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SHRIRAMPUR DIARY 

9-1-'47 

Gandhiji addressing the prayer meeting at Das- 
para, said that the Muslims ofthe Noakhali Distriet 
should tell the Bengal Government; which was their 
Government, that o police or military protection 
was required for Gandhiji an that they themselves 
would protect him fù his tour. 

10-1-47 

"Gandhij,spoke about conversions during his 
Prayer speech ar Jagatpur. He said he had been 
hearing for some time and more insistently since 
Friday — that if the Muslims asked the Hindus to 
accept Islam, if they wanted to save themselves or 
their property and if the latter responded, there 
was no compulsion. Gandhiji said he was not 
concerned for a moment with the truth or other- 
wise of that statement, What he wanted to say 
was that this was acceptance of Islam under the 
threat of force, 


Gandhijisaid that he had carefully studied, as much 
as he could in his busy life, Islam's history written 
by Muslim divines and he had «not found -a single 
passage in condonation of forcible conversion. Real 
conversion proceeded from the HE and a heart 
conversion was impossible without an intelligent 
grasp of one's own faith and that recommended for 
adoption, Š 

Concluding Gandhiji said that he was not going to 
be satisfied without a heart understanding between 
the two communities and this was not possible 
unless the Hindus and the Muslims were prepared to 
respect each other's religions, leaving the process 
of conversion absolutely free and voluntary. 

12-1-47 
3: The All-India Congress Committee by its Delhi 
resolution had accepted the December @ statement 
of the British Government and had Bone to its 
“farthest limit consistent with its principles” to 
jf sûle its friendly attitude to the Muslim League, 
gandhiji told an interviewer, a former army officer, 
according to the Hindusthan Standard special 

correspondent. 

Gandhiji is reported to have added that he could 
not say what would be the League's attitude to this 
friendly gesture, but he could only hope that they 
would reciprocate, 

A visitor asked which of the two alternatives 
for a solution of the present situation in India would 
be preferable — Pakistan or civil war? Gandhiji is 








reported to have said that he woul approacheti 
problem differently. Neither of the two stiggested 
solutions would be good: It was wrong to think 
that Pakistan could be achieved throgph civil 
war. 


The interviewer asked what kindof Governtisat 
would be good for а free Indias Gandbiji's reply 
to this was that it was not a question for hil to 
answer. The question would be ripe for answer 
after freedom had been achieved. 


14-1-47 
Some Muslim young men who met him at 
Bhatialpur this evening asked him what his 


objection was to the setting up ора separate 
Muslim State after the events in Bihar. 

Gandhiji replied he had no objection to the 
setting up of a separate Muslim State. In fact, 
Bengal was so, But the question was: what was 
going to be the character ‘of such a separate 
Muslim State. That had not been made clear so 
far and if a Muslim State implied freedom to 
make hostile treaties with foreign powers to the 
detriment of the country as a whole, then thar 
could not be a matter for agreement, 

Gandhiji thought that no one could be asked 
to sign an agreement granting liberty to others to 
launch hostilities against him. 

On the young men: asking whether Gandhiji 
did not think it advisable to concede Pakistan 
since it was holding back the issue of Indian inde- 
pendence, Gandhiji said: Only after independence 
has been won can there be a question of grant- 
ing Pakistan. To reverse the process was to invite 
foreign. help. 


"Azadi" Gandhiji said," and Pakistan require 
the exclusion of all foreign powers, Until and unless 
India is free, there cannot be any other question.” 

FREEDOM FROM ALL FOREIGN RULE 

Freedom as envisaged by him, said Gandhiji, was 


freedom not merely from British rule but from 
every foreign rule. 





The last question put by the Muslim young men 
was: Now that there was neither Pakistan nor 
peace, what would be Gandhiji's solution? 

Gandhiji's reply was = "That is egictly what I am: 
here for and what I am trying Жо find out in Noa- 

" He assured the youths that the moment 
he found it, he would announce it to the world, 











^ 
M 


> 


2 HARIJAN 


February 2, 1947 





15-1-'47 
Gandbiji told а meeting of Narayanpur Gram 
Seva Sangha that it was their primary duty to 
remove untouchability. Unless this virus was re- 
moved ffom their society, there could not be any 
real progress in this country, Secondly, Hindu-Muslim 
unity should be effected. Both the Hindus and the 
"Muslims should be eager to achieve this end. They 
"took water from the same tank and rice from the 
same paddy fields. For the time. being, they should 
forget politics and devote their sole attention to 
improve villages, spread education, develop industries 
and other constructive works. For this purpose, 
workers must be prepared to die. 
RETURN HOME EARLIER 
Replying to а question whether the qefugëes 
should now return home, Gandhiji said that they 
must return home earliest. They must, however, 
shed fear. Spinning also should form a main part 
of the duty of the workers. If they span atleast one 
hour a day, they may supply yarn to weavers who 
were now looking up to the Government for such 
supply for their handlooms. The cloth problem 
would consequently be easier in this way. 
HAPPY ABOUT His Host 
At the beginning of his prayer speech at 
Narayanpur Gandhiji expressed his happiness at 
having been able to' spend another night under the 
roof of a Muslim friend in the course of his 
walking tour. In spite of the fact that he had been 
trying to reduce the size of his entourage, his 
efforts in that direction had so far not been very 
successful. And he was glad that his host had proved 
equal to the occasion and had not been baffled by 
the number of his party. 


Then Gandhiji referred to an incident that 
had occurred a short while ago. The elders of the 
house wanted him to meet the zanana ladies. He 
had made an attempt, but without success. It was 
true, he continued, that Hindu women attended 
the prayer in a large number. In this respect they 
were more advanced, But as such it became their 
duty to fraternize with their Muslim sisters and 
rescue them from the thraldom of the purdah. If 
they neglected this neighbourly duty, there was 
obviously some defect'on their part. 

India, Gandhiji said, was aspiring to be free. 
But if half the population was to remain in a 
paralysed condition, the type of freedom the 
people would attain could never be perfect. There- 
fore, with utmost humility, he once more appealed 
to the elders among the audience to examine the 
effect of the purdah system and do away with it 
in the shortest possible time. For, in his opinion 
the system, as be saw in his peregrination, was 
quite contrary to what the Prophet had preached. 

16-1-47 š 

Addressing the prayer gathering this evening, 
Gandbiji said that he had received certain questions 
from some Muslims while he was in Narayanpur 
yesterda 








How could he advise Assam and the Sikhs in 
the Punjab to stay out of groups if his aim was 
Hindu-Muslim unity and how, after this, was it 
possible for the Muslim League to join the Consti- 
tuent Assembly ?* Gandhiji said there was no 
“if” about his aim. Hindu-Muslim unity had been 
his aim from his youth upward, that is for an un- 
broken period of 60 years. He saw no contradiction 
between his aim and his advice to the people of 
Assam, the Sikhs and, for that matter, the Frontier 
and those who felt like it, to stay out of groups or 
from the Constituent Assembly. The Cabinet 
Mission's Paper was of a voluntary nature and no 
party could be compelled to join the Constituent 
Assembly. They had’ по force to back their reso- 
lution or wishes except hë force of public 
opinion. 








CONGRESS STAND 

He had, therefore, given no advice which should 
make it impossible for the Muslim League to join 
the Constituent Assembly: So far as he had read 
the resolution passed at the recent A.L C. C. 
meeting, the Congress had completely identified 
itself with the Cabinet Mission's Paper. 

Gandhiji hoped that the Muslim League would 
join the Constituent Assembly in which it was open 
to it to make good its position by an appeal to 
reason. Otherwise the Constituent Assembly, because 
it was a voluntary organization brought into being 
by the only party that had force behind it, was like 
a house of cards. It could only become a solid 
structure if it was backed by the opinion of the 
Indian masses. Staying out by certain provinces or 
groups could not and should not be a hindrance 
to the proceedings of the Constituent Assembly, if 
it was othefwise good. 

Gandhiji would ask, "Why should Assam be 
absorbed in Bengal against its will or the Frontier 
Province or the Sikhs into the Punjab and Sind?” 
The Congress or League, as the case may be, should 
make their programme and policy intrinsically at- 
tractive so as to appeal to the reason of the re- 
calcitrant province or groups. 

FRIEND OF BOTH COMMUNITIES 

The second question put to him was: 
Gandhiji claimed to be a friend of both the commu- 
nities, but he had been nursing back his own 
community for the last two months in Noakhali. 
What about the Muslims of Bihar, who have lost 
their all? Gandhiji said he would say the 
question ignored facts. He was not " nursing back," 
bis own community. He had no community of his 
Own except in the sense that he belonged to all 
communities’ His record, Gandhiji said, spoke 
for itself, He freely admitted that he was trying 
to bring comfort to the Hindus of Noakhali, but 
not at the expense of the Muslims. If there was a 
sick member in his family and he seemed to attend 
to the sick member, it surely did not mean that he 
neglected the others. 
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Не had had repeated and insistent advice from 
Muslim friends that his place was more in Bihar, 
where the Muslims were in point of numbers much 
greater sufferers than the Hindus in Noakhali. He 
was sorry that he had hitherto failed to make his 
Muslim critics see that he had sufficiently affected 
the Hindus of Bihar in favour of the Muslim suffer- 
ers. If he listened to his critics against his own 
better reason and went to Bihar, it was just likely 
that he might injure the Muslim cause rather than 
serve it. 

Thus, for instance, he might not find corrobo- 
ration for the many charges brought against the 
Bibar Hindus and the Bihar Government and, in 
order to be able to make such a declaration, he had 
accepted the better course, namely, to advise the 
Bihar Ministry, which had accepted his advice 
that they should jointly with the Bengal Govern- 
ment or by themselves, appoint an impartial Com- 
mission of Inquiry. 

17 and 18-1-47 

A short while before prayer on the 18th instant, 
the Muslim friend at whose house Gandhiji had 
halted on his way to Badalkot approached him and 
said that if there was a settlement between 
Mr Jinnah and him, peace would be established in 
the country. Gandhiji's answer was that he'did not 
maintain illusions and never ascribed to himself 
any superior powers, He had met Mr, Jinnah many 
times, as they knew. and their meetings had been 
marked by nothing but friendliness, yet the results 
were negative as they all knew. 








The fact was, continued Gandhiji, that a leader 
was made by his followers. He reflected in a clearer 
manner the aspirations lying dormant among the 
masses. This was true not only of India but of all 
the world. What he would, therefore, suggest to 
both Hindus and Musalmans was that they should 
not look to the Muslim League or the Congress 
or the Hindu Mahasabha for the solution of their 
daily problems of life. For that they should look 
towards themselves: and if they did that, then their 
desire for neighbourly peace would be reflected by 
the leaders. The political institutions might be left to 
deal with specifically political questions but how much 
did they know about the daily needs of individuals? 
If a neighbour was ailing, would they rua to the 
Congress or the League to ask them what should 
be done? That was an unthinkable proposition. 


On the previous evening Gandhiji had quoted 
Mr. Jinnab’s advice that women should rapidly be 
rescued from illiteracy. But Gandhiji said that that 
was not enough. Was the condition of the literate 
men any better for their literacy? Were they not, he 
asked, subject to the passing fashions of the political 
world? Germany, which had lain so long under 
Hitler, proved what he meant; as all knew it was 
in а sorry plight today. It was not literacy or 
learning which made a man, but education for real 
life, What did it matter, questioned Gandhiji, if 
they knew everything but did not know how to 
live in brotherliness with their neighbours? 
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Gandhiji continued that if some people bad 
committed grievous mistakes in their dealings E. 
their neighbours, they should repent and ask we 
patdon of God. If He granted it but the world did 
not, even then it did not matter to a man who had 
learnt to depend on God; such punishment nobly 
borne serves to elevate a man. Gandhiji then said 
that in a book of sayings of the Prophet he had 
found that a man should never leave an error 
uncorrected. If they did, they would be hauled up 
on the Day of Judgement and find no favour in 
the eyes of God. 

It was not enough that they acquired the art 
of reading, writing etc, but it was necessary that 
they should learn the art of living on friendly terms 
with neighbours. They should rescue the womenfolk, 
who formed half their numbers, from the thraldom 
of ignorance and superstition, Men should live in 
cooperation and work for the common good. For 
this, they should not look up to political patties 
for direction, but to their own souls or God. 

Personally, Gandhiji said, he had addressed 
himself wholly го that task. He would not leave 
this part of the country alive if the work remained 
uaaccomplisheds [£ he succeeded in overcoming 
the distrust of his Muslim brethren, and in 
establishing the fact chat, after all, it was the 
daily things of fife such as he had mentioned 
which mattered most, then its effect would be felt 
not merely in this part of the country but over ` 
the whole of India; and as such might even deeply 
affect the future peace of the world. 


GANDHUI'S PRESS STATEMENT 


A correspondent writes to me to say that the 
strained relations between the Hindus and the 
Muslims bid fair, if timely warning is not taken, to 
replace Nagari and Urdu scripts with Roman. There 
are undoubtedly protagonists of the Roman as the 
universal script, It seems to me that it would be a 
great human tragedy if such a result comes about. 
Time saving devices are good upto a certain point. 
But they take the form of a mania when they 
destroy human relations and desirable restraints. 1 
must not tarry to examine what they are. Suffice 
it to say that lovers of the Nagari script which is 
scientifically almost perfect, and the Urdu script. 
which is so graceful, will not be carried away by 
the lazy craze for the Roman script. Would that 
both the communities will be sane enough to realize 
that the mutual dislike is not allowed to replace 
the two Indian scripts, But if that happy consum- 
mation does not take place, let those few or many 
who have regard for sacred human understanding 
assiduously learn both the scripts and thus enrich 
the Indian national language Hindustani as the 
easy fusion of Hindi and Urdu. Let the Provincial 
Governments beware of the lure of the Roman script. 
Let it not be said of India that it is so degraded 
as to become the blotting sheet of civilization. 
Kheturi (Noakhali), 24-1-47 
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COMMUNAL MURDERS 
1 

The situation in Bombay regarding communal 
murders does not appear to be much improving. 
Occasionally there are also mob fights and Govern- 
ment is often obliged to resort to firing. This is 
extremely disturbing. In the light of these incidents 
grand and expensive schemes for further develop- 
ment and enlargement of the city do not enthuse 
one. If the social life of the people is getting more 
and more disintegrated and the relations between 
the various communities are getting more and more 
strained, of what worth are outwardly more beauti- 
ful and up-to-date cities and all the creature Comforts 
and conveniences, which modern science might 
make available? 

The Peace Committees, and the joint appeals of 
the Congress, the League and the Scheduled Class 
leaders do not seem to exert much (if at all, any) 
influence upon_the perpetrators of the murders and 
their patrons. The police does not seem to lay its 
finger on real abettors, even if it does arrest actual 
assailants. 

Certain inferences seem irresistible: 

(i) The Peace Committees, and those who sign 
the appeals, consist of men who ег do not 
work earnestly or have not much influence over the 
people who ereate disturbances. or include men who 
are themselves either abettors or at least look upon. 
the murders and disturbances with a sense of com- 
manalist satisfaction and stand upon the Committees 
or sign the appeals insincerely. 

(ii) The Police is either corrupt, or communally 
split, or for some strong reasons does not dare to 
touch the real principals working behind the crimes. 

(iii) Economic rivalry, unemployment, want of 
residential accomodation, difficulties in getting ade- 
quate food and clothing, high prices, black-marketing, 
the extremely big hiatus between the very rich and the 
very poor, the loss of moral sense which generally 
follows great wars, and communal propaganda combine 
together to drive the half-awakened working classes 
оп communal lines, so that the workers of one 
community look upon those of another as the cause 
of their economic difficulties and having become 
desperate readily resort to violence. Political leaders, 
for their own ends, exploit their ignorance and fan 
mob fury. 

The Government is making frantic efforts to 
meet the situation by tightening up punitive legisla- 
tions, arming itself and the Police Commissioner 
with wide powers for removing “bad characters " 
(i.e. de facto perpetrators of crimes) and by 
promptly bringing out the armed police or the 
military. 











I have no faith in punitive legislations. Not the 
severest punishment has ever put an end to crimes. 
An extremely small fraction of crimes, actually 
committed, is detected and a still smaller fraction 
is punished. Hardened criminals can, therefore, 
always take the risk incidental to their habitual 
vocation. Externment of "bad characters" does 
not remove the evil any more than throwing the 
sweepings of my house before the door-step of my 
neighbour's does, Putting them into jails for a period 
is like throwing the sweepinzs into the dust-bin, 
and, when it is full, emptying it again on the streets, 
to get once again into the houses with the wind 
in а more contaminated form. Й 

But governments, — capitalist or socialist, respon- 
sible or irresponsible — with their unshalable faith 
in force as the ultimate preserver of law and order, 
are not expected to devise anything better than 
punitive laws and militarism for combating evils. 
And in this respect governments simply reflect 
thefaith of rhe majority of the people whom 
they govern. I do not, therefore, blame govern- 
ments for their punitive measures, But while I may 
not blame them, I need not hesitate to say that 
these measures аге not going to stop che evil fom 
which society is suffering. 

2 


What shall we do, chen, is a pertinent question, 
I shall attempt to answer it. 

To my mind it is essential in the first place to 
realize that establishing peace is a constructive 
activity and not merely a preventive, resistive or 
retaliatory one. Peace is not ending hostilities by 
forcing the opponent to surrender and accept 
whatever terms might be imposed upon him. It is 
the creation of friendly feelings where bitterness 
and enmity reigned before. A lesser goal than this 
will not bring success where communities residing 
in one country have become mutually estranged. 

Being a constructive activity, political party 
organizations and their prominent leaders are mot 
well fitted for building peace. By their very nature 
these organizations and their leaders — whether in 
the official group or in opposition within their own 
parties—have their eye firmly set on the capture 
of the administrative machinery, In none of their 
activities can they forget their god, the voter. A 
constructive activity or a grand public scheme is 
more important to them for the reward it will bring 
to them in the shape of success at the next election 
than for the benefit it might confer upon the 
people. Their rivalries in the political field being 
very much responsible for arousing communal feelings, 
they will not allow them to work whole-heartedly 
in building peace. Even when they meet in common 
committees fora common purpose, they cannot 
resist the temptation of haying a fling now and then 
against an opposite party, with the result that when 
they part, they often find themselves more hostile 
towards one another than before. 
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The work of creating peace must, therefore, be 
undertaken by an independent non-political organi- 
zation. Individual leaders, temperamentally suited 
for it, in spite of their particular political associations, 
might stand on its committees, but the organization 
itself should be conducted by persons who remain 
scrupulously afoof from politics and consider the 
building of peace amongst various communities their 
principal life-work. Its organizer must be a person, 
who even though he had the capacity of entering 
politics or taking interest in several activities 
simultaneously, would single-mindedly and selflessly 
make the building up of friendly feslings and peaceful 
relations amongst the various communities the sole 
task of his life. Of course, in executing this mission, 
he would have to attend to and organize a good 
many activities. For instance, he would have to find 
ways and means for the creation of social virtues and 
civic sense amongst the ordinary hard-working folk: he. 
would have to study the domestic and economic 
problems of people classed " bad characters " and 
of orphans and neglected children likely to join 
that camp, to find those maladjustments in their 
life, which engender anti-social tendencies; he must 
be an extremely social person —a man of the people: 
he would not talk politics to the people among 
whom he works; he would keep aloof from election 
campaigns, from debating the pros and cons of joint 
and separate electorates, of Pakistan and Akhand 
Hindustan etc; nor would he discuss the merits 
and demerits of the various religions and political 
‘isms’ and one who, like, say, Shri Ravishanker 
Vyas of Gujarat or Appa Saheb Patwardhan of 
Ratnagiri (the present President of the Gandhi 
Seva Sangh ), did not know fear in moving among 
all types of people; he would only stress the necessity 
of cultivating good morals, social virtues, duties of 
citizenship anda spirit of friendliness and cooperation 
among all the communities, and devise social and 
economic activities which would bring out and 
foster these qualities in the people. 











Of course, he would need the active sympathy 
and cooperation of the common citizens. But a 
large part of the citizens, who work with him, 
would be persons who, though they might at the 
time of elections vote for a party standing high in 
their esteem for the time being, are otherwise not 
too strongly party-mad in their every day life. 
They are people who either do not presume to 
understand very clearly, or even though they do, 
do not feel over-interested in the issues which 
divide the various parties, What they understand 
and value above everything else is the supreme 
importance of peace and security in the city and 
friendly relations among all, irrespective of their 
caste, creed or political associations, It is a mistake 
to consider such people as unintelligent or unin- 
formed. Rather, they are often very wise and shrewd 
and do not fall too readily into the traps of dogmas. 
They understand very well what they themselves 
want, —namely, freedom to move about in the city 
and to pursue their daily vocations without fear or 


hindrance, апі are willing to contribute actively 
for that objective. 

I believe that it would be possible to find a 
good number of people of this type. An attempt 
should be made to secure their help and coopera- 
tion, The volunteers for organizing the work of 
the Peace Committees should come from this class 
rather than from various Volunteer organizations 
affiliated to particular political parties. Students 
would do well to spend a good part of their 
youthful vigour in such work, instead of becoming 
at too early an age fanatic adherents of parti- 
cular religious or political ‘isms’ ‘or parties, 
and taking practical lessons, in all the evil practices 
of the elderly political leaders, for strengthening 
their respective party machines. 
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So much about unofficial endeavour, I shall now 
discuss how Government may help communal peace 
in а constructive manner. 

Much though I may wish, Ї donot expect it to 
discard its powers of punishment and resorting to 
‘stern measures’. But since they feel that this has 
to be done, it should he done at least efficiently. 
The real financers, brains and suppliers of weapons 
working behind the murderous activities must be 
caught hold of, however great their position and 
influence may be; trials must be speedily ended; 
and in making artests, scores of men must not be 
driven to the police station and derained there for 
hours to find out if there was a culprit or two 
among them, 


But more important than punitive measures is 
the removal of the grievances and hardships of the 
class of people from which criminals grow. In 
my opinion, their grievancesarise from two distinct 
causes: one, economic and the other, psychological, 
The economic grievances are, as mentioned earlier, the 
unsatisfactory position regarding food, clothing, fuel, 
residential requirements etc. and employments not 
paying enough to meet their essential wants. That 
there is a general scarcity of these things is not a 
cogent argument with them. For, they see with 
their own eyes that those who have the means and 
are unscrupulous enough to adopt any efficacious 
method are able to procure more than their reason- 
able needs.—even to live lavishly. They cannot but 
carry the feeling that all the hue and cry raised 
about scarcity is a trick to starve the poor. If the 
poor man can see that it is not only he, but the 
rich man also, inspite of having a thousand rupees 
cash always on hand, who suffers want of enough 
food, clothes, fuel, ой, match-boxes, quarters et 
he would not carrya feeling of anger. Being unable 
to show his anger against the rich, he lets ir out 
against bis nearest rival, much as a daughter-in-law 
who is unable to punish her mother-in-law thrashes 
her child ог smashes her pots to give vent to her 
resentment, Heroic efforts must, therefore, be made 
to ensure that, in respect of the essential needs, 
the rich and the poor feel the pinch of scarcity 
equally. 
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The second cause is psychological The persons 
available for murderous projects belong to a class 
which generally does not hunger so much for money 
as for adventure and for sensuous pleasures when 
available. They are not thrifty and do not want 
money to lay by. Ordinary vocations are not attrac- 
tive enough for them. But they will readily take 
to jobs which have an clement of risk and adventure, 
If these people are to be reclaimed from their 
anti-social pursuits, useful but risky employments 
must be found for them. Of course, the employment 
must be accompanied with adequate rewards, which 
need not necessarily be pecuniary. This is a work, 
which Government alone can devise and execute. 

Another important thing, which Government 
and the Municipal Corporation must realize, is that 
the aspiration to make Bombay а second London or 
a second New York is a false idea, What is needed 
is not a carefully prepared plan for Greater Bombay, 
but a carefully prepared scheme for breaking up 
Bombay into 15 or 20 towns, situated at а distance 
of 50 to 100 miles from one another,—a scheme for 
small towns, scattered all over the province, instead 
of a few highly congested cities, Cities attract not 
only millionaires, speculators and seekers of well- 
paid employments but alsa a majority of habitual 
offenders that are discharged periodically from the 
Central Prisons of Nasik Road, Yeravda, Sabarmati 
etc. Perhaps because all of them have one thing 
in common, namely, that they want more than they 
deserve, and that, too, very quickly. Goondas and 
absconders are safer in cities than in villages or 
small towns. I doubt whether the attempt to banish 
them from the cities succeeds much. I believe that 
most of them return to the city, or go to another 
within a few days, perhaps uader a different 
name and religion. I would not be surprised if it 
were discovered some day that the Muslim assassin 
of a Hindu and the Hindu assassin of a Muslim were 
identical persons. Indeed it might even turn out 
that some of the Hindu, Muslim and Scheduled 
Caste criminals belonged to 2 common gang working 
under, and paid by a common captain. 








I£ communal politics are amicably settled, perhaps 
communal murders might cease; but that will not 
be the end of murders and incendiarism. They 
existed and tended to increase before communal 
troubles started and will do so again. New York 
and London do not appear to be free from them, 
Communal differences are only a convenient lever 
for the time being, the real causes being economic, 
psychological and the congestion of the city. 

May I hope that the public as well as those 
who govern will seriously consider the constructive 
part of this problem? 

Sabarmati, 16-1-47 K. б. MASHRUWALA 
Out of Stock 

Dr. A. K. Bhagwat of Uruli-Kanchan reports that 
his publications have already gone out of stock and 
то more orders can be executed. 


Sabarmati, 22-1-'47 K. G. M. 


PLANNING WITH VILLAGE BIAS 
N 
FOOD, FODDER AND AGRICULTURE 
1. AGRICULTURAL IMPROVEMENT 

The ways and means to improve India's agricul- 
ture are mainly: (1) To prevent fragmentation and 
to fix economic holdings; (2) Country-wide tapping 
and harnessing of our water resources; (3) Improve- 
ment of soil and its productivity through natural 
as well as scientific treatment of manures, seeds, 
crop-diseases, prevention of soil erosion etc.; (4) Co- 
operative effort: (5) State aid and protection; 
(6) Reclamation of waste-lands inland and along 
the sea-coasts and the creeks. 

Each one of these subjects has been discussed 
threadbare time and again by experienced men who 
have devoted their lifetime to their study, without 
haying an opportunity uptill now to put their sugges- 
tions and solutions to practical working. Though, 
therefore, they are vital and important, I may not 
discuss them here beyond mere enumeration. 


2. CATTLE, FODDAR, MILK 


The breeding of draught animals, which are the 
mainstay of Indian agriculture, must be encouraged 
on large-scale scientific lines. Laboratory experi- 
ments оп Government farms or military establishments 
would not meet the urgent need, The present draught 
cattle with the Indian farmer are utterly uneconomic 
and a veritable burden. All promiscuous breeding 
must be prohibited and castration of all male 
calves, save those certified by the Veterinary 
Department as fit for breeding purposes, must be 
made compulsory by law, even like vaccination of 
children. 

Tt will be news to many that unbelievably vast 
areas of private-owned lands, even in an agriculturally 
advanced province like Bombay, are lying waste. In 
only two out of the ten talubas (Pardi and Bulsar) of 
the Surat district which is noted for its fruit orchards 
and gardening, 80,000 and 64,000 acres of private- 
owned lands grow nothing but grass, babul or 
brambles. It may be noted here that in these talukas 
annual rainfail is about 75 inches. Besides, excellent 
rivers flow at distances of every 5 or 7 miles and 
empty out fresh water by millions of gallons in the 
Arabian Sea throughout the year. 





In a neighbouring village the other day a visiting 
government officer found that of the entire hold- 
ings covering some 1200 acres, no more than 350 
acres were under cultivation as against 851 acres 
consisted of grass lands only! These grass lands 
are not what is called the " village common", i. e, 
pastures for village cattle to graze, Far from it, 
they are owned mostly by absentee landlords —the 
sowears who cut, cart and carry away every blade of 
grass duly bundled and baled for the Bombay stables ! 
In spite of all the" Grow More Food " Campaign by 
Government and other public agencies, these land- 
lords successfully contrive to make bay literally 
while the countryside starves and lives on depleting 
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rations of foodgrains imported from America and 
elsewhere. They will not allow their tenants to 
grow on these lands foodgrains —which none-the-less 
yield equal quantities if not more of fodder—lest 
they may have to share the produce with them 
and keep vigil during harvest to prevent pilfering! 
Millions of acres of such lands are lying waste in 
our country in the hands of such owners who 
pursue the proverbial 'dog in the manger’ policy. 
These owners should Ье made to lease out their 
lands to landless peasantry on easy terms for 
growing foodgrains, vegetables, etc., and irrigation 
facilities should be provided by Government. 
High prices of grass and tobacco have induced many 
landlords in the districts of Gujarat to by-pass 
the Government and convert considerable food- 
growing acreage into grass or tobacco growing 
areas in the teeth of Government propaganda for 
food growing. This must be stopped effectively 
without delay, 


While such vast grass areas abound in our 
province, mill is produced in the heart of cities 
like Bombay and sold ata rupee a seer and above, 
All stables in cities and suburban areas round 
Bombay, Ahmedabad, Poona, Sholapur, Hubli etc., 
should be abolished and prohibited by law and 
cattle-keeping and rearing should be allowed only in 
rural areas in natural surroundings where grazing, 
stabling, credit and transport facilities should be 
provided by Government by pooling together, on 
popular lines, the resources of charitable trusts and 
institutions, intended for these purposes, such as 
panirapoles, goshalas etc, 


3. RECLAMATION OF CoasTAL LANDS 


Thousands of acres of salty lands are lying along 
creeks in the costal districts of Surat, Thana and 
Konkan. These have been washed off and gone waste 
but could be reclaimed under Government encour- 
agement and help through a system of bunding and 
would yield thousands of tons of coarse " salt-paddy " 
as it is called. I think some years ago a survey was 
made to such an end in the Thana district by a 
special officer appointed by Government. 


I also remember an instance in which years ago 
a whole adult population of a salt-making village 
in the Thana district, who were engaged in a labour 
dispute with the employers, embarked upon a joint 
venture of rebuilding an old bund аз а constructive. 
substitute for their enforced unemployment, and 
succeeded in reclaiming vast lands which were 
washed off by the creek and totally lost to the 
village for more than a generation. This first-rate 
constructive effort proved a guarantee against possi- 
ble acts of yiolence, which the organizers feared, 
оп the part of some of the idle strikers and a veri- 
table boon to the whole village in as much as it 
brought an additional annual yield of several hundred 
khandis of ‘salt-paddy' for the village to the 
permanent benefit of every family. 





The problem, however, of reclaiming such areas 
may be said to be beyond the capacity of any 


private agency, but under State ‘initiative much 
could be achieved in the direction, 
4, VEGETABLE GROWING 

Our peoples diet is hopelessly low and ill- 
balanced being highly deficient in fats, proteins and 
other nutritives. The grass lands above-mentioned 
can grow excellent fresh vegetables, in abundance, 
оп which poorer people can greatly rely during 
certain seasons, as they do, for instance, on тошга 
flowers in che Panch Mahals or on jackfruit in parts 
of the Konkan, Today fresh vegetable is an item of 
luxury to be found in the menu of the well-to-do 
classes only. The growers m.-ket every ounce of 
their produce to the cities and towns where it is sold 
at 4 to 12 annas a lb. And yet the grower hardly 
gets 1 or 2 annas out of it, the lions's share going 
to the railways and the city broker or the middlemen, 
Years ago this writer had reproduced in these 
columns figures of sale proceeds against expenditure 
from the account books of a renowned garden owner 
of the province who faced virtual ruin having had 
to distribute as much as 874% of his income between 
the railway and the middlemen. Only а couple of 
years ago certain military camps near Wardha 
compelled village farmers to grow huge quantities 
of fresh vegetables for them but decamped suddenly 
to а distant front plunging that whole countryside 
in total economic ruin. I saw with my own eyes 
cart-loads of bewitching cauli-flowers selling at one 
pice a Ib. for а whole season and bullocks being 
fed with maunds upon maunds of beautiful tomatoes 
which could easily compare with those seen in the 
coloured advertisements in the American journals, 
Only the other day I met a big grower of excellent 
vegetables in my own neighbourhood who supplied 
some few thousand Ibs. of fresh vegetables daily to 
the military establishments and then to Government 
ration-shors in Bombay, but who now finds himself 
—and along with him 11 small villagers whom he 
encouraged to grow — utterly stranded as а result 
of a sudden stoppage of Government purchase 
owing to a change of policy. 

All this maladjustment must stop and wise 
planning follow which would protect the growers 
against such calamities. Village growers should be 
discouraged to grow for big and distant cities, but 
helped to cater local needs within the district and 
a fair return ensured to them by fixing minimum 
prices, as in the case of milk, for their undertaking 
to grow for well-defined restricted areas, 

5. SEWAGE WATERS 


In vegetable growing for big cities like Bombay, 
Ahmedabad etc, and for raising green fodder for 
city stables utilization of night soil and sewage 
water could be thought of with advantage. If 
drinking water could be brought to cities from 
distant catchment areas, the city sewers may be as 
well diverted for manuring and irrigating vast areas 
in distant suburbs. It may be relevant to say here 
that the Ahmedabad Municipality has been 
utilizing part of its sewage system in this manner 
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for years and hás.been making a decent income. In 
Delhi, > Allahabad,- Karachi and elsewhere too, I 
think, this is done more or less. 


Vapi 2 SWAMI ANAND. 
J ® (То ba continued ) 
> К RESOLUTION 


[ The following resolution, defining the objectives 
‘of the future constitution of India, was moved by 
Pandit Nehru in the Constituent Assembly of India on 
Friday, the 13th of December, 1946, and was unani- 
mously passed by the Assembly on the 22nd of January 
1947 after a full discussion.) 

1. This Constituent Assembly declares its firm 
and solemn resolve to proclaim India as an Inde- 
pendent Sovereign Republic and to draw up for her 
future governance a Constitution; 

2. wherein the territories that now comprise 
British India, the territories that now form the 
Indian States, and such other parts of India as are 
outside British India and the States as well as such 
other territories as are willing to be constituted 
into the Independent Sovereign India shall be a 
Union of them all; and 

3, wherein the said territories, whether with 
their present boundaries or with such others as may 
be determined by the Constituent Assembly and 
thereafter according to the law of the Constitution, 
shall possess and retain the status of autonomous 
units, together with residuary powers, and exercise 
all powers and functions of government and admini- 
stration, save and except such powers and functions 
as are vested in or assigned to the Union, or as are 
inherent or implied in the Union or resulting there- 
from; and 

4. wherein all power and authority of the Sove- 
reign Independent India, its constituent parts and 
organs of government, are derived from the people; 
and 

5. wherein shall be guaranteed and secured to 
all the people of India justice, social, economic and 
political; equality of status, of opportunity, and be- 
fore the law; freedom of thought, expression, belief, 
faith, worship, vocation, association and action sub- 
ject to law and public morality; and 

6. wherein adequate safeguards shall be provided 
for minorities, backward and tribal areas, and 
depressed and other backward classes; and 

7. whereby shall be maintained the intergrity of 
the territory of the Republic and its sovereign rights 
on land, sea and air according to justice and the 
law of civilized nations; and 


8. this ancient land attain its rightful and honoured 
place in the world and make its full and willing 
contribution to the promotion of world peace and 
the welfare of mankind. 


GANDHIJ'S APPROACH 

Speaking at a students" meeting at che Ashutosh 
Hall onthe 13ch January, Dr. Amiya Chakraverty 
expressed his belief that there was in Gandhiji's 
historic march an impelling drive of spiritual 
faith in the neighbourly goodness of a common 
people which communal passion could obscure 
but never destroy. Gandhiji had gone to the 
interior of Bengal to restore this intrinsic trust 
without which no society could function. He sought 
to prove to the victims and the so-called victors 
of Noakhali that the recent man-made calamity did 
not even help the majority community. On the 
contrary, the latter stood to lose materially just 
as much as they had lost in honour and reputation. 
Rural life depended on cooperative welfare and 
any rude shock to mutual trust and any dislocation 
of the economic and political life was bound to 
shatter, asithad already shattered, the total agrarian 
security. The majority population misled by commu- 
nal leaders had forgotten this fact but they were 
now realizing it mainly under che truthful light 
torched by Gandhiji's words and  unsparing 
analysis. 


Another factor that Gandhiji’s programme in- 
cluded was rehabilitation with or without Govern- 
ment help, That the striken and outraged conscience 
of the nation must take up the challenge of 
Noakhali was what Gandhiji wanted. 


(From the A. В. Patrika, 15-1-47 ) 
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ENGLISH INTO, HINDUSTANI 
INSTALMENT — XII 
1 ENGLISH HINDUSTANI 
Cartage n. узт feu m m | g | |j Y لملا‎ 
Cart load т. esr, emite, раят 1 
Lon aui , afo 
Cart before horse, put o, AA яй. “т Wm 
LUE RUE EU ul 
WOW £T c گھرڑے‎ n ol Tes faf 
Er 
Cart, bullock- т. tamh, тр 1 ШУ шур 
Cart, dog- m. zaza | 4! 
Cart, mail- n. ww sm sx à wà@ m@ | 
کی گاڑی‎ LALIN 
Cart, spring- n. samir Ty | wif oO 
Cartwright m. ww www | Yl Lb fe 
Carte blanche Фа àw, qh gf, foero 
wafer wp бт 1 
AT E یاه سقید‎ жу کورا چك,‎ 
Cartell (Kartell) n. m-am, «ӘӘ жїнї ex eR 
BF rcr sta | 
vd کی‎ oh E کرےے لے‎ ka uses 
Cartilage n. суй q gui o | sd wre Lu SS 
Cartography п, TRO «тп | Û az 
Cartomancy n. ma эййч | ye АЕ 
Cartoon л. tf тайх (xen fardi), wee | 
کارلرن‎ (re) aru 
Cartridge m. RF 1 „7 
Cartridge, blank п. wm emm | ЛЖ» 
Carve v. Sa, атча, айп, түрп, їп чат! 
Và supe d کھردیا,‎ dz SUR 
Carve one's way v, sr fà uen m, a 
1608 aym | y < si glib el 2 24 
Cascade п. wem THA чи І >< Дл 
Cate n. iw, @й, am, fev; Remy; ama, qw; 
ARO wm, sme, sev, «mr, ge; Refs | 
صررت! إت‎ 10» ule 0292 14 عا‎ uu کهرل,‎ 
¿S ede ipo „Ж , سامله‎ 
- Case, in any « qma, «c qur, эй эй Q, şe йй! 
Ё میں , جر ھی ھر ؛ کج ھی مر‎ iade 
Case, in mc, At 


чөй, Ме quit i 
ys ee 
























اگر , اہی alle‏ م , اس۴ صررت می 


ES مخت‎ adh f پام‎ 
fav | 


FW رال‎ at um 
ih s. OEY, war, 75€ | لد‎ en Fa 


Ayer, war yar | Vie رفي‎ Ly e) 


Cash account n. ever, deve fave | 
صاب‎ Vf WM fx 
Cash and carry or Cash payment * vex @, sm B1 
DT 
Cash book n. дет «0 | un у», 
Cash price s. ww яп ar qm | pb seda 
Cash sale n, wx at dev Rt Lu fola 
Cashew (пш) n. ent i >Y 
Cashier n, emet йу 
Cashier v, mq ww, (21 Vw, sper wa фт! 
Vo کر‎ CN o ка 
Casino m. wta are efc ип ч! af oe il gh ple 
Cask n. dir (exer) | (É 250) a 
Casket n. wtw | uio 
Casserole n. ROR int | sth у 
Cassia п, wm | تت‎ 
Cassock n. agiia атп et | Ye Колы 
Cast n. e, ати, Vim; ятя eruat; яй ar arîkê 
єй; qus, qut; айап; 899; we, лче; йана, 
t fo کی‎ Rx е “118 جال‎ DS E 
p ET з ۲ جهگار‎ tpl 12.7, A 
Cast e. ğem, тият; gara, var; amat | 
[I MAT Gg 
Cast about v. їч-т& se, waa sur | 
Vf جتن‎ Ub o gle 
Cast anchor v. smt wat | Ut C 
Cast an eye v, sc amat | Ub 
Cast a shadow v. arent arn, rear 1 if Ue url 
Cast ashore v, Rat ат «rem, Peat em ew | 
Î Кыз کارے‎ UM کارے‎ 
Cast aside o. yar, эгип wu, wz ear, Tear! 
Ка ag HS در‎ EF الك‎ Ng 
Cast a spell on 9. S sx kr | li м, 
Cast a vote o, «di emm, пч ят, Qz Rar | 
دیا, ورٹ متا‎ Lb U ey, 
Casting vote n, @ romê «Й ame sq «дд 
ча, welê ua | 
pom rmv ЛЫ 
Cast away v. Y€ зет, (€ sor; айл, dem i ° 
ба, Аў > 
Castaway n. maqaq; (ç Sar ger; meu | 
WT tle رکا‎ Lat o 
Cast blame upon v. atê mpn, ч ur яра emnt 
Dr 
Cast dice v. 9191 Sear | iX oi 
Cast down adj. qe; ger qur; 0 fra pan | 
گرا را‎ on [E Im] 





-Cast glance o, etê mm uram | US Б, 


Cast lots o, та етет, бой fem 1 
[TT 
Cast in one's lot with v. gew-gwer erdt aam t 
بنا‎ we edu 
Cast in one's teeth v. Seve mmm, aama ert 
Xj الاه‎ UY aun 
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Cast light on v. det атаа! Ub yi 
Cast loose, v. жат ждат і vf ёл 
Cast met or. hook or fly etc. v, жи пап а 
LN S EE | 
[EU VC VU جال‎ 
Cast off e. gamn, dar, waq er | 
XY الگ‎ унд 
Cast pearls before swine v. ana чт, ON 
ait фт! Uo £I اند ے ے‎ она 
Cast out v. fere er, free ag EUT | 
Vf “AL J6 کال دیا۔‎ 
Cast to the winds or to the dogs о. миш st, 
в Wa, т w€ Rar | be Soy baieta WS الت‎ 
Cast the die. v. Gat hem, йч “н K 
AG А 
Cast iton m. чат agr | 6 50 
Cast of features n. eter NBII 1 e» Y 1 
Castanet m, waa | Jt Mf 
Caste n. ata, ram, î, aft | e ر رگے؛‎ wh ob ws 
Caste, to lose v. trt ix фп, эта айат, tat frear | 
Vf awd af ty A ob 
Caste, put out of v. amè «cst, prai ex 
«mif aX Vf بام‎ ach 
Castigate v, WE ай ger Wan нп, SN яңа! 
Wale کړڑے‎ DIOS 
Castle n. fien, тр, ñz; aa | کرت + رخ‎ af <s, 
Castles in the air, to build v. qa m Фе, 
чий qum чыт! VK 3X Jue Uy سن ے لاد‎ 
Castor m, «ms ap Parte, fecit, аа gr teher sfr | 
پیا‎ BaF کے مبر یا‎ a tub بك با مرج‎ 
Castor oil п. Where | نبل‎ € apo 
Castrate o, тей p абїї scm, sitar wam 1 
se NS خی ا ہدیا‎ 
Casu: ' 
al adj, чтєйнъ, чч; MUN aa; are 
Casualty п. чач, OTT, «m | bby tok luf 
Casualties п. st gà эйс waw | JW ола аи 
Cat т, fuf, чүй тё stalk ¿of O 
=» کی‎ 
Cat and dog life, to live a v. Rrf-gs m com) 
wo ff 
Cat call т. A, si, gue [es x 
Cat may look at a king, a чч (eh) st 
ота пне зт i 
„© dye بادٹامرں کر‎ ye (ai) Ы ab! 
Cathead т. tre ugc | > 
Cat o'-nine-tails п. a, fader | US ev Г 
Cat's eye n. ёъ жий тч дш oh! 
Cat's paw n. TÀ um; Serm Ж V.o tle ДЬ 
Cat, to bell the v. ger ar Анч gram erat | 
ох А 
Cat, care killed the fem m а at i 
gm wb ہے | ا‎ oW بھی‎ Fh le 
ais i Шыу ma чи IS EU 
Ва атт | سد ہا‎ klo cade LILY 


Cat out of the bag, to let "ће ww sa, 
LE SP SU 

Cat, not room to swing a ёт wre | «< ك‎ 

Cats and dogs, to rain жатва qifl wam, xtd 
sem | ey < زور‎ adh an جا‎ 


“Cat, tom n. ш «x 


Cat in pan, to turn È {т фа, à Aart 
ben ty مر رگا‎ 
Cat jumps, see which way the 
Cul to Juup, wait [4 te} w ig Ra sue 
Rao چ‎ | +£ te oS Si) دیکھر‎ 
Cat v. gaê аё san | VF ikl 
Cataclasm n. AR wz чүт зз = 2) 
Cataclysm т. чї атт, 8919; qma; яа, ета; 
ы Je HN AS سیلاب ! طرتان؛‎ ax کی‎ Uk 
Catacomb n. жїйє; aba | زین £ لبج‎ WEA 
Catalepsy n, Rel, tol | woe ee a 
Catalogue n. stas, Î, Rem | a eye ЈС 
Catapult п, ея, Rr, gie i Je uf ar 
Cataract n, шт («т); чі «mec; afar 
uy OS . "i e 
Catarrh n, swim, gl, ape (at | oe 20 „ә ue) 
Catastrophe n. wr, ferr, ré | why tks , 
Catch л. ew; qm ffir; йы; 
me) A) uf t gi foe Le EI 
Catch, no n. gu at iesar ger | bye O UI 
Catch v, турп, vex Pur tem; qaq; чин èm, 
яи; Sm, ST TAT | 
Ve АС لگا‎ ТЕА rid ee flm fU fU UR 
Catch a cold or a fever v, ad w« жт; gom 
Q wm | آنا‎ А tUe бш, 
Catch at v. QW Wren, aM, evea | 
VQ ue مارا‎ gle 
Catch a Tarter v. erê weeê ят fier | 
Big جا‎ um ua 
Catch fire v. өтт wnat up qeya | А LC fT 
Catch it v, чап m, gue get, fave wT 1 
WO سرا پلا را ھلا متنا , جھر‎ 
Catch on ç. чи чет at fremit, nr i 
Ug UG k bg Je 
Catch one's breath v. ёч Qe ёт | Ч مات ررك‎ 
Catch out v. ҷи «d чер daro UK Lf Ja 
Catchpenny n. Rest y Рета vis — weet fret 
gers À fe кт ада Гад ah ат È 
< Чит غاس کر لکی بتك‎ rd نکیا دکھاۓ کی‎ 
ہے‎ desk 2 cil 
Catch up v. vee èm, w ёл, «mw Ù атт! 
رار مر مانا‎ ‚Че WK 
Catch time by the forelock v. aqq q wrod 
quam bee le udo ا و کر‎ 
Catchword n. «wem Пик, чт «ms; ичти], eme ow | 
عاص بول‎ toil Loh s rA y 
Catechise о, weed draa, qum or, facea 
ч sw ёт | 
لپا‎ UE, Lobel AS رچ‎ ma سکھا,‎ < le سرال‎ 
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Catechu n, wq | vf 
Categorical adj. mw, dhar; Rega | Jet be Qo 
Category m, Wi, KFT | <> «elo 
Cater о. wi «її errr war; wed 90 FET! 
WS پوری‎ qose WS oun V eda М 
Caterpillar n, foot w! «де «pur wq; йш! 
We tts S OE 
Caterwaul v, fem me Awm, ATH wa | 
Vf ae ose We ch کی‎ y 
Catgut n. tin | = 
Cathay п, Фа (їч)ы germ ага 1 v uY (He) os 
Cathedral n. ww fra | le by 
Catherine wheel n, qaga fay; ийчатде чий! 
л Sak A S em er 
Catherine wheels, turn v, Serer} wmm 
Tur "II 


Catheter n. spefisra-sd, iere Fer wet | 
کی ال‎ 26 ды , مور نکاس تل‎ 
Catholic adj, «rm, wGrek wm q mme; fen 
quua, tege, Mec aum ` = PT 
ee Mas با‎ 
Catholic Church n. та anit e a ален ' 
Jee cL Ly 
Catholic, Roman n. й 8s aop face | 
dj مدہرر‎ Y ooa 
Cattle n. og, Sir, hua, na, падн | 
ELE ue mf LER ups 
Cattle leader n. йв ФФ aed гий, sie, пч! 
е0 . SN یل دہ کی‎ 
Cattle lifter п. maw gum, sii | 
зж чах Wile کے یل‎ 
Cattle show s, Seema | Jot 
Caucus п. (тиф чт (тй «38, ай ww www 
wm fex ктей wê b| 
ہے‎ jk J 2 C کام‎ Cote جرعاص‎ dS he eie 
Caudal adj. үч, зәп, GAN | ue د اء‎ Ko 
Cauldron п, ta, үф | AS oe 
Cauliflower n, gest | ata 
Caulk y. TÊ «qd ex жоп | Uf بد‎ uola کی‎ one 
Cause т. SRO, WHE, нча; edi, rfl; яжес, tg, ч, 
; fen 





















come e egon | 
mem ECKE 
Cause, espouse a о, 10 FUN Wa, «191 uri 
1 ES uc عاتم ونا‎ baw 
‘Cause, make common v, f am; ore @ wm, 
Ws ùa | شریك مرا‎ te wel Mee 
owing to this fra sko, qag «p uem | 
بب ے‎ les اس کار‎ 
to show р. NC qí SRT айт! FE OW U ey 
o. чч ай чүт Û; ®т! ап gpqw жоп, UN; 
чч; фиш; ячи | NF oL Us e OS k ж) 
= кэй, 





Causeway п. Set qwe; Ф amè quos сеп! 
SF ایر‎ cde f Mp اہی‎ 
Caustic adj, wmm; аҹ, бап, х 1 
POPE 
Caüterize v, ma AÈ «p ded qu | 
Ub ag Lad گرم‎ 
Caution v. Sea єт, атат, йн gr aw en, 
e SUN, Wm айна! 
Vaf KNS oe US he Lata bie tS چو کی‎ 
Cautious adj, emwr, ч, eta, фп! 
PR EP ساردعان,‎ 
Cavalcade n. exiles gen | <— V on 
Cavalier п. grav, egt, qutt aaa «ov ise WF 
Cavalry s. Rarer, gram èm | i de M dey 





"Cave n, gw, DEI od f 


Cave v, Siem | >f > 
Cave in v, w€ wr; mua gem geet Fron; Aa- 
LII 
[Ty MT EC 
Cave inl. FRIR 1 be 
Caveat n. gaent де taw gya | & V no doe 
Cavern n. аф qui i vfu 
Caviare to the General ww! we, Frew. mie 
qun пй єх яй 2C جس کر جامل پد نہیں کر‎ onu 
Cavil ç, s«d Qw Pema, emu qwe Remm, 
whaler fent | 
UE C Ш لقص‎ AL А00 Jn ورت‎ 
Cavity п. тє, hg, а 1 Jf naf ЬУ 
Caw п, «fier Seay | uj uj Y L£ ` 
Cayenne pepper n. Rt geî ww && | 
ey den 
Cease v, де Жат, € фа, X suq, KI, ww 
sm, @ wat; чт «ҳат; wu фп! 
EOS Me رك‎ Me da NS алу جد‎ б» de 
Ve gen 
Ceaseless adj. ттт, wow | ly ¿VO 
Cede v. È kar, k men, ater, чш! 
(БҮЛ ТҮК" 
Ceiling n. siet вт, атаб т> fol tam use 
Ceiling price n. IAA аш» e) < —A 
Celebrate v. qam, TIT, mw ar 9991 um, тч 
ят fq ыл! 
ТАУ WS Ley با‎ m 
Celebrated or Celebrity adj. п. wwgc, art, qmr 
IE X JE El 
Celebration n. sew, wma; qt; ore; d 1 
df e, fne о emu 
Celerity п. gi, жеб; Bu TC | st oF ade Дд 
Celery n. ёд, (85 fient чей) | 
(em S et) мд 
Celestial adj. arent, maari; evita, чє! 
Ape АЛ КТ 
Celibacy, п. amma 1 ouf $ 
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Cell n. Sat, um | 4% AS 
Cellar s. ment, Mare hf we: 
Cellular adj. emer | sbi 
Cement п. rE (чч ш эг eter emn) 1 
) کا ماله‎ Lye tel og) ee 
Cement ç, Svat, Rem, War; чүт UT, spp єп! 
WS vs DS E эй ملاتا‎ be 
Cemetery s. URE | 20-2 
Cenotaph n. аттти, жит, GY (pola sae uf 
Ceriser n, IT, TCT | ia ھر ان«‎ 
Censor n. 8st | — 
Censor v. at em ere wal; Rev tai (ox айй)! 
(z À) نکال دا‎ HS ale کاٹ‎ f متسر‎ 
Censorious adj. ga TAINM, (È FATT Tet | 
چې‎ nk) حدے‎ Mo LR ux 
Censure m 0ч up Ree ттт, fien | 
oe E الرام‎ д» 
Censure, vote of л, жети ат эчт scu | 
Wed AUN ord 
Census n. xam, ият, Rafal | 
مرم شاری, مش گنی‎ ӘЙ» 
Cent n, ew, oh Ат (ex temer fem) 1 
(< ۴ s f) سوا په‎ ue 
Cent, per =, nwa, Ben | WS д шш 
Centaur п. weiter (Se wah эта, авт Rc 
тобет she чү ger eer) 1 
у آیی ۴ ازر‎ „Ж uje Je a) yf) 
(a ta V Lf 
Centenarian я. €! «eer emit 1 А7 К, 
Centenary n, & «dl | ei y~ 
Centennial adj. € erm; €! «res Sheet dm | 
Yo L, A Af سروس ہیں‎ Whe 
Centipede п. orem, € tema Gr | 
Mf رالا‎ X کھکھرورا؛ سر‎ 
Central adj. ww, gîrê; Meer, Wafiq, исе 1 
مرکری‎ uf Ж بچ‎ spa ly 
Centralize o, ёч sm etm, Ès ged «c amr, Sa ur 
quum 
Wa Sek of کے ر لاا‎ al Wf at 
Centren, Фч, ihe Wet, MEE УЛ, „ы eom ge 
Centre v, Èe amg чоп, жї, жит, qma | 
Ы Me جنا‎ US &4\ 
Centrifugal adj. Ù eu ш War ё ай 1 
а Lea sf ) رکر‎ ж 
Centripetal adj. Ù mw a êxê nos мй! 
LT کی طرف‎ fif جر‎ 
Century m 96, @ e; fred ‘e a | 
م سو رف‎ SF ۱ سروس‎ iine 
Cephalic adj, free, frc grr ат fice тйк | 
de CRX —— سرک سر‎ 
Ceramics n. gê erê, пй чт! 
X $$ aM 
Cerean. ware | cl 
Cerebral adj, ачай, rft | Дз Lu 


Ceremonial adj., n. «eft, mer; cx, Qn, te 1 
282 رر‎ ip) мр وسی,‎ 
Ceremonious adj, tA | a4 е, 
Ceremony .п. ёч, «mw; kam, mae | 7 
EG tes a 
Certain adj, чеч, WS, 35, waw, werd тё, 
aret; avi; 990, d Re, ув! 
JS ый nsu SIS پھر‎ D 22 2и) К 
eo کی‎ 
Certainly adv. wet, Rae, Presse «i 4 „> 
Certainty n, TR wmm, TRÎ wm | بات‎ А QA £, 
Certificate т. we, SATIN; #ъягй© fep 
ue ful لبك‎ ia Ub, a 
Certify v. яаттчя ap wm an fa) dn mi Um, 
таби sn | کرتا‎ ga دربا‎ ZU „еш رمان بتر با ئد‎ 
Cerulean adj. manh a merh fer (tr) 1 
(D) эз Т viget 
Cervical adj. maw i Y of 
Cess n. $f, eem, SU | Set + 
Cessation n. tem, wer фат, era qr, emm, STOM | 
ied ba ge бәз Af, 
Cession n. ehem, tè Seat; rmm | 
WES du Wu 
Cesspool n. 98 ч sawi, Вей màs sr wm 
ay ren | 
ЕА جانا‎ JA ELA جس ہیں‎ ит af 
Chafe v. аттат; тти. әт Фит; foveal; тад mah 
qiam, tre wa, feet 1 
3, амы کر گری‎ yi لال لامرلا‎ the 
uw as 


Chaff v. Aym, agr wen, geste eem | 
US dam AF US w uy 
Chaff n. st, ите, Grea; vega, рп! 
کررا‎ ut AAT w Kie ee 
Chagrin п. smt, Ror | 0) , e 
Chain п. infe, бтен, (чей, тй, ктт! 
LEUTE سالکل؛‎ оу 
Chain v. fren, Ий irom, «чуар 
Уб bay < >) эй 
Chair п, godt, 9, TÓ; «mier ex | 
АКА Sa کسی‎ 
Chair, arm n. qaw ŞÎ | کی‎ Дх 
Chair, bath п. Maree $ | کر‎ S aa 
Chair, detk n. win gt | f whe 
Chair, easy п. moa sa i «У (lT 
Chair, to take the v. читай чт e grat ч tom) 
We با = کی کرسی پر‎ Де 
Chairman п, Ê, BR | ر‎ + 
Chalet n. чой gia (Rare) | 
(> Hate) Uf aya 
Chalice п, am, S27 | رر‎ 4 
Chalk п. wf АЙ | ش‎ Uf. 
Chalk out o. amet «mr, tren тач | 
UE <, با‎ аа 
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A WOMAN'S DILEMMA 
(By M. K. Gandhi) 

Q. What is а woman to do when attacked by 
miscreants? То run away, or resist with violence ? 
To have boats in readiness to fly or prepare to 
defend with weapons? 

А. My answer to this question is very simple. 
For me there can be no preparation for violence. 
All preparation must be for non-violence if courage 
of the highest type is to he developed. Violence 
can only be tolerated as being preferable always to 
cowardice, Therefore I would have no boats ready 
for a flight in emergency. For a non-violent person 
there is no emergency, but quiet dignified prepara- 
tion for death, Hence whether it is a man or a 
woman he or she will defy death even when he or 
she is unassisted; for the real assistance is from 
God. I can preach no other thing and I am here 
to practise what I preach. Whether such an 
opportunity will occur to me or be given to me I 
do not know. If there are women who when assailed 
by miscreants cannot resist themselves without 
arms they do not need to be advised to carry arms. 
They will do so. There is something wrong in this 
constant enquiry as to whether to bear arms or 
not. People have to learn to be naturally inde- 
pendent. If they will remember the central teaching, 
namely, that the real effective resistance lies in 
non-violence, they will model their conduct 
accordingly, And that is what the world has been 
doing although unthinkingly. Since it is not the 
highest courage, namely, courage born of non- 
violence, it arms itself even unto the atom bomb. 
Those who do not see in it the futility of violence 
will naturally arm themselves to the best of their 





їп India since my return from South Africa, 
there has been conscious and constant training in 
non-violence with the result we have seen. 

0. Can a woman be advised to take her own 
life rather than surrender? 

A, This question requires a definite answer. I 
answered it in Delhi just before leaving for 
Noakhali. A woman would most certainly take her 
own life rather than surrender. In other words, 
surrender has no room in my plan of life. But I 
was asked in what way to take one’s own life. I 
promptly said it was not for me to prescribe the 
means and behind the approval of suicide under 
such circumstances was and is the belief that one 
whose mind is prepared for even suicide will have 
requisite courage for such mental resistance and 
such internal purity that her assailant will be 


disarmed. I could not carry the argument an 
further because it does not admit of further 
development, It requires positive proof which, | 
own, is lacking. 

9. If the choice is between taking one's own life 
or that of the assailant, which would you advise ? 

А. When it is a question of choice between 
killing oneself or the assailant, I have no doube in 


my mind that the first should be the choice. 
Palla, 27-1-47 
SELF-HELP TO AVOID FOOD CRISIS 

Representatives of the Krishak Samiti, Hashnabad 
Peoples' Relief Committee met Gandhiji on January 
24th аг Murayam and informed him about the way 
in which Hindus and Muslims of Hashnabad raised 
a volunteer corps of about twelve hundred strong to 
defend the area from an onslaught of communal riots. 

Gandhiji remarked, "I have heard of Hashnabad 
sometime ago as the bright spot of Hindu-Muslim 
unity during the riot period.” 

The interviewers then told him of a food crisis 
developing in this area and asked him if he would 
say something about it іп his speeches so as to 
draw the attention of the Bengal Government. 

Gandhiji replied, “Though Iam not saying 
anything about the coming food crisis, I am aware 
ОЁ the situation. I am trying to solve it in my own 
way. I do nor see why the people should depend 
upon Government or other agencies for help. We 
hear nowadays people trying to secure foodstuffs 
from foreign countries, As a matter of fact if 
people will help themselves, then Government is 
bound to move and this is what I will call real 
democracy, which is built up from below. Bengal 
possesses rich lands. They can produce edible roots, 
But again it is difficult to induce people to revise 
their tastes and old habits. Look at these cocoanut 
trees. Cocoanut makes a good nutritious food. I am 
trying to accustom myself to it. OF course, I 
extract the oil from it and the remaining portion 
as you know, contains good protein, Then take the 
many kinds of roots in the soil of Bengal which 
belong to the potato tribe and these can be used 
as good food. Then again, you have abundance of 
fish. Fish, cocoanuts and these roots can easily 
take the place of rice." Incidentally Gandhiji men- 
tioned the general supineness of the people. As 
an instance he mentioned the water hyacinth 
which, if the people en masse volunteered their 
services for a week without any aid from Govern- 
ment, they could get rid of within a week's time, 
causing a saving of thousands of rupees, 

Gandhiji was asked his opinion about the Tebhaga 
Movement in Bengal. Gandhiji confessed his 
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ignorance about the movement and asked for a note 
on the subject which the questioners have under- 
taken to supply. 

Gandhiji was asked, "Can we not build up 
Hindu-Muslim unity through a concrete political 
programme?” 

Gandhiji replied, " Probably you can. But I have 
got my own ways. I think if people help themselves, 
then politics will take care of themselves." 

0. "This Tebhaga Movement of the Bengal 
Kisans expects blessings from you." 

Gandhiji: " Yes, yes, all good movements have 
my blessings.” 

SHRIRAMPUR DIARY 

[Up till now we were giving extracts from Gandhiji’s 
alter-prayer speeches from press reports, but Prof. 
Nirmal Kumar Bose, who is accompanying Gandhiji in 
his village to village tour, is now sending us corrected 
versions of his prayer speeches, so the reader will 
henceforth get authenticated versions, — — Ms. Edi] 

Before proceeding with the diary we givé below 
some extracts from his former speeches left out. 

A question was put to Gandhiji ac Narayanpur 
on the 15th January: Why cannot the apostle of 
non-violence, the modern Buddha stop internecine 
war and blood-bath in the country? 

Gandhiji replying to this question, acquitted 
himself from the charge of being the modern 
Buddha, He was and claimed to be a simple man 
having extensive experience at his back, but on 
that account claimed to be no better than any 
member of the audience. He was an equal servant 
of both the communities or all the communities of 
Indis. He wished he had the power to stop 'inter- 
mecine war’ and consequent 'blood-bath', Buddha 
or the prophets that followed him had gone the 
way they went in order to stop wars, The fact 
that he could no: do so was proof positive that 
he had no superior power at his back. [t was true 
that he swore by non-violence and so he had come 
to Noakhali in order to test the power of his 
non-violence. As he had repeatedly said ever since 
his arpival in Bengal, he had’ no desire to 
leave Bengal unless both the communities showed 
by their action that they were like blood-brothers 
living together in perfect peace and amity. 

Gandhiji also dealt with a question that was 
raised by the Muslim friends who һай seen him 
before the prayer meeting. They had asked him 
how he expected friendly relations between the 
two communities when the Hindus agitated for 
the arrest and trial of those who were guilty of 
murders, arson and loot during the disturbances. 
The speaker confessed that he did not like these 
complaints. But he sympathized with the complai- 
nants so long as the wrong-doers avoided arrest 
and trial and so long as Muslim opinion in 
Noakhali did not insist upon guilty parties disclosing 
themselves. He would be glad to see Muslim 
opinion working actively to bring the offenders not 
before the courts of justice but before the court 
of public opinion. Let the offenders show contrition 
and let them return the looted property. Let them 























also show to those against whom offences were 
committed that they need fear no molestation, that 
the days of frenzy were over. Muslim public opinion 
should be such as to guarantee that miscreants 
would not dare to offend against апу individual 
and only then Hindus could be asked to return 
safely to their villages. The speaker was sure that 
such purging before the court of public opinion was 
infinitely superior to a trial before a court of law. 
What was wanted was not vengeance but reformation. 

At Parkot, on che morning of the 17th Gandhiji 
had read a speech delivered by the Quaid-e-Azam 
оп the occasion of the foundation ceremony of a 
Girls’ High School by his sister Miss Fatima Jinnah, 
During the after-prayer speech in the evening, 
he translated а portion of that speech in which Mr. 
Jinnah is reported to have said that Muslims should 
develop а high sense of responsibility, justice and 
integrity. Wrong was not to be imitated, If after 
consulting one's conscience one felt that a contem- 
plated action was wrong, one should never do it 
irrespective of any consideration or influence. If 
people acted up to this rule, no one would be able 
to prevent them from attaining Pakistan, Com- 
menting upon this, Gandhiji said that as there was 
no question of force here and if Pakistan was going 
to be established by sterling qualities of character, 
everybody would welcome such a State, no matter 
by what name it was called. 

Gandhiji added that they ought to remember 
Quaid-e-Azam Jinnah's advice and act upto it; for it 
was an advice confined not to any particular commu- 
nity butwas of universal significance. The qualities 
which he had advised people to develop were not 
combativeness but a sense of justice and truth; and 
this implied that whenever justice was at stake, 
people ought to appeal to reason instead of taking 
recourse to barbarous methods of settling disputes 
whether private or public 

19-1-47 

It was Gandhiji’s day of silence; so he wrote 
out the following on a few slips of paper: 

"Whatever I have been trying to say in these 
days, is contained in the sayings of the Prophet. 
The following passages are therefore culled for our 
benefit : 

No man is a true believer unless he desireth 
for his brother that which he desireth for himself. 

He who neither worketh for himself nor for 
others will not receive the reward of Gad. 

He is not of me, but a rebel at heart who 
whea he speaketh, speaketh falsely, who when he 
promiseth, bresketh his promises and who when 
trust is reposed in him, faileth in his trust, 

Muslims are those who perform their trust and 
fail not in their word and keep their pledge. 

Whoever is kind to His creatures, Gad is kind 
to him, LI 

A perfect Muslim ishe from whose tongue and 
hands mankind is safe. 

The worst of mea is a bad learned man and a 
good learned man is the best. 

When а man committeth adultery ian leaveth 
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He is not a Momin who committeth adultery or 
siealeth, or who «rinketh liquor or who plundereth 
ог who embezzlet; beware, beware, 

The most exellent jehad is that for the con- 
quest ‘of self. 

Assist any prson oppressed, whether Muslim 
or non-Muslim. 

The manner in which my followers become 
eunuchs is by fasng and abstinence, 

Women are te twin halves of men, 

Learned are lose who practise what they know. 

The most vuable thing in the world is a 
virtuous woman. 

Give your wè good counsel; il she has good- 
ness in her, she {ЇЇ soon take it; leave off idle 
thinking and do ni beat your noble wife like a slave, 

21-1-'47 
Gandhiji explaini the reasons which actuated 
the twenty-five ays' fast of Bibi Amtul 
Salam and the reans which actuated its end. 
The fast was brokeat 9-30 last evening after the 
recital of the Al Fata in a powerful and melodions 
voice by а Muslim ntleman who happened to be 
in the meeting. My Muslim friends including 
Abdulla Saheb andis lieutenants exerted them. 
selves during the dato find out how the fast would 
be ended while Gahiji was present in Sirandi. 
It was common cau that the Лада for which 
the fast was said tove been undertaken could 
not, in spite of straous and honest effort by 
many persons, be ted, And if Amtul Salam 
Behn persisted in wing the production of the 
bhadag, she must didut Gandhiji had explained to 
her that that could: be the real object of the 
fast; it must be a mbol of something behind 
it. Gandhiji then sethat the lady's whole life 
was devoted to aheunity between the Hindus 
and the Muslims. Tkfore if there was a real 
Prospect of such ш at least within the area 
where she was work there was every prospect 
of the fast being en, After full and complete 
deliberation a docum was signed laying down 
the principle that to e one his religion was equally 
dear with any otheerson's and that therefore 
different religions , v to be mutually respected. 
To this end the sipries pledged themselves. 
Naturally any wilfulach of the promise would 
implicate the speake the pact. On the document 
being interpreted \Amtul Salam Behn, the 
lady broke the fast aid before, 

Gandhiji assured signatories that he would 
help to the best of lability in the matter of 
preserving the jusights of each community 
even as he expectedm actively to implement 
their promise, 

22-1-47 

The gathering atiala in the evening of the 
22nd instant was noy orderly but of the largest 
size so far encounte)y Gandhiji in the course 
of his tour from villo village, There were no 

less than five thousseople. A few weeks ago 
the villagers had cated an inter-communal 
dinner in which the lus including the so-called 





untouchables and the Musalmans had participated. 
Gandhiji had originally desired to attend that celebra- 
tion but it had not been possible on account of 
inaccessibility, He was happy, therefore, that after 
all he had been able to visit the village of Paniala. 
But that was not enough; he would feel happier 
still if the Hindus and the Musalmans succeeded in 
establishing unity and friendship among themselves, 

Amtul Salam had undertaken her fast, as they 
all knew, with the same object. And the assurance 
that the villagers in her neighbourhood had given 
to her should go а long way in healing the wound 
which tore the face of Bengal. 

One problem, continued Gandhiji, which had 
been recently exercising him was in connection 
with the families of those who had lost their all 
in the course of the disturbances. There were many 
families which had lost their earning members. The 
survivors had to be looked after; while the children 
had to be educated and given adequate protection, 
That undoubtedly was the duty of the Government, 
Both he and they if they wanted heart-peace should 
look at the question from а broader standpoint. In 
his humble opinion, where the wrong was done by 
some Muslims, reasonable arrangements for the 
above purpose should be made by the Muslims of 
the neighbourhood. 

Government would only act through force while 
the common citizen would act through persuasion 
and agreement, Through the establishment of good 
human relations, citizens should try to tide over 
the disasters which might overwhelm the social 
body. It was not good to depend оп ап organization 
based on force like the State for the above purpose. 

Gandhiji then teferred to two more matters, 
namely, the duty of volunteers and the rehabilitation 
of artisans, With regard to the volunteers his advice 
was that they should never discriminate between 
опе type of duty and another, have no Preferences, 
but should stick to their post even at the cost of their 
lives. It was the quality of discipline and sacrifice 
which made small things great in organized action, 
Then referring to the problem of the artisans, hc 
continued, they ought not to depend upon charity 
however well-intentioned but on their own resources 
in order to tide over their present difficulties, In 
this connection he referred to his view supported 
by the Sctiptures of the world that he, who ate 
his food without returning’ its equivalent by means 
of body-labour was no more than a thief. Perma. 
nent peace would come in the world only when 
the bond of labour shared in common held together 
different units of the social body, 

During prayer meeting at one time rain threat- 
ened to break up the meeting, Happily it subsided 
and the meeting was continued in order to enable 
Gandhiji to deal with the questions addressed to 
bim by Muslim Leagures in Bengali and English, 

The first question was: You said that Muslim 
majority provinces if they зо chose had Pakistaa 
already. What did you mean by this ? 

Gandhiji replied that he fully meant what he 
had said. Whilst there was an outside power ruling 

(Continued on p. 18). 
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INDIA IN ACCOUNT CURRENT 
WITH GREAT BRITAIN 

A delegation led by Sir Wilfrid Eady, the 
Second Secretary to the British Treasury and Mr. 
C. F. Cobbold, Deputy Governor of the Bank of 
England along with Mr. К. Anderson, head of the 
Financial Department of the India Office and Mr. 
P. S. Beale of the Exchange Control Department 
of the Bank of England are visiting India to have 
“talks on India’s sterling balances with the 
representatives of the Government of India and 
the Reserve Bank. It would, therefore, be interest- 
ing to look at the background of the history of the 
financial obligations between Great Britain and 
India. It may be mentioned that the sterling 
balances, which are at present engaging the atten- 
tion of this delegation, is the resultant balance of 
various items that have been debited to us since 
the British occupation, and items placed to our 
mostly within the last 7 years, in regard to 
goods supplied by India for the last war. This 
credit in itself amounts to over Rs. 3,700 crores, of 
which about 430 crores have been ' set off’ against 
our so-called old public debts and another Rs. 1,700 
crores have been debited to India as her share of 
the cost of this war. Balance at the present time 
under discussion is about 1600 crores which are 
presumed to be represented by sterling securities 
in London, 

‘Ways OF ACQUIRING "CREDIT" 

If an individual wants to take advantage of 
another man’s possessions and casts his eyes greedily 
on property which does not belong to him, he 
usually resorts to a number of devices according to 
the circumstances in which he is placed. (1) The 
simplest is the "Hold up" method. By merely 
terrifying the victim, the victim is made to part 
with his wealth, (2) The next oue is "embezzle- 
ment" by which a person misappropriates amounts 
belonging to another which have been given to 
him for keeping. (3) Often cashiers resort to 
“Falsification of accounts", i. e. by placing 
expenditure under capital items or debiting expenses 
to long term costs. The moneys that have been 
withdrawn, or wrongly dealt with, are kept out of 
the scrutiny of the proprietor (4) Again an 
employee may take the valuables of his employer 
and pawn it for a song or (5) a trustee may 
commit misfeasance by utilizing the trust property 
for his own personal use. These are some of the 
types of financial ctimes committed by crooks in 
the history of private property. 

History Ы 

The British connection in India will reveal that 
full advantage has been taken of all these types of 
dishonest methods and they have forged some novel 
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ones besides. In the days of Clve the "hold up" 
method was rampant. According to William Digby's 
computation between Plassey anl Waterloo probably 
about 1000 million pounds stetlng were transferred 
from Indian hoards to British lanks, 

Then we come to the period of "embezzlement" 
by the honourable East Inia Company. The 
company was too honourable to make use of the 
“hold up” method. What theydid was they bought 
Indian goods out of tax revaues and exported 
them to Europe for sale on their own account. 
According to the " Minute of Evidence on the 
Affairs of the East India Comany" rhe revenues 
so embezzled between 1793 > 1812 amounted to 
260 million pounds sterling. 

‘As we approach the Victoan age, Great Britain 
was again too respectable to slop to the bare-faced 
loot of Clive or to the comercial dishonesty of 
the East India Company. Tey wished to have 
the booty but were anxious» appear honest and 
above board. Here, they rerted to a wholesale 
falsification of accounts, Seval items of expendi- 
cure unconnected with Indisuch as the costs of 
wars in Afghanistan, Burmayhina, Persia and far 
away Egypt and Abyssinia, tre debited to Indian 
revenues to the extent of er 700 crores. One 
need only delve into theVelby Commission's 
Report to find several disgreful records of many 
such false debits. 

In old Jewish tradition re was a custom by 
which a son may keep hbroperty' from being 
used by the parents if he ded it " corban"—ie, 
a gift. From that time foards the son will be 
released from all obligatë of supporting the 
parents. This is a kind of constituted release 
from obligations. Some s devices had to be 
found by Great Britain toeet the possibility of 
exposure in the lime light ihe twentieth century. 
During the world War Në Great Britain had to 
incur enormous expendits in India but the 
British Treasury was not pared to shoulder the 
burden, So they asked theubordinate agents at 
Delhi to declare that amc as a gift from India 
to Great Britain. This lled “gift” has been 
challenged by the CongrSelect Committee on 
the financial obligationstween Great Britain 
and India on which two dguished ex-Advocates 
General of the Bombayovernment served. In 
their opinion, according йе report published in 
1931, the Government ofa under the statutes 
by which it is regulated no power whatsoever 
to make a gift to Great ain out of the revenues 
of India. Therefore, suchs were illegal transac- 
tions, But then what ог order сап deter 
Great Britain from doinpat she wants? Is she 
mora first class worldver maintaining world 
security and collaboratisth America the atom 
bomb maker ? Hence ityws that she is above 
all law, and she can dowrong! 

STERLINCURITIES 
Та the last war she | one step further. She 
wanted resources for ing a most destructive 
world war. Great Britad sold away thousands 
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of millions of her assets already and was drifting 
rapidly towards bankruptcy, Hence it was a great 
temptation to cast greedy eyes on the resources 
of India. It was nor long before they stretched 
out their powerful arms and carried away crores 
worth of food grains and other exchangeable commo- 
dities and left behind waste paper in the form of 
I. O. U. which they were pleased to cerm “sterling 
securities". This again was a legal and a moral 
fraud. Under the Reserve Bank of India Act, 
Section 33, sub-section 2 dealing with the currency 
backing, it is provided that "of the total amount 
of assets not less than two-fifths shall consist of 
gold coin, gold bullion or sterling securities.” Here, 
it would appear that when the Reserve Bank Act 
was passed in 1934 the framers had in mind 
sterling securities which were more or less as good 
as gold, i. e. which had marketable value realizable 
at about par. But the present so-called sterling 
securities have no backing at all and they are 
“sterling securities" simply because they are termed 
such. If England had been on the Gold or the 
Gold Exchange Standard and the Treasury bills 
had been deposited against notes issued in India 
there would have been some value attached 
to the sterling securities. That this view is 
Correct is borne out by a provision under section 
41, an intelligent reading of which would сапу 
the idea that the intention was that no person 
shall be entitled to receive payment in India unless 
an equivalent purchasing power had been deposit- 
ed in sterling in London, This being зо, by no 
stretch of imagination can we say that the kind 
of sterling securities deposited by His Majesty's 
Government possessed any purchasing power at all, 
This is definitely a moral fraud though the position 
may Ье legally and literally maintained. It would 
seem that one of the first acts that a free national 
government of India should do is tó rectify section 
33 by deleting the words “or sterling securities”. 








ТҮРЕ OF CURRENCY WE NEED 


India is an agricultural country, Any currency 
suitable to our needs must represent non-fluctu- 
ating purchasing power both for exchange and 
hoarding. An agriculturise harvests his production 
once a year and the purchasing power that he 
gets at that time will have to stand him in good 
stead for the next 12 months. Therefore not being 
speculative, he is not interested in the enhancement 
or depreciation of his purchasing power. He is 
perfectly satisfied if he gets back what is due to 
him evan without any question of interest. Our 
future currency, therefore, will have to take this 
aspect of the question into consideration, It is 
necessary for the agriculturist to have a reliable 
and stable mediam.of exchange and at the same 
time a means of storing his purchasing power, In 

sour country banking habits have not reached the 
remote villages. Hence it is necessary to resort to 
gold which, through the ages, has shown very little 
fluctuation in its exchange value. Hoarding of gold 
in India, therefore, is not due to the perversity of 





the farmer bur it is a financial necessity of the 
prudent. Our currency has to provide gold backing 
and reserves sufficient to meet any contingency. 
Worthless paper, from whoever it may be, should 
not be accepted as adequate security. 
THE DOLLAR Poor 
Not satisfied with pledging their waste paper 
as sterling securities and drawing to the extent 
of 3700 crores Great Britain bad also resorted 
to misappropriating all dollar and non-sterling 
assets held by private individuals in India. These 
were all compulsorily taken over to put in- 
to a dollar pool in London for the benefit of Great 
Britain. To this day we are not aware of the 


extent of the commandeered dollar finances 
ransacked from India. 
SPONGING 
Apart from these financial relations Great 


Britain which holds herself as a trustee for India 
has been attempting to use the trust property to 
serve her own ends, The L C, S. and the I. P. S. 
have been the Imperial Government's agents in India. 
They have all been paid a salary in keeping with 
the emoluments got by the ransackers of Clive's 
regime. These enormous salaries are altogether out 
of keeping with the income of our people in our 
land; but now, when there is a national govern- 
ment in the offing, these agents of British Imperi- 
alism are getting nervous and are unwilling to 
serve the Indian National Government. Their 
principals from Whitehall wish to compensate them 
for losing the patronage of imperial Great Britain ! 
But again, in keeping with their tradition, such 
compensation as they may decide on they are 
striving to make India pay rather than bear it 
themselves, The last war was one from which India 
desired to keep out, yet millions of our men were 
enticed away to fight under the British flag. These 
menare now 'being demobilized — who should reward 
them, Great Britain or India ? But India is power- 
less before its mighty "trustee" and therefore, 
Indian lands are being given in exchange for servi- 
ces rendered to Great Britain by these soldiers. 
One wonders why the,extensive lands of Canada 
and Australia cannot come in asa source of reward 
rather than the over-populated strips of holdings 
in India itself. 
САРАСПҮ TO PAY 








In regard to the capacity of Great Britain to 
pay we may point out chat there is no comparison 
between impoverished India’s ability to bear this 
enormous burden as she hasdone in the last 7 years 
and Great Britain's capacity to repay. Great 
Britain's income is over 9000 million pounds per 
annum and her debt to us will only be a fraction 
of this. We have got to remember that these 
credits of 3700 crores have been built up by their 
own British agents at their owa valuation and 
controlled rates much below the market rates 
prevailing in India. In many cases, the goods have 
been merely commandeered by the autocratic 
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power vested in the Governor General during the 
war period, and it also does not cake into account 
the tremendous wear and tear of capital goods, 
such as railways used by the Government during 
the war period. When the goods were compulsorily 
taken even the mere necessities of the people in 
India were not provided for. The Bengal famine of 
1943, in which over three million lost their lives, 
will bear witness to this, Ifa poor country like 
Ours can be made to build up a credit, at the 
lowest values of commodities and under compulsion, 
to the extent of 3700 crores at the lowest computa- 
tion in the course of 7 years, how can Great 
Britain with its national annual income of 9000 
million pounds claim for a long term settlement? 
As Professor G. D. H. Cole says, "it is ıa strange 
world in which a rich and advanced country had 
to plead with a much poorer country to scale 
down its debt or even to spread the payment over 
а long period of years." 


INVESTIGATION CALLED For 


This short survey will show that Great Britain 
had resorted to dubious ways in her financial 
dealings with India and that the so-called sterling 
securities amounting to 1600 crores sought to be 
settled now, is nota determined and liquidated 
balance at all, Itis the balance on а current account 
kept by Great Britain away from the scrutiny of 
our people in India, Therefore, before any financial 
responsibility for this account can be assumed, it 
will be essential for this running account itself to 
be thoroughly scrutinized by an impartial tribunal. 
This current account starts from the days of Clive 
and has never been subjected to popular scrutiny. 
Hence, we hope that a free national government 
of India, before it takes over any assets from Great 
Britain or agrees to any further liabilities in conne- 
ction with the Imperial Services, will appoint an 
impartial tribunal to scrutinize this current account 
thoroughly, The appointment of such an impartial 
tribunal was the recommendation made by the 
Congress Select Committee af 1931. 


The amounts finally decided upon as due to 
India can be liquidated by transfer of some or all 
of the gold that was taken from India within the 
last 20 years and by partially making over some of 
the British owned assets in India, There are great 
many irrigation schemes totalling up to about 450 
crores, a good deal of machinery and material may 
have to be imported. These may be also supplied 
by Great Britain. At all events, we must take care 
that whatever credits we get, such are held in trust 
for the villages of India. The money should be 
spent, not in building enormous industries in the 
cities, but for relieving the distress of rural India 
in the form of irrigation schemes, drinking water 
supply, building canals, waterways, etc, These and 
other such points arising out of the terms of settle- 
ment may also be referred to the above suggested 
impartial tribunal, 





J. C. KUMARAPPA 





SHRIRAMPUR DIARY 
(Continued fom p. 15) 

India there was neither Pakistan nor Hindustan 
but bare slavery was their lot. And if anybody 
maintained that the measure of provincial autonomy, 
they enjoyed was equal to independence, they were 
unaware of the contents of independence. It was true 
that the British Power was certain to go. But if 
they could not patch up their quarrels and indulged 
in blood-baths, a combination of powers was certain 
to hold them in bondage. Those powers would not 
tolerate a country so vast and populous as India 
and so rich in potential resources to rot away 
because of internal disturbances, Every country 
had to live for the rest. Days when they could 
drag on the frog-in-the-well existence were gone. 
Even before the Congress had taken up non-violent 
non-cooperation as the official policy for the whole 
of India, that is, before 1920, a resolution to that 
effect was passed in Gujarat under the chairman- 
ship of the late Abbas Tyebji Saheb. The speaker 
һай said that it was open eyen to one province to 
vindicate its position and become wholly independent 
of the British Power. Thus supposing that following 
the prescription Bengal alone became truly and 
completely independent, there would be complete 
Pakistan of his definition in Bengal. Islam was 
nothing if it did not spell complete democracy. 
Therefore there would be one man one vote and one 
woman one vote irrespective of religion. Naturally, 
therefore, there would be a true Muslim majority in 
the province. Had not Jinnah Saheb declared that in 
Pakistan minorities would, if possible, be even 
better off than the majority? Therefore there would 
be no underdog, If Pakistan meant anything more, 
the speaker did not know and if it did, so far as 
he knew, it would make no appeal to his reason, 

The second question was: How did your ahimsa 
work in Bihar ? Gandhiji said that it did not work 
at all. It failed miserably, But if the reports received 
by him from responsible quarters were to be relied 
upon, the Bihar Government was making full 
amends and that the general population in Bihar 
also had realized the heinousness of the crimes 
committed by large masses of Biharis in certain 
portions of that province, 

The third question was: Why are you silent 
about the eviction of Bengalis by the Assam 
Government? Gandhiji said that he was not 
deliberately silent. The question was not new for 
him. When some years ago he went to Assam he 
was taken to the very spot where Muslims from 
Mymensingh had migrated and taken possession of 
vacant lands. He had then given his opinion and 
held it even now that it was not open to persons 
to usurp vacant land wherever it may be, that is, 
whether in their own province or in another. 
For him it was not a Hindu-Muslim question. 
What he had said was of universal application, 
If Assam attempted to evict lawful possessors, it~ 
would be guilty of crime against humanity. What 
he had heard was quite the contrary. But if there 
was a question of unlawful eviction, the Assam 
Government would not be above law and it was 
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open also to the Bengal Government to vindicate 
the position of evicted Bengalis, here happening 
to be Muslims. 

The next question was : What in your opinion 
is the cause of communal riots ? Gandhiji said that 
in his opinion the riots were due to the idiocy of 
both the communities. 

The fifth question was: Do you think that you 
would be successful in bringing peace at Noakhali 
without having it at the Centre? Gandhiji replied 
that if by the Centre was meant а pact 
between Jinnah Saheb, President of the Muslim 
League and Acharya Kripalani, President of the 
Indian National Congress, he certainly held that such 
a pact was not necessary in order to bring about 
harmonious relations between the Hindus and the 
Muslims in Noakhali. So far as he knew neither 
the President of the Congress nor the President of 
the Muslim League desired discord between the 
two. They had their political quarrel. But the 
disturbances in India whether in Bengal, Bihar or 
elsewhere were insensate and hindered political 
progress. He, therefore, felt that it was open to the 
Hindus and the Muslims in Noakhali to behave 
like men and cultivate peaceful relations among 
themselves, 

The last question was: Who according to your 
opinion have saved the Hindus and Hindu property in 
Noakhali ? Do you not think that Muslim neighbours 
saved them? Gandbiji replied that the question 
assumed a subtle pride, What was wanted was a spirit 
of humility and repentance that there were enough 
Muslims found in Noakhali who had lost their heads 
to the extent of committing loot, arson and murder 
and resorting to forcible conversions etc. If more 
mischief was not done, God alone was to be thanked, 
not man. At the same time the speaker was free 
to confess that be it said to their honour, there 
were Muslims who afforded protection to Hindus. 

23-1-47 

Gandhiji announced at the prayer meeting at 
Dalta that the Chowdharis of the village had decided 
to give him the plot of ground on which the meeting 
was being held. He congratulated the Chowdharis 
On their generous action, The gift to him carried 
no meaning beyond this that it was presented for 
public use irrespective of caste or party. Naturally 
there would be a proper document setting out the 
grant. He hoped that the donors would carry out 
the full purpose of the gift. The further cause for 
congratulation was that he was accommodated in. 
the house of Rai Mohan Mali, He did not consider 
himself to belong to any caste. He belonged to the 
lowest rung of the Hindu ‘ladder. In reality there 
was no ladder; no high, no low. All were equal in 
the eyes of God as of law and it wasa happy 
conjunction of events'that it happened to be Netaji's 
birthday. What could be happier than that on the 
auspicious day the Chowdharis were actually to 
make their gift and that a Scheduled Class friend, 
Rai Mohan Mali, had chosen to give him habitation? 
In the speaker's opinion the great and most lasting 
act of Netaji was that he abolished all distinctions 


of caste and class. He was not a mere Hindu, not 
a mere Bengali, he never thought himself to be a 
caste Hindu. He was Indian first and last. What 
was more, he fired all under him with the same zeal 
so that they forgot in his presence all distinctions 
and acted as one man, 

No doubt, there was much else to be credited 
to Netaji, Thus he had sacrificed a brilliant career 
for the sake of the country’s service and enlisted 
himself under the late Deshbandhu Chittaranjan 
Das. He suffered various imprisonments, twice 
became President of the Congress and at last by 
great strategy gave the slip to the guard put over 
him by the then Government of Bengal and by 
sheer courage and resourcefulness reached Kabul 
and passed through European countries and finally 
found himself in Japan, collected from scattered 
material an army of brilliant young men drawn 
from all communities and from all parts of India 
and dared to give battle to a mighty Government, 
A lesser man would have succumbed under the 
trials that Netaji went through; but he in his life 
verified the saying of Tulsidas that “all becomes 
right for the brave". 

Gandhiji ended by saying that the Hindus should 
progress by forgetting all distinctions of caste and 
both the communities should develop unity of 
heart. He was reminded of a saying of the Prophet 
in which it was said that a man would be judged 
оп the Day of Judgment not by what he professed 
by his lips nor by whom he followed, but by 
what he had himself done to implement the 
teachings received by him. 

24-1-'47 

In the prayer meeting at Muraim the District 
Magistrate was present, having walked for two 
hours and having the prospect of walking for 
another two hours. Gandhiji and party were housed 
in the Badi of Habibullab Saheb Patwari. He there- 
fore began by saying that be felt much pleasure 
in being housed in а Muslim house. He and his 
party had received every attention. The Muslim 
friends went so far as to find а maidan large 
enough to hold the largest number of visitors 
possible. And it so happened that the meeting was 
the largest of all during bis pilgrimage. He attri- 
buted the increasing largeness of che meeting to 
the fast of Bibi Amtul Salam which had a happy 
ending because of the sincere labours of Abdullah 
Saheb and bis assistants and the leading Muslims 
of the villages concerned. Whether his inference 
was justified or not, he flattered himself with the 
belief he had expressed. 

He was sorry that there was poison administered 
to the public by some newspapers. Newspapers 
today had almost replaced the Bible, the Quran, 
the Gita and the other religious scriptures, Ic was 
wrong but the fact had to be faced. Such being 
the case, he held it to be the duty of newspaper- 
men to give nothing but facts to their readers. 

He was also of opinion that the movement of 
minorities to the majority provinces was an 
impracticable proposition. He knew the time when 
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the late two Imam brothers and the 14е Mazharul 
Haq Saheb led both the communities and the 
leading Hindus, such as the late Brajkishor 
Prasad and Dr. Rajendra Prasad gladly worked 
under them. Muslims of that Bihar must not leave 
Bihar. It was true that some Bihar Hindus had 
acted inhumanly but that aberration ought not to 
deflect the Muslims from their clear duty bravely 
to stick to their homes which were theirs by right. 
And the Bihari Hindus had to make all possible 
amends for the misdeeds of the Hindus who had 
become insane. Similarly he would say to the 
Noakhali Hindus and Muslims. It was therefore a 
good omen that there were Muslims in the village 
to harbour him. It was their duty to make even a 
solitary Hindu absolutely safe in their midst and 
Hindus should have faith enough to stay in 
Noakhali. 
25-1747 

In the prayer meeting at Hirapur Gandhiji first. 
drew attention to the fact that the tal given was out 
of tune. He suggested that all they did in the 
name of God should be in tune. If they were out 
of tune outside, they were likely to be out of 
tune within. He then alluded to two telegrams 
received from the Jamiat-ul-Ulema-e-Islam in 
Madras and Bombay respectively. They said that 
he an unbeliever had no right of interference in 
the Islamic law. He submitted that the telegrams 
were based on ignorance of facts. He had пог 
interfered at all in the practice of religion. He had 
neither the right nor the wish to do so, All he 
had done was to tender advice and that based on 
his reading of the Prophet's sayings etc. What was 
more, he had observed in many cultured Muslim 
families total disregard of the purdah as it is 
observed today. But that did not signify less 
observance of the purdah of the heart, which was 
the reality, in his opinion, aimed at by Islam. 
Whatever it was, it was open to the Muslim 
hearers to reject his advice if they felt that it was 
in conflict with the tenets of Islam. The critical 
telegrams received by him betrayed, in his opinion, 
grave intolerance of other opinion than that of the 
critics. Let them not forget that the Courts of 
Law including the Privy Council, which were often 
composed of non-Muslims, interpreted the Islamic 
law and imposed its interpretation on the Islamic 
world. He, on the contrary, sought merely to give 
an opinion. If he could not do so for fear of criti- 
cism or even physical punishment, he would be an 
unworthy representative of non-violence and truth. 
26-1-47 

The day of the prayer meeting at Bansa being 
Independence Day, Gandhiji devoted his speech to 
the question of Independence. The song sung was 
the famous song composed years ago by the late 
Rabindra Nath Tagore. He briefly traced the history 
of the Independence Movement. It took definite 
shape with the birth of the Congress. It began to 
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penetrate the villages after 1916 and after, till at 
last the Independence Resolution was taken and 
ever since, 26th January bas been celebrated all 
Over India. Lakhs of people had taken part in the 
movement. If the fates were not against India and 
she was not divided within, the present meeting 
would have seen the tricolour flag proudly flying 
in their midst. But he asked his friends not to fly 
it as they were divided amongst themselves, It was 
a flag that belonged to the whole of India, But 
today unfortunately their Muslim brethren did not 
take pride in it. They even resented it. He would 
not flaunt it in their face. The fruit was almost 
within their grasp. But if they were foolish, they 
would let it slip out of their hands, Not even the 
Constituent Assembly would be able to vindicate 
Independence if ultimately all Indians did not wish 
and were not ready to fight for Independence. It 
was true, he held, that even one Province could 
seize Independence. He had in mind the Indepen- 
dence of the whole of India. Hz, therefore, hoped 
that the whole of India with one mind would yearn 
and work for Independence. He mentioned too that 
whilst the flag was not in evidence at the meeting, 
it was flown in the morning in the quarters that 
were assigned to him. Let them remember the great 
Netaji and many others who had devoted their lives 
to the glorious work of Independence. 


Behn Amtul Salam 

The reader would like со know a few details 
about Behn Amtul Salam, referred to in the Shri- 
rampur Diary under date 21st January. 

She belongs to a distinguished Muslim family of 
the Patiala State. Her widowed mother is still alive. 
and her brothers are all well-occupied. She lost one. 
of them only recently in the person of Rashid Khan, 
the late Chief Justice of Indore and, at the time 
of his death, Confidential Secratary of the Maharaja. 
One of her nieces married the Nawab of Chhatari’s 
son. Behn Amtul Salam joined the Satyagraba 
Ashram at Sabarmati years ago when Gandhiji was 
serving his imprisonment in the Yeravda Jail and has 
never wavered in her faith. She is a staunch Ье- 
liever in non-violence and Hindu-Muslim unity. 

She is a devout Muslim, never omitting the yearly 
Ramzan fast, and never sleeps without the Quran 
by her side, some portion of which she reads every 
day. During her fast she had always both the Quran 
and the Gita read to her every day. Her Islam is 
broad enough to cover respect for Hinduism, Chri- 
stianity and other great faiths of the world. 
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WHERE IS THE OBSTRUCTION? 

The papers say that the Government was 
considering а cut in the ration for cloth by one-sixth. 
The reason assigned was that owing to communal 
disturbances in Bombay and Ahmedabad, the mills 
could not get enough hands to work fully, resulting 
їй the diminution of cloth-production. 

Just imagine! Seven lakhs of villages scattered 
all over India must suffer cloth-famine, because 
two of her cities were involved in riots ! 

The cotton from which cloth is manufactured 
grows in those very villages; and yet they cannot 
turn it into cloth in their own homes! Why ? The 
answer is—on account of the dullness of the 
masses, the muddled heads of the learned and the 
inertia common to both, Owing to dullness, the 
masses are unable to move unless stimulated from 
outside, Owing to want of clear thinking, the 
learned are filled with doubts. " Can it be seriously 
urged" they ask, " that we should in this age of scienti- 
fic progress personally spin and ask people to spin on 
the charkha of the middle ages? Is it conceivable 
that we could ever clothe ourselves sufficiently 
without the mills? We concede that the charkha 
can produce some yarn. But what is it good for?" 
Learned as they are, they are unable to see that 
it is good enough for covering their bodies ! 
To add to both these causes, there is the inertia 
common to all, born of age-long slavery. 

But then should people go naked ? The Govern- 
ment seem to say that for the time being there 
was no alternative. They had made 2 scheme for 
starting new mills in the province. It would take 
some years to implement it. Till then, people would 
have to feel the pinch of scarcity. The provincial 
quotas were fixed by the Central Government and 
all that the Provincial Government could do was 
to distribute its share equally among the people. 

But I don't see even equal distribution, All 
around me, I find that it is only the poor who go 
in rags; the others are more than fully clothed. 

However, let me assume that the Government 
will bring about equal distribution, Still’ I do not 
see why the people should feel the pinch of scarcity 
until new mills are built and they begin to work. 
Ts there any want of time to spin? Is it difficule 
to manufacture spinning implements? Or is it want 
of sufficient cotton? 

The ancient logicians said that three factors 
were essential in order to produce a thing, say 
cloth: the basic material i. е. cotton; the instru- 
ment of production, i, e. spinning implements; and 
the efficient cause, i, е. a capable man, But here 


we are faced with the situation that cloth cannot 
be produced, though all the three factors are 
present. Were the logicians wrong? If not, where 
is the obstruction? 

The obstruction is with the efficient cause — the 
capable man. The agriculturist has enough time and 
capability to spin, because he does not possess more 
land than three-quarters of an acre. But the capa- 
ble men who rule over him, are unable to sez this. 
Most of them do have fhadi om their heads, but 
it has not yet entered into those heads. 

Perhaps they might deny this, They might say, 
that I was unjust to them. True, they were not con- 
vinced about the potentiality of khadi that I ascribe 
to it. Вис they were not unwilling to encourage it 
while che mills were insufficient. Indeed, they invited 
the Charkha Sangh to give them a scheme. But 
Gandhiji advised the Sangh not to submit any scheme 
to the provinces, which wanted co establish mills 
also, The obstruction, therefore, lay in Gandhiji's 
advice. 

Let us examine this piece of logic. It might 
take about two or three years to start new mills. 
Even assuming that khadi is needed only during the 
time the mill production is insufficient, is it seri- 
ously intended to encourage hand-spinning during 
the interval? I£ it is, has it been considered whether 
it is physically possible to introduce the wheel in 
every village in a period of two or three years ? Has 
it been realized that before the spinning wheel can 
be usefully plied, it will be necessary to give the people 
training in spinning and the ancillary processes? 
This means that an intensive and country-wide 
scheme for giving this training will have to be 
planned out and executed. If the Government is 
serious ic might say, of course, they would be 
prepared to do all that, Well, if measures аге 
taken to introduce the charbha in so thorough a 
manner, then by the time the plan is executed, the 
mills will have begun to work and the mill-cloth will 
begin го be dumped upon the villages. Are the two 
positions consistent ? If the scheme to set up the 
charkha in every home is co be seriously implemented, 
why should the mills be brought in to dislodge it 
again ? If, on the other hand, the setting up of the 
mill-industry is a settled programme, why should 
there be all this waste of energy to introduce the 
charklia ? Encouraging the khadi during the interval 
does not surely mean putting in a few lakhs of rupees 
into hand-spun and hand-woven cloth for the 
satisfaction of the shad! complex, which Congressmen 
have developed to a certain extent by long 
association ! 
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And after all this expenditure of energy and 
public funds, what will be the net resulê? The 
present ration of cloth in this province (С. P.) 
is 12 yds. per head. Of these six yards are meant 
to be mill cloth wholly and six yards of hand-loom 
cloth. This is practically unavailable. Taking the 
minimum need to be as low as 16 yds, per head, 
it is no joke to supply the deficit on the charkha. 
lt cannot be done by doling out a few lakhs of 
rupees into the bhadi-made. charity-bag. 

Therefore, let there not be any loose thinking 
about khadi. The ministers must think it out ina 
serious manner, Gandhiji cannot be so irrespon- 
sible as to allow tax-payets' money to be spent on а 
programme in which the ministers have no clear 
faith. You cannot encourage both khadi and 
the mills. The mills that be, must disappear with 
the wearing out of their machinery and no new 
mills must come in to displace hand-spun cloth. 

The Madras Cabinet alone has ventured to chalk 
out a Khadi scheme. It has been made the target of 
severe attacks by the vested interests, Some have 
prophesied the failure of the scheme; a few are 
hopeful. And the irony of it is that several of those 
who attack the plan clad themselves in khadi top 
to toe! 

Imay be again told that this was an unjust criticism 
It was not that those whom I had criticized did not 
want khadi. But they were realists. In a case depend- 
ing upon hard facts mere will to believe cannot 
generate faith and in the case of khadi facts did 
not show that it could be universalized. The A. I. 
$. A. had been after it for these twenty years. The 
Congress had encouraged it. But they had not succe- 
eded in installing it in the place which bhadi-lovers 
wanted for it. That was the reason for their want of 
full faith in khadi. 


The answer is that uptill now the hadi move- 
ment had to be carried on under a Government 
hostile towards it. So many times, it actually burnt 
the wheels, confiscated khadi Bhandars, and 
imprisoned people simply because they put on khadi, 
It even had the tyrant's heartlessness to burn 
stocks of khadi in the face of actual cloth- 
famine in the country, If, under such adverse 
circumstances, khadi succeeded in becoming the 
symbol and the uniform of Swaraj, and bas actually 
brought the country to the threshold of Swaraj, 
and placed people, who could, if they wished, 
make it universal, in possession of the power to 
carry out that wish. It cannot, therefore, be said 
that it has not fully rewarded the efforts made for 
it during all these years. Khadi can now justi- 
fiably say to the Congress Governments that it was 
now for them to decide whether it should bere- 
after stay or quit along with the Government, 
which by its assistance, had been brought to the 
stage of quitting. The Congress was in power now 
and it was for them to retain or discard the 
weapon which gave them that power. 

Pavnar, 24-12. 
(Adapted from the original in Marathi) 
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ONE MORE FEATHER IN THE CAP 


In most economic activities both the long range 
programme and short time measures must go hand 
in hand and must be well co-ordinated if they are 
to function satisfactorily. If the carpenter wants 
seasoned wood for his cabinets, the long range 
counterpart of this is the forest policy of the 
Government. When the farmer needs to water his 
fields the Government has to lay out long term 
irrigation schemes to answer the purpose. These 
items are complementary but the long term policies 
are based on the demand of the short range policies. 
Tt is the function of the Government to provide 
the long term measures to supply the needs of the 
short range economic activities. A maladjustment 
between these two aspects causes waste. For 
instance, the Government will be foolish to go on 
building irrigation works where there are no 
fields to irrigate ! 

During the feudal days England was an economy 
based on horse power. The horse was the beast of 
burden. It provided the motive force for the farmer 
on the fields, the mount for the wayfarer, the 
charger for the warrior, the draught power for the 
post chaise, etc. At that time the feudal 
lord functioned partially in the place of the State 
in a modern democracy. So it fell to his lot to 
take care of horse-breeding which was a long range 
programme, Because of this the institution of horse 
racing came into being to set the required standards 
of quality and to reward the successful breeder. 
Since the advent of power machinery, coal and oil 
have ousted the horse, leaving us only its long range 
counterpart, horse breeding and racing as an anachro- 
nism for the indulgence of the gambler and wastrel. 
This phenomenon of an economic long range item 
outliving its partner has developed into a monstro- 
sity destroying the lives of hundreds of simple city 
clerks and petty traders who are enticed away by 
betting booths and has become a carbuncle on the 
body politic. This disease has invaded our country too.- « 
Many of our Princes and wealthy men are wasting 
crores on this pastime. The ever wasteful spend- 
thrift governments, instead of ending this meaning- 
less rudiment of an ancient economy, have made 
capital of it by making it a source of income. The 
magnitude of its operations can be gauged from 
the fact that the Bombay Government pools nearly 
a ctore from its betting taxes, while Calcutta makes 
about three fourths of it, It is high time for any 
rational Government not driven by its greed to 
put an end to this nefarious occupation. 

The Madras Ministry has again given the lead by 
legislating against wagering or betting at horse 
races, While some types of horses for the tonga, 
ete. have yet to be bred, the kinds that are found 
in the races are of no use for the ordinary man. 
Under the circumstances all racing of such animals 
should be completely banned. We trust the other 
Provincial Governments will follow this example. 

Besides, our country being in a cow-centered 
economy, which badly needs long schemes in cattle- 
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breeding, poultry rearing, sheep-breeding etc, we 
would commend that the energies now running 
waste in horse-breeding may well be profitably 
channelized into these activities which will fit into 
the economic life of the country. 


J. С. KUMARAPPA 


Notes 
Orissa’s Suicide 

One of our poorest provinces is Orissa, As a 
consequence of the last war it has been impoverished 
further. When we talk of the economic condition 
we have in mind the common farmer and the 
villager, Tt does not at this stage require any 
exposition of the fact that centralized production 
accumulates ‘profits to the “haves” and creates 
unemployment and distress for the "have nots”. To 
relieve poverty and unemployment, therefore, we 
need to spread industries which distribute wealth 
and bring employment to the largest number. Such 
is khadi production to relieve shortage of cloth as 

+ quickly as possible. 

The ill-advised Orissa Government is the first to 
take the bait of the provincial spindle quota scheme 
and has obtained an over-riding priority for the 
import of plant and machinery for the new company, 
“Orissa Textile Mills Ltd." for its 25,000 coarse 
and 19,000 fine spindles. They are awaiting permits 
for steel, cement and coal to start construction work 
at Cuttack. 

For this company, under the most favoured 
terms, to start production it will take about three 
years. In the meanwhile the cloth shortage will grow 
from bad to worse; and by the time the mill begins 
functioning, the U. S. A., Great Britain and other 
countries which are pushing forward their export 
trade with all their might and main will be com- 

P fortably settled in the market. Will the Orissa 
Textile Mills be powerful enough to oust them? 

We are sorry that the Orissa Government has 
taken this short-sighted view and has introduced 
a scheme which. will bring greater distress for 
the masses than the one they are suffering 
from now. 

A Share in the Booty . 

Nadir Shah invaded India for booty. This booty 
was in the form of hoards of precious metal, 
jewellery and gems. Such is not the booty our 
moderns look for. They want instrumentsof produc- 
tion, raw materials and markets, It was the search 
for such booty that brought in the global wars. 

After the first world war the “conquerors” 
unburdened Germany of her colonies and claimed 

+ reparations to compensate for the loss caused by 
the wars. 

Now again Germany has been “ vanquished”. 
The international vultures have foregathered where 
the carcass is. An assembly of delegates from the 
Principal Allied Countries have drafted a "Final 
Act and an Accord" to pool all German Patents 
in Allied countries, India has also been dragged into 
this arrangement, by whom we do not know. 





When we buy a stolen article knowing it to be 
such we become morally responsible for the stealing 
that had preceded the transaction. India refrained 
from entering this war. To that extent she is free 
from the blood guilt of this war. Can we now ask 
for a share in the booty consequent on this war 
without assuming moral responsibility for the 
carnage? 


Can we buy and bring into our country German 
plants taken over by the allies as “ reparation 
There is а list of 51 German war plants, which 
are for sale, circulated among the Indian Chambers 
of Commerce, These are stained with injustice, 
cruelty, avarice and human blood. Are we prepared 
to take these on our hands? If we do, we become 
imperialists no less than the British or the 
Americans, If India stands for the freedom of all 
suppressed nations, Germany being one such today, 
our National Government should protest against 
such loot and ban such tainted property. 


лс 


THE PROPHET’S CONVENTION 
FOR ALL TIME 
A Muslim friend sends the following quotation 
from the Bengali book Mustafa-Charit by Maulana 
Akram Khan, He has been circulating it in the 
form of a handbill. 

“After arrival in Medina Hazrat Muhammed 
turned his attention towards the peace and welfare 
of the country, Medina with its neighbourhood was 
the seat of three independent tribes. The thoughts, 
tastes and religion of the Jews, the Idolaters and of the 
Musalmans. were incompatible with. one another, The 
Prophet realized the need of bringing them together 
under one common plan of action—they were to be 
fused politically into one ‘nation’. They had to learn 
that different religious communities who inhabited 
the same country could preserve their religious 
independence fully intact and yet could work together 
in the service of their common motherland. Such a State 
was possible and also desirable. 





For the first time in the history. of the world 
this ideal was preached by an inhabitant of the desert 
of Hejaz, viz, the unlettered Muhammed Mustafa, The 
latter gathered together the Jews, the Idolaters and 
the Muslims of Medina and made. them sign the first 
international agreement and created a republic out of 
the various religious communities and mutually hostile. 
factions. We give below a lew items from that 
convention, 





1, Jews and Idolaters belong to the same 
Ummat (Nation) as the Muslims, 

2. They will fight unitedly for preserving the 
country’s freedom. 

3, Jews, Muslims and other communities are 
free to follow their own religious practices; none 
shall interfere with the religious freedom of another. 

4, Muslims should generally behave with 
affection towards other communities and. work for 
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the latter's welfare, They should never harbour 
thoughts of injuring them in any way. 

5. This promise taken in the name of Allah 
is for all time, He or they who break it will suffer 
from the wrath of Allah.” 
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WANTED CORN, NOT CURRENCY 


It is usual to say that India is an agricultural 
country. If one understood thereby that India had 
plenty of agricultural land, it would not be correct. 
For, it has only {ths of an acre of land per head. 
The proposition, therefore, must be taken to mean 
that the Indian village and the life, habits and 
thought of the Indian people are more suited to 
agricultural pursuits than to non-agricultural ones. 
‘Te can also be understood to mean that at present 
India has not much left of avocations other than 
the agricultural one. There is a third sense also 
for treating India as an agricultural country, namely, 
that the country having far less agricultural land than 
necessary, it must concentrate its main attention 
and energy on the improvement of agriculture. No 
prosperity could be expected otherwise. 


Indeed, this was realized as early as the time of 
the Upanishads. One of them says, " Grow more 
corn. Regard this as your pledge.” During the war 
period the Government also began to repeat this 
phrase, but it failed to create more corn. Instead, 
it created more currency. As a result, thirty lakhs 
of people died of want of corn, 

Ultimately; rhe British Government handed over 
its failing concern to the leaders of the people. 
With the full knowledge of the risk involved in 
taking over a failing concern, the leaders have 
accepted the responsibility. Hence, keeping people 
alive is the most important problem that faces the 
country at present, 

Businessmen say that agriculture is not a profi- 
table avocation in India, But, since life depends upon 
agriculture, where agriculture is not profitable, 
life itself cannot be profitable. This result is not, 
cannot be, natural; it is the result of an artificial 
civilization, Currency is the symbol of this artificia- 
lity. The false prestige given to the possession of 
currency has become the cause of the destruction 
of so much life. 

The people of India live in hhedas— fields 
(cemember that one of the synonyms for ‘village’ 
in several Indian languages is bheda, which also 
means а field), If we can undo in the khedas the 
false importance given to currency, agriculture 
cannot but improve. The importance given to the 
possession of currency is the cause of the frenzy for 
raising 'money-crops. Why are so much tobacco, 
a considerable part of cotton and similar other 
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crops raised? Why should there be so much 
heed for currency? Because, the villager has to 
obtain all his wants by purchase. He must bring 
his cloth and the oil-cake and several other neces- 
saries from the market; hence his need for money. 
Hence he raises crops not needed by him or his 
comrades in the village, but those wanted by a far 
away:exporter or industrialist. And so, food is scarce. 
The village itself has no industries of its own, The 
villager cannot supply himself with his essential needs 
from things manufactured locally, The deduction 
is clear, Sufficient food is not grown in the fields 
because sufficient industry is not carried on in 
the villages. 

Of course, our agriculture needs considerable 
improvement; und there is no gainsaying the fact 
that improved agriculture will be more profitable, It 
will need all our talents, energy and years of pati- 
ent endeavour to do this. While all this must be 
done, it must also be realized that the population 
will also increase along with the years of effort 
and the results of improved agriculture alone may 
пог be proportionate to the needs of an enlarged 
population. Therefore an agriculturist should not 
be defined merely as one who lives by tilling land, 
but one who both tills the land and produces from 
the raw produce of his land articles needed for 
his own use, This idea is at the root of the 
Khadi and Village Industries movement. In the 
immediate future, the miseries of the poor will not 
end without 2 simultaneous impetus to Khadi and 
Village Industries. 

Government is busily engaged in making calcu- 
lations of the deficiency in the quantity of food 
needed for the country and devising ways and 
means of meeting it. But, if you think hard, you 
would realize that the ' Grow More Food ' move- 
ment must not be limited by calculations of defi- 
ciency.’ Indeed, there should be no limit to the 
amount of food to be grown. It must not simply 
meet the annual needs of the country, but there 
must be plenty of surplus left for the next year. 
Like air and water, there must be plenty of food 
too, And food should not mean merely various 
corns, but also vegetables, fruits, roots and tubers. 
Nor should they be raised with an eye on their 
price in money; they must Ье consumed by the 
producer himself. He himself must become the 
principal buyer of his produce; the unneeded surp- 
lus alone should be for sale. This is Swaraj; "I salute 
the eater of his own produce," said Tukaram. No 
one would desire го put up his own son for sale in 
the market! He can never feel that he got full 
value for him. Hence, he cannot afford it. But he 
produces milk and butter, fruits and vegetables, and 
puts them up for sale { He says that he cannot afford 
to consume them himself! Why should it be so? 
Му answer is—for want of village industries. Possibly 
some people might feel I am obsessed by this idea, 
Bur as long as I have not been given any other 
explanation for it, I must adhere to this view. 
Paynar, 13-1-47 VINOBA 
(Translated from the original in Marathi) 
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GANDHIJI ON TRUSTEESHIP 


Gandhiji deliberately referred to his private life 
because he had never thought the private life of 
individuals did not affect the course of the public 
activities of those individuals. Thus he did not 
believe that he could be immoral in private life and 
yet be an efficient public servant. His public con- 
duct was bound to be affected by his private. He 
held that much mischief was made throughout the 
world by divorce between public and private conduct. 
And when he was engaged in the supreme test of 
non-violence in his life, he wished to be judged 
before God and man by the sum total of his acti- 
vities, both private and public, As he had said 
years ago, non-violent life was an act of self-exa- 
mination and  self-purification whether by the 
individual, group or a nation, 

This led him to the answers of some questions 
addressed to him and arising out of his remarks on 
trusteeship. 

Q. Is it possible to defend by means of non- 
violence anything which can only be gained through 
violence 2 

‘A, It followed from what he had said above that 
what was gained by violence could not only not be 
defended by non-violence but the latter required 
the abandonment of the ill-gotten gains. 

Q. Is the accumulation of capital possible except 
through violence whether open or tacit? 

A. Such accumulation by private persons was 
impossible except through violent means but accu- 
mulation by the State in a non-violent society was 
not only possible, it was desirable and inevitable, 

9. Whether a man accumulates material or 
moral wealth he does so only through the help or 
co-operation of other members of society. Has he 
then the moral right to use any of it mainly for 
personal advantage ? 

A. No, he has no moral right. 

О. How would the successor of a trustee be 
determined? Will he only have the right of propos- 
ing a name, “the right of finalization being vested 
in the State? 

А. As he had said yesterday, choice should be 
to the original owner who became the first trustee, 
but the choice must be-finalized by the State. Such 
arrangement puts а check on the State as well as 
the individual. 

0. When the replacement of private by public 
property thus takes place through the operation of 
the theory of trusteeship, will the ownership vest 
in the State, which is an instrument of violence or 
in associations of a voluntary character like village 
communes and municipalities, which may of course 
derive their final authority from State-made laws? 

A. That question involved some confusion of 
thought. Legal ownership in the transformed condi- 
tion vested in the trustee, not in the State. It was 
to avoid confiscation that the doctrine of trusteeship. 
came into play retaining for the society the ability 
of the original owner in his own right. Nor did he, 
the speaker, hold that the State must always be 
based on violence. It might be so in theory but the 








practice of the theory demanded a State which would 
for the most part be based on non-violence. 
Satgharia (Noakhali), 2-2-'47 
SUPPRESSED CLASSES AND 
CONGRESS WORKERS 

Until recently disturbances like strikes ete were 
confined mostly to labourers of large-scale industries 
and city areas only. But now we see even workers 
like bhangis in small towns going on strike for an 
increase in their salaries. So also Aalis in the Surat 
district and the adivasis and the raniparaj (aborigines 
and forest-tribes people) have become restive 
and are offering resistance to land-owners and 
money-lenders. When this happens, instead of exa- 
mining the merits of the case we are disposed to 
ascribe them to the instigation of the Kisan Sabha 
or Red-flag people or communists. Our stock argu- 
mentagainst them is that they are totally unscrupulous 
and take resort to any means regardless of truth 
or justice and take advantage of the illiteracy and 
ignorance of the people, mislead them into violence 
and thus do harm to the poor masses. We also 
argue that it is not the whole ог even а majority 
of these communities that takes part in such dis- 
tutbances, but that these are stage-managed with 
the help of the fifty or hundred hooligans, who 
terrorize and coerce the rest to join the strike and 
take part in the disturbances, We feel that under 
the circumstances, nothing could be done 
except suppressing the agitators and their hired 
hooligans. I accept that there is some truth 
in these allegations. But that fact does not satisfy 
me much, For the question is: how is it that these 
people instead of going to the Congress for advice 
and for removal of their grievances, run to those 
mischievous agitators? We have been working 
amongst chem for more than two decades now. We 
claim to serve them and give them the correct lead, 
Our institutions are older and ably organized and 
the government machinery has also come into our 
hands. How is it that even then we have not been 
able to generate such strength and understanding 
amongst the masses that they would not fall a prey 
to the lures of unscrupulous agitators and to the 
intimidation of the hooligans? Let us, therefore, 
probe deeper into the matter and do a bit of hard 
heart-searching. If the result of such heart-search- 
ing proves our attitude to be erroneous, I am pre- 
pared to take my own share in the blame as a 
worker. Thus what I write here is not to’ accuse 
my co-workers in the Congress, but to make an 
attempt to find out the truth. I request my readers 
in the Congress to take this article in that light. 

To resume the thread, let us enquire how many 
of us have gone to these extremely suppressed and 
down-trodden people and to what extent have we 
been helpful to them in removing their miseries and 
sorrows? Те cannot be gainsaid that the upper class 
people actually live on the toil of these people, 
They derive undue benefit from every variety of 
economic relationship with them. They consider 
themselves as a socially superior people and do not 
let go а single opportunity of insulting them and 
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keeping them in their present suppressed condition. 
We workers do not have the courage to tell 
this fact plainly to the upper class people. 
We are afraid that we shall incur their dis- 
pleasure, they might discontinue monetary and 
other help for our public activities or withdraw 
their cooperation, So we are inclined to maintain 
silence over these things and thus compromise our 
fundamental principles. We take shelter under the 
hackneyed maxim, ‘hasten slowly’, it being a safer 
course than antagonizing such people. If the 
elections of Local Boards or Municipalities or 
legislative assemblies are imminent, we think it 
advisable to postpone all such programmes, as are 
from the point of view of justice and urgency very 
important, but are likely to be unpopular with our 
constituencies and affect the vote, In selecting 
candidates for such bodies we attach moreimportance 
to their social influence amongst the voters and 
their possibility of success at the polls than to their 
capacity, their devotion to principles or loyalty to 
our programmes. Consequently,in practice we attach 
greater weight to castes and communities, which in 
principle we are out to abolish. Such candidates 
when elected are naturally found to be wanting in 
their zeal or devotion in discharging their duty 
towards these suppressed sections of our country- 
men. For example, though the government resolution 
is clear regarding admission of Harijan students in 
Local Board Schools, the Harijan Sevak Sangh has 
to face a number of difficulties in getting students 
admitted to them. Hardly any School Board 
takes an active interest in this work. Similarly, we 
find some legislative assembly members elected on 
Congress tickets criticizing adversely even such a 
mild measure as the Bombay Tenancy Act. The 
tenants are accused of dishonestly defrauding the 
Jandowner of bis legitimate half share of the crops 
by clandestinely removing the crops, so that the 
land-owner or the money-lender is hardly able to 
recover more than one third. The following extracts 
from a letter written by an old and experienced 
worker-in the Surat District will show how flimsy 
the accusation is; 


“A majority of ‘villages on our side are so 
firmly in the clutches of the sowcar that 95 per 
cent of the tenants have to give away the whole 
produce of rice, jowari, pulses and cotton to him. 
Tenants are required to thrash their rice, jowari 
and pulses in the sowcar's farm, From the produce the 
sowcar first deducts the value of his advances and 
usurious interest thereon, leaving hardly one fourth 
of the produce for the tenant, The tenant. should 
consider himself fortunate if he gets 1/8th share in 
the produce of the pulses. As regards cotton the 
whole produce is taken away by the soweay in lieu 
of his old claims. If the tenant has grown wheat, 
he is not allowed to keep even agrain of it, ‘Surely 
the beggar of a tenant does not need wheat" is an 
expression which you may often hear from the 
creditor's mouth. 

“ And as if this was not enough the tenant is 
called a thief if he eats some green jowari or some 


green beans while he is watching the fields. The 
sowcar on the contrary might legitimately take a 
cart-load ol friends and relatives on a picnic in the 
fields and use any amount of green jowari or take 
away any amount of green beans ! But then he is 
rich and the tenant is poor and that makes all the 
difference! 

“ As a matter of fact this tenancy legislation is 
likely to benefit more the sowcar than the tenant. 
The protection given to him will create for him 
permanent interest in the land and will induce him 
to make improvements therein as also to work with 
greater zeal, As a consequence the produce will be 
doubled or at least increased by more than one 
half. Thus even with the one third share, the sowoay 
will be getting more than what he used to get as 
his half share. Increase in national wealth will bea 
further advantage. Yet the sowcars have been 
agitating against this legislation 1” 

Let us also consider the hali system prevailing 
in the Surat District, The halis (agricultural labo- 
urers) have been reduced to the condition of serfs 
and are so much degenerated under this unjust and 
crushing syscem that they havé reached the stage 
of an almost sub-human species. Their labour out- 
put has gone so low that it is no longer economically 
advantageous to the employers. Yet the latter are 
so much accustomed to this system that when 
attempts are made to improve the lot of these halis, 
local Congressmen who happen to be owners are 
enraged and make bitter complaints against our 
Own workers. When such is the mentality of 
persons calling themselves Congressmen both ‘active’ 
and general, if a very large part of Congress workers 
remain complacent and discourage or run down 
those few from amongst us who take up this work, 
is it surprising that these suppressed people should 
eagerly listen to the counsel of the Kisan Sabha and 
other workers who believe disturbances and violence 
to be the sine qua non of any revolution ? 

The Congress has always claimed to stand for 
the poor, the down-trodden and the exploited. The 
Constituent Assembly has also put its seal on this 
objective. But we the Congress workers have not 
the courage to displease the exploiters, black 
marketeers or such other traitors to society, whose 
sordid interests are surely to be affected if we 
carry on our just and necessary activities of helping 
the poor on right Congress lines. If the poor and 
toiling people who have been either fully or partly 
awakened to their grievances fall а prey into the 
hands of mischievous agitators, it would be due to 
our default and we shall have no cause to complain. 
Even Churchill who led his country so ably during 
the war was almost unceremoniously thrown out 
when he began to resist the new spirit and used 
his advocacy to promote or maintain the interests 
of the exploiting classes. Even so, we calling 
ourselves Congressmen, if we begin to play the 
role of the Conservatives, we shall lose our prestige 
and our hold on the people. 
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SUGGESTIONS FOR A COMPREHEN- 
SIVE SCHEME -OF COW-BREEDING 

Eleventh February is the death anniversary of 
Sheth Shri Jamnalalji. It reminds us of his single- 
minded devotion to the service of the cow. The 
memory of that devotion awakens us to our sense of 
duty towards the cow, Five years have already passed 
in mere wishing. Others have had their five years" 
plans and have executed them, thereby changing the 
face of their countries. We are not іп a position 
to show to our credit any substantial work during 
these five years. But during these years we 
have fought a great battle for Swaraj and that has 
won for us some political power which we can 
utilize for preparing and executing a country-wide 
programme of cow-service. Ours is mot a small 
achievement and it compensates for the want of 
progress in cow-service. But what about the coming 
five years? We must prepare а plan and gitd up 
our loins to put it into execution. 

Even during the period of turmoil the Go-Seva 
Sangh has put in some substantial work though in 
a very limited sphere. The quantity of achievement 
is small, but it is very valuable. [t can give some 
guidance to the country in preparing a plan for 
the future, The small experiments in Sevagram and 
the Gopuri goshala have demonstrated that we can 
improve both the milk strain and the draught strain 
of our local cows, From the point of view of 
cow-service it is essential that we should make 
improvements in the local breeds. This has 
been done by these jinstitutions without any fuss 
and without spending large sums of money. Of 
course there is much yet to be done and we are 
far from reaching our goal. But what has been 
achieved is doubtless noteworthy. 

With Congress Ministries in the Provinces our 
responsibility for improving the condition of our 
cows and bullocks increases immensely, It is necessary. 
that we should definitely chalk out the lines on 
which the work should now proceed. The necessity. 
of supplying good and sufficient milk to the cities 
at once comes to our notice, I offer some suggestions 
in this respect as well as in respect of cow-breeding 
in general. 

1. As soon as the question of milk-supply is 
considered, we start with the idea of importing 
cows giting plenty of milk. In my opinion this is 
not necessary, We should select for our work local 
breeds аз far as possible. A little reflection will help 
to make my point clear. Our purpose cannot be served 
by ignoring local breeds. We cannot betray the 
agriculturists, It is essential that we should show them 
a way to improve the condition of the cows that 
they have. It will be harmful to neglect these animals 
in our enthusiasm to supply milk to the cities. 

2, It will be wrong to concentrate on the milk 
yielding quality of the cow and: neglect its draught- 
strain. To have good bullocks for agriculture is one 
of the chief aims of breeding. To get good milk is 
another. Both these aims should well be kept in 
mind. We will not be able to save the cow if 
we concentrate only on the milk strain, And the 


‘cow will not be economic it we totally neglect 
the milk giving quality and concentrate only on 
getting good sturdy bullocks. We have to 
make the cow serve the dual purpose. The cow 
should give us good bullocks useful for agricul- 
ture and also a good supply of milk. Only those 
countries, where agriculture does not depend upon 
bullocks and where calves form an item of food, can. 
afford to say that we care only lor more milk, we 
do not mind if we do not get sturdy bullocks. In 
India only that cow has a future which is able to 
give us a fairly good supply of milk as well as 
fairly sturdy male animals. 

3. It is certainly no duty of the villages to supply 
milk to the cities. The village people should them- 
selves drink plenty of milk and may sell only the 
surplus, This aim can be achieved only if milk in 
villages is so abundant that the villages find it within 
their means to drink plenty of it. 

4. Agriculture, cow-breeding, oil-pressing by the 
bullock-ghani, tanning hides, and preparing good 
manures; all these make one single unit and must 
ко together. Agriculturists and their children will 
get sufficient milk only if all these industries are 
carried on together. Їп any scheme of cow-protec- 
tion all these should be carried on simultaneously, 

5. Cow-breeding cannot be separated from other 
village industries. If arrangement cannot be made to 
engage the agriculturist in essential industries in 
his own home, he will have to depend upon out- 
side marketsfor his essential requirements and would 
be in need of cash to buy them. So long as this 
state of things continues, he will always have to sell 
his milk and milk products for cash, 

6. The villagers need not purchase bullocks 
from outside. It should be possible to breed fine 
ullocks in every village. For this Government will 
have to provide proper facilities such as stud bulls. 
"This should be considered аз of primary importance. 
These are the minimum conditions that I suggest 

for cow-breeding. I have not gone into details. In 
preparing any plan for cow-breeding, if these sugges- 
tions are kept in mind it will do good to the 
country. But if we begin our work on wrong lines 
no good will come out and our labour and money 
will be wasted. 





In preparing a comprehensive scheme these 
points have therefore to be borne in mind. 
Panar 3-2-47 VINOBA 


(Translated from the original in Hindustani ) 
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CINEMAS 
Thus writes Shrimati Rameshwari Nehru : 

1 beg to add a word in support of the appeal, 
made by а correspondent for the restraint over the 
modern talkies by our National Governments, published 
in the Harijan of sth January. 

I am not a frequent visitor of cinema pictures 
but the little I have seen of them has convinced 
me that whatever she has said, about the evil 
effects of these pictures on the morals of young 
men and women, is perfectly true. 

The cinema habit is fast growing and the real 
danger lies in the fact that it is penetrating the 
villages. These pictures are taking the place of the 
healthy entertainments of former days. Recital of 
datas and playing of raslilas and other semi- 
religious salutary entertainments, which built up the 
moral calibre of the people, are getting out of 
vogue, Instead, cinemas are becoming more and 
more popular every day. The country, therefore, 
stands in great moral danger which we should make 
all possible efforts to combat. Using Shri Mashru- 
wala's simile I would say that these pictures are 
big boulders on the path of the Nation's moral 
progress and the strength of the mighty elephants 
is certainly needed for their removal. It is by no 
means а trifling matter which can be left to the 
people to deal with as they choose. The danger 
springs from the fact that the production of cinema 
pictures lies in the hands of money-making men 
who, with a few exceptions, rin the industry with 
the profit motive, Thus an innocent instrument, 
which science has placed in our hands, із vitiated. 
With a little control by the Government it can 
become the best means for the educational and 
cultural advancement of the people. 

‘The cinema industry is one of the most pros- 
perous industries in India today and as is the case 
with all industrial mass production, cheapest articles, 
which bring highest return are produced, It happens 
that in this case the largest audiences are drawn 
to sensational pictures which have a sex appeal. 
Thus it is that private individuals, for personal 
profit, spoil the taste of the public. The demand 
does not precede the supply; it is the supply which 
creates the demand, 

There is a great deal of talk about Nationdli- 
zation these days, In my opinion nationalization of 
the cinema industry is needed more than anything 
else. In any case, strict control by the Government 
is essential, Control is already exercised and all 
provinces have Cinema Censor Boards. 

Timyself was a member of the Punjab Provincial 
Censor Board some time ago. It was а foreign 
Government thes. Censor was exercised from the 
point of view of that Government, All reference 
to the movement for the liberation of the country 
orto its national leaders was sedition and had 
to be expunged, The moral and cultural level 
of the pictures was of no concern to the Board. 
No standards were observed for the maintenance 
of these. I had to resign from the Board 
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because I could not reconcile myself to this method 
of censoring. But now things are different. We 
have our own Governments, There is no reason 
why they should be apathetic about it. I strongly 
feel that all Provincial Governments should take up 
the matter and exercise a very strict control on 
pictures released for public view. Particularly, the 
education departments should take a lead in the matter. 
I have also received other similar communica- 








„tions rebuking me, gently or severely, for not fully 


stressing the duty of the National Governments to 
take action in the matter complained of, As the 
majority of the new correspondents refer only to 
the cinemas, I have omitted in this article the other 
evil, though the same could be said with regard to « 
it also. The original correspondent was from Central 
India. Those who have supported her represent the 
Punjab, Gujarat, С. Р. and Madras, It shows that 
the dissatisfaction regarding the movies is shared, 
by a thoughtful section of the people, all over India. 

In my article I had by no means absolved govern- 
ments from their duty in the matter. Acting on 
the maxim, “a word to the wise is enough", T 
contented myself by saying that there was much 
truth in what the correspondents said and that the 
popular governments should take’ note of it, As I 
write this I read in a local newspaper a repot 
that the Bombay Government has already taken 
some action in the matter and contemplates some 
further legislation for makiog the cinema shows 
more educative in the right direction and improving 
their moral quality. I hope other governments will 
also take, if they have not already done so, steps 
in the same direction. 

But having said this, I wish to re-empliasize the 
duty of the public in the matter. More can апа 
should be done by the moulders of public opinion 
than they do, or expect governments to do, ın respect 
of entertainments and habit-forming indulgences and 
if they do not discharge their part of the duty, evenat 
the risk of becoming unpopular with che entertainers 
and entertainment-seekers, they must not expect 
the government ploughs to furrow sufficiently deep. 

T may further develop this subject at some other 
time if [ have to continue chis office long. 
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ENGLISH INTO HINDUSTANI 
INSTALMENT — XIII 
ENGLISH HINDUSTANI 
Chalk pit n. wea wm 19€ $ or 
Chalk and cheese, as like as Ruya wwwamw, 
wasiwan wi | ا رق‎ V gas Aas 0) oO у\ 
Challenge v, sasra, gw R qur; w NW; 
چ‎ | Шо, МА, а, ہر‎ е АХ 
Chamber n, SRO; wr; Чп; SHEE! f nee tilt uf 
Chamber counsel n. ай s&s күй ame tur t, 
яп жай sema яй жоп! 
tf میں وکالی نہیں‎ sel Fo tope A وکیل‎ = 
Chambermaid n. тй, Rer 1 n Jf) 
Chamber pot m. атата | obs 
Chambers n. y sev уз qm чий, WWW waq, 
am meo gem GR at Senet а ê Û | 
ps ان‎ AF Y em tf کیم عاص‎ c heey 
srik iw alee rg 
Chamberlain m. 9ч ase qr ey soft чаты. 


a чт эч! 
Beeb کا‎ ААЙ zu nx V JE پورپ میں راج‎ 
= v 
Chamaleon n. г; «stet acelera, ийм; чїй 
атл чїй dier (ouf. Ll olo À> auf گھری‎ aff 
dj میں ماشہ گھڑی میں‎ 
Chamois я. чї st q fe 1 û À Se wth 
Chamois leather n, т! sb 
Champ e. gang чеш | tle Je be 
Champ upon the bit, to v. qam, sm | bile Me 
Champagne m. $e, marh ёш fear o 1 
کی ابك قم کی عراب‎ GU ue 
Champaign n, wm fem | oue ЭЛ 
Champion m. qnm, setae, WÈ «Gier, enr; ftam; 
ATTN Yol f aalo ts no be MW Z= hae 
Champion v. «y š, Жини wer! UF м») AG 
Chance я. adj. atm, 4ч; ana, fier, 0ч; эът, 
; emm, gui 1 
مکی‎ e X ФАА erai i f е dy 
Chance o. £m, эп чүл, ifa gern 1 
W Bee MT A 
Chance, by ичтей, ita, weet | 
AS) a EI 
Chance, on the gafe c1 4 24 
Chance, stand a efie ü 1 Ue اد‎ 
Chance, have a ўт wr | s Gy 
Chance, take а sifaw germ, wt em | 
OS WE afe 
Chance, take one's aman diya, fg Wm | 
WT قت‎ бул +e 
Chance upon v. sms fis m, этти TÈN, TTS 
maem UE MA А اچاتك‎ aly je QI 
Chancel n. Re 900 sm «E eet wem К! 
+ VA WW جہاں پادری‎ Se ga Y Vf 


Chancellor n, очай, ятар, vi, fx, summ, 
چا‎ | JD f ma cel ددر‎ s SS reg 
Chancery п. DAS; swam www 
Jd Joy o fN 
Chandelier n. «чт erg; wy 1 Jw Wee К 22 
Chandler n, че az qt RIT YU gis \ با‎ д, 
Change n. was, ww, няд, ROW, EMA, 
TRAY, келине, wf qwe Swa; wm, {тї | 
eth الك‎ deg JP lege انار‎ eoe ЫЗЫ Ца Ја 
Ms le Hell ur 
Change v. «тт, «цэнт, Sone GET, GET; эрт, 
Wema Wy Me MA У TEES 
Change of air п. quat | Jx le 
Change of clothes n. mh sw Эт! 
جروا‎ Ж V oy 
Change colour v. bw tm аңа, um am | 
Webs Ша Oy ee 
Change front v. va cwm, tq wasa, hm qe | 
Ua چولا‎ Зеб, Ma رخ‎ 
Change hands v. тї agaat | Us vl 
Chage one's mind v, ud sqm, Өд 9989] 1 
Ua ol) Vati hy 
Change one's tune v. s. em, afl ya n, жп 
чп semen, tm qp mem qç a 1 
Wey Uy V Lao الاہا؛‎ LY дук оо تی‎ a سر‎ 
Changeable or changeful wi sf же wit тө, 
чїй aren чїй qta; чий Ge 
EE NWF گھڑی ہیں‎ et ru. tof کی‎ ef کھی‎ 
Changeling m. cm gm va (9008 ш qu) 1 
(= S V < (چرری‎ m 4+ 
Changes, ring the v. чч wem w бї, Saf ifr 
wñ dh Ue ç Gk EF ЈУ Moe کر‎ oem 
Channel n, атт, wu, sm, тў; gen, ЭЁ 1 
< CU tuy ud ды e 
Channel, to cut a v. qît qer sem | UE <U V uv 
Chant я. т, uu, яяя ow + I) ef 
Chant horses v. Ùn ec Rem 1 be fof 
Chant the praises of v. 99 qw "à qmi 
by ae fu 
Chanticleer n. gat, pez | +SS «V 
Chaos n. mpag, ент, w (22 « بال‎ IS oy у 
Chap п. wet, aga, yw | Vy «ue Т 
Chap v. Sym, wem i Ue fy 
Chapel п. йа Rem 1 Y ts 
Chaperon m. yfi пп semet эйи! 
cop Jo Lf UOS 
[o n e, tears mem, shel sem 
ees WF پر کی‎ OF de 
Chaplain n. TÊ | sol 


Chaplet n. CO, «x, qr | Ye «eie 

Chapman n. iam i YU se 

Chapter п. зата, sm, аги; ek, qur; TAT qur. aT 
afi iude سیا با‎ ИКО a Hbf SA Ll 

Chapter and verse efl sure ч bere 9040 uw 
аттат 1 dev, bale Y eA uf 
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Chapter, to end of sars, fim | as < "m" 
Chapter Hóuse m тй читы waq 1 
کرہ‎ V سیا‎ ож» 
Char o, Фат waya, gee e ай тырп, warqa, siriy 
wm Q жтт! 
رجالا‎ W < آل‎ AK AKA دنا با‎ е WW, ¿f 
Char onchare n, чой enisi wa | ¢ E Jus Y +f 
Charwoman п, ч wm Sui meta | 
dung رال‎ Lf ماف‎ af 
Char-a-bang n. & m, waft ан)! سے گاڑی؛‎ 
Character п. few, sre; рин, qu; for, fart; 
, дн, wm; fuum, aan, Pom; кпк, UR 1 
Wr e оо Ja ёш Af die ede em 
af حرف»‎ MASA ы ۾‎ 
Characterize v. яти WI, QW атт, ww 1 
WE p] 
Characteristic adj., n. ra түл, at; re ат АЧ wm | 
خوبی؟ عاص | رئیش بات‎ d غاص‎ 
Charade п. st а gie are | 
ANY Ji V jn 
Charcoal п. ew Sem | df V a) 
Charge m. «рэй, wm; wš, sme, Rasa; яй, Qa; 
fron, freer, after; Venns, cw free, 
Qu аты; m, geni 
ч wd \ еу, هاره‎ Whom «ЁЗ ig Ао isle 
£ VT элд» b رکھرال؛‎ whe Y d 
Charge, to give in v. чт, gat we | US sue e 
Charge, to hand over v. «m dh, wm 
M re Re Y 
Charge v. wm qt wer wer; mre, frere forem, mr 
Фат s sum, won, mes, ean msi mem, fer 
wey, sitet en quom sum den fem om 
QN emma 
©, ull مام‎ O حاب مي‎ MO کرنا؛‎ de ү 
ths م‎ Kol WF 247 oe de Y d 
WO Jo V piyi ibo VT. حم‎ 
Charge to jury, judge's sre тэд fraus | 
ole Se کر‎ ur 
Charge oneself with v, sà fret èm, fed! daw 
LUE AR RR اپنے تبه لاء کی جر‎ 
Charge daffaires n. dtar деч а qr 1o» \ at! Py 
Charger n. ft ат apaia Чп; 908, з! 
we پرات‎ nef Y Ju x £ 
Chariot n, «, mft | uM «d; 
Charioteer n, cwm, ext, my | \ 
ران‎ a uuo io 
Charitable adj. «rm, grt, doct; ser, Ft, жон эйс 
۸68# | ارر ليك دل‎ e) رای ! هلا پربی؛‎ Я 
Charity n. 3, эттей, iur, ece, irent em, ger i 
K co эйе rn^ э GPO Hd 
Charity begins at home «c эй ҸӘ к | 
D — ai! dy 
Charlatan п, wer be, dtr cea; om, RET | 
be “Q ieu کا ید‎ 
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Charm ç am we m Se; em, gama 
Ú dU پیکنا؛ مرم‎ Uf. onte 
Charm n, m, 49, #6, я! جر‎ o> + يتر‎ le 
Charm away v. am$ «ê «p veri 
Vf un بل ے‎ ck 
Charmed life, bear a fec ФЙ sm a sw e 1 
Ruf جس پر‎ 
Charming adj, ste, gea, REAT | =b шс ж, 
Charnel house п, этели, күтү | se asy 
Charon n. {лий eer ч tem, эй ae ur 
чїй stot em = afta чё wm m | 
روحوں کر موت ے‎ \ ОЙЛ у Sp میں وہ‎ Voss کی‎ obs, 
же می درا پار لے‎ Йй ہد‎ 
Chart п, wt, ÛÎ mem | ex مد"‎ ex 
Charter п, TAN, afters, ни 1 c sul ol 
Charter v, ferca к kw; ew tn, чп m 
fei Аят; пй айп Rest èn i 
OE tba AaS dhe the دیاء پا‎ Q ibs عد‎ | Жы 
Bail nds 
Chary adj. чач, ewm, shes, бат, were + 
№ +32» چ رکی؛‎ o bee 
Chase n. fem, ter, gi эй sate Wir, EÊ 
کی لل | ا‎ Fray ill SOF v2 ASV pie شکار؛ پچھاا‎ 
Chase v. or we, Почто en, wiy; ate, mt 
wT بالا‎ Ји АЎ ҮК Af شکار‎ US en 
Chasm n. ari, жү, їн; gz, we wag | 
L Je tuy ale hl SW 
Chassis т. mim sist | yl V ¿V 
Chaste adj, oft, qw, йг! o А ty 
Chasten v, gwm, тй won, wat ter 89 өл; 04 
wrt VQ as f ang سرا دے کر‎ f ہیں ہیں‎ D 
Chastise v. drew, qw sp aq ep (bo سرا‎ | Ьу 
Chastity n. gam, «Аят, FÎ | SS, л taa 
Chat п, чиа | e ch 
Chat v. аттфт scri, rmn ¥ US fae 
Chateau n. чў, Ste, ses (ment) 1 
(е BY) کرت عل‎ ну 
Chattel 


боой and Chana " rdin, amana, 
чит! اناپ ماما‎ J sky ay 
Chatter o, were we, 2 wam, dia жатп! 
W دات‎ Af да ау аа 
Chatter box й тї, word | LS QA 
Chauffeur п. tz serra, TR 1 02 Yo o Je 
Chaw up ç. чп sm, wr wm, fogs (п їл! i 
Lys la Кл W کھا‎ UB Ly 
Cheap adj. wen, ww erm; яй, we | 
W مسرل‎ tfi £ < 
Cheap and nasty adj. «ет sk frem | G o! t 
Cheap jack n. time 1 YU uus 
Cheap, dirt adj, RÊ ч. «sd qw | 
مرل‎ conf kih 
Cheap, feel e. uaa Мб рй Ê Va yA f an 
Cheap, hold v. fait swem, gua чеп! 
= at дие}, 
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Cheapen v. m wem, gent won; frega wa аң Wm 1 
lf f ә» ye Q f دام‎ 
Cheat n, эт, virg, бй! Jr А с» “Q 
Cheat v. атп, stan e, өтт! Ши che Km AQ 
Check n, üw, maws, gema, Gea; WAY; UC 
(wtw ); rum 1 
4e Je (zo Jes) uy фе е ررك‎ s) JA ds 
Check v, чп, «mem, wewm, wA wer, Qw m, 
rom; эйчлүтт чия; oe ed 
Жу, gle UEP A, ررك‎ fous MEN шу A 
ba OF 
Check, keep in о. QW can, «wr caer, See cam | 
Wo Lhe Af, Le WS cay 
Checkmate n. warm (watt) | (әр) +з 
Cheek n. та; genet) ef Wt 
Cheekbone n, теё ef! | ub f Jt 
Cheek tooth m, 9 1 «^ 
Cheek by jowl «mane, emm 1 Je Je uh 
Cheer т, тее anam; чтят; qm, qmm | 
اك‎ Je thy WC net Jr 
Cheer o, ferm Xe, eye due, Rs «wem, й wv 
чоп, we wm, wg wem | 
We تال‎ US e ue ley دل‎ Maus Jaded 4 LY 
VE er 
Cheer, be of good v, ftr sqm wm, atx єт, 
| тп сет М, ШТО ç 2 gy bpm دل‎ 
Cheer, make good v. ww чй! JW ye 
Сһеег?, what дато єп es RT fa Je f 147 
Cheerfully adv, att | = te 
Cheerless adj, arm | ll 
Cheery adj. AW, WWW | >. Ae 
Cheese n. TAR | < 
Cheese cake п, ятя «f, vk д, «ей етй 1 
SES A dum а لان‎ 
Cheese-mite п, єй yr i bf Y д 
Cheese monger н, it, rer айч Wayan | 
رالا‎ а رفیرء,‎ QC A 
Cheese-paring n. were; Ф, tft | 
b ¿É rens е کاٹ‎ 
"Cheese-straws, л. cite’ arên Мерг | аб, SS cs 
bread and л. emr тт, weê 1 
Дф» دال‎ W ساد‎ 
, chalk and Redeem wor | 
SIUN گھرڑے‎ auf 
- Cheese, the n, de wm, эгей «m; 89, эчи! 
Wel ليك‎ мй aed بات‎ d 
- Cheese it! v, Shy Q, sm Q, ex wo i 
2f پد‎ nie در‎ ye 
Chef n. ec (refan m cene) 1 
(€ af gro Le uh). 
Chef daeuvre m. ает, зип ын! (V Q сы 
Cheiromancy n m We т жт} Ат ат fes 1 
bito f the fam € 
DE usd MERE: 















Chemical (-в) n. adj. @Banñ sr ref; raf 
m caret wd wm 1 
درائ‎ шоя veo V gef ١ با رمائی‎ ЛӘ 
Chemical affinity т; «тая Ws, mem | 
کان لاگ‎ de gus 
Chemical warfare n, finit sr ceret pfi, eê 
innt ду کی‎ of ag lak Jf 
Chemise л, үүт, wats (sheet) | (S ui) ved WSF 
Chemist п. fram, veut thy fef 
Chemist, dispensing n. sñwfš qr «xr «sy quietam, 
qa , WE I 
Лә My эй مرا با با یچنے رالاء لھ‎ изд 
Chemistry n. fe Фб, ceras fau (oo رما‎ ef 
Chenille n, sweet вех m v | uo V Je f 
Cheque or check m, аҹ, på | ute «de 
Cheque, blank n, Фо а, рй qñ 1 D 
"IM A 
Chequered adj. itm, smarter; аў эрлиги! 
Y joy аула رنگا؛ ہار‎ б, 
Chequer board л. ante Sater ate qr agn | 
he Àf бм 
Cherish v, qata, чта ga, 0 41 fet (ач | 
М دل می‎ vz fine ls ote Uh 
Cherish vain hopes о, ҥй этн amm | АО OT Je 
Cherozt m ŞE | Ут 
Cherry n. sem, т! V r (JT 
Cherry red adj. sm tre | € is JY 
Cherry, make two bites nt a v, Rem | eve 
Cherub n. ten, weta; st sm s gem wma 
ارر ندر په‎ Ya Ya ton دو‎ <) 
Chess n. unt 1 р 
Chess board n, wita ater amm a ate | 
Va À гу auf рм 
Chessmen n. wetrê st, wetwé dra 
Jf Sek ne cg 
Chest s. eqs, it; ordi | Де tue ло 
Chest of drawers m. creat sett | УА رال‎ jos 
Chestnut m. wmwemer dg m єн! ei Кед 
Cheval glass n. «qr этїї | «27 ly 
Chevalier n. d, ez, Фат 1 We „ү д2 
Chevy or chivy v. Фя er | US les 
Chew v qam, «wm de-am mm 1 
Af Ao سرچ‎ We AÑ 
Chew the end o. st wer i vf Jt 
Chic adj, gets, eat, ere | AU غر‎ hee hsp 
Chicane or Chicanery n ‘ten, wtw, es | 
de а) Sys 
Chick or chicken a ча, fefgar ar giter wm | 
کا په‎ Jo V nur 
Chicken-hearted adj, mt, йч 243 V ` 
Chicken pox n. 08 Www | der Jor 
Chickens before they are hatched, count 
one's v. FR exp я 1 rernm 
Chide р, diem, узт, wawan | UE e Ay 
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Chief n., adj. a, аск, afar, Sted; чеп, FT, Rn, 
чер ek C ду nts ain lm سرداره‎ te 
Chicly adv. wx, saree, fü ê | 
£f ویش‎ у عاس‎ 
Chieftain n. чїй man, Êê | pi deu uro 
Chiffon п, seat stan tust wre UF aes be X 
Chiffonier m wr sent, aitz | 
Spl P 
Chignon л. айы з ie V УА 
Chilblain и, feast à Js 
Child n, «x, «dt, Sz, Få, ste, mem | 
ادان‎ PE 
Child's play m ҹа e; arem mr 
کام‎ AT کیل؛‎ Kae 
Child widow n. ars чат | 12, JU 
Child wife п. &m wt | oH! بال‎ 
Child, to be with o. s ат ew rm, Ret dier í 
e ید ے‎ A ے‎ rief. 
Child-bed fever m. smrm i» Ue 
Childhood л. sag, amm «чна | of 3 otk uem 
Childish adj, exem | L Y oe 
Children п, s, siam, she, um | 
dm ارلاد:‎ bc) ٠ بچے‎ 
Chill n, z, surt, or y ud 
Chill v, zx, fer ап 0 чат, emp eem | 
UF تراش‎ WF ge | دل‎ 022 
Chill, catch а v. oct пя, at em эп! 
w oe WS oe 
Chill off water, take v, srt ûşî Te жеп, STAT 
атт яті white $Gy US گرم‎ us کر‎ à 
Chilli n. аш S ce JY 
Chime л. siei git dex Же be گھٹیوں کی‎ 
Chime in with v. @ 8 fem; ge Remi 
pO 
Chimerical adj. saw, Эз | Jo) Se 
Chinmey n. gata, забт, н і J «do ue ls 
Chimney pot n. баят 1 Jue 
Chimney stacks n. Raff wem Дш $ oce 
Chimney sweep п. Жаб sm чий! 
WLS چتی صاف‎ 
Chimpanzee m. wag | „2 o, 
Chin n. ай, ёй | e ى«‎ 
Chin, to the or chin deep êre qat gar | 
هرا‎ bt کل تك‎ 
China sta (їч, qerer); side eo | 
Fa £ ¿=s (€ es ro) ux 
Chine п. ата gå | oh $ ره‎ 
Chinese n. st Em, rf; sift mar q жч! 
wha Ule ax tar لرک‎ C де 
Chinese Jantern n, wm WT ! v ЗЕ 
Chink n. «m, qa; ёе; Ф wren | 
AG کی‎ So, Kye tae le 
Chintz n- а | sor 
Chip n. fer, zer 1 59 yar 


Chip w "efi чыс iem ш бий, uer 
LIA PIT 
Chip in р. VG фа gaa, ча ит | 
LIE یچ میں برل‎ 
Chip of the old block aê «mue, Sar si tar 
LATIS 
Chip, dry as a adj. dart es, 
Chipmunk п, ae ARTA да | 2 Af f EA A 
Chiropodist m. 80% ба чийип, бич | 
af yo de n oos 
Chirp or Chirrup v, at жөп (A этте)! 
QU arx) USF Qs ae 
Chirpy adj, Am 1 А 
Chisel n, Bat, ŽA, verit, Î | ئبان‎ ufo SE ue 
Chit л. m, mm RÊ | ee tb ae 
Chitchat n. sw, TÎ | ee ob nef 
Chivalry n. dh ANTES, {бп | 
ES ай glue Eas sok 
Chivalry, flower of n: ‚ бөй да îê =! 
bone ے‎ Je کی توم ا‎ 
Chloroform n. айе êê ale $ LY А 
Chock m, v. magna We; sem, ачат 1 
dg бе ipe لکڑی کی‎ 
Choc ablock or chock-a-block | zz 
Chockiull or chokefull | nic, eus, 
rd anA laf veal 
Chocolate л. TE | Sle 
Choice я. чеч; дии | ie шч 
Choice adj. Sr, sw ga, «а, sewa, gus 1 
А —, у d چنا‎ Мя 
Choice, have no gg Ж È, ла бі 
جرلا بھی مر‎ hu 
Choice but Hobson's choice, have по qa Sf 
ча я йи, й б wq, È е Š 1 
در‎ jul لو‎ Ue ھی‎ ahs š ہارا‎ f ورا‎ 
Choice of, to make юг 999 pm, GAT 
LI 
a a Tê; Sa ae wag ъй et таче. 
' 
> дё گاے وال‎ le گر ہیں وہ جگہ‎ Hou o 
Choke o. se tem; я q Wis Te; er; won; GE 
PIT ISP TRE PET گلا کھرٹا: دم با ۔ائی‎ 
Choke n. gw dive Ren pe Fe V چك‎ uat 
Choke off o, (wu, s= een, Uem wo | 
WF عتم‎ WS پد‎ мо 
Choke up v. Rage te tt ررك دیا‎ WL 
Choler n. fre, йч, Sem < жо] «a 
Cholera п. фп! oe 
Choose v. st, GZM, TEX еп; гли 81; ҖЕ aga; 
uer жеп (Uf darti se ОЦУ ند‎ te ks 
Choose, pick and v. їчтї a dfs em | 
ewe} e 
Choose between them, nothing to 999 #90 wi 
8, FER چ‎ | a ایت‎ IM 
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BASIC EDUCATION 


[We have received а copy of ће report of seven 
years of the work of the Hindustani Talimi Sangh in 
Basic Education as an account of an experiment in a 
scheme aiming at revolutionizing our whole educational 
system. The report is very important and needs perusal 
by all interested,in Education. Due to want of space we 
are not able to reproduce the whole of the report in the: 
columns, but two important and instructive extracts are 
given below. 

English and Hindi copies of the report can be hed 
from the Hindustani Talimi Sangh, Sevagram (Wardha 
С.Р.) for a price of annas eight each, ED.) 

15 
STANDARD OF ATTAINMENT 

The most important point for assessment will be the 
development of children—physical, intellectual and 
spiritual — as a result of the seven years of basic 
education. The pupils in the basic school at Sevagram 
and Champaran will complete seven years in Decem- 
ber, 1946 and their development has been assessed. 

The standard of attainment at the end of the 
seven years of basic education was laid down as 
that of: Matriculation minus English, The question 
is, therefore, often asked whether the pupils who 
have completed the seven years of basic education 
have attained the Matriculation standard. 

Now, it is necessary to define the "Mat 
standard”. According to current terminology 
pupil has to obtain a certain percentage of marks in 
five academic subjects in order to pass the Matri- 
culation Examination. Some subjects are compulsory 
and some are optional, The subjects and standards 
prescribed slightly vary from university to university. 
The objective of the High School Course which 
goes up to the Matriculation Examination is to make 
the pupil obtain a certain percentage of marks in the 
prescribed subjects and gaining entrance to Univ 
sity Education, The success or failure of a pupilis 
determined by the percentage of matks obtained in 
one written examination which is held annually. 

In the basic education course the craft forms 
the medium of education. Pupils gain knowledge of 
various subjects taught in correlation to the basic 
craft as occasion arises, The syllabus is there for 
guidance but not to be strictly adhered to. The 
pupil learns through observation and experience 
and not merely through oral instruction. There are 
no formal examinations for promotions from grade 
to grade. It is the quality of the work done, the 
record kept by the pupils and teachers, of the daily 
work, regular attendance and the opinion of the 
teacher that decide the promotions. 























The objective of the basic education course of 
eight years including the pre-basic class is the 
training of а citizen of a new social order with the 
following qualifications: 

1. A harmoniously developed body—healthy 
and agile— capable of doing hard physical work. 

2. Clear understanding of the ideology of the 
new co-operative social order and the place of cottage 
industries in rural economy. 

i. Ability to earn if necessary from the basic 
craft, sufficient forhis озуп balanced diet and clothing. 

4. Ability to produce cloth from raw cotton. 

5, Ability to grow vegetables sufficient for his 
own consumption, 

6, Ability to cook a meal and skill and know- 
ledge in all allied processes in connection with the 
storing, cooking and serving of food for a family or 
community, including budgeting and maintaining of 
kitchen accounts. 

7. Knowledge of the elements of dietetics and 
fundamental rules of health. 

й 8. Knowledge of the fundamental rules of village 
sanitation and personal liygiene. 

9. Knowledge of first aid, treatment and nursing 
of common ailments. 

10. Knowledge of the principles of co-operation 
in running co-operative stores and keeping of 
accounts. 

11. Ability to speak clearly and fluently at 
public meetings. 

12. Ability to expres 
and prepare report 

13. Appreciation of literature in the mother- 
tongue and a working knowledge of Hindustani. 

. ,l* Ability to read and write simple Hindustani 
in both the. scripts. 

15. Ability to sing in chorus, devotional and 
national songs. 

16. Appreciation of paintings 
and ability to draw and paint. 

. 17. Ability to ride a bicycle, and a horse and 
drive a cart. 

18. Ability to help in organizing festivals in 
school and village. 

. 19. Elementary knowledge of the world econo- 
mic, social and political problems as gained through 
the study of current events reported in newspapers. 

, 20. Elementary knowledge of the mechanical 
principles in the different equipment and processes 
of craft work. 




















ideas clearly in writing 





and pictures 








‚21. Acquaintance with the fundamental scientific 
principles in growing food and cotton, in cooking 
and allied processes, in the processes of the basic 
craft and in the maintenance of personal health and 
the health of the community and village sanitation, 

22. Knowledge of the geography of India and 
the world through food and clothing. 

23. Ability to use newspapers and journals 
intelligently. 





tory and development 





24. Knowledge of the 
of the fight for freedom in Indi 

25. Respect for the different religions in India 
and desire for communal unity. 

26, Freedom from caste restrictions and prejudices, 

27. Love for one’s own village and rural area. 

Readiness to stay and work їп villages. Village- 

mindedness. 

PLANNING WITH VILLAGE BIAS 

ш 
6, TRAINING IN AGRICULTURE 

The training of students in our agricultural 
schools and colleges may be largely supplemented 
by a system of posting stipendary apprentices on 
well-known farms or gardens owned by experienced 
and enterprising agriculturists. A good number of 
first rank farmers, fruit-growers and garden-owners 
from all over the province may be invited by 
Government to take in and train a fixed number of 
apprentices every year. These apprentices should 
have certain educational qualifications and also have 
already a year's previous grounding at a Government 
agricultural school or farm. They should then be 
selected to complete their training on these private 
farms as post-school study apprentices, with one ог 
two years’ course of practical working :a year for pra- 
ctical study of local conditions, soil, monsoon, crop- 
ping and manuring schemes, labour, etc., another 
for cost-accounting, farm management, marketing, 
co-operative working and for а special training in 
any particular branch of horticulture etc. 

Such training farms should have Government 
recognition and hold Government credentials ( which 
may be renewed every year or so) to grant a 
diploma to those trained on the farms at the end 
of their training period, stating the general quali- 
fications and proficiency of the holder and also the 
particular branch of agriculture he may have speci- 
alized in. And these diplomas should be on a par 
with those of Government institutes or training 
establishments. Even post-graduate training in agri- 
cultural chemistry and other branches of research 
or highly specialized and intensive branches of 
agriculture or horticulture may be thought of on 
this basis. 

Such a course of planning may train a thousand 
or more students annually with first rate practical 
training which would in no way be inferior to that 
imparted by Government directly and yet would 
be much cheaper inasmuch as it would save the 
Government considerable expenditure over lands, 
buildings, teaching staff and establishments. The 
farm-owners too would gain inasmuch as they would 
get a number of intelligent and willing farm hands 
as overseers, assistants etc, to help them at negli- 
gible cost besides gaining in status and position in 
their own-districts and the province. 

7. POULTRY FARMING 

This is an excellent village and farm-house 
industry. One great handicap in its pursuit for the 

llager is the havoc played by seasonal epidemics 
and poultry diseases. The villager is at his wits 
end against it and often feels utterly ruined under 
the losses entailed. His own insanitary living and 
habits contribute not a-little to his misfortune, He 
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should therefore be supplied with detailed instruc- 

tions in taking proper care of his stocks and in 

combating disease. Social workers can help а good 

deal the Government propaganda in this direction. 
8, FISHING 

This industry is very. important in view of 
India’s 3000 miles of coast line and of the low and 
ill-balanced diet of our countrymen and in the midst 
of the terrible food deficiency of the present times, 
But as this industry is already receiving due atten- 
tion by competent official and non-official persons, 
I do nor dilate upon it here. 

9. PALM JUICE 

In the Bombay Province millions of date, cocoanut 
and palm trees abound, food contents of whose 
juice are beyond dispute. Other uses (mainly local) 
of their by-products are innumerable and well- 
known. Toddy-juice should not be allowed to be 
confused with liquor in the popular imagination. 
‘While liquor is mainly an intoxicant, toddy-juice is 
rich, valuable and yet the cheapest food for millions 
of humble village folk if only its fermenting 
process could be successfully prevented and if it is 
nor carried away to the towns and cities like milk 
produced in the Kaira district. Effective protection 
and encouragement should be given by the State 
towards local consumption to the elimination of 
tHe trading interests and middlemen. 

Аз against its use as an alcoholic drink it should 
not be difficult for Government institutes like Half- 
keine at Bombay, or the one at Coonoor to find out 
a drug (as harmless to human health as the colours 
proposed for use in order to distinguish vegetable 
ghee) which would prevent all process of fermenta- 
tion in toddy-juice for 24 or 36 hours. The use of 
the drug should then be made compulsory by law 
for all toddy-tappers. 

10. BEE-KEEPING 

This is one of the finest food-yielding and 
remunerative industriesfor gardeners and for farmers 
who live in the neighbourhood of forests. The forest- 
dwellers gather wild honey in many parts of our 
country mainly for selling it in towns, but there is 
considerable adulteration and deceit. Besides, theír 
method of gathering honey are primitive and revolting. 
Ic involves wholesale killing of the bees. The modern 
method of bee-rearing and apiaries alone is worthy 
of encouragement and vastly more profitable to the 
villager. Excellent cooperative societies of bee- 
keepers on such lines have been formed during 
recent years in the North Kanara district and are 
flourishing. Every effort should be made to protect 
and encourage this industry and spread it in other 
parts of the province such as the garden areas of 
Khandesh, Nasik, Poona and Gujarat, 

11. SALT, GRASS AND FIRE-WOOD 

These should be made free as gifts of nature 
to the humblest villager even as air and water. All 
monopolies and all private mass production on 
trade-basis in these should be abolished. The villager 
should be allowed to help himself and supplement 
his income by selling these headloads in his own 
neighbourhood as far as he can go on foot and 
return home by the evening, 
Vapi 
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PREPOSTEROUS CLAIMS 

We had suggested the appointment of an impartial 
tribunal to go into the question of settling the so- 
called "Public Debts’ and Sterling Credits. The 
need for such a tribunal is emphasized by very many 
irresponsible claims that are put forward by acknow- 
ledged leaders in Great Britain. The war time 
Premier, Mr. Churchill, himself in the House of 
Commons stated "that the Governor-General of 
India i the time of the late Government was 
notified that Britain reserved ber full right to 
present a counter claim on account of effective 
defence of India by all means — land, sea, air and 
diplomacy — by which the freedom of India from 
foreign invasion was secured." This claim itself 
raises many questions which may have to be decided 
judicially. How did Japan come to invade India 2 
The Japanese or the Germans had no enemies in India 
other than the British, Hence ít is that all direct and 
indirect results of the war must be borne by Great 
Britain. If this is so, India would be entitled to 
damages for the British occupation of the country, 
for the reckless use of the forests during the time 
of the war and the consequent famines that have 
been visiting our land annually. Because of the war, 
even the reserves for seeds had been drained out 
of the country and’ we аге now drifting on with 
occasional catch crops. Then again the unprecedented 
inflation in the country has upset the economic order 
beyond the country's capacity to recover with the 
result that the people are suffering from great di 
tress in necessities, This too is a matter on which India 
can rightly base a claim for damages. Apart from all 
these mmterial losses India has sustained, withour 
provocation, an irreparable loss of three million 
lives during the Bengal Famine of 1943, How shall we 
compute the equivalent of this in terms of money ? 

‘As though this were not enough the Times of 
London has come out with still furcher fantastic 
suggestions and threats, It suggests that if the sterling 
balances were to be demanded, England may resort to 
an unilateral blocking of such balances with the appro- 
val of the United States, May we ask who made the 
United States judge over us? It pleads inability to pay 
the capital sum out of the revenue as an adequate 
reason for adopting such an attitude. Will any 
court of bankruptcy accept such a plea in the case 
of an individual without taking into account his 
assets and liabilities before insolvency is granted ? If 
England wishes to repudiate the credits in a straight. 
forward manner we can understand it; but these 
preposterous claims and suggestions are unbecoming 
of a great financial race as the Britishers аге. 

IE such irresponsible claims are to be laid to rest, 
it can only be done by a judicial, impartial enquiry 
into the whole question and Mr, Churchill and the 
Times would then have an opportunity to state their 
case. We trustno time will be lost in setting up such 
a judicial enquiry. J. C. KUMARAPPA 





QUESTION BOX 
СВу M. K: Gandhi ) 
INTELLECTUAL AND MANUAL WORK 

О. Why should we insist on a Rabindranath or 
Raman earning his bread by manual labour? Is it 
not sheer wastage? Why should not brain workers 
be considered on a par with manual workers, for 
both of chem perform useful social work? 

А. Intellectual work is important and has an 
undoubted place in’ the scheme of life, But what 
Iinsist on is the necessity of physical labour. 
Мо man, I claim, ought to be free from that 
obligation, It will serve to improve even the 
quality of his intellectual output. I venture to say 
that in ancient times Brahmins worked with their 
body as with their mind. But even if chey did not, 
body labour was a proved necessity at the 
present time. In this connection [ would refer to 
the life of Tolstoy and how be made famous the 
theory of Bread Labour first propouaded in his 
country by the Russian peasant Bondarei. 
Dharmapur (Noakhali), 6-2-47 

KEEP A REGULAR DIARY 

I would like to draw the attention of village- 
workers to а defect which has come to my notice. 
Very few of them keep a regular diary. This is not 
good. It must become a part of their daily routine. 

Tt must briefly record the work done du 
the day and the worker's experience, retrospe ction 
and introspection, — daily or periodic al, — material 
as well as spiritual. It is not expected to take the 
shape of an article or literary writing. 

‘Writing is one of the exterior means which 
promotes thinking. I have seen several workers 
who do a good deal of hard work and yet make 
mo improvement or progress in it. The reason is 
that they never do any thinking. Some of them 
feel that thinking isa pastime for the idle and the 
unenergetic, Those who work do not need to waste 
their time on chewing thought. This articude itself indi- 
catesthe under-development of the intellect which 
cannot even understand the necessity of thinking. 

Tt was the result of thinking that first prompted 
the worker to take to village service, But after having 
taken to it and started it according to his then light 
he gave up thinking further for himself. The result 
was that he ceased to make progress. One cannot 
expand orimprove one's business on old capital alone. 
So also in other spheres of work. As Buddba has 
said, " The house must be cleaned and arranged 
every дау; so also the mind.” You must think 
anew and study new things everyday. 

Gandhiji is seen initiating new schemes and 
methods everyday. He has always something fresh to 
say on the various problems, It is so, because he 
thinks, takes a retrospect and makes introspection 
everyday, But some of the workers do not read 
even Gandhiji’s writings. This is very regrettable. 

Every worker who wants to serve intelligently 
and progressively must regularly set apart some 
time both for study and thinking for himself. 
For the latter, keeping a regular diary is a helpful 
means. It will quickly show excellent results. 
Pavnar VINOBA 

(Adapted from the original in Marathi ) 
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GANDHIJ’S WALKING TOUR 
DIARY 


27-1-47 

In a written speech at Palla, on Monday the 27th 
January which was bis day of silence, Gandhiji first 
expressed his satisfaction at having been accommo- 
dated in the house of a weaver friend. He then said 
that the cottages of Bengal had become dearer to 
him than the prison-like solid walls of palaces. A 
house full of love such as this one was superior to 
a palace where love did not reign, 

The hut in which he had been accommodated for 
the day was full of light and ait and nature’s abundance 
was showered on the country all around, What how- 
ever made him sad in such a fair and potentially rich 
country was that the Hindus and the Musalmans 
should have brought themselves into hostile relation 
with one another. Should differences in religion, 
he asked, be sufficient to overshadow our common 
humanity? He prayed that these fundamental 
coinmonsenses reassert themselves so that all contrary 
forces might be overpowered in the end. 

In his pilgrimage, continued Gandhiji, he had 
come across homes which lay ruined and desolate, 
bazaars and schools which lay empty; and he had also 
found members of the two communities in a stage 
of non-co-operation with one another. Whom did all 
this profit, the Hindu or the Muslim ? Agriculture 
had not been properly attended to and the spectre of 
famine lay waitingin the offing; the villages were dirty, 
the water unclean; and only a new and extensive 
scheme of education could raise the people from 
their slumber of ages. He prayed that God might 
ive both the Hindus and the Musalmans intelligence 
and strength enough to grapple with these problems. 
He thought that if they succeeded in their attempt 
to solve these common problems without troubling 
the government, it would go a long way to 
overpower the forces of disruption evident today, 











referred in his prayer speech to the 
pleasurable fact, as he called it, that he was taken 
this morning during his walk to a Hindu badi and 
two Muslim badis. Of these he had no previous 
knowledge but he was solicitous for friendship of 
the heart and when he saw friendly eyes he readily 
went to the badis. They were anxious for him to 
take something. He said that was not his time; but 
they could send the fruit with him and he would 
take it with pleasure. His grand-daughter, who was 
with him, went to the zanana. The womenfolk 
met her with affection and an old lady embraced 
her when she came to know who she was. Then 
in one badi, they asked her to take the roti and fish 
they were cooking. The poor girl said she could 
not take fish bur she could certainly take the 
chapati, but wanted to be excused as it was too 
early for her. But the womenfolk suspected pollu- 
tion. When she realized the suspicion, she readily 
took a morsel much to the relief of the ladi For 
‘him or his there was no caste and no restriction 
ав to interdining. But he would ask his Muslim. 
"friends to be tolerant of idus who believed in 
‘pollution. He admitted that it was wrong. But after 








all real affection was not to be tested through 
interdining etc. The error was bound to go in time. 
Much headway bad already been made. Meanwhile 
wherever they saw real friendship, chere should be 
appreciation. Thus and thus only would they come 
together and live as perfect friends, In this connection 
he instanced an event he had noticed on the 26th 
January. The pressmen with him had arranged a simple 
meal between the Hindus, the Muslims and others. 
The Muslims did not come but the poor man whose 
hut they were occupying said that they should not 
press him to join the inter-dinner. For he argued that 
the event might land him into trouble. When they 
were gone, he might be invited to embrace Islam. 
‘The speaker saw the force of the fear andadvised the 
pressmen not to have this dinner on his precincts, 

Gandhiji then continued that he would strive 
for the day when the Hindus and rhe. Musalmans 
would be able to shed their respective weaknesses 
and come closer to one another in heart. He did 
not know when the consummation would take 
place but he was prepared to lay down his life for 
the purpose, if need be, He finally asked the audi- 
ence to join him in his prayer to God that the 
day might come soon. 
29-147 

Addressing the prayer meeting Gandhiji at the 
outset dealt with a question that was raised 
by some Muslim friends. Did he want Muslims 
to attend his prayer meetings? The reply was 
that he wanted neither the Muslims nor the 
Hindus to attend the prayer meetings, If the 
questioner meant to ask whether, he would like 
the Muslims to attend such meetings he had no 
hesitation in saying that he would certainly like 
them to attend. What was more, numerous Muslims 
had attended his prayer meetings which had gone 
on for years, The next question was whether he, 
the speaker, did not consider wrong for him, a 
non-Muslim, to recite anything from the Quran or 
to couple Rama and Krishna with Rahim and 
Karim, They said it offended Muslim ears. The 
speaker replied that the objection gave bim a 
painful surprise. He thought that the objection 
betrayed narrowness of mind. They should know 
that he had introduced the recital from the Quran 
through Bibi Raihana Tyebjee, a devoted Muslim 
with a religious mind, She had no political motive 
behind the proposal. He was no avatay-man as 
was suggested, He claimed to be a man of God 
humbler than the humblest man or woman. His 
object ever was to make Muslims better Muslims, 
Hindus better Hindus, Christians better Christians, 
Parsis better Parsis. He never invited anybody to 
change his or her religion, He had thought, there- 
fore, that the questioners would be glad to find 
that his religion was зо expansive as to include 
readings from the religious scriptures of the world. 

The next thing was that some friends had said 
that all prosecutions, initiated by the Hindus 
against the Muslim offenders, interfered with the 
progress of the peace mission between the two. 
It surprised him. What had peace between 
gentlemen to do with the prosecution of criminals 
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He could understand the objection if it meant that 
false prosecutions should be withdrawn, He would 
be whole-heartedly with the objectors, He went 
further and said that all such persons should be 
brought to book as perjurers. He said also that 
the proper course to avoid court procedure was for 
the guilty persons in all humility to make an open 
confession of their guilt and stand the judgement of 
the public. He would gladly help any such movement. 

The third thing was that young men who 
had gone to Calcutta and other places in search 
of а career were bound to give a portion of their 
time to the villages. The easiest thing for them to 
do would be to meet among themselves and make 
an arrangement by which say half of them would 
take leave from office and serve for a stipulated 
number of months, at the end of which their place 
would be taken by the next batch. If theyhad a will 
there would surely be some way also for serving the 
cause of the villagers. Those who did not find it 
possible to offer personal service might help by cash. 

Gandhiji ended by citing the example of England, 
Russia and other countries where every family had 
sent as many able-bodied men and women as 
possible for the defence of their country. This 
was how unity of heart was actually achieved in 
the world and he hoped that we in our country 
would be able to rise above small selfish considera- 
tions and create that unity without which life 
itself would not be worth living. 

30-1-47 

Gandhiji began by apologizing for the fifteen 
minutes’ delay. Ic was due to his being occupied 
with Zaman Saheb and Yusuf Saheb. These officers 
took him to a model cottage they had had erected. 
Te was a good house but in his opinion unfit for 
human habitation in the Indian climate. Such a 
house could well be described as a box. The inmates 
would be baked as in an oven and they would be 
suffocated when they closed their doors and windows 
as had become their habit. He, therefore, suggested 
comfortable cottages of bamboo, straw and thatch. 
Such cottages will be airy, cool and artistic in the 
Indian setting, specially in the midst of stately palms 
of cocoanut and supari. 

He was also pleased when these officers informed 
him that the refugees had commenced to return. 
from the places where they had taken refuge. He 
hoped that this return would continue with unabated 
zeal. He was of opinion that the people should dis- 
miss all fear feom their minds and feel safe in the 
midst of their own countrymen, whether Hindu or 
Muslim. When they learnt to feac their Maker alone 
they would cease to fear their fellows. They would 
find that there were no people to frighten them it 
they were not afraid themselves, This had been his 
uniform experience in the course of the last sixty 
years of his life. 

The third question taken up by him was in 
connection with some fishermen who had met him 
оп the previous evening. They had complained that 
in this country where fishing was confined to privately 
owned ponds for the major part of the year, it was 
impossible for them to live if they were boycotted 


by the majority community. Gandhiji expressed his 
surprise at this state of affairs and suggested that 
unless the Hindus and Muslims could rise above 
their present political differences and reasserted 
their common humanity and common brotherhood, 
life would become an impossibility where nature 
had designed otherwise. He hoped, therefore, that 
the alleged conditions would be corrected by the 
joint efforts of the people concerned and real peace 
restored in the countryside. 

31-1-'47 

In the course of his prayer meeting speech at 
the outset Gandhiji congratulated the audience, 
which was exceptionally large. on the perfect quiet 
they observed throughout the prayer. He then 
referred to two communications he had received 
from Muslim writers who consoled him against his 
critics who questioned his right to speak about the 
purdah ог other things pertaining to Islam. The 
writers held by quoting from the Quran that it 
was broad-based and was exceptionally tolerant, It 
welcomed criticism and invited the world to study 
the Quran. One of them also held that no group 
or nation had remained without a prophet or 
teacher. He mentioned these communications to 
show that all Muslims did not hold what he 
considered со be intolerant views. He hoped too 
that the audience which contained a large number 
of Muslims would appreciate the testimony of the 
two writers who did not appear со be biased writers. 

The speaker then dealt with the following 
question addressed to him by some ofthe workers. 

The Muslims were boycotting Hindu artisans and 
craftsmen and were taking to occupations like 
fishing, fit trade, pan-cultivation etc, Workers who 
desired to bring about peace between the two 
communities did not know what to do under the 
circumstances, 

Gandhiji said he hoped that the news was exag- 
gerated and that the boycott was confined to the 
fewest Muslims possible. He thought chat it could 
not be sustained, The logical resule was that any 
such moye would be a compulsory exodus of the 
Hindus from the Muslim majority provinces, a 
result he bad not heard a single leader encourage 
or contemplate.” He invited his informants to 
bring the news to the notice of the authorities, not 
with a view to having the movers punished but 
with a view to having an authoritative pronounce- 
ment from them. He further advised the audience 
to pray for wisdom to both the communities. 

The second question was : There is 2 movement 
for reducing the share of the owner from half to 
one-third of the agricultural produce. What is 
yout opinion about this? 

The speaker welcomed the move for the reduction 
of the landlord's share from half to one-third. He 
thought the move was substantial, The land belonged 
to the Lord of us all and therefore to the worker 
on it. But till that ideal state of things came about, 
the movement towards the reduction of the 
landlord's portion was in the right direction. 

But he warned the movers against the use of 
compulsion or violence. He could have no part or 
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share in violence, It was a reform to be brought 
about only by the cultivation of healthy public 
opinion. The reformers must have patience. He 
believed implicitly in the aphorism; ‘As the end so 
the means.’ In his opinion it was pernicious to hold 
that so long as the end was good any means, however 
violent or unjust, were justified, Many movements 
had come to grief by reliance on doubtful means. 
1-2-'47 

This meeting eclipsed all the previous ones in 
point of numbers of both the Muslims and the 
Hindus. Consequently there was much noise when 
Gandhiji came to the meeting. He drew the attention 
of the audience to the fact that the universal law 
applicable to all meetings was that the visitors 
should be perfectly still and observe silence no 
matter how vast the audience was. 

Yesterday evening а Maulvi wanted to speak 
for а short time, The speaker had sensed what he 
wanted to speak. He therefore contrary to wont 
allowed him to speak for the five minutes which 
he wanted by the watch. The Maulvi Saheb took 
по more than three minutes but said what he want- 
ed to say. He resented Gandhijós remark on the 
purdah system in vogue in Bengal. He had no right 
to speak on the Islamic Law. Gandhiji thought this 
was a narrow view of religion. He claimed the right to 
studyjand interpret the messageoflsiam, The Maulvi 
Saheb further resented coupling of the name of 
Rama, a mere young King with Rahim, name of 
God, similarly of Krishna with Karim. Gandhiji said 
this was a narrow view of Islam. Islam was not a 
creed to be preserved in a box, It was open to 
mankind to examine it and accept or reject its 
tenets. He hoped that this narrow view was not 
shared by the Muslims of Bengal or rather India, 

In this connection Gandhiji wanted to draw the 
attention of the audience to the work Dr. Sushila 
Nayyar was doing in Changirgaon. She wanted 
to go to Sevagram to attend to the hospital 
for whose management she was responsible, but 
her Muslim patients would not let her go 
till they were restored to health. She had also 
mentioned that in the village, partakers of the loot 
of October last were of their own accord bringing 
back some of the looted property, He was of 
opinion that this was a happy omen. If the infection 
spread, the courts would have no work to do so 
far as public loot was concerned. He for one would 
ask Government to waive the right of prosecution 
if the looted property was returned. But he said 
the return must be sincere and full, whether by the 
guilty one or the public, and not a mere token го 
avoid prosecution, What he aimed at was a change 
of heart and not а truce superimposed by tlie mili- 
tary or the police. A popular ministry could not 
impose its will on the people. 

Gandhiji chen answered the following question : 

You have askedrich men to be trustees, Is it 
implied that they should give up private ownership 
in their property and create out of it a trust valid 
in the eyes ofthe law and managed democratically ? 
How will the successor of the present incumbent 
be determined on his demise? 


In answer Gandhiji said that he adhered to the 
position taken by him years ago that everything 
belonged to God and was from God. Therefore it 
was for His people as a whole, not for a 
particular individual. When an individual had 
more than his proportionate portion he became 
a trustee of that portion for God's people, 

God who was all-powerful had no need to 
store, He created from day to day; hence men also 
should in theory live from day to day and not 
stock things. If this truth was imbibed by the people 
generally, it would become legalized and trusteeship 
would become a legalized institution. He wished ic 
became a gift from India to the world, Then there 
would be mo exploitation and по reserves as in 
Australia and other countries for White men and 
their posterity. Ia these distinctions lay the seed 
of a war more virulent than the last two. As to 
the successor, the trustee in office would have the 
right to nominate his successor subject to legal 
sanction. 

3-247 

Gandhiji referred with hsitation to the resolu- 
tion passed by the Muslim League on the Consti- 
tuent Assembly. It considered the Congress resolu- 
tion to be dishonest and did not mean what it 
said, Ic was also said that the elections and 
Other dealings of the Assembly were illegal. 
The speaker pleaded that there should be no impu- 
tation of dishonesty by one party to the other, Ir 
was not good for th» great organizations which they 
both were. There was no reason why they should 
regard them as enemies, one of the other. That 
practice would noc lead them to independence. 
If the elections and proceedings were illegal 
their legality should be challenged in a court of law. 
Otherwise, the charge had no meaning, If they 
did not wish to recognize the courts as he did in 
1920 and later, then che talk of illegality should 
cease. He would plead with the League that 
they should do into the Assembly and state their 
case and influence the proceedings. But if they did 
not, he would advise them to test the sincerity of 
the Assembly and see how it dealt with the 
Muslim problem. It was due to themselves and 
the rest of the country unless they wanted to rely 
upon the law of the sword which he was sure they 
did not wish to do, Then che League had said that 
the Assembly represented only the Caste Hindus. 
Surely there were in the Assembly the Scheduled 
Classes, the Christians, the Parsis, the Anglo-Indians 
and all those who considered themselves sons of 
Indi. Then Doctor Ambedkar was good enough to 
attend the Assembly, not to mention the other large 
number of the Scheduled Classes. The Sikhs too 
were still there. It was open to the League to put up 
their fight within the Assembly. 

‘As to the British Government who, as the League 
contended, should dismiss the Assembly, he enter- 
tained the hope, though he admitted it was some- 
what shaken, that they would honestly carry to 
the end the voluntary Document. He submitted 
that the British Government was bound to act 
according to the State Paper even if a few 
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Provinces chose to establish their independence in 
accordance with the Paper. He hoped that the 
+ British would nor forfeit all credie for honest 
dealing with India. 

Gandhiji concluded by saying that whilst he 
felcobliged to refer to League politics, he warned 
the audience against inferring that the Hindus and 
the Muslims were to regard one another as enemies, 
The League has made no such announcement. Let 
the political quarrel be confined to the politicians 
at the top. It would be a disaster if the quarrel 
permeated in the villages. The way to Indian inde- 
pendence lay not through the sword bur through 
mutual friendship and adjustment. He was in 
Noakhali to show what real Pakistan could mean. 
Bengal was the one province in India where it 
could be demonstrated. Bengal had produced talented 
Hindus and talented Muslims. Bengal had contributed 
largely to the national struggle. It was in the 
fitness of things chat Bengal should now show how the 
Muslims and the Hindus could live together as friends 
and brothers. Then there would be no reason for 
Bengal to remain a deficit province. It ought to 
be a province of plenty. 

4-2-47 

The prayer meeting was held by special invita- 
tion in the badi of Salimulla Saheb who is reported 
to be the chief Muslim in Sadhurkhil He had 
given his assurance that there would be no objec- 
tion to the Ramadhun being recited with the clapping 
of hands. 

А: the time of Gandhijt's speech some Muslim 
friends wished to read an address in Bengali which 
Gandhiji said might be read if it pleased the friends. 
Tt referred to the music before mosques, cow-slau- 
ghter егс. Gandhiji said he was not concerned 
with these questions. They were questions of law. 
He wanted to capture their hearts and see them 
welded into one. If that was attained, everything 
else would right itself. I£ their hearts were not 
united, nothing could be right, Their unfortunate 
lot would then be slayery. He asked them to accept 
the slavery of the one Omnipotent God no matter 
by what name they addressed Him. Then they would 
bend the knee to no man or men. It was ignorance 
to say that he coupled Ramá, а mere man, with 
God. He had repeatedly made it clear that his 
Rama was the same as God. His Rama was before, 
is present now and would be for all time, He was 
Unborn and Uncreated. Therefore, let them to- 
erate and respect the different faiths, He was 
himself an iconoclast but he had equal,regard for 
the so-called idolaters, Those who worshipped idols 
also worshipped the same God who was every- 
where, even in a clod of earth, even in a nail that 
was pared off, He had Muslim friends whose names 
were Rahim, Rabman, Karim. Would he therefore 
join on to the name of God when he addressed 
them as Rahim, Karim, or Rahman ? 

Let them beware of the thought that all was 
well in Noakhali or the neighbouring parts. If the 


reports he received were at all true, things had 
not quite settled down, He did not refer to these 
things or the destruction thar had been wrought 
because he did not wish to excite passion. He did 
nor believe in retaliation, He had lived with Pathans. 
Badshah Khan, being tired of retaliation which had 
descended from generation to generation, һай learnt 
the virtue of non-violence. He did not claim perfection 
for him. He could beangered. But he did claim for his 
friend the wisdom thar dictated to him restraint on 
one's love of vengeance. He wanted the same thing in 
Noakhali. Unless they sincerely believed that without 
real peace between the communities there was neither 
Pakistan nor Hindustan, slavery was their lot. 

He had a visit from four young Muslim friends 
who deplored the fact that he had not corrected 
the exaggeration about the number of murders in 
Noakhali and the adjacent parts. He had not done 
so because he did not wish to bring out all he had 
seen. But if it at all mended matters he was free 
to declare that he had found no evidence to support 
the figure of a thousand, The figure was certainly 
much smaller. He was also free to admit that the 
murders in number and brutalities in Bihar eclipsed 
those in Noakhali, But that admission must not mean 
a сай for him to go to Bihar. He did not know 
that he could render any gréater service by going 
to Bihar than from here. He would not be worth 
anything if without conviction he went there at the 
bidding of anybody. He would need no prompting, 
immediately he felt that his place was more in Bihar 
than in Noakhali. He was where he thought he could 
render the greatest service to both the communities 

The Most Effective Remedy 

Gandhiji holds that our Constructive Programme 
is the most effective remedy for communal unity 
and other problems of our country. In a letter 
written trom Kazirkhil (Noakhali District) to Prof, 
J. ©. Kumarappa, Gandhiji says: 

"The work I am doing here is the most 
difficult of all I have hitherto undertaken and I 
know that those who are working for the 
country take an effective part in the work here 
if they do their best in their respective spheres. 
The village work that has been your lot can 
contribute probably the most to the fruition 
of what is being done here. At rhe same time 
I know that it is the most uphill work as I find 
walking from village to village and putting before 
them sanitation, the spinning wheel, weaving 
and the craft peculiar to the particular village.” 
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SOIL FOOD v. DRUG 


In human nutrition people recognize the difference 
between staple food and drugs. Usually the staple 
food is eaten in large quantities and it contains all 
the elements necessary for the human body in the 
right proportions or nearly in the right proportions. 
Milk for instance will contain fat, proteins, calcium 
and vitamin A besides other similar ingredients. 
But if for any reason the body of a patient needs 
more vitamin A than is found in milk because of 
some diseased state of the body, then to meet 
this need vitamin A may be administered in the 
form of some liver products, such as shark liver 
oil or cod liver oil. We recognize, therefore, 
an ordinary wholesome food differs from medicines. 
The medicines are administered in small doses 
according to the needs of the particular patient 
and his condition. An old man may take a different 
dose of medicine from that of a middle-aged one, 
the latter would need a different dose from that 
of a child, 

Again, certain drugs are used as stimulants 
when individuals want to go beyond their energy 
provided by nature by indulging in dances at night 
clubs. Such individuals stimulate their bodies to 
meet the extra demand of energy by taking injec- 
tions of morphia and such other drugs. For the 
moment they appear to be full of vitality and 
energy, but a time comes when they suffer from 
the reaction of the stimulants, Therefore all persons 
desiring to lead a normal life without overstraining 
the nervous or muscular system will content 
themselves with a healthy use of energy produced 
by the normal food. 

Medicines are indicated in the case of the 
existence of pathological conditions, while stimulants 
are harmful to the body as they overtax the system. 
Thus the staple food, medicine and the drug, each 
has its own place and cannot be substituted one 
for the other. Food for the normal person, medicine 
for the sick person and the drug for the over- 
indulgent. 

Similarly in plant life too we have these three 
stages. Plants like animals need food. They draw 
this food from the air and the soil through the 
medium of water. If the normal food that the 
plant requires is deficient’ in a particular aspect, 
that deficiency may be made good by a proper 
diagnosis and prescription. Also, plants can be 
stimulated like human beings with drugs too. But 
that is an unnatural situation. In nature much of 
the mineral substances needed by plant life is 
provided in some assimilable form by micro-organisms 








in the soil. These micro-organisms take organic 
matter and present it in an assimilable form 
fit for the plants, In the normal way the animals 
feed on vegetation and after assimilating that which 
is needed for the energy and growth they pass out 
the rest back to the earth and these micro-organisms 
in the soil convert such material back into plant 
food, and so goes on the cycle in nature. Any 
interference in this by men can only be justified 
by the circumstances. 

The natural staple food of all plants is farm 
yard manure and other organic matter, Such manures 
have in them certain elements termed auxins which 
help better assimilation of the food just as vita- 
mins in human food help in the biochemical process. 
The auxins are indispensable for plant life just as 
vitamins are indispensable for human beings and 
farm yard manure and other organic matter are rich 
in these auxins. 

Where the mineral contents of the soil may be 
deficient owing to flooding and washing away of 
certain mineral salts it may be necessary to supply 
that deficiency by introducing certain chemicals. 
But this is a process which is analogous to medi- 
cine to the human body. Just as medicines can 
only be administered by a qualified doctor after a 
careful diagnosis with a prescription suited to 
the particular conditions of the patient, similarly 
this method of adding chemical fertilizers to the 
soil should only be adopted after a careful analysis 
of the soil and the requirements of plant life to be 
raised on that soil. Without such proper prescrip- 
tions given by a soil chemist to freely use chemical 
fertilizers would be as foolish as a layman admini- 
stering medicine to a patient, and it may be equally 
tragic in its results. Artificial fertilizers, therefore, 
are not plant food but they are medicines to 
the soil. 

Just as the human system can he stimulated 
beyond its normal performance by drugs such as 
morphia, similarly plants also can be subjected to an 
unhealthy enhancement of their growth and pro- 
duction by the use of drugs. Chemical fertilizers 
can produce this effect; but it is an unhealthy, 
short-sighted and unnatural state of айай. 

If our agricultural food production is to supply 
the normal requirements of the human body, the 
plants from which we draw that food must also be 
healthy, normal and well-fed. Any artificial stimu- 
lant or artificial feeding will naturally affect our 
food as we depend upon, specially in our country, 
so largely on plant life as food. Hence it becomes 
imperative that we should watch the food given 
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to these, the medicines administered and the drugs 
supplied. If there is any undue ‘dose at ar 
it will ultimately tell on the health condi 
the human being. 

New Zealand grows most of its food supply on 
soils manured by chemical fertilizers and it was 
found that the people of New Zealand were subject 
to catarrh, influenza, septic tonsils and dental 
caries. Therefore, Dr. Chapman of the Physical and 
Mental Welfare Society of New Zealand carried 
out some experiments in Mount Albert Grammar 
School Hostel and subjected over 60 boys, teachers 
and staff, to experimental feeding The food was 
changed from the “ chemically grown " fruits, salads 
and vegetables со articles produced on farm yard 
manure and he reports: " There is а marked physical 
growth and freedom from other common ailments, 
and their dental conditions have improved." It 
may be noted here that during rhe last war when 
young men were examined for recruiting, over 40% 
of the New Zealanders were found to be unfit 
because of defective teeth. This experiment gives 
the warning that if the health of the people of 
India is to be what it should be, we must beware 
of chemical fertilizers, This is purely from che point 
of view of our food. 

Looking at ir ftom the needs of che soil, chemi- 
cal fertilizers increase the acidity of the soil. Parts 
of Bengal and Bihar have already suffered from 
this, To make the fertilizers effective, it is meces- 
sary to apply it at a suitable depth and nor as a 
top-dressing. Application of manures at some depth 
involves deep ploughing and copious irrigation. In 
our country where the major portion of the land 
is subject to the vagaries of the monsoon it would 
be a pure gamble to plough deep and manure the land 
with expensive manures only to find at the end of 
the season that the rains have failed. Our farmers 
are not financially well off enough to take the 
risks of this type of land treatment. 

‘As we have already indicated earlier, before 
artificial fertilizers can be used on any plot of 
ground a very careful analysis of the soil and its 
requirements have to be ascertained. This involves 
a wide spread, well trained expert staff of agricul- 
tural chemists who could function as ‘soil doctors’. 
Before we have such a personnel available at every 
plot of cultivable land it will be sheer folly to put 
artificial fertilizers in the hands of the farmers. It 
will be like handing in poisons —drugs like opium, 
morphia, etc. —into the hands of ignorant patients 
without any control as to their use. Therefore, even 
if we wish to introduce fertilizers as medicine, the 
condition precedent to such a course will be the 
introduction of agricultural chemists in large 
numbers. In our country we hava not got physi- 
cians even for human beings in sufficient numbers. 
Where are we to find soil physicians in greater 
numbers ? 

With these facts before us we regret to notice 
that our ill-advised Central Governmentis pushing 
on'with the promotion and extension of artificial 
fertilizer factories, In Bihar at Sindhri, a scheme 














for artifical fertilizer factories involving foreign 
machinery to the extent of Re 12 crores and other 
buildings and equipment cunning into a further 10 
crores are being pushed forward. We hope better 
counsels will prevail and the suicidal schemes will 
yield place to carrying on researches on more 
healthy lines which will provide a considerable 
amount of the organic matter, that is going to waste 
today, as suitable manures to our fields. Only such 
а course will provide us with health-giving food 
and save us from the unsctupulous exploiters who, 
regardless of the harm they are causing the people, 
consider accumulation of wealth the one and only 
objective in life. 
J, C. KUMARAPPA 


INFECTION IN LEPROSY WORK 


"There is a lot of false heroism connected with 
leprosy work. After all, leprosy is no worse then a 
lot of other diseases with which doctors are associating 
themselves constantly in general medical work. 

Dr. Cochrane 

In gratefully welcoming Shri Vinoba's appeal to 
doctors to take to leprosy work, I wish to state the 
more known facts about the incidence of infection 
by leprosy work. Perry Burgess, the President of 
the American Leprosy Foundation, sums up the 
facts in the following words: 

" Despite the facts that among the many leprosa- 
ria, scattered throughout the world, thousands of 
well people, doctors, nurses and lay workers, have 
been in daily association with patients, the Incidence 
of infection is very small Reasonsble precoutions 
are taken аз with any infectious disease." 

The most publicized case is Father Damien, but 
contributing expectional factors are not known to 
the public, To quote the late Dr. О. E, Denny of 
the U. S. Public Health Service : 

“The good Father never took any precautions 
against infection but lived surrounded by his sick 
parishioners, under un-hygienic conditions, his food 
prepared by leprosy patients, his clothes washed by 
them and even his pipe smoked by them.” 
Brother Jospeh Dutton, Father Damien's successor 

whose work was largely medical and who spent 
48 years at Kalaupapa, Molokai did not acquire the 
disease. Nor did the cwo nurses Mother Marianne 
and Sister Leopoldina, who served with Father 
Damien, acquire the disease. The biographer of 
Mother Marianne Dr. T. Wood Clark says: 

The experience of Mother Marianne and her 
associates and followers has taught the medical 
profession a lesson of great value. They have proved 
beyond question that if sanitary precautions are 
properly carried out, one can spend his life among 
leprosy patients with impuity. They have, by their 
example, demonstrated the important truth that 
leprosy, while infectious, is nat contagious.” 

In the 78 year old history of Kalaupapa there 
hasbeen only one other case besides Father Damien's 
of infection by leprosy work. It was that of Fathec 
Peter hailed as " Father Damien's prototype". But 
be bad only a small, dark, elevated spot high up 
on the forehead. He was operated and the spot 
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removed. He has continued ever after го be clinically 
and bacteriologically negative. Today at 73 he is 
an active worker at Kalaupapa. 

Culion in the Philippines, founded in 1907, is 
the largest leprosarium in the world with many 
hundreds of employees, nurses and physicians. Only 
two cases of institutional infection have been so 
far reported—a priest and a labourer. The labourer 
developed the disease one year after arrival and as 
he had a brother аз а patient in the colony it was 
easily established that the infection bad happened 
before his coming to the colony. According to 
medical reports the diagnosis of the priest was 
doubtful, 

The evidence of Dr. M. Carreon regarding the 
San Lazaro Hospital, Manila is very interesting : 

"From the time the present San Lazaro Hospital 
was founded 264 years ago up to these days, no 
physician, nurse or attendant has ever been known 
to have developed leprosy.” 

Medical and missionary literature frequently 
refer to the instances of Father Boglioli of New 
Orleans, Father Daniel of Brazil and Mary Reed 
in India. Father Boglioli, the Italian Chaplain of 
Charity Hospital, New {Orleans, sometimes called 
“the Father Damien of Louisiana”, is the only 
person known to have contracted che disease in 
the long history of the hospital. In 1879 there was 
a ward of 15 leprosy patients, attended daily by 
physicians and nurses. ‘It is interesting that while 
none of the physicians and nurses contracted leprosy, 
Father Boglioli who administered religious rites to 
two patients in the ward and visited the ward from 
time to time should have acquired the disease. 
Father Daniel is said to have contracted leprosy 
in a similar manner. Eminent authorities have 
stated that both chese cases ate scientifically 
questionable. Dr. Christobal Manalang believes that 
the nature of their contact as priests administering 
religious rites to patients lodged in a hospital does not 
warrant belief in institutional infection, He believes 
that they could have harboured infection prior to 
their institutional contact. 

Mary Reed worked for 7 years as a missionary 
in India but not in a leprosarium. Then she return- 
ed to the United States and discovered that she 
had leprosy, She returned to India and worked in 
leprosaría. She recovered from the disease without 
treatment and lived a life of active service till 86. 
Dr. R. G. Cochrane thinks that her leprosy was 
so slight and benign that while her devotion to the 
cause deserved wider fame her leprosy was certainly 
not worth ar all the publicity it has had. 

1n the history of Carville (Louisiana ), which is 
completing its 52nd year, no member of the medical 
ог nursing staff has contracted the disease. One 
non-medical employee, not having much direct 
contact with the patients, is reported to have had the 
infection. Perhaps he did, and that would be only 
a very small incidence—one ease in 52 years, But 
as the worker came from a highly endemic district 
there is reasonable doubt as to whether be had 
not been infected in his earlier years before coming 
to work in Carville, 








In reviewing the cases of institutional infection 
in leprosy one is struck by the fact that few or no 
cases concern physicians and nurses. Their contact 
is far greater and more intimate than that of the 
clergy. As a rule, however, they have observed 
nothing more than the usual sanitary precautions 
taken in any general hospital. Dr. William Brady 
can well assert : 

“ Hansen's disease (leprosy) is feebly, if at all, 
communicable through ordinary human contacts and 
that the place where one is least likely to contract 
the disease is in a properly conducted Sanatorium. 
The doctor who takes to leprosy work today 

does not need to fear infection. Nor need he 
intoxicate himself with the belief that he is on 
the roud to martyrdom. Let us in all humility 
learn the lessons of Father Damien's example, but 
lec us not play upon the theme for dramatic 
effect. When six Franciscan Missionaries left the 
United States to work in a leprosarium in Australia, 
the New York Sunday Mirror (October 8, 1944) 
broke out with lurid head-lines: " N. Y. Nuns in 
living suicide by contact with leprosy: The same 
inevitable tomorrow awaits those heroic missionaries 
of mercy as Father Damien who came under the 
insidious touch of the disease." This is sensational 
but unscientific. Leprosy is difficult to acquire 
except in childhood and in an endemic environment. 
Inoculation with heavily bacillated tissues have 
failed to produce leprosy in those experimented 
upon. Father Damien is only the exception that 
proves the rule and there are sufficient reasons 
explaining the exceptional occurrence. It now needs 
far less heroism or none ta take to leprosy work if 
one weighed the facts and shed the fear. But 
if the fear and the glory are gone, the opportunity 
of service still remains 

Madras, 8-2-47 
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NOTICE 
Dr. Bhagwat from Uruli-Kanchan writes: 
lo order to relieve the pressure of corres- 
pondence we hive made arrangements to provide 
Nature Cure books in sll possible Indian languages 
following Gramodyog Vastu Bhandar 





е Manager, Gramodyog Vastu Bhandar, 
Ranade Road Extension, Dadar, Bombay 14. 
ECONOMY OF PERMANENCE 
CA Quest for a Social Order based on Non-violence ) 
By J. C. Kumarappa 
With Gandhiji's Foreword 
Price Rupees Two, Postage etc. Annas Five 
ECONOMICS OF KHADDAR 
(Second Revised Edition ) 
By Richard B. Gregg 
Price Rupees Two, Postage etc. Annas Six 
Available at 
Navajivan Karyalaya, — P. B. 105, Kalupur, 
Ahmedabad ; — 130 Princess Street, Bombay 2: 
— 299 Sadashiv Peth, Poona 2;— Kanpith Bazar, 
Surat ; — Lakhajiraj Road, Rajkot ; — 641/11 Kucha 
Mahajani, Chandni Chowk, Delhi ; — Bright View 
Building, Royal Park, Mc Leod Road, Lahore. 
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SOME IMPORTANT QUESTIONS 


[On the gth of February Gandhiji dealt with some 
questions that were seat to him during the day. [t 
being his day of silence he wrote out the answers which 
were read ош to the prayer meeting. The answers 
deserve careful study by all earnest workers. d 

O. Te has been our experience that a worker 
becomes power-loving after some time. How 
are the rest of his co-workers to keep him in 
check? In other words, how are we to preserve 
the democratic character of the organization? We 
tave found thar non-cooperation with the party 
in question does not help, The work of the 
organization itself suffers. 

А. This is nor your experience alone but it is 
almost universal. Love of power is usual in 
man and it often only dies with his dea 
Therefore, it is difficult for co-workers to keep hi 
iû check, if only because they are more likely than 
fot to have the same human frailty: and so long 
as we do not know a single completely non-violent 
organization in the world, we cannot claim to know 
the utterly democratic character of an organization 
because, as сап be definitely proved, no perfect 
democracy is possible without perfect non-violence 
at the back of it The question would be proper 
if non-cooperition was violent as it often, if not 
fnyariably, is. Claiming to know somewhat from 
experience the non-violent character of non-coopera- 
tion, Î suggest that given a good cause, non- 
violent mon-cooperaon must succeed and no 
Organization сап suffer threugh offering non- 
violent non-cooperation. The questioner labours 
under the difficulty of having experience of non- 
cooperation, at best partially non-violent, at its 
‘Worst Bare BO Û violence sailing under the name of 





















non-viglence The pages of the Harijan and Young ` 


India are filled with instances of abortive non- 
cooperation, because of these two vital defects, 
non-violence being partial or totally absent. 
During my long experience, I also noticed that 
those who complain of others being ambitious of 
holding power are no fess ambitious themselves, 
and when it is а question of distinguishing between 
half а dozen and six, it becomes a thankless task. 

Q In almost all villages there are parties and 
factions. When we draft local help, whether we 
wish it or not, we become involved in local power 
politics, How can we steer clear ofthis difficulty 2 
Should we try to by-pass both parties and carry on 
work with the help of outside workers? Our 
experience has been that such work becomes 
entirely contingent upon outside aid and crumbles 
down as soon as the latter is withdrawn, What 
should we do then to develop local initiative and 
foster local cooperation ? 





A. Alas for India that parties and factions are 
to be found in the villages as they are to be found 
in our cities, And when power politics enter our 
villages with less thought of the welfare of the 
villages and more of using them for increasing the 
parties’ own power, this becomes a hindrance to the 
progress of the villagers rather than a help, I would 
say that whatever be the consequence, we must 
make use as much as possible of local help and if 
we are free from the taint of power politics, we 
are not likely to go wrong. Let us remember that 
the English-educated men and women from the 
cities have criminally neglected the villages of 
India which are the backbone of the country. 
The process of remembering our neglect will 
induce patience. I have never gone to а 
single village which is devoid of an honest 
worker, We fail to find him when we are not 
humble enough to recognize any merit in our villages. 
Of course, we are to steer clear of local politics 
and this we sill learn to do when we accept help 
from all parties and no parties, wherever it is 
really good. would regard it as fatal for success 
to by-pass villagers. As I knew this very difficulty, 
I have tried rigidly to observe the rule of one 
village, one worker, except that where he or she 
does not know Bengali, an interpreters help has 
been given. I can only say that this system has so 
far answered the purpose. Í must, therefore, discount 
your experience. Iwould further suggest that we 
have got into the vicious babit of coming to 
hasty conclusions, Before pronouncing such a 
sweeping condemnation as is implied in the 
sentence that "work becomes entirely contingent 
upon outside aid and crumbles down as soon as the 
latter is withdrawn’, Í would go so far as to say 
that even a few years "experience of residence in 
a single village, trying to work through local workers, 
should not be regarded as conclusive proof that 
work could not be done through and by local workers. 
The contraty is obviously true. It now becomes 
unnecessary for me to examine the last sentence 
in detail. I can categorically say to the principal 
worker: ' I£ you have any outside help, get rid of 
it, Work singly, courageously, intelligently wich all 
the local help you can get and, if you do not succeed, 
blame only yourself and no one else and nothing 
else." 

О. If we are to start bhadi-wotk in the devastat- 
ed areas in Noakhali, should we begin with finan- 
cial and technical aid from outside or slowly build 
up the whole structure with local men and 
money alone ? 

A. I will say in your own words: * Slowly build 
up the whole structure with Iocal men and money’, 
taking care to make yourself sure that you know 
the whole art of spinning in the widest sense 1 
have given to the term. What that sense is you should 
learn from my writings in the Harijan which you 
will do if you have the requisite eagerness, 

0. The cultivators and land-owners who used 
to have their land tilled by Muslim labour have 
Tost two crops namely mircha (long pepper), 
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til seeds and mustard seeds owing to the loot of 
agricultural implements and bullocks and want of 
labour from Muslims. The time for ploughing 
fields for the next boro and aus crop is impending 
and unless the cultivators get these within fifteen 
days, they will almost lose thet crop also. 

A. This is most unfortunate if it is true. I have 
no doubt that all such land should be put under 
cultivation not only for the sake of the owners but 
also for the State, which isor should be more con- 
cerned with the cultivation of food-crops even than 
the owners, Therefore, the owners should ask the 
authorities for this assistance and the State should 
see to it that all such land is beneficially cultivated, 
It is the duty of the State to ask and encourage 
Muslim labour to render this essential service whe- 
ther the owner be a Muslim or a Hindu, The State 
should certainly see that all labour is adequately 
paid by fixing the wages 

GANDHIJI'S WALKING TOUR DIARY 
5-2-47 

Tt was a big audience that Gandhiji had addressed 
on the fifth, The gathering was perfectly still. There 
was no noise when he came to the meeting. He 
began his remarks by asking the volunteers to refrain 
from providing decorations and a kind of ornamental 
shade where hesat, He was averse to all these things. 
It was а waste of labour and money. All that was 
needed was a raised seat with something clean and 
soft to rest his fatless and muscleless bones. He 
wanted to deal that evening with a question that 
arose out of the meeting of the third instant but he 
could not deal on the fourth as he had to deal 
with the statement read to him by the Muslim 
friends. The question was as follows: 

You have asked those Provinces which have the 
necessary courage to frame their own constitution 
and then ask the British army to quit their territory 
as proof of the attainment of independence, What, in 
your opinion, should be the basis of the franchise 
in those free provinces of India ? Should 
communal electorates be replaced by functional 
ones in the Assemblies? Should there be functional 
instead of communal representation ? Should there 
be joint electorates with reservation of seats for 
communal minorities or functional groups ? Should 
there be favoured representation of any group for 
the time being? If so, of what group? Should 
we have joint electorate, and full adult franchise? 

Answer: Gandhiji’s answer was unequivocal, 
Even one province could frame its own constitution 
and enforce it, provided that it was backed not 
by a majority of one but by an overwhelming 
majority. Gandhiji held that no power on earth 
could resist the lovers of liberty who were ready 
not to kill opponents but be killed by them. This 
was the view that he had enunciated at one 
time. But today they had made considerable 
progress. He put a favourable interpretation on the 
Cabinet Mission's State Paper. So far аз he could 
see they could nor resist the declared wish of a 
single province. If that was true of one province, 
say Bengal, how much more it was for a number of 











provinces which the Constituent Assembly 
undoubtedly represented ? But he was indifferent 
to what the British Government said so far as 
India’s independence was concerned. That rested 
with the people and по outsides power. Nor was 
there any question as to what India would do if 
the State Paper was withdrawn. India has been 
accustomed to life in the wilderness. When Pandit 
Nehru and his friends accepted office he had said 
that it was not a bed of roses but а bed of thorns. 
Their goal was liberty and liberty they would take 
по matter what happened. 

Naturally he could speak with confidence when 
the people had only non-violence in view as а 
steadfast simple policy without reservation. If on the 
other hand, they thought they could drive away 
the English by the sword they were vastly mistaken. 
They did not know the determination and courage 
of the English. They would not yield to the power 
of the sword. But they could nor withstand the 
courage of non-violence which disdained to deal 
death against death. He knew no other power 
higher than non-violence. And if they werestill with- 
out real independence, it was, he was sure, because 
the people had not developed sufficient non-violence. 
Anyway the State Paper in his opinion was in 
answer to the non-violent strength that India 
had so far developed. 

If they contemplated the last war, they would 
plainly see that whilst che enemy powers so-called 
were crushed, the allied powers had won but an 
empty victory. Apart from the wanton destruction 
of human heads they had between the allies and the 
enemies succeeded in draining the world of its food 
materials and cloth, And the former seemed to be зо 
dehumanized that they entertained the vain hope of 
reducing the enemies to helotty. It was a question 
whom to pity more— the allies or the enemies. 
Therefore he asked the people bravely to face the 
consequence whatever it was, feeling secure in 
the confidence born of non-violence, be it as an 
honest policy. 

‘As to the franchise he swore by the franchise 
of all adults, males and females, above the age 
of twentyone or even eighteen. He would bar old 
men like himself. They were of no use as voters. 
India and the rest of the world did not belong 
to those who were on the point cf dying. To them 
belonged death, life to the young. Thus he would 
have a bar against persons beyond a certain age. 
say fifty, as he would against youngsters below 
eighteen. Of course, he would debar lunatics and 
loafers. Of course, in India free, he could not 
contemplate communal franchise, It must be joint 
electorate, pethaps with reservation of seats. Nor 
could he contemplate favouritism for anyone, say 
Muslims, Sikhs or Parsis for example. If there was 
to be favouritism he would single out physical lepers, 
They were an answer to the crimes of society. If 
moral lepers would ban themselves, the physical 
lepers would soon be extinct. And they, poor men, 
were so frightened of modern society that they 
put forth no claims, Educate them truly and they 
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would make ideal citizens, Anyway, side by side 
with adult franchise or even before that he pleaded 
for universal education, not necessarily literary 
except as perbaps an aid. English education, he was 
convinced, had stagved our minds, enetvated them 
and never prepared them for brave citizenship. 
He would give them ill sufficient knowledge in the 
rich languages of which any country would be 
proud. Education in the understanding of the rights 
of citizenship was a short term affair if they were 
honest and earnest 

6-2-47 

Gandhiji referred to. a letter he had received 
from the medical superintendent of the Marwari 
Relief Society. The doctor said thar he treated both 
the Hindus and the Musalmans without ans distinction. 
Muslim men and women gladly accepted his services. 
He noticed that in this part of the world the 
Muslims were poor. There was dirt and insanita- 
tion, wherever he went, Would he (Gandhiji) say 
something about it? He (Gandhiji) would gladly 
do зо, For he had been a lover of cleanliness and 
sanitation for over fifty years He had to speak 
much in disparagement of the West, It was there- 
fore a pleasure for bim to bs able to say that he 
had learnt the laws of cleanliness from Englishmen. 
He was pained to see che sime tanks in Noakhali 
used for drinking and cleaning purposes. It was 
wrong. The people thoughtlessly dirtied the streets, 
lanes and footpachs by spitting everywhere and 
clearing their noses. This was the cause of many 
diseases in India. No doubt, their chronic poverty 
was responsible for the diseases. Вис cheir chronic 
breach of the laws ої sanitation was no less respon- 
sible. It was surprising that India lived at all. Bur 
it was worst in point of high death rate. America 
was probably the first in the list. And then those 
that lived were specimens of living death. The sooner 
therefore the inbabitants of Noakhali attended to 
the laws of sanitation the better for them. Poverty 
was no bar to perfect sanitation, 

Then there was invasion of pressmen from far 
and near, The expression, Press Camp, was an 
attractive expression. But chis Press Camp was in 
keeping with the village surroundings and that too 
with his. His surrounding was inconsistent with 
pomp. The Pressmen who accompanied him were 
living under difficult conditions. Thay had to live in 
such huts as the villagers were able to provide. They 
had no unlimited accommodation. He would advise 
them not co venture out but be satisfied with the 
news that the five or six were able to provide. His 
barefoot walk need not provide sensation. It ought 
not to excite people. It was no difficulty for him. 
The earth of Noskhali was like velvet and the green 
grass was a magnificient carpet to walk on. Ic 
reminded him of the soft English grass he had 
noticed in England, [t was wholly unnecessary co 
wear sandals to be able to walk on the Noakhali 
earth and grass. He could not probably have done 
it in Gujarat, and then he inherited the traditions 
of his country. Pilgrimage was always performed 
barefoot. For him chis tour was a pilgrimage pure 

















and simple. But that should be no attraction to Press- 
men and others. He considered it as no strain on 
him. And if God willedit, He would allow him to 
pull through ir. Let the Pressmen save the time 
and money which latter they could contribute to the 
Noakhali Relief Fund or the never-to-end Harijan 
Fund. 

He then came to the questions put to him. 

О. Supposing one or the other of the provinces 
wishes to declare its independence, what kind of 
Constitution would you advise them to prepare? 
In 1925, you declared that in the Free India of your 
dreams only „those would have voting rights who 
had contributed by manual labour to the service of 
the State. Do you adhere to that advice today 
with regard to the above provinces ? 

A, Independence could be the same as for the 
whole of India, He adhered to what he had said in 
1925 viz, that all adults above a certain age, male 
or female, who. would contribute some body labour 
to the State would be entitled to the vote, Thus 
a simple labourer would easily be a voter whereas 
a millionaire or a lawyer or a merchant and the 
Tike would find it hard if they did not do some 
body labour for the State. 

Q. It contiguous provinces in India do not de- 
clare such independence but scattered ones do so, 
would not the presence of the non-federating units 
Create difficulties for the resc in the matter of 
common action ? 

А. He saw no difficulty if the society was of 
his conception, that is based on non-violence, Thus 
supposing populous Bengal with its gifted Tagores 
and Suhtawardys framed a constitution based on 
independence and Assam with its opium habit dream- 
ed away life, Orissa with its skeletons had no 
wish and Bihar was occupied in family slaughter, 
they would all three be affected and covered by 
Bengal. Such infectiousness was inherent in his 
scheme of independence which was friends to all and 
enemy tonone. It might well be that his was a voice 
їп the wilderness. If зо, it was India's misfortune. 

Q. Do you expect the constitution of the free 
provinces to be made so attractive that others 
would voluntarily be drawn into it? 

A. Attractiveness was inherent in everything 
that was inherently good. 

0. Supposing the whole of Group A forms a 
common constitution, do you think provinces 
which are now under Group В or C will be able 
to join A if they so desire? 

А. It went without saying that if che Group A 
succeeded in framing a good constitution not only 
would it be open to B and C to join, they would 
be irresistibly be drawn to it. 

0. What about the States? Who will decide 
whether a State should join the Union ог not: the 
present tulers or the people? If it is to be the 
latter then what changes would you expect to be 
first made in the constitutions of the present States? 

A. He was a mere humble ryot but he belonged 
to the many crores, The Rajahs were nominally 
640, in reality they were probably less than 100. 
Whatever the number was, they were so few thac 
in an awakened India, they could only exist as 
servants of the ryots not in name but im actual 
practice. He did not share the fear underlying the 
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‘question that the British would be so dishonest as 
to play the Rajahs against the ryots. That was 
not the note of the Cabinet Mission Paper. But 
why should India depend upon the Britisb Cabinet ? 
When India was ready, neither the Brtish nor the 
Rajahis, nor any combination of the Powers could 
keep India from her destined goal, her birthright, 
as the Lokamanya would have said. 

7-2-47 

Gandhiji in the course of his prayer speech set 
himself to answering the questions put to him. 

You have always been against charity and have 
preached the doctrine that no man is free from the 
obligation of bread-labour. What is your advice for 
people who are engaged in sedentary occupations 
but lost their all in the last riots? Should they 
migrate and try to find aplace where they can go 
back to their old, accustomed habits of life or should 
they try to remodel their lifs jn conformity with 
your ideal of bread-labour for everybody? What 
use shall their special talents be in that case? 

In reply Gandhiji said that it was true that for 
years he had been against charity as it was under- 
stood and that he had for years preached the duty 
of bread-labour, In this connection he mentioned the 
visit he had received from the District Magistrate 
and Zaman Saheb along with a police officer. They 
wanted his opinion about giving doles to the refugees. 
They had already decided to put before them the 
work of the removal of the weter hyacinth, the 
repair of roads, village reconstruction or straightening 
out their own plots of land or building on their 
lands. Those who did any one of these things had a 
perfect right to rations. He said that he liked the 
idea. But asa practical idealist he would not take the 
refugees by storm. A variety of work should be puc 
before the people and they should have one month's 
notice that if they made no choice of the occupations 
suggested nor did they suggest some other acceptable 
occupation but declined to do any work though 
their bodies were fit, they would be reluctantly 
obliged to tell the refugees that they would пог be 
able to give them doles alter the expiry of the notice. 
He advised the refugees and their friends to render 
full cooperation to the government in such a scheme 
of work. It was wrong for any citizen to expect 
rations without doing some physical work, 

He could never advise people to leave their homes. 
He would like even one solitary Hindu to feel safe 
under any circumstance and would expect the Muslims 
to make him perfectly safe in their midst. Heshould 
welcome them to worship God in che way they kaew. 

He certainly did not consider money got through 
speculation as rightly gained. Nor did he consider 
it impossible for man to shed bad or evil habits at 
any time. If everybody lived by the sweat of his 
brow, the earth would become a paradise. The 
question of the use of special talents hardly 
needed separate consideration. I everyone laboured 
physically for his bread, it followed that poets, 
doctors, lawyers etc. would regard it their duty 
to use those talents gratis for the service of 
humanity. Their output will! be all the better and 
richer for their selfless devotion to duty. 

8-2-47 

Gandhiji addressed a large meeting which had 
almost as many Muslims as Hindus barring the 
women who were present. He addressed himself to 





answering the following four questions which were 
sent to him by a visiting friend 

0. The Mussimans are boycotting the Hindus. 
Those Hindus who possess more land than they 
can till themselves ate in a serious difficulty, What 
is your advice to them? What will they do about 
the surplus land which they hold but cannot cill 
themselves, even if they take up the plough 
themselves ? 

A, In answer he said that he had heard of the 
boycott and had made some remarks at previous 
meetings. He hoped, indeed he knew, that the 
Boycott was not universal in Noakhali It was 
probably confised to а few. Whatever the extent, 
he had no doubt thar it was wrong and would do 
no good to the boycotters as it could not to those 
against whom it was directed, That opinion was 
held by him fora large number of years, say sixty. 
But there was а condition when he would conceive 
it possible, i e, if the Muslims regarded the 
Hindus as their enemies end wished to avoid 
their presence in Noakhali. That would amount со 
а declaration of war from which every indian would 
recoil with horror. In isolated cases, his opinion 
was emphatic. The Hindu under the boycott would 
allow his land to lie fallow like the Australians or 
he would sell the surplus land. What was best was 
that nobody should possess more than he could 
himsel use. That was the ideal the society should 
strive to reach. 

0. You have been working here for the last 
three months, Has there been апу appreciable 
change in the mentality of the Hindus? 

A. The question could best be answered by the 
Hindus concerned. He flattered himself with the 
belief that the Hindus have, ar least for the time 
being, shed their cowardice to an extent. 

Q. There is certainly a peace-loving section among 
the Musalmans. After your presence in their midst, 
have they been influenced со such an extent that 
they are able to assert themselve against the worst 
element in their own community ? 

А. As to this third question he felt glad that 
the questioner admitted chat there was a peace- 
loving section among the Muslims of Noakhali. Iç 
would be monstrous if there was not. Whether 
they had developed courage to oppose the bad and 
mischievous element in Muslim society, he would 
give the same answer tha: he gave to the second 
question, The Muslim friends could reply with 
certainty. But he was vain enough to believe that 
several Muslim friends had been so affected. As 
for instance, the Muslim witness in Bhatialpur 
declared that the destrayed mandir he had opened 
they would defend against destruction in fucure 
with their lives, There were other consoling 
instances he had met with during his tour, 

0. Several workers are engaged in village work 
according to your direction, What has been the 
result of their work on the local Hindu or Muslim 
population? If you had not been here, would their 
influence have been equal to whatit is at present? 
Will the present influence of your workets be of 
a lasting character? 

A, As to this fourth question Gandhiji said that 
if he was pure and meant what he said, his work 
was bound to survive his death. He believed that 
there must be perfect correspondence between 
private and public conduct. Similarly, if his associates 
were actuated purely by the spirit of service and 
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жеге pure within and without and were not 
"dominated By tbe glamour chat surrounded him, they 
would work ón with unabated zeal and that their 
joint wofk would flourish with time. He had never 
subscribed to the superstition that any good work 
„diet ‘wich the worker's death. On the contrary, all 
tiue and solid work made the worker immortal by 
the survival of his work after his death. 
BASIC EDUCATION 
2 
ECONOMIC ASPECT OF THE EXPERIMENT 

Another important point of discussion is the 
economic aspect of the experiment. It has been the 
most controversial aspect in the development of 
basic education, In the recommendations of the 
educational scheme of the Central Advisory Board of 
Education,commonly known as the Sargent Scheme, 
a note bas been added to distinguish basic edu- 
cation as envisaged in the report of C. A, B. E. 
from what the report calls the Wardha Scheme 
of Education. 

"Basic (Primary and Middle education) as 
envissged by the Central Advisory Board, embodies 
many of the educational ideas contained in the 
original Wardha Scheme, though it differs from it 
in certain important particulars. The main principle 
of "Learning Through Activity" has been endorsed 
by educationalists all over the world, At the lower 
sages, the activity will take many forms leading 
gradually up to a basic craft or crafts suited to local 
conditions. So far as possible the whole of the 
curriculum will be harmonized with this general 
conception. The three R’s by themselves can no 
longer be regarded аз ап adequate equipment for 
efficient citizenship. The Board, however, are unable 
to endorse the view that education at any stage and 
particularly in the lowest stage can or should be 
expected to pay for itself through the sales of arti- 
cles produced by the pupils, The most which can 
be expected in this respect is that sales should cover 
the cost of the additional materials and equipment 
required for practical work.” 

While this scheme had adopted some features 
of Basic National Education, it was felt that it had 
ignored the central fact, i. e., that basic national 
education through and based on craft must be 
self-supporting, In the light of the experience of the 
last eight years the Sangh feels re-assured that 
this can largely be so. It holds the view that in 
order fully to utilize the educational possibilities 
of craft work, the test of useful production is an 
acid test. Craft work in order to be educationally 
effective should grow into thorough, purposeful 
work. Casual, careless work is not only bad work, 
it is also bad education and worse. Thorough craft 
work should be reasonably expected to produce 
useable articles whose value can be expressed in 
money. The use, in this connection, has reference. 
not to а distant market but to use at the place 
of production. 

















The Sangh is anxious to see that craft as a me- 
dium of education is not allowed to deteriorate 
into careless and purposeless activity. It is, there- 
fore, of opinion that wherever basic education is 
introduced the emphasis on this aspect of craftwork 
is a sine gua non of success, 

In his opening address to the National Edu- 
cational Conference of 1945, Gandhiji said: 

"My Nai Talim is not dependent on money. 
The running expenses of this education should come 
from the educational process itself. Whatever the 
criticisms may be, I know that the only education 
is that which is “self-supporting '." 

Ап earnest attempt is being made in the basic 
schools at Sevagram, the basic schools in Orissa 
and Bengal and the basic schools in the village 
Majhowlia in Bibar to work out the self-sufficiency 
aspect of the scheme: 

In the basic school at Sevagram during the year 
an average attendance of 85, and 
200 working days with an average of 2 hours of 
craft work per day, the total production was 2,818 
hanks of yarn out of which 555 yards were woven 
by the pupils themselves in the higher grades, 
2818 hanks of yarn represents 704} yards of cloth. 
The total production of vegetables on a field of only 
half an acre by Grade 5 was 4042 seers, The net 
income from the work of the children in spinning 
(Rs. 729-5-9), weaving and gardening (Rs, 546-14-9) 
in terms of money-value was Rs, 1,276-4-6, for the 
school. Reckoning one teacher for 30 pupils three 
teachers will be required. The average pay of each 
teacher being Rs, 35, the pay of the teachers can 
be met from the school income. 

This is as regards achievements. We must also 
take stock of the serious gaps in the programme of 
basic education, In the first place the technique of 
education through work is yet in a preliminary 
stage. The literature of basic education has yet to 
be produced. The number of trained workers is 
yet very small and even smaller is the number of 
workers who can assume responsibility. Yet we must 
be alive to the fact that basic education has found 
itself. By whatever name we may call it, this new 
education is going to be the programme of national 
education for the children of India. We are not 
completely ready for this great educational revolu- 
tion. Our resources are inadequate. Yet if we are 
convinced that this is the only sound system of 
education, the way must be found. Perhaps, India 
which is one of the most backward countries in the 
world today in education may point the way 
towards a new social order through a new education. 
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‚ ENGLISH INTO HINDUSTANI 
INSTALMENT— XIV 
ENGLISH HINDUSTANI 
Chop v. тот, BREF wm, gyi ЯТ 1 
ارا دیا‎ VS لکرے‎ LO a 
Chop s. ate ш des gen | OY ef | ماس‎ 
2 чол, UR 1 
Chop and change v. Hamed Em en, 
Chopper s. wr my; Wy Lar tale Уо dé 
Chops п, б, Û5 | ё. < 
Chops, down in the & ag gw 1 le Ut = 
Chops, lick one's te sem | Uy б» 1 
Chopsticks n. ir m mite sat fedi, fer 
* fü wm wm R, ftam | 
کھاے‎ W л جل سے‎ oe f مات‎ le bk 
W тын 
Choral adj. чт, wan at бі | e | Jee Pl 
Chord n. Ña, erc; di m mer {б бт, seca | 
== ملاب‎ Cure why bog ارا‎ ek 
Chord, touch the right о. 8 чи rw qut Rê 
wmi دل کر نرہ لیا‎ care ff ایك ات‎ 
Chords, vocal їй ci i 4 У 2, 
Chore or Chare n. wà amafi айты wa | 
Ко gue $ af 
Chorister n. яяя mamn 1 Yon owe 
Chortle o. ffe, Gear | a XI 
Chorus s. fs, эй чч бетщ mi; eer нд! 
we V MLE لیے جر سب مل کر‎ 
Chosen adj. sm gn le be 
Chose jugee m. Š mam, fran чч wah уып 
яй, wm эй ач Q чый! 
جو‎ dunu ou> Š LS om پر‎ ул ble اپا‎ 
"peek 
Chou n. $86 gex fac | uf. m Дз 
Chouse y, zr, Stor ke 1 be К» Аў 
Chow n. dtm дч frere sm | tf V edd V ow 
Christ n, ade, m, бабка, этн! 
ی سج‎ p میا‎ p 
Christen o. «firey ят; ята (п; weer END. 
US جل مشکار‎ tf, تام‎ the Lee 
Christian m. sî, ВФ 1-47 le 
Christianity n. sare ази ат wŠ) مرم‎ | эһ» Joe 
Christmas s. єп fex, age wa, sh ач 
ferê sam эш, 
ہے‎ Vç کر مایا‎ эте دنہ جو‎ AS NIE 
Christmas card m, аў form sw 1 E E ay 
Christmas eve л. аў Rat «ӘӘ wm | 
Tp b Ly 
Christy minstrels n, cate. ейл яси TATE | 
ЖАК f a Shy V ote 
Chroniciadj. gum, бөр! жт stl, 
Chronic disease п, gum бп 1 os Vy, 
Chronicle n, aain freq | lel V ky 
Chronology m. Sr ats, saq we Ёш, wa 
fira ردا‎ 1296 le کی‎ ee ee k 


Chronometer m. 89 wñ,1&w wm warm wy | 
ча Ju lh ایك رت‎ gw a) 
Chrysalis n, fifi, aft або, fi qç a ий! 
ula C > nds fua 
Chrysanthemum n. qemê i u^ J£. 
Chubby adj. терт, iesu | Je Jf. uf 
Chak е, Fer, st wen, атат 1 UW LGe ‚б 
Chuck away e; 909 wem; meê km | 
la auf ou 
Chuck it! o, uà Q1 êy Q1 1» nl ok 
Chuck up the sponge v. чїй gm gam, Кит 
am | مت ارتا‎ NY 
Chukle o, eset fam, ww ат, em али! 
Ve ah p رك کر اء خرش‎ 
Challe п. «t ёй; quite sva | م فی کی آراز‎ ee 
Chum n. fig, Фе, ent 1 il m» o 
Chum up e. RAT ч ATT rar, Rasta үрп! 
جرل مانا‎ dedo پا دم نوالا‎ 
Cham n. exte =a; fax; 981 Soe Ltt о 
Chump, off one's adj. «ris, батат | лә «Jl, 
Chunk m. ater gear 1 12 0 
Church п, from, frame; йат, эштә! айп; ert 
Sm | لرک‎ ux f) jus Af AS eff 
Churchyard n. facer рабата | ob E zf 
Churchyard cough m. wr айй | W ug جان‎ 
Church, go into the or take holy orders v. «mtt 
ча та | йыл ok 
Church mouse, poor as а а ñ Wie | ب‎ v on 
Churl п, йан, War, saq | de Лә (uf 
Churn o. rem, are fre | UG С he 
Chute п, mm «d qmm «pm; тей ятй | 


Ju ol ty کا‎ Д ey لمال‎ 

Chyle n. я | 4f 
Chyme n. &y | کرس‎ 
Cicada n, Rp Rf, vc Де ut ole 
Cicatrix п. erm w gb V eo 
Cider п, 88 wow | شراب‎ S سیب‎ 
Cigar n. faz; gè | iua ig, 
Cigarette n. frie, d | ue x f 
Cimmerian adj. Som, «ра ia | 

LIA 
Cinchona n. FFF йү x € کر‎ 
Cincture n. 48, YT, Sg | گر‎ en uf ue 
Cinder я. sm sem gau Stam, gaa. 

WG BS جلا موا‎ bT 





Cinders m. wa | £, 
Cinderel'a п. зал этой ar эйт fred aramî 
Ra a @ arı | 
L< مرت < کی‎ É jw) £ جس‎ Z bl et, 
Cinderella £a :ce л. s sr, эй wg яй og тв бй! 
ву رات تك‎ m وہ فاج جو‎ 
Cinema m, яр | 2 
Cineiation п, Er эйи еп, WK WIS we 1 
WS ALS جلا‎ sf celf جلا‎ 
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Cingalese п. Sore ciem, sor Зай! їнї ат эта! 
be (J. لکا فی کی‎ uus Y لک‎ 
Cinnamon n, «esit 1 ue J's 
Cipher or cypher п. fe, feet; үя m Sic fmit; 
gy яй, femi 
WS vata tO جور‎ bof ыз de 
Cipher or cypher v. frame лт, six samiy fram t 
ЫЯ می‎ GW aye AS حاب‎ 
Cipher or Cypher т. 9x amia et | 
ot f Won 
Circe n. angie, RR | uae i Sale 
Circle n, weet, tvm, Wu; ят, era) 
pedi taf idm 
Circle v. sent rem, qaan; Wo, Be ёл! 
Tur af reat up & 
Circle, arguing ima migi ara iee S P LM 
Circle, square the o. wert qr mgala erf @ few 
wo ۱ کام کی کرس کا‎ RA жі ` 
Circlet п, йа «rer, TAT beue (S Pr 
Circuit п, o, «ter, 00; wre иҗти fen 1 
< ادر کا‎ CK ө» Be راء‎ 
Circuit, short RAA deer ба Q жтт! 
ھر جال‎ One Kae f de 
Circuitous adj. arse, wem, Rats 
pte T 
Circular adj. "te, we; пй feft 1 
deaf CR AS 
Circular ticket n, ste (tw Rez ia Y Lon Jf 
Circular tour m. wp Xu xb xê ge Û ай чт 
LEG E E 
ondf tapae b ale ره ددره جو‎ 
Circulate o. a, weet итп; тїт, FU, аит | 
бз Me Ы О buf 
Circulating library m ret лт! «6 ئ‎ yak 
Circulating medium m. тї, де, ferw 1 
E uj re) 
Circulation of the blood s. mpm чт, vw фп! 
Gn خرن‎ CR لہر‎ 
Circumambulate v. west arm, fa& fen; д wid 
maf ut җе of EUR 
Circumcise v, TI жя, уял vor | Uf ect а» 
Circumference n, W, йїп, Rig, ча. 
SN ond aft ca 
Circumscribe ç, Wem, ex Sm 1 Lat, ae V f 
Circumspect adj. stem, qaum, Saas чийип 1 
رالا‎ de Fhe roel Soe 
Circumstance n. g, gm, m, «ur 1 Uo ө رٽ‎ Je 
Circumstances, in or under the î Ter a qms | 
че Saye bs اہی‎ 
Circumstances, under по жй яй! ui af 
Circumstances, in bad or reduced or straitened 
dem, stm aus eels | 
Circumstances, in easy WW п FD OF | 
حال‎ tel خرش پا‎ 


Circumstance, pomp and wa « vies, г, rE 1 
دعام‎ eom d ٠ شان و وکت‎ 

Circumstance, without diar 1 ol la 
Circumstantial adj. @ sîk ч mde Pie 0; 
ret, ane | les ase جو یور با تفیل بر ار مر عر‎ 
Circumstantial evidence n, seat ппф, erê 
vamilét пай! گرامی‎ X ujtuf کی‎ ole گراھی ؛‎ ju 
Circumvent v, Sten ат fra tar; m won, ww waq 
UE کان‎ jf مات‎ ths he LE 
Circus n. ste ww; £y, avr, dns, ste; Ф, ай, 

‚чой sh үй made mamma 
سراررں‎ aas کھرڑوں ؛‎ dco G gn Sle 
«y Y uude Lun 


"Cirrhosis m. SBR m fence Фат (яти чт wow 


99) | (< =s شراب‎ өш (اکئر‎ ja جگر کی‎ aol 
Cistern п. OH, Tew, ZQ; үл | 
a p 
Citadel п, ту, йт, fim (orê луб)! 
(Фу ст) کرت لہ‎ olf 
Cite v. yarn, аня wê scr; шт АЯТ 1 
ta dye IES ude or i 
Citizen n. тат, urê, яз, tur | 
БЛЕСНУ 
Citizenship n. zx after, teat ex | 
dece) Bo) Ceg 
Citron s, îrê утты ss, чето, чп we айс! 
HANS W VE لیر کی فات کا پھل‎ 
City ж.р, m i 1,2 
City, Heavenly n, gs, «rf, efter | 
ee up G 
City, Holy п, vemm | boa 
City, the n. mgs єпчї m итий foem 1 
mJ کا یو پاری با‎ od 
Civic adj. чих wr acer; = ААА | 
Куре xs 
Civics n. wif, amfts fag | of 9 fe بات ؛‎ „з 
Civil adj, чїй, ame, qat; ‘gel, ofa; бй; 
«бт, «vs, sft) 
ary بی‎ a راا‎ te ilo Sh tpl اا گرك‎ ag gs 
Civil day or year n. amt fes, qm | Jo Ke 
Civil disobedience m. afaq Wa, faite armut | 
EXIT 
Civil law n. Gert жил 2,8 duo 
Civil liberty n. 00 suit, ans fyer t 
an B fu чый uas 
Civil list т. атал чт таги бй чї! 
g^ 2 Kel Vot 
Civil magistrate n. (mt изд! ار‎ de 
Civil marriage ®. wert Rane m wë | pu bob UA 
Civil Service п, perè erit sw | fp Jue c کرم‎ 
Civil suit т. Gert айял оху Ube 
Civil war n, wm Ir; woh epa iU af tee 
Civilian. бчтії fux; egit, и kaw) 
al ur) عا اغ‎ Me 
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Civilities n, «dt amaaa | f سلام‎ uns 
Civility n. sam, stem, exse, әйди! 
uj) де ty ren 
Civilization n. «ат, а йн 1 «e (ea 
Clack m, o. челка wem, (X Hat waq, GS 
٢چ‎ | ارنپے برلے کی آرار؛ ارنچے ارنپے کنا‎ NS کھد کھد‎ 
Claim m, o. т, «m, gw, sien; Hm, чип wem, 
06 wam | جنا‎ je kf Np СЛ Maal gelo ЁЛ, 
Claimant n. qw | ze 
Chaisvoyant m. ww, ea, at für рат Rest 1 
£ Ie ie tub قرب‎ wa 
Clamant. adj; @т-бат рт, voeem ри, бт 
wm рэп, wet | 
uos هرا؛‎ Ef => ihe Vie شرر‎ cl Uo bay 
Clamber v. wurd «pu, gerê «pm | 
Ex „К> bi e مانم‎ 
Clammy adj, fasan, я, 3er | Jo sem (ЭЎ + lee 
Clamour n, ht, qs, gmft, Фата; йт) 
ЖЫ ЧУ н укы. 
Clamp п. #48 90, sv, $m © у, Sed 
Clan s. wate, хол, wfs, я, feat + 
sale Gf ge Y dd 
Clandestine adj, fon, qm, fm | < af ж 
Clang or clangour n, eK, нини, IA | 
обой akin oen 
Clank m. 7%, чаж | dy e 
Clap n. атй; writ; чув, үз IS WT a JF 
Clap of thunder s. Ña жүз IS Sje 
Clap e. art rer, элат xen, anit sen; SFT | 
Мум, ale ше ska „де MO تال‎ 
Clap on v. mnm, TAT | the ЧАС 
lap eyes on v. tam, TF am iU А dyes 
Claptrap n, REAA ard, чадаж, Aver | 





‘Claret `n. em wmm | لال عراب‎ 
‘Clarify v. wr ven, gram; ажи son, fas жоп! 
WS ازمل‎ hf سنا‎ MpL f ماف‎ 
Clarified butter n. ñ | f 
Clarion n. aft, afim, mew ЖШ E) uu; 
"Claronet n. m, signi الگرزا‎ о 
“Clarity и. ama 1 ju 
Clash m. ere, were; ge; enit | 
JU tege کھدید؛‎ эй 
Clasp v. *« ww, Sept sam; пй ат, vp | 
WC мй گل‎ МО SOL sf بد‎ 
Clasp hands o, em Rar | le gle 


' 
MET 
adj. чз «cra, s; quit cita etr agite 
A Wem | 
Yem t sd un Az dia р Матэ 
Ko 


чы! de da uA S LNS _ 
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Classics s. sut тй] ç eat w 900 Бей 1 
м УА ио әй Pa da 
Classify v, urê чоп, wmm wem 1 
Vf eh الک‎ US оз m 


Clatter т. р. NWWymz SOU; чч; aE | 
ved aaa Vf 
Claüse т. wm, qm; «wr, fien; v 1 
LAO v tae Sls 
Claustral adj, ятма a sw, wa m ATÊ amm, 


mam, HITT 1 › 
DA WE الگا‎ „л چت‎ жуй 
Claustrophobia л. we qr ёп яа wc 1 
Эко, تک‎ ay 
Clavate adj. ge war | le +C 
Clavicle п, eê, 13а mt | لی‎ SAF „у> 
Claw s, ma, яч; am, аз! e ee t оа 
Claw v. Vr me, Sar, www, edt sos sta, 
quem (ka deaf ОУ انی‎ ef ie А эң 
Clawhammer m. #90 | 25) 
Claw me and l'll claw thee q 33 sm й gi 
Wk ila ы te تو‎ 
Clay n. fret faf; wr afte, fae | 
то мо Me SS 
Clay-brained adj. xã, ge, йн» | 
Pr Sd Soe 
Clay-built adj. wa, fm | К> АЎ 
Clay-cold adj. frags zm, g 1 о, бу KN 
Clay-pit s. worn 1 Waf 
Clay, prepared s. ma 1 Uf 
Clean adj. am, 340, g<, sre, «fts, sra, Ф, сет 
“ЁЗ, NS AA sja پاك‎ ыз dao صاف»‎ 
Clean bill of health, а п, agat, sdram 1 
LJ ger 
Clean breast of, make ay, rears sq èm 1 
[y 
Clean hands adj. аят, йч! Z8) fi 
Cleandingered adj. fea am à Yo ل‎ 2 оз 
Clean sweep s. ЧП marr | bie Ly 
Clean pair of heels, show а v. qm «9195 arma | 
ھم باکر یا گا‎ 
Clean adv. Rags, qff su 1 ec ox e 
Clean bowled adj. em эпе (fete) + 
(e AFF) t ou 
sns w, ga we, ВТ, $a Бирнә, 
| s. "чт, жи 3 


РТИ 
Clear adf. айо. чт, UT; wu; чул, 409; чүй, 
چچ‎ ай! ے ررك؛ ظام ؛‎ AS AT fa O 
Uz test 
Clear cat aj. Wr, gani g | le lel عاف ؛‎ 
Clear-headed adj, Зям, qam, emm Кит! 
ماف اخ‎ aer 
Clear-sighted adj. 8s m arm "st | N JU تیر با‎ 
Clear, the coast is Aaa um Bt 2 اذ مان‎ 


Clean 
Cleanse 
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Clear of, to get v. кє WT, этеп лт | Vos eO Йез» 
Clear as a bell ers, Xè чїй amra | 
MSH — 0 
Clear as crystal fate mg | ا ماف‎ ok 
Clear gain was am, quem 1 eY z 2 امل‎ 
Clear days, three fa qx feri» Lun oF 
Clear ç. =т= Et qt еп, Gert, чүл WI, KE, FHS 
Y we, Pele arem, рт, N 1 
AS دور‎ ,\ъ Ne کھل‎ HS ASL عاف موا‎ 
©з bf Mee Je) 
Clear away v. Gm, Y sem, ЧЕЙ YT 1 
USF Je Sf un 0 
Clear one's throat e. нгы чел m we, waren | 
d VA ES گلا ماف‎ fF 
Clear out v, fes wn, чё wq, en wem 1 
Vf Je 0 Де W نکل‎ 
Clear the air o. @ mz we, Wer | mem 1 
Vf on Kx tf Gly 
Clear the decks for action v, exmf& f tac 
Ori ty کے‎ cJ 
Clear up ç. @ wn, gegm, geet, nk won | 
tf OU ы. VeL tie کھل‎ 
Clear, stand e, чаў wt ü, sem чі ûî | 
V» wS ¿O ^ LM ce 
Clear, steer v. wê чет, ê чүп, «um fent 
Sam | نکال لے جانا‎ rw Le rE 
Clear the way v. «еп Grm wan, Uem ste | 
US eb f صاف‎ eb 
Clearance s. mft? gem; re, NRW | 
PETIERE Pl 
Cleat n. 3B, Sig 1 ) А 
Cleavage n. wm, FE, «X ( Jl» о dV 
Cleave o. wea, fea, ae we, Ben; farm, rem, 
ай Gem, чип | {ы ae df ¿O s йу 
لگ رھاء جا‎ ag. 
Cleft п. чт, wç, ак! Л» Je e 
Cleft palate т. чет рт em | JE le e, 
ыч avr e fr рач 
Cloven hoof PAIS 
Cleft stick, in a ёт pe, sisa ` 
= Be dle چنا‎ 
Clemency s. scit, &u, я! go дэ уу 
Clément adj. «ug, им, жов op) wary o 
Clench or clinch v. mem; Teer еп, HET TEY, 
muommp | ife UE bye DS É daah 
Clench one's fist v. gf Miwa | but ue 
Clinch the matter o. атт a {ишп GFR WOT 1 
WSK dle ot 
Clinch the argument v. «e sem кп, is sem t 
us DaS pu 
Clergy n. gett ёт!) sah 
Clerical adj, «filv, wem | VAO Kozol 
Clerk n. Ba, ğ 1 > 0 
Clerk of Ње weather m, ser tran) o Fey 


Clever adj. wm, вчт, Efe, «mem | 
Hye obo dio ue 
Clew or clue n. ww ñm; qp Wd «т, Wm, 
fima | Ue ga. < گرل؛‎ Sor f Y cw 
Click m. жеше, Вей | 20 au 
Client n. gaffes, www, wari; mm 1 
گرلمك‎ ALT due Km 
Cliff n. mft TIF, mri ¥777 | bv ЛӘ QW کہزی‎ 
Climacteric adj. m. weer ич, wy aya (Rare 
stan m Rei) + 
(e fo با‎ One رقت (اتان ے‎ IN z سنکدکا‎ 
Climate п, эй, <q, arte, weng 1 
EET 
Climax п, ta, R, die, rec | Абу dem 
Climb n. sqrt, sym 1 Эх ex 
Climb v, gm, mc wm 1 Ve дА ae 
Climb down e. n. fr ger, ge we, 99 WA 1 
euo ede en 
Climber n. aye; йз, em | Ú «Jı ro ey 
Clime n. ła, aft, se | ك‎ уж з 
Cling v. wm um, fanem, fren, VER WW | 
رها‎ мәш дш AO 
Clinic n. fret тя m Ring, эй эттей € mu 
(MIS её qu) | ДЫ! جر‎ LE de Sesh 
GA c> cf) 19 میں دی‎ 
Clink т. zzz, жава; 3, ROM, кян! 
حرالات‎ ideal уя form om اپن؛‎ of. 
Clip v, sen, Orem, sem, wem | 
W UE ae f 
Clip one's wings v. % "mm, SWR wt m, wr 
wT 9 2y do کر‎ АЗ UE, 
Clip one's words v. wet ЧЧ, wm sm 1 
Ue Fle ity as 
Clipper п, mA m датат; wget ят; Ёа чий 
Чеш нй Жой ай» у x 2€. 





FALTEN 
Clique я. gf, we, m, де 1 
uf af be EE 






Cloak or cloke s. era, shan, 
DEDE 
Cloak e. «er «wem, тєп! Ve «US oy 
Cloak of snow n. RÊ TK 1 a $ Ји 
Cloak room я. Wiz, wwe айа шїї wO 1 
X As мд iS 
Cloak of, under the Rt «zi, feft smi 1 
< کی بہاۓ 2 کی آر‎ 
Clock n. чеп, w 1 af ie 
Clocktower m. wert) +f < f 
Clockwise eA e, ҷўё яш, at 
=й TH Ste کی‎ auf Ok گھڑی کی سی‎ 
wh eat д rd سی‎ 
Clockwork, like «ox, 89, mft der 1 
Le cot ایك‎ ly 
Clock is it? what of my za Ё! fe bit 
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CONSTRUCTIVE PROGRAMME 


[ The following resolutions were passed by the 
Conference of the Presidents and Secretaries of the 
Provincial Congress Committees held at Allababad on 
22-24th February last. 

These resolutions regarding the Constructive Pro- 
gramme are to be submitted to the Working Committee, 
and it is expected that the programme, with such 
modifications as the Working Committee may make, 
will be placed before the country by the Working 
Committee for being worked out. —J.C K1] 
1. This Conference draws the attention of the 
Working Committee to the faet that the A. 1. S. A, 
the A. I, V. 1. A. and the Hindustani Talimi Sangh 
are bodies created by the Congress and have been 
working along lines laid down by the Congress in 
their respective fields, and is of opinion that since 
economic, social and educational programmes on a big 
scale are being put into effect by the Central and the 
Provincial Governments, the Working Committee should 
call upon such members of the Central and the Provincial 
Governments as owe allegience to the Congress, to 
implement the programme laid down by the Congress 
in this behalf from time to time and while so doing 
fully utilize the experience of those bodies. 

‘The main object of the Constructive Programme is 
to stimulate the initiative of the people themselves to 
organize their political, social, and economic life on co- 
operative lines and through Panchayats with a view to 
make them self-reliant and self-sufficient. 

‘Therefore, the primary function of the proposed 
Constructive Programme Committees should be to 
develop this initiative. While the Committees may 
welcome the co-operation of the Governments, they 
should try to carry out the programme as much as 
possible through the peoples’ own efforts. 

2. This Conference requests the Working Committee 
to appoint a small committee called the Central Con- 
structive Programme Committee and charge it with 
guiding and advising the Congress organization and the 
publie to carry out the following items, viz. Khadi, 
Village Industries, Basic Education, Harijan work and 
Literacy. Each of the members of such committee shall 
attend to particular items of the programme. 

In order to facilitate the ‘work of the Committee 
this Conference makes the following recommendations : 

(a) There should be a permanent secretary in 
charge of the Constructive Programme Department in 
the A. Т. C. C. office. 

(b) There should be д) small committee. in each 
province appointed by-ine Executive of ‘the P, Ca С. 












to carry on the Constructive Programme in the province 
with representatives of the Provincial Branches of the 
A.L S. A. A.L V. L A, and of the Hindustani 
Talimi Sangh on it. The Committee should be free to 
co-opt members who would be héipfal to the Committee 
in working out other items, 











Each of the general members of such a Provincial 
Constructive Programme Committee other than ihe 
representatives of the Constructive organizations should 
be in charge of particular items of the programme. 

(c) Each P. С. C. should have a Constructive 
Programme Department in charge of a wholetime 
Secretary who should be appointed by the A, 1. С, C. 
in consultation with the Executive of the P. C, C. His 
salary, if any, should be paid by the A. L C. C, all 
other expenses of such a department and of carrying 
out the programme being borne by the P, C. 








(d) The Provincial Constructive Programme Com- 
mittee should create such agencies as are necessary in 
the province for implementing the programme. 

(e) As regards training of workers in the various 
fields of the Constructive Programme, it should be done 
through the A. 1. 5, A, A. L. V, I. A. and the Talimi 
Sangh, the cost being bome by the Provincial 
Committees. 





3. The programme and items of work to be taken 
up should be as follows: 


(а) Кими: The Congress Sub-Committee should 
Testriet itself tə the self-sufficieney aspect of Khadi, 


The target to be reached by 134-48, that is the 
last day of the National Week next year, should be 
enrolment of one lac new self-sufficient spinners as 
defined by the A. I. S, A, the beginning of the pro- 
gramme being made оп 6-4-47, 


*(b) Уш.Авк Ixpusmuzs: The Congress Sub-Com- 
mittee should restrict itself to the programme of the 
production and consumption of food, clothing, and other 
essentials of life. With that end in view, each P. C, C, 
should mark out certain small areas (consisting of not 
more than a lac of population) in its jurisdiction, as an 
experimental measure for producing sufficient food on 
the principle of supplying balanced diet to that area, 
Cattle breeding and Dairying should be given equal 
prominence in the area. 

















As regards other 





we industries, priority should 


be given to food-processing by hand, especially to 
gur-making, oi 


pressing, paddy-husking, grinding flour, 
ion ete. 

refer o Shri J. 
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All Congress Committees and members of committees 


are expected to use hand-made things unless they are 
not available. 


(c) Provincial Congress Committees should be 
advised to organize in each province at least опе small 
compact area with a minimum of 5 Basic Schools and 
if possible with a teachers’ training centre in the area, 
the work being carried out under the guidance of the 
Hindustani Talimi Sangh, 

(d) Each Р. С, C. should take up the spread of 
literacy and work it out on as wide a scale as possible 
and keep records of the work done, It should be noted 
that along with literacy, attempts ought to be made to 
spread national consciousness among the masses by 
means of programmes of mass education. 

(е) Each Р. С. С. should concentrate on securing 
civic rights and removal of social disabilities in апу form. 
in respect of Harijans, Adivasis and other neglected 
communities, and should carry on an effective campaign 
for the cultivation of public opinion in support of 
social equality among other methods by the public 
declaration in the form of a pledge that they shall 
treat the members of the above communities on a basis 
of equality. 





(0 Казаке: This would be an important department 
which would among other things study the 
problems affecting the peasantry and send necessary 
directions to the district and lower committees for dealing 
with the varied problems of the peasantry and orga- 


numerous 


nizing Kisans for their political, social and economic 
well-being. 
Inrormation: The work of the department would 





grow in importance and volume with time, It will 
compile reports for the A. I. С. C. with regard to 
numerous matters, bring out a monthly bulletin which 
would be more than a bare record of resolutions and 
official decisions and produce other literature for the 
use of Congress Committees and field workers, Also 
each province has its own problems with which our 
workers should be closely familiar. Brochures should 
be brought out dealing with these problems. This 
department would have its counterparts in the lower 
committees. 

Concress Szva-Dat: The necessity for a widespread 
volunteer organization is obvious. The volunteers should 
be part time constructive workers and should be trained 
for citizenship. There would be need for close thought 
being given to the various aspects of the work. 

Mmormes: Problems with regard to minorities 
and backward areas and classes of people are conti- 
mually facing us. These problems have to be carefully 
studied and necessary facts collected. The department. 
would consider what practical measures should be taken 
for meeting concrete complaints and what literature 
should be brought out in this connection. 

Lanour: The need for handling this grave problem 
with speed, efficiency and necessary knowledge is 
imperative, The Congress has laid down its labour 














policy. The P. C. Cs have now to take effective 
practical steps. 


Paruiamentary Contact: Numerous problems that 
arise in connection with our parliamentary work and 
its relations to Congress work should be dealt with by 
а separate department. 


In order that the programme of work sketched 
here is carried out efficiently and in the shortest time 
possible, it is necessary that our provincial and district 
committees should set up effective village committees in 
all the villages of India. Tt is hoped thst in the first year 
of our reorganization there will be strong and efficient 
primary Committees in at least 25 рег cent of the 
villages in each province. 








This Conference is convinced that if the compre- 
hensive constructive programme is carried out by our 
Congress Committees with efficient and well-orge 
offices to serve them, the Congress would grow 
strength and power and greatly gain in its capacity 
to fulfil its great task for the political, social and 
economic freedom of the people of India and for 
enabling them to shoulder the difficult #responsibilities 
of self-rule, 






Sauce for the Gander 

It is easy to see the mote in another's eye and 
not be bothered with the beam in out own eyes. 
The Americans are reported to have suggested to 
Britain that Imperial Preference should be abandoned. 
Amery, speaking at a Trade Association of which 
he is president, protests against such a thing hap- 
pening and shamelessly adds that it. would be im- 
possible for British producers to compete in the 
open market. Isthis not a confession of inefficiency ? 
If this is carried to its logical conclusion, seeing 
that Britain has the controlling voice in Imperial 
Preference, does it not follow that Britain is trying 
to weight all the trade of the “Empire Countries" 
in its favour? Is this fair to India? 

The Committee of the United Nations Confer- 
ence on Trade and Employment constituted by the 
Economic and Social Council of the United Nations 
t its first session in London referring to "resitic- 
tive business practices" agreed that such practic 
“were capable of having harmful effects on produc- 
tion and trade and maintenance in all countries of 
high levels of income." This being so, India being 
a country of “low levels of income", it will be 
beneficial to us and we should go ahead with giving 
protection to our infant industries, although the 
international organization referred to above recom- 
mended that all possible steps should be taken to 
prevent restrictive practices, of course, in their 
Own selfish interests, . 

This is the partisan spirit that pervades the 
United Nations Councils. How can the suppressed 
nations expect justice ? 
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PLANNING WITH VILLAGE BIAS 
IV 
VILLAGE CRAFTS AND INDUSTRIES 
In Tadia's village economy a number of 
village artisans had an indispensable place. They 
consisted mainly of the black-smith, the carpenter, 
the carder, the weaver, the potter, the barber, the 
oilman, the cowherd, the skin-scanner, the tanner, 
the shoz-maker, besides those who pursued local 
industries such as mat and basket making, rope- 
making, toddy-tapping, etc. The capitalist organizer 
of industries or his concomitant agent or middleman 
who dumps a standardized consumer goods, foreign 
or Indian made, and brings unemployment, idleness 
and penury on vast populations was unknown. 
12. AGRICULTURAL TOOLS AND IMPLEMENTS 
The foremost item in the list of village industries 
to be protected and aided, besides the improvement 
of live-stock — which is the main source of power 
and energy in India today— is naturally that of 
the village blacksmith, Agricultural tools and imple- 
ment: are the sole means of livelihood for the 
bulk of India's population which is landless agti- 
cultural labourers. If the manufacture of these 
migrates from the village smith's workshop to the 
factory of an Indian town or to foreign countries 
like England or America, it will constitute an 
economic drain far in excess of what used to be 
drained by way of textiles some time back. It is, 
therefore, imperative that the manufacture of crow- 
bars, spades, showels, ploughs, pickaxes, sickles and 
iron-tyres of bullock cart-wheels etc. in the villages 
should be immediately protected against their 
manufacture by the factory, and its standardized 
Output by the village smith encouraged, Factory 
production of these is fast making inroads on the 
village. Hence the urgency. 
13. HAND SPINNING AND WEAVING 
Hand made paper, Palm guy, oil ghanies etc., have 
been prominently before the country and the 
Government for years, thanks to the efforts of 
Gandhiji and of the organizations created by him. 
T shall not, therzfore, dilate upon them here. 
14. PADDY-HUSK BRICKS AND SLABS 
Huge quantities of paddy-husk are wasted in 
our Province. They are hardly used save as mauure 
or as fuel for the potter's kiln in some parts. Bricks 
and slabs made out of an admixture of paddy-husk 
and cement <olution have been devised dusing recent 
years and found to be useful and durable in 
house-building, mainly as material for inner walls, 
partitions, etc. Filtering charcoal also has been 
devised. These should be encouraged and set formulas 
for their manufacture, certified and published under 
Government Engineering Departments, should be 
broadcast and popularized. 
15, PADDY-HUSKING, CORN-GRINDING, 
OIL-PRESSING 
Mills and factories for these should be prohi- 
bited by law and tiny machinery which may enable 
villagers to do these at home like bread-baking, 
or on a cooperative basis, should be encouraged. 
Small machinery which can be worked by hand 











or by the help of animal or electric energy should 
be devised and made available to enable village 
households to pursue these processes at home both 
for home consumption and as home industries, 

16. POTTERY AND EARTHPAINTS 

Earth paints of various hues and combinations 
could be made by instructing village potters into 
a little scientific treatment of earth and a few 
synthetic processes. This is an untapped source, 
rich in potentialities and would be a flourishing 
village industry if our scientists and chemists devise 
simple formulas for the benefit of the village potters 
and if the Government encourage it by prohibiting 
foreign imports as well as their manufacture 
by indigenous factories. Similar formulas should 
be devised and popularized for enamelling earthen 
vessels such as jars, jugs, cooking pots, bowls, pla- 
tes, etc. which are still made and used extensively 
in the villages. Cups, saucers, trays, etc., which are 
much in use now could be made also. The earthen 
vessels which are still quite common in the villages 
are very artistic and unbelievably cheap to this day, 
their only defect at present being want of enamel- 
ling which defect renders them unclean at the first 
use, Being porous they cannot be satisfactorily 
cleaned without much effort. This defect could be 
and should be easily removed. 

Large-scale manufacture of tiles, bricks, etc., by 
factories in concentrated areas should be prohibited 
and village potters and brick-layers encouraged to 
produce standardized goods in villages to serve 
well-marked local areas. 

17. CHARCOAL-MAKING 

This is a purely village or forest industry in the 
hands of the aboriginal folk in our Province. These 
people are terribly exploited and treated as virtual 
slaves by most of the jungle contractors and traders 
who monopolize this trade. The conditions have 
slightly improved during recent years through the 
efforts of social workers and the conditions created by 
war. This trade needs urgent and effective protection. 
Te should be reorganized purely in the interests of 
the aboriginal tribes-folk under Government care on 
cooperative basis with the help of social workers 
wherever the latter are available. 

18. BANANA TRUNKS 

In che Bassein and Khandesh areas banana planta- 
tions are pethaps the biggest in the Province. Millions 
of banana trunks are Cut out after fruition and 
thrown away every year, They hardly yield anything 
to the owner beyond a little manure of small value. 
Yet excellent silky fibre could be made from these 
discarded banana trunks and utilized for making 
artificial silk cloth, hessian, ropes, etc. Other uses, 
too, could be devised by scientific experts. 

19. GUNNY CLOTH 

This is a big essential industry exclusively in the 
hands of the Bengal jute mills and the village jute 
grower does not earn much from it. Like the cotton 
textiles its decentralization should be desired and 
the possibilities explored. It may be remembered 
that like cloth all spinning and weaving of gunnies 

(Continued on р. 59) 
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SWORDS INTO PLOUGHSHARES 

For decades the Congress has been a fighting 
organization. Its one purpose has been to shake 
the foundations of the British Empire from all 
angles and bring itdown and build up a State that 
will help the people. An army hus not the time 
and thought necessary to produce consumption 
articles or plough the fields, But when it has ful- 
filled its purpose it has to return to civilian occupa- 
tions; otherwise the erstwhile army of defence will 
turn into a band of brigands. This turning point 
is a difficult thing to determine. Often the war 
time chiefs, drunk with power, carry on with the 
help of the goodwill of a grateful population until 
the patriots are turned into self-seeking parasites. 

The Interim Government, with national leaders 
functioning in it, has made its appearance at the 
centre and we must congratulate the Rashtrapati 
for turning his attention immediately to place the 
Congress on а peace footing. This change over is 
а much harder task than it would appear to be. 
It requires a reorientation of the whole life of the 
leaders and workers. Until now the Congress had 
left all such peace time occupations to special bodies 
which were carrying on their allotted duty without 
interfering or taking part in any belligerent activities. 
But now the Багаран had called a conference of 
the provincial chiefs and has taken counsel as to 
how best to make the whole Congress organization 
into a constructive body. When the Congress takes 
upon itself the feeding, clothing and the providing 
of shelter to the masses it would be working 
towards the economic Swaraj of the people, having 
freed them from political bondage. 

"We have in the various provinces Congress 
ministries functioning. These have. been floundering 
about not knowing which way to serve the people. 
They have been mostly manned by men who have 
been in the battlefield all their lives. After having 
wielded the sword so long they found it difficult 
to direct the plough. Hence it is a welcome change 
and а timely act оп the part of the Rashtrapati to 
have called this conference to turn the attention 
of the foundation diggers to the building that is to 
be put up. 

At Allahabad where the provincial Congress 
chiefs met and discussed with constructive workers 
the future programme of the Congress the earnest- 
ness that prevailed and the keen desire expressed 
to serve the people in all walks of life have given 
the country great expectations. We trust the blue 
print drawn out by them, which would be placed 
before the Working Committee for being implement- 
ed, will be carried through in every detail with 
the same earnestness and singleness of purpose. 

We give elsewhere the resolutions that have 
been drafted by that conference. These will show 





а wide field covered by them in the shore three 
days at their disposal. The despatch of business and 
the alertness to the situation promise well for the 
country, We hope when the time comes the 
executives of the various ministries will co-operate 
fully in the work of reconstruction that is before 
everyone of us. 
J. C: KUMARAPPA 

GANDHIJI’S WALKING TOUR DIARY 

10-2-47 

In his post-prayer address at the outset Gandhiji 
referred to the fact that he was to go to Gopinath- 
pur and was assured that it was no more than 
one and half miles. He began his trek but Gopinath- 
pur seemed to be receding from view. When they 
had walked for fortyfive minutes he said he should 
go no further if he was not to collapse. He 
therefore retraced his steps. It took full one hour 
and twenty minutes which was too much for him. 
In future, those who invited him to walk to a 
place should measure the time taken by a 
leisurely walk. He tendered his apology to the 
Hindus and Muslims of Gopinathpur and they 
owed an apology to Noakhali for not having been 
accurate and precise in their speech. He incidentally 
mentioned that the people were found to have 
blown their noses on the path. This was dangerous 
and dirty, especially for a people who had the 
habit of walking barefoot, 

А friend had told him that he found a Muslim 
trader who had proper scales and a Hindu who 
had improper scales and asked him whether it was 
not true that the Muslim traders were honest and 
the Hindu traders dishonest. He was sure that the 
inference was wrong, In this imperfect world no 
community was wholly honest or dishonest, All he 
could say was that 2 man who sported false scales 
for deceiving his customers was a criminal. But he 
could not take it upon himself to condemn the 
whole group or community. 

He had many questions addressed to him by 
Muslim friends who bad seen him yesterday. He 
had promised to answer them. They were: 

Q. You have said that you will stay here as long 
as perfect peace and amity between the two 
communities wos not established and that you 
will die here if necessary. Do you not think that 
such along stay here will unnecessarily focuss 
Indian and world attention on Noakhali, leading 
people to think that excesses still continued to be 
committed here, whereas оп the contrary no unseemly 
acts have been committed by Musalmans for 
sometime now ? 

А. No impartial observer could draw the mischie- 
vous inference from his presence. He was there as 
their friend and servant, His presence has certainly 
advertized Noakhali as a beautiful place which 
would be a paradise on earth if the Hindus and 
the Muslims lived in hearty friendship. Ic may be 
that at the end of the chapter he might be noted 
down as a failure who knew very little about ahimsa. 
Moreover, it was impossible for him to stay in 
Noakhali if the Hindus and the Muslims satisfied him 
that they had established hearty friendship between 
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them. Hewassorry to tell them that he had evidence 
to show that things were not quite as they should be. 

О. Don't you think that the Hindus are arti- 
ficially keeping up the appearance of tension by 
staying away from their homes in spite of promises 
оё good behaviour by the Musalmans which they 
have also made good in cases where they have been 
given an opportunity? 

А. He did not think that many Hindus were 
wilfully staying away from their homes. No one 
would want to be away from his home without 
attractive inducements. He had heard nothing of such 
inducements. But he knew that fright and the absence 
of the wherewithal were keeping them back. Never- 
theless, he was assured by the officials that the 
number returning was satisfactory. They could not 
cope with a greater number. When these obvious 
causes were present there was no occasion to draw 
far-fetched inferences which could not be proved. If, 
however, there were any instigators keeping them 
back, the law was there to punish them. The proof 
of the pudding was in the eating. If it was true that 
the general body of the Muslims really wanted the 
refugees back, he was quite sure they would gladly 
return, But the picture was not so rosy as was 
painted by the questioner. 


Q. Don't you think that the dictates of non- 
violence and friendship to all demand withdrawal 
or dropping of cases against the Musalmans ? 

A. He did not know that there was much non- 
violence in the air. Even non-violent conduct could 
not arrest the course of law. And non-violent 
conduct on the part of the frightened injured party 
could not operate until the culprits declared them- 
selves and were penitent. The fact was that not 
only was there no penitence on their part, but 
they were absconding. He was averse to mass 
arrests. And he was for severe punishment of those 
who were proved to have manufactured complaints. 

0.15 not the double-faced policy of the 
Cabinet Mission at the root of the present trouble 
between the League and the Congress and ultimately 
between the Muslims and the Hindus ? 

А. He would not accuse the Cabinet Mission 
of double dealing. They had honestly suggested a 
solution which in their opinion was fair. The 
beauty of the Paper was that it contained no 
compulsion. Naturally, after acceptance the 
clauses became obligatory for the accepting party. 
But any party could refuse acceptance. Thus if 
Assam in the east and Baluchistan in the west 
rejected the grouping, no power on earth could 
compel them under the Cabinet Mission Paper. 
Lastly, assuming that the Cabinet Mission Paper 
was a trap, why should the Congress and the 
League fall into it ? 

Q. Pakistan means complete independence for 
the Muslims in the Muslim majority provinces and 
for the Hindus in Hindu majority provinces. Why 
then does the Congress object to it? 

A. The answer was simple. If Pakistan meant 
independence only to the Muslims in the Muslim 
majority provinces and vice versa, it was summarily 
rejected. Happily not one Muslim leader, certainly 
not the Quaid-e-Azam, had ever given that meaning. 





Were the Hindus in Bibar to be independent and 
the Muslims helots? Or were the Hindus to be 
helots in Bengal? He hoped not. 

О. Can there be any hope of establishing 
Hindu-Muslim unity here in spite of the Congress- 
Lesgue differences which are at the root of all the 
troubles everywhere? Even if it is established, how 
long can it be expected to last ? 

A. He admitted that Hindu-Muslim unity could 
not be sustained in the face of Congress-League 
differences. He hoped, however, that apart from 
party politics, whilst there was time, the Hindus and 
the Muslims in Noakhali would act together as real 
friends. They should set an example to all India 
and especially to the League and the Congress. 
Any way, that was the mission that brought him to 
Noakhali. He wanted to pass his examination in 
pure ahimsa. If it was pure, it must result in estab- 
lishing that friendship which he desired at heart. 
Therefore, if it was not established, the failure 
would be his, And as ahimsa knew no failure, he 
had said he would do or die in Noakhali. Let the 
questioner and those who thought like him help 
the fruition of the effort 
13-2-47 


After congratulating the audience onthe manner 
in which they had kept time during the Ramadhun, 
Gandbiji dealt with the two questions which bad 
been put to him in course of the day. 

Q. We agree that intrinsically a movement for 
reducing the share of the owner from half to a 
third ofthe crop is justified. But could not the 
present Tebhaga Movement in Bengal be postponed 
until such time as when the affected persons can 
be smoothly absorbed in other occupations according 
to some long-term plan sponsored by the State? 

We know you have said that the only way to 
effect such a radical transformation in society is 
through non-violence. But interested parties will 
sleep over that portion of your advice and parade 
your moral support to their demand and carry on 
the Movement in their own violent way. Hence 
is it not wrong for you to lend support to the 
Movement under the present circumstances when 
there is every chance of the entire middle class of 
Bengal being completely ruined as a result? The 
common villager will also suffer no less because 
he will also be deprived of the services now being 
rendered to the village economy by them. 

А. In reply, Gandhiji uttered the warning that 
he only dealt with principles as he knew them. He 
had not studied the local question. Theretore, the 
questioner ran the risk of his ignorance causing 
injustice. 

He felt that the question betrayed exaggeration 
on the part of the questioner. There was no ruin 
impending for the landlord. His land was not 
being confiscated. His portion, which he could 
take even if he was in Timbuctoo, was merely to 
be reduced from 50% to 33%. He could see no ruin 
in the proposal. He was afraid they were too much 
-obsessed by the communal question. They should 
rise above it and examine every problem strictly on 
merits. Then they would never go!wrong, Therefore 
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they should accept the moral principle underlying 
the demand for reduction of the owners 
share and work for solid amendments in which 
they were likely to succeed. Let them not face 
confiscation rather than moderate reduction. Let 
them remember that for years past India had lived 
through confiscation. Industry after industry had been 
ruined and both the artisans as well as the farmers 
of India had been progressively reduced to poverty. 

If the desiredchange were brought about through 

non-violent means, the world would not be deprived 
of the talents of the classes, but then the latter would 
not exercise them at the expense of the labourers. 
In the non-violent order of the future, the land 
would belong to the State, for had it not been 
said ‘sabhi bhumi Gopalaki'? Under such dispensation, 
there would be no waste of talents and labour. 
This would be impossible through violent means. 
It was therefore а truism to say that the utter 
Tuin of the land-owners brought about through 
violence would also involve the ruin of the labourers 
in che end. If the landowners, therefore, acted 
wisely, no party would lose, 
. Some women workers who earn part of their 
living by weaving mats were advised by you the 
other day to work on cooperative principles, Bengal's 
agriculture has been reduced to an uneconomic 
proposition through extreme fragmentation of 
holdings. Would you advise farmers also to adopt 
cooperative methods? 

If so, how are they to effect this under the 
present system of land-ownership? Should the 
State make the necessary changes in the law? If 
the State is not ready, but the people so desire, 
how are they to work through their own organiza- 
tions to this end? 

A. Replying to the first ‘part of the question, 
Gandhiji said that he had по doubt that the system 
of cooperation was far more necessary for the agti- 
culturists than for the mat weavers. The land as he 
maintained belonged to the State: therefore, it 
yielded the largest return when it was worked 
cooperatively. 

Let it be remembered that cooperation should 
be based on strict non-violence. There was no such 
thing as success of violent cooperation. Hitler was a 
forcible example of the latter, He also talked vainly 
ОЁ cooperation which was forced upon the people 
and everyone knew where Germany had been led 
as a result. 

Gandhiji concluded by saying that it would bea sad 
thing if India also tried to build up the new society 
based on cooperation by means of violence. Good 
brought about through force destroyed individuality. 
Only when the change was effected through the 
persuasive power of non-violent non-cooperation, 
i.e. love, could the foundation of individuality be 
preserved and real, abiding progress be assured for 
the world, 











Gandhiji read two passages from Abdullah 
Suhrawardy's collections of the sayings of the 
Prophet.: Three Muslim ‘friends of the place had 


come to him and asked him to pray that God might 
make both live in peace and friendship, When 
these friends came he was reading the sayings which 
he proposed to read to them. They were as follows: 

“Be in the world like a traveller, or like a 
passer on, and reckon yourself as of the dead.’ He 
considered it as a gem of gems, They knew that 
death might overtake them any moment. What a 
fine preparation for the event if all became as deads. 
The very next question was who was che best man 
and who was the worst, The Prophet considered 
him to be the best who lived long and performed 
good acts aad him the worst who did bad acts. It 
was a striking saying that man was to be judged 
by what he did, and not by what he said. 

These sayings were for all men and women and 
not merely for those who called themselves Muslims. 
Was the Hindu part of the audience doing good acts? 
Was untouchability a good act? He had shouted 
from the house-top that it was a blot on Hinduism. 
So long as that blot remained, there was no 
peace and freedom for India. The British would 
go but their freedom would not come without 
the complete removal of untouchability. 








Gandhiji dealt with two questions left with him 
by Nirmal Babu who had gone on duty elsewhere. 

The first question was: All over the district of 
Noakhali there is talk that the Muslim population 
should boycott the Hindus in every way, Some 
Muslims who have worked for the Hindus recently 
or helped them during the riots report thar they 
are under threat of boycott, They ask: What 
should be the duty of those Muslims who genuinely 
desire peace in this connection, 

Gandhiji replied that he had heard of the boy- 
cott before. But he entertained the hope that such 
was not the case on any extensive scale. He bad 
опе case brought to his notice three or four days 
ago by a Muslim traveller from Gujarat who had 
come to see him. He was rebuked for daring to 
want to see him, The traveller stood his ground 
and came out of the ordeal safely. Another poor 
Muslim who had come today was threatened with 
dire penalty if he dared to go to him. He did not 
Know what truth there was in the description. The 
speaker then instanced printed leaflets that were 
pasted on the walls in the name of the Muslim 
Риши Рату. These instances gave colour to the 
question. He would say to the Muslim friends and 
others that these things should not frighten or 
disturb them. They should ignore these things if 
they were isolated instances, If they were on an 
extensive scale, probably the Government would 
deal with the situation. If unfortunately boycott 
became the policy of the Government, it would be 
a serious matter. He could only think non-violently. 
If they gave proper compensation he would proba- 
bly advise acceptance. He could not think out 
there and then the rros and cons. If, on the other 
hand, they resorted to confiscation, he would advise 
people to stand their ground and refuse to leave 
their homesteads even on pain of death, This he 
would say of all provinces whether Muslim majority 
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ог Hindu majority, He however hoped that по 
Government would be mad enough to subscribe to 
the policy of boycott whether with or without 
compensation. Those who belonged to the land for 
ages could not be removed from their homesteads 
for the simple reason that they found themselves 
in a minority. That was no religion, Hindu, Muslim, 
Christian or any other, Te was intolerance. 

The second question was: At East Keroa you 
advised peasants to work cooperatively in their 
fields. Should they pool together their land and 
divide the crop in proportion to the area of the 
field: they held? Would you give us an outline of 
the idea of how exactly they are to work in a 
cooperative manner? 

Gandhiji said that the question was good and 
admitted of a simple answer, His motion of co- 
operation was that the land would be held in co- 
operation by the owners and tilled and cultivated 
also in cooperation. This would cause a saving of 
labour, capital, tools, etc. The owners would work 
in cooperation and own capital, tools,- animals, 
seeds etc, in cooperation. Cooperative farming of his 
conception would change the face of the land and 
banish poverty and idleness from their midst. All 
this was only possible if people became friends of 
опе another and as one family. When that happy 
event took place there would be no ugly sore in 
the form of a communal problem. 

16-2-47 

Gandhiji had a fairly busy Sunday at Raipura, 
There was a no-caste dinner provided by the Hindu 
merchants of Raipura where a meal for nearly 2000 
visitors without distinction of caste or creed was 
provided. It was meant principally to signify abolition 
of caste distinctions among the Hindus, He was 
assured that Muslim or Christian friends were equally 
welcome at the dinner. He wasdesirous of visiting the 
Juma mosques of which there were two in Raipura, 
The Imam in charge at one showed eagerness to 
have him at his mosque. Maulvi Baharuddin Saheb, 
hisfriend, took him and bis company round and showed 
everything including the underground cellar where 
Maulana Hussain Ahmad Madani had stayed when 
he was in Raipura. To the other mosque he could 
not go because the Maulvi in charge had not the 
time to see the trustees and obtain permission. 

Gandhiji referred to the two visits and expressed 
his gra‘efulness for being able to pay them. He 
then referred briefly to the speech reported to have 
been made by the ex-Premier Maulvi Fazlul Haque 
Saheb. He was reported to have said that as а non- 
Muslim Gandhi should not preach the teachings 
of Islam. Instead of Hindu-Muslim unity he was 
creating bitterness between the two communities, 
Had he (Gandhiji) been to Barisal he would have 
driven him into the canal. He also wondered how the 
Muslims of Noakhali and Tipperah could tolerate 
Gandhi's presence so long. 

Gendhiji said that he had grave doubts about the 
accuracy of the report. If it was the correct sum- 
mary of the speech, he would consider it to be most 
unfortunate ав coming from a man holding the 
responsible position that the Maulvi Sahab held and 
aspiring to be the President of the Muslim League. 
Не was not aware of having done anything to 











create bitterness between the two communities. The 
speaker bad never claimed co preach Islam. What 
he had undoubtedly done was to interpret the tea- 
chings of the Prophet and refer to them in his own 
speeches, “His interpretation was submitted for 
acceptance or rejection. 

In the same speech he (Fazlul Haque Saheb) 
had said that when he (Gandhiji) returned from 
South Africa he (Fazlul Haque Saheb) had asked 
him (Gandhiji) to embrace Islam, whereupon Gandhiji 
said that be wasa Muslim in the true sense of the 
term. Mr. Hague requested him to proclaim it 
publicly, but Gandhiji refused to do so, He said 
that he had no recollection whatsoever of the 
conversation and he was never in the habit of 
suppressing from the public what he had said 
privately, The audience, however, knew that he had 
stated in various speeches in the district that he 
considered himself as good a Muslim as ће was a 
Hindu and for that matter he regarded himself an 
equally good Christian or Parsi, That such a claim 
would be “rejected and on some occasions was 
rejected, he knew. That, however, did not affect 
his fundamental position and i£ he had said what 
was attributed to him by Fazlul Haque Saheb, he 
(Gandhiji) would gladly declare his repentance if 
he would believe what was represented to him. 
Indeed he had put forth the claim in South Africa 
to be a good Musalman simultaneously with being 
а good member of the other religions of the world. 
He would repeat for the sake of the ex-Premier 
of Bengal that he was misreported and he would 
welcome the correct version from hi 

PLANNING WITH VILLAGE BIAS 
(Continued from p. 55) 

required for packing and transporting of grains 
and other merchandise was done in olden times by 
the crew of big caravans who continually plied 
the inter-proyincial and inter-national trade routes, 
Every one spun on the takli even while walking and 
wove or knitted gunny bags in their camps in the 
course of their long journeys. 

20, MATS, BASKETS, ROPES, BROOMS, BRUSHES 

These are mainly village industries and should 
be made such exclusively. In areas where date, 
cocoanut, pamyra palms, bamboos, hemp and other 
fibrous growths abound as nature's gift, cottage- 
dwelling villagers make these articles and many 
more of similar varieties, In fact these small indus- 
tries have survived up to now as cottage industries 
in many parts of the country. They should be now 
protected against the factory who should not be 
allowed to make any inroad upon them. Besides 
cocoanut, etki, ghaypat, bhendi, ambadi and 
other fibres grow im abundance in many parts of 
our Province which make excellent raw material 
for rope-making in the villages. Small hand-worked 
machinery could be introduced in the villages in 
order to aid and ease human labour and to turn 
out standardized goods of given specifications, 

21. CONSUMER GOODS 

With the almost unlimited possibilities for gene- 
rating electricity and of its universal use in the 
near future all over the country both in the urban as 
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well as the rural areas, ther» would be an equally 
universal and unlimited demand for small accessories 
such as fitting materials, plugs, catches and such 
little things most of which could be made easily 
by the villagers in their cottages from waste mate- 
rials just as they do in Japan and Switzerland. Nails, 
bolts and screws of all current sizes are another 
item which is essential even for the remotest villager 
in his house-building and other daily household изе. 
Match-boxes and washing soap is the third item of 
daily household use. 

Besides these, buttons, combs, wicks, tapes, 
twine, toys, bangles, fountain-pens, pencils, nibs, pens 
and pen-holders, gumpastes, envelopes, watches and 
clocks and their parts, shaving and toilet materials, 
celluloid and plastic goods, umbrellas and a vast 
variety of what is now being termed as "Consumer 
Goods" could and should be prohibited by Govern- 
ment to be imported or manufactured by Indian 
factories and their manufacture should be restricted 
to the villages as cottage handicrafts. Factories 
should manufacture only small machinery needed 
to aid the villager. Short-term and technical training 
courses, chemical formulas, processes and similar 
aids should be devised and made available to the 
villager by the State so as to enable him to turn out 
standardized production. 

Since the termination of war over one crore rupees 
worth of consumer goods, I understand, are being 
dumped on us every week and all our sterling 
balances will vanish and evaporate in a few years 
if we fail to prohibit their import by stern measures. 

22. ЗЕЕР-ОП. LAMPS 

Lamps capable of burning any seed-oil have been 
devised before now under the efforts of the All 
India Village Industries Association. These should 
be perfected and popularized so as to enable the 
villager to consume his own farm products or even 
wild oil-seeds, which can be gathered from the forests. 

23, BIDI (COUNTRY CIGARETTES) 

Tembhurni or Timru leaves growing wild in the 
jungles are used all over the country in Bidi 
(country cigarettes) making. The villagers who 
collect these get very little return for their labour 
compared to tobacco-growers and others engaged 
in this trade, The jungle villagers should be protected, 
in this so long as the tobacco evil retains its hold 
on the country. 

24, HIDES AND BONES 

This industry is fast being snatched away from 
the villager by the factory, although most of the 
pre-tanning processes are still done by the village 
Harijan. For this labour he hardly gets an adequate 
share of the price fetched by the factory-made 
finished article. This position must be made a 
subject of careful investigation and their economic 
interest afe-guarded as against the shareholder, 
‘manufacturer and his agents or middlemen. 

Large-scale foot-wear making by Bata and others 
should be prohibited so far as the use of leather 
goes and the village shoe-makers taught to make 
standardized patterns. 





Bones, mostly of dead cattle, are collected for a 
song through village Harijans and transported to 
factories while factory-made goods made out of 
them. including bone-meal for garden manuring etc — 
are sold at fabulous prices. This rank exploitation 
must stop and the village Harijan should be taught 
to make various consumer goods out of bones as 
a cottage craft. 

Bone-meal too could be made like lime-stone 
grinding with the help of a stone-mill driven by 
bullocks or buffaloes while they are without farm- 
work in the villages. Government should help village 
Harijans by providing a site and a grinding stone 
free by way of encouragement for a time and by 
prohibiting factories or taxing them heavily. 

25, Raw MATERIALS 

Innumerable kinds of raw materials are available 
in our country which are drained away by the 
foreign manufacturer or his agents ог his Indian 
prototype. The return to the villager on these is 
meagre айй wholly inadequate. Various medicinal 
herbs, gum, lac, minerals, guts, sinews and other 
organic materials, sizing materials, etc. are only à 
few of them. All these soutces should be explored 
and investigated in the interest of the villager as 
against his exploiting employer or manufacturer of 
finished factory products, 

CONCLUSION 

‘Any scheme of National Planning would indeed 
be a misnomer and defeat its purpose if it is not 
conceived in terms of and conducted with the sole 
object of benefitting mainly the bulk of the natio 
population, viz. the masses, who inhabit the 7,00,000 
villages of India (of which the 23,000 villages of 
our Province form part and parcel) and make them 
industrious, self-reliant and happy. 

(Concluded ) 
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GANDHIJI'S WALKING TOUR DIARY 
17-2-47 
Gandhiji drew attention to two things that had 
been brought to his notice. The first was that a 
complaint in sending which he was unfortunately 
an instrument had been found on enquiry by the 
officers to be without foundation. The articles 
which were reported to have been looted were 
mostly found in the very place from where they were 
said to have been looted. This was a serious matter. 
It was the second case that had come under his 
notice. Yesterday some Muslim friends had come 
to him and admitted that the Muslims had undoubt- 
edly gone mad in October last but though they 
had not been so bad as the Hindus bad been in 
Bihar, the Hindus were making up for it by putting 
the Muslims to inconvenience by lodging false 
complaints against some of them, They said that false 
complaints were far larger in number than true ones. 
That was not the way to bring the two together. 
He said that all those who lodged false complaints 
should be prosecuted and severely punished on 
conviction, If he was the Superintendent of Police 
or a Minister, he would certainly institute proceed- 
ings and bring the purjurers to justice. As for 
himself as a citizen desirous of serving his country 
he would only be able to do something if the 
names and addresses of perjured complainants were 
given to him. So far he had received no such names, 
The only case that was sent to him could not be 
supported when the complainant was requested to 
support his complaint. Generally he would say 
that the Hindus who lodged false complaints 
injured themselves, their co-religionists and the 
whole country, 
‘The other thing he wished to draw attention to was 
a letter he had received from a responsible person 
who was doing the work of bringing about peace 
between the two that Hindu lad was molested 
by some Muslims and that the latter had threatened 
the Hindus that they were to expect more drastic 
measures than last October's after he had left 
Noakhali or, which was the same thing as, after 
his death, He would like to think that this statement 
was untrue. But he feared it was not. But he 
did hope that the poison was restricted to ‘a few 
ill-mannered persons. Whether however it was res- 
tricted to a few or whether it was a widespread 
trait, he ventured to think it*was ‘wholly against 
Islam, This, he said, with apologies to Fazlul Haque 
Saheb but no less firmly on that account. It would 
be an evil day for Islam or any religion when it 





was impatient of outside criticism. He did not 
believe himself to be an outsider. He respected 
Islam as he respected every other religion as his 
own and therefore he-claimed to be a sympathetic 
and friendly critic. It was up to every good Muslim 
to take up a firm and unequivocal stand against 
what he believed to be vicious Propaganda. 
18-2-47 

As usual Gandbiji dealt with three questions 
that lay before him. 

0. Do you support evacuation of the Hindus 
from the affected areas if the League Government 
or the majority community agrees to give us due 
compensation ? 

A. He had supported the proposition from the 
non-violent standpoint. It was applicable to all 
provinces whetherthe majority was Hindu or Muslim. 
What could the Government do if the majority had 
become so hostile that they would not tolerate the 
Presence of the minority community ? In his opinion 
it would be improper for them to force the majority 
into submission, nor could they undertake to protect 
the minority at the point of the bayonet. Suppose 
for instance that the majority would mot tolerate 
Ramadhun ог the clapping, would not listen to the 
fact that Rama was not a person but the name was 
synonymous with God and that the Hindus believed 
in clapping, suppose further that the Muslims would 
not tolerate that, he had then по hesitation in saying 
that the minority should evacuate if adequate 
compensation was paid. 

Q. Workers who came three or four months ago 
have had to undergo а great deal of mental and 
physical hardship. Then they often went without 
the guidance of top-ranking leaders, Now that 
transport conditions are easier, workers find them- 
selves pulled in different directions by those who 
want to guide them, How can they avoid divided 
counsels and work efficiently at their appointed task ? 

A, As to the second question he said that those 
who felt fagged had a perfect right to rest. As to 
the distraction caused by opposing advice by 
different leaders, the workers would make their 
selection of their leaders and follow them. But that 
was also only advisable when the advice of the 
leader appealed to their heart and head. In the 
case of conflict between the two, they must boldly 
follow theit own heart and head. Such was the 
dictate of all religions, If it was so in religious 
matters, it was more so in mundane matters, 
especially in Noakhali where after all the issue was 
so simple. Theirs was to bring the two together, 
never to set one against the other, 
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Q. Repatriated women depend very much upon 
the presence of women workers from outside to. 
instil hope and courage amongst them. How long 
can this be encouraged? Should not all workers 
from outside be gradually withdrawn? 

A. As to the third question, what was true of 
male workers was equally true of women workers. 
‘They were there to instil faith in God and courage in 
them, not to make them feel helpless without them 
i, е, the workers. They must make it clear to the 
women in the réspective villages that the workers 
were in the villages only for the time being and 
that the village women had to learn to rely upon 
themselves. They had to learn the art of dying for 
their faith and honour. 

19-2-'47 

The first question Gandhiji had to answer during 
the course of his address to the prayer gathering was: 

0. What should a Hindu worker do when he 
is being deliberately misrepresented by interested 
parties in Noakhali ? 

A. The answer in terms of ahimsa, generally, 
would be that acts should be allowed to speak for 
themselves. Whilst this was good as a general propo- 
sition there were occasions when to speak and 
explain was a duty and not to speak would amount 
to a falsehood. Therefore wisdom dictated that 
there were some occasions when speech must 
accompany action. Of course there was an occasion 
when mere thought would take the place of speech 
and action, Such was the attribute of the Almighty 
and might be almost possible for one in a billion, 
but he knew no such instance. 

He then proceeded to deal with the following 
questions: 

0. You have advised evacuation if the majority 
become irrevocably hostile. But you have also 
maintained rhat a truly non-violent man should 
never give up hope of converting bis opponent by 
love. Under these circumstances, how can a non- 
violent man accept defeat and evacuate ? 

A. As to this question, it was perfectly correct 
that a non-violent man would not move out of 
his place. For such a one there would be no 
question of compensation. He would simply die at 
his post and prove that his presence was not a 
danger to the State or the community. He knew 
that the Hindus of Noakhali made no such pretension. 
They were simple folk who loved the world and 
wanted to live in the world in peace and safety. 
Such persons would consult their honour if the 
Government honourably offered them compensation 
in order to see the majority living in peace. If 
the mere presence of the Hindus irritated the Muslims 
who were the majority, he would consider it to be 
the duty of the Government to offer compensation 
as it would be of the Government in a Hindu 
majority province to offer compensation to the 
Muslims if their presence irritated the majority 
community. 

0. In case of evacuation, under advice from the 
Government, should the evacuees ask for compensa- 
tion for — 





(a) ай their movable and immovable property, 
(b) loss of business? 

In other words, what would you consider to be 
adequate compensation? š 

A. Gandhiji said that the Government would be 
obliged to compensate for both immovables and 
movables when the latter could not or were not 
carried away with him by the evacuee. Loss of business 
was a ticklish question. He could not conceive the 
possibility of any Government shouldering the burden 
of such compensation, He would understand the 
proposition that asked for a reasonable sum for 
enabling the person concerned to start business in 
a new place. 

Whilst he examined and admitted the possibility 
of evacuation, his experience of all India told him 
that the Hindus and the Muslims knew how to live 
at peace among themselves. Не declined to believe 
that people had said goodbye to their senses so as 
to make it impossible to live at peace with each 
other as they had done for generations. 

For, he believed with the late Poet Iqbal that the 
Hindus and the Muslims who had lived together 
long under the shadow of the mighty Himalayas 
and had drunk the waters of the Ganges and the 
Jamuna had a unique message for the world. 
20-2-47 

Gandhiji dealt with four questions at his prayer 
meeting, 

0. If you think the Government may boycott, 
i, е. remove the minority community, if they give 
adequate compensation, may not people take time 
by the forelock and go? 

A. As to this he said that those who felt that 
they would take time by the forelock, and if a Hindu 
corporation was formed to take the Hindus away, 
he had nothing in common with them. He could not 
be party to any such scheme. The burden lay en- 
tirely on the majority community and the Govern- 
ment. He merely meant that when they declared 
bankruptcy of wisdom, the minority should go if 
they were adequately compensated. The other way 
was the way of violence i. e. civil war not of non- 
violence. 

0. You have said caste should go. But then will 
Hinduism survive? Why do you thus mix up Hindu- 
ism with the progressive religions like Christianity 
or Islam? 

А. He maintained that caste as it was understood 
must go if Hinduism was to survive. He did not 
believe that Christianity and Islam were progressive 
and Hinduism static i. е. tetrogressive. As a matter of 
fact he noticed no definite progress in any religion. 
The world would not be the shambles it had become 
if the religions of the world were progressive. 
There was room for varna, as а duty. This was true 
of all religions whether the name used was other 
than varna. What was a Muslim Maulvi or a 
Christian priest but a Brahmin if he taught his 
flock its true duty not for money but because he 
possessed the gift of interpretation? And this was 
true of the other divisions. 
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0. As you аге an advocate of the abolition of 
caste, are we to take it that you favour inter-caste 
marriages? Many occupations are now the monopoly 
of specific castes. Should not this be abolished ? 

A. He was certainly in favour of inter-caste 
marriages, The question did not arise when all became 
casteless. When this happy event took place, mono- 
poly of occupations would go. 

Q. If there is only one God, should there not be 
only one religion ? 

А. This was a strange quession. Just as a tree 
had a million leaves similarly though God was one, 
there were as many religions as there were men and 
women though they were rooted in one God. They did 
not see this plain truth because they were followers 
of different prophets and claimed as many religions 
as there were prophets. As a matter of fact whilst 
he believed himself to be aHindu, he knew that 
he did not worship God in the same manner as 
one or all of them. 

212-47 

There was a large number of visitors from villages 
near Chandpur, it being the nearest to Kamalapur. 
Hence Gandhiji congratulated the audience on 
having come from the surrounding villages, He 
however sympathized with them for being exposed 
to the sun. He also hoped that they were not 
afraid of the Indian sun, perhaps the greatest gift 
from God. Happy was India which had clear blue 
sky for the largest part of the year. 

He then referred to the fact that he had gone to 
Chandpur more than once whilst India’s grand old 
son Shri Haradayal Nag was alive. He was then 
his guest. He knew, therefore, what importance 
Chandpur had. He was glad that Chandpur had 
played its part in looking after the refugees. But 
he deplored the disregard of the laws of sanitation 
and cleanliness. If they rigidly carried out these 
rules they would not have to live in constant 
dread of the plague and other diseases which were 
the brood of insanitation. 

He then told’ them that they must not harbour 
ill-will against their Muslim neighbours. He appealed 
to both the parties to live at peace with one 
another. But he held that if the Hindus alone 
harboured no ill-will against the Muslims or vice 
versa, strife would abate. If however both harboured 
ill-will, one against the other, strifes were bound to 
be the result. There was a powerful mantra in the 
Upanishads that man became what he thought. 
How true it was found in every walk of life! Let 
them beware of harbouring an evil thought. 

He then came to the two questions before him, 
The first was ; 

0. You advocate inter-caste marriages. Do you 
also favour marriages between Indians professing 
different religions ? Should they declare themselves 
as belonging to no denomination, ог can they 
continue their old religious practices and yer 
intermarry ? If so, what form should the marriage 
ceremony take? Is it to be a purely civil function 
ог a religious function ? 





Do you consider religion to be exclusively a 
personal matter ? 

A. Thogh he admitted that he had not always held 
the view, he had come to the conclusion long ago 
that an inter-religious marriage was a welcome 
event whenever it took place. His stipulation was 
that such connection was not a product of lust. 
In his opinion it was no marriage. It was illicit 
intercourse, Marriage in his estimation was a 
sacred institution. Hence there’ must be mutual 
friendship, either party having. equal respect for 
the religion of the other. There was no question 
in this of conversion. Hence the marriage ceremony 
would be performed by the priests belonging to 
either faith. This happy event could take place 
when the communities shed mutual enmity and 
had regard for the religions of the world. 

0. Should religious instruction form part of the 
school curriculum as approved by the State? Do 
you fayour separate schools for children belonging 
to different denominations for facility of religious 
instruction ? Or, should religious instruction be left 
in the hands of private bodies? If зо, do you think 
itis right for the State to subsidize such bodies ? 

A. As to this question he said that he did not 
believe in State religion even though the whole 
community had one religion. The State interference 
would probably always be unwelcome. Religion was 
purely a personal matter. There were in reality 
as many religions as minds, Each mind had a 
different conception of God from that of the other. 

He was also opposed to State aid partly or wholly 
to religious bodies. For he knew that an institution 
or group, which did not manage to finance its own 
religious teaching, was a stranger to true religion. 
This did not mean that the State schools would 
not give ethical teaching. The fundamental ethics 
were common to all religions, 

22-2-47 

At the outset Gandhiji said that he had received 
froma Muslim friend in Baluchistan a printed sheet 
containing what he thought were the sayings of 
the Prophet and the teachers. The whole selection 
was good but he was attracted by the following 
from prophet Mahomed’s sayings: 

"WHAT THE ANGELS WILL Ask 
When God made the earth it shook to and fro 
till He put mountains on it to keep it firm. Then the 

Angels asked, O God, is there anything in Thy 

creation stronger than these mountains? And God 

replied, iron is stronger than these mountains, for 
it breaks them. 

And is there anythingin Thy creation stronger 
than iron? 

Yes, fire is stronger than iron, for it melts it 

Is there anything stronger than fire ? 

Yes, water, for it quenches fire, 

ls there anything stronger than water ? 

Yes, wind, for it puts water in motion. 

© our Sustainer, is there anything stronger 
than wind? 

Yes, a good man giving alms. If he gives it 
with his right hand and conceals it from his left, 

(Continued on p. 67) 
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ORISSA’S TEXTILE POLICY 
There is a good deal of loose thinking in regard 
to the policies to be followed by the popular 
Governments to improve the condition of the people, 
The note we published under caption Orissa’s 
Suicide has called forth an explanation from the 
Premier Mehtab which we gladly give below: 
" With regard to the first paragraph of the note 
there are no two opinions on the subject and I 
entirely agree with you on all points there, So far 
as the second paragraph is concerned, 1 am really 
surprised how you could say that the ‘ Orissa Govern- 
mentis the first to take the bait of the provincial 
spindle quota scheme and had obtained an over-riding 
‘iority for the import of plant and machinery for 
the new company, ‘Orissa Textile Mills Ltd. ete, 
I wish you had cared to collect authentic information 
from official sources if not from your friends here 
in Orissa. give you the following materials for your 
information, I know your comment is based upon 
some propaganda carried on beneath the surface 
about the starting of the textile industry in Orissa, 
1 think the materials I supply will correct your 
misinformation. 

“The Post War Planning Committee (Textiles) 
were appointed by the Government of India in 
February, 1945 under the chairmanship of Mr. D. M. 
Khatau. This Committee submitted their report in 
November, тоду. In that report they divided the 
whole of India into several zones declaring only 
Bombay as a surplus area and the other zones as 
deficit. Of these zones, Orissa, including the States, 
is а deficit zone to which permission to instal 150,000 
spindles in total was recommended. The Textile 
Commissioner reduced this quota from 150,000 to 
119,000 and the Government of India asked the 
Provincial Government to send their recommendations 
allotting ‘spindlage to different firms by the туй of 
April, 1946". It may be noted here that the same 
instructions were sent to other provinces also. In 
Orissa, Congress assumed office on the 27th of April, 
7946. Here, the provincial Government could have 
informed the Government of India that in view of 
the change of the Government in the province, the 
spindlage allotted to the province might be cancelled. 
In that case the firms to whom the allotment had 
been made could have started their industries in the 
neighbouring States or the spindlage would have 
lapsed to Bengal according to the instructions of the 
Government of India. It was also likely that the 
Government of India might have thrust the spindlage 
оп the province in spite of protests from the pro- 
vince as has happened in the case of Madras. Any 
way, the Provincial Government did not move the 
Government of India to cancel this spindlage allotted 
to Orissa in 1945. In the meantime, continued dis- 

















cussion went on in the Party and also with the other 
provinces about the textile policy the Provincial 
Governments should follow. The decision of the 
Orissa Congress Assembly Party is attached herewith 
for your information. But itmay be noted that except 
Madras по other province, specially the province of 
Bombay, which is admittedly the only surplus zone 
with regard to production of textiles, did make any 
move in the matter. 

“On the 4th of November, 1946, the Government 
of India again expressed their anxiety to give special 
consideration to the claims of the industrially backward 
provinces with regard to import of machinery. In 
that letter, however, the Government of India 
requested the Provincial Government to inform them 
at an early date as to the parties in the province 
who qualified for priority on the grounds explained 
by them in the letter under reference. Because of 
policy of the Government of India, not only 

our textile mills but the other industries also are 
receiving special consideration in view of the fact 
that Orissa happens to Бе ап industrially backward 
province. 

“From the above materials, you will please find 
that though Orissa did not and could not take the 
lead in preventing textile mills to be set up in Orissa, 
she did not take the lead in setting them up here, 
I had correspondence with Shri Jajuji on the subject. 
In my humble opinion the policy with regard to the 
production of cloth cannot be determined on a pro- 
vincial basis. Unless an all-India policy is fixed up, 
it is futile for a single province, specially for a 
province like Orissa which has to import the entire 
stuff from other provinces, to bring about a revolu- 
tionary change, I do not think the argument that 
‘whatever may happen in other provinces and the 
States, Orissa should have a policy of its own with 
regard to the textile production’, can hold good. 

“Tt would be really helpful to us who agree 
to the principle you heve enunciated in the first 
paragraph of your comment if you can suggest to 
us in details how to solve the practical problems 
which we as Government have to face everyday, 
otherwise, uninformed criticism does not lead us 
anywhere,” 

The Orissa Assembly Congress Party's State- 
ment of Policy referred to one is the following : 

" The Party believed in the establishment of 
the self-sufficient rural economy based on the 
charkha and village industries in the place of the 
existing money economy based on competition and 
centralized large scale production. The Party fully 
realized that without a radical reconstruction of the 
socio-economic structure along the lines indicated by 
Gandhiji, world peace will ever remain a dream. It 
was atthe same time alive to the fact that it 
required immense patience and perseverance to 
attain this objective and that it was not a matter 
of a few months or years. In the opinion of the 
Party it would take fifteen to twenty years to fully 
build up the new social structure, provided the 
State and the national organization fully co-operated 
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in whipping up popular enthusinsm in this stupendous 
work. Any attempt to bring about this change by 
Governmental action alone, whether of a positive 
ог a negative character, was sure to prove abortive. 
"The Committee considered the question of completely 
eliminating cloth produced in mills from the Province 
in this broad perspective. In this connection it also 
considered the question of the establishment of 
Textile: Mills according to the quotas allotted to the 
Province. After a threadbare discussion in the Party, 
it was felt that during the transitional period till 
the Province was able to fully meet its cloth 
requirements by hand-spinning and hand-weaving, 
it would be more desirable to depend upon textile 
mills of the Province, started and run under the 
control of the Provincial Government than upon 
the powerful Mills of Bombay and Ahmedabad. The 
Party, however, made it clear that it would throw 
in its full weight in favour of the policy of 
prohibiting the starting of any new Textile Mills, 
provided the other Provinces or at least those 
administered by the Congress agreed to follow it, or 
even otherwise, provided the existing Textile Mills 
in the country and those that will be started now 
were fully nationalized and brought under the full 
control of the State.” 
With reference to these the following reply has 

been sent : 

“Tam thankful to you for the explanation 
offered in regard to the Textile Policy of the 
Province in your letter of the 22nd Feb. 1947. 
lam afraid you had taken my criticism as 
levelled against you and the Congress Govern- 
ment and so have taken pains to absolve your- 
self of the responsibility by referring to the date 
of your assuming office. You also presume that 
I had been carried away by propaganda material. 

“Nothing was further from my thought 
than allocating responsibility to anyone. I had 
not even mentioned the Congress. I referred to 
the " Orissa Government “ which will naturally 
mean the Government of the day when the 
action was taken, 

"I had no contact with anyone carrying on 
any propaganda. I gathered my information from 
the authorized prospectus of the company publi- 
shed in such responsible journals as the Indian 
Finance and The Eastern Economist, A prospectus 
is an authentic source and is semi-official. 

"^ In offering the explanation you have done, 
you have. yourself assumed the responsibility as 
you state: ' The Provincial Government could 
have informed the Government of India that in 
view of the change of the Governmentin the 
province the spindlage allotted to the province 
might be cancelled." But this was not done. 
What counter moves would have followed this 
action on your part is not to the point, Because 
someone else would do the wrong thing, it is no 
excuse for us to forestall it and do it ourselves. 

"The Statement of Policy of the Orissa 
Assembly Congress Party quoted by you only 
pays lip sympathy to Khadi and discloses no 








living faith in it. Self-sufficiency in Khadi does 
not call for an all India Textile Policy especially 
in a province like Orissa where the vested 
interests are not so strong. The unit for self- 
sufficiency in cloth is the home or at the most 
the village. Such being the case, it does not call 
for a nation-wide unit to launch on a Khadi 
programme. Hence I am afraid I cannot agree 
that " the policy with regard to the production 
of cloth cannot be determined on a provincial 
basis.” If you agree to the principle enunciated 
in the first paragraph of my article, as you say 

you do, the simple corollary to it would be a 

Programme of self-sufficiency in Khadi. That is 

the surest and the quickest way of meeting the 

cloth. shortage. 

“This is more true of Orissa than other 
provinces because of the extreme poverty and 
unemployment prevalent there. The purpose of 
any economic programme is three-fold, It does 
not merely meet the material need but provides 
gainful occupation and at the same time oppor- 
tunities for the development of personality. The 
mill industry merely provides the material which 
is the least important of the three functions, 
When people buy such goods they part with 
their other production in exchange. But when 
they produce their own cloth there is no ex- 
change demanding their other produce which 
latter, therefore, is not depleted. It is for this 
reason I hold that the mill industry cannot serve 
any purpose other than the exploitation of the 
people of Orissa.” 

This correspondence only underlines the need 
for a co-ordinated policy of the Congress as a 
whole, It was to meet such a situation that the 
Allahabad Conference laid down some suggestions. 

J. С. KUMARAPPA 
QUESTION BOX 
(By М. К. Gandhi) 

Q. What is the difference between your Non- 
cooperation and the Non-fraternization of the 
Allies? Ё 

A. The answer is obvious. Му non-cooperation 
was purely non-violent in conception as also in 
effect, This does not mean that practice was always 
perfect. Theory and practice hardly ever coincide 
even as Euclid’s line in practice never coincides 
with his theoretical definition, 

The non-fraternization policy of the Allies led 
to disastrous results which he who runs may see, 
and the pity of it is that the disaster is not yet 
completed. No one knows where it will lead to. 
The ‘Nai Talim’ 

Shri E. W. Aryanayakam, Secretary, Hindustani 
Talimi Sangh, writes: 

Nai Talim, the monthly magazine of the 
Sangh resumes publication from March 1, 1947. 
‘The annual subscription has been fixed as Rs. 4 
(four). Subscribers may kindly remit the amount 
by money order to the Manager, Nai Talim 
Sevagram, Wardha C. P. 
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MEASUREMENT OF HEALTH 

Health is the most precious possession of an 
individual. Woe be to the nation that lets 
viduals neglect their health! With the dawn of 
freedom in India, it has become our paramount 
duty to see that the country and its people are 
steadily advancing to All standards from the existing 
low level. 

"The last war has proved beyond doubt the root 
causes of the problems of health in India. They 
arise mainly from poverty and malnutrition; while 
dirt and squalor arising out of insanitary conditions 
lead to epidemics and infectious diseases with 
attendant high mortality and morbidity, On the 
other hand ignorance and indifference accelerate 
each one of these difficulties, The recruits who 
would have been ordinarily rejected on account 
of poor physique, after a few weeks stay in fair 
though not ideal conditions in military camps and 
after proper feeding, have come upto the normal 
standards, The achievements of the Indian soldier 
in the last war, in matter of physical endurance, 
military discipline and general efficiency have 
removed the superstitions about military castes and 
have established beyond doubt that the physique 
of the Indian is capable of giving results which 
are in no way inferior to the performance of 
Western soldiers who had the advantage of genera- 
tions of previous training and experience, To obtain 
similar results for the ordinary civilian population 
there should be no difficulties except the lack of 
effort and finance. 

The average span of human life in India is 23 
years against 61 in England; the infant mortality 
is as high as 267 per 1,000 in some areas while in 
England it is only 60 and in New Zealand only 
30 per 1,000, The average height, weight and chest 
measurements in India are much lower than those 
in other countries and though we may not aspire 
to breed a race of giants, we must take a periodical 
review of the average measurements which our 
people are able to attain. For this purpose standard 
biometric surveys should be started throughout the 
country. These biometric surveys should be initiated 
on a uniform basis under the auspices of a 
Central Biometric Institute laying down uniform 
standards of measurements in a number of categories 
e. g. height, weight, chest expansion, blood pressure, 
lung capacity, haemoglobin percentage, white blood 
corpuscles, red blood corpuscles, intake of proteids, 
carbohydrates, fats, and vitamins, These measure- 
ments will require some laboratory equipment and 
can be possible only in large cities. Physical fitness 
depends also upon emotional balance and it is 
possible to measure this by a record of various 
phases of discipline, co-operation, altruism, inhibition 
and persistence. The perfectly healthy person ought 
not only be physically fit and alert to protect 
himself and his family, to be effecient in his work, 
but to be of highest service to the society in 
which he lives. Such Biometrical laboratories should 
be provided in each of the provincial cities and 
also in the larger district towns. 

















The villages and smaller towns may be expected 
to prepare biometric data on the basis of their 
limited resources and watch whether the physique 
of the locality is showing the correct upward tend. 
For this purpose the village school master need 
be supplied only with a measuring tape, the 
common village weighing scale being utilized to 
determine the weight. With the measurements of 
height, weight and chest expansion, sufficient data 
can be obtained to arouse the health consciousness 
among the villagers. Village competitions, taluka 
competitions and district competitions of feats of 
physical valour organized under physical education 
associations, athletic associations etc., would provide 
useful materials for such statistical compilation. 
The help of health centres for families suggested 
for the cities mey be extended to rural areas. The 
city centres are intended to take up the family as 
а unit and would cover the functions of medical 
examination of children at schools, of maternity 
and child welfare centres, and of helping the average 
wage-earner and the housewife in their health 
problems. The city health centres may send out a 
travelling staff to individual villages for making 
health surveys and collecting reliable health data. 
Such Health Clinics or Centres working in associa“ 
tion with the Government and Municipal Departments 
and under the guidance of Central and Provincial 
non-official Biometric Institutes will provide reliable 
records of measurement of health. From these 
records it will be possible to compare Indian 
standards and averages with those for other countries 
and to suggest, if necessary, new standards for 
various regions and for the country as a whole. A 
Health Centre with che above ideals has been 
established by the Gujarat Research Society at 
Parekh House, New Queen's Road, Bombay, where 
medical examination and advice is given at present, 
without cost, to families undergoing complete health 
survey, including laboratory diagnosis and check of 
diet. It is hoped such voluntary efforts will be 
started in other parts of the motherland. 
Bombay, 27-1-46 Р. G. SHAH 
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GANDHUJI'S WALKING TOUR DIARY 
(Continued from р. 63) 

һе overcomes all things. Every good act is charity, 
"Your smiling in your brother's face, your putting a. 
wanderer in the right road, your giving water to 
the thirsty is charity. A man's true wealth 
hereafter is the good he has done to his fellow 
men. When he dies people will ask, what property 
he has left behind him? But the Angels will ask, 
what good deeds has he sent before him? | 

Gandhiji then dealt with the following 
questions. 

* о. Why should there be an insistence on temple- 
entry? Of course, we understand that in case of 
objection, there is scope in it for satyagraha. No-caste. 
dinners have a limited value; for those who join do 
not shed untouchability in their homes or during 
social ceremonies. They look upon these dinners, 
organized by Congtessmen or other progressives, as 
special occasions when caste rules are held in sus- 
pense; something comparable to what one does 
when one goes to Jagannath Puri and partakes of 
cooked rice offered to Jagannath without reference 
to one's caste. Anti-untouchability has not yet gone 
deep enough to affect the normal social life of 
individuals. What can be done to break down bar- 
riers in private homes? Even with regard to tem- 
ple-entry there is one question, Do you think that 
priests in public service in free India will be drafted 
from among competent men and women without 
any reference to their former castes ? 

А. Gandhiji said that it was an apr question in this 
part of Bengal where there were the largest number 
of namasudras. He welcomed the question doubly 
because he had occupied the lowest rung of the 
Hindu ladder and because he did not believe in the 
ladder of castes, He invited all to occupy that 
lowest rung. Then there would be no occasions for 
such questions as were addressed to him. Mean- 
while, he was bound to deal with them. He entirely 
endorsed the proposition that untouchability would. 
be doomed and totally abolished when there was 
no prohibition applied against anyone by reason of 
his caste. The only universal prohibition would be 
against insanication, degradation etc. But he clung 
to the belief that temple-entry took the first place 
in the programme of removal of untouchability 
and he made bold to say that social public 
dinners would precede as they were preceding the 
final conquest over the demon of untouchability. 
He prophesied that Hinduism would be destroyed if 
untouchabilicy was not destroyed even as the British 
race would lose its name if its British rule was 
not destroyed in toto as «it was certainly being 
dissolved before their very eyi 

0. You wrote about economic equality in 1941. 
Do you hold that all persons who perform useful 
and necessary service in society, whether farmer or 
bhangi, engineer or accountant, doctor or teacher, 
have a moral right only to equal wages with the 
rest? Of course, it is understood, educational or 
other expenses shall be a charge of the State. Our. 
question is, should not all persons get the same 

















wages for their personal needs? Do you not think 
that if we work for this equality, it will cut sooner 
under the root of untouchability than any other 
process ? 

A. As to this Gandhiji had no doubt that if 
India was to live an exemplary life of independence 
which would be the envy of the world, all the bhangis, 
doctors, lawyers, teachers, merchants -and others 
would get the same wages for an honest day's 
work. Indian society may never reach the goal but 
it was the duty of every Indian to set his sail 
towards that goal and no other if India was to be 
а happy land. 

232-47 


Gandbiji had the following two questions ad- 
dressed to him to which he gave written replies, 
this being the commencement of his weekly silence. 
Q. Namasudra girls are usually married at the 
age of 12 or 13; formerly the usual age was 8 or 9. 
The bridegroom has to pay a dowry of Rs. 150 
for the bride. The average difference between 
the two is about 12 to 15 years. As a result of 
this the number of widows inthe namasudra society 
is rather large. Among one section of the caste 
widow-macriage was prevalent. But in imitation of 
another section which was looked upon as superior, the 
former are giving up that practice. What is your advice 
regarding child marriage and widow remarriage? 
А. Dealing with the question Gandhiji said 
that his opinion was definite. In the first instance 
there should be no possibility of child widows. He 
was averse to child marriages. Ir was an evil custom 
which unfortunately the namasudras had perhaps 
taken from che so-called higher castes. 
Gandhiji was also against the system of dowry. 
It was nothing but the sale of girls. That there 
should be castes even amongst mamasudyas was 
deplorable and he would strongly advise them to 
abolish all caste-distinctions amongst themselves. 
And in this they should bear in mind the opinion 
the speaker had often expressed that all caste-dis- 
tinctions should be abolished, and there should be 
only one caste, namely, bhangis and all Hindus 
should take pride in being called bhangis and 
nothing else. This applied to the namasudras as well. 
When child marriages were abolished, naturally 
there would be few, if any, young widows. Asa general 
rule he was for one man one wife for life, and one 
woman one husband for life, Custom had familiarized 
women in the so-called higher castes with enforced 
widow-hood, Contrary was the rule with men. He 
called it а disgrace, but whilst society was in that 
pitiable condition, he advocated widow re-marriage 
for all young widows. He believed in equality of the 
sexes and, therefore, he could only think of the same 
rights for women as men. 
You say that you are in favour of inter- 
religious marriages but at the same time you say 
that each party should retain his or her own religion 
and, therefore, you said, you tolerated even civil 
marriages. Are there any instances of parties be- 
longing to different religions keeping up their own 
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religions to the. end of their lives: and is not the 
institution of civil marriage a negation of religion 
and does it not tend towards laxity of religion? 

_ A. Gandbiji said that the questions were appro- 
priate: He Rid no instances in mind where the 
parties had clung to their respective faiths upto 
death because these friends whom he knew had 
not yet died. He had, however, under bis observa- 
tion men and women professing different religions 
and each clinging to his or hec own faith without 
abatement, But he would go so far as to say that 
they need not wait for the discovery of past 
stances. They should create new ones so that timid 
ones may shed their timidity. 

As to civil marriages he did not believe in them 
but he welcomed the institution of civil marriage 
as a much needed reform for the sake of reform. 

24-2-47 

This being the last stage of the second part of 
his pilgrimage, Gandhiji thanked God for the happy 
ending of the second part. He referred to the 
intense wish that Bapa, whom he described as the 
chief priest and servant of the Harijans, had 
expressed that he should include Haim Char in his 
programme, He referred also to the origin of the 
distribution of workers in the villages chat had 
suffered and how Вара had instinctively selected 
the Haim Char area as the field of his service. 

He then referred to the communications, tele- 
graphic and otherwise, he had received for his opinion 
on Mr. Atlee’s statement. He said there were the 
Congress and the League, not to mention other 
associations, which would express authoritative 
opinions. He would however permit himself to say 
that the statement had put the burden on the 
various parties of doing what they thought best. It 
had declared that British rule would end before or 
during the month of June 1948. It was up to the 
parties to make or шаг the situation. Nothing on 
earth could overturn their united wish. And so far as 
he was concerned, he was emphatically of opinion 
that if the Hindus and Muslims closed their ranks 
and came together without external pressure, they 
would not only better their political condition but 
they would affect the whole of India and probably 
the world. 

It was an easy descent to what was uppermost 
in the mind of his audience composed mostly of 
namasudras, He warned them against considering 
themselves as fallen or untouchables. Those so- 
called higher castes were the guilty ones; they 
were responsible for what they had become. If they 
realized the fact, they would never make the 
mistake of imitating the evil customs and habits 
of the higher classes. 

He was sorry to hear that there were child 
marriages amongst them and that child widows 
were compelled in imitation of the higher castes to 
abstain from remarrying. The result, he had learned, 
was that diseases which resulted from promiscuity 
were prevalent among them, Their betterment would 











not come from the legislatures or from any other 
outside agency. It depended on their own efforts. 
They should remember what the late Malaviyaji 
used to say that children of God should confine 
themselves to earning an honest cowrie and, eat 
what it could procure. Then there would be happiness 
for them and untouchability would be a thing of 
the past. The higher castes so-called would be 
ashamed of their sin against them. 

Вара pointed out the destruction that was 
wrought. He was sorry for it but he would not 
shed a tear for it nor harbour illwill against the 
destroyers, Let them not bewail their lot, They 
were used to hard labour or should be. They might 
plead with the Government to do justice and that 
in time, But they would not give in if that assi- 
stance did not come, They must crust their hands 
and feet to set them up again in life. God always 
helped those who helped themselves. Their reliance 
mustbe on the living God and on the ever toiling 
masses. 


Provincial Governments and Hindustani 
Resolution passed by the Working Committee of 
the Hindustani Prachar Sabha, Wardha. 

“The Working Committee of the Hindustani 
Prachar Sabha requests all the Provincial Governments 
to pay more attention to the spread of the National 
language, Hindustani, It is evident that the propaga- 
tion of Hindustani is very necessary for inter-provin- 
cial intercourse. In a free India the work of the 
railways, posts and telegraphs, banks etc. will have 
to be conducted mostly in Hindustani. Therefore, this 
Committee appeals to the Provincial Governments 
to make the study of Hindustani, in both Nagri and 
Urdu scripts, compulsory аз early as possible, of course 
keeping in view the response of public opinion. For 
the present the following policy should be adopted:- 

(i) Te should be compulsory for all schools to 
appoint Hindustani teachers knowing both the scripts. 
Whether the two scripts should be learnt, simulta- 
neously or one after the other, should be left to 
the discretion of the province, 

(ii) The Government should give certificates only 
to those students who have learnt both the seripts. 

(iii) Divisions, scholarships and prizes should 
be awarded only to those students who have studied 
both the scripts, It should be compulsory for the 
students of Training Schools and Colleges and other 














Government servants to havê a knowledge of 
Hindusteni in both the scripts. 
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ENGLISH INTO HINDUSTANI 
INSTALMENT— XV 
ENGLISH HINDUSTANI 
Clod n. fer ten, fab, чой, lin | 
Ac we ide ЭАК 
Clod hopper m. far, hem 1 
uua Sar dS 
Clog п. д, wawa; suem; ён, ин; ап! 
КУЛУ ارظا؛ پرجے؛‎ ORI es 
Cloister m. яг, яф, s#, emm, gw | 
д уу + 
Cloister e. sm nÂ wm we, этмн «йай cum | 
بې رکټا‎ ndo (UI EE < o чле 
Cloop n. Stes wie ат wm Perasa итте 1 
We £ 26 کارك‎ WT у, 
Close п, šu, вя, wur; wet, эй 1 
хукук محن؛‎ Af 
Close adj, we, ёп; эттип, waqra, qu; wm, "WU; 
т; RU, waq; FN, Tite; дч; 9%, ч; ê | 
ee if f tul iu OT & تلكا لت‎ м 
TIO 
Close-banded adj. sw ge, & ger | 


ea ile‏ هرا 
Close-barred adj. ww wx Rer ш!‏ 
„а ар‏ 


Close-fisted adj. xf | veS 
Close-grained adj. дч, à үй xel at ier | 
V omo bos Le bow 
Close season п, wç sium xr җ ww fire Gare 
жй йл ул ДИ وه مریم با رت چپ شکار‎ 
Close v. x ser, Чп SCH, waq we; Rem, stg, 
бтп, еттп, арп f ge f Qz NS a 
Уу چا مل جانا‎ tm سلاا‎ 
Close in v. Wem, Wu wem; fe WT, WT am | 
WT پاس‎ W مل‎ U. d 
Close op v. «ч wer, spe, wem, Bren чт 1 
[IE بول‎ if جد‎ 
Close with ç, «чинин; fren 
LES یا فور‎ KiS R 
roe айтам. AM 
Closet п. йа ип. tne 
Closet v. 4x mem, GIT 1 Me fox 
Closeted together, to be v. #88 amda sem 1" 
QUÉ ез می بات‎ ШИТ 
Closet, water я. TI, Фат | i du 
Closure n. «990 1 بد‎ << 
Clot п. тты, яты, wt {эй яй (эчи чей) 
(бо Z) Jj um Жү Жу 
Clot v. эчт, чиян, nga бя | ie Jê ble pe Az 
Cloth n. waw 1 f£. 
Cloth binding л. =й fe | de S aS 
Cloth, cut coat according to v, Reef amc эрй 
г ае 








Cloth, lay the e, ҸӘ Se amen, чети RU | 
Won du pe WE تیر‎ SL 

Cloth, floor s. waa, жй | 4) «pe^, 

Cloth, horse n. 

Cloth, the m. ês ёт 1 <s € uu 
Clothe o. s wee, wp den ep пт, xm 
TRA 1 Vig ule NUl LF М», Cia کے‎ 
Clothe, to feed and ç, 8t waq Wm, qaad 

wer | VF a obo کرا‎ Јо 
Clothes т. WF, frere, ч, 39 | وش‎ ly ud af 
Clothes bag or basket n. & yer Qm д9 1 
SINISE LS ue 
Clothes horse т. wi PAR dy | ىگزى‎ 2 as 
Clothes line n, бё єй цай йб! 
oA Save Lf of 
Cloth merchant и, war 1 Jly, 
Clothier n. e eê at йяйтї 1 o woes hil L f 
Clothes, bed m. fees wi i LJ cp ' 
Cloud m. «me, ча, gadh; aaa | 
Т LU 
Cloud r. ws gram, чп wm; ata ят, SR wC 
Am, Ñam ta; eve êm | 
эы» thaS Leal oye Lana TYS LU e 
M اباس‎ the 
Cloudburst m. чке s amie диа 1 ' 
LARES 
Cloud-capped ЫШ m, mè we! gaf us П 
yn d Sb дА 
Clozdkissing ad, «qr e, maan «jt ейн | 
Yo Lf мА آعان ے‎ iul بہت‎ 
we mm wart, «гче | کابك‎ ¿Ju 
Cloud, under а adj. «wma, faan gem а бе 0 1 
اکا هو‎ Le ہی ہے‎ (їз 
Cloud of night, under um St | ue гй с 2, 
Clouds roll by, wait till the gs sh ar f RA 
айт (U. d co با‎ ан м 
Clough n. чӣ | Ја ` 
Clout n, бетп, тїп, dies, аний, gen, йш! 
گهرته‎ EG iom a 
Clove я. ач 1 Ly 
Cloven adj. їй ga, чат gmt | lye be «e Le 
Clover т. їка ma | ¿M uz 
Clover, to be in or live in dis! ёч d Qa, 
La ÜN LP AF ОШО о 
Clown n. wig, rau; r, Heg, sag | 
اج اکير‎ NF سره‎ Me 
loy, o. ай эп, gem, ers ACH d 
be كتك‎ MI e ye 
Club n. srt, ат, ёт, ger, mo; бф ara; evn, гай, 
iei e өзү! Кыл Af зз, ue 
Ы АЎ „еы ый 
Clubfooted adj. Ñaña 1 1А ust 
Clubiaw Faust arî, goh Ja + 
ха ای کی‎ al S ge 


‘ж 
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Club v. ata aren, Ф атат, tê yÊ mum | 
Vb ے‎ LaS £o МО LBL uy 
Club together c. Ren, їп dar | Us wf) AL 

Clack v. FFF, ч тала won (їй! ащ)! 
(AF uu) uf کر کر ا کد کد‎ 
Clue n. a, чт, fram, Вата | Eh ls Сы” 
Clump s. £t, $x 1 cf. te 
Clump v. ri Фад seem, Hor чет, фй атат, 
LI A کج‎ Ak پد ہد‎ Ur < oÑ ¿j 
uO لم‎ aO 
Clumsy adj, wu, аёт, айз, гү, эи |, 
"uM ee dh ے‎ AGS pce 
Cluster n. т, ger, ate; gem i Kaye the Ч Pi def 
Cluster e, Rep qm, war йат! be qe b WI 
Clutch п. 4m, FF, git | 95 ч 
Clutch e. ght vega, eren, чай è этат 1 
چنگل م لے لا‎ m OX میں‎ ut 
Clutches, to fall into one's ç, fedi df Gam 1 
کی ے = س چا‎ 


gaoz, аяте, 
گرل مال‎ УШ f wT 
Clyster m. Rest 1 ike, ` 
Coach m. ч чїй mi, sm mt; пе чуйчгет 1 
رالا‎ Ley عاس‎ ы el ua کی‎ е 
Coach house т, migra, after | 
< a & у 
Coachman n. wmm, Sm 1 eS dha 
Coach and six through Act of Parliament 
drive a waite’ лї Ferm sam | 
шэл cent 
Coach, slow т. t setae этай, ger, RT 1 
بدیرالا‎ nn wel Yo LS да 
Coadjutor m. FT, вт! &\- ose 
Coagulate v. mI, ATT, TRE @ TAT | 
W > ú, & 
Coal п. stan, sat Saat p Ef Ke a f" 
Coal р. Size Фат, айап апаат, айп Ur 1 
be cf WES Raf 
Coal bed or seam n. BRÊ at | e f Ef 
Coal black adj. Rags wm | YV JN 
Coal scuttle m. impa 1 0» oF 
Coal dust n. иёт qm | le E LS 
Coal field n, state Sept, (жй wit Q) 
(> Е میدان (جہاں‎ EF 
Coal mine or pit m. êt жи q sm | 
WT کان با‎ Ser 
Coal screen п. ê watt | де $ of. 
Coal tar п. axes 1 JE 
Coal, а live n. gem dram, йт! 
D af б. 
Coals, blow the o. ayem, ет sqm 1 
Wy a Wy 
Coals to Newcastle, carry ws Wim КЙ, wni 
ча 8 чр | Me Le ей, be A A 


Clutter л. Stags, npag, чап, 


Coals, haul over the о. sugar, fagam, a qnt Bary 
لیا‎ ele جھرکاء آڑے‎ he 
Coals of fire, heap v. {пәй ч{% wwaf sors 
WS фе de с 
Coalesce v, fame, fw art, gem, ren dra 1 
DII 
Coalition m. йз, &dm, fima | pz on a 
Coarse adj, ata, eu; m, gay; атй, wur 
سرل. کیا‎ het Te Naa te 
Coarse fare п, wtzmtzr wem | WS te be 
Coarse fibred or grained adj. #2 Rw | A Le 
Coarse language n. 9€ att | Jy, +f 
Coast n. fera, ez, maq, | oe edl оог Af 
Coast e. fentfert чаят, Щй wash эптй-ыч tQ 
feu атар (эз aba ч) SU. کا4‎ ¿AS 
Садо FAYE Be اداہی < ے آب ے آپ تجے‎ 
Coast is clear, the er art Ё, ven en Ё | 
-e عاف‎ cla Je دان‎ 
Coast guard п. mf ФӘ, {тї fente Фа! 
Sr f کارے‎ ce Swe 
Coat m Bz, simcm (ийй, wm, am, wan 
guu, m (Юж Л (о) WO oF 
< эм I d 
Coat e. {ата Sum, б FT, этең. sen, he Фани, 
XR SELLO MES EDT 
US gi پوتاء‎ 
Coat of arms n. emt fram at ат! 
Sse C йз Jaa 
Coat of mail n, rz, «y і 2 «gj 
Coat, dress m. wad sem quam айг! 
کا دم والا کرد‎ on شام کر‎ 
Coat, dust one's e. атат, Фет | s ıl 
Coat, great or top n. statü, єп Ùz | 
fly ouf 





Coat, tail n, qm Êz 1 ыў» 
Coat tails, trail one's o. ag aqm | 0) es 4 
Coat; turn one's v. gazê fc sm 1 V. + < امول‎ 
Coat, west the king's v. shxar Qai d Qari a 
Ve ja w سینا‎ bes 
Coatee m. dizi we | +f t 
Coating n, è, атп, ta, razl; Stam жап 1 
M OY کرت‎ nui رتك؛‎ Me e 
Coax v, germ, sewn, #8 «кїй fan èar 1 
ے بلا لا‎ ost afe d the 
Cob n tu; zt; Ès fren этиб, Sate Een, mo, 
watt ak ew йз (бак smk BA) 
эй um IX ЗАДУ DANE فم‎ lig iua 
(4 ع‎ 2b Ao) de Y uf 
Cobble s, «wc (Ù чїй qta q Reet 0 ча йу 
(V ہر‎ А Lr) 
Cobble v. from, sh, йт emen (эй ma) 
(c зж) WO Ду ye det 
Cobbler s. чит, #0, zi fira; эп чил ohm | 
Yo ЫЎ Ve no Qf Lor ue de 
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Cobra n. «f ёч, s ёч Л. W svo ce 
Cobweb n. звучи жтт, wa, йип; йәй! erate Чїй qr 
эп! oeuf کرئی‎ їч tle N V مکڑی‎ 
Cobwebs of antiquity gom epee 1 107 af. My 
‘Cobwebs of the law wriww mei Je Y 096 
‘Cobwebs, blow away the кт sm ifl 
Cocaine т. Sita т 
Cock n. gui, rey; чч fie т; Чп, ут 

(eer) eme ёш! 

WF Vy (€ 322) yaf 1) Коду А 
Cock a doodle-doo m. FE & | کرد‎ 27 
Cock-a-hoop, be v. «mam Qar, saec a m, 

С 

Ме M ہے‎ e eT la BN 
Cock and bull story т. тәй «ht smit | 
JF sim ud 
Cock crow or crowing n, gil ёч 1 OS А 
Cockscomb л. gia we | WTS a 
Cockspur n, gue ёа | У V 22 
Cocks, live like fightingio, т чи wm, reti 

FIRST | رع کرنا‎ чә) ag ү. л) а dog 
Cock e, wt чоп, THAT, атп | Ш uy ALS IW 
Cock one's eye v. Sm sum 1 Ul Л; 

Cock one's hat e, йт 29 eem | Ue, u? ЎА 
Cock one's nose v. « THAT | Мж 4% 
Cock one's ears ç. sw чў wem, ew т 1 
De Se WS LW کان‎ 
Cocked hat, kro:ked into a v. wes fmqm, 
чечи Sms я qm io 9 لان‎ cow AR شکل‎ 
Cockade m. $on m sm эй zd pm wa t 1 
اا ہے‎ le جر 42 میں‎ ah ug 
Cockatoo n. атут, «ў Safe ater | 
طرطا‎ Ya uf ay dy «Y 
Cocker ст. nho bad od 
ے فم ۴ کا‎ be WS لار‎ X 
Ceckerel m. а gf; mpm ey mi 


€) y uo 
Cock eyed adj, йт 1 e 
Cock fighter n. gt ачат і Yo LY be 
Cock horse m. ew qr 1 037 К 
Cockle п. Stn; di; #f& ue سیا‎ uf 
Cockle v. ama, ЕЙ чүт 1 Uy aue UM 
Cockles of the teart, warm the v. fem a m 

دل ا من خوش Wu RN | tf‏ 

Cockney m, «fu, азат Ue, ent dt | 


Ms д, Ко ud‏ برل 
Cockpit п. mm‏ 


señ эт; ann, ent, tw | 
А wer PN fo) 
Cockroach n. pue у 

Cocksure adj. Q fee q ятт, итн ч Е 
атат YU aaa ) دالا ارئب‎ ax پور ے دشراس با‎ 

Cocktail п. great war; йч xercê 009.1 
B SKa A Nal Wa 

E 


Cocoanut п, maw, айча, ntt | uf ул 
Cocoanut matting s. mime wars | Jtr f ار(‎ 
Cocoanut milk n. mare amt | Д € Jos 
Cocoa or cacas m. Stet, 9 firm чт (st wah 
mmt: 
(e Lh c> iW а) چررں‎ ы SS SF 


erage VET US Kus of 
Сой n. чәй, фэн; iw frere єй ший | 
dee wate ДЫ Al بج انا‎ ode 


Cod liver oil s, чи muster im | بل‎ € je 
Cod v. vira т, wam | ü رارف‎ = ilo po 
Coddle v, tab m ёт eon, . Гат, oe 
оё ewer 0 А عرب‎ Uf برا‎ ck S یار‎ 
Ve me ro 
Code п, maa, (Їй; Aeran, fit | 
اٹارے‎ SYS эя ENTER: 
Code of honour т, gmas 09 ar ftue жия 1 
э% gy V ليك‎ Y ge 
Code message m. TU | ai зт 
Codify v, жтт cen at mde er 1 
NS ربب‎ bles I 
Codicil n, «ver sewer, йя бит! 
< V — Sn Y ان پر‎ 
Co-education т. аёту Wwarq meta; «бл a 
u$ e gl al fof) cy 
Coerce р. mr, vw wem, учты mom, «wan 
wT Vf بلمرری‎ NS pays HU داز‎ i 
Coeréion n. qum, sweet, 6F | un umo Je 
Coercive adj. чп, ama, quede | 
Y jan ram f 
Coexist o. Ww жай grr, Ae em ат 1 
Xp go Atte ue у at 
Coffee n. wn, ent | OV «jel 
Coffee bean m. vas, бл! cV ed 
Coffee berry m. WEE чт! Je € ed 
Coffer m, exam чае | o Kul» 
Colfera n, are, чи, raat) — w rom مال؛‎ 
Coffin m. түт, ww 1 oif. iut 
Coffin, drive nail into one's e. &w «m w 
(кей фа at, att qmm | oy um f ЦА 
Vx مرت‎ LT 


Cog т. чїч фт! ws Y oue 

Cogent adj. wear, fest emt gh, $i 
de p 20 دل کر‎ ahay 
Cogitate v. stem, Raven; qut fremm, wam пп! 
LITT E 
Cognac n. miid matt, àw ferê woe | i 
رای ابك فم کی شراب‎ ily 

Cognate adj. Ww тч, fti, mR | 

hers fead‏ ا ر 

Cognition s. mm, frs, , amete | 
is mt AT qeu 
Cognizable adj. wem пй ат gà emm, wm 

ч gê ur 

«ж CDH با‎ 2+ УУ = \ cle ue ae 


Te HARUAN 


Cognizance n. mw, Bia; Вел, чат, «ати TAT) 
DET PU 
Cognizance, be beyond one's v. wr «ut wm 
[IL 
Cognizance, fall within one's v. Rew vue rati 
wma UU می‎ Lgs کی ے مان ے‎ 
Cognizance of, have v. її a frs Er ! 
V کیان با مل‎ 
Cognizance of, take o. чий m | ÛY us ole 
Cognomen n. "iem | +b کرت‎ 
Cohabit o. RAMA m am | back $ مان یوی‎ 
Coheir n. ҷи, #ъ erem кън, ferê | 
whole oie سے دار ؛ ایك ساتم کا‎ 
Cohere o. їчї, gy, Hw are ear, AR рп | 
É Ú, afl Na ایك ساتم‎ t= جیکاء‎ 
Coherent adj. fem gem, sw gsm; авй wmm 1 
Yu il ہیں‎ ес!!! lem 
Cohesion m. ama, édm, why, 8s 1 
dete um oo 
"Cohort s. єй Rare Ae «wm 1 < d КА шә, 
Coif m. =ч | sf 
Coilfeur n. aw amem 1 Wb d, 
“Coiffure n. wm «xw ater | 25 kis 
Coign n. war 1 Uf 
Coign of vantage n. sx ww эй ex атк ЭЙ | 
aad ob — < der mà 
Coil n. ew, des, фий | IS «07 р 
Coil v, ял чат, Bren, ww т, wu FT | 
Vt y AW gel) i el 
Coin n. fara, wen, 5er, wy, met 1 
* لقدی‎ oi سکه» رویه» په‎ 
Coin v. (era) чаят, sma; saru; Feret; Wa чил | 
کر‎ u; rug Vb لمالا‎ + Lal” (es) 
Coin, counterfeit or false m, arf farm, sha 
WT | «en UWS буе 
Coin money v. тп жеб-и=@ чап! 
V ¿4 dde шш, 
Coin, current n, «em Res | < ú, 
Coin, pay one in his own v. Wà йа 1 2 £ ae 
Coincide v. fw зт, йж ton; from, de ыт ёч, 
LIRE GR т йз да бт! 
a uio pAb bye GL علاء ايك‎ ate eg W a? 
Sei A مت با‎ Ol thy 
mI п, їн, We, Sin, ffs | 
FEET ATP ERAT 
Саг v. mew tor ап wa, faut cat, wast айп 
rfi) ando Die جی سے رسی؛‎ e o Y Ql 
Coke n, gm ger wtw чп | df V elo lm 
Col я. ёч чӣ № dfi 
Colander s. ъз, emt | Ayr iul 
Cold n. êr, єй, wr | Ue ко d. 
Cold adj. ёт, ed, êxe, war | 
Mos wd کاھور‎ op д4 
Cold blooded adj, Rel, ffi 1 ارش‎ o» م‎ 
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Cold blood, іп ade. ma чек, dafna; RR | 
aor e if e pec wa de 
Cold in the head п. goi, йө, 0 
Cold in death adj. su gm le ^ 
Cold steel n. awar, vga, ifta айт | 
до So EM yr 
Cold, catch v, «Xf 0 wm, gem & mm | 
W مر‎ (К) Ме рр, 
Cold shoulder to, give the v. кетй scr i 07 JUS. 
Cold, leave out in the v, чп я we, «m Я ka, 
LIII | US دیکھ ھال لہ‎ ka d دان‎ WS day 
Cold water on plan, throw v. ч 3x tar (fast 
чи m mets ч) Casa cf o) asd, 
Colic п. Ret dig, Зет чї, яйп! 
Mauros V da dy چٹ کی‎ 
Collaborate m. tm azm, ort wr, free ча п 
US کر کام‎ Ул» مام‎ se gle 
Collapse o, fk «ys, ès wmm, & @ эт; Rew 
[SIX S ELI 
Өж ur oe 
Collapsible adj. sx @ seam | YW le „4 
Collar п, «x, (ast, qar, afr; ee 1 
KS w у> NS 
Collarbone n. eî, ёё eji | گل $ لی‎ у> 
Collar р. vp, 128 qem 1 WS = UF Ss 
Collate v. дет ak ais wem, Ветар 1 
Vh 4) gie oA U 
Collateral adj, ай-ай, атт; ded qx ап etur 
پوروج با دادے کا‎ d برار؛ ایك‎ gu © 
Collation s. этеп! li 
Colleague л. arf, êrî | J rel 
Collect т. Gt aria, т 1 ko Uy gor 
Collect ç. Ren wm; Bren я, ww we, wm 
ат; wie; gm pif qe te ef sf n 
bf CoA جع‎ 
Collect oneself, to v. £e sum, чїч dw | 
te e M ہیں‎ Ae 
Collection л. ч, waq, shy; amt; ame, Teg v 
< m EE EU 
Collective adj. Bren; ы € — vfi 
Collector n, «x seem; faber «qr эт! 
Aly E Az Yo an کر‎ 
College п, Runs, wx 1 ES «êl, 
Collegian m. farts m wir Па | 
aides € LE X edo 
Collegiate adf. sèa ay radiar Кб, LEE 
Collide e. asm, zem wm, бүл; we Qm, 
gery dm odd کید ہد‎ IO UT UO 
PES 
Collier n. Фат free ат siete; айайт ore | 
de FS Yu raw با‎ 20 47 
Colliery m. SHH wm à 2 5 У 
Collision п, zw, йү) мі «XJ 
Collocate v, єп, eem, түт | bes iue «е 
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GANDHIJPS BIHAR TOUR DIARY 
"3-47 

7 i thie wae adhe fi. vis to Bibat after 
an interval of seven years there was a huge gather- 
ing to greet him at the prayer meeting on the 
famous maidan of Patna. After the usual prayers 
Gandhiji, who was driven by Prof. Abdul Bari, 
President of the Bihar Provincial Congress Com- 
mittee, to the prayer meeting in a motor car 
apologized for having come in a motor car instead 
of walking to the prayer meeting. This was, he 
said, а reflection on the Biharis who should know 
the art of welcoming people in a quiet and dignified 
manner instead of the present embarrassing manner. 
They should have had consideration for his old age, 
he said, and spared him the shouts however well-meant 
they were but which were too much for his ears. 
He complimented the vast audience on the exemplary 
silence which they observed during the prayers. 
He then referred to the mission which had brought 
him to Bibar, the occasion being Dr. Syed Mahmud's 
letter sent through his private secretary. He had 
flattered himself with the belief that it will be 
unnecessary for him to visit what he affectionately 
described as ° his Bihar by right of service, But 
Dr. Mahmud's letter led him to think that all was 
not as well as it should be, He knew that what the 
Hindus of Bihar had done towards their brethren, 
the Muslims, was infinitely worse than what Noakhali 
had done. He had hoped that they had done or 
were doing all the reparations that were possible and 
that was in magnitude as great as the crime, That 
meant that if there was real repentance, they should 
prove the truth of the great saying, " The greater the 
sinner, the greater the sin.” He hoped that the 
Bihar Hindus will not be guilty of self-righteousness 
by saying that the Biharis, who had forgotten in a 
fit of insanity that they were human beings, were 
drawn from the goonda elements for whom the 
Congressmen of Bihar could not be held responsible. 
If they adopted the attitude of self-righteousness, 
they would reduce the Congress to a miserable party, 
whereas the Congress claimed, and he had repeated 
the claim in London at the Round Table Conference 
he had attended, that of all the organizations in India 
the Congress was the only one organization which 
rightfully claimed to represent the whole of India, 
whether it was called French India or Portuguese 
India or the India of the States, because the Con- 
gress claimed by right of service to represent not 
only the nominal Congressmen or its sympathizers 
but also its enemies. Therefore, the Congress had 
to make itself responsible for the misdeeds of all 





communities and all classes. It should be its proud 
privilege to better and improye the moral, material 
and physical condition of the whole of India to 
entitle it to the proud claim it had made ever since 
its existence. As a matter of fact, it would be 
wrong even to say that there was not a single Con- 
gressman involved in the mad upheaval. That many 
Congressmen had staked their lives in order to 
save their Muslim friends and brethren was no an- 
swer to the charge that was justly hurled against 
the Bihar Hindus by indignant and injured Muslims 
who did not hesitate to describe the Bihar crime 
as having no parallel in history. If he was so minded, 
he would he able to show that there were to be 
found in history examples of human monsters hay- 
ing done crimes even worse than those of the 
Hindus of Bihar, But he did not want to be guilty of 
making comparisons and weigh the greatness of crimes 
in golden scales. On the contrary, a truly repentant 
man would never want to flatter himself by even 
thinking that he was not as bad as his predecessors. 
There was a legitimate place for rivalry in doing 
good and outdoing one's predecessors and one's own 
laboursin the act of service, He was therefore grieved 
to find that there were thoughtless Hindus in all 
parts of India who falsely hugged the belief that 
Bihar had arrested the growth of lawlessness that 


‘was to be witnessed in Noakhali. He wished to 


remind them in forcible terms that that way of 
thinking and doing was the way to perdition and 
slavery, never to freedom and bravery. It was a 
cowardly thing for a man to believe that barbarity 
such as was exhibited could ever protect a civiliza- 
tion or a religion, or defend freedom. He was able 
from recent first-hand knowledge to say that where 
there was cowardice on the one hand there was cruelty 
оп the other. The way, therefore, to take reprisals 
upon Noakhali was to learn how not to copy the 
barbarous deeds such as Noakhali had proved itself 
capable of but to return barbarism by manliness 
which consisted in daring to die without a thought of 
retaliation and without in any way compromising 
one’s honour, He warned the audience and through 
them the whole of India that if they really wished 
to see India independent in every sense of the term, 
they must not imitate barbarous methods. Those 
who resorted to such methods would find that they 
were retarding the day of India's deliverance. 
6-3-47 

Unlike the previous evening, Gandhiji walked 
tonight to the prayer ground in perfect peace 
through a passage lined by lady volunteers, The 
crowd had also become orderly. Gandhiji began 
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his post-prayer address by complimenting the 
audience as well as Bari Saheb, the President of 
the Provincial Congress Committee, and his 
comrades for the orderliness which had been 
successfully maintained during the evening. While 
the Ramadhun was being sung there were some 
beats out-of time. His advice was that they should 
practise more until both the tune and the time 
were in perfect unison. 

‘A note had been handed to him reminding him 
that the Holi was on the following day and people 
would like to hear his opinion as to how it ought 
to be celebrated. Gandhiji began by saying that he 
had no doubt in his mind that a religious ceremony 
like the Holi should never be marked by wild 
revelry, but by а disciplined effort to put oneself 
in communion with God. 

There was a time, he continued, when the 
Hindus and the Musalmans lived side by side as 
peaceful neighbours. If things had today come to 
such a pass that they could not look upon one 
another as friends, let them at least not behave as 
enemies, There was fear among the Musalmans 
that the occasion of the Holi might be marked by 
renewed attacks upon them. It was surprising that 
he was hearing from them what he had heard from 
the Hindus in Noakhali and Tipperah and he felt 
ashamed to have to listen to the same tales in 
Patna as in Noakhali. He would, therefore, venture. 
to say to his Muslim brothers in Bihar what he 
had said to the Hindus in Noakhali viz., that they 
should shed all fear of man and trust God: but 
he knew that it was a counsel of perfection. 

Gries of Vande Mataram, Jai Bharat or Jai 
Hind frightened the Musalmans today, Were the 
shouts of Bharat ki Jai going to mean Musalman 
ki Kshai? Te was a matter of shame that things 
had been brought to such a pass, He had been 
meeting several Muslim League friends, who, he 
felt, had opened their hearts before him and asked 
him if the Musalmans would not really be allowed 
to remain ina province like Bihar. The Muslim 
friends who were in the Congress like Dr. Syed 
Mahmud had also expressed their uneasiness at 
the present situation. This terrorization of brother 
by brother, if it were true, was unbearable for him. 
"Were they really going to return one act of 
madness by another? In that event India could 
only be drowned in a sea of blood. 

Gandhiji was firmly of the opinion that this could 
never be our fate if we were determined to have 
it otherwise. His hope lay more in womenkind 
who, he had ever maintained, were the living 
embodiment of ahimsa and of self-sacrifice, witho 
which ahimsa could never be a reality, Gandhi 
wanted everyone to celebrate the Holi in such a 
manner tbat every single Muslim felt that the 
Hindus had not only repented for what had been 
done to them but had also gathered love for them 
to an extent which outdid their previous sentiments. 
If the Holi was marked by this revival of the old 
friendly relations then indeed it would be a truly 
religious celebration. 











There was one thing more which Gandhiji 
wanted to tell his audience in the hope that 
justice would be done wherever his voice could 
reach. It had been conveyed to him that there 
were Muslim women even now kept perforce in 
Hindu homes. If that were true and if, of course, 
such women were still living, he would expect 
every one of them to be restored to their homes. 
The miscreants should show true repentance and 
every Hindu should consider it his duty to impress 
upon them that they should repent and courage- 
ously face punishment for their misdeeds. If that 
were too much for them, he would at least expect 
the women to be restored to him or to Rajendra 
Babu in perfect safety. 

It was not enough that the Hindus should 
express lip-repentance or compensate the sufferers 
by means of money. What was really needed was 
that their hearts should become pure and, in place 
of the hatred or indifference which was sweeping 
over them, love should reign so that under its glow 
every single Muslim man, woman and child felt 
perfectly secure and free to pursue his or her own 
religious practices without the least let or hindrance. 
Let us all, he prayed, make the Holi ап occasion 
for the initiation of this relation between the two 
sister communities. 

2 

Gandhiji began his address this evening by 
saying that just before starting for the prayer 
ground he had taken a brief rest. The whole of 
his waking hours during the day had been spent in 
listening to the reports and the accounts brought 
in by many Muslim and Hindu friends. None of 
them had been able to assure him that things had 
completely settled down to complete normality, 
This һай fatigued him mentally and hence the 
needed rest. 

The ideal of the sthitapraina (man whose 
understanding is secure ) described in the second 
chapter of the Gita was always before him and he 
was ceaseless in his efforts to reach that ideal. 
Whatever others might say of him, he knew he 
жаз yet far from it. When one really reaches such 
a state, his very thought becomes charged with 
a power which transforms those around him. But 
where was that power in him now? He could 
only say that he was a common mortal, made 
of the same clay of which others were made, only 
ceaselessly striving to attain the lofty ideal which 
the Gita held before all mankind, 

lt was because his thoughts reached tonight 
only those brothers and sisters who had perhaps 
no direct influence upon the rioters that he had 
been seriously thinking if he should not march from 
village to village in the manner of Noakhali, so 
that what little power his thoughts contained might 
be conveyed directly to the most distant villager 
who had done a wrong to his brother Musalman. 

Bihar was the land of Tulsidas' Ramayana, 
However uneducated or poor a Bihari might be, 
his voice ever rang with the music of chat mighty 
epic, They knew what was sin and what was also 
meant by religious merit, The misdeeds which had 
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come out of their bands had been of terrible 
proportions. Should not then their prayashchitta 
(atonement) be of the ssme order? There 
was a saying: " The greater the sinner, the greater 
the sin." It was in this spirit that they should 
approach those who had suffered at their hands 
and try to do the right by them. 

He had said last evening that all Muslim women 
who are alleged even now to be confined in Hindu 
homes should be returned. It would indeed be a 
brave thing if the miscreants came forward and 
openly confessed their sins and were prepared to 
bear all punishment justly meted out to them. But 
if such courage was lacking, they could at least 
restore the girls to him without any fear of harm 
coming to them, There was however one thing 
more he would like them to do. It had been 
reported that property worth about а crore of rupees 
had been looted or destroyed. It did not matter 
what the exact figure was. For, if a man was 
deprived of a couple of rupees when only he had 
that amount it meant that he had lost his all. It 
became then the duty of every Hindu to see that 
the looted property was returned and losses com- 
pensated for wherever they had occurred in the 
province. If the men concerned were no longer 
living, the restored property or the compensation 
should at least reach the surviving relatives. 

This much he could surely expect from Biharis 
who lived in the land of the Ramayana and who 
tried to set their lives in accordance with the 
teachings of that noble book. N 





1 
MAULANA AZAD ON RELIGIOUS 
INSTRUCTION 

[Extract from Maulana Azad's interview as it 
appeared in the Hindustan Standard of 19-2247] 

Speaking of imparting religious education in schools, 
Maulana Azad said that "in India, emphasis on religion 
has been and is greater than in other countries. Not 
only the past tradition of India but also the present 
temper of the people tend to emphasize the importance 
of religious instruction. If Government decide that 
religious instruction should be included in education, it 
seems imperative that the religious instruction offered 
should be of the best type. 

"Religious instruction often imparted ia India in 
private institutions is of a kind which, instead of broadening 
the outlook and inculpating a spirit of toleration and 
goodwill to all men, produces exactly the opposite results. 
Jt is likely that under State supervision even denomina- 
tional teaching can be imparted in a more liberal spirit 
than under private control. ‘The aim of all religious 
teaching should be to make men more tolerant and 
broad-minded and itis my opinion that this can be 
more elfectively done if the State takes charge cf the 
question than if it is left to private initiative. I will 
indicate the decision of the Government on this question 
at an early date. 

“ Another point on which I want to express my 
opinion is in respect of the educational activities of 
missionary societies. There is no doubt that missionary 
societies have played a very important part in the 

















dissemination of modern education and the development 
of modern outlook. This is true not only of India but 
of other countries of the East as well. 

“With valuable examples of the work done by 
missionaries in the past, there is no reason why their 
‘work on the same humanitarian lines should not receive 
equal appreciation in the future. Tt is only in respect 
of one problem that difficulties arise at times. This is 
оп the vexed question of conversions, and especially 
conversions ен masse, World opinion has undergone 
great changes on the question and responsible mis- 
sionaries have themselves come to recognize that mass 
conversions are in reality no conversions at all. Christ 
himself emphasized the baptism of the spirit rather than 
formal baptism by water, and missionaries would be 
true to the spirit of Christ if they preached his message 
©! humanity instead of attempting to convert people to 
the dogma of a Church. If all missionary societies adopt 
this enlightened outlook, there is no reason why 
independent India should in any way hesitate to accept 
the services which it is theirs to offer.” 








2 
CENTRAL ADVISORY BOARD’ 
RECOMMENDATIONS 
New Delhi, Jan, 27th 

“The Central Advisory Board of Education has 
endorsed the view of the Working Committee of the 
National War Academy that residential schools, where 
boys may obtain adequate facilities for developing the 
character and powers of leadership, should be started 
by Provinces and States to act as ‘feeders’ for the 
National War Academy. 

“The Board is of opinion that the new type of 
schools contemplated in the Scheme of National Post- 
‘War Education will provide the necessary training for 
the leadership, character, intelligence, courage and physi- 
cal fitness required by the military authorities for the 
Army, Navy and Air Force. Б 

"Te directs the attention of provincial authorities to 
the necessity of developing their schools on these lines 
which will actually serve as the kind of schools which 
the military authorities have in mind " . . A, P. I. 
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RELIGIOUS INSTRUCTION, MILITARY 
TRAINING AND THE ROMAN SCRIPT 


[In a letter to Shri E. W. Aryanayakam of the 
Hindustani Talimi Sangh Gandhiji has expressed his 
views definitely on all these three importint questions 
that are exercising the public mind during this period of 
transition. As all the three points are vital to our 
growth as а free nation, we reproduce the letter here. 
The extract from Maulana Azad’s interview and the 
recommendations of the Central Advisory Board are 
reproduced elsewhere in this number for reference. Ed. ] 

I was more than glad to have your brief visit 
and the briefest chat with you on matters of 
common interest, 

You have given me a cutting from the Hindustan 
‘Standard purporting to report the views of Maulana 
Abul Kalam Azad on education. Assuming the 
correctness of the report I say categorically that 
it is inconsistent with the line followed by the 
Hindustani Talimi Sangh. It is in the villages of 
India where India lives, not in the few Westernized 
cities which are the citadels of а foreign power. 

Ido not believe that the State can concern 
itself or cope with religious education. I believe 
that religious education must be the sole concern 
of religious associations. Do not mix up religion and 
ethics. I believe that fundamental ethics is common to 
all religions. Teaching of fundamental ethics is 
undoubtedly а function of the State. By religion I 
have not in mind fundamental ethics but what 
goes by the name of denominationalism. We have 
suffered enough from State-aided religion and a 
State Church. A society or a group, which depends 
partly or wholly on State aid for the existence of 
its religion, does not deserve or, better still, does 
not have any religion worth the name. I do not 
need to give any illustrations in support of this 
obvious truth as it is to me. 

The second point deserving attention in the 
report in question is regarding the replacing of 
the Urdu and Nagari scripts by the Roman Script. 
However attractive the proposition may appear to 
be and whatever is true of the Indian soldiers, 
in my opinion, the replacing would be a fatal 
blunder and we would find ourselves in the fire out 
of the frying pan. In this connection, I would like 
you to read my statement on the subject issued 
to the Press on January 21 last. 

The third thing that pained me was the reference 
to military education. I think that we have to wait 
a long time before a nation-wide decision on the 
point is made. Otherwise, we are likely to become 
à curse rather than a blessing to the world. 
Leaders are not made, they are born. Should the 
State be in a hurry overthis matter even before 
full independence is established? Therefore, I am 











surprised that the Central Advisory Board should 
be party to such a sweeping recommendation as 
they have made. 
Kazirkhil, 21-2-47 
KHADI AND VILLAGE INDUSTRIES 
EXHIBITION 
The National Week will be upon us soon. The 
Congress is now turning towards constructive work 
in all earnestness as is seen from the resolutions 
passed at Allahabad. It will, therefore, be useful to 
understand how our exhibitions are to be organized. 
1. Osyecr 
To demonstrate the fundamental ideals underlying 
khadi and Village Industries to the masses of our 
illiterate, poor country people, exhibition is the one 
effective medium, By its means they can be made to 
understand what the Village Movement means and how 
it can be achieved. Hence it is obvious that such 
exhibitions should be conducted with the sole and selfless 
object of educating our village folk on whose co-operation 
ultimately rests the success of the Village Movement. 
Exhibitions should not be organized with the object of 
Heecing the public for monetary gains. 
2. Gate Fee 
Only a nominal gate fee should be charged. 
3. Decoration 
There is по need to be extravagant on this item. 
Decoration should be simple and effective. It should 
be in line with village art. Things that are available 
in the villages alone should be used for decoration. In 
these days of cloth shortage A/adi should not be 
lavishly used for decoration purposes. 
4. STALLS 
Most of the stalls should be for demonstration 
purposes, 
5, DEMONSTRATIONS 
All the processes of an industry, right from the 
raw material stage to the finished stage, should be shown 
to the visitors, with all the details of manufacture. 
6. Sates Stats 
The kind of articles that are made in the exhibition 
сап be allowed to be sold in these stalls. Books and litera- 
ture connected with the industries demonstrated and 
general books explaining the objective of the Village 
Movement can be allowed, 
7. RESTAURANT STALLS 
Tmparting practical knowledge to the villagers on 
food reforms, nutrition, etc. is very important. There- 
fore, restaurants should form dm integral part of the 
exhibition and should not be merely a convenience for 
the visitors. Hence, such stalls shall have to be run by 
the exhibition. Cow's milk, butter milk, separated milk 
curds ete, should be served to the villagers at a nominal 
cost, Luxurious sweets are out of place. Mill-made 
sugar, vegetable ghee, mill-made ой, mill-ground flour, 
milled rice and such like should not be allowed in any 
of the preparations. 
8, ARRANGEMENTS FOR THE DEMONSTRATIONS 
All the industries that have to be demonstrated may 
not be local ones. To organize these, it may be neces- 
sary to bring in demonstrators from outside. For such 
persons adequate and satisfactory arrangements for 
boarding and lodging should be made. It would be 
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necessary to run a kitchen for them in the exhibition 
ground. This kitchen should be ably managed by the 
exhibition and should be utilized for cheap and nutritive 
food propaganda. Here too, none of the mill-made stuff 
should make its appearance. Cow's milk and ghee only 
should be served or supplied. Local workers too, should 
fall in line with the exhibition kitchen arrangements. 
9. STORE PURCHASES 

Needless to say, everything should be genuine village 
made product. Stores Purchases officer should be an 
idealist who may not go in for things which may 
appear to be cheap. His sole object is to give encour- 
agement to village industries and hadi. In case such 
things are not available, then the industries to produce 
them should be first started on the exhibition ground. 
For instance, if unpolished rice is not available, then 
paddy husking industry should be started days in advance 
to cope up with the coming demand. It will be cutting 
at the root of the exhibition itself if milled rice had to 
be eaten while carrying on paddy husking demonstra- 
tion for advocating unpolished rice in the exhibition. 

10. Wnes то Srart AN Ехивгпох 

Considering the importance of the problem, there 
is no need to rush in for an exhibition with hardly any 
time for preparation, Exhibitions should be planned be- 
forehand and there should be enough time allowed for 
collecting the materials and setting up the tools, imple- 
ments ete. properly. Opening an exhibition for the 
visitors can even be performed when the industries 
have got into full swing. 

11, Buspiyes AND SHEDS 

There is no need for any pucca building. Only the 
store, kitchen and dining halls should be rain and 
weather proof, at least till the closing date of the 
exhibition. Sheds for housing the industries should all 
be thatched halls, Sides may be protected by 
some good mats uniformly arranged. For construc- 
ting these sheds only village products should be 
utilized. Zinc sheets only mar the beauty of the exhi- 
bition and are not in consonance with our ideals. 

12. Ілснтіхо 

Lighting arrangements should be all out of vegetable 

oils. No kerosene should be brought into the exhibition, 
13, SANITATION 

The whole ground will have to be swept and kept 
clean daily. Proper urinals and latrines should be provided. 
‘These in turn should serve as models for the villagers 
who come to see the exhibition. Flush outs etc. are out 
of place in an exhibition of this type. Movable latrines, 
trenches and buckets systems should be provided. 
There should be volunteers to guide the visitors as to 
how to use them properly. The purpose of such latrines 
and utilization of the manure should be fully explained 
to the visitors. 

14. Posters AND CHARIS 

Every process and detail of the industry should be 
carefully described to the complete satisfaction of the 
visitors. To this end, posters and explanatory charts 
have to be provided in local languages. A great deal 
of lettering does not necessarily give satisfactory results, 
For the benefit of our illiterate villagers pictorial repre- 
sentation will be more beneficial, 











15. Dress Ако Untronst 

All the demonstrators, workers, volunteers, officers 
and clerks inside the exhibition should be clad in spot- 
less certified hadi. 

16. Stationery 

All stationeries, letter-heads, covers, badges, tickets, 
passes, registers, record books, handbills, posters etc. 
should be only of handmade paper. 

17. ENTERTAINMENTS EIC. 

These should not merely be a pastime. Folk songs, 
dances and music should be of а high order aimed to 
demonstrate the high water mark of our culture and art. 

The lectures etc. should not be political harangues 
but purely elevating, informative and instructive. 

18. Тнк Сохэткиспує PROGRAMME 

"The other items on the Constructive Programme 
should be demonstrated with the advice and aid of the 
institutions concerned. J. C. KUMARAPPA 


RESOLUTION ON THE 
CONSTRUCTIVE PROGRAMME 
The Working Committee of the All India National 

Congress passed the following resolution at its 
meeting of the 7th March, 1947: 

The Working Committee generally approve of 
the resolution regarding the Constructive Programme 
passed unanimously at the Conference of Presidents 
and Secretaries of the Provincial Congress Commit- 
tees and representatives of the АП #ndia Village 
Industries Association, the Charkha Sangh and the 
Talimi Sangh held at Allahabad and direct the 
General Secretaries to give effect to it in such 
manner as the Constructive Programme Committee 
hereby appointed may advise, 

Further, with a view to guide and advise the 
Congress Committees and the public to carry out 
specially the following items—Khadi, Village 
Industries, Basie Education, Harijan Work, Literacy 
and Hindustani Prachar—the Working Committee 
appoint a Constructive Programme Committee con- 
sisting of the following persons : 

Shri Shankarrao Deo 

Shri Prafulla Chandra Ghose 

Shri Jugal Kishore 

Shri Jairamdas Daulatram 

Shri Diwakar 4 

Shrimati Sucheta Kripalani 

and one representative each of the Charkha 

Sangh, All India Village Industries Association 

and the Talimi Sangh, namely: 

i Kumarappa 
Shri Јаја and 
Shri Aryanayakam 

and suggest that each member of this Constructive 
Programme Committee, other than the representatives 
of the above Constructive Work Organizations, 
should be in charge of such items of the Programme 
as the Constructive Committee may decide to allocate. 

The Working Committee direct the Constructive 
Programme Committee to submit to the Working 
Committee every quarter a report of its activities 
and of the progress of the Constructive Programme, 
The Committee further direct all Congress Organi- 
zations to extend their fullest co-operation to the 
Constructive Programme Committee in implementing 
the Programme which the Constructive Programme 
Committee may lay down from,time to time. 
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GANDHIJ'S WALKING TOUR DIARY 
25-247 

Gandhiji drew the attention of the audience to 
the meeting he was invited to attend by the relief 
commissioner, Nurannabi Choudhury Saheb. He 
advised them to follow the advice he had given 
without waiting for knowing what others would do. 
He said that he wanted the Kingdom of God on 
rth. Surely we did not want to wait for any one 
else to do so. 

Then he dealt with the questions that were 
addressed to him. 

0. Do you not think that a strict enforcement 
of the purdah system would improve the moral 
condition of women? 

А. He was warned by some Muslim critics against 
speaking on the purdah. He had therefore some 
hesitation in speaking about it. But he took heart 
when he turned round and saw that many Hindu 
women observed it and that numerous Malaya 
‘Muslim women of whom he had many friends did not 
observe the purdah. He also knew many distinguished 
Muslim women of India who did not observe it. 
Lastly the real purdah was of the heart. A woman 
who peeped through the purdah and contemplated 
a male on whom her gaze fell violated the spirit 
behind it, I£ a woman observed it in spirit, she was 
truely carryiag out what the great Prophet had said, 

0. To those who had lost all their trade your 
advice is that they should voluntarily turn them- 
selves into labourers, Who will then look after 
education, commerce and the like? If you thus 
dissolve the division of labour, will not the cause of 
civilization suffer? 

A. The question betrayed ignorance of his 
meaning, If а man could not carry on his original 
mercantile business, it was not open to him but 
obligatory on him to take to physical labour, say 
scavenging or breaking stones. He believed in the 
division of labour or work. But he did insist on 
equality of wages. The lawyer, the doctor, or the 
teacher was entitled to no more than the bhangi. 
‘Then only would division of work uplift the nation 
or the earth. There was mo other royal road to 
true civilization or happiness. 

Spirit giveth life, the letter killerh. A Ganapati 
with an elephants head was a monster but 
as a representation of om was an uplifting 
symbol Ravana with ten heads was a fabled fool 
but if it meant a man who carried no head about 
him and was tossed to and fro by the fleeting 
passions, he was a many-headed demon, 

Q. How can the caste-Hindus look after the 
interests of the Untouchables ? How can they realize. 
the feelings of the classes who have suffered so long 
at their hands? Is it not then better to entrust the 
interests of the Untouchables to men of their own 
caste? 

А. He was of the opinion that the caste-Hindu 
owed a sacred duty to the so-called Untouchables. 
He must become a bhangi in name and action. When 
that happened the Untouchables would rise at а 
bound and Hinduism would leave a rich legacyito 














the world. If that happened, the system of cleaning 
closets would undergo transformation. In England 
real bhangis were famous engineers and sanitarians. 
That could not happen in India so long as society 
as sluggish and slothful. 

26-2-47 

Q. When things are all going wrong atthe Centre, 
what can common people do to restore unity? 

A. There was a law of science which enunciated 
that two forces were simultaneously at work: the 
centripetal and the centrifugal. He wanted to apply 
the law to life also. The centre, therefore, of the 
Government attracted us all to it and in good 
government we would respond to that centripetal 
force. Similar was the centrifugal force in obedience 
to which we, the villagers of Haimchar, attracted 
the centre. Thus, where these forces worked well 
there would be ordered and orderly government at 
the centre and the circumference. When, however, 
the centre was going wrong, it should bë pointless 
to dominate the seven hundred thousand villages. 
On the other hand, the villagers would live in per- 
fect amity if they were wise in leaving alone the 
centre to look after its so-called high politics. 

0. A man who sacrifices self-interest for the 
sake of his community is at least unselfish to that 
extent, How can the heart of such a man be 
affected so that he will sacrifice communal interests 
for the interest of the nation ? 

А. A man whose spirit of sacrifice did not go 
beyond his own community became selfish himself 
and also made his community selfish. In his opinion 
the logical conclusion of self-sacrifice was that the 
individual sacrificed himself for the community, the 
community sactificed itself for the district, the 
district for the province, the province for the nation 
and the nation for the world. A drop torn from 
the ocean perished without doing any good. If it 
remained a part of the ocean, it shared the glory 
of carrying on its bosom a fleet of mighty ships. 

0. In Free India whose interest shall be supreme ? 
If a neighbouring State is in want, what should 
Free India do? 

A. Gandhiji said that the first part of the 
question has been answered in the above. A truly 
independent Free India was bound to rum to the 
help of its neighbours in distress. He instanced 
Afghanistan, Ceylon and Burma aud said that the rule 
also applied to the neighbours of the last three and, 
thus by implication.they became India's neighbours 
too. Andthus he said that if individual sacrifice was 
a living sacrifice, it embraced the whole of humanity. 

27-2-47 

Gandhiji offered prayer this evening at the prayer 
house which was destroyed during the riot period 
and was rebuilt by the Government. Не bad a paper 
put in his hands about the prayer house. It showed 
that the mandir itself escaped destruction because 
its resourceful priest had put away the idol in a 
safe place. It also stated that some old rusty tins were 
used in the rebuilding. They hoped and Gandhiji 
shared the hope that the rusty tins would be well 
painted so as to prevent further deterioration. 
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Q. Сап a man serve his immediate neighbours 

and yet serve the whole of humanity? What is the 
true meaning of swadeshi? 

A. Gandhiji said that the question had been 
answered by him on the previous evening. He 
believed in the truth implicitly that a man could 
serve his neighbours and humanity at the same time, 
the condition being that the service of the neigh- 
bours was in no way selfish or exclusive, ie. did not 
in any way involve the exploitation of any other 
human being. The neighbours would then under- 
stand the spirit in which such service was given. 
They would also know that they would be expected 
to give their services to their neighbours. Thus 
considered, it would spread like the proverbial 
snowball gathering strength in geometrical progres- 
sion encircling the whole earth. 

Ie followed that swadeshi was that spirit which 
dictated man to serve his next door neighbour to 
the exclusion of any other. The condition that he 
had already mentioned was that the neighbour thus 
served had in his turn to serve his own neighbour, 
In this sense swadeshi was never exclusive. It 
recognized the scientific limitation of human capa- 
city for service, 

Q The Government has been introducing 
schemes of industrializing the country for the 
maximum utilization of her raw materials, not of her 
abundant and unused man-power which is left to 
rot in idleness. Can such schemes be considered 
swadeshi ? 

А. Gandhiji remarked that the question had 
been well put. He did not exactly know what the 
Government plan was. But he heartily endorsed the 
proposition that any plan which exploited the raw 
materials of a country and neglected the potentially 
more powerful man-power was lopsided and could 
never tend to establish human equality. 

America was the most industrialized country in 
the world and yet it had not banished poverty and 
degradation. That was because it neglected the 
universal man-power and concentrated power in the 
hands of the few who amassed fortunes at the expense 
of the many. The result was that its industrialization 
had become a menace to its own poor and to the 
rest of the world. 

If India was to escape such disaster, it had to 
imitate what was best in America and the other 
western countries and leave aside its attractive 
looking but destructive economic policies. Therefore, 
real planning consisted in the best utilization of the 
whole man-power of India and the distribution of 
the raw products of India in her numerous villages 
instead of sending them outside and rebuying 
finished articles at fabulous prices. 

After the questions had been answered, Gandhiji 
touched upon the fact that he had a visit from 
some members of the Scheduled Classes. He had 
told them that his mission was to teach people how 
to be really brave, They need not be afraid for 
their lives because the so-called high caste men had 
notyet returned to their places. If they shed their fear 
they would have no enemies. The Muslims would 





be their friends when they recognized bravery in 
them. Cowards were ever exposed to the enmity 
of all whether Muslims or others. The way to the 
attainment of that courage lay not in the possession of 
the sword and the efficiency to kill one’s opponent, but 
in the refusal to recognize in any other human 
being an enemy, along with the determination to lay 
down one's life and yet not surrender at the point 
of the sword. 

Gandbiji then referred in detail to some of the 
abuses current in local society like child marriage, 
absence of widow remarriage etc. which re- 
sulted in lowering the moral stature of the people. 
If they could shed these weaknesses, they would 
gain the power to die for their faith and honour. 

28-2-47 

Gandhiji took up the thread of his remarks of 
the previous evening about the Namasudras. He 
had no time to refer to the question of education. 
The blame for the neglect of education among them 
must lie solely upon the so-called high caste Hindus. 
It was preposterous to expect those who were 
deliberately suppressed by Hindu society that 
they would themselves take to education. What 
he, however, deplored was that there were men 
among them who taught them not to accept good 
things from the so-called high caste Hindus. He was 
of the opinion that it was mischievous propaganda, 
Therefore, he expected the Namasudras to give 
definite assurances about land and the attendance 
of boys and girls. In that case he had no doubt 
that there were enough penitent Hindus who would 
gladly take up the duty of educating these neglect- 
ed children. He invited the Namasudras to send 
the required assurances to Thakkar Bapa who 
might be trusted by them to do the rest and he 
hoped that there were enough local Hindus who 
would offer their money and ability for the perfor- 
mance of the honourable duty of educating these 
children. 

He then referred to the prospect of his having 
to go to Bihar and about the atrocities that had 
been committed by the Hindus of Bihar before 
which the happenings in Noakhali or Tipperah 
paled into insignificance. He had enough pressure 
put upon him by the Muslims in Bengal to до to 
Bihar. He had refused to listen to the advice 
because he had the hope that he could work with 
equal effect among the Bihar Hindus without 
having to go there. But he had a visit from the 
secretary of Dr. Syed Mahmud. He had brought a 
long letter from Dr. Mahmud. They should know 
that Dr. Mahmud was a valued friend of his. He 
was himself Development Member of the Bihar 
Ministry. In answer to his question, Dr. Mahmud 
had written to him asking him to visit Bihar as 
soon as he could. He had said that all was not as 
rosy as it should be and that his presence in Bihar 
would ease the situation and reassure the Muslims 
that he was equally concerned about the welfare 
of the Muslims as of the Hindus. He could not 
resist Dr. Mabmud's letter. He had, therefore, sent 
an urgent wire to Bihar and it was highly likely 
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that he might have to hurry to Bihar, In -that . , A. Gandhiji said that there was no occasion for 


case, he would have to interrupt the tour in 
Noakhali and Tipperah. But the message he would 
leave for the Hindus and Musalmans here, during 
the short stay he expected to be absent, was that 
they should live with one another as brothers. 
This they could only do if each shed internal 
weaknesses and were prepared to lay down their 
lives without retaliation for the defence of what 
they considered sacred. 

Gandhiji then passed on to a question which 
had been referred to him that evening. [t was with 
regard to the partition of Bengal into two provinces, 
one having a Hindu and the other a Muslim 
majority. Bengalis had once fought against and 
successfully annulled the partition of their province. 
But according to some, he proceeded, theitime had 
now come when such a division had become 
desirable in the interest of peace. Gandhiji expressed 
the opinion that personally he had always been 
anti-partition, But it was not uncommon even for 
brothers to fight and separate from one another. 
There were many things which India bad to put 
up with in the past under compulsion, but he 
himself was built in a totally different way. 

In a similar manner, if the Hindus, who formed 
the majority in the whole of India, desired to keep 
everyone united by means of compulsion, he would 
resist it in the same manner as before. He was as 
much against forced partition as against forced unity. 

Gandhiji then proceeded to say that whatever 
might have been the history of British rule in the 
past, there was no shadow of doubt that the 
British were going to quit India in the near future. 
It was time, therefore, that the Hindus and the 
Muslims should determine to live in peace and 
amity. The alternative was civil war which would 
only serve to tear the country to pieces. One did 
not know what the future had in store for them, 
If the people really and sincerely, and with a pure 
heart, wished unitedly for a particular thing, speaking. 
in human languoge, it could be said that God, being 
the servant of His servants, would Himself carry 
out that will. 

2-3-'47 

It was a crowded meeting which contained men 
and women from Bajapti. They had come to com- 
plain that Bajapti was dropped out from the pro- 
gramme, As to this Gandhiji said that he would 
try to cover Bajapti also on his return. He could 
not fix the time. He was not leaving Noakhali or 
Tipperah without the establishment of heart unity. 
There was time for satisfying all reasonable expec- 
tations. He was trying to go to Bihar on Sunday. 
He did not expect to stay there long, He would 
not be able to hold the prayer meeting in Haimchar 
but would like to have it in Chandpur. 

0. You have referred to numerous social abuses 
prevalent among us. They are there; but then if the 
men are unwilling to effect the necessary social 
changes what can we women do about it? 





women to consider themselves subordinate or inferior 
to men. Languages proclaimed that woman was half 
of man and by parity of reasoning man was half of 
woman. They were not two separate entities but 
halves of one, The English language went further 
and called woman the better half of man, Therefore, 
he advised women to resort to civil rebellion 
against all undesirable and unworthy restraints. All 
restraints to be beneficial must be voluntary. There 
was no possibility of harm resulting from civil rebel- 
lion, It presupposed purity and reasoned resistance. 

Q. Those who have lost their dear ones, or the 
homes which they built up through years of patient 
care, find it extremely difficult to forgive and forget. 
How can they get over that fecling and look upon 
the community from which the miscreants came 
with а feeling of brotherhood? E 

A, The speaker said the one way to forget and 
forgive was to contemplate Bihar which had done 
much worse than Noakhali and Tipperah. Did they 
want the Muslims to take dire vengeance for the 
Hindu atrocities there? They could not. From this 
they should learn to forget and forgive, if they did 
not wish to descend to the lowest depths of bar- 
barity. Moreover, they must not harbour an inferio- 
rity complex. They should be brave. And forgiveness 
was an attribute and adornment of bravery. Let 
them be truly brave. True bravery refused to strike; 
it would suffer all infliction with patient cheerful- 
ness. That would be the truest way of disarming 
opposition. 

0. Speaking about the proposed partition of 
Bengal one of the proposals is that there should be 
only two separate administrative divisions without 
any exchange of populations taking place, This 
arrangement would keep each community in its 
place in peace. What is your objection to such a 
proposal ? 

А. Gandhiji considered two administrative divi- 
sions to be as impracticable as exchange of popula- 
tions, That would result in an armed neutrality which 
was bound to kill all healthy growth. The leaders 
of both the communities must come together as 
friends and reduce their differences and suffer them. 
Any other way was the way of barbarism and 
subordination to a third power. 
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FISHERY AS A BASIC CRAFT опе of the fundamental human necessities. Fishing 
[Shri Manjrekar is a teacher devoted to the cause upplies one of the primary needs of man viz. food 
of National Education, He is deeply interested in Basic to the people living near the sea, as much as agri- 
Education, Неге is a suggestion from him which is Culture does, It has its own place in the scheme of 
worthy of consideration by schools in the coastal national economy. 
regions. Fishery cannot be called а handicraft but the The syllabus as outlined in the Zakir Husain 
same objection can be raised against agriculture, Both Committee's report can be covered through the 
agriculture and fishery are basic crafts indispensable to medium of and in correlation with fishing which is 
human existence, rich in possibilities of correlation with а productive activity. The takli, whose educative 
almost all the subjects included in the Basic Curriculum. possibilities have now been widely recognized, 
Тһе writer has expressed a doubt whether catching is used universally for spinning yarn from hemp 
fish would be consistent with Gandhiji's doctrine of for purposes of net making by fishermen even 
ahimsa. today. Growing of hemp, spinning yarn from it, 
a 


Ahimsa, doubtless, does mean reverence for all life 
and а votary of ahimsa would set no limit to this spirit 
of reverence for and oneness with life inall its forms. But 
we cannot grow beyond ourselves in a trice. Mankind, 
as а whole, has not accepted vegetarianism as a code 
of conduct, Millions would have to starve if they have 
to eschew fish or flesh from their diet. 

The doctrine of non-violence, as it is placed before 
the world today, seeks to eschew all violence in human 
relations, Anger, hatred, greed, heartless exploitation that 
leads ultimately to strife, bitterness and war have got 
to be controlled and subjugated. Mankind will have 
made the greatest stride in its history if we succeed 
in eschewing violence in relations between man and 
man, Once this is achieved, it is an easy step — kindness 
to animals and reverence for all sentient life. Let us 
— not try to run before we can walk. The spirit of non- 

violence, once established, is sure to grow. It is wrong 

to suppose that people who eat fish or flesh are wedded 

to violence. —K. K.] 

The Zakir Husain Committee has recommended 
spinning and weaving, carpentry, agriculture and 
leather work as basic crafts for imparting basic 
education to children. With the exception, perhaps, 
of leather work, the other three crafts are being 
tried in various parts of India. The Committee 
while recommending these crafts has clearly opined 
that any other craft for which local and geogra- 
phical conditions are favourable may be selected, 
provided it satisfies two essential conditions: educa- 
tional and economic. Here I would make bold to 
place before the Wardha Educationists for their 
favourable consideration and acceptance Fishing 

> asa basic craft. 

Fishing is a premier industry which can supply 
nourishing food to our underfed millions. Those of 
us who live by the seaside and have observed the 
fisherman at work with his various implements will 
not fail to see its educative value. A basic craft to 
be chosen as a medium of education must fulfil 








tabli and ner manufacture may be carried on in the 
first five grades. Even fishing with such nets as the 
pupil can handle may be taken up. Making nets of 
various kinds for catching fish of different varieties 
will call for a knowledge of measurements and 
geometry so that the course under mathematics may 
be easily covered in correlation with this craft. Inno 
craft — not even in spinning and weaving — will be 
found so many natural points of correlation with such 
ubjects as Geography (which is included under 
social studies) and General Science as in fishing. 
Fishery would also inspire the method of teaching 
other subjects like the Mother Tongue, Drawing and 
Music. Actual fishing with projects like boat making, 
scientific methods of fish curing, fish preservation 
and manufacture of fish products, fish culture and fish 
technology may be taken upin the last two grades. 

Coming now to the self-supporting aspect of the 
fishing craft, I may say, without fear of being con- 
tradicted, that itis economically as much sound as, 
hay even sounder than, spinning and weaving. Hemp 
yarn, nets of various kinds, fish — fresh, smoked, 
canned, pickled and salted, fish products like fish 
guano, fish meal, fish oil and collection of biological 
specimens for sale to colleges and schools will 
command a ready market and will cover the running 
expenses of the school if conducted on right lines. 

In short, fishery as a basic craft will (a) be 
a sound vehicle of education, (b) serve the pupil 
as a means of livelihood after going through a seyen 
years’ course of basic education, (c) contribute to- 
wards the current expenditure of the school, (d) 
train the pupil in the habit of disciplined cooperative 
activity, (e) give fishing a social status and (f) 
bring about the general uplift of the fishing commu- 
nities which are backward educationally and 
economically. 

The only doubt I have is as to how far this craft 
would fit in with Gandhiji’s basis of non-violence 
for the Nai Talim, 
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India has a vast sea const running over 3000 
miles in the provinces of Bombay, Madras and Orissa 
where Congress Ministries wedded to Basic Educa- 
tion and also development of fisheries are ruling 
today. It is up to them to explore the possibilities 
of fishery as a basic craft and start such schools 
all along the coast, The Hindustani Talimi Sangh 
also would do well to carry on experiments in this 
direction without confining itself only to spinning 
and weaving and agriculture. 

Karwar Н. M. MANJREKAR 
А. I, R. LANGUAGE POLICY 

[ It is common knowledge that for the last few 
years the language policy of the A. I. R. has been 
a matter of bitter controversy between the pro- 
tagonists respectively of literary Hindi and Urdu; 
and the association for the promotion of literary 
Hindi, namely, the Hindi Sahitya Sammelan, had to 
go to the extent of boycotting the A. I. R. Thanks 
to the wise and statesmanlike decision that the 
Interim National Government have now arrived at 
regarding this vexed problem, we may hope, this 
avoidable controversy will now cease, and Hindu- 
stani, which is an all India medium of expression, 
will prosper through the A. L R. Lovers of this 
all India language will be pleased to read in the 
Government Statement of policy given below that 
"a great body of listeners does not wish that 
Hindustani should be smothered in the controversy 
between the protagonists of literary Hindi and 
Urdu. Government, therefore, consider that a begin- 
ning ‘should be made in the matter of the organi- 
zation of programmes in simple Hindustani as dis- 
tinct from literary Hindi or Urdu.” The Statement of 
policy, as reported by the A. P. I, is given below. Ed.] 

Government accept the unanimous recommenda- 
tion of the Standing Advisory Committee that the 
following principles should guide the choice of 
vocabulary for Hindustani: 

(a) The words to be found in the basic fund 
of Hindustani vocabulary should, irrespective of their 

be the first to be employed as far as possible, 
either as they stand or for coining new words; (b) 
wheré the basic fund does not provide enough 
material for the vocabulary required, preference should 
be given to indigenous words and indigenous infle- 
xion forms; (с) when tapping indigenous sources 
the guiding principle should be wide intelligibility. 

In regard to the choice of Hindustani equivatents, 
the best course in Government's view is for a per 
manent Standing Advisory Committee for Hindustani 
to be constituted, in the first place, to examine the 
A. I. R. lexicon and suggest, in the light of the 
opinions already obtained, the Hindustani equivalents 
of the words covered by the lexicon and subsequ- 
ently to advise the Director-General in all matters 
connected with the bringing up to date of the lexicon 
and on measures to promote and encourage Hindu- 
stani through the A.L R. The constitution of this 
Committee will be announced separately. 

Government feel that a great body of listeners 
does not wish that Hindustani should be smothered 
in the controversy between the protagonists respec- 











tively of literary Hindi and Urde. Government, 
therelore, consider that a beginning should be made 
in the matter of the organization of programmes in 
simple Hindustani as distinct from literary Hindi or 
Urdu and from this point of view they have decided 
that in the programme broadcasts some proportion 
‘must be allotted to Hindustani programmes. 

In the light of these decisions Government have 
cepted the following other unanimous recommenda- 
tions of the Standing Advisory Committee: 

1, That spoken word items other than news 
must be either from standard Urdu and Hindi 
literature or should be contributed by recognized 
Hindi and Urdu writers and scholars subject to 
the modification that there should be some items 
in Hindustani as well. 

2. That programmes for women and children 
and other special audiences should be given 
separately in Hindi and Urdu according to the 
proportions fixed for Hindi and Urdu for different 
stations; further, that attempt should be made to 
increase the time allotted to such educative 
programmes subject to the modification that a 
large portion of these programmes should be in 
Hindustani, 

3. That the language of the rural programmes 
was not suitable for villagers for whom it was 
intended and that stations should have advisory 
committees consisting of public men from the districts 
concerned to advise on all matters concerning rural 
programmes. 

^. That kavitas (poems) of standard Hindi 
poets should be set to music and sung just as 
gazals of standard Urdu poets are being broadcast 
in the music programmes, 

5. That there should be a Standing Advisory 
Committee for each of the two languages to advise 
the A. 1. R. on ай questions connected with various 
types of broadcasts in Hindi and Urdu, Government 
propose that there should be a similar committee 
for Hindustani also, 

6. That the pronunciation of Hindi and Urdu 
words in classical songs should be carefully checked 
and the original correct pronunciation should be 
adhered to, 

7. There should be adequate Hindi and Urdu- 
knowing personnel in all catagories of the staff 
concerned with the programmes. 

8. That the staff concerned with Hindustani 
broadcasts should know both Hindi and Urdu. 

Government consider that the opening and 
closing announcements should be in simple language 
with а bias towards Hindi or Urdu according to 
the language of the items to which they relate, and 
salutations or greetings should follow the general 
popular salutations and greetings current in the 
region covered by the broadcasting station. Govern- 
‘ment consider that the equivalent of decimal should 
be dashamalava from which, quite clearly, the word 
decimal itself is derived. 

As regards the proportions between the different 
languages Government have come to the following, 
conclusions: 
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PESHAWAR: The programme of spoken word 
items should have a definite “ Pushtu” bias but so 
a5 not to exczed $0 per cent including the rural 
programmes. The balancesliould be allocated between 
Urdu and Hindustani in the proportion of nine to one. 

LAHORE: Items of mass interest and appeal 
should be in the local language Punjabi but the 
total proportion of Punjabi including the rural 
programmes, should not exceed 25 per cent and the 
balance should be allocated between Urdu, Hindi 
and Hindustani in the proportion of 75 per cent, 
15 per cent and 10 per cent respectively. 

LUCKNOW: Hindi 70 per cent, Urdu 20 
рег cent, Hindustani 10 per cent, 

BOMBAY: Hindustani, Hindi, and Urdu should 
be allocated equal proportio 

CALCUTTA and DACCA: Same as above. 

DELHI: Hindi 40 per cent, Urdu 40 percent, 
Hindustani 20 per cent. 








‘The aim which Government, in the larger 
interests of the country, have placed before themselves 
is to promote and encourage Hindustani, which is 
defined as the common language generally spoken 
and understood in Northern Тоба and written in 
Devnagari or Urdu script. Government feel that 
the conclusions which they have reached would 
generally be acceptable tothe public at large, even 
though they may not entirely satisfy the two parties 
tothe controversy. The conclusions, of necessity, keep 
in view the general objective and strike a balance 
between the needs of the general body of listeners 
and the requirements of those among them with 
literary tastes, 


FRAUD OF VEGETABLE GHEE 


When Dr. Hasan, the Minister for Public 
Health, Central Provinces and Berar, was asked 
the other day in the Provincial Assembly, whether 
the Government intended to impose restrictions on 
the sale of vegetable ghee, the Minister replied: 
“The Goyernment is advised that it will not be 
in the interests of public health to prohibit the 
sale of ‘pure’ vegetable ghee or to tax it to raise 
its price.” 

I was extremely surprised to read this report. 
Only a few weeks back Mabatma Gandhi, in the 
columns of the Harijan, emphatically condemned the 
sale of vegetable ghee (vanaspati ghee) and des- 
cribed it as a great “ fraud” on the public. Even 
from the scientific point of view, it has been now 
established beyond doubt that vegetable ghee is 
injurious to health. Itis, therefore, astonishing that 
the Minister for Public Health should not realize 
the gravity of the situation. 

In this connection I cannot do better than 
quote the following portions of a symposium on 
the subject of vegetable ghee, held during the 
Science Congress week at Bangalore last year : 

“The problem of the nutritional value of vege 
table ghee was discussed in all its bearings and it 

‘was felt that the widespread and unrestricted employ- 








meat of vegetable glee in the Indian dietary, in the 
absence of an authoritative and trustworthy pro- 
mouncement of its nutritional value or at least its 
innocuousness, was fraught with danger to the national 
health. As Professor Damodaran of Madras pointed 
out, it is curious that in spite of the growth and 
prosperity of the industry, there was little information 
regarding its nutritive value, Powerful vested interests 
have no doubt conspired to ignore certain facts 
about vegetable ghee since they would adversely 
affect their industry. 

“It is fortunate, however, that a few scientists 
in this conntry have interested themselves in the 
problem of determining the nutritional values of the 
product. Юу. V. N. Patwardhan (Bombay) who 
spoke at the symposium revealed that vegetable ghe 
adversely alfected the growth and the reproductive 
function of animals, His researches have demonstrated 
that litters of rats bred and maintained on vegetable 
ghee as the only source of fat, suffer from infantile 
‘mortality and the few survivors do not grow well. 
De, Patwardhan said that of the fats he investigated 
butter stood out as the fat par excallence viewed 
from any angle — growth, maintenance, reproduction 
and lactation, No particular nutritional advantage 
was derived by hydrogenation of a vegetable oil 
since the untreated oil was equally nutritive. Oa 
the other hand, information available from other 
sources indicated that the ill effects of hydrogenated 
oils may manifest themselves in the second or third 
generation of animals brought up and bred on diets 
containing hydrogenated fats. 

"The refining andthe hydrogenation of oils— 
the two essential processes involved in the produc- 
п of vegetable ейге — аге probably responsible for 

* devitalizing ' the oil and lor depriving it of all the 

essential vitamins, unsaturated fatty acids and other 

growth-factors, Insect feeding experiments, conducted 
by Miss De Souza in the Section of Fermentation 

Technology, Indian Tnstitute of Science, support 

this fact. 

“From the nutritional standpoint, the refined 
and hydrogenated vegetable ghee, whose popularity 
is reaching dangerous proportions, is not only inferior 
io eher made from butter but possibly harmful to 
the consumer. The verdict of the scientists who 
participated in the discussion was clear and unambi- 
uous. Consume butter if you can afford, otherwise 
take any of the ordinary edible oils, without any 
treatment, as the next best," 

The production of vegetable ghee is indeed one 
‘of the worst forms of capitalistic exploitation of the 
masses and it is high time that the Congress Mi 
tries realized the need for restricting its 














sale 
without loss of time. In fact the hydrogenation 


of vegetable oil should be immediately banned 
Altogether. Advertisements deceiving the public 
into the belief that vegetable ghee is beneficial to 
health should be legally stopped. Those who cannot 
afford to purchase ghee should be induced to use 
pure vegetable oil and not ‘ghee’. It is, therefore, 
necessary for popular governments to educate 
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public opinion on this point. The enlightened public 
should also raise its powerful yoice against this 
crime against society. 





S. N. AGARWAL 
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FIELDS AND PASTURES NEW 


The Working Committee of the A. L C. C. 
has accepted the unanimous resolution of the 
Conference of the Presidents and Secretaries of 
the Provincial Congress Committees held at 
Allahabad in regard to constructive work. We 
are happy to note that in so doing the 
Working Committee is alive to its changing 
responsibilities. A few months ago, when Mr. 
Churchill was thrown out and Labour was ushered 
into power in Britain, the world was amazed at 
the alertness of the British public to the needs of 
the peace time activities. The present resolution of 
the Working Committee in regard to constructive 
work, which has been published in the previous 
issue, calling upon the Provincial Congress Com- 
mittees to implement the recommendations of the 
Allahabad Conference, is no less revolutionary in 
its character. 

The qualities needed for constructive work are 
very different from those required in a programme 
of political agitation. Ie calls for sustained effort, 
concentration and training in the service of the 
villages in several fields of usefulness, such as 
social, economic, dietetic, health and hygiene and 
educational, If the resolution of the Allahabad 
Conference is to be implemented in all earnestness, 
erstwhile Congress workers will have immediately 
to seek the necessary training before they attempt 
to shoulder the bard and trying responsibilities of 
constructive work. We hope short courses in 
theoretical subjects and effective practical training 
will be arranged for by the Committees concerned 
without any loss of time. 

Hitherto the ‘constructive bodies kept out of 
their membership ‘active political workers. Now 
that the Congress is switching over to constructive 
work, it would seem that active membership of 
these organizations must be thrown open to all 
who wish to work for the betterment of the villages. 
Hence forward training in democracy in an 
Independent India will also have to be construed 
as constructive work. Up to the present, as the 
country was engaged in a fight for freedom, most 
of our selfless workers were drawn into the political 
arena. We hope, now that other fields are оре 
for the activities of these proved patriots, they 
will come in with the same zeal and spirit of 
service to improve the condition of the life of our 
people, 














J. C. KUMARAPPA. 


GANDHIJPS BIHAR TOUR DIARY 
8-3-47 

Gandhiji said at the prayer meeting that he hoped 
the audience would forgive bim for speaking always 
and exclusively on the theme which had brought 
him to Bihar, It had become his duty to listen to 
the tale of woe that the Muslim sufferers un- 
folded before him from day to day. One of them 
had come to him and complained that, ,even so 
recently as two days ago, things were pilfered from 
Muslim houses. If such was the case, it was most 
unfortunate and if it was at all general, it betrayed a 
lack of the spirit of repentance without which there 
was по possibility of concord between the two 
communities in Bihar, indeed in the whole of India: 

‘The speaker, therefore, expressed his surprise that 
he had received a telegram warning him that he 
must not condemn the Hindus in Bihar, for, what 
they had done was purely from a sense of duty. 
He had no hesitation in saying that the writer did 
no good to India or to Hinduism by issuing the 
warning. He spoke as a Hindu having a living faith 
in his own religion and he claimed to be a better 
Hindu for claiming to be a good Muslim, Christian, 
Parsi or Jew even as he was a Hindu. He invited 
everyone of his audience to feel likewise. And as 
such, he would forfeit his claim to be a Hindu if 
he bolstered up the wrong-doing of fellow Hindus 
or any other fellow being. 

He claimed to do them a service by opening their 
eyes to their wrong-doing. They must not be carried 
away by the mischief, for instance, which was being 
done in the Punjab. If they were qualifying themselves 
as free citizens of India become free, they must 
not resort to wrong-doing on hearing of the wrongs 
perpetrated in other parts of India or anywhere 
else. Their and his duty was to imitate and assi- 
milate whatever was good, no matter where found. 

Now that he had been four days among them, 
he ventured to draw their attention to the duty 
they owed to themselves and to the distressed 
Muslims, viz, that they should pay whatever they 
could towards the relief of the sufferers. He, 
therefore, invited them to give whatever they 
could towards that cause by way of a token of 
repentance. It was unfortunate that he had to 
remind them of the obvious thing. Many Hindu 
donors sent him donations for the sufferers in 
Noakhali, which he thought amounted to:nearly three 
lakhs of rupees. Having received the reminder, he 
hoped that they would come forth with handsome 
donations. Naturally, every pie spent would be 
accounted for. They should not deceive themselves 
into the belief that now that they had a represent- 
ative Government, they would do everything in 
the way of finances. 

The more democratic a Government, the more 
it laboured under disadvantages in making use of 
public funds. Therefore, in a well-ordered society, 
the legitimate limitations which Government suffered 
from were only crossed by wise public donations. 

10-3-47 

‘As the audience took some time to settle down 

during this evening's prayer Gandhiji remarked at 
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the beginning of his address that it would be 
difficult for him to tell all that he wanted to do 
if they continued in the same manner. Не expected 
that they had come to the prayer ground with an 
earnest desire to pray and then do the work of 
God, not for mere sight-seeing. 

Several correspondents had complained to him 
that he was utilizing his prayer meetings for the 
propagation of his fayourite political ideas. But the 
speaker never suffered from any feeling of guilt 
оп that account. Human life being an undivided 
whole, no line could ever be drawn between its 
different compartments, nor between ethics and 
politics. A trader who earned his wealth by deception 
only succeeded in deceiving himself when he thought 
that his sins could be washed away by spending 
some amount of his ill-gotten gains on the so- 
called religious purposes. One's everyday life was 
never capable of being separated from his spiritual 
being. Both acted and reacted upon one another. 

Indeed, it might even be said, continued Gandhiji, 
that the Law which held together the universe 
was indistinguishable from the Law-Maker. Speaking 
in human language, one might even go so far as to 
say that God Himself was subject to the Wheel of 
the Law. We were used to the saying that "the king 
could do no wrong." But in God's universe even 
such a distinction was hardly permissible. One could. 
only say that "there could be no wrong in the 
Law, for the Law and the Law-Maker were one 
and the same." There was no scope for even the 
least litte blade of grass to be free from the 
operation of God's laws. 

Gandhiji then referred to a certain letter he 
had received from a very frank and honest friend. 
The letter had reminded him that the efforts for 
religious toleration that he had been making were 
all in vain for, after all, the quarrel between the 
Hindus and the Musalmans was not on account 
of religious differences but was essentially political 
in origin; religion had only been made to serve as 
a label for political distinctions. The friend had 
expressed the opinion that it was a tussle between 
United India on the one hand and India Divided 
оп the other. Gandhiji confessed that he did not 
yet know what the full meaning of dividing India 
really was. But what he wanted to impress upon 
the audience was that supposing it were only a 
so-called political struggle, did it mean that all 
rules of decency and morals should be thrown 
to the winds? When human conflicts were divorced 
from ethical considerations, the road could only lead 
to the use of the atom bomb where every trace of 
humanity was held completely in abeyance. If there. 
were honest differences among the people of India, 
should it then mean that the forty crores should 
descend to the level of beasts, slaughter men, 
women and children, innocent and guilty alike, 
without the least compunction? Could they not 
agree to settle their differences decently and in 
a comradely spirit ? If they failed, only slavery of 
an unredeemable type could await them at the end 
of the road. 


At this stage the audience near the dias became 
rather noisy and Gandhiji had to cut short his 
speech. Unlike other days he stayed on for the 
collection for the Muslim sufferers. He made a fervent 
appeal to the audience to untie their purse strings 
generously and contribute all that they possibly 
could towards the fund. Referring to the question 
whether the Muslims had contributed similarly for 
relief in Noakhali, Gandhiji said that it was indeed 
true that little had come to him from that quarter. 
But the reason, he believed, had been that he was 
now looked upon as enemy No. 1 rather than a 
friend by the majority of the Muslim community 
in India. Yet even in Comilla, there had been a case 
where some Muslim and Christian friends had 
contributed more than Rs, 800 along with a parcel 
of conch-shell bangles and vermilion for distribution 
among the Hindu women from whom such cere- 
monial signs bad been forcibly removed during the 
disturbances. 
11-3-47 

In the beginning of his address Gandhiji said that 
that was perhaps his last evening prayer for the 
time being in the city of Patna, because his tour 
was going to begin on the following day. For the 
next few days he would tour with the city as the 
centre and return to it every night for rest, the 
prayers being naturally held elsewhere. He expected, 
however, that the spirit in which the previous even- 
ing's contributions to the fund for the Muslim suf- 
ferers had been made would continue unabated. The 
collections had amounted to nearly Rs. 2,000, besides 
there were some ornaments which yet remained to 
be auctioned, He was glad that women had given 
their ornaments, and he reminded them in this 
connection that the true ornament of woman was 
а pure heart, the place of which could never be 
taken by any physical adornment. 

Then Gandhiji referred ta a letter from a 
correspondent which had lately reached him. It was 
in answer to that letter that he wanted to say that 
if a man abused him, it would never do for him to 
return the abuse. An evil returned by another evil 
only succeeded in multiplying it, instead of leading 
to its reduction. It was a universal law, he said, 
that violence could never be quenched by superior 
violence but could only be quenched by non- 
violence or non-resistance. But the true meaning 
of non-resistance had often been misunderstood 
ог even distorted. It never implied that a non-violent 
man should bend before the violence of an aggressor. 
While not returning the latter's violence by violence, 
he should refuse to submit to the latter's illegitimate 
demand even to the point of death. That was the 
true meaning of non-resistance. 

Tf, for instance, proceeded the speaker, someone 
asked him under threat of violence to admit a 
claim, say, like that of Pakistan, he should not 
immediately rush to return the violence thus 
offered. In all humility he would ask the aggressor 
what was really meant by the demand and if he 
"was really satisfied that it was something worth 
striving for, then he would have no hesitation in 
proclaiming from the housetop that the demand 
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was just and it had to be admitted by everyone 
concerned, But if the demand was backed by 
force, then the only course open to the non-violent 
man was to offer non-resistance against it as long 
as he was not convinced of its justice. He, was 
not to return violence by violence but neutralize 
it by withholding one’s hand and, at the same 
time, refusing to submit to the demand. This was 
the only civilized way of going on in the world. 
Any other course could only lead to a race for 
armaments interspersed by periods of peace which 
was by necessity and brought about by exhaustion, 
when preparations would be going on for violence 
of a superior order. Peace through superior violence 

"inevitably led to the atom bomb and all that it 
stood for, It was the completest negation of non- 
violence and of democracy which was not possible 
without the former, 

The non-violent resistance described above 
required courage of a superior order to that needed 
in violent warfare, Forgiveness was the quality of 
the brave, not of the cowardly. Gandhiji here 
related a story from the Mahabharata, when one 
of the Pandava brothers was accidentally injured 
while living in disguise in the home of King Virata. 
The brothers not only hid what had happened, but 
for fear that harm might come to the host if a 
drop of blood touched the ground, they prevented 
it from doing so by means of a golden bowl. It 
was this type of forbearance and courage which 
Gandhiji wished every Indian to develop whether 
he was a Hindu, Musalman, Christian, Parsi or 
Sikh. That alone could rescue them from their 
present fallen condition. 

‘The lesson of non-violence was present in every 
religion but Gandhiji fondly believed that perhaps 
it was here in India that its practice had been 
reduced to a science. Innumerable saints had laid 
down their lives in.tapaskcharya until poets had felt 
that the Himalayas became purified in their snowy 
whiteness by means of their sacrifice. But all that 
practice of non-violence was nearly dead today, It 
‘was necessary to revive the eternal law of answering 
anger by love and violence by non-violence; and 
where could this be more readily done than in this 
land of King Janaka and Ramachandra? 

12-3-'43 

Gandhiji held his prayer by the side of the 
Mangles Talao in Patna city this evening. On 
his way, he had visited the village of Kumrahar 
where a prosperous Muslim family had been ruined 
by wholesale plunder. All books, furniture and other 
belongings had been destroyed, while a neighbouring 
masjid had been stripped of its wood work and 
then left practically in ruins. 

Gandhiji referred in the beginning of his address 
to the decision of the British Government to quit 
India, The latter were a nation with a strong sense 
of reality; and when they realized that it did not 
pay to rule, they did not hesitate to withdraw their 
power over a country. This had been the course of 
British history in the past. Ifthe British were going, 
as they surely were, what should he the duty of 
Indiansat the same time, asked Gandhiji. Were we to 








return blow for blow among ourselves, and thus per- 
petuate our slavery, only to tear up our Motherland, 
in the end, into bits which went by the name of 
Hindustan and Pakistan, Brahministan and Achhuti- 
stan ? What greater madness could there be than what 
had taken place in Bengal and Bihar, or what was 
taking place in the Punjab or the Frontier Province ? 

Should we forget our humanity and return a blow 
for a blow? If some misdirected individual took it 
into his head to desecrate a temple or break idols, 
should a Hindu in return desecrate a mosque on 
that account? Did it any way help to protect the 
temple or to save the cause of Hinduism ? Personally, 
said Gandhiji, he was as much an idol-worsbipper 
as an idol-breaker, and he suggested that the whole 
of the audience, whether Hindu, Muslim or 
any other, were also so, whether they admitted it or 
not, He knew that mankind thirsted for symbolism, 
Were not masjids or churches in reality the same 
as mandirs? God resided everywhere, no less in 
stock or stone than in a single hair on the body of 
man, But men associated sacredness with particular 
places and things more than with others. Such 
sentiment was worthy of respect when it did not 
mean restrictions on similar freedom for others. To 
every Hindu and Musalman, Gandhiji’s advice was 
that if there was compulsion anywhere, they should 
gently but firmly refuse to submit to it. Personally, 
he himself would hug an idol and lay down his life 
to protect it rather than brook any restriction 
upon his freedom of worship. 

That required courage of a higher order than 
was needed in violent resistance. Gandhiji then 
narrated the story of Badshah Khan's conversion 
to non-violence. The latter came from a tribe whose 
tradition was to return a blow for a blow, there 
being cases where blood feud had been handed down 
from sire to son, Badshah Khan himself felt that 
such endless reprisals only served to perpetuate the 
slavery of the ‘Pathans. When he took to non- 
violence, he realized a kind of transformation coming 
over the Pathan tribes. It did not mean that every 
Pathan had undergone the transformation or that 
Badshah Khan who was endearingly called a fakir 
because he had won the heart of everybody by love 
and service, had himself reached the highest goal of 
non-violence, As far as he, the speaker, knew he 
(Badshah Khan) was every day nearing the goal 
because he realized the truth of it. It was this type 
of brave non-violence which Gandhiji wished the 
audience to imitate. 

Gandhiji continued that he had come to Bihar 
in order to help the people in realizing the extent 
of the madness to which they had stooped. His 
object was to induce them to repent and thus undo 
the wrongs which had been perpetrated. The ruined 
houses of the Muslim family, he had just visited, had 
almost brought tears to his eves. But he had steeled 
his heart and had come to teach the Hindu his 
duty towards his Muslim brother. True repentance 
required true courage. And Bihar, which had risen 
to great heights during the satyagraha in Champaran 
and which was the land over which the Buddha had 
roamed and taught, was surely capable once more 
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of rising to heights from which it could radiate its 
effulgence over the rest of India, Only unadulter- 
ated non-violence could raise it to that status. 
Gandhiji added that, in his opinion, the departure 
from the straight path of non-violence they had 
made at times in 1942 was very probably responsible 
for the aberration to which he had referred. He 
instanced also the spirit of general lawlessness which 
had seized them inasmuch as they dared to travel 
without tickets, pull chains unlawfully or in sense- 
less vindictiveness, burnt zamindari crops or belong- 
ings, He was no lover of the zamindari system. He 
had often spoken against it; but he frankly confessed 
that he was not the enemy of the zamindars. He 
owned no enemies. The best way to bring about 
reform in the economic and social systems, whose evils 
were admittedly many, was through the royal road of 
self-suffering. Any departure from it only resulted 
in merely changing the form of the evil that was 
sought to be liquidated violently. Violence was 
incapable of destroying the evil root and branch. 
Lastly, Gandhiji referred to a letter he had 
received from the Harijans asking him to visit their 
quarters and to live with them. He would have 
loved to do both the things; but he had to restrict 
himself to the mission that had brought him to 
Bihar. But having made himself a bhangi in thought 
and deed, he could never forget ће Harijans. He 
was sorry to say that the latter were still suffering 
from any disabilities at all and that they did not 
get ready redress of their grievances. 
13-3747 
Gandhiji visited the ruined Muslim homes of the 
village of Pasa before he reached the prayer ground 
at Ebbadulah Chawk. He began his address by a 
reference to the sight which had just greeted his 
eyes and he expressed surprise at the madness which 
had temporarily swept over the otherwise peaceful 
inhabitants of Bihar. To anyone who felt that Bibar 
was avenging Noakhali by what it did, he would 
firmly say that this was not the way of vengeance, 
‘The mentality which made one section of Indians 
look upon another as enemies was suicidal; it could 
only serve to perpetuate their slavery. In the end, 
such a mentality might even lead a person into the 
parochial feeling, when he would prize the freedom of 
his own village above everything else, if that were 
at all possible. What he really wanted every Indian 
to develop was the sense that an evil deed com- 
mitted anywhere in India was the concern of every 
other Indian. Each should hold himself personally 
responsible for it and share the burden of undoing 
the wrong. Any other course could only lead them to 
happenings which the Punjab was witnessing today. 
Invitations had come to him to leave Bihar in 
charge of the people's representatives and proceed 
to the Punjab for the restoration of peace. But 
Gandhiji did not consider himself so vain as to 
think that he could serve everywhere. He consi- 
dered himself to be an humble instrument in the 
hands of God. His hope was to do or die in the 
quest for peace and amity between the sister com- 
munities in Bihar and Bengal. And he could only go 
away when both the communities had become friendly 





with one another and no longer needed his services, 
In spite of the fact that he could not see his way of 
going to the Punjab, he hoped that his voice would 
reach the Hindus, the Musalmans and the Sikhs of that 
province, who should try to put an end to the 
senseless savagery which had gripped them inits hold. 
Gandhiji then appealed го the local villagers to 
restore all the property looted from Muslim homes. 
They should also clean up the debris that had 
been created by their mischief and make it possible 
for their Muslim neighbours to return home quickly 
and safely. Incidentally he drew the attention of 
the audience to the fact that the village he had 
visited was as filthy as could be imagined. He wanted 
all villagers to volunteer their services, set the 
paths right, fill up the ditches and replace them by 
gardens for the recreation of the inhabitants and, 
in short, convert the dung heaps into abodes of 
peace and happiness. They could at least begin 
with those villages which had been laid waste by 
their insane anger against their Muslim’ brothers. 
14-3-47 
Khusrupur is one of the small towns where the 
comparatively prosperous Muslim residents were 
subjected to concentrated attack. Prior to arrival 
at the prayer ground Gandhiji visited several such 
ruined homes and, when he began his address after 
the prayer, he appealed to the audience to lend him 
not only their ears but also their hearts as well. 
His aim was the restoration of the old feelings 
which formerly prevailed among the Bihari Hindus 
and Musalmans. Then it could be said of them 
that they did not merely live like brothers, but were 
veritably as brothers and sisters to one another. 
Now and then there might have been differences 
and even quarrels, but it never went to the point 
when heart was rent from heart, as it seemed to be 
now. Painful things had happened which it was even 
difficult for him to relate; but then he wanted them 
to keep such happenings in the back ground and 
think of what their duty was in the present context. 
Thete were only two ways lying before the 
country: the course that the Punjab seemed to have 
taken of returning a blow for a blow, and the 
other of unadulterated non-violence. Referring to 
the methed of violence, Gandhiji said that some 
sort of peace might perhaps be established in the 
province by means of force. He would hope, but 
it could never be said with confidence, that the 
evil would not spread throughout India, as it 
happened in the case of 1857. Similar things, as 
we know, had happened during the Sepoy War 
when it was quelled by means of superior arms, 
Outwardly, things quieted down but the hatred 
against an imposed rule went deep underground, 
with the result that we were even today reaping the 
harvest of what was then sown. The British Govern- 
ment took the place of the East India Company. 
They established schools and law courts and Indians 
took to these with enthusiasm; they even cooperated 
in the diffusion of Western culture; but, in spite of 
all this, they could never bear the insult or the 
degradation involved in political subjugation. Simi- 
larly, but in a worse manner, if the Punjab quietened 
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down by reasonvof, stiperior force used against the 
people of the Punjab, the seed of further quarrel 
and bitterness between brothers and sisters that the 
Hindus and the Muslims were would go still deeper. 

Violence, continued Gandhiji, thus could never 
be ended by counter-violence. The only effective 
alternative to it was the way of non-violence. 
Bihar has had a lesson of it in Champaran in 1917, 
but he could perhaps say at this distance of time 
that although the farmers who were responsible 
for the movement were soon disciplined to stay 
their hands while non-cooperating with the English 
planters, their non-violence was the поп- 
violence of the weak. Now that Indians were 
fighting violently as between brother and brother 
such non-violence could be of no avail, only non- 
violence of the strong could prove really effective. 

That required, as the first step, that there should 
be true repentance, based not on bravado but on 
the genuine feeling that right had to be done by 
those who had suffered from our momentary 
madness. Gandhiji wished everyone not to be 
swayed by his personal influence or by reason of 
his past services but think calmly and with suffi- 
cient detachment; and, if they felt that the way 
of non-violence appealed to their head and heart, 
then they should come forward for the reparation 
of the injury done to the Muslim brother. 

The Secretary of the Provincial Muslim League 
who had been good enough to come to him had 
complained that although the Goyernment had 
made arrangement for repatriations, the mental 
attitude of the Hindus was not sufficiently reassur- 
ing. Gandhiji firmly said that the reality had to be 
faced and a determined effort made by everyone of 
them to root out the least trace of the feeling of 
hostility and make it possible for their Muslim 
neighbours to live in brotherly love once more, 

He proceeded by saying that if the Bihari Hindus 
did not honestly feel like it and imagined that the 
way of violence alone was the proper answer to 
the challenge of the times, then let them say so 
frankly and truthfully. He would not be burt by 
the truth but would prefer not to live and see the 
day when the method of non-violence was thus 
beaten. It did not matter where he laid down his 
life for bringing about his cherished aim; anywhere 
in India would still be India for him. But he still 
hugged the hope that non-violence would surely be 
crowned by victory in the end; for in the example 
which Bihar might set in this line today, lay future 
hope of peace and progress for our unhappy land. 

15-3-47 

Gandhiji had gone on a visit to the Governor 
about an hour before prayer time from where he 
returned five minutes too late to the prayer ground. 
When he began his address he first referred to 
that visit and said that people might naturally be 
interested to learn why he had gone there. For him it 
was a courtesy call because he could not go expecting 
any favours or services from the Governor as 
of yore. Under a responsible Government, which 
theirs was, services and favours he could expect 











only from the ministers who were the representatives 
of the people. The Governor had undoubtedly 
powers with reference to the minorities but these 
too he could exercise only with great restraint, 
What he discussed was for him to communicate 
to the ministers. One thing, however, the speaker 
was free to tell them. To his agreeable surprise the 
Governor had said that those who were responsible 
to фе people had to begin with themselves. If they 
didnot begin with their individual lives and showed 
relative perfection, they could not be real reformers 
or servants of the people, 

Gandhiji wanted people also to disabuse them- 
selves of any thought that they had usurped any 
power from the British. Non-violent non-cooperation 
did not admit of any such assumption. What they 
performed was a simple duty, The result undoubtedly 
was that the British naturally and voluntarily 
divested themselves of much authority and powers 
and it was up to them to do their duty along the lines 
of non-violence, if they were to have complete 
power in and for the people, The late events in 
Bihar were a departure from that right conduct 
and, if the truth was not recognized and the 
infection of the Punjab spread, he had not a 
shadow of doubt that they would lose what was within 
their grasp. He, therefore, expected Bihar to recognize 
the fact and do its duty honourably and well. 

Gandhiji then proceéded to relate his experiences 
during the three short visits which had been paid 
to the neighbouring villages. It was painful for him 
to find the homes in the same condition as when 
the rioters had left them. If they wanted their 
Muslim neighbours to come back, it was necessary 
that the proper conditions should be restored and 
the debris completely cleared. Every individual who 
felt it was his duty to make the return of the 
refugees smooth, could at once lend a hand in 
rendering the broken homes habitable once more. 

Gandhiji then referred to the healthy competition 
which had been noticed among the rural people 
for contributing towards the relief fund. In quantity 
the collections might have fallen short of what 
went to the credit of the inhabitants of Bankipore; 
but quantity was there made up by quality, for 
most of the rural contributions were made up of 
very small sums of money. 

Gandhiji then told the audience what promises 
he had made on their behalf to the Muslim sufferers 
who had come to him in the course of the day. He 
had assured them, in their name, that a repetition 
of the recent tragedy was impossible in Bihar. He 
had assured a flourishing Muslim merchant that he 
should not be afraid of restarting his business in 
full confidence, for he was sure that the Bihari 
Hindu would honour that pledge. 
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ENGLISH. HINDUSTANI 
Collop n. ata m stare ат xeyr | 
BE Wage Кеў 


Colloquial adj. sm ачта | V Jie Jz çh 
Colloquy n. «tre, wind toe ob «е dy 
Collude o, ma tam, desis ü=, бейт ят 1 
Vo Se ert OF BL w. جال‎ 
Collusion п. dete ùa, Prana | „б ФУ BL 
Collyrium n. wea, gum | <= «onl 
Collywobbles n, 823 пар 30f ue sx 
Colon n. wñ эйт; «y up fad гй Ww fum: 1 
du کا ایك‎ Lo ue IL ay reus 
Colonel n, sse чп we, ws | 
AIRE 
Colonial adj, «s wate, giPitew | 
تی آبادی کا؛ ارش کا‎ 
Colonize v. mft чєй warm, afl wn wmm чоп! 
DEEST] 
Colonnade л. wie wan, A wm m f 1 
عار با پنکنی‎ uo اسار ؛‎ боч 
Colony п, maf чєй, язй were, эа | 
Ай} ہنی 2 آبادی‎ 2 
Colorific adj. n rê, the tre 1 š 
Y e, eels ¿o 4б, 
Colossal adj, чї чп m arû; eder | 
LXX 
Colossus n. «ў эй qui; teat) bap ! مورت‎ sde ux 
Colour n. tn, tn, 38, «юп, tmin, an, vena, 
бе; wem | 
өй رنګ امه لپ‎ а رلك ررپ؛‎ 24б, 
Ме ede صررت؛‎ K 
Colours я, ёт, O | д ‘lee 
Colour р. twm, ta tar m tq жат m {п чтят; «n 
anam етае won; aek fern; sym, ToT | 
LIN ا رك‎ ty 20, دبا یا‎ of, LO, 
Wes SUR 1096 مك سرج‎ CINÉ eue 
Colour bir m. ёга. gx, Site X | 
گررے کا فرق‎ F a کال گررے کی‎ 
Colour blind adj, (masa, wt in я чи өй! 
E Swa + جر رلك‎ bad ef, 
Colour sergeant m. HFA um sAm fav, ta- 
WW رار ا‎ Mee sue رالا‎ Lf رکا‎ Уу! 
Colour, accidental or complementary edt tn 
(frü àw gra {пй Here че ta ex wa ê)! 
<, уз. ue 4б, (جے ایك غاص‎ 40, д 
(a Fey aie 
Colours, fundamental or primary or simple n, 
m, ku, Vit, en, фп; мөн ta 1 
20, للا؛ یلا امل‎ APER 
Colour, secondary з. эй t ф wes {пф feat | 
да 15 C OJ. دد اصل‎ Bin 


9 
Colours, come off with flying v. wrft ara, «rit. 
LR E a VV دان‎ Lee шй е) ازى‎ 
Colour, fast «ww in 1 iy & 
Colours, get one's о, zc «em fam desit 
dus Em, Бә eh کی ملل ہیں‎ олуб tU uno 
Colour, change v. ёп agam 1 Ua б, 
Colour, loose v. tr gç, fat чл! 
Vy, پلا‎ Vy ونك‎ 
Colour, to give v. {л acu, ёп tm; wash {п ил 
Ve 6, уйл oy We б, 
Colours to mast, nail o. жй amt, vt чл! 
جے راء ال ریا‎ 
Colours, paint in bright o. «gragr& kam, gat 
єй баш | Io ue ررپ‎ Le JV, C چڑعا‎ һу 
Colours, show one's v. aft waf mert Rent 
Ama М ue к: ул us 
Coloured person s, war иң, Qam йя _ 
de uu WE 
Colours, sail under false v, when tat, smit sad 
em я faa | Uo e K: Jal slo $e 
Colourless adj, ta, rer; Жат; mm | 
Was rp IE Eu 
Colporteur m. %бакп, at wre zr лес fen’ Ram 
w tem ti 
با اھا ہے‎ ee ш ade با‎ jn جر‎ Ya шщ 
Colt п. Ber acai, йүп; эи, eom i а 
الاری ا کہا‎ en oe گھرڑے ا‎ 
Column n. wa, Ben, mz, «Wm; qu; чл, TH, 
чая | feme өз лез s e ae 
Coma n. été zie, speed fie 1 
= کی‎ AG д», 
Comb n. «xt, eat, єт; ён; їй 1 
; PACA MI EN 
Comb o. $ñ «mr i 17 „Г 
Comb out v, тт «cu, ти итп | 
UE ے‎ У 
Combat п. spl, mam, 27m | O LL uy 
Combat v. wm, mam we, früw sur 1 
Vf nop VS LL uy 
Combatant s. sque, ўа fem, dq | 
z the P 
Combination n. àw, ёт, gem, зай! 
we Ste зас. مبل؛‎ 
Combine v. fem, aya, Өт Bur, бїт, aga, дж 
wen, wma 
Vf fief ابك‎ iUe cest ТЧ 
Combustible adj. «m qeşê, www рй! 
Yo atl de oy 55 Zt 
Combustion n, wem, ыт чүт, wei мү HAT 1 
Vey ade LUE Т.Ш 
Come v. sme, sm, «fun; бат | Ua t byin T Lie 
Come about v. fiat, Qam 1 Ue it 
Come across e, баат, emm Ña | V bL «ll 
Ceme along e, emm «ewe wê wur) | 
Vj ede TAS GC ge 
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Come at v, чёчт | be 


Come away v, чё зат; gg seri Ue a+ HT д, 


Come by v. frem, era wmm, era mmm | 
لگنا‎ qu LET uuu 
Come down v. #9 этат, fim | f «AT e 
Come down upon v, RFT, ema | Ue itf ue 
Come forward v. emi xr элй жт, ee этат + 
UT ue مدان‎ XT ETE дА. 
Come home to e, aet anam, Rast wmm: 
دل کر لگنا‎ VT می میں‎ 
Come in v. экс атт, Катя am 1 0, clay «bT ر‎ 
Come in for v, Жет wt, &m | thee 
Come in one's way v. fate mem, бъл! 
Say A 
Come into v. «m | Sh 
Come into one's head v. ss mam, wars "er 
Èm | پدا مرا‎ Ja (UL. من‎ 
Come in useful v. smi элт VT ue e 
Come off v. мап бя, ewer fre omar о Qan, 
AFT TANG See We نکل + پورا ھر‎ ERE 
Come on v. ait яф, FT, фиат | Ш, Uy «lay ZT 
Come out o, gear, чаят, N, SHA ur WT эля; 
чч Gp Wen; (qam se; OFT | 
the sae (КТ A д. US «UG ithe 
LADEZ 
Come out with р. = Аят, ялт, var twr | 
bok b ths کہ‎ 
Come over e. qr am, frat wr; зни апат | 
VT ہیں‎ AIT А Tasa 
Come round v. атат, sm èm, ой Gra; n | 
[UT 2 «Ы مان‎ tu 
Come to v. Èm; Fe; iei arr 1 
UT میں‎ 22 qta 
Come to an end v. sm ai qn £m 1 C bz e oe 
Come to blows v, ай «c gat =m i CTA + ارائ‎ 
Come to light v. tent sem; mmm @ жат d 
Ver pale HET میں‎ л», 
Come short v, жя £m, wm var 1 Ux Lf j £ 
Come under v. бй sm; ma 
ПРУЗИ 
Come up v. gm, взят; ma эти; «ас, ET 1 
Ка رار‎ Т ob اگاء تکلا؛‎ 
Come upto scratch v. qr ss | УА ' 
Come upon v, sr qa, fae, ge wm | 
Won) "LT 
Come up to time v. vr smr | ÛÎ „ш 
Come and go 9. amam 1 Ue W, 
Come light go, light яң Fert Feat | ily $ >л 
Come what may Ù st €, gu # d i 
کې هې هر‎ ran 
Come-at-able adj. viet, TEB эйс eed ку, 
Comedian п, re, irf, wes frater 1 
Yo д) en fp d 
Comedienne n. йт, Weft (эйт) | (ли) سراگ‎ Me 


Comedy m. eam aes | «0 Yo LU» 
Comely adj. smt, g=<ç, erg | о, dle 
Comestibles n. «m sms si | лут SY LW 
Comet n. gm am, Gres а | 68 den «j obe 
Comfit m. faerit zm; fara | J the uM 
Comfort e. kam er, divx en, тшй Rer 1 
Us تل‎ ex pum aba LY 
Comfort n. aaa, fem, wmm, а! 
pog 
Comforts, creature n. am mr, mE ath, saat 
چا‎ ١ کی چیریں‎ pT ets US W et 
Comforter п. gw fan, ar Tae | 
aS QA Cu Lea کے‎ 
Comforter, Job's т. RA eft Заа | - 
Yo 2e تل‎ йж 
Comic adj. tartar | sla 
Comity m. ает Kan, ишини; maf | 
Viele tenue ok, lat 
Comity of nations n, Xie ret e чам! 
راو‎ Weel уе RE 
Comma m «gr a Вай wam sAn Рила (,) 
(+) 39 € Lon CU ا لکھے میں‎ 2y 
Commas, inverted m. (" ") sme ш free 
gs эйс ick fora 1 
(os с =l ñ pa < ااب‎ V oA 
Command v. EFF m sug їп; qx Seu; antt чиш; 
fex em, 49 ёл! 
Up cil سر‎ WS سرماری‎ WF راج‎ tho IT VE 
Command т. gg; «tt; m wt 
KE £ سرداری؛‎ tef 


Commandent n. eur — ee 58 qr пут | 
Vof di f سردار عاص‎ 
Commander n. wan, ЯМ | Ze ر«‎ 
Commander-inchief s. set are, wh eer 1 
э m e 
Commandeer v. st fram fe а ёл; фи Em, 
Am ёл! 
Ч Ж APPEAL 
Commandment п, was ges, зас amp | 
WT کی‎ seth к 
Commandments. the ten n. «3 ga (at дп aret. 
amê aor RÈ) 1 
(he طرف‎ S MGS = н n) ھی سک‎ 
Commando л, Ft «m | < тй 
Commemorate o. #07, Gr, QW. «m Gm" farn, 
"INC RR ST Vf gE f, a Oat \ А, e oe 
‘Commemoration m. Ута, Erg, mm, umm 1 
"mmn 
Commence 9, Us wen, gs Ùm, чи «ym, ya, 
Am 1 ат у 0, جل‎ SR دررع‎ WS pa 
Commencement п. g*, gem, wem | 
el sows quA 
Commend s. фт, gs чит; чит, ичи wm 1 
Vh dw ite HER ue ile 
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‘Commend me to (person) e. *u wem wem, d 
sema oen (EE ) (S کہا ) کی‎ eka ما‎ if تیا ملام‎ 
Commendable adj. sum q erts ems, fies 
am aeg en тй! 
£M ue LA C جس‎ Xd c تمریف‎ le 
‘Commendation s. uem, atte, mfr | 
Jie E bl, 
Commensurable | gq, Rw RATEN, TAR, KOK | 
Gommerarate | 90 Ju vite W sl at 
Comment т. uz, ат; ftw, ва | 
уж eJ. متا‎ э, 
Commentary n. dm, ww | c2 Q 
Commerce n. mm, Mant | 21 te 
Commerce, chamber of n. eum s, Атой зу | 
эй GM tee An 
Commercial traveller n. sumit зп frat Sian 1 
Yo am JM А здн 
Commingle v. fram, gafa ma | Me e M) لاء‎ 
Comminute v. Ф991 wem, 82:02 RÈ wem d 
tf سے‎ im Lae tS 2X9 الکڑے‎ 
Commiserate v. < AW, TH WW, Um "e | 
BS رم‎ WW ترس‎ tf یا‎ 
Commissar т, weiter (su Й жй mum) 
Que E (روس میں کی عکے‎ AS 
Commissariat т. rw rem, mf | 
€ eS رسد گا‎ 
Commissary n. SARR; ята; «т; Tren, rer 1 
Tepes 7 دارو‎ rut tes Ju 
Commission n. ч, agit, vemm, чч; fignum, 
after; «ЫЙ, qar, эги; wmm, peu; АЧ mu, 
we яца! 
wor taal (e dan edog Sage эд 
عاص جات‎ ile وش‎ tfe LA rea ИСУ 
Commission v. ster, Beane Vor, sawi % 1 
to Жы ves lst stg 
"Commissioner m, sf, egi sue; wm wa qr 
LUE NM ES 
Commit e. «чат, 18 sur, gui жоп; wem | 
UF US ae US Ne Ogy 
‘Commit oneself v. asa èa, dw sm, фи am р 
ГИРЯ 
‘Commit to memory o. sç sm, c ёл! 
LIZEDEG 
‘Commit to prison v. $« w ła, йз Зда | 
3 LI 
Commitment w. amy, swa, THE | uk coro 022 
Committee n, mt, fares, АЯ | 7 ines le 
Committee, standing m. mar 938 1 2 us 
Committee, working m. sti sift | А 
Commode n. eum & s i Se S Lut 
Commodious adj. wer, sers, sare, WWW | 
Y کاء آرام‎ н bd ox 
Commodity n. ww, fre, wrê sw 1 
Um W. de 





Commodore n, cart ёте àw war, «x аўчг 
Li | کا ایك انر‎ Dd 
Commodore, air т, пәй Fer йз wee | 
اتر‎ 91 Y Ls le 
Common adj, эля, «ww, sw; amp, чт; «ү; 
wim, йч! 
کی لچ‎ lan tJe Jes IY carl کاء‎ uri 
Common gender n, gs fan, аап, gua fra | 
جس‎ Ope veh) fa اھے‎ 
Common law n, ferit maa | шї ely 
Common noun т. mares ёп, эпи бич! 
عام ا‎ Es x e 
Conimon prayer, Book of n. arf M30 sn 
mg femi کی کناب‎ o ул, کی‎ > f КА 
Common room m.m Www 1 Uf 20, qe 
Common people т, smi, зат | Ee + f} e 
Common practice m, sm KRE, ora fax 1 
مام رواج‎ ap e 
Common sense n. sus «я, yarn az, 8 чин + 
et مرل‎ uta ddl ie e 
Common time or measure s. & z mÅ ae 
ھر یا چار کی تال‎ 
Common s. WÅ wha, re, wma, и! 
يدان‎ We OIE эу سبع کی‎ 
Common, in aè RÎ | u су 
Common with, ip жй тжс! 
Common, out of the эрй, їх arê 1 
غر مسرل‎ WA 
Commonalty n. sar, wm, sm sta 1 4f) ple «be «leg 
Commoner m. smi ata ap wem, 448 1 
< te جتا‎ À لرگ‎ e 
Commonplace ж. sr aid, sw жит! 
عام کارت‎ uu ام‎ 
Commonplace adj. mañ, wea "7, «Jy + 
Commons n. s, waar, sms 91 2) (e «e «leg 
Commons, House of n. wam, tres 1 
PALE ee te 
Commonwealth п. sara raort | 22, eh cling, 
Commotion m. "peg, (949; dt; аап, 
بره‎ £a گر رہ‎ 
Communal adj, anan, aed; frets, ores, 
ward | ale йз. X آہی؛ رفون‎ E OT 
Communalism n. frasa, st , 2443 sled 
Commune with v. эттей Фая, wara ‘en | 
US s= بات‎ M آہی میں‎ 
Communicate v, SE, war, warm, uec tar ат AT, 
Benê чоп; fem, fê бл! 
Vp k ملا‎ VS ry, الکھا‎ Main با‎ ba jo le ds Af 
Communication n. wec, пт; йз, feat; oen" 
€x аш pat WO ge 
Communication n. sr at, stems ê | 
Eu جاے ے‎ uns C Жа» 
Communicative adj. «rrt, wyatt, ext Vier 
Was Аз Ж aa 
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Communion m. š, im; mefer, aah fab, чїй 
вати; эт <rt, agate (agad eue) | 
ЗАЛ эре ал оу uri Unite Se 

(= E سح ے‎ t) жд 

Communism т, swan, gem, ' 

ped well سایاراد‎ 

Community n. warx, frr; ят, wm Sin, wam; 
чт; а 1 JL el te tts مام لرگے,‎ de tt) gun 

Commute o. «xem; ag а wer | US f be Wa 

Compact ñ. qu, EL 

Compact adj, ёч, nat wr, wer эп; GBs, тщ! 

<= s= Ne LE Фә WE „я 

Companion m. ww, df, mie | اجا‎ uf ute 

Company m. AA, йт, ma, wam; ew, ema | 

s uo taker We АЙ» JJ 

Company, bad or low m, gt dre | em <a 

Company, bear or keep a person v. 99 qr. da 
LL S E 

Company, keep e, я ur Фе бя, RA т! 

LOIRE 

Company with, part v, їй Ew, wen (ww, ew 

Gg Xe, emp gz wm 1 
[PERPE 

Comparable adj, «те, aye, 29091, їч q 
gum deaf. c تلا‎ ge Юя Жу, 

Comparative adj. hma «d, arte, Reni, 
mau 4 ol TS o 

Comparatively adv. тей, «Fw, Rer, a? | 

po 

Compare e. gaat wen, fimm, gainer sen, diem, 
чат; wow Q=, ge wc vm | 
V f 4% з» برارکا‎ Tg dile BS u, ja WS ш 

Compare, beyond adj, gna, #79, Was, фай! 

Ae ے‎ dE ے‎ grad 

Comparison n. fret, gam, їп, «utt | 

NEUESTE 

Comparison with, in gered, memi, «wei | 

ме salt rur E ые dia 

Compartment s. RU, wm, qu, «xr | 

е» d «ай af 

Compass n. ёт, бх, чих; tx, tar; ўч, тв (mmn) 1 

(OF) Aen tm چکرا حدہ‎ on dal 
Compas’, mariner's т. SOIT, RETE | 
ore 5 

Compasses, palr of т. TOR | Ж, 

Compass v, št, Se wm, fm fem; ян п Fe 
чоп; истит wam, ал Bar; үп ST; RET 1 
sU Yf Joly ) ہراب‎ We of UB Lah afl 

Ve WE bs (9 OW ay 

Compassion n. Qi, mg, Ws | go td i 

‘Compassionate adj. «m, m wmm, dis | 

os Ju‏ والاء دجم 

Compatible adj, бт ge, mine, pps, gw 1 

dle ISA idle ie 








„ш 


Compatsiot т, trash, tas meh, д th 
ut آدی؛ ایك‎ Y uo Je دیس‎ 
Compeer n. тб, «пет sped aT Y ily iut 
Compel v. чий SOFT, дз «m, mw we, W 
WTS ے ہس‎ SNY fue WS a de 
Compendium m. 8&9, гй, дип! 
IN = 
Compensate e. «ҳат tm, Й Gt seu, am m, 
Št wu | برلا‎ Bike de NS z uf ita da 
Compensation s. тт, cont, ёт; spem, se һ 
don idt (b هرجاه.‎ ida 
Compete v. «тай wal, grem wn, Hy m, бз 
EINS ریں‎ VS ye NS اہ‎ AS ¿Aa 
Competence n, єє, єтїї; dam, froma; RRR, 
after | Ke! ket لات ؛‎ itf, ! کان‎ ٠یہ‎ 
Competent adj, ra, rar; fuere ffir carter y 
No aha bel coe rg hy 
Competition n. «аб, 0$, gum | 4G. + Ja iuge 
Competitive examination n, «цабы faya ду 
وټ‎ at. اسان با‎ V راری‎ 
Competitor m. gaam m «uw «camen, rar | 
مرا‎ Yu LS sala x dle 
Compilation n. ame, ugar, Me fem ger | 
l dà M fF ази e E 
Compile e, ame at Ө «wr, Жат emn, “чат! 
بالا‎ tf e of با اکلھا‎ fe 
Complacence Real, "рл, arate, 
Complacency | ss ааа 1 
ES 
Complain v. ет, $m, fum ада; ganm un 
LLL SIDE Ed 
Complaint n, free, gm; giu, dir; бп, dat; 
тїт | 2N ues cef) پلا‎ fo fol ias 
Complainant н. stag, тй, эй! 22 th ah > 
Complaisance n, єтїктї, wa, tw, anaana | 
< эз эы. Ёз 
Complement n, «х, gus; qt éa, aft men; ens y 
Фе پرری داد ا‎ YÉ зод (Уд te 
Complete adj, п, ext, exar; Regs; Ñam | 
AEN tye LL ПУЗ 
Complete v. qu we, Ba wer | ЧУ Ug Af by 
Complex adj, heê wur RER war gon, FIT, BRET 


ge, gem | 
HES д» Nell lang d ü < ола ol) < اك‎ 
Complex т. яя at Rarer qp à eo Y jo \ 2 
Complexion т, t», wç, (m 1 „©, vo) б, 
Compliance т, sme, terarê, єбїї 1 
سو ی کرای‎ чей») \% 
Complicate e. geer, $ç emm | UU ç, den 
Complication v. ums, ort, 49 1 ج‎ 7 шел! 
Complicity m. oes, erat Фат, ( чт чїч тай) 1 
(е عراب گام‎ uu) le uo ur مالم‎ 
Compliment s, єтєп, mên; sum, we | 
М اې‎ HAE shale 
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CREATIVE FREEDOM 


[The following is a summary of Acharya Kripalani's 


address at the Conference of the Presidents and 
Secretaries of the Provincial Congress Committees 
held at Allahabad. —J. C. K.] 


Among us are those who in the past gave up 
our studies or our careers, courted imprisonment 
and suffered lathi blows. I hope the ideals of 
simplicity and sacrifice which inspired us then 
will continue to sustain us. 

REWARDS 

At that time we did not even dream of material 
rewards for our sacrifices. But today as the prospect. 
of such rewards has gained actuality, we are exposed 
to dangerous temptations. Not all of ushave been 
able to resist them. We are becoming soft and 
ease-loving. We hunt for offices and ministerial 
appointments and are jealous of those who 
secure them. 

‘When in office, we often ape the ways of our 
British predecessors whom we are so fond of 
condemning. Our organization has been built on 
voluntary sacrifice and self-restraint, and if we give 
up these ideals so easily we shall fail to bring real 
Swaraj to our people. 

SELF-RESTRAINT 

In fact there can be no real freedom without 
self-restraint. If freedom meant the right of everyone 
to do as he pleased then we have more of such 
freedom in India than is found anywhere else in 
the world. р 

We сап spit anywhere and commit nuisance 
wherever we like, Our house-wives regularly throw 
the daily rubbish on the street. We are free to keep 
our children illiterate and to infect our neighbours 
with whatever diseases we breed in our homes. 

We have more freedom to pollute the Ganges 
which we worship than the Englishman has to 
pollute the Thames which he does not pretend to 
worship. To take another example, our young 
students, with little experience of life, presume to 
dictate to us, as no English ‘student would have 
dared to dictate to Churchill how to prosecute the 
war against Germany. 

During my recent tour in Bihar, young students 
freely boarded my train without ticket and several 
times pulled the chain with impunity and detained 
the train ostensibly to honour the Congress 
President. Such manifestations of freedom are 
unheard of in England and other free countries. 

TRUE FREEDOM 

True freedom is creative and not self-destructive. 
Tt grows with self-restraint. Gandhiji is not free to 
smoke, to drink or to frequent the cinema, though 





he is the freest individual we have, His freedom 
is the freedom of the dancer who has to step on 
the edge of a sword 

He is at once the most free and the most 
restrained of men. He taught us revolt as well as 
self-restraint. The former being easy was learnt 
well by us. The latter we have not cared to learn. 
А great task and a small mind go ill together. 

We cannot win Swaraj until we have learnt to 
subordinate the smaller to the larger interest. 

Let me cite an example from my recent experi- 
ence in Bihar. We were late in arriving at a railway 
junction. I was worried, but the local Congress 
Secretary assured me that it did not matter as he 
had kept the train waiting for me. Was it a com- 
pliment or an insult to me? 

ТЕ Congressmen begin to behave as if they were 
the rulers of the people and not their servants, 
then it is legitimate to say that what we have today 
are Congress Governments and not the people's 
Governments. Such a rule would be no bettér|than 
the patterns of Pathan, Moghul, Rajput, Maratha or 
Sikh rule which India had formerly in her history, 

Delhi has been the seat as well as the grave of 
empires. If anyone thinks that by capturing power 
at Delhi we can attain Swaraj, he is much mistaken. 
Our Swaraj can only be attained in the villages by 
the service of the people. To kick the ladder by 
which one ascends is suicidal. 

DANGER FROM VIOLENCE 

T have talked of the twin danger of succumbing 
to material temptations and of subordinating the 
larger national interest to the narrow interest of 
the party, caste or clique, Our third great danger 
and perhaps the greatest of all dangers is violence. 

I have no desire to enter into a controversy on 
the merits or demerits of violence versus non- 
violence. All I wish to stress at the moment is that 
circumstanced as we are today, violence will be 
disastrous for us. If we resort to violence against 
the British, we shall sooner or later, and sooner 
rather than later, direct it against one another, 

We lack the necessary self-discipline and the 
necessary conventions to limit its use as, for 
example, the British have learnt. 

There are no less rivalries and animosities 
between the different political parties in Great 
Britain than there are amongst us. Nevertheless, по 
party thinks of resorting to violence to terrorize the 
other. Not only that. It would not have occurred 
to Churchill however ruthless and unscrupulous 
he mightbe in his dealings with Germans or with 
Indians, to use his Governmental machinery to tamper 
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withthe ballot boxes in England even when he knew 
that the result of the poll would be his downfall. 
POLITICAL MORALITY 

We have so many divisions and unreasoning 
animosities in our political and religious ‘life and 
so little of self-discipline and restraint that if we 
once take to violence to assert our will, we shall 
never know when or where to stop. 

In fact, so bitter and vile tend to become our 
mutual jealousies and rivalries that we often forget 
who our real enemies are. Not only the communa- 
lists but even some Congressmen sometimes talk 
and behave as if their real enemies were those whom 
they regarded as their political rivals, 

So low is our political morality that the episode 
of Prithviraj and Jaichand has never become 
obsolete, We find it easier to co-operate with the 
foreigner than with our own countrymen. If in our 
present state we take recourse to violence, we are 
in danger of annihilating ourselves. 

SELF-DISCIPLINE 

We shall only succeed in discrediting democracy 
and pave the way for а dictatorship. In political 
life, as in the spiritual, self-discipline is the foundation 
of all other virtues. 

Do not think that I am free from the 
against which I have warned you. 

Lam one of you and no better and, let me 
hope, no worse than most of you. We are all 
equally prone to failings; and equally capable of 
rising above them, if we hold fast to the standards 
which Gandhiji has kept before us. Having 
been a Professor for many years Í have never out- 
grown the habit of lecturing when I can. Moreover, 
having elected me as your President, you have left 
me no other choice. 

SAVING CEREALS 

In view of the present cereal shortage in the 
country, certain experiments on diet were tried in 
Maganvadi, The following results which have been 
tested at Maganvadi will be helpful to save cereal 
consumption fo some extent. 

Rationing authorities in certain places are 
distributing atta instead of cereals and as the 
cereals employed are of lower quality there is a 
suggestion of adding calcium salt to the atta to 
make it more nutritious. We would suggest an 
addition to the айа of 15% of cleaned groundnut 
cake, This will have many advantage: 

1 There will be an outright saving of 
cereals, 

2. The protein 
practically doubled, 

3. There will be по increase in the 
anything it may scale down the cost, 

4, The groundnut cake is very rich in vitamin 

B complex particularly in vitamin Bı. 

There is no danger of the cake powder getting 
rancid as in the proportion in which it will be 
present in the atta, the anti-oxident property of 
the atta will be effective to check any hydrolysis. 

Only good fresh seeds should be taken, cleaned 
by hand-picking and pressed in bullock-driven ghant 








failings 





15% in 
content of the ada will be 
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presses. The extraction of oilbeing by cold process 
по nutritious ingredients of the groundnut are 
lost. The oil is pressed out leaving only about 
10 to 11% in the cake. The cakes are broken into 
small pieces and dried in the sun. The cake so 
treated will remain quite fresh for at least one 
week and retain its flavour. They get bone hard 
and can be cracked to a fine meal in a pestle 
and mortar. This meal can be a in the hand 
chakki to pulverize and bring it to atta consistency. 

The 15% of its addition will mean in the 
normal diet a daily consumption of less than 14 
chhatabs. There is no difficulty in making the 
preparations of the atta. It retains all the good 
points of the whole-cereal atta plus a special 
nutty flavour which makes food all the more tasty. 
This flavour may be very negligible when only 15% 
of groundnut-oilcake atta is added and only on 
a larger addition can the taste be fully appreciated, 

‘The cake contains over 50 % of high grade protein. 

Scientific experiments elsewhere have also establi- 
shed high grade digestibility coefficient of ground- 
nut protein. It ranks with the microbial protein 
of yeast and closely approximates animal protein 
as found in milk, eggs and mutton, 

After many experiments we have come to the 
conclusion that 1 to 2 chhataks of groundnut oil- 
cake can be easily digested and taken along with 
cereals making the preparation more palatable. The 
cake bits are soaked in water and in two hours 
or во they disintegrate forming а uniform paste. 
This paste can be mixed’ with atta and made 
into chapatis, The proportion of 1:5 is quite 
good. The paste adds to the favour of the dal 
or vegetable, if cooked along with these. It is very 
tasty when used in the preparation of dalia or 
porridge with cereals half and half or even with- 
out that. 

Such use of groundnut cake will release some 
of the cereal needed and will be a very good health- 
giving food. 

Sweet Potatoes : Sweet potatoes are rich in starch 
and can form a good substitute for cereals. These 
should be cooked over steam. If cooked with water, 
almost all the water should be allowed to evaporate, 
for, ofherwise much of the mineral salts will get 
dissolved in the water and would have to be dis- 
carded with the water. 

Sweet potatoes can be taken mixed with vege- 
tables, milk, curds or in any other convenient form. 
If at any of the meals, cereals are to be totally 
substituted by this, a little more of sweet potatoes 
should be taken on the weight of the usual consump- 
tion quantity of cereal. 

DEVENDRA KUMAR GUPTA ( A. I. V. 1. A.) 
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BIBI AMTUL SALAAM 


Bibi Amtul Salaam has for years lived for Hindu- 
Muslim unity. She comes from a well-known family 
of Mussalmans in the Patiala State in the Punjab. 
But she put aside the comforts that her birth 
offered her and joined Gandhiji’s Ashram іп 1930. 
She has ever since endeavoured to shape 
life according to the ideals propounded by Gandhi 
Having come under the influence of Theosophy in 
her early childhood, she has cultivated equal respect 
for all religions though she remains a staunch 
Muslim herself. In her zeal for unity she even edited 
an Urdu weekly called the Ittehad for sometime 
in 1942, But for various reasons she had to stop it. 

During the Bengal famine she came to East 
Bengal and worked in Tipperab district rendering 
yeoman service to the afflicted people. But though 
she has a strong will, her body is very frail and she 
had to go to Sevagram for recuperation, Riots broke 
out in Bengal. Reports of the happenings in Noa- 
khali made her restless and she came to Bengal and 
had started working in the affected areas a few days 
before Gandhiji’s arrival at Chaumuhani, 

What she saw oppressed her. She worked in 
Dasgharia at first. Being a highly religious woman, 
she could not bear to see people deprived of religi. 
ous solace. Then she shifted to the village Shirandi. 
For reasons into which I need not go, she went 
on a fast there while she was running a temperature 
of 104° F. 

On the ninth day of the fast she dictated a 
statement to me, explaining the idea behind 
her fast into which I must not go at present, I 
shall permit myself to say this much only that she 
fasted to evoke genuine repentance among her 
co-religionists. The fast dragged on and I became 
anxious about her life. 

We were all in a fix. Bibi Amtul Salaam alone 
was at peace, She had resigned herself to God's will 
and was prepared to die. It was a test of faith. 
Towards the last week she would not let her 
temperature be taken. We wanted to test her urine. 
She protested. What was the good? It would simply 
cause more anxiety. Friends came from far and 
near to see her and were struck by her brave 
suffering. She had the Quran and the Gita recited 
to her every day and the recitation soothed her. A 
doctor friend pleaded with her, " Sister, your life is 
not your own, Won't you let me give you an injec 
tion of glucose? At least give me permission to do 
so if you become unconscious" She opened her 
eyes and spoke with an effort. Her voice was 
feeble but clear and steady, "My life I have 
surrendered to God. Ніз will be done. If He wishes 
me to live, I cannot die. I must not take injections. 
The fast must continue until its object is fulfille 

The Police and the local leaders were also 
They tried their utmost. They all went to 
and wanted him somehow to put an end 
to the fast. He could not do so. She had embarked 
upon the fast on her own initiative and had taken 
his word that he won't compel her to break it, 











Не was scheduled to go to Shirandi on the 20th 
January, the 25th day of her fast, in the course of 
his tour. We were sceptical whether she ‘would 
hold out so long and wanted him to go there 
earlier. We all felt that bis presence at Shirandi 
might be able to achieve what nothing else had 
and the fast might come to a successful end. 
Gandhiji was disinclined to change the tour pro- 
gramme and she: herself was not keen. “ Let him 
come when I am near the end, so that I can die 
in his lap”, she said. And so Gandhiji arrived at 
Shirandi on the 20th, Even in her terribly weak 
state from her sick bed she supervised all arran- 
gements for his stay. Such has been her devotion 
to Gandhiji. And she sent me and Abha Gandhi 
to receive him as she could not walk herself. 

A Muslim Deputation waited on Gandhiji at 3 
p.m. They were extremely sorry for what had. 
happened. Replying to their plea that he should 
intervene to end the fast, Gandhiji said that he 
had come as the friend of the Hindus and the 
Mussalmans, If they could tear open his heart 
they would find there nothing but love. Bibi 
Amtul Salaam was more than a daughter to him. He 
did not wish to lose her, He had taught the 
Muslim boys under his care to be firm in their 
faith and had seen to it that they said their namaz 
and observed Ramzan, She had embarked on the 
fast because she could not stand the religious 
intolerance of her Muslim brethren. She gloved 
Islam, but she did not hate the Hindus. She had 
not taken his permission to go on fast. He was the 
last person to trifle with her faith. The object of the 
fast has to be fulfilled, It was to make the Muslims 
see the wrong that they had done and repent for 
it. If they were genuinely repentant and assured 
non-recurrence of such things in the future, he 
would plead with her to break the fast. After all 
God was one and the same by whatever name men 
called Him. 

He had read in the Morning News that Quaid- 
e-Azam Jinnah had said that Pakistan could not be 
established through force. He had also said that in 
Pakistan there would be perfect freedom and safety 
for the minorities, He had not come to East Bengal 
оп a political mission. His was a purely humanita- 
rian mission, If they wanted the Hindus to leave 
East Bengal, they should say so plainly, If not, they 
should redress the wrong done and give assurances 
for the future. Then he would certainly persuade 
Bibi Amtul Salaam to break her fast. If they said 
опе thing and meant another, if they broke their 
word afterwards, they would have to reckon with 
his fast instead of Amtul Salaam's. He could not 
hold them responsible for the whole district, But 
they should take up the responsibility for the peace 
of their area. By doing so they would be laying 
the foundation of peace for the whole of Noakhali, 
nay for the whole of East Bengal. After mutual 
consultation they evolved a formula expressing 
sorrow for what had happened and guranteeing the 
religious freedom of the Hindus in future in the 
village of Shirandi and four adjoining villages. 
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It was signed by the leading members of the 
Muslim community representing the five villages 
mentioned. It was past 9 P. M. when the agreement 
was finally completed and Gandhiji handed over a 
cup of orange juice to Bibi Amtul Salaam after 
recitation of the Ouran by the Muslim friends. 


S. N. 
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BLINDNESS AT A PRICE 


We had already written about the evil effects 
of vanaspati ghee. Sir S. S. Sokhey, Director of the 
Haffkine Institute, Bombay, states that experiments 
conducted in the Haffkine Institute on the nutritive 
values of hydrogenated’ oil show that 

(1) the consumption of hydrogenated oils 
resulted in inferior growth; 
(2 their consumption interfered with the ab- 
sorption of calcium in the body; and 
(3) their consumption resulted in а change in 
the fat composition of the body. 
Recently, in the Council of State, Dr. Rajendra Prasad 
stated that the Research Institute at Izzatnagar had 
reported that the use of vanaspati was bad for 
health and affected the eyesight. Experiments 
conducted on rats show that the third generation 
of them become blind. In the light of these scientific 
experiments one would have thought that any 
Government with the welfare of the people in their 
mind would have banned vanaspati out of the country 
and locked up the vanaspati manufacturers as 
anti-social beings. But India is tolerant even to the 
extent of hugging its evil-doers. 

“We understand that the Government is contem- 
plating provision for the detection of adulteration 
of ghee with yanaspati by adding 5% basic oil and 
colouring it. We fear that this will be absolutely of 
по use. Vanaspati is generally made of groundnut oil 
cotton-seed or oil. The addition of these oils in a 
small proportion will be of no avail for detection. 
Scientists are of opinion chat at least 10% of sesame 
oil ( til oil ) is the least amount that can be effective, 
and no other oils would be useful. Besides, the 
colouring can be removed at a very small cost. 
One wonders why there jhould be the need for all 
this circumventing of the issue. 

Tt is clear that the expenditures incurred by these 
manufacturers are of no avail to the nation as a 
whole. They add nothing to the existing fat of the 
country. If anything, they decrease their assimil- 
ability by hydrogenation and to the extent they are 
destructive of the fat stock of the land. The fresh 
oils that are produced at comparatively low rates 
are acquired by these factories and at a cost which 
is often double the original cost; they destroy the 
natural food values and make the nation subject to 


various deficiency diseases, and for this disservice 
the nation has to pay in the utilization of its man- 
power, capital and human effort. We are amazed 
at ойг action when we sit down calmly and 
think over the pros and cons in regard to this 
question. 

In so far as adulteration of dairy ghee is the 
main objective of this industry it is a direct hit on 
the dairy industry. In a country which is largely 
vegetarian, reduction of ghee consumption, however 
caused, will undermine the health of the people. 
The argument that Western nations use margarine 
will not hold in our country. Margarine is used like 
butter over slices of bread and in a temperate climate 
the hydrogenation needs to be carried out to a very 
little extent. In our country such a treatment will 
still leave the product in a liquid state. Besides 
Europeans obtain animal fats from various other 
sources as they are meat eaters and their cooking 
is done mainly with lard ( animal fat). Hence, any 
comparison with other countries is fallacious. 

India's is a cow-centered economy. We need cows 
for the plough, for transport, for carriage and for 
yielding milk, Hence, any measure that adversely 
affects the maintenance of the cow will also ad- 
versely affect our national economy. A correct view 
of the affairs in the proper perspective would make 
sanaspati production equivalent to cow slaughter, 
and we hope at least those who venerate the 


cow will look at this aspect of the question 
conscientiously and refrain from ап industry 
which is based on pure avatice, ignoring all 


considerations of national welfare. 

From the economic point of view the vanaspati 
mills in so far as they enter the market for 
vegetable oils tend to put up the prices of ordinary 
oils. So the poorer consumers of vegetable oil have 
to pay a higher price for the only source of fat 
that is available to them. The well-to-do classes 
who use this hydrogenated oil pay a still higher 
price for materials which may prove even harmful 
to them and perhaps obtaining nothing in return 
even by way of fat if the digestibility is impaired by 
hydrogenation, Apart from the raising of the price 
of oils even under controlled rates, because of the 
advent of capitalists in the market, the tendency 
is towards black-marketing, which again has an 
injurious effect on the budget of the poorer 
consumers. 

We are amazed at the recommendation of the 
Advisory Planning Board which has suggested the 
raising of the target of production of this article 
from 82,000 tons ‘in 1941 to 400,000 in 1950, Are 
we thinking of industries as a means of making 
wealth for a few, or should our industries be the 
means of supplying the needed articles to satisfy 
human needs? Are there no moral considerations 
to guide us in this matter? Is our industrial policy 
to be devoid of all humanity ? If so, we are heading 





for the jungle. We trust that no time will be 
lost in calling а halt as far as this industry is 
concerned. 


J. C. KUMARAPPA 
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GANDHIJPS BIHAR TOUR DIARY 
173-47 
‘The gathering at Masurhi was, according to 
ial estimates, more than thirty thousand and, 
fing the Ramadhun, a very large section of the 
and women present participated in the recital. 
iji began by congratulating the audience on 
account, Then he told them that bis Bihar 
tour had not been undertaken for pleasure. but on 
Account of serious and grave reasons. He would 
those places where Muslims had suffered. His 
il to the Hindus was to show repentance bı 
Beans of worthy and suitable acts. Е 
During the mad days of November, women and 
Children were remorselessly murdered, while men 
also been done to death in such numbers as to 
Noakhali in the shade, although events there 
been of a sufficiently serious character. He 
the Hindus of Bihar to show true repen- 
ace and not merely shout "Jai" or victory in bis 
game, He ‘not only expected them to contribute 
towards the relief fund but what he expect- 
“td them to do more was that they should come 
“forward and confess at least to him the wrongs 
“that they had done. This alone could bring him 
ше peace of mind. 
Gandhiji said that he had asked for reports of 















events from various sources. One of them stated , 


hat the initial aggression had been from the side 
‘ofthe Musalmans. He was not at all concerned how 
“the trouble actually started: the problem was, as 
“the Hindus were in such overwhelming majority. 
bow could they stoop so low as to indulge in mur- 
‘dering the innocents? True repentance, with the 
“consequent reparatory action, alone could restore 
“abiding peace between the two sister communities. 
The report also accused the Government of 
indifference to wrongs suffered by the Hindus at 
“the hands of the Muslims. Similar reports had also 
been received from Muslim quarters complaining 
of indifference to Muslim complaints. Gandhiji con- 
tinued that be was slow to believe either report. 
A popular Government that was so indifferent ог 
Partial one way or the other could not exist for 
‘any length of time. The Government had already 
declared that they would presently appoint an im- 
partial Commission to hear all complaints, examine 
the causes of the terrible disturbances and discover 
‘ways and means for avoiding repetition of the tra- 
фейу. They would also advise as to the reparation 
to be made to the sufferers. Let those who had 
sent their letters to bim, he continued, be ready 
with their evidence to be put before the Commission. 
His was not the way of a judge or of a prosecutor. 
His was the humble role of a refomer and buma- 
Mitarian. He had, therefore, to deal with known 
facts and invite offeaders to repent for their follies. 
183-47 
Gandhiji referred to his visit to Masurhi and 
described with emotion the wreckage he bad 
witnessed. He pointed out that he had read about 
the happenings іп Masuthi in the Muslim League 
report which, he regretted to have to say, he had 
believed to be grossly exaggerated. But he had to 


confess now that much of the description about 
Masurhi seemed to him to be borne out. And what 
one read, however hdnest it might be, was wholly 
different in effect from the actual sight. He, was 
told that the tragedy was largely due to the 
excitement caused by the observance of Noakhali 
Day. He was told, too, that the Muslims of Bihar 
were perturbed by the talk that was going about 
that the Punjab Day was to be observed on the 
23rd. He hoped that it was a mere rumour which 
Һай no foundation in fact. Such an observance 
anywhere would mean a clear invitation for mutual 
slaughter between brother and brother. He had 
told the Muslim friends that if such a misfortune 
took place in Bihar he would want to perish in 
the flames. His incessant prayer to God was that 
he would not keep him alive to witness such an 
awful and disgraceful scene. 

Gandhiji then read two letters which he had 
received on the way to Bir from the adjacent villages. 
One was from Sain and the other from Barni, He 
wished that the friendly spirit running through the 
letters which were described to be as from the 
Hindu and Muslim residents of the villages would 
become universal, 

Collections were made after the speech. Gandhiji 
remained whilst the collections were made, 

21-3-47 

Gandhiji commenced with a reference to his 
visit to Garahwan village where men, women and 
children had been brutally done to death and 
asked those assembled before him to sit in mourn- 
ful silence in sympathy with the deceased. He 
asked them to consider for themselves why innocent 
women and children had been killed. Was it to 
save any religion ? No religion, Gandhiji emphasized, 
taught anyone to kill his neighbours. What was 
done was nothing but wanton destruction — he did 
not stop to think whether it was done from motives 
of self interest or any other. 

The houses which a few months ago were full 
of life, Gandhiji said, were now desolate and every- 
опе knew about it. But then what was to be done 
next? People went to bathe in the Ganges, believing 
that their sins could thus be washed off. The ruins 
before them should remind them. of the sin they 
had committed on helpless women and children and 
they should seck to expiate it by considering in whit 
way they could ‘redeem themselves. Gandhiji told 
them that they should clean the ruined houses and 
make them neat and habitable. They should also 
express to their Muslim brethren their repentance 
for the past occurrances and persuade them to 
return to their villages, telling them that then 
alone they would have peace of mind. It was 
possible that the Muslims might turn round and 
ask how they could go back and live in the houses 
where their kith and kin had been done to death. 
The Muslims, Gandhiji said, would be justified in 
saying so. But, if the guilty men or their relations 
could go to the Muslims with truly penitent hearts 
and assure them that what was past was past and 
would never be repeated, he was sure that even 
a stone heart would melt. 
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Amidst this mad upheaval, Gandhiji continued, 
there were men, like oasis in а desert, who risked 
the wrath of the violent mobs dnd saved many Muslim 
fives and Muslim property. Those people deserved 
congratulations, though they did not need any. If he 
did not go to them, Gandhiji said, it did not mean 
that he Бай not recognized their work. But he was 
in the nature of a doctor who went not to the 
well but to the suffering, 

He had been told, Gandhiji proceeding said, 
that the Hindus had also suffered in the conflict. If 
there were any such, they too needed help and 
would be included in the relief. 

Gandhiji mentioned that about fifty persons, 
who were wanted in connection with the riot cases, 
had surrendered the day after his arrival at Masurhi. 
He welcomed it and hoped that others who had 
taken part in the riots would surrender to the 
proper authorities, making a clean breast of the 
crimes they had committed and taking whatever 
punishment might be given to them. If people had 
not the courage to surrender to the authorities, 
Gandhiji said, they could come to him or 
Badshah Khan or Major General Shah Nawaz with 
their confessions. 

Lastly, Gendhiji referred to the fear entertained 
by the Hindus of Noakhali about preparations that 
were being made by the Muslims to observe 
Pakistan Day on the 23rd inst. А friend from 
Khadi Pratishthan had also come to him and explain- 
ed to him thar the situation in Noakhali was de- 
teriorating. Gandhiji said chat he had told that 
friend that he would not be persuaded to leave 
his post in Bihar at the present moment, for he 
believed that his mission, if fully successful in Bihar, 
would cast its effect on Bengal and perhaps on the 
rest of India. The Muslims of Bihar and the Hindus of 
Bengal should accept him as security for the safety 
of their life and property from the hands of the 
communalists. He had come here, Gandhiji said, to 
do or die. Therefore, there was no question of 
abandoning his post of duty till the Hindus and 
the Muslims could assure him that they did not 
need his services. 

22-3-'47 

Gandhiji who returned to Patna this morning 
after a six days tour of the affected area in Ma: 
Thana gave an account of his 
to the gathering assembled at the evening prayer 
meeting at the Bankipore Maidan. Gandhiji 
expressed satisfaction with the attitude of the 
villagers who were not only genuinely penitent 
over the past happenings but were also willing to 
atone for the past in the manner he might suggest. 
Liberal contributions, as liberal as it could be in 
tural India, were made by them for the relief of the 
Muslims, and even when he drove in the car he 
was stopped and presented with purses. Besides 
purses, Gandhiji said, he bad also received letters 
from them expressing their readiness and willingness 
to help in the rehabilitation of the Muslims, 

In a number of places, Gandhiji proce 
due to the bravery of the local Hindus, no incidents 
had occurred. He was told by the Muslims them- 
































selves that in  Dinapore Sub-division no trouble 
occurred though the Muslims were greatly nervous. 

Gandhiji said that he had addressed the Muslim 
women refugees in the morning at Piplaw: le 
did not wish at present to enter into a description 
of the feelings of these women and their present 
condition. His heart was too full and he did not 
wish to shed tears. He only wanted to tell them. 
how to repent. He tried as best as he could to 
console them and persuaded them to pick up 
courage and return to their villages, placing reliance 
on God. At this meeting he was told that Muslim 
women and men dreaded the approach of March 
23rd, as it had been reported that Punjab Day would be 
observed in Bihar on that date. He had told them that 
the Bihar Government had banned the observance of 
any kind of day, be it Pakistan Day or Punjab Day. The 
Minister who was present also gave the assurance 
that no celebration of any kind would be permitted 
and that the ban would be strictly enforced 
throughout the Province. The Bihar Government, 
Gandhiji said, had banned the Kisan Rally also, In 
his opinion, that was rightly done. The present 
atmosphere in the country was such that any kind 
of rally or procession led to one kind of trouble 
or other, In the language of the Bhagwad Gita. 
very often action lay in inaction and inaction in act- 
ion. Gandhiji illustrated this truth by giving striking 
modern instances, Thus in modern warfare, very 
often inactivity was obligatory and could therefore 
be described as real activity, and at such a time 
апу activity, so-called, would savour of criminality, 
He would, therefore, urge both the Hindus and the 
Muslims to refrain from celebrating these days. A 
true satyagrahi should implicitly obey the directions 
of those he had himself put in power. What he 
said'did not refer only to March 23rd. It applied to 
the future also and at no time should these celeb- 
rations be indulged in, so long as the atmosphere 














< remained as it was that day. 


Continuing Gandhiji said that if the Hindus 
realized the error of their past conduct, then he 
would expect the Hindus in the affected areas to 
contribute physical labour for the renovation of 
damaged houses. That act performed voluntarily, 
freely and sincerely would inspire lost confidence 
as nothing else could, 

Gandhiji mentioned that after his arrival at 
Masurhi about fifty persons who were wanted in 
connection with the riots had surrendered to the 
authorities. By this time the number had probably 
gone up and he hoped many more would come 
forward to acknowledge their guilt. Confession of 
their guilt, Gandhiji concluded, not only evoked 
respect for their courage but would ultimately 
enhance the prestige of the province as a whole, 

23-3-47 

Gandhiji’s weekly silence having commenced, 
his written message in Hindustani was read out to 
the congregation after the prayers. It was his earn- 
est prayer that those who were present and those 
others whom his voice could reach should under- 
stand the aim of life. The aim of life was that they 
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should serve the Power that had created them, and 
оп Whose mercy or consent depended their very 
breath, by heartily serving Its creation. That meant 
love, not hate which one saw everywhere. They 
find forgotten that aim and were either actually 
fighting each other or preparing for thar fight. If 
they could not escape that calamity, they should 
regard India’s independence as an impossible dream. 
If they thought that they would get independence 
by the simple fact of the British power quitting 
the land, they were sadly mistaken. The British 
were leaving India. But if they continued fighting 
one another, some other power or powers would 
step in. If they thought they could fight the whole 
world with its weapons, it was a folly. 

A friend had written, continued Gandhiji, that 
a sort of peace seemed to have been established in 
the Punjab through military occupation. That peace 
was the peace of the grave. The people were 
silently preparing for an open and deadlier fight. 
Weapons were being collected. After that even the 
military would find it impossible to control the 
people. It was his firm conviction that the peace 
established with the aid of the military or the police 
would be no peace. True peace would only come 
when at least one side, if not both, adopted 
the true bravery that non-violence gave. 

Bihar had realized, said Gandhiji, that there was 
по bravery in killing women and children. It was 
sheer cowardice. It would be a grand thing if Bihar 
could manifest the true bravery of silent strength, 
and show thereby the true path of life to the 
whole world. 

At the end Gandhiji informed the audience that 
the prayer meeting on Monday would’ be held 
near Poonpoon. 

213-47 

The prayer meeting at Rajghat was very noisy. 
There was a very large number of women not used 
to meetings. They set up an incessant chatter. The 
usual prayer was nevertheless conducted amid the 
din. When the time for Сапа speech came, 
‘he said that he was not anxious to hear his own 
токе. He would not speak to them if the chatter 
continued. His remarks were, therefore, addressed 
to the volunteers who, he said, ought to prepare 
especially new audiences such as that day's by word 
‘of mouth or otherwise telling them the rules that 
govern public meetings. He advised preparation of 
short leaflets for distribution among such people. 

He then said he had visited Behrawan where 
Hindu houses had been damaged. He said that for 
himthe Hindusand the Muslims were like two eyes, 
ûs Sir Syed Ahmed had said. Such isolated instances 
ought not to diminish the heinousness of the 
Hindus’ crime against the Muslims. 

25-3747 

At today's prayer meeting perfect silence was 
observed by the audience to the end. Gandhiji 
congratulated them for it. He told them that he 
had heard that the Hindus were boycotting the 
Muslims. If that was so, it was а bad omen. True 
repentance demanded true friendship in which 





























there could be no room for boycott. Hence, if they. 
were truly repentant, they ought not to boycott 
the Muslims, He then referred to a visicof Muslim 
League friends who were prepared to co-operate 
in every way in rehabilitation and he added that 
without the co-operation of the League friends in 
Bihar there could be no friendship which depended 
not on the bayonet but on mutual goodwill 

Gandhiji had a visit from a friend from Noakhali 
who had come to report that things had worsened 
there after his departure. He had replied that the 
work he was doing in Bihar could not but affect 
the Noakhali work for the better. He advised the 
Noakhali friend to report every misdeed to the 
proper authorities. Whatever came to his notice he 
would gladly pass on to the authorities with con- 
fidence. In any case he would advise them to be 
calm, courageous and to have faith in God as the 
true and only Helper. 

Lastly, he referred to a visit from Dome friends, 
whom it was the duty of every Hindu to befriend. 
They, he was told, wete under a double disability. 
They were created as outcastes by the caste Hindus 
and as the lowest in the hierarchy of untouchables. 
This was a shame which the Hindus were bound to 
wipe out at the earliest moment, if Hinduism was 
not to perish. 

“LEARN FROM THE EXPERIENCE 

OF OTHERS’ 

(The Chinese have a proverb: ' А. wise man learns 
from his experience; a wiser man learns from the 
experience of others’. The following article by Louis 
Bromfield appears in the Reader’s Digest of October 
Jast and teaches us the lesson that we in India at any 
rate cannot afford to trifle with the soil, but must deal 
with it gently and reverentially, — V. G. D.) 

On a clear, beautiful day last spring I flew 
from Austin, Texas, to Chicago. Unrolled like a 
map beneath our plane lay а good part of the vast 
Mississippi Basin, once the richest and most produc- 
tive agricultural area of its size in the world. 

Itis still rich in spots, but most of it now is 
an area of steadily waning productivity, Most of 
its forests have been cut down, and much of its 
agricultural land bas been ruined. All this has 
happened in less than 100 years and in some parts 
in little more than a generation. 

„Halfway through Iowa my companion looking 
down, said, ° My, that’s a pretty sight! There's an 
awful lot of food being raised down there." 

‚ From an aesthetic point of view it was a pretty 
sight... 

It was pretty all right, but my companion, а 
city fellow, saw only the surface. He did not see 
the ugly, frightening things which were taking money 
out of his pockets, and perhaps even the calcium 
out of his bones and the phosphorus out of his 
brain. Presently I began telling him what lay beneath 
the pretty picture, beginning with the moment we 
had taken off in the Black Lands in Texas. 

The Black Lands, as virgin soil, were wonder- 
fully deep and heavy with decayed organic material 
lying over a limestone or marl base. Such soil 
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exists in few parts of the earth, notably in Te 
Alabama, Mississippi and Russia's Ukraine. As the 
plane rose, however, it became evident that in the 
Texas Black Lands great streaks and circular areas 
had turned grey or white. The grey meant 
that the rich topsoil was almost gone; the white, 
where the limestone showed, meant that the topsoil 
was gone altogether. Many years and a vast 
expenditure of money will be needed to make that 
eroded marl grey base once more productive. When 
the white limestone shows through, there will 
be no more production for a million years. 

How had this rich soil gone ? It had been washed or 
blown away, because it had been ploughed year after 
year and left bare to the ravages of rain and wind, 

Presently we passed into the red land of 
Northern Texas and Southern Oklahoma, once 
as fine grazing land as there was in the world. 
Here millions of buffaloes fed on the succulent 
bluestem and buffalo grasses, and the streams 
ran clear. But now the land, over-grazed by 
cattle and burnt over each year, grow only a 
thin weedy cover or coarse Johnson grass which 
most ranchmen regard as a pest. The dilapidated 
rench houses were few and far between, and only 
a few skinny cattle grazed the once-rich land. 

Worst of all, except where a few wise farmers 
had terraced their fields, the red soil was gashed 
by great gullies that were growing constantly into 
the land, devouring billions of tons of soil every 
year. The streams and rivers, swollen by spring 
rains ran red as blood. . . . 

Government figures show an increase during 
the past few years in the average yield per acre of 
our major crops. . When analyzed, however, 
this statistical increase is not what it appears to 
be. No account was taken of the thousands of 
acres that have been abandoned because they 
can no longer produce, and of the fact that the 
yield on land still used is boosted by improved 
(hybrid) seed which ‘artificially’ increases produc- 
tion... and which has nothing to do with soil. 

It is well-known that the yield of virgin corn- 
belt lands (prior to 1850) was often 120 bushels per 
acre and upward without fertilizers, The current 
yield in Me Lean County, Illinois, one of the best 
producing corn areas in the country, is only about 
55 bushels per acre. That is the measure of our 
soil's decline. 

"What we saw on the- flight was the record 
ofrich land worn out or destroyed It hadn't 
occurred to my companion that this tragedy was 
costing him money in higher food prices, in the 
higher taxes that are required to pay subsidies, 
and perhaps to pay for future relief and made- 
work projects. He didn’t realize that depleted 
land, which lacks minerals vital to the health 
of human beings, inevitably produces crops and 
livestock that are also deficient in these elements, 
and that people who eat the products of depleted soils 
gradually become physically and mentally deficient. 

Many persons believe that all lettuce, for example, 
has the same vitamin and mineral content. This is 
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not true. One head of lettuce can be high in mineral 
and vitamin content and another may have little 
more nutritional value than a glass of water. This 
is because the mineral, and to a large extent the 
vitamin, content of any vegetable is determined 
by the mineral content of the soil on which it is 
grown. Healthy citizens cannot be produced from 
eroded and depleted soils. 

My companion had never realized that as the | 
natural fertility of the soil goes down the cost of X. 
production mounts; hence the price goes up for 
consumers and the farmer's profit declines. 

What the ‘pretty’ landscape actually showed 
was an appalling record of the destruction of natural 
resources upon which the strength, wealth and 
power of this nation are founded. If the steady destr- 
uction of agricultural land continues, the price of 
food may increase until only the rich can afford 
steak, butter and cream. . . < 

Te would be wrong to ignore the progress being 
made in soil and water conservation and їп soil 
restoration in various parts of the United States 
Soil conservation laws have been an immense step 
forward. They are administered by farmers them- 
selves, but the U. S. Soil Conservation Service stands 
ready to give engineering aid and advice. 

The State as well as-some of our great industrial 
corporations and societies such as the Friends of 
the Land and the Friends of the Soil are all doing 
important work, 

Over large parts of our country the great 
task of anchoring our soil and keeping our rain 
water where it falls still rem: to be done. The 
ultimate responsibility for this job lies with the 
farmer. But in certain areas the soil has been so 
depleted that food raised on it wholly lacks 
essential minerals, and this has so weakened the rural 
population that they are unable to help themselves 
Here some measure of Government aid is necessary 
Money appropriated for the battle against erosion 
and floods will pay large dividends to the nation, | 

You can read the truth of the whole story in 
the passing landscape from the window of a trai 
or an automobile. Try it some time. Bear in mind 
that every eroded field, silt-clogged river and burned 
ovet forest, every ruined and abandoned farm, ü 
costing you money—in higher prices, in more 
taxes, in more subsidies, in strikes for higher 
pay because. the higher cost of food has eaten 
deeper into the purchasing power of the dollar, 
Remember that when our soil and forests and other 
natural resource are gone it will not matter if we 
have all the gold in the world buried at Fort Knor 
orif the Treasury Department turns out truckload 
of banknotes, for we shall be finished as а nationi 
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HOW GANDHIJI VIEWS HIS 
PEACE MISSION 
(Insthe Searchlight of Patna of the 30th March 
1947 appears a report of the proceedings of a meeting 
Gandhiji held at a refugees’ camp in Bihar. The answers 
that he gave to the various demands of the refugees 
strikingly reveal his approach to the question of the 


restoration of peace and friendiiness between the two 
communities, 


These answers deserve the careful attention of all 
those who seek the restoration of peace and friend. 
liness in place of the madness that is stalking this 
hapless land at the moment. —E».] 

"As far as possible I have refrained from 
discussing the affairs in Noakhali in my speeches. 
But whenever [ have had occasion to speak about 
Noakhali, | admit that I have spoken with great 
restraint. Do the Muslims wane that I should not 
speak about the sins committed by them in Noakhali 
and that I should only speak about the sins of 
the Hindus in Bihar ? If I do that, I will be a 
coward. To me the sins of the Noakhali Muslims 
and the Bihar Hindus are of the same magnitude 
and equally condemnable," observed Gandhiji while 
replying to a series of grievances set forth in 
written memoranda which were submitted to him 


this morning by the local Muslim refugees at a 
camp here, 


One memorandum suggested that Gandhiji's 
reference to the Noakhali incidents in bis speeches 
instead of suppressing the Hindu feeling here would 
aggravate it. Gandhiji said that as the Muslims 
today generally considered him as their enemy, he 
was sometimes obliged to speak with restraint. In 
the Punjab worse things were happening and at 
first he did not believe the newspaper stories, but 
hîs subsequent enquiries made him believe that far 
more excesses than the newspapers reported were 
being committed in the Punjab. Because it was the 
doing of a particular community, should he not speak 
about it? His mission could not be successful by 
such suppression, he said. 

Gandhiji thereafter replying to another memo- 
randum, which stated that che signatories had no 
confidence in the present ministry, said : “І told the 
Hindus of Noakhali, who also expressed such no 
confidence in Mr. Saheed Suhrawardy, that they 
could not remove Saheed Saheb from the ministry 
as he was returned by the separate electorate 
system. So long as Saheed Saheb enjoys the confi- 
dence of the community he represents, no one can 
remove him, Similarly, how can you remove the 
ministers when they have been sent by the Hindu 








electorate? This unfortunate situation has been 
created by the communal electorate system which, 
you know, I have always condemned. Dr. Khan 
Saheb also said che same thing the other day that 
so long as he enjoyed the confidence of the Pathans 
there was no question of resignation. Moreover, 
what will happen if the ministry goes out? There 
will again be the rule of the bureaucratic govern- 
ment. That apart, [can take good work from these 
ministers as my relationship with them is most 
friendly.” 

Referring to the demand that fifty per cent of 
the officers and constables put in charge of new 
thanas should be Muslims, Gandhiji replied: "I 
disapproved of the very same demand of the Noa- 
khali Hindus. This demand cuts across my peace 
mission. If conceded, chis will mean so many small 
Pakistans and a division of Bibar. After all, wherever 
you live, you have to live by creating mutual good- 
will and friendly relations with your peighbours, 
Even the Qaid-e-Azim once said that in the Pal 
stan areas the majority must so behave as to win 
the confidence of the minority. In the same manner, 
lam urging upon the Hindus here to win your 
confidence. Either Pakistan or Hindustan, whichever 
is established, it must be based on justice and 
fairplay. 

Referring to another demand that the Muslims 
may be allowed to resettle in certain exclusive 
areas, Gandhiji said: “You cannot force the Gover- 
meat to keep you in certain exclusive areas, Could 
I tell that to Saheed Saheb for the Noakhali 
Hindus? I never gave any encouragement to the 
Noakhali Hindus for such a move. Í told the Hindus 
of Noakhali that if they were afraid, they could go 
anywhere if they got compensation. And why should 
the Government not pay compensation when they 
got the properties ? Similarly, I will tell you to go 
anywhere provided you get adequate compensation, 
Bur I must tell you thar it is not my heart's desire, 
Leaving your homestead in such a manner is nothing 
but cowardice. If Government is not prepared to 
pay compensation, I should say it is unworthy of 
them and Government cannot refuse it, Moreover, 
if the ministers who have been returned by the 
Hindu votes say that the Hindus here have gone 
beyond control, it is better for them to consume 
themselves in the flames of the Hindu rage than 
continue in office. Government has to do justice 
and cannot afford injustice ín any manner, 

Gandhiji thereafter referred to the Muslim grie- 
vances as put forward in the memorandum regarding 
the reported appointment of Mr. Justice Rueben 
to conduct the Bihar Riots Enquiry. Gandhiji 
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said: The memorandum suggested that the Muslims 
had no faith in Mr. Rueben. But they never suggested 
whom they wanted. We must have faith in some 
non-Muslim as Mr. Justice Rueben was. There is 
no harm in the One Man Commission. If the 
Muslims want, they can submit a panel of names 
from which the committee should be appointed. 
Then I can inform the authorities." 

With regard to the demand of restoration and 
finding out of abducted women, Gandhiji sai 
“Since my arrival in Bihar I have been telling all 
those Muslims who told me about the abducted girls 
to give me the names and rhe family connections 
of such girls in order to help finding them out 
if they were still alive. But uptil now not one 
name has been submitted to me. I again ask you 
to submit the names of the unfortunate girls. " 

In the meeting place within the refugee camp, 
Mahant Bhagwat Das, M. L. A, was also present 
against whom Muslims brought forward charges that 
he infuriated the Hindu mob during the riots. 
Bhagwat Das then stood up and told Gandhiji 
thar he was innocent and asked the Muslims to 
bring forward specific instances to prove the charge. 
To the greatest satisfaction of Gandhiji, Mr. 
Bhagwat Das said: “Gandhiji, 1 am prepared to 
face any enquiry and I suggest that the Muslims 
themselves form an enquiry committee and judge 
me and my conduct during the riots. I have full 
confidence in those persons who are accusing me 
and let them judge my conduct.” 

BIGGER YIELDS, LESS NUTRITIVE 
VALUE 
‘The following appears as an editorial note in the 
Vegetarian Messenger of December 1946. У.С. D.] 

Some investigations concerning the nutritional 
value of New Zealand spinach and the relation 
between bigger yields and nutritive value were 
recently carried out by the Department of Agri- 
culture, Missouri. As in the case of ordinary spinach 
the comparatively large proportion of oxalic acid 
which it contains does not permit of its calcium 
being utilized. The results of the investigation 
showed that New Zealand spinach contains from 
21 to 30 milligrammes of Vitamin C per 100 grammes 
of fresh material, ordinary spinach from 40 to 100 
milligrammes, and Kale, turnip greens and broccoli 
75 to 200 milligrammés. The degrees of greenness 
in a vegetable, it was suggested, does not indicate 
any standard by which its vitamin or mineral 
content may be judged. 

An interesting item in the investigation was 
that when New Zealand spinach was encouraged 
to grow in profusion by the addition of nitrogenous 
fertilizers, its vitamin C content was reduced. Com- 
ments upon this, made in an Australian medical 
journal, suggest that "the ever-continuing search 
for bigger yields may be a matter of regret from 
the point of view of nutrition." In this country 
there is probably not sufficient evidence available 
at the present time to confirm this fact, but one 
thing is quite evident: where greens have been 
heavily fed with artificial fertilizers their size has 
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bzen extraordinary, but their flavour bas dete- 
riorated very considerably. The ‘forced’ greens 
which we get early in the season also suffer from 
the same lack of flavour. As in the case of so 
many other food stuffs, the more we interfere 
(beyond a certain minimum) with their natural 
growth or “make ир” as in the case of whole 
grains, the less of their nutritive elements will we 
obtain. 


AMERICAN DRUGS RACKET 


In the Readers’ Digest of October last there is 
an article by Mr. W. La Varre with the caption 
"Quarantine for Dr. Quack’ introduced by the 
editor with this sentence: 

" Our Latin-American neighbours want us to stop 
selling them dangerous and fraudulent drugs.” _ 

Now that instead of a British be-(k)nighted 
Indian we have a man of the people as our 
representative in the United States, we hope 
he will lose no time in inducing the Government 
of the United States to lay an embargo on the 
export to India of every quack remedy against 
which it protects the people of the United 
States. Meanwhile as these nostrums are being 
advertised and sold in India, it is necessary that 
our people should be asked to be on their guard 
against their tempting claims, 

Опе of the drugs on this black list is MENDACO 
which in the United States is labelled with the 
warning that it must not be given to children 
under ten or to tuberculosis sufferers, as it contains 
potassium iodide. No such label, we are told, 
warns the millions of simple Latin-Americans, That 
being so, we are not likely to go wrong, if we 
presume that the bottles sold in India also carry no 
such warning. Then there are CYSTEX, FORMODE, 
VI-TABS, HYNOX, ROGENA and CEREGEN 
claiming to cure one complaint or another, but 
United States drug inspectors say that these drugs 
are spurious, and the advertising claims fraudulent. 
This list is only illustrative, not exhaustive. 

Some of the facts disclosed [by Mr. La Varre 
are startling and throw a flood of light on the 
methods of unscrupulous manufacturers. 











A major drug factory produced penicillin 
under contract for U.S, Army and Navy use. Federal 
inspectors rejected a large batch; it was faulty, 
might be lethal. However the dangerous stuff 
labelled "For export only’ was shipped to South 
America where it was bought up at premium prices 
by hospitals and physicians, South America similarly 
became the unfortunate recipient of a batch of 
thousands of packages of gauze bandage, which, not 
having been properly sterilized and being found to 
be contaminated, were returned to the manufacturer 
by Government inspectors, A Chicago manufacturer 
concocts a dangerous abortificient, capable of 
producing serious or even fatal consequences. 
Prevented from selling his dope in the United 
States, he swapped English labels for Spanish and 
îs making his fortune in Latin America, 
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¦ Let the Indian buyer beware of course, but the 


Government of India must prohibit the import of 
these fraudulent drugs, and Provincial Governments 
should take a leaf out of Denmark's book and 
forbid all pateat medicine advertising in the public 
press, V. G. D: 


STORY HOUR 


(Continued from page 507. No. 51-52, Vol. X-) 
[XI is taken from World Digest of January 1947. 
—V. G. D.] 





XI 

There was a fakir who was silent most of the 
time and spared his words when a nod or sign 
would do. 

А gentleman once went up to him and said 
with mock humility: "May I trouble you, holy father, 
with three questions?" 

The fakir nodded assent. 

“The first question, father, is about God. People 
say He is, but I cannot see Him and по one will 
show Him tome, and therefore I cannot believe in 
Him. Will you explain?” 

The fabir gave a nod. 

* Му second question is about the devil. The 
Koran says he is made of fire. But if so, how 
can hell fire hurt him?" 

A nod, 

“The third question concerns myself. The Koran 
says every action of man is decreed, But if I must 
do a certain thing, how can God judge me for it, 
having Himself decreed it? Please answer me," 

The fakir nodded once again, seized a clod of 
earth and flung it with all his might in the face of 
the questioner, 

The gentleman was angry and caused the fakir 
to be arrested and brought before the judge to 
whom he complained, adding that his pain was so 
great he could hardly bear it. The judge asked 
tne fakir if the story was true. 

"This man came to me," replied the fakir, “and 
asked me three questions which I carefully answered. 
He told me that people said that there is God 
but that he could not see Him, nor could anyone 
show him God and so he could not believe in Him. 
Now he says he has that pain in his face from the 
clod of earth I threw at him, but I cannot see it. 
Will your Honour ask him to show us his pain, 
for how can I believe in it if I cannot sce it?" 

The judge looked at the complainant and both 
smiled. 

"Again this man asked how if Satan were made 
of fire, hell fire could hurt him? Now he will admit 
that Adam was created of earth and that he him- 
self also is earth. But if he is of earth, how could 
earth hurt him 2" 

“As to the third question,” continued the fakir, 
"if it was decreed that I should throw a clod in this 
man's face, how dare he bring me here for so doing?" 

The judge allowed that the fabir had answered 
the three questions with his clod, and advised him, 
however, to reply to future questions in a non-violent 
manner. . 








NOTES 
The Title 

[ Explaining the title of his recently published bro- 
chure, Prof. Kumarappa has sent the following short 
note which will surely interest the readers, —Ео, ] 

Lord Clive is generally known as the founder 
of the British Empire in India. 

Robert Clive (1725-1774) as a child was the 
despair of his teachers. He was sent out to India 
as а "writer" with the East India Company at 18 
years of age. When he returned to England at the. 
age of 35 he had acquired a fortune of £300,000. 
and a quit rent of £27,000 a year. The principles 
of public finance and honesty laid down by this 
marauder statesman have held sway with the 
Government of India to this day. 

Lord Keynes has overshadowed British finance, 
both International and Home, since the beginning 
of this century. 

John Maynard Keynes ( 1884-1946) has been the 
genius behind British treaties, claims for reparations, 
settlement of war debts, monetary policy of defla- 
tion in Great Britain, and the guiding spirit behind 
the Bretton Woods Conference. His influence on 
British Indian finance has been no less*important. 
Te started with his “Indian Currency and Finance” 
about 34 years ago. 

Аз Lord Clive was the first of the dynasty let 
us hope Lord Keynes was the last of the line. 





* Clive ıo Keynes (A brief survey of our Public Debts and 
Credits) by J. С. Kumars sivan Publishing House, 
Ahmedabad, Price Annas Twelve, Postage Anna One. 






Hicdustani Examinations Results 

Gujarat Hindustani Prachar Samiti, Gujarat 
Vidyapith, Ahmedabad, holds four Examinations — 
First, Second, Third and Fourth — in Hindustani, 
twice in а year, in February and September. The 
summary of the results of the Examinations held 
on 2-2-'47 is given below: 





Examin- Applications Candidates Suc- — Unsuc- P.C. 
ation received appeared cessful cessful 

First — 2952 2186 1458 7% 6675 

Second — 902 746 533 205 715 

Third 249 23 18 85 600 

Fourth 60 48 ә 19 &5 


I take this opportunity to inform all the Hindu- 
stani Centres in Gujarat and Kathiawad that the 
Examinations held by the Hindustani Prachar Sabha, 
Wardha, are meant for the provinces where there 
isno organization to hold the examinations in Hindu- 
stani. “ Hindustani Kabil" is an all India Exami- 
nation to be held by the Hindustani Prachar Sabha, 
Wardha. Till the time of writing no information 
has been received as to when this examination will 
be held, what are its rules and regulations, and what 
are the text-books prescribed for this examination. 
GiRIRAJ KISHORE 
Examinations Secretary 


= Results withheld 8. 
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WHAT IS PROGRESS? 


The idea of Spreading large scale industries 
seems to be associated with being up-to-date, scien- 
tific and progressive. Correspondents often harp on 
this and enquire if the discouragement of textile 
mills and banning of rice mills are not putting the 
clock back. Hence it is profitable to spend a few 
moments to ponder over what is progress and what 
is scientific. 


Today, the public may be made to believe any- 
thing provided they are told often enough what to 
believe. Propaganda has become a science and is 
ousting all individual thought, Eyen education in 
our colleges and schools is taking the form of 
promulgation of undigested half truths. When rightly 
understood, science is the basis of all village indus- 
tries, and village industries afford the fullest scope 
for scientific research and application. 


WHAT Is SCIENCE? 


Science is not the creation of man, Nature works 
in well-defined grooves according to immutable 
laws. When man understands these laws and reduces 
them to a system of knowledge, we call it science, 
It follows, therefore, that any course of action to 
be termed scientific should conform to nature 
in all its bearings and where we deviate 
from nature, to that extent we are unscientific. 
Man may understand vaguely the lines on which 
nature works, and make use of that partial know- 
Tedge for his own purpose, deviating by so doing 
from the course ordained by nature. Such deviation 
will lead ultimately to bis own destruction because 
he himself is a product of nature. Destruction so 
caused may be at his own hands or through mal- 
application of a partial understanding, 


PROGRESS 


Progress signifies both the search after know- 
Jedge and truth as found in nature and its 
application to satisfy human needs. Ii the measure 
in which we are able to pull alongside nature's 
dictates, we shall be progressing in the right 
direction, But in so far аз we are pulling against 
the course of nature, we shall be creating violence 
and destruction which may take the form of social 
conflicts, personal ill-health and the spread of 
anti-social feelings, such as, suspicion and 
fear. From these symptoms we shall know whether 
we are progressing scientifically ог not. If our 
course of action leads to goodwill, peace and 
contentment, we shall be on the side of progress, 
however little the material attainments may be and 
if it ends in dissatisfaction and conflict, we shall 
be retrogressing, however much in abundance we 
may possess material things. 
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Economic ACTIVITY 

The activity of man to satisfy his elementary 
needs must, therefore, not merely produce the 
material goods but should also be conducive to- 
wards the growth and development of his own 
personality. When a man eats food it does not 
only satisfy his palate but replenishes the waste 
products of his body, maintainsit in good condition 
and allows for growth and further development. If 
the food that he ate only satisfied the palate with- 
out contributing to the two other aspects of his 
needs, it will be of no use. If a person drank water 
sweetened by saccharin all the time, however much 
he may like the sweet taste, he cannot enjoy good 
health and strength as all the elements necessary 
for his body building, maintenance, replacement of 
wastage are not present in proper proportions. 
Taste is a good thing but it is not all. The main 
function that food plays is performed after it has 
left our palate. It is the manner in which the food 
gets assimilated in the body that is going to tell 
ultimately, Similarly, work also must not be judged 
by its outward appearance,—nor by the quantity 
of things produced, Work should develop the human. 
personality and be as food to all the human 
faculties. When we, through greed or false notions or 
а wrong sense of proportion, interfere with nature 
hoping to obtain’ short-cuts, we generally end up 
by being wasteful, Nature does not believe in 
short-cuts. The mills of God grind slowly, Hence in 
our hurry, we often bring destruction onour heads 
and we imagine such quick results to be a sign of 
progress. 








Foon’ 

For instance, nature packs up all nutritious 
articles, e. g. foodgeains, fruits, eggs, ete. carefully 
in such a way that the ingredients are kept intact 
and in proper proportion as will be necessary 
for the users, But when we destroy nature’s 
packing we create counter influences which also 
destroy the value of food. 

Rice, to cite one example, is packed up well 
in the husk, coated with bran and equipped with 
pericarp and the grain. When this is to be eaten all 
that we have to do is to dehusk the rice. Such 
debusked rice, because of its nutritive nature, 
will be attacked by weevils, vermins, rats, etc. 
Therefore, when we require rice we should dehusk 
what is needed at the moment and keep the rest 
as paddy. Then alone we get the whole benefit 
from eating the cereal, But man in his hurry uses 
a rice mill and as he cannot store rice when 
dehusked he proceeds to polish it and takes away 
all its nutritious elements. By so doing he no 
doubt increases the storage properties of rice but 
at the cost of its food value. This is an instance 
in which human interference with nature is thoro- 
ugbly unscientific and injures man, Hence, rice 
mills are against progress and however skilfully 
the mechanism may have been devised, it is 
‘unscientific in the true sense. 
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HUSBANDING OF RESOURCES 

A scientific use of resources should mean that 
we det the fullest benefit out of what we find 
around us, Man in his eagerness to use mechanical 
devices is often irrational in the utilization of 
resources. For instance, if paper is to be made out 
of bamboo by the simple hand process, we do not 
use bamboos cut fresh from the forest. The 
bamboos in the forest when they are first cut are 
used in various ways for roofing, for being made 
into mats, sieves, baskets and other household 
articles and then, when they have served their 
term as such, the broken and used-up bamboo pieces 
are converted into pulp, and paper is made from it. 

But the so-called scientific industrialist cannot 
afford to work on this basis as his machines are 
to be kept going all the time, so in his hurry he 
has to get the tender bamboos from the forest 
and feed them into his mills to be converted into 
paper. For this purpose, he has to cultivate forests 
of bamboos, directing human energy into lines 
which were totally unnecessary in the former case. 
Hence, the mill process of making paper as we 
have shown, is thoroughly unscientific and wasteful 
in the utilization of natural resources. 

Similarly, if we have to utilize as food the 
nutritious elements found in nature, we may get 
gur from palm trees that grow wild on uncul- 
tivable lands and obtain the whole benefit of the sap, 
minus the water which it contains, along with sugar 
in a digestible form, and various minerals and sales, 

But man in his anxiety co use his knowledge 
puts up sugar mills, conyerts good lands which 
may be used for cultivation of cereals into sugar- 
cane growing lands and then the sugar-cane is 
converted into sugar, wasting bulk of the mine- 
tals and salts in the molasses which are thrown 
out as unfit for human consumption and from 
which he prepares rum and gin to poison the people 
and to acquire for himself the money they possess. 

Even if sugar be required to be produced by 
hand, the rab prepared from palm juice can be 
centrifuged, and having obtained the sugar, the 
molasses left can now be converted into edible 
gur rich in minerals and salts. Molasses produced 
from the sugar mills, as they are affected by the 
use-of sulphur compounds in the processes, are not fit 
for human consumption and have to be wasted or 
converted into intoxicating drinks as stated above. 

Here again we see that sugar mills are thoroughly 
unscientific and wasteful of human resources. They, 
like the tice mills, are only to satisfy the greed 
for accumulation of wealth by individuals st the 
cost of nutritious food products found in nature, 

UTILIZATION OF RESOURCES 

In our quest for ways and means of satisfying 
our needs we have to take into consideration the 
resources available tovus and make the best use of 
them possible, It will be unscientific to use coal 
for fuel where it is not available and where crude 
oil can be easily obtained. Similarly, where coal is 
available and where no firewood is available, it 
would be senseless to bring firewood from distant 


places for purposes of fuel. In the same manner, 
where human energy is available cheaply and in 
abundance it will be irrational to obtain other 
motive forces from distant places. In India, where 
people are suffering from unemployment and lack 
of occupation, to produce our needs to resort to 
mill production, which ultimately spreads unemploy- 
ment, is unthinkable, From this point of view, hand 
spinning, however slow it may be, is scientific and 
in line with human progress while textile mills are 
irrational and spell ruin to the people. 
PERVERSION OF TASTE 

Through propaganda people's natural taste is 
perverted. They are made to believe smell and 
colour are to be avoided. They may be taught soon 
to hold that paper roses are better than natural 
ones as the latter do not “stink”. The best example 
of this type of perversion for business purposes is 
the present drive to popularize vanaspati ghee. 
Here the mill prostitutes scientific knowledge to 
deodorize and decolourize the natural oil to 
substitute nutritionally inferior oils for the tradi- 
tionally used ones, to solidify vegetable oils while 
lowering or destroying their digestibility. They render 
all this disservice at an enhanced price. Is this 
not taking liberties with nature, science and progress? 
Do we not deserve it if in return nature visits us 
with blindness, loss of powers of growth and repro- 
duction? This is industrialization in all its nakedness. 
Such is what passes for science and progress today, 
heralding their advent by highly paid advertisements, 
exploiting the ignorance of the people. 

MACHINES AND TOOLS 

This does not mean that there is по room for 
machines. Where standardization and regimentation 
of labour are called for, the use of large scale 
machines is indicated. Where precision tools are 
to be made and standardized articles are essential, 
then production of these through machines will be 
necessary. But in consumption goods duplication 
and standardization are not of the very essence of 
their being. A comb may be made of horn by hand: 
but no two combs so made will be precisely alike, 
There is no purpose in standardizing such articles. 
Hence making combs from plastics is not called for. 
Similarly there are many articles in common use 
which do not call for standardization. On the other 
band, most consumption goods call for the catering 
of individual need and taste, In such cases, only 
cottage and village industries can answer the purpose. 
When a man has to be fitted with a pair of shoes, 
the shoes have to be made for his feet, even so as 
to conform to any deformities that he may possess. 
Such making of shoes for a particular person's feet 
is scientific and will help the shoe-maker to use 
his resourcefulness and ingenuity to meet the need 
and thus help him to develop his capacity; while 
standardized shoes, though they may produce the 
articles in abundance, cannot be said to be thoroughly 
scientific in so far as they are not calculated to 
fit any particular foot exactly. So large scale pro- 
duction of shoes as compared with the work of the 
‘mochi is again unscientific and so against progress, 
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VIOLENCE AND DESTRUCTION 

In the last two generations we bave known the 
resultsof mechanical production of standardized goods, 
The raw materials are needed in large quantities 
and they have to be collected from the four corners 
of the world and the finished products have to be 
assured of a definite market and for these the ocean 
routes have to be kept clear and safe. These con- 
ditions have brought about the two catastrophic 
global wars. In the course of these wars much of 
the human production and skill has gone into 
destruction. Any war is definitely against progress, 
it turns men back to the jungle and so can be 
termed unscientific. Since our activities to satisfy 
our human needs have culminated in these global 
‘wars, they are unscientific and retrogressive. 

CONCLUSION 

Therefore, when we attempt to plan production 
in our country to satisfy our needs, we have to be 
careful to choose the most scientific method and 
the most progressive ways. We must remember that 
production of a multiplicity of goods is not synony- 
mous with progress, nor is destruction a sign of 
science. Attainment of quick results are not con- 
ducive to the production of culture, Nature works 
in mysterious ways and demands its own time. No 
man in a hurry can be either progressive or scien- 
tific. We need patience and we need a ballast to 
our lives, This we can find only through satisfying 
our needs by village industries and decentralized 
production, 

Large scale industries may be used as a necessary 
evil as has already been referred to above in the 
production of tools and machines needed for cottage 
and village industries and provision of basic raw 
materials such as sulphuric acid, steel, etc. It can 
also provide natural monopolies such as, commu- 
nications, means of transport, public utilities like 
water and power. Anything more than this will 
spell ruin and destruction to humanity. Ic calls for 
great care and forethought to be able to judge. 
However, we cannot resort tocentralized methods 
of production in the satisfaction of our daily needs. 
Wherever thereis a doubt it is safer to fall back 
on the decentralized methods of production. Hence, 
we hold that the proper application of science ond 
the way to real progress lies in resorting to village 
and cottage industries to satisfy our daily needs. 

J. C. KUMARAPPA 
BOOKS 
By J. C. Kumarappa 
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GANDHIJIS BIHAR TOUR DIARY 

26-3-47 

Gandhiji began his post-prayer speech by referring 
to the common weakness of misunderstanding 
opponents attributing to them motives which could 
not he proved. Such behaviour often led to untoward 
results which prudent people would avoid. Such 
misunderstanding was responsible for differences 
between the Congress and the League, Both the 
organizations had a large following. The responsibility 
resting on them was all the greater for their 
popularity. Their conduct towards each other had 
to be above suspicion. 

Gandhiji next referred to his visit to Kako Relief 
Camp and the village of Saistabad. Men and women 
burst into tears as they saw him. He told them that 
to break under one’s sorrow did not become brave 
people. All religions taught that sorrow should be 
bravely borne. 

As he watched crowds of sturdy men pursuing 
him, catching hold of his carand shouting vociferously 
Mahatma Gandhi Ki dai etc, he could well 
imagine the havoc they must have wrought when 
they attacked a handful of Musalmans. The Hindus 
should be ashamed of the act. They should take a 
vow never to slip into the madness again. Nor 
should they think of taking revenge for the inci- 
dents of the Punjab or the like. Would they 
themselves become beasts simply because others 
happened to sink to that level? If ever they be- 
came mad again, they should destroy bim first. His 
prayer in that case would be that God may give 
him the strength to pray to Him to forgive his 
murderers, that isto purify their hearts. He prayed 
that God may enable him to show by example what 
true bravery was, No one could mistake arson and 
murder of innocent women and children as a brave 
act. It was cowardice of the meanest type. 

Gandhiji next referred to a complaint that 
he had received from the Hindus of Kako enumer- 
ating their sufferings at the hands of Muslim 
zamindars. He interpreted it as intended to 
minimize their own offence against the Musalmans. 
It was not manliness to attempt to do so. 

Again Gandhiji referred to a report that he had 
heard of the Hindus threatening the Musalmans that 
they would wreak vengeance on them when he 
(Gandhiji) was gone. It ill-became the votaries of the 
Ramayana to try to suppress the fourteen or fifteen 
per cent of the Muslims in their midst. Men aspiring to 
be free could hardly think of enslaving others. If they 
tried to do so, they would only be binding their own 
chains of slavery tighter. It became their duty to 
go and beg forgiveness of the Musalmans, and by 
their true repentance they should try to persuade 
them to go back to their homes. They should 
rebuild their houses, They should make their sorrow 
their own. 

273-47 

In his post-prayer speech at Okri village this 
evening, Gandhiji uttered the warning that Indians 
might lose the golden apple of independence 
which was almost wîthîn their grasp, out of insanity, 
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wi had caused scenes of desolation and destruction 
and stated that the peace that reigned in the land 
was only on the surface. Hesaid this while referring 
to his visit during the morning and afternoon to 
some riot-affected villages. 

Gandhiji added that they knew the very first 
pronouncement that the Viceroy had made when he 
assumed office stated that he was sent as the last 
Viceroy to wind up British rule in India. They must 
have noticed that the pronouncement was delibe- 
rate, unconditional and unequivocal. He knew that 
it had become a fashion, though not without cause, 
to distrust every British declaration. He for one 
would advise the acceptance of every declaration 
at its face value without qualifying it in the light 
of past experience to the contrary, His experience 
was that it was the deceiver who always lost 
and never the dupe if he was honest and brave. 
But he very much feared on account of what had 
happened in the country that by their folly or, what 
was worse than that, insanity, they might let slip 
out of their hands their hard-won prize before it 
was strongly locked in their unbreakable fist. 

Gandhiji referred to Bihar and the Punjab and 
said that he had wisdom enough to see that they 
themselves might tempt the Viceroy to eat his own 
words, uttered solemnly on a solemn occasion, 
Heaven forbid that such an occasion should arise, 
but, if it did, even though his might be a voice in 
the wilderness, he would declare that the Viceroy 
should firmly and truly carry out his declaration 
and complete the British withdrawal. 

Gandhiji referred to the police strike, and said 
that the police, like the scavengers, should never go 
on strike. Theirs was an essential service and they 
should render that service irrespective of pay. 

There were many other effective and honourable 
means of getting grievances redressed. If he was a 
Cabinet Minister, he would offer the strikers nothing 
whatever under the threat of a strike, which implied 
force. He would give them the choice of an impar- 
tial arbitration, without any condition. 

“Te will be a bad day for India if the military, 
including the police, rule India," Gandhiji said. He 
hoped the police would call off their strike un- 
conditionally, and request the Ministry to appoint 
ап impartial arbitrator to investigate their case. 

Gandhiji also appealed to the policemen not to 
behave in the manner in which they were behaving 
then. Every policeman, he said, was a servant of 
the people and his duty was to behave like the 
Khudai Khidmatgars. Policemen were the custodians 
of law. 

Continuing, Gandhiji said that if every man, 
woman and child tried to understand his or 
her duty and if there was no theft or dacoity, 
then there would be noneed for policemen. Everyone 
could then be a policeman and help each other. 

Gandhiji expressed regret that the Bibar Govern- 
ment had employed British soldiers to deal with 
the strikers. No matter what the cause was, and 
wherever it was, the Indian Governments must 
never requisition the services of British soldiers to 














deal with civil disturbances, Otherwise it would 
mean that the Indian Governments were helpless 
without British arms. 

28-3-'47 

At the prayer meeting Gandhiji began by saying 
that he had passed a very full and heavy day. The 
day was begun with a long meeting with the 
members of the local Muslim League at the bungalow 
of Mr. Azbarul Haq, local League leader. He was 
with them for over an hour and had a hearty chat 
with them answering all kinds of questions. Then 
he bad a meeting at his residential quarters with 
Hindus and Muslims belonging to Jehanabad and 
the surrounding villages. He had then a meeting with 
the Congressmen which included members of the 
various Congress Committees. Later he met the 
members of the local Hindu Mahasabha. Finally he 
had a heart-to-heart talk with over 25 members 
of the police force on strike. Then at half past three 
again he visited the villages of Malathi, Gangasagar, 
Bola and Allahganj, in which Muslims had suffered 
badly. : 

Referring to his visit to the villages, Gandhiji 
said that naturally he was full of topics on which 
he wanted to speak and bespeak their attention. 
He was sorry to tell that Hindu repentance was 
not open and sincere enough to inspire confidence 
among the Muslims. He had told the afternoon 
meeting that it was open to representative Hindus 
who were present at the meeting to disabuse the 
Muslims of their suspicion. He was sorry to say that 
not one Hindu got up to give the needed assurance. 
He had not the heart, therefore, to ask his Muslim 
hearers whether they (the Hindus) had cleansed their 
hearts. They were the injured party in Bihar and 
it was not open to anyone to expect a satisfactory 
answer from them unless the guilty Hindu party 
had led the way by repentance: There were yet 
ring leaders like Mathura Singh roaming about and 
successfully evading arcest. There was, therefore, 
little cause for wonder if the Muslims were afraid 
to return to their respective villages. Gandhiji said 
that he could not help feeling that the culprit 
could not long remain at large if the Hindu popu- 
lation did not give him shelter. He asked Mathura 
Singh's friends and sympathizers to advise him 
to discover himself and face the consequences of 
his action. He would also like o tell him that it 
was no act of bravery for him to evade arrest. He „ 
was thus rendering a disservice to himself, his 
religion and his country. He suggested to the 
Congressmen, in whose midst the inhumanities were 
enacted, that they could not free themselves, unless 
they made every effort to induce all the culprits 
to come out into the open to wash their guilt as 
publicly as they had committed the crimes. 

Continuing, Gandhiji said thar he had visited a 
mosque in the village Bola which was damaged during 
the disturbances. He was told that on the Holi day 
the mosque was again desecrated by some villagers 
who played Holi inside the mosque premises on 
the Holi day. If it was true, Gandhiji said, it was 
undoubtedly a notice given by them to the Muslims 
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not to entef thelr homes even when they were 
rebuilt пог йаге tovisit the mosque. If this reported 
desecrationvon the Holiday was a fact, it was a bad 
omen for the Hindus, for Bihar and for the whole 
country: M а 

Gandbiji want on to say that he had heard 
at the Muslim League meeting in the morning and 
at the meeting of the Hindusand the Muslims in 
the afternoon that Mahant Bhagwat Das who was a 
member of the Bihar Legislative Assembly was 
himself a participator in the crime and was him- 
self present at both the meetings. The speaker 
advised him whilst he was under suspicion to give 
up his membership. He was glad го say that Mahant 
Bhagwat Das, without a moment's hesitation, 
welcomed the advice and promised at once to act 
up to it, He also added that he was in no way a 
participator directly or indirectly in the crime and 
that he was quite ready to face an open, impartial 
enquiry to be made by the Muslim League itself. 
If it was a sincere declaration, Gandhiji said, ir 
was certainly a refreshing thing at a time when 
there was no real sign of sincere sorrow and 
repentance on the part of the Hindus in the affected 
areas. This he was obliged to say in spite of welcome 
letters of repentance to which he had made 
reference at the previous evening's meeting. 
29-3-'47 

At the outset Gandhiji told the audience that 
he would be leaving for Delhi the next day and 
hoped to return in about four or five days, 

Gandhiji then feelingly referred to the death on 
the previous evening of Prof, Abdul Bari, President 
of the Bihar Provincial Congress Committee, under 
tragic circumstances. Prof, Bari was a disciple and 
co-worker of Dr. Rajendra Prasad. Dr. Rajendra 
Prasad has built for himself a unique and undisputed 
position and influence in that province by his service 
and sacrifice. Prof Bari also has by his service 
in the cause ofthe workers in Jamshedpur and other 
places endeared himself to the people and rose to 
occupy the position of the President of the Provincial 
Congress Committee. A fearless fighter, Prof. Bari 
was with the Congress during the différent phases 
of its struggle for freedom. 

Gandhiji referred to his visit earlier in the day 
to Prof. Bari’s house to console the members of the 
bereaved family and wean them from weeping and 
hearten them for the work that specially descended 
upon the weak shoulders of his children. Gandhiji 
said that as he entered the house he was struck 
with its simplicity and the simple life Prof. Bari 
had led. The house was located in an ordinary 
narrow lane and what he saw inside the house fully 
bore out what everyone had said about Prof Bari 
that һе was a poor man and that though he had 
opportunities he scrupulously maintained his intë- 
grity as far as public finances were concerned. At 
a time when the administration of the country was 
in Congress hands and crores of rupees had to be 
administered, men of Prof. Barí's honesty would 








have been of invaluable help. He had hoped on his 
return from the third tour just finished, Gandhiji 
said, to be more and more associated with him and 
make an effective appeal to him to modify, if not 
altogether get rid of, his short temper which went 
ill with the very high office, in fact the highest in 
the province of Bihar, especially when there was a 
nationalist ministry at the head of affairs which 
naturally had to be influenced by the premier pro- 
vincial Congress organization. Gandhiji said that he 
had full faith in Prof. Bari and knew that his word 
carried great weight with him. But God had willed 
otherwise and He had deprived Bikar of the great 
service of a very brave man with the heart of a 
fakir. But men like Bari never died, Gandhiji said, 
and it was for those who remained to carry on the 
noble work he had left behind. 

Gandhiji then referred to the circumstances of 
Prof, Bari’s death and said that in an unfortunate 
altercation that ensued between him and one Gurkha 
member of the anti-smuggling force and former 
member of the Indian National Army the latter 
shot him. He warned the audience that there 
was no politics of any kind in the death and that 
it would be wrong and unjustified to associate the 
whole L N. A. organization with the death of Prof. 
Bari because of what one single individual did. 

RACE: HUMAN 

[Tae following is taken from American Unity 
(November 1944), а monthly issued by the Council 
against Intolerance in Americ: —V. G, D.] 

Before Jan Masaryk, the Deputy Prime Minister 
of Czechoslovakia, was admitted to the U. S. A, 
he had to go through the usual immigration proce- 
dure in New York, filling out a form listing his 
name, birthplace, age etc. 

When Masaryk came to the item ‘race’ on the 
form, he thought fora moment and then wrote 
simply: ‘Human’. 

“But, Mr. Masaryk,” protested the immigration 
officer, “that isn't what it means. You come from 
Czechoslovakia; why don't you write ‘Czechos- 
lovakian'?" 

"The Czechoslovakians aren't a race," Masaryk 
replied. "They are just a nationality, made up of 
Czechs, Slovaks and many other peoples, I am a 
Czechoslovakian by nationality, but I belong to 
e human race." 
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ENGLISH INTO HINDUSTANI 
INSTALMENT — XVII 
ENGLISH HINDUSTANI 
Comply v. wet, 90 еп, sen am | УУ, EF Ly Ай, 
Component m. йт, EFI, A, FF 1 2 fw M „д 
Comport v, ws, sum | Û: Ue 
Comport with v. aks sme, frs gran, чая 1 
ka ip اليك‎ W gly 
Compose v, samm, Garon, cwn; ат; mw m Ces 
йр (erêê BA); ora ver, tcr ura, елат er t 
(Az 2и) oe ا روف‎ ASV fie, ЛА. d 
фә» № tay مرج‎ &ў شات‎ 
Compose oneself to v. Aare @ zm (Њай mm Юй)! 
(2 ск (کی‎ W تیار ھو‎ 
Compose oneself o, tne tam, Ra feat eon, vy ur 
фея iiem | a cao atl f Ку ts Ju 
Compose music or verses v, gt qu wm; «fam, 
FOL SEC 
Composer m, FOF, wm; бїтїї, «fa; пп жайат; 
۴7 | را‎ MULE راک‎ tu £F BS te ka 
Composite adj. fied, Rengar, @8 sam янїй war 
guai Ú < oS oiu fie ملراںہ‎ 
Composite carriage v. tet my! fae we «c. 
dex لیے 22 | اج‎ C ore دیل کی گاڑی چس میں سب‎ 
Composition п. e, faz, dmza, wre, Gaz | 
سارك‎ sul AE are J. 
Compositor n, smk ar TEF 



























Sheen | 
No aye Do ا‎ aft 
Composmentis adj. чй | a Ат 
Composmentis, попе adj. dat яй, «ms | 
заба رش‎ 
Compost п, sç, 9, * 1 з) «i کیاد ؛‎ 
Composure n. хїч, BRÊ | lik Ae 
Compote n. ФАЙ TERT purum | je 1 АК, a et 
Compound c. fram, ё{® eon, dic wax ear, saat 
men чоп; Qam жоп! 
ES La US ане Т Vf شیرونکر‎ vf منک‎ о 
Compound a felony v. яаа! sx Ф990 0% Bary 
be چھرو‎ у» LS бане 
Compound n, эңип! 21-1 x 
Compound fracture m. «fim {йя m vem f& mim 
ak ane ws aua Q an | 
تك رم مر جا‎ uf uà مائی‎ £ UJ) ck ا اس‎ ub 
Compound interest n, 95 R «X, X R emm ! 
[PT سود ېړ سود‎ 
Compounder я. «x semi | Yo ا‎ le 
Comprehend ç. нїп; a ёт, wmf FAI 1 
DES 
Com; ion л, GAR, ÑY, qE | ez (юу эме 
‘Comprehensive adj. ar эп, sme; пя, smua 1 
Dae sdb veh tabby هواء‎ he 
A press v. «amr, aaa; ат em 1 
G 5 tf oe arg o 





Compress n. й, чи; йт эп (Ù waq oq 
gsm f car wm È) 1 
BELA or بے‎ фә ж) W Ve tà +f 
(a He WS 
Comprise р. fas een, sex Ba, баң dera 
I ta Feta WS شامل‎ 
Compromise т. «аат, бча, «тата! 1 
shel) GY er 
Compromise e, заба ü a чия, итп uem, 
fred wem, staat mas, gem | 
Vell WB میں‎ af جر‎ UF UQ AS U АЙ Eee Sener 
Compulsion n. ar, 3k, suem, wa | 
PIU 
Compulsory adj. fet, summas, wet 1 
vue 27 шуй 
Compunction n. ёч, gg, quam; бет, ge, RTS | 
مجك‎ ы KR Д 6 uf 
Compute v. fir, wen, Ran enm | 
WO جرڑناء :حاب‎ f 
Comrade n. anf, шй, gaza | e^ C gal 7 
Con ç. фт, az чп, cr; met fur чап! 
Brig سیدھا‎ ўе, 4$ A б 
Con prep. sm | je 
Concave adj. UTI, wqarmtt | Хо helye 
Conceal v. faa, feat 1 Иж shee 
Concede ç. sus, чий ar; Ran, Romar ear, sfr a + 
دیا‎ Maal OS رای‎ the the LF АА 
Conceit т. TF, ae чаб 1 vo شود‎ Whe! 
Conceivable adj. sami sium, Ù emp | 
Yo GC My LT میں‎ pe 
Conceive v. t3 дат, em ùm, warm алат, fasten; 
wm, Te їп! 
مکل دبا‎ Mo bes dle fe a ty ive yf 
Concentrate ç. 3m яиц sem, FU tm, її Gym, 
90 фу sma Rar, fen атат d 
Vm эл sha д lag og, hay, زور‎ dog US Se дд 
Concentration camp m. agarde Sam | 
deb vnd 
Coacen:ric adj, Ww feat) Yo gı اك‎ 
Сопсер or ccncepsion n. watz, чи; mt, eua 1 
de qu tao ole 
Concern n. dara, ems, are, wq; Fam, fos, start, 
Ad чап, War, sum; ven | 
LORD 
ETIN 
Concern'ng prep. fl, wiwa, айй! 
میں‎ ый 0 е o 
Concert n, ён, fet, йе; He этте, д аа; пй- 
wat 
جله‎ V L К ab gu ab fb ow. Ж! 
Concerted adj. ated, fiat, às we | 
LS ایك‎ x k= k تال‎ 
Concession ж. Rara, gz, BAIT | assy ee esl, 
Conch п. sis, du 1 E М3 
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Concierge п. «ws, wea (жй)! 
(> td) ду» ka 
Conciliate <, rn, ut wer, aaa som, Rafter 
mum Ú Vf у» de AW же Аў ely Me 
Concise adj. aa, gmat, tp эту! m exhi | 
үз ona V ud „у سختصر؛‎ a 
Conclave m. të qam è A gr aw, цн WW, 
au water | 


Im Xe Me sf ee عاص‎ 2 rn C vx 
Conclude v. qu wc, tû (tm, eem ü= m em; ач 
amen, ач әп, sperat, (яңарт; аят fiw | 

We k Af buy, ty AA WS bx 
VE es MU 
Conclusion п. at, мз, sit | ed ый ت«‎ 
Conclusive adj, чты, anf | sz T Ж, 
Concoct v. e, sam, чүт, трт 1 de tf. ly e 
Concotion n. «sf; saree; яячӣ wr | . 
AS Qo tosh J 
Concomitant adj. sx! эп, frat фи, mq m spe 
a ae کی‎ ym جرا ھوا؛ ملا راء ساتم با‎ 
Concord m. Ая, Aen, Ww, ёйп; идя 1 
dede fefe EEN age 
Concordance n. йз, sam; awaqa at ster 0 fedt 
fear mi ar areal Balter k (wawa тайид ) 1 
эмг چو کی کاب ے‎ 2F AV де оО de 
(£ کر بابل‎ Gb) ہے‎ ed کی‎ of, 
Concordat n. dew бей acer emer 1 
“r < Kros V پوپ‎ 
Concourse n. ty, wave, бт 1-С. «e ote 
Concrescence m. 3m am пл ЧО vl att 
Concrete adj. п. эй sms fem эт; wayqa vi, 
чї, we 900, See | 
کنکرید‎ uda А V Un جایا هرا‎ LUS موس‎ m 
Concubine n, енй эй эйт! ue J^ ah 
Concupiscence w. wm, wed, чия йїп! 
uou 
Concur ç, 31s яте гп йж ara фт; Ae тїп Brea i | 
مت هونا‎ a VLL ايك‎ the cis ali gu at 
Concarrece m. йя, wq, igh, й wem 1 
we asado je 
Concurrent adj. де sm, m Sm, m шч Te} 41 
dium رالا ا‎ Lo V Ae ساتم‎ ie e gl c ایك‎ 
Concussion m, «yi wee, FR, де, RA Фе | 
Mu چوٹ؛ سر کی‎ ME IER, 
Condemn v. qv жуын чеп; waran т 
; ч! п KOE a, a чийы ; 
= w Жы, frost чта Pam 
فق‎ м Met a با‎ Лола UF ھلا‎ Le obi برا‎ 
جانا‎ US bs رہ کر‎ he & Yk hoy sbo 
Condemnation n, «vé summ; fr, Bisa at Qw 
элит МО درش‎ Vd iba fT کی‎ s 
Condense v. чеп (Ter st) my жоп; dar sm | 
NS ta VS WI (f &) e 
Condescend е. gen, sw üt, 1% em яч qum 
we) Vf راز‎ lul qo Fom ta Se 





Condescension n. ata um чї wat аяң ome 
wm | کا‎ te کر‎ z olay бе com 
Condign adj. afra, gifts | te vor! 
Condiment п. чей, маң, waver, «wi t 
NS dle od te 
Condition n. wë; qa, qs, «m, «w 1 
<> o عال» حاك»‎ ths 
Condition, change one's v. wê ar Ran weer 1 
ES Lot 
Condition, in st qr, AF | لك‎ sue ساك‎ ud 
Condition, out of gt «rt, dti As eue Je ay 
Condition that, on Ra «d « | +k اس‎ 
Conditional adj. wav, wê arı | êl cue 
Conditioned adj. fed «re teat 1 ч ee ماس‎ uf 
Conditioned room, air m. m www, $m fw gar 
۳0 1S مرا‎ ue Uy 
Condole v, ga mt m, gael чиш, gem Rar 
ba bg HER همدروی‎ the el میں‎ So 
Condolence п, ened, өтөй, ae, gem 1 
شرك؛ پرا‎ дж Ole ән» 
Condone ç, gm «b ss wen, wm Я ST 
адь af ساف‎ vf 
Conduce o. apm, aa m) bs Ue ey 
Conduct n. soa, data, aca; зирпэй; trama, 
٩۴۲ nin ! ll Дїй аы 
Conduct р. serm, vet Karn, š эпа, таа wp 
NA BCH; THAT, UND 1 
رتا‎ oly ад V اتقام‎ о L AA <, e 
Conduction п, Ae xê 490 weg wT qr oer | 
Weg ا‎ Med Gop ہے‎ & at 
Conductor n, эгри, ач; was, чи т arn 1 
Уо kis А اگراء 9( جلاے‎ 
Conductor, lightning n. Ая ёжйчй wa, ash 
Barm ate тзп! 
зк „) Yo 2e ل جاے دال کل جل لر‎ de 
Conduit n. mm, ятй, йй 1 ye «ЈЕ e 
Condy's fluid п. ma tal — аш чете эй 
«rw Xa | Je КД اور‎ aso, Ute jio لال‎ 
Cone т. maga, rts; taq, нй m iyê аги 
СЛЕТАЕТ soit 
Conf&bulate o. wita sum, af mm | 
WF wh ES بات چیت‎ 
Confection n. (йэй, тәп, qi; faena, жатат | 
CEEE EITE 
Confectioner n. юз, (йэй a gon ort ш 
LO | رالا‎ RN 
Confederacy m. йз, ёз, ae; єтї ear ап ROK А 
DAWN ICE AA 
Confederate н: fix, ert, fam рэп (anes st wii) t 
(ume La (عاس کر‎ Ryu 
Confederation m. dw, fa (Rait) 1 
(бо) uf ac 
Confer o. er; «wmm wem, same "uw, ew End 
WY ملاج‎ f po Af ce بات‎ the 
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Conference n. wes, жее, єп, GAWA 1 
che le ide seg باك‎ 
Confess o. Grat sn, EER on, Rma, еп 9 
"SEL SN ET d 
v E 
Confession s. fs; etx 1 & UA 
Confessional s. sx seh, suf Row чий qp om 
mw fam gem È i 
а JAA پاپ‎ A uut он وہ کرنی‎ 
Confessor n, «rw ART sca, sa gem artt | 
wo Yu باپ‎ du Lf JAY A 
Confetti s, tfr sg 02-902 get (fem q Ratt 
LE IL OB 
mm oj LÀ) L9. oe oe соз رگین‎ 
(e Le 5 
Confident п. fet фе, Rerama | Л, 21222 en b. 
Confide v. sw бп, fers, sm; r$ sen, eh 1 
Eu WS Ли Sf ubt WF eon 
Confidence п. Rene, wer, aia | ша sesa ulta 
Confident adj. Rma m wu sanm, frc, Rs | 
ЛЕУ oles 
Confidential adj. тя m дтн, ws m Here | 
V ا ورای‎ азл X ue 
Configuration т, st, rex, шт, 919 1 
Je) wage دکل؛‎ эө) 
Confine o. «x sium, дет; 4 won, wx du, 84 
чоп; THRE mer qum 9 Em | 
LON ے‎ ze WS ید‎ bpa WS بد‎ Ha, a >= 
a 
Confinement п, r, дч, «x; sammen, FTE 1 
Үй) Mealy, tr das ad 
Confinement, solitary m. «rs 0; wm sath 
9 ۱ کال کرلھری کی ید‎ tq کال کر‎ 
Confines n, GU, кт, Фит 1 lae o= «rp 
Confirm v, тты «cem, ês чоп up яшїї won; 
shah wara ёл! 
میائی ساج س لتا‎ WF oh, ا‎ UF gas f X 
‘Confiscate o, & èm, ww «m, g& wo | 
if ترق‎ af we I 
Confiscation n. #0, esl 1 33 „А> 
Conflagration m. эй wm 277 оа 
Conflict n, ача, were, ачэй, чү! 
e Лу М =O 
Conflict v, zen, wen, уат; дз я чл! 
Мо f. Ay WY 
Confluence or Conflux n. ётя, йя, нд «ұт 1 
i.f eue. 
Conform o. guits (m m «wm, йч eem, 
wen memi 
Ve ruf e AN USL Q) eU dle 
Conformation п. wamz, ёчт | 544 «ml 
Confirmity with, in ade, мп, gmim, 679079, 
aufs, йя wem qnd 
le WW de ghe eue uie iile esl 
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Confound o. фета scm, ту wm, (ema 
чит; Com; mg we, д WD m (тл, rae 
at efe em | 
WS BUM, WS TE TÉ AF y f sf گرل مال‎ 

US شرنده ا لم‎ А» eJ Ves 

Confound it! o. ww sm! лүп emm ай! 

Lf JW well. gu 

Confrères т. cater, fedi wt m carat exu 1 

< £ با عاج‎ ы» م پئ کی‎ 
Confront v, summe фп, вт! CT; GTI SORT 1 
Wf LL nf LL wp 2L GT 

Confucian s. тезү 80 q ёт! 

Bek oe Y vf 

Confucianism п, s= чё | دمم‎ ti 

Confuse o. gaz qwz чот, perm, rp km, aqa t 





1, чаят 1 
BaF Die Ч a bf Мый Af ay الد‎ 
Confusion n. туч, чеке, yaaa, эттей, steer | 
MIS УДА жй tala a" 
Confute v. жя m tsa айт wen (bf ilî шш V т 
Соп т. qü, ra ta (бй) (a a S3) bit „дь 
Congeal ç, sam, I, TEL wa а | 
W بن‎ By W Q< 
Congeric adj. àw û ma m бы 1 
V vx فات‎ ual 
Congenial adj. ёз ta ш àw mg ш ema, 
жт, Nene жаса واا‎ E 
Jer em MES le E Jer مراح پا‎ alll a, a 
ЫШ 
Congenital adj, Wara, яч җәй, эй mê & di 
2 = А рт ساتم جنیی جو‎ tly 
Congeries n, t, & 1 Ke ad 
Congest v. wmm, 29 эт, wa È mr | 
W جع ر‎ alle ھی‎ ibe 
Congestion n. FY, pamm | Лл Oe be 
Congested area п, wir sum айп v 0; afte wat 
ا‎ ga ¿f Sal top a; 0) جہاں راہ‎ 
Conglomeration n, ё, апт 9% Aish @ ра 
BAS AS) лж sn ad 
«Congratulate v; weft tm, {жя Em | 
کاد دبا‎ je els Slaw 
Congregate v. Rê дя, vm бл, жп em, 
LIBET 
Congregation m. «wr, aire; wie munt 1 
ge jn ule ie 
Congress m. яп, мя; Wafer wom | 
DUNS ER 
Congruity n, ая, agait, ahem, финал | 
— ابت‎ “f SLE e 
Congruous adj, wf, dha, gafe, ws | 
v Р Se ЕЕ 
Conic or conical adj. maga, dy « яти Ўт | 
با عراب ہیا‎ ES ey 
Conifer т. чч sr «ch ferm dF 1 
MY لم‎ Š ase ا‎ bm 
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Conjecture ç. ees HIT, HET wam, 5 97 
eg WaT ЫЎ ou V Де os EL 
Conjointly ado. faa Ww 919, Wa | 
L uua کر‎ y 
Conjugal adj. wê ш feme (€ eV wht 
Conjugate v. эрт, vw E wr; Ree wr чип! 
We ررپ‎ V Af йөр ایك‎ ele 
Conjugition п, dala, йн; ETET, mam 1 
WS oS ررپ‎ tbe Se 
Conjunction n. franz, ła, sf; эй; @ was qr 
areis йїп wet 1 
£ sf یا‎ sje در‎ tje tj +), ملارٹ؛‎ 
= رالا‎ l)e 
Conjure v. Ref wem, gra эры Aint; этү wn, 
sem ата Uf HU Fale LE جول کر‎ ef д 
Conjurer or conjaror n. ятт, smt | ид», Fake 
Connect v. ga, fuere, аЙ, emm 1 
WO л.» جرلا ؛‎ 
Connection n, a, wh, emm, тув; бут, sm, @4ч, 
RF | dl «a bi ety ts لگاز؛‎ gue de 
Connivance n. smrerdt, түй fummam | cn! ed UE VT 
Connive v. sit чеги бй Em, Wawa zm эт, 
ament wem | 
Vf GS W.W JE کر‎ ao аи کر‎ x ST 
Connoisseur т. wwe, TERT | o 4 «0 oe 
Connote c. m, ah up m wamra, sem | 
LED А یاد ارم‎ 
Connubial adj, fra sr mn 1 V wb Vo 
Conquer v. Xie, SK Wem, KPT, жа WERT | 
OF تع‎ tp BF, جیتاء‎ 
Conqueror n. tm, rat 1 uer Io ше 
Conquest п. aa, wag, лд | uno 0 з 
Consanguinity n. ash, Razh, Каті e, клі st 
Conscience п. aaien, Wik, mère ma, at 
fê таб ат атте! 
ا آوار‎ ue اہئے دل کی گرا‎ OY ay cael м» TA 
Conscience, clear aim Ra | d ماف‎ 
Conscience, guilty WÀ m ap лы qm 
ا گان‎ af v ad 
Conscience, in all Ф Ra m ss em + 
Pu 
Conscientious adj. WIR, WARK, ga sedet, 
бна т HS AN 1 
Y AA نے یا امول‎ Зо OF ed ыз, Ад oda 
Conscious adj. wa, tei, sm, ати | 
1 дж WP ae Ap эзе 
Conscript п. „ай fear gen, Watt, Ra fm í 
the JE uide a 
Conscript v. weed ach waq | 07 Ле um 
Conscription n. efft scd, жай wel i 
d sum de ud 
Consecrate o. ЧЧ m me eon; Wz war, wb wan, 
frag wen, TE son (nerd) 1 
(un) WF و‎ WF IS о eie bf یتر ا باك‎ 


Consecutive adj. anm, Wem mg ип! 
len м cA uo 
Consensus of opinion n, $e se, ena, дет | 
и а а ау 
Consent п. sz, ete, дета, atî | 
ee رارز‎ ЈА чод» 
Consent v. mam, am èa, ut £m, йт а ебе 
we, ат їп! 
ba ey WS Biss ue hye aly Wl de 
Consent, age of п, чїй үй erp gat | 
قاو عر‎ f لزکوں‎ de 
Consequence п. we, RÊ; sm, т, AEE, FET | 
озу» Ngee o he tes je 
Consequence of, in Ra see zr sim, Raker 1 
ےہ اس لے‎ N \ سیپ‎ д 
Consequence, of FER, яф ти! Y Lae «s> 
Consequence, of no Tams aws ай, fara 1 
MS че 33 рой 
Consequences, take the yum, эй fer qw 
amar) Sa de K کے‎ ¿4 Cç 
Consequential adj. wae, элїї mban; afani, 
wet А” Ды! تیج؛‎ УУ ye de 
Consequently ado, Ra ит m are, RÊDA 1 
d k OK > 
Conservancy m. FT, тй, wm | ركنا‎ uuo Jae 
Conservation п, wm | il 
Conservative n. matt, wit, Wd 
wa 
= V O WN kk EMI EC 
Conservatoire m, Tam, m www GRA (палап a 
WAT ah VM WC b Z 
Conservatory: п, деж (жй M «09 «чї эй 
тё wt Ë) 
(as جا‎ ao Š Z Lie = P= зэл ole) Абл 
Conserve v. wt TT, tg m fem we 1 
US =u эб G be 
Conserves n. FT, 916, TAHT | IF «dl, oh 
Consider v, ча, Rem, aM Xen «лпя wm, 
завя, Sear | 
Wk ые t Ju + دان دیا‎ аз (im 
Considerable adj. g3, єп, "wmm, A È aman | 
BY ze д» عاصه؛‎ y oe 
Considerate adj. xeter fers emm | 
Yo Lf WD V wea 
Consideration п. ч, fran, sar, saa; ЮТ, йя; 
wen | da tüb SE robe ДЕ aks » سوچ‎ 
Considering that fa айта a Rm, йч arsa r 
PI 
Consign v. her, cus wem, È mem; um, wama 
qum | امات رکھنا‎ ie UB دے‎ DS He سواپا؛‎ 
Сопзїдпее s. «mum 1 Yo ek 
Consignor s. Hata 1 Yo ne 
Consignment s. wy, emet; яте (st m mre) 1 
(e V Sa z) مال‎ Elle ٠ سرپ‎ 
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STRIVE FOR ONE WORLD 


[Gandhiji attended the Inter-Asian Relations Con- 
ference twice during his stay at Delhi. On Tuesday, 


1-447, when he attended the Conference for the first 
time, he did not deliver any speech but answered some 
questions that were addressed to him by some of the 
delegates. The questions and answers are reproduced 
below. 

The speech which he delivered before the closing 
session of the Conference is given elsewhere in this 
number. —En.] 

The Azerbaijan delegate, Mr. Yousotoff, who 
was presiding at the Plenary Session, requested 
Gandhiji to say a few words, 

Gandhiji replied that he would be attending the 
closing session of the Conference on April 2 and 
would speak then. For the present, he would answer 
any questions that members might like to put 
to him. 

"I will not like to live in this world if it is not 
to be one. Certainly I should like to see this dream 
realized in my lifetime,” declared Gandhiji in answer 
to а question whether he believed in the theory of 
one world and whether it would succeed under the 
present conditions. 

He added: “I hope that all the representatives 
who have come here from the different Asian 
countries will strive their level best to have only 
one world. They will have to think out ways and 
means for achieving this goal. 

"Tf you work with fixed determination, there is 
no doubt that in our own generation we will 
certainly realize this dream. " 

Dr. Han Liwu from China asked bim his views 
on the proposal to set up an Asian Institute. 

Gandhiji replying said : " The question is certain- 
ly very nice. Let me confess my ignorance. I have 
really to apologize to you. Pandit Nehru had asked 
me long before this Conference was scheduled to 
take place whether it would at all be possible for 
me to attend it. Te bas proved to be a much more 
important conference than it was expected to be. 
I was obliged to say at that time that I was very 
sorry and would not be able to come. When Lord 
Mountbatten, the new Viceroy, invited me to meet 
him, however, I could not say ` No. It would have 
been foreign to my nature to do so. The Viceroy 
had already told me that the credit for bringing 
me to Delhi duting the Asian Conference was 
really his. And I told the Viceroy: ‘I am your 
prisoner. But I am also Pandit Nehru's prisoner, 
for, after all, he is your Vice-President,’ 








"Through correspondence I know almost all 
parts of the world and naturally, therefore, of Asia, 
though I know very few of you personally — perhaps 
none of you. Iam doubtful whether 1 сап say any- 
thing useful but the question is one after my heart. 
Some portions of the question put to me now were 
discussed by Pandit Nehru yesterday. It is a great 
event that for the first time in our history such a 
conference takes place on the Indian soil I am 
sorry that I have to refer to the conditions that 
we see today. We do not know how to keep peace 
between ourselves. We have so many differences 
which we cannot settle between ourselves in a 
humane and friendly manner. We think we must 
resort to the law of the jungle. It is an experience 
which I would not like you to carry to your respe- 
ctive countries, I would instead like you to bury 
it here. š 

"° India is now on the eve of her full independ- 
ence. India wants to be independent of everybody 
who wants to own this country. We do not want 
а change of masters, We want to be masters on 
our own soil, though I am not quite sure how it 
will come about. All that we know is that we 
should do our duty and leave the results in the 
hands of God and not in the hands of man, Man 
is supposed to be the maker of his own destiny. It 
is partly true, He can make his destiny only in so 
far as he is allowed by the Great Power which 
overrides all our intentions, all our plans and carries 
out His own plans. 

"I call that Great Power not by the name of 
Allah, not by the name of Khuda or God but by 
the name of Truth. For me, Truth is God and Truth 
overrides all our plans. The whole truth is only 
embodied within the heart of that Great Power — 
Truth. I was taught from my early days to regard. 
Truth as unapproachable— something that you 
cannot reach. A great Englishman taught me to 
believe that God is unknowable. He is knowable 
but knowable only to the extent that our limited 
intellect allows. 

“You, gentlemen, have come here from different 
parts of Asia, and having come with eagerness and 
zest you should all have yearly meetings or two- 
yearly or three-yearly conferences. You should carry 
away sweet memories of the meetings and make 
every effort to build the great edifice of Truth, 

“АП the Asian representatives have come 
together. Is it in order to wage a war against Europe, 
against America or against non-Asiatics? I say most 
emphatically "No. This is not India’s mission, Таш 
free to confess that I will feel extremely sorry if 
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India, having won independence through essentially 
and predominantly non-violent means, was going 
to use that independence for the suppression of 
the other parts of the world. Europeans had exploited 
different races inhabiting this vast continent called 
Asia. 

"It will be a sorry thing if we go away from 
this Conference without a fixed determination that 
Asia shall live and live as free as every other 
Western nation, I just wanted to say that con- 
ferences like the present should meet regularly, and 
if you ask me where, India is the place. 


FIRST THINGS FIRST 


The Bombay Committe for the Promotion of 
Village Industries under the chairmanship of Shri 
Manu Subedar has, with commendable promptitude, 
published its report. It seems to have been laun- 
ched out with a wrong twist from its inception, 
The resolution of Government forming this Com- 
mittee started by wagging the dog in the preamble 
itself. Or is it a case of letting the cat out of the 
bag to begin with? It runs: 

"Revival and promotion of cottaze industries 
are essential for bringing about a state of balanced 
economy in the country and for saving the enor- 
mous waste of raw materials, transport facilities and 
human energy, inherent in locating factories at cer- 
tain centres to which raw materials and labour have 
to be brought from the countryside and from which 
the finished product has again to be sent to rural 
consuming centres. It is also desirable to make 
villages self-sufficient in respect of their essential 
requirements аз far as possible. . . . 

From this the main object would appear to be 
to distribute the constituent elements of the orga- 
nization of centralized factory production to rural 
areas; the purpose being the saving of " enormous 
waste" or in other words, reduction of cost. The 
interest in the welfare of the villages has become 
an "also", 

The whole report is vitiated by this ideology, 
lacking a true perspective and a sense of propor- 
tion. Button-making absorbs attention in a starving 
country rather than industries connected with food 
processing. The burning questions of the day, such 
as the rice mills, production of vanaspati ghee or 
sugar mills and distilleries do not find even a passing 
mention. Coming from the Province of Bombay, 
with all its vested interests, one is led to wonder 
if this is all deliberately undertaken to divert and 
side-track public attention rather than being an 
accidental blunder. 

ОЁ course, there is much crocodile tears shed 
over the deterioration of life in rural areas and 
very ennobling sentiments expressed in the true 
text book style for their betterment, But the whole 
report rings false, may be, due to the wrong 
directive given in the terms of reference. 

The Committee's belief in “self-sufficiency " is 
skin-deep. Their avowed aim is“ to give increased 
purchasing power to large masses of people, so that 
they can afford to buy things, which hitherto they 


were not in a position to acquire.” The Committee 
does not seem to be conscious of the fact that much 
of the distress in rural areas is traceable to the 
enormous expansion of money economy, Villages 
should be encouraged to produce for their use 
rather than for exchange, The Committee scems 
to have been carried off its feet by glowing 
pictures of production in Switzerland and Japan, 
not realizing that in those small countries conditions 
are not the same as in our country nor are their 
traditions of life identical with ours. 

Under the proposed scheme, villages should 
undertake mass production of a single selected 
article at each village industry centre. "At least 
three skilled artisans, who are adept in making 
such an article, should be imported from cities 
where necessary and established at such a centre 
on the guarantee of a full wage such as they are 
now realizing plus free residence.” " АП the adult 
men and women, who could give their fall time, 
would be free to come and join this activity. From 
the first day of their attendance, they would receive 
not less than four annas a day but when their 
skill is reported upon, the scale should rise gradually 
from four annas to eight annas, which should be 
the maximum,” for an eight hour day, Is this an 
improvement of the "Poor House" institution in 
the West? 








With an eye to modernity, and perhaps as a 
concession to those who clamour for Basic Edu- 
cation, the Committe “recommend the examination 
of the problem, whether children could not join in 
with advantage to themselves for half a day" on 
a wage of one anna per day rising to a maximum 
of four annas. They think such industrial centres 
“would provide for the training of the eye, the 
touch, the sense of measurement, the sense of 
weight and other useful faculties.” 

They have, in all earnestness, proceeded to work 
out the cost of a village centre for the production 
of coat-buttons! Such a centre will employ three 
skilled men at Rs, 4 а day, 40 children at As. 2 a 
day, 40 women at As. 6 a day and 40 men at As. 
6 a day. At all events we should congratulate the 
Committee on establishing the equality of men and 
women, though on paper! They are also dispelling 
“the drawing room illusions of amateurs that one 
can have a choice and one should do what one 
pleases.” They declare ex cathedra that man is by 
nature condemned to get through che same personal 
routine in life every day and with regard to work, 
most men do what opportunity or chance had 
made available to them.” In this particular case, 
the God-sent opportunity of coat-button-making! 
From this bigh philosophy of life they suddenly 
make a forced landing on hedonistic consideration 
when they come out with the observation: “The 
limitation of the work to a single task increases 
the scope for acquiring skill in the shortest period, 
for minimizing mistakes and waste and is the foun- 
dation of mass production of simple articles under 
tural conditions at a cost which will probably be 
lower than the factory cost of similar articles." 
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Sweat labour theories could not have been expres- 
sed better! 


Then they proceed to refute emphatically that 
the simple process in mass-scale manufacture is 
monotonous, We should inyite the Chairman and 
the Committee to go to a shoe-making factory 
where the moving belt carries hundreds of lasts on 
which the various operations incidental to the 
making of a shoe ate performed by the attendant 
at each spot. We shall place the Chairman first. As 
the naked last moves up in front of him he will 
have by his side a pot of sticky paste and he will be 
equipped with a brush, He will dip the brush in 
the paste and dab it on the last as it passes him. 
He will repeat this operation on hundreds of lasts 
that will whirl past before him from eight in the 
morning till five in the evening with one hour in 
the middle for lunch! This will be done every day 
for three hundred days in the year and he will be 
paid eight annas per day for his co-operation with 
the Almighty who provided our Chairman with 
this opportunity of dabbing paste on shoe lasts. It 
may not now be necessary for us to watch the 
other Committee members at their simple processes 
which, they tell us, are not monotonous. They 
frankly state: “the Utopian Heaven when a man 
can do what he pleases, ashe pleases, is an entirely 
irrelevant idea with reference to the plan suggested 
herein.“ If the Chairman was not pleased to dab 
the paste on the last as it passed him the cloth 
put on the last by the next man will nor stick to 
it and God's purposes will be frustrated. It 
impossible to allow the Chairman to please himself. 
9. E. D. 


As to the choice of products they confess that 
they " have not been troubled with the antithesis, 
which it is usual to put forward between village 
industries, which cater for the wants of the villagers 
themselves, and those which produce goods useful 
to the urban population.” 





They claim that their scheme is the product of 
Indian genius applied to Indian conditions. There 
is surely no question about the genius but there 
is room for difference in the appreciation of the 
conditions. They are obsessed by the fear that the 
villages cannot provide for the increased population 
unless their scheme is put into operation. 


There is much special pleading in all their theo- 
rizing which makes interesting and amusing reading 
but space forbids our inclination to quote these 
for the benefit of the reader. There is no sense of 
false modesty about the Committee which naively 
desire that the basic notions put forward by them 
should be useful not merely for Bombay, but for 
other provinces too. Is this a warning? 

Village Industries for mass production seem in 
keeping with wolves in sheep's clothing. We trust 
the Government and the people concerned will 
evaluate this report carefully and the skillfully 
sugar-coated pill will not be swallowed. 


J. С. KUMARAPPA 


ABOUT NOAKHALI 

Gandhiji received the following -wires about the 
Noakhali situation to which he has sent the 
following replies : 

Shri Satish Chandra Dasgupta in his wire dated 
Катап}, April 2 says: 

"This isa quick post information. 1 have sent 
ihe following telegram to the District Magistrate, 
Police Superintendent and Chief Minister, 

“There have been five cases of arson between 
March 23 and yesterday. Yesterday's case happened 
at Mohammadpur in Ramganj Thana, It жаз an at- 
tempt to burn alive three families consisting of twenty- 
one persons male, female, children of the house 
who for safety slept all in one room. This room 
was fastened from outside and this thatched hut and 
other huts of the house simultaneously set on fire. 
The inmates escaped by breaking through mat wall.” 
In another telegram dated Ramganj, April 5, 

Shri Dasgupta says: 
"I have sent the following telegram to the Chief 
Minister and local authorities: 

‘Have to bring your notice another case of 
arson last night April 4, at Changirgaon near Ram- 
ganj Thana where also like the last case the inmate 
Haralal Bhowmik found himself locked from outside 
in his sleeping room while all structures including 
sleeping room were burning. Thank God Haralal 
could escape by cutting open corner of stout reed 
wall of his corrugated sheds. Request you think 
over these gruesome attempts of burning alive the 
Hindus and shape Government policy by shaking 
off inactivity.’ 

Gandhiji's reply to the above wires: 

“All your precise but painful wires also from 
Haranbabu, Case seems to be for exodus or perishing 
in flames of fanaticism, Hope you will not advise my 
coming to advise on choice, Hold council with workers 
and act promptly.” 

Shri Haranchandra Ghosh Choudhury, М. L. A. 
(Bengal) in‘ his wire dated Chaumuhani (Noakhali), 
April 6 say: 

"Rehabilitation in Noakhali is becoming increasingly 
difficult. Lawlessness, theft, burglary, house-breaking, 
night raids, burning of houses, hay-stacks, becoming 
common. 

“Ploughing of fields in some areas obstructed, In 
about five hundred cases involving loot, arson, murder, 
final reports submitted on pleas non-availability sufti- 
cient evidence which under present circumstances can 
be had from riot victims alone. Absconders and cul- 
prits moving freely reported holding meeting now. 
People suspect foul play in original cases as all Hindu 
officers in charge of affected Thanas transferred, Those 
officers who have timely submitted charge sheets agai- 
mst good number of offenders also transferred. Pro- 
ceedings drawn against officers who attempted quell 
riots or arrested large number of culprits of whom 
ninety per cent now bailed out, More than hundred 
counter cases against workers. Hindu police and army 
staff are seriously enquired into and in some cases 
summoned or otherwise harassed.” 
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Gandhiji's reply to the above wire: 

“If what you say is true, clear case for exodus or 
perishing in the flames of madness and fanaticism. 
Consult.Satish Babu and act unitedly, " 

Gandhiji has sent the following wire to the 
Chief Minister, Bengal, Mr. Н. S. Suhrawardy ; 

“I continue receive doleful wires about increasing 
lawlessness Noakhali. I suggest prompt attention wires 
of Satish Chandra Dasgupta and prompt action. Am 
publishing wires." 
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THE MESSAGE OF ASIA 


Addressing the concluding session of the Inter- 
Asian Relations Conference on Wednesday the 2nd 
of April, 1947, in the Purana Quila at Delhi, 
Gandhiji said: 

I do not think that 1 should apologize to you 
for having to speak in a foreign tongue. I wonder 
if this loud-speaker carries my voice to the farthest 
end of this vast audience. If some of those who 
are far away are unable to listen to what I may 
say, it will be the fault of the loud-speaker. 

I was going to tell you that I do not wish to 
apologize. I dare not. You cannot understand the 
provincial language which is my mother tongue. I 
do not want to insult you by speaking in my own 
language ( Gujarati ). Our national speech is Hindu- 
stani. I know that it will be a long time before it 
can be made into an international speech. For inter- 
national commerce, undoubtedly, English occupies 
the first place. 1 used to hear that French was the 
language of diplomacy, I was told when I was 
young that if I wanted to go from one end of 
Europe to the other, I must try to pickup French. 
I tried to learn French in order that I may be able to 
make myself understood. There is a rivalry between 
the French and the English. Having been taught 
English I have naturally to resort to that language. 

T was wondering as to what [was to speak to you. 
I wanted to collect my thoughts but, let me confess 
to you, I had no time. Yet I had promised yester- 
day that I would tty to say a few words. While I 
was coming with Badshah Khan I asked for a little 
piece of paper and pencil. I got a pen instead of 
a pencil. I tried to scribble a few words. You will 
be sorry to hear from me that that that piece of 
paper is not by my side though I remember what 
I wanted to say. 

You, friends, have nor seen the real India and 
you are not meeting in conference in the midst 
of real India. Delhi, Bombay, Madras, Calcutta, 
Lahore—all these are big cities and are, therefore, 
influenced by the West, 

I then thought of a story. It was in French 
and was translated for me by an Anglo-French 
philosopher. He was an unselfish man. He befriend- 
ed me without having known me because he al- 





ways sided with the minorities. I was not then in 
my own country. I was not only in a hopeless 
minority but in a despised minority if the Euro- 
peans in South Africa will forgive me for saying so. 
I was a coole lawyer. At that time we had no 
coolia doctors, we had no coolie lawyers. I was the 
first in the field. You know perhaps what is meant 
by the word coolie. 





This friend —his mother was a French woman and 
his father an Englishman — said : " I want to translate 
for you a French story. There were three scientists 
who went out from France in search of truth. 
They went to different parts of Asia. One of 
them found his way to India. He began to search. 
He went to the so-called cities of those times— 
naturally this was before British occupation, before 
even the Moghul period. He saw the so-called high 
caste people, men and women, till he felt at a loss. 
Finally, he went to a humble cottage in a humble 
village. That cottage was a bhangi cottage and 
there he found the truth that he was in search of." 

If you really want to see India at its best, you 
have to find it in the humble bhangi homes of 
such villages. There are 7,00,000 of such villages 
and 38 crorés of people inhabit them. 

If some of you see the villages, you will not be 
fascinated by the sight. You will have toscratch below 
the dung heap. I do not pretend to say that they 
were ever places of paradise. Today they are really 
dung heaps, They were not like that before. What 
I speak is not from history but from what I have 
seen myself. I have travelled from one end of India 
to the other and have seen the miserable specimens 
of humanity with lustreless eyes. They are India. 
In these humble cottages, in the midst of these 
dung heaps, are to be found the humble bhangis in 
whom you find the concentrated essence of wisdom. 

Again, I have learnt from books — books written 
by English historians; We read books written in 
English by English historians but we do not write 
in our own mother tongue or in the national 
language Hindustani, We study our history through 
English books rather than through the originals. That 
is the cultural conquest which India has undergone. 

Stating that wisdom had come to the West 
from the East, Gandhiji said: The first of these 
wise men was Zoroaster, He belonged to the East. 
He was followed by Buddha who belonged to the 
East— India. Who followed Buddha? Jesus, who 
came from the East. Before Jesus was Moses who 
belonged to Palestine though he was born in Egypt. 
After Jesus came Mohammed. I omit my reference 
to Krishna and Rama and other lights. I do not 
call them lesser lights but they аге less known to 
the literary world. All the same I do not know a 
single person in the world to match these men of 
Asia. And then what happened? Christianity became 
disfigured when it went to the West. I am sorry 
to have to say that. I would not talk any further. 

I bave told you the story in order to make you 
understand chat what you see in the big cities is 
not the real India. Certainly, the carnage that is 
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going on before our very eyes is а shameful thing. 
As I said yesterday, do not carry the memory of 
that carnage beyond the confines of India. 

What I want you to understand is the message 
of Asia, It is not to be learnt through the Western 
spectacles or by imitating the atom bomb. If you 
want to give a message to the West, it must be 
the message of love and the message of truth. I 
do not want merely to appeal to your head. I want 
to capture your heart. 

In this age of democracy, in this age of awaken- 
ing of the poorest of the poor, you can redeliver 
this message with the greatest emphasis. You will 
complete the conquest of the West not through 
vengeance because you have been exploited, but 
with real understanding. I am sanguine if all of you 
put your hearts together—not merely heads—to 
understand the secret of the message these wise 
men of the East have left to us, and if we really 
become worthy of that great message, the conquest 
of the West will be completed. This conquest will 
be loved by the West itself, 

The West is today pining for wisdom. It is despair- 
ing of a multiplication of the atom bombs, because 
atom bombs mean utter destruction not merely of 
the West but of the whole world, as if the prophesy 
of the Bible is going to be fulfilled and there is to. 
be a perfect deluge, It is upto youto tell the 
world of its wickedness and sin — that is the heritage 
your teachers and my teachers have taught Asi 





Moral Defects of Victory 

Apart from moral considerations there is some- 
thing repulsive in filching the belongings of the 
dead and dying. Leaving alone chivalry, there is a 
degradation in depriving the weak when they are 
down and out and are not in a position to protect 
their possessions. 


A few weeks ago we drew attention to the 
moral aspect of dismantling the equipment of 
German industries by the " Victors "— the British 
and the Americans,— and selling them off, and also 
to the greed involved in snatching away their 
patent rights. 

Now comes the cortesponding news that the 
United States Government has decided to allow 
30% of all removable Japanese equipment to the 
British. 

Is there no limit to the extent to which avarice 
will lower human dignity and self-respect ? 

All this in the name of " reparations"! These 
are some of the moral defects of victory. 

LOK 
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THE DELHI INTERLUDE 
1-4-47 

There was a slight disturbance at the prayer 
meeting in Delhi this evening when an excited 
Hindu youth took exception to the recitation from 
the Quran in the course of the prayer. Gandhiji 
stopped the prayer for some time, while the boy 
was removed from the prayer ground. 

Though with the removal of the youth there 
was no occasion, Gandhiji said, to make any varia- 
tion in the recital of the whole prayer including 
the Zoroastrian verses, the bhajan and the 
Ramadhun, he wanted to waive the recital and 
bring home to the youth that his supposed victory 
was really the loss of the entire audience, who 
wanted the whole prayer. His act was not only 
un-Hindu but it was a discourteous breach of the 
ordinary laws governing meetings. Thoughtless 
action, such as the youth had indulged in, really 
promoted ill will resulting in the inbumanities they 
had witnessed on a progressive scale in Noakhali, 
Bihar and in the Punjab, It was time, therefore, 
that the people made a fixed determination to shed 
all savagery. 

Gandhiji went on to say how he had to bang 
his head in shame in Noakhali when he was told 
of the cruelties perpetrated on the Muslims in 
Bihar. And now, as if in answer to Bibar, comes 
the tragedy of the Punjab, Death, Gandhiji said, 
was a companion and friend. It was well with 
those who bad died bravely, Whether any died as 
cowards was immaterial now. They too were gone. 
But it was the guilty living who were responsible 
and they were responsible to God. He alone knows 
the hearts of men. 

Gandhiji exhorted the people to shed violence 
and the law of the jungle. He was in Bihar trying 
to restore confidence in the Muslims and love in 
the hearts of the Hindus, He felt that he was 
succeeding and, if he did, then, all would be well 
elsewhere too, It was a tragedy that in the India 
that had fought with the weapons of truth and 
ahimsa for its freedom, there should today be the 
law of the brute. They were belying all ‘that the 
Congress had stood for. 

Never in history, Gandhiji went on to say, had 
a ruling power left any dominion of its own free 
will This was what the British were trying to do 
today, It was right to believe that they were honest 
whatever their past record here had been. But 
were Indians going to demean themselves by internal 
warfare? Such action might even lead to the 
consequence of their asking British troops to 
remain on Indian soil in order to maintain order. 
He hoped they would not resort to such 
madness. 

Gandhiji then referred to the Asian Conference 
then being held. Те was а big thing and their jewel, 
Jawaharlal, was very beloved of the delegates be- 
cause of his love for them and his dream of a 
United Asia. Only, however, if India was true to 
her traditions could she be worthy of the role she 
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ought to play., It would be cruel to spoil Jawaharlal's 
dream of a United Asia by internal strife in this 
land, 

Gandhiji concluded his address by saying that 
there could be no end to strife until and unless they 
made over their hearts to God. Today he felt 
that he himself had no following. If he had, then 
these tragedies would not have happened; but even 
if all deserted him, he knew God would not and 
He would direct him in his duty. Only when God 


reigned in men's hearts would they be able to 
shed their anger. 
2-4-47 

Gandhiji did not hold his prayer meeting this 





evening also because two or three persons objected 
to the recitation from the Quran. 7 

When Gandhiji was about to start the prayer, 
he asked the audience if there was anyone present 
who intended objecting to the recitation from the 
Quran, as a person had objected to it the day 
before. Two or three persons from among the 
gathering objected to it and asked him on what 
authority he could recite verses from the Quran in 
a Hindu temple. 


Gandhiji said that the temple belonged to the 
bhangi community who did not objecto the manner 
in which he conducted the prayer: апаз a bhangi 
he had a right to pray in the temple ashe wished. 
Those who objected to the recitation from the Quran 
were neither bhangis nor would they like to be- 
come bhangis. 

Although most of the people assured him of 
their willingness to hear the prayer, Gandhiji refused 
to conduct the prayer and said that he would again 
concede victory to the few objectors. But this 
certainly was not a victory for the Hindu religion. 
Gandhiji added that the next day he would again 
ask the same question and await a reply. 

When one man referred to the sufferings of the 
Hindus in the Punjab, Gandbiji said that hot words. 
could not wipe the tears of the Punjab and added 
that whatever power he had was dedicated to the 
service of sufferers in the Punjab, Bihar and 
Noakhali. 

3-4-47 

Gandhiji abandoned his prayer this evening also 
when a few members of the audience objected to the 
recitation from the Quran. He advised the audience 
to disperse peacefully after observing a few minures' 
silence and said that prayer was for remembering 
God and for purifying the heart and could be 
offered even when observing silence. 

Before starting the prayers Gandhiji stated that 
he had received a letter asking bim either to 
discontinue recitations from the Quran ог leave the 
Valmiki Temple (where he is staying ). He asked 
the people present if there was any one among 
them who objected to the recitation of verses from 
the Quran. When a number of people raised their 
hands and said that they would not allow him to 
pray if verses from the Quran were recited, Gandbiji 
decided not to hold the prayers. 
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In the course of his speech, Gandhiji asked the 
audience if they had understood the beauty and 
truth of what had been said the previous day. He 
said that he was nor one co refrain from doing 
what he held to be his duty, but his non-violence 
dictated that even if a boy objected to’ bis holding 
the prayer meeting, he should refrain from doing 
so. But this should in no way be interpreted as 
cowardice. He did not hold the prayers in order to 
prevent argument and violence. Violence, he said, 
was the work of the devil and all his life he had 
fought against it. 

Gandhiji added that he would ask those who 
were against his holding the prayer meeting not to 
come or if they did, they should come by them- 
selves and kill him if they wanted to. Even if he 
was killed, Gandhiji said, he would not give up 
repeating the names of Rama and Rahim, which 
meant to him the same God, With these names on 
his lips he would die cheerfully. 

If he refrained from repeating the names of Rama 
and Rahim how could he, Gandhiji asked, face the 
Hindus of Noakhali and the Muslims of Bihar? 

He asked those who wanted the prayer to be 
held not to entertain anger or malice towards the 
obstructionists but to pity them. Anger and desire 
for revenge were no service to Hinduism, he said. 

When the two sections of the audience began 
to quarrel among themselves as he was about to 
go away, Gandhiji addressed the crowd for about 
fifteen minutes standing. He said that anger would 
lead them nowhere. They should think how best 
they could heal the wounds of the Punjab, and 
not abuse anybody, as this was against their religion. 

4-4-47 1 

Gandhiji commenced by asking whether there 
were any objectors today on the prayer ground. A 
member of the Hindu Mahasabha asked to be allowed 
to say a few words of apology for the occurrences 
of the last three days. He wished to dissociate bim- 
self and fellow members from this behaviour. The 
prayer ground was not the place for disagreement. 
If they had to fight any issue with Gandhiji, they 
should do so outside. He appealed to the audience 
to be quiet and let the prayer proceed without let 
or hindrance. 

There was only one person who objected to the 
prayers with the verse from the Quran Sharif being 
held in a Hindu temple, Gandhiji said that that was 
an objection which only the Harijans of that place 
could raise. The objectionist then withdrew his 
objection, The Harijans of the place, Gandhiji 
proceeding said, were sad at the happenings of the 
last three days. They were his younger brothers. 
He was a bhangi and it was the duty of a true 
bhangi and therefore a true Hindu to cleanse not 
only the dirt of the body but also all the pollution 
of the mind end the spirit. The true Hindu saw 
Truth in every religion, The essence of the Quran 
verse was found in every religion. 

Gandhiji told them how friends from Rawalpindi 
had today come and narrated allthe atrocities that 
had been perpetrated there. They wanted his 
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service and his help and guidance. They could nor 
understand the objection raised here to the recital 
of the Quran verse. Even Muslims had never stopped 
the holding of prayers even though some of them 
objected to the recital of the verse in question. 

The Vedas, Gandhiji said, were from time imme- 
morial. So were the Upanishads. But they were 
imperfectly known. Any imputities that had crept 
in any of the scriptures were due to the fact that 
they were written many years later, The Hindu 
religion was а great religion and had infinite tolera- 
tion in it and powers of absorption. God was 
everywhere as the Harijan woman saint told her 
young questioner. He was the ruler of men’s hearts. 
He only wanted single-minded worshipin whatsoever 
form it be and whatsoever language. It was, there- 
fore, wholly un-Hindu and irreligious to object to 
the great verse from the Ouran Sharif being recited. 

The full prayer was then held. After the prayer 
Gandhiji addressed the gathering again. 


He said that it had hurt him much to think that 
оп three days they had not been able to hold the 
prayer and hundreds had been disappointed because 
of the unenlightened objection of а few. But, if 
prayer had been in their hearts, they really had not 
missed the worship. He himself was grateful to 
the objectors because they had given him ample 
opportunity for heart searching. He had asked himself 
whether, because he had not been able to calm 
them, there was anything against them in his heart. 
If they had understood the inner meaning of the 
bhajan sung that day, they should have understood 
that it was right for them to take everything that 
came from God as a gift. Gandhiji felt glad that he 
had gone rhrougl the test. Even if three or four 
had said that they would kill him for saying Rama 
and Rahim in the same breath, he hoped he would 
die smiling with those very names on his lips. 








Gandhiji went on to say how in Noakhali it 
was difficult to have the Ramadhun but there too 
he was able to continue his customary worship. 
All would be well if there was no anger or malice 
in their hearts. How could it be a sin to chant 
God's name in Arabic? Gandhiji implored them not 
to degrade Hinduism by not understanding their 
immortal scriptures. Everyone should be at liberty 
to pray as he liked. 

Some people imagined that he was engaged in 
big tasks here and had forgotten the suffering areas. 
God alone knew how his heart wept and what 
agony he suffered at the madness the people had 
indulged in in Noakhali, Bihar and now in the Punjab, 
He assured them that he was working for those 
areas wherever he was, even in his talks with the 
Viceroy, There was no bigger task for him than 
to strive for Hindu-Muslim unity. He could nor 
serve India if he forgot Noakhali, Bihar or the 
Punjab, He claimed o be a servant of God. He 
neither ate nor drank nor did anything else except 
at God's bidding. They would, perhaps, understand 
his work better in the fullness of time. Meantime 
he must continue his duty wherever God took him, 








Before commencing the prayer, Gandhiji again 
asked whether there was anyone amongst the 
gathering who would rather that he did not conduct 
the customary prayer. There were no objectors and 
Gandhiji was glad, He reminded them once again of 
the folly of looking upon one religion as better 
than another, The recent happenings were due, he 
was sure, to the atmosphere of hate that pervaded 
the land today. If they remained calm in the midst 
of the storm, then only would they grow in 
strength, He reminded them of how Maulana 
Mohammed Ali, in the good old days of the Khilafat 
movement when the Hindu and the Muslim fought 
side by side, had said that their mightiest weapon 
was the charkha and their most potent bullets the 
cones of yarn which they span. Gandhiji had 
pointed out that the Congress could only join the 
Khilafat movement if they would fight non-viclently 
and the condition had been gladly accepted in the 
пате of Allah, It was the result of that non-violent 
fight that India was today on the threshold of 
indepedence. 

Gandhiji went on to remind the audience that 
the next day was the beginning of the National 
Week. He related how the thought of a 24 hours’ 
fast had come to him one night in a dream, how 
he had consulted Rajaji whose guest he then was 
in Madras, how the idea had appealed to the latter, 
how notices had been issued at once and what a 
widespread and hearty response there had been to 
the call. He had never dreamt that the country 
had been so awakened, and by the country he 
meant not the few cities of India but the seven 
lakhs of villages where the vast mass of Indian 
humanity lived. Gandhiji appealed to the audience 
to respond to the call once again but only if they 
understood its implications. The fast was under- 
taken in those days for the sake of vindicating 
Swaraj through Hindu-Muslim unity, and the charkha, 
etc. Today ales! all that the Congress tricolour 
stood for, viz, Hindu-Muslim-Sikh unity and the 
charkha were nowhere to be found except in his 
humble hut. He, however, asked the assemblage, 
in any event, to contemplate on what internal 
strife meant, to forgive and forget what had 
happened and to bear no malice in their hearts 
for all the tragic and bestial happenings of Noakhali, 
Bihar and the Punjab. He still believed more 
strongly than ever that the spinning wheel was 
the truest symbol of non-violence. It was the one 
thing that never failed through its music to give 
solace to the mind and soothe the troubled heart. 
If, therefore, they truly desired to extinguish the 
volcano of hatred that was that day pouring out 
its poisonous lava, he hoped they would join him 
in fasting in the true spirit. The fast signified much 
more than processions and flag-hoisting ceremonies, 

The whole of India, Gandhiji said, could be a 
Pakistan if they looked upon every fellow Indian 
as a brother. If Hindustan meant а land only for the 
Hindus and Pakistan only for the Muslims, Pakistan 
and Hindustan would then be lands flowing with 
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poison. The land of his dreams, hé said, was a 
land watered by rivers of love. 

Gandhiji then made a moving reference to 
Deenabandhu Andrews whose death anniversary 
fell on April 5th. Such a friend of India needed 
no special reference from him for his memory. was 
ever green. He was an Indian at heart and 
nevertheless a true Englishman. 

In conclusion, Gandhiji said chat he had received 
a letter, which he would release to the press, from 
the Rashtriya Seva Sangha, that they had had 
nothing to do with the raising of objections to the 
prayer on the three previous days. He was glad to 
hear that and believed it. No organization could 
protect life or religion if it did not work absolutely 
in the open. 

6447 

Addressing the prayer gathering, Gandhiji drew 
their attention to the lovely Bengali, bhajan to 
which they had been treated that evening as also 
to the Ramadhun which included the names of 
both Rama and Rahim, Krishna and Karim. As 
these were being sung, he said, the vistas of Noakhali 
came before his eyes. That bhajan was often sung 
there, Sometimes it was sung and the Ramadhun 
chanted as they walked from village to village, 

The day was the first day of the National 
Week — а day of fasting and prayer. There was 
sacrificial spinning also from 3 p.m. to 4 p.m. 
in which the Congress President and his wife and 
Jawaharlalji and other leaders took part. The fast 
would soon be broken but how good it would be, 
said Gandhiji, if the names of Rama and Rahim and 
the message of the bhajan were engraved in their 
hearts for all time as a result of that day's rededi- 
cation, He went on to say how some abused him, 
how some thought he had grown too big even to 
reply to cheir letters and how others accused him 
of enjoying himself in Delhi while the Punjab was 
in flames, How could these persons understand 
that he was working day and night for them whe- 
rever he was? He could not dry their tears. God 
alone could do that, but he would go at once to 
the Punjab when the call came. lt grieved him to 
sense the existing hatred and spirit of revenge and 
warned them that unless they calmed and purified 
their hearts, they would light such a fire throughout 
the land as would consume them all, He reminded 
them of the story of the Mahabharata which was 
not a history of India but of man. It was the story 
of the fight between the worshippers of Rama, the 
embodiment of good and Ravana, the embodiment of 
evil. They fought —the Pandavasand the Kauravas— 
blood-brothers, and what was the result? While 
evil was certainly defeated only seven of the 
victors remained to tell the tale, This, said Gandhiji. 
was the state of che country today. 

He made a touching reference to the brave old 
Nationalist Muslim Khwaja Abdul Majid, who had 
come to see him that day. Would that those good 
old days when heart-unity between the Hindus 


and the Muslims existed returned ! Today in Bihar 
Nationalist Muslims had been killed by the Hindus 
and Hindu friends of Islam had been done to death 





exhorted the audience to pause and 
think where they were drifting. He begged of the 
Hindus not to harbour anger in their hearts against 
the Muslims even if the latter wanted to destroy 
them. None should fear death, Death was inevitable 
for every human being. But if they died smiling, 
they would enter into a new life—they would 
create a new Hindustan. The second chapter of the 
Gita described in its ending shlokas how the God. 
fearing man should live and move and have his being. 
He wanted them to read, mark, learn and inwardly 
digest the meaning of every one of those shlobas. 
They would then realize what their ideals were and 
how far short of them they had fallen today. On the 
eve of independence it was their duty to ask them- 
selves whether they were fit to have it and sustain it. 


NOTES 
Harijan Bastis 

A correspondent informs us that a friend, who 
attended a dinner in the Harijan quarters in honour 
of а worker among Harijans, was not allowed to 
enter his rented House in the caste locality by some 
neighbours — Vaishyas and Brahmans. The friend 
had to find asylum in the house of a Congress 
worker elsewhere. 

It is suggested that the provincial governments 
should now allocate sites within the caste village 
for Harijans for residential purposes and should 
not continue the present system of segregating 
Harijans to a special locality. 

We quite agree with the sentiments, In matters 
of this kind public opinion should influence Govern- 
ment action. The case cited should impel every 
опе who has the cause of che Harijans at heart to 
develop the necestary outlook. 

Living Soil Associations 

While India is building fertilizer factories Austra- 
lia is forming Living Soil Associations to restore 
the fertility of soils that have been drained of 
humus and to educate the public to appreciate the 
value of humus in soil conservation. 

Plants grown with compost manure are said to 
be more disease resistant and animals fed on them 
show considerable immunity to common ills, and 
human food drawn from such sources is conducive 
to health and confer immunity to sickness. 

Jio K. 
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CALL TO THE NATION 

[The Qaid-e-Azam and Gandhiji have issued the 
following joint appeal to the communities which comprise 
the Indian Nation. —E4, J 

We deeply deplore the recent acts of lawlessness 
and violence tbat have brought the utmost disgrace 
on the fair name of India and the greatest misery 
to innocent people, irrespective of who were the 
aggressors and who were the victims, 

We denounce for all time the use of force to 
achieve political ends, and we call upon all the 
communities of India, to whatever persuasion they 
may belong, not only to refrain from all acts of 
violence and disorder, but also to avoid both in 
speech and writing, any incitement to such acts, 

M. A JINNAH M. K. GANDHI 
15-4-47 
WITH GANDHIJI AT DELHI 

It was good to have a chance of being with 
Gandhiji again even for a brief period. He has 
rigorously eschewed the personal help of those who 
have been wont to be always near him, relegating 
them to do his work in other ways away from him 
and yet nearer to him in a deeper sense, and relying 
himself wholly on God in the pilgrimage that he 
Баз undertaken for many months past in order to 
quench through non-violence the fire of communal 
hatred that is consuming the land. 

That is the one topic that fills him today, From 
his prayer addresses it is obvious that nothing else 
today counts. While he came here to talk to the 
new Viceroy and while the Congress President and 
the members of the Interim Government were glad 
to have the benefit of his advice on various matters, 
his heart was in Bengal and Bihar and in the Panjab. 

Time and again he reiterated that the political 
independence that was going to be theirs would be 
nothing worth if communal strife was to continue. 
Indeed, it might not even be theits if they continued 
to rely on British troops to keep the peace. In any 
event, political independence was nothing worth if 


it did not bring into being a State where truth and 
love reigned. 


So bitter are the hearts of both the Hindus and 
the Muslims today that оп three consecutive days 
no prayers were allowed to be held because some 
embittered persons objected to the recital of the yerse 
from the Quran Sharif. The crowds came daily, but 
had to go away disappointed because Gandhiji 
would not have the prayers even if there was one 
objector. If there had been none but objectors on 
the prayer ground, he said, he would willingly have 
held the prayer and hoped he would have had the 








courage to die at their hands with the names of 
Rama and Rahim on his lips if they wanted to kill 
him. But he wished to avoid a clesh on the prayer 
ground between those who wanted the prayers to 
be held and those who objected, In the end his 
non-violence prevailed and after three days the 
objectors withdrew. There was no logic behind 
the objections, but the recent savagery of 
Muslim fanatics in certain districts of the Punjab 
had enraged the Hindus everywhere. Questions 
poured in as did angry letters, Why did he call 
himself a Muslim? Why did he consider that there 
wasno difference between Rama and Rahim? Why 
had he gone so far as to say that he had no objec- 
tion to reciting the Кайта? Why did he not go to 
the Punjab? Was he not a bad Hindu? Was he nor 
a fifth columnist? Was not his non-violence making 
cowards of the Hindus? One envelope came to him 
addressed as Mohamed Gandhi! 

Quietly and patiently, Gandhiji reasoned with 
them. Why should and how could Islam be condem- 
ned for the sins of a few ? He claimed to bea sanatani 
Hindu and because the essence of Hinduism, and 
indeed, all religions was toleration, he claimed that 
if he was а good Hindu, he was also а good Muslim 
and a good Christian. It was against the spirit of 
religion to claim superiority. Humility was essential” 
to non-violence. Had not the Hindu scriptures said 
that God had a thousand names? Why may not 
Rahim be one of them? The Kalma merely praised 
God and acknowledged Mohamed as His Prophet. 
He had no hesitation in praising God and acknow- 
ledging Mohamed as a Prophet in the same way 
as he acknowledged Buddha and Zoroaster and 
Jesus. The fact that he had come to Delhi and was 
having talks with the Viceroy and the leaders did 
not mean that he was neglecting his work in either 
Noakhali or Bihar or in the Punjab, Nothing would stop 
him from going to the Punjab when the call came. 
Today there was no Indian raj there. It was the rule 
of a British Governor. In any event, he was working 
for all these places wherever he was, How could he 
be a fifth columnist ? He could not put his ahimsa 
in cold storage because the Hindus and the Sikhs 
had been butchered in the Punjab. The Hindus had 
done equally savage things in Bihar and it was his 
duty to tell the Hindus and the Muslims alike that 
they must put away anger and malice from their 
hearts and realize that the more they resorted to 
violence the more savagery would ensue. Gandhiji 
told them how he had to hang his head in shame 
when the foreign delegates who came to see him 
asked bim about the communal strife, All he could 
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say was that. this madness had seized a few of them, 
and he hoped and prayed and believed that it would. 
soon subside. Indians, of whatever religion, had to. 
live together. They were of the same soil, they 
were nursed by the self-same mother and they could 
not go on killing each other if India was to live. 

In inimitable language he brought home to the 
audiences the true meaning of the National Week. 
The country-wide response to his appeal all those. 
years ago to observe April 6th as a day of fasting 
and prayer had exceeded all his wildest dreams. 
Today also every village in India observed the 
sacred week. The commencement of the celebration 
was a symbol of that awakening of Indian humanity — 
poor, ignorant and down-trodden humanity, alive 
with hope for an independence which would usher 
in a new dawn for them. But was fratricidal warfare 
going to usher in that dawn ? That was the question 
each one had to ask himself and answer, and Gandhiji 
hoped that the last day which was celebrated as 
Martyrs’ Day—a day when the blood of Hiadus, 
Muslims and Sikhs had flowed in one stream and 
hallowed Jallianwalla Bagh—would be a symbol 
to them of that unity in which alone lay their strength 
and salvation and to the attainment of which they 
must all re-dedicate themselves. 

The sacrificial spinning continued throughout 
the week. Gandhiji's belief in the charkha has.streng- 
thened as the days go by. To a Chinese friend who 
asked him how it was possible to find peace of 
mind in these troublous times, his reply was, " Take 
to spinning. The music of the wheel will be as 
balm to your soul, I. believe that the yarn we spin is 
capable of mending the broken warp and woof of our 
life. The charkha is the symbol of non-violence on 
which all life, if it is to be real life, must be based.” 

He had a wonderful reception from the vast 
crowds that had assembled in the historic old fort 
(u fe) of Delhi on the occasion of the last 
plenary session of the Asian Conference. In plain, 
simple language he welcomed them to India. He 
appreciated that it was a historic event and felt 
it was meet that they should have gathered for the 
first time on Indian soil, The East had given to the 
world all its great religions, If Asia was to make 
her contribution to the world, it could only be in 
terms of the message of peace and goodwill which 
all the prophets had preached. He related the story 
of the three French sages who had gone out in 
search of Truth, One had drifted to India and had 
found what he sought fh the humble hut of a Harijan 
family. Gandhiji reminded the visitors that they must 
not imagine that they had seen India in Delhi. The 
real India lay in the 7,00,000 (seven lakhs) villages. 
If Indian civilization was to make its full contribution 
to the building up of a stable world order, it was this 
vast mass of humanity that had, now that political 
independence was so near, to be made to live again. 

Tt was touching to witness how all the various 
delegations came to Gandhiji to ask not only 
for his blessings but for a message of hope. To the 
Tibetans he said that it was their duty to revive the 
message of the immortal Buddha. He sympathized 





with the Arabs but asked them to treat the 
Jews with love and understanding and to get them 
to subserve Arab interests. He asked the Jews to 
abstain from their terrorist movement. He sympa- 
thized with them too, but was quite sure that they 
could get nowhere with violence. To the Indonesians 
and to the Viet-Namese again, it was the message 
of non-violence. Whatever was gained by the sword 
was likely to perish by the sword and nothing 
permanent could be built on force. " He isso unlike 
anyone else we have ever met", said more than 
one delegate to me. " Our visit to India would have 
been incomplete if we had not had the privilege 
of seeing him," said others, “ You are fortunate to 
have such a leader," said one woman. " We might 
not have to kill if we had one like him to lead 
us" And I was sad at heart, for how few of us 
today believed in non-killing and, therefore, how few. 
of us today were really true to Gandh 
New Delhi, 16-4-47 
THE DELHI INTERLUDE 
7-4-47 

As prayers began half an hour later than usual 
today, it was possible for Gandhiji to speak to the 
assemblage, instead of his Monday message being 
read to them. 

He hoped that they would listen to every word 
that he said and, abóve all, that whatever he spoke 
would reach their héarts. 

Gandhiji began by saying that he continued to 
receive letters accusing him of having become a 
slave of Jinnah Saheb and a fifth columnist. But he 
was impervious to such outpourings. The shlokas of 
the Gita to which they listened everyday were 
always with him to sustain him and he was sure 
his accusers did not know or understand them. 
Tt was because he was a sanatani Hindu that he 
claimed to be a Christian, a Buddhist and а Muslim. 
Some Muslim friends also felt that he had no right 
to read Arabic yerses from the Quran but such 
did not know that true religion transcended language 
and scripture. He did not see any reason why he 
should not read the Kalma, why he should not 
praise Allah and why he should not acclaim Moham- 
med as His Prophet. He believed in all the great 
prophets and saints of every religion. He would 
continue to ask God to give him the strength not 
to be angry with his accusers but to be prepared 
even to die at their hands without wishing them 
ill He claimed that Hinduism was all inclusive and 
he was sure that if he lived up to his convictions, he 
would have served not only Hinduism but Islam also. 

Gandhiji said how he had reluctantly on his day 
of silence, which was an extra busy day for him, 
given a few minutes to a Hindu from Rawalpindi, 
who had come with a sorrowful tale of the happen- 
ings there. It was a tragedy that the Rawalpindi 
which he remembered where the Hindus, Muslims 
and Sikhs vied with each other to give him and 
the Ali Brothers hospitality, had today become unsafe 
for any non-Muslim. The Hindus in the Punjab had 
anger burning within them, the Sikhs said they 
were disciples of Guru Govind Singh who had taught 
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them to use the sword. But he would again and 
again plead with the Hindus and the Sikhs on no 
account to retaliate. He dared to say that even if the 
Hindus and the Sikhs died without retaliation at the 
hands of their Muslim brethren, they would save 
not only Hinduism and Sikhism but they would 
also serve Islam and save the world. 

For thirty years, Gandhiji said, he had preached 
the gospel of satya and ahimsa to them. For twenty 
years he had done likewise in South Africa, He 
was sure Indians in South Africa were the richer 
for following him there, and here too those who 
had followed truth and non-violence had lost nothing. 
It was his profession to teach the people to leave the 
ephemeral for the real. If he went to the Punjab, it 
could notbeto preach revenge. That would be adis- 
service to both the Hindus and the Sikhs and also to 
the Muslims. The Bible rightly taught that vengeance 
belonged to God. Gandhiji continued that he could 
not understand a Pakistan where no non-Muslim could 
liye in peace and security, nor a Hindustan where 
the Muslims were unsafe, He had been to Bihar 
and tried to wean the Hindus from their anger and 
restore confidence in the Muslims. The Ministers 
there were anxious to repait the terrible wrongs 
done to the poor Muslims by the Hindus. Rajendra 
Babu was the uncrowned king of Bihar. Congress 
tule, which should exercise its influence equally on 
the Hindus and the Muslims, could not be truly 
national if the Muslims could not feel safe under 
it. Therefore, he was glad that many Hindus in 
Bihar had publicly expressed their regret for the 
shameful deeds done by the Hindus and assured 
him that such deeds would not be repeated. He 
would appeal to the Muslim leaders likewise to 
ask their fellow Muslims in the Muslim majority 
provinces not to try to wipe out the non-Muslims, 
Whatever provocative language the Hindus and the 
Sikhs used in the Punjab — he was told that they 
had done so—that was no reason whatsoever for 
the orgy of cruelty perpetrated by mad Muslims in 
areas where they were in the majority. 

Gandhiji went on to state that he was sorry to 
receive bad news from Noakhali especially during 
the last two days. Satish Babu and his wife and his 
own immediate staff were all in Eastern Bengalandhe 
would not shed a tear if any of them were to perish in 
the flames there. But he hoped that the wire he 
had sent to his friend, the Chief Minister of Bengal, 
would have the desired effect of stopping the loot 
and arson which seemed to be reating their heads 
once again in Noakhali. 

Gandhiji reiterated that it was wrong and cow- 
ardly to ask for either military or police protection. 
They should have the brayery of non-violence which 
feared not death. Otherwise, there was nothing for 
them except to flee from their homes, but that would 
not be bravery. 

Those who wept when catastrophes came were 
slaves and those who asked for military provection 
would remain slaves. Gandhiji hoped the people 
would neither go in for civil war nor elect to remain 
slaves, The former would mean that India would 





lend a hand not only to her own destruction but 
to the destruction of the world, Was the land that 
was bounded by the immortal Himalayas and water- 
ed by the healing stream of the Ganges going to 
destruction through violence ? He devoutly hoped 
that they would give up all thought of huge armies. 
Those would lead them nowhere and their indepen- 
dence would then be nothing worth. 
84-47 

Gandhiji said that he was pleased with, and 
commented on, the quiet maintained everyday 
during the prayers. He began by saying that he 
had only one topic on which to address them 
these days and that was their sorrowful plight, He 
hoped that his daily words would reach their hearts 
and cleanse them of anger against each other. 

The day before he had referred to the distressing 
news he had received from Noakhali. They must 
have seen the wires and his reply in that morning's 
papers. During the day a further wire had come from 
Satish Babu saying that the situation was worsening. 
Nevertheless, he and all the co-workers there 
assured him that they did not expect him to 
return, and that so far all the Hindus were brave 
and willing to die if necessary without killing. They 
felt this was the result of all their endeavour 
during the past months. All these workers were 
living in different villages. He had mentioned Satish 
Babu and his wife and Pyarelal the day before. There 
was Haran Babu doing great work in Chaumuhani. 
There was Amtul Salaam—physically frail but a 
true Muslim and a Hindu too, There was Sushila 
Pai and twentyone year old Abha who was wedded 
to Kanu Gandhi, There was Sushila Nayyar. All 
these were unafraid. They refused to believe that 
the Muslims would be so merciless as to murder 
them, Gandhiji hoped that the selfless service 
rendered by all these workers would teach the 
wildest of Muslims that they could never get 
Pakistan by force. Whatever was got by force was 
never digested. He reiterated that if any of these 
workers did perish in the flames of communal fury 
he would not shed a single tear, for, theirs would 
be the truest and best service not only to Hinduism 
but also to Islam. 
iji said that it was everyone's duty to pray 
that wisdom and courage might be given by God 
to all in these disturbed areas so that they might 
realize the folly of violence. He longed for the 
day when the Muslims of Noakhali would write 
and tell him that none of his workers need stay 
there because thenceforth all Hindus would be safe. 

Gandhiji then went on to read from two letters 
that he had received. One friend had asked him to 
explain to the audience the Sanskrit sAloba which 
says that he who sees God everywhere and in 
everything and sees all in God — that is to say in 
every scripture and in every person of every religion 
—God is always for that person. God is never 
tired of him and he is always with God. If put in 
that way, it would be easy for everyone to understand 
what he meant when he said that he was 2 


sanatant Hindu, but it was пос right to call 
(Continued on p. 126) 
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AT LONG LAST 

After decades of agitation the excise duty on 
indigenous salt and the customs duty on imported 
salt have now been abolished. In a hot country 
like ours, and one in which most of the people 
work out-doors, salt is as important in the diet 
as any other item of diet. The rich men do not 
require much salt, Indeed, if they steam their 
food, they need no salt at all excepting for pre- 
serving vegetables, etc. But the person, whose work 
entails a great deal of perspiration, needs water 
and salt to replace the amount that is thrown out 
by the skin, Hence, apart from any financial 
considerations, this has been a great hardship on 
the poor people of our country. The amount of 
extra burden on the Central budget will only be a 
little over rupees eight crores, but the advantage to 
the people cannot be evaluated by this money value, 

"Where the masses are not vocal to ably 
represent their grievance, indirect taxation like the 
salt tax has been a convenient measure of “plucking 
the goose with the least squealing”. Hence, indirect 
taxes have been the order of the day under a 
foreign government in India. 

DiRECT TAXES 

The budget proposals brought in by the Hon'ble 
Mr. Liaquat Ali Khan, the first Indian Finance 
Member of the Government of India, contained 
many indications of the changing outlook on the 
functions of the government. We have already 
alluded to the abolition of the salt tax. This has 
entailéd imposition of some direct taxes. Direct 
taxes are absolutely essential in a democracy, 
especially, when such a democracy is in its infant 
stages. Indirect taxes are never realized by the 
public, but direct taxes prick the tax-payer into 
consciousness, as we have seen lately by the uproar 
that has been caused in the public over the few 
direct taxes that have been proposed in the 
present budget. Once the tax-poyer becomes con- 
scious, because of his personal interest being 
affected, the Government is put on its honour and 
best behaviour because of the public criticism that 
they will have to face. It is a healthy sign to have 
the press deeply interested in the taxation policy 
of the government. Any government, which wishes 
to be in touch with public opinion, would do well to 
resort to direct taxes for this reason, if not for any 
other. The government should also see that while 
it taxes the people who are able to bear the brunt 
of it, they are not passing on the burden to the 
less vocal elements in society by economic devices, 

In public finance expenditure is the basis of 
the budget. The public should scrutinize the ex- 
penditure side even more carefully than the taxes, 
When the various items of expenditure proposed 
by the government have been agreed to by the 











public then it becomes incumbent on the public 
to supply the wherewithal to meer the proposals. 
Hence, direct taxes are a means of curbing the 
extravagant tendencies of government, The govern- 
ment has, first of all, to satisfy the public that it 
gets the value of 192 pies per every rupee it spends. 
From this point of view we wonder whether the 
present budget could stand scrutiny, Its expenses 
amount to about Rs, 328 crores, which is nearly 
four times the pre-war budget; but even if we 
should allow for the inflation, it would still be 
about double, This being so, it is legitimate to ask 
the government to launch out on а drastic retrench- 
ment scheme. It would appear that the government 
offices are top heavy and their expenses do not 
represent anything like a return that the tax-payer 
is entitled to expect. The proposed Economic 
Committee is а good sign provided they go into the 
question of finding out if every government servant 
does an eight hours’ day work for the pay be 
receives and whether such volume of work could 
also be curtailed by more efficient organization. 

However, on the whole, we cannot but congratu- 
late the Finance Member on the attempts hehas made 
to bring considerations of a social objective into the 
budget proposals. We trust that this little beginning 
will lead ro the realization of our ideals asa 
nation and will contribute to provide at least the 
essentials of life to a starving and half-naked people, 

SWARAJ FOR THE RUPEE 

At long last, another reform also has been 
brought in by the delinking of the rupee from the 
sterling. There is a time when it is wise to cut 
ourselves off from the life line if that life line has 
at the other end a piece of lead attached which 
will drag us down to the bottom. The sterling, to 
which the rupee had been linked, had gone off the 
gold standard and had proved in the last few years 
to be but lead and, therefore, it is high time chat 
we released ourselves from this mill-stone round 
our neck, We hope that as an independent currency 
the rupee will be established on a sound basis. In 
an agricultural country, where many of the harvests 
are but once a year, it becomes necessary for the 
farmer to maintain his purchasing power, which he 
gets at the end of the harvest, for 12 months, if 
he has not to suffer fortuitous losses due to 
speculations abroad. For this purpose, it would be 
advisable to base our currency to a greater extent 
on the yellow metal. If the negotiations in regard 
to the settlement of sterling balances will material- 
ize into bringing gold back to our country, we 
cannot do better than utilize that balance for the 
Purposes of currency backing. 

The present amendment to the Reserve Bank 
Act of 1934 contemplates. these changes in sections 
40 and 41. We hope thar section 33, sub-section 2 
dealing with currency backing would also be 
suitably altered to cut out sterling securities from 
being acceptable backing for our currency. The 
misuse of this section has been wholly responsible 
for the introduction of inflation in our currency 
system. So we hope thar while these considerations 
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are on the anvil, the matter will be straightened 
out completely. 

Now, with the advent of a semblance of national 
spirit in the Government, we see the dawn of a 
recognition of the existence of the poor man in 
the taxation policy and other innovations, such as, 
the attention paid to the third class railway travel- 
ler. These reforms have been long overdue. We 
trust that they are only the forerunners of many 
more yet to come, 

RAILWAY TRAVEL 

We are glad to know that tailway coaches are 
being designed to afford travel conditions fit for 
buman beings, 

At present, in the third class railway compart- 
ments, especially, in the ones reserved for women, 
the passengers have to crawl over their luggage 
and over one another much as the bees do ina 
honey comb. To the persons standing outside, 
nothing else is visible through the window but the 
few perspiring bodies of the ones in front. In this 
state of affairs, we hope that the interest shown 
in remodelling the third class compartments will 
also be extended to providing for the needed atten- 
tion to women and children in the trains, 

The super-first class travel, such as the airways, 
allows for “hostesses” to look after the much- 
Pampered affluent travellers. Every half an hour or 
so, the hostess goes round to serve hot coffee and 
biscuits to the already overfed passengers and she 
Sees to their physical comforts. It may be well to 
have at least one trained " hostess" for every third 
class women's compartment to bring some semblance 
of order and sanitation. 

J. С. KUMARAPPA 
SCIENCE RUNS AMUCK 

Early this month the foundation stone of the 
National Chemical Laboratories was laid at Poona. 
We trust the scientists will tura their ingenuity 
to help the small man. 

Village industries have been struggling on their 
own merits against an artificial current set up by 
the paddles of large-scale industries, In season and 
out of season propaganda is carried on against the 
small producers. In a previous issue we had shown 
that real progress and the best utilization of nature 
Tesources are best achieved through village and 
cottage industries and that large-scale industries 
are wasteful, though all scientific laboratories are 
focussed to help them. 

We have previously drawn attention to the way 
the bullock ghanis and dairies are being crushed 
by financial interests Pushing up oil mills for the 
production of vanaspati and how even the Central 
Government is helping on this Programme by 
sanctioning new mills and shutting their eyes to 
the evils caused by mills and mill industries, 

In spite of scientific evidence to prove the 
injurious effects of using polished rice on the health 
of the people, the rationing machinery has been 
used to distribute only polished rice regardless of 
the consequences to the people. Why could not our 


Popular governments follow the healthy lead given 
long ago by Travancore by banning all rice mills? 

Since last November the Central Government 
has been circularizing all the provincial governments 
to discourage hand-processed sugar. A scientific 
approach to this question will indicate that thou- 
sands of acres of the best lands can be brought 
under the cultivation of cereals etc, if we can 
utilize palm trees growing wildly in the jungles and 
On waste lands. Palm gur and sugar can be obtained 
from these trees and such a programme will be 
complementary to the introduction of Prohibition 
as it will afford employment to thousands of 
displaced tappers. But then the strongly entrenched 
sugar mill interests аге opposed to such a scheme 
as it undermines their industry. The Government 
seems to have ears only for such. 

Nutritional experts tell us that gur is a whole- 
some food containing minerals, vitamins and sugar. 
While mill sugar is a simple chemical for producing 
energy, because it lacks the ingredients necessary 
for its own assimilation, it draws the needed 
material from other items of the food taken. Hence 
the Americans term the white sugar a ' devitalizing 
food’. Even as between hand-processed sugar and the 
mill sugar the former is more than ten times richer 
in iron contents, In spite of this in favour of hand- 
Processing of sugar, the Central Governgent want 
the hand- process discouraged. In many places factory- 
made white cube sugar is outside the ration. So 
the rich can buy withour any limit but their 
purse, 

The ever-obliging Provincial Governments only 
meed the sign to take drastic measures. The U. P. 
Government by its Khandsari Sugar Control Order 
ОЕ November '45 is dealing a death blow to both 
Khandsari sugar and Deshi Chini producing industries. 

The trend of events seems to be such that we 
shall end by hanging ourselves with 
ropes. Our governmental machinery appears to be 
Set to destroy the industries of the common man 
by introduction of labour-saving devices which 
may be otherwise termed "employment-reducing- 
instruments", Is it scientific to introduce such in a 
country teeming with unemployment and under- 
employment? 

At Lyallpur Agricultural College, the principal 
Ís a specialist in maida production, They have various 
kinds of electric machinery to remove all nutritive 
elements from wheat leaving purely starch behind, 
There is a revolving electric bakery also. The 
objective is to produce white bread, slices of which 
will be uniformly patterned like a honey comb. 
This can best be attained with the whitest maida, 
Should we not more scientifically and truthfully 
designate this principal "specialist in food destruc- 
Hon"? Is there any place for such in a famine- 
stricken land ? 

We, in India, seem to be possessed with a mania 
to destroy ali nutrition provided by nature by the 
use of mills — white tice, white sugar, hydrogenated 
oils. Is this where science is leading us? 

J. C. KUMARAPPA 
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THE DELHI INTERLUDE 
(Continued from p. 125) 

himself a Muslim. Gandhiji maintained that what 
he had said the day before was correct and that he 
was not ashamed to say that because he claimed to 
Бе a sanatani Hindu he was a Muslim too. The 
friend also wanted to know where people were to 
go if they were afraid to live as a minority in any 
place. The whole of India was open to them would 
be his.reply—only they must not be beggars 
wherever they went. 

The second correspondent asked that if both 
Rahim and Rama were names of God, why use the 
two? Would not only Rama suffice? Gandhiji 
said that God was supposed to have a thousand 
names in the Hindu scriptures. What if He had 
40 crores of names? It was open to everyone to 
call Him by as many names as he wanted to 
for his spiritual satisfaction. Gandhiji was accused 
of trying to please the Muslims. If he did, what 
harm was there? Some Muslims might want to 
hurt him but that did not mean that he was to 
hurt them in return. It was a Muslim girl — Raihana 
Tyebji — who had taught him the verse from the 
Quran Sharif and he could never give it up. When 
һе broke his last fast in Jail, Dr. Gilder 
recited a verse from the Zend Avesta and ever since 
the Parsi verse had also been included in his prayers. 
Gandhiji averred that by using these prayers and 
singing the Ramadhun as he did, he did not take away 
from, but added to, the glory of the name of Rama. 

A friend had also asked whether he was not 
ashamed to have the police guarding his dwelling 
while prayers were being held. Gandhiji laughingly 
said he was ashamed but he was a humble subject 
with no powers to interfere with the law. If they 
wanted to remove the police, they should go to 
their Sardar who was Home Member. He had 
also been asked wherefrom in Hinduism he had 
unearthed ahimsa. Gandhiji said that ahimsa was 
in Hinduism, it was in Christianity as well as in 
Islam, Whether they agreed with him or not, it 
was his bounden duty to preach what he believed 
to be the truth as he saw it. He was also sure 
that ahimsa had never made anyone a coward. 

Finally, Gandhiji regretted that such letters 
were written in English and in very poor English 
at that. It was sad that many people had not yet 
learnt to love their own language. 

9-4-47 

At the prayer Gandhiji first remarked upon his 
favourite hymn which had been sung by Shrimati 
Sucheta Kripalani in her rich, melodious voice and 
reminded his audience that the hymn was printed 
and distributed amongst them when he conducted 
the prayers during his previous visit. If all of them 
acted in accordance with the teaching of the hymn, 
Gandhiji said, India would be a land worth living 
in and worth dying for. The tenor of it required 
human beings to fear no one and nothing but God, 
and therefore they would yield nothing to force 
however great it might be and they would yield to 
reason everything that was just and honourable. 





Applying the rule to Pakistan, the speaker could not 
help saying that the violence that was being practised 
in order to seize Pakistan by force was bound to 
defeat its purpose, if Indians were worth their salt. 

In that connection Gandhiji said that he could 
not help noticing the speech reported to have been 
made by the Chief Minister of Bengal. If the 
newspaper reports were correct, the Chief Minister 
had stated that, on the strength of the reports he 
had received from Gandhiji and Satish Babu, he 
was making enquiries about the allegations of 
arson, loot ete. The speaker suggested that at this 
time of tension and suspicion, the Chief Minister 
should prefer the cautious reports of a staunch, 
sincere and unbiased worker like Satish Babu, who 
with his wife had dedicated his life to the service 
of both the Muslims and the Hindus of Noakhali. 
Satish Babu was not interested in propagating false 
reports; The reports which the Chief Minister said 
he had sent for might take а long time to come 
and Gandhiji knew from experience that they were 
not always unbiased. He said that he had noticed 
also that the Chief Minister disapproved of the 
agitation that was ‘now going on in Bengal for 
partition, Without going into the merits of the 
question he would say that the best way of silencing 
the cry for the partition of Bengal would be to 
reason with the Hindus, to demonstrate to them 
from now that he wished them to do nothing 
compulsorily, and to prove by his strictly fair 
conduct that in Pakistan there was no fear to be 
entertained by the Hindus about the strictest 
impartiality and justice, that no Muslim was to be 
favoured because he was Muslim and that merit 
was the sole consideration in selecting men and 
women for service in the Government. 

Gandhiji concluding said that he would make 
bold to say that seizure of Pakistan by force was 


an empty dream. 
10-147 

As Gandhiji had an important engagement at 
8-45 p. m, he spoke very briefly today. The 
Bengli bhajan sung by Shrimati Sucheta Kripalani 
was translated to the gathering. 

Addressing the people, Gandhiji said it was one 
of the many sweet compositions left to the country 
by Gurudev. Its sublime meaning was of great 
significance to them today. The essence of it was 
that man must proceed on his way towards God 
even in the darkest night and that hope and 
may never desert him. And it was both hope 
and faith that were sorely needed today. 

Gandhiji referred to a letter he had received 
during the day from a very well-informed and 
highly-placed friend. The burden of his letter was that 
he believed that the Viceroy had come out here 
definitely to transfer power to Indian hands, The 
Viceroy, Gandhiji said, was a member of the Royal 
House; he had come at the bidding of the British 
Cabinet and the Cabinet was the people's voice. 

The writer believed in their honesty of purpose 
but doubted the bona fides of the British members of 
the services out here and the representatives of 
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British commercial interests. They were, in his 
opinion, still of the old way of thinking. Their record 
in the past had not been worthy. They bad done 
everything to exploit this land. Hitherto it was they 
who had sown the seeds of dissension between the 
Hindus and the Muslims and staged riots at 
appropriate times. They continued to non-cooperate 
with the autonomous Governments in the provinces. 
They were being untrue to the spirit of what the 
Viceroy had come to India to do. 

T£ what the friend wrote was true, Gandhi 
said, it was a tragedy and the Britishers here, 
whether in the services or in business, were not 
being loyal either to the people of India or to 
their own. He would appeal to them to help the 
Viceroy to make over a peaceful transfer of power 
and leave India not as enemies but as true friends 
and thereby maintain the British name. 

To his own people Gandhiji appealed not to 
lose faith and hope in themselves, not to fall into 
any traps that might be laid for them, to lean 
оп God and to rely on their own inner strength. 
There was no reason for anyone to sink to the 
level of a beast even if someone else did. 

114-47 

Gandhiji began by breaking the news 
would be leaving for Bihar on Saturday 
One could sense the sadness that was creeping 
over the listeners. He explained to them how he 
had gone to Noakhali at the call of the inner voice. 
He claimed chat he had served the Hindus there 
by restoring some confidence in them and he had 
served the Muslims too. 

In the same way he had gone to Bihar. He had 
said he would do or die there. His work in both 
places was unfinished. He could only be satisfied 
if in both the places the Hindus and the Muslims, 
in however small a minority they might be, could 
live in absolute peace and security. 

They might ask him why he was not visiting the 
Punjab which had suffered and was suffering no 
less. Gandhiji wished to say that no one could stop 
him from visiting the Punjab when the call came. 
The leaders had advised him not to go there just yet. 
They were all aware that today there was British 
raj there, not Indian. League raj was just as much 
Indian as Congress raj. 

The moment they began to think in terms of 
Hindu and Muslim raj they fell into an error. 
That was a dangerous doctrine. In a true Pakistan 
— holy land — there ought to be no fighting. Every- 
thing must be done by appealing to reason and not 
through force. He was speaking to the Punjab from 
here. He was no stranger to that province or to 
its people, The Congress fight against the British 
had succeeded because in spite of some Congress- 
men falling into the error of violence, the move- 
ment had remained non-violent, 

The history. of Indian satyagraha in South Africa 
would live for all time because Indians had remained 
true to their creed. Though he had gone twice to 
England on Ьеһа of the Indians in South Africa, 
he could not have achieved anything if he had not 
had the strength of satyagraha behind him, There- 
fore, he appealed to the Hindus and the Sikhs of 





that he 
evening, 





the Punjab to resolve to be killed but not kill. They 
should resist Pakistan being forced on them with 
all the incomparable strength of satyagraha. 

Gandhiji said he was not afraid to die in bis 
mission if that was to be his fate. As they had 
heard in the evening hymn, no doctor could make 
his patient live beyond the allotted span, I£ the 
Hindus and the Sikhs were non-violent, the world 
would condemn the action of the Muslims in trying 
to get Pakistan by force. Ic would be a wonderful 
lesson for the whole world. 

Gandhiji said he was returning to Bihar because 
his work in Delhi was over for the time being. He 
had told them he was a prisoner both of the 
Viceroy and Pandit Nehru. His talks with the 
former were over for the time being and Jawahar- 
lalji was too big to restrain him from going where 
he thought his duty lay. Gandhiji said that be was 
a worshipper of the Gita and the Gita said that ir 
was best at all times to do one's duty in one's 
own field, no matter how big any work outside 
that field may seemingly appear. 

Continuing, Gandhiji said how much Chief 
Minister Subrawardy's statement in the day's papers 
had hurt him. It was a man's duty to tell his friend 
if he had any suspicion or doubt in his mind. He 
had sent Shri Satish Babu's wires to the Press 
because he believed that Satish Babu would nor 
deliberately swerve from the truth. It was up to 
Saheed Saheb to prove that the suspicion regarding 
the Noakhali happenings was unfounded, but to say 
that the release of those wires to the Press had 
been the cause of recrudescence of violence in 
Calcutta was wholly wrong. 

Gandhiji said that as a satyagrahi he stood by 
truth and it would be wrong on his part to hide 
any suspicion or simply nurse a grievance in his 
heart. He could not serve the Hindus and the 
Muslims of Bengal without the Chief Minister's 
help and he hoped this would not be withheld. In 
the same way he would not put his ahimsa in his 
pocket and not advise the true path to the Hindus and 
the Sikhs in the Punjab if he was to be their friend. 

Gandhiji, concluding, said how as a poor man 
he travelled always by third class in the railway. 
Many persons wanted him to fly because people 
disturbed him at every railway station. He could 
sleep in the train if only they would let him. He 
needed the rest and he needed to conserve his 
energy if he was to serve them. He hoped his words 
would be appreciated by all those who loved him. 
‘Their love may not be unrestrained. 

12-4-47 

Gandhiji began by reminding the audience that 
the next day (Sunday) was the last day of the 
National Week. From Assam and the Frontier 
down to Cape Comorin, the date was observed by 
all. It showed the awakening in the real India which 
was the villages. The first day signified the awake- 
ning. The last day, the Jalliaawala Bagh Day, was 
a symbol of dedication, There was no need to 
recall the tragic happenings in detail but it was 
enough to say that on that day the blood of the 
Hindus, the Muslims and the Sikhs flowed in 
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опе stream. In remembrance of April 13, it was the 
duty of all to pledge themselves to rebuild that 
unity which today, alas, was broken 

Gandhiji regretted that he would not be with 
them on Sunday, But duty should come first and 
since his work at Delhi was over for the time 
being, he was bound to return to Bihar to carry 
on his labour of love there. Bur whether he was 
at Delhi or not, the sacrificial spinning would be 
held and many, he hoped, would join the fast. He 
himself would keep it, no matter that he was 
travelling. He hoped that if they had lived truly 
during these seven days and if they had correctly 
understood the inner meaning of the National Week, 
they would resolve never to fight with each other. 

Gandhiji said that һе had to ‘hang his bead in 
shame when foreigners asked him about the com- 
munal strife in India. All he could say was that it 
was not everybody that had gone mad. The mad 
orgies were the work of a few and he prayed and 
believed that all would become one in God's good 
time. He hoped that the people of Delhi would take 
their full share in bringing about that heart unity. 

Gandhiji referred with pain to the publication 
of a report in a responsible newspaper purporting 
to say that he was leaving because he had quarrelled 
with the Working Committee. The statement was 
completely wrong. All the members of the Working 
Committee who were in Delhi on that day (Saturday) 
bad been with him for an hour a short time before. 
Their discussions were always carried on in the 
spirit of love, whatever differences of opinion there. 
might be. Why should he, he asked, ask the permis- 
sion of the Viceroy and Pandit Jawaharlal Nehru to 
leave Delhi if he had quarrelled with either of them? 

When the Sardar asked him when he was 
returning, he had at once replied, “Whenever you 
send for me.” It was, therefore, wholly wrong on 
the part of newspapers to give out false news and 
unnecessarily agitate peoples’ minds and deceive 
or mislead them. Unfortunately, newspapers had 
become more important to the average man than 
the scriptures. He would fain advise them to give 
up reading newspapers. They would lose nothing 
by so doing whereas real food for their minds and 
spirits lay in the scriptures and other good literature. 

The Press was called the Fourth Estate. It was 
definitely a power but to misuse that power was 
criminal He was а journalist himself and would 
appeal to fellow journalists to realize their respon- 
sibility and to carry on their work with no idea 
other than that of upholding the truth. If they 
wanted to put out such news, surely it was their 
duty to go to Pandit Jawaharlal Nehru or himself. 
That would have been honourable. 

Concluding, Gandhiji referred to two good 
letters he had received from a Hindu friend and 
a Muslim friend in regard to the verse from the 
Quran, One тіпа said that there was no difference 
except. the difference between the Arabic and 
Sanskrit languages in the spirit of what the Quran 
verse said and what was contained in the Upanishad 
shiokas. He maintained that he had the right to 
praise God in whatever language he chose. 

Tn bidding the audience farewell Gandhiji hoped 
they would continue to pray even in his absence 
and thus grow in strength. 








GENUINE FEAR 

Not infrequently the residents of a locality in 
which а Leprosy Home is located fear that the 
existence of the Home tends to increase leprosy in 
the locality. Very often petitions are sent to Govern- 
ment to have the Leprosy Home moved away fom 
the locality. In the last few days Dr. R. G. Cochrane, 
the well-known leprologist, and myself visited 
Ramachandrapur and found that there was genuine 
fear among the residents of Ramachandrapur that the 
disease was more prevalent in and around Rama- 
Chandrapur because of the contamination which 
they thought was spreading from the Home. We 
sympathized with the fear of the residents ofthe town 
andexplained to them at a public meeting that leprosy 
being difficult to acquire except in childhood and 
in direct, close and prolonged contact with infective 
cases of leprosy, the existence of a Leprosy Home in 
which infective patients were isolated was not a 
danger but a benefit to the public, The public forget 
that it is not the Home that brought leprosy to the 
town but that it is the previous widespread existence 
of leprosy that brought the Home to the town. 

The origin of Ramachandrapur Hospital is 
instructive and inspiring. Nearly 50 years ago a 
Canadian missionary. Miss Hatch lived in Rama- 
chandrapur. She discovered that one of her servants 
had leprosy. First she was full of fear and decided 
to send him out of her service, But the good, 
compassionate woman hesitated and enquired of her 
servant his history. A painful and moving story 
she heard. One brother of the servant committed 
suicide because of leprosy, another had turned 
mad because of leprosy and a third with leprosy 
turned a vagrant, [t was hard for Miss Hatch now 
to send her servant away. She felt that he too 
would follow suit. She felt the call of fellowship 
and answered it immediately, She built a hut in 
her garden for the servant and provided for his 
human needs. That began for her her devoted 
interest in leprosy. More cases of leprosy came 
under her observation. More huts rose and more 
bodies and souls were looked after. Then she 
obtained help from Canada and started the Home 
which has now become a fairly large institution 
under the Mission to lepers. 

When I narrated this story to the public of 
Ramachandrapur, they realized that leprosy was 
prevalent in Ramachandrapur long before the Home 
and that if the disease had increased in-the town, 
it was because people knew little about how to 
prevent leprosy and how to care for leprosy patients. 
Let us hope that our visit to this town will have 
stimulated both the Mission authorities and the 
public to think of effective, preventive measures 
їп and around Ramachandrapur. 
Camp Ramchandrapur, 
East Godavari District, 








T. N. JAGADISAN 


10447 OOO = 
CONTENTS PAGE 
CALL TO THE NATION M 
WITH GANDHIJI AT DELHI 11 





THE DELHI INTERLUDE 122 
AT LONG LAST ++ JG, KUMARAPPA 123 
SCIENCE RUNS AMUCK J, C КОМАВАРРА 125 
GENUINE FEAR T. N. JAGADISAN 128 
ENGLISH INTO HINDUSTANI 

= INSTALMENT- XVIII 129 









Printed and Published by Jivanji Dahyabhai Desai, Navajivan Press, Kalupur, Ahmedabad. 
Subscription Rates INLAND : One vear, Rs. 6 Six months, Re. 3: FOREIGN : One year, Rs. 8 or 14 sh, or, $ 3, 


| April 27, 1947 


HARIJAN 


129 





ENGLISH INTO HINDUSTANI 
INSTALMENT — XVIII 
ENGLISH HINDUSTANI 
Consist v, £m, mia ат Fer eter, «m дәт 1 
ba ty هوتاء‎ WE ku obo 
Consistency n. mpa, amaz, ае; wih, deem | 
Gy A риа onde cef 
Consistent adj. dea, ач were; 9, WT | 
Bum sayy аз» LW ge Loa 
Consolation n. вей, бале, erga 1 ndi LY gr 
Console v. wast, Rarer sp mga We, s Чөп! 
lez sit obs val LL تل‎ 
Consolidate e, лл, samm, да "em, чт п, 
йү, fen, Ww wer | 
BS جوڑتاء ملالا ایك‎ US E Af ھرس‎ tle جاء‎ 
Consomme m. ae ат taa icr, quet 
oh hag Y sf Lu 
Consonance m. йз, Sem, бача, дж emm | 
DUT ايك‎ зо, tI ede 
Consonant adj. gien, йз үп pri V Wf Je «x 
Consonant m. iwi st, qw ut 1 
c= اکدر؛ رف‎ uso 
Consort m. «cft m «fa, sfr m айй; тб! 
wie tanto gius 
Consort v. emt qm, йт wen | 07 Je راء‎ gl 
Conspicuous adj, gam, wem, Rags ers, wmm 1 
صاف؛ عاس‎ Kh کلا؛‎ fa 
Conspiracy s. gr, mfgw; йг, ды, йз | 
مل‎ (E Y ماش‎ tue af 
Conspirator п. af, A | sf uk 
Conspire v. it we, afan een, firs wa, irent 
Wor | f QU سائ‎ W LS HLS es 
Constable л. gèam fewft э V uds 
Constabulary п. їйє feuftdier qa, {Эн qa | 
Ула Y vete ے‎ ode 
Constancy n, жай, vx; IFR 1 sba у» ce e 
Constant adj. sem, эге, ETH; smart, атат, THK | 
м» dy i is o) A 
Constellation тп. arta, fame aam 1 
em V ода nur 
Consternation s. utz, т, wa, Pom | 
UU گھرامدہ ارہ ہے؛‎ 
Constipation m. жт, #016 | دى‎ ef ы 
Constituency п, gears! ш Фай «з; gerer 
Em ч ÈT) 
A با‎ de کا‎ ojo zx tb وواروںکا‎ V والوں‎ ж 
Constituent adj, m. sw, 9", їп; sm wem, 
LE AL S 
Ju (lodo LS Mo LS je لکرا؛‎ ue oe 
Constituent Assembly п, smfa qr чи вт! 
Ne om) V aT 
Constitute v. wm, тан we, "Wr we | 
DARET 








Constitution s, aofa ат fep; saree; айд; er | 
Jer task tosh oles ) QT 
Constitutional adj, refî m tafe; sept ап terê; 

Fret m Катты; ernie + 

2. flo V جم‎ auge ا‎ UR Mea V gaT 
Constitutional n. ётё ar ica fe axen, TIR | 

vale W 2 £o jhje 
Constitutive adj. at faz ur ere emm йа айы 

o o 0; е0 1 

жөлө W, حق‎ M Lb и جو لیم با تاتون بالا‎ 
Constrain v. gar, den; eC жи; #д we 1 

Af تید‎ US ,= Ky Wo 
Constraint n. «um, üw, % | 22 روك‎ Ja 
Constrict v. бїр, dn we | bS f; ШК 
Constriction n, Règ, буяп, ddt iG shat uo 
Construct v, wm, Sq wm, апп wan, айп | 
کیج‎ 4f تیار 4$ کہرا‎ dM 
Construction n. sam, тарп, Tran; Bans; seem, яй | 
= йө saja (WO) de nak, 
Constructive adj. serm, afi, e | 
әй odo уч 
Construe v. s т mà бише; aÀ umum хаата 
D атуы эщ A TAT тип; Trea wem | 
Йу Md AB Las عبد‎ Mer йй می‎ V ZA 
WS diea BS <J با‎ 
Consuetude n. fears; Basie | Je de teo 
Consul n. TT, дй, get ander | رکل‎ ол راج‎ 
Consulate n. ¥ ай qaae qe | je Vowels t سق‎ 
Consult v, emm cm, Game Eun wq ап 91 qua | 
less Lal M ملاح‎ nf ملاح‎ 
Consultant m. qw т яа qm, emm Zar, 89, 
wha шот! 

SUL ید سکم‎ Wg ملاح‎ o диз مت‎ V b 
Consultation s. 974, HIT | > te 
Consultative adj. пл їп rat, Garter | 

Mp do ee bly 
Consume v. e * таяп, чан wt mem, ал-ал, 

Wapa, wm, жатп | 

Wile Ue uf. W uf у pus e 
Consummate adj, W, vw, BOR | fA bs 
Consummate v, W wem, HR of | 

Wa ЖЕГУ ДҮ 
Consummation п. этч, ыйл, айт, ma; O 1 
PVC TIPP اله»‎ 
Consumption n. wš, wa; «49, ws | 
ef b اپ‎ tog ig 
Consumptive n. gÙ, Rem | Yo 5 5%, ed 
Contact п, ул, sm, FETT, hw | Jı «35, « J ee 
Contact with, be or come in v, рп, em; fer, 
жышт WQ Ue kO ae 
Contadino п. Breet tee fees, Mert fear | 
OLE 220 الل میں کا کان؛‎ 
Contagion n. gs, яти, үй Der Saat | 
He F) ہے‎ ym РЧ ғ 
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Contagious disease m. їй enter дч, тб tmê |, 


uke SI روگے ؛‎ Уо 
Contain v, натат, inf crn m dw, 








а» Ú as... i fo f Me 
Uy И they رعا س می‎ 
Coataminite v. зл scm, Rimga, eum wem 1 
Vf Ap E f te 
Ccniemn v. {рз wem, ч sama, qar я wer 
(ft €) ۲ (کی ک)‎ Vf تہ‎ igitor pibe uy 
Contemplate o, aff qr, tsa, атп, Fre wa | 
PROT HOTS LPF Jus ies brge ka А» 
Covtemporaneous adj., | Xsara, wre = HAW, 
Contemporary adj, п. f ww ñ spem i 
V e PAE ly) کال‎ эз AJ 
Contempt n, я, этти, fera, qm; eres, ат 
ER | انی‎ ECLIPSE ETT 
Contempt of court т, sense shite, sri г 
Яп le کا‎ б сей» sens دالت کی‎ 
Contemptible adj, ga, #ч, wia | of ‘gi at 
Contemptuously adv. Rana ий, [оз WIE, 
mm egt. Lf pe pin لطر‎ f эў» 
Corténd v, sym, яп, sea жп, goa ип, RT 
зт, wm 
BS adla DS AADS cam У am 0 by 
Content adj. sra, пй, wa | رای« دك‎ д 
Content n, тй, arity, mms | Je Ае 
Contention n, sisti, gr, чун | 
wA va ife SW 
Contentious adj, emma, sere 1 V y «Je 
Contest я. efl, итп; mam, көп; mf, 
"ES Gp RA өл, 140 GU re oly 
Contest v, жүл, eem; ger wem, wana | 
Чч WS qu, iç oy 
Contest, close п, єтєт gee | à, Д, 
Contestant n, wm; q geet wn 1 
WLS 4e AS 
Context n, sim, Өт | одо 0. 
Context, in this Me айай. LL л 
Contiguity wy, wade, йн, emî | 
Contiguousness X) de dere 
Contiguous adj. ттт. gom, fez, maths, бта, түл qur | 
ihe д oy SO dO لگا‎ 
Continence n. éqz, Qv, vy 4 ido «pie 
Continent adj. ёт, rem | Jf jay «i 
Continent n. sm, « тея | ul; у, 
Contingency n. ran, бїтє, Mia wt 1 
aA الفاق‎ Sage 
Contingent adj. sas, Airm; ий gett че 
6 =! 


vrake 14) gow dun uf Ju) ST‏ ا ل 
Continual adj. summ, wt | иле «10‏ 
Continually ado, кїїп, e, ат, eme |‏ 

AK لیم‎ ce cu 








Continuance m. шї, чей x | bs de бә 
Continuation n. Rei, чай wm, UE оюп aT 
ter, Кий ge ü ошл! 
VV We پھر سے شروع‎ bs ЧЁ, Je We چلاۓ‎ de 
Continue v. їрп, €i wm, wa umm, я üm, 
sort wem, wet qm, чү! 
Wad sbay چاری‎ Whe he das Af, Je رھتاء‎ es bey 
Centinuity п, ати, fafa kÑ, amr тч! 
эче SE) ښدی؛‎ LL JO 
Continuous adj. amar, «uec, art, Rs, «а. 1 
Be روك؛‎ pasde s برا‎ NO 
Conto:t v. sita, Sem, Эф eem, аз їл! 
بل دنا‎ WS uy dal ey 
Contour п. fan, exten, utt efc | 
SLA NE) ردپ‎ shld 
Contra prep, ferme, Reg | e co 
Contraband n, sm fem gon, ña, mmy 1 
PIE 
Contraband goods n. 4 sy эй feme т emi 
fe < Ф mî Û | 
ve f کے بد کی‎ £ As A of > am u 
Contraceptive n. эй us at mi QÈ 0% 1 
зе» pillow 





Contract n, om, «чая, Beat, билп, qn; йай, 


‚ чоё! JC GE dh у O ОЛА eo لوگ‎ 
Contract о, Ser & qr Зат, бүттү eon, wat km, 
ип Em, йа won, їр ап бирр; 
mmus wem; em ёл! 
Vor dd ذه‎ dio رہن‎ US say لکوت‎ o ) ایک لا‎ 
V бау JE V ¿€ mc Lue af 
Contract, breach of п. ®т ч wm dem, nre 
Яп Le ons yy JE GS 
Contraction n. fey, aeg, йч, ie, mu 
(тб, wan, mm) | 
(E 2J sak ыч) JO дз f ge ae 
Contractor n. Bier 1 h 5# 
Contradict р, ret sc, я атт, ws wq vw 
LE M 
UV بات‎ 48 2 Á t А 44у «| 
Contradiction n. чек, ere, Rat mia, farms em 1 
loge غلا‎ qu) sia) V انار‎ 
Contradictory adj. gear, йн я miam, ёз qutt 
em | اہك درسر زی کر 26 رالا‎ do LYE a od 
Contralto n. shew ser ge, didi mrad manh) 
JULY a M. بھی‎ c Y cum 
Contrary adj. wamm; fatte, fez 1 
درده‎ osiga РА 
Centrary, on the gaa, xef es, at si «fy | 
Sk on + Sb ope الا‎ 
Contrast v, жой sr wem т at чта; gure 
чоп, ARTA (ап! 
мо ab TUF ааб ) ve اتر‎ ) dy 
Contrast s, wtw, мет, ътт! 4% (3 «dj 
Contravene v, жч ar ges т; билп m н фт 
“Dp زرده‎ lk Oe "y Fe on 


ee иннии иин جج صو‎ нии: 


April 27, 1947 





Contravention n, ga ёт, ERTAN | 
Le لرن‎ зуу fe 
Contretemps т. Terre, wu, tat ап! 
رای رن می چك‎ wits 
Contribute v, m, чип q би Ая; waq at wrt 
Qw, eum ат Ht et; бт ат эт Ban; feit | 
WS عدو‎ | УЖ QN ) بات‎ the Ob | ow she 
WO ш ef | حص‎ 
Contribution s, wee, бя, ften, чәй, 29 1 
pm 


(umi m et 





Contrite adj. sum, sumam, 





© аш)! (€ c پاپ‎ V АГ), У т dim 


Contrition s, тет, YW, REE | il ıo tw, 
Contrivance п. gma, gm, wes, fem, mule | 
SF eG ыж © AI 
(Contrive ç, wem wan, чүй дл, w етет, Өч 
femm | UK رج‎ UH SWS ef oe 
Control n, Qe, «ww, ач, wp, mem, Rama 
Ne кай ہی‎ le ردك‎ 
Control e, Qm, «ей wa чт гат, wq ot ÛRT, eT 
чоп, Rene єп! 
WS Ne Fo WF шз WN ЗЛА ہی میں‎ АЙ» 
Controversy m. wea, Rare, ктп, тес 1 
АЯ A о эң 
Controvert v. тү, «s ат ап won, чи wT | 
WS NGS AS shy V پت‎ ЗУ 
Contumacious adj. yene, sx, рп я йй, 
[EE A امب کہا د‎ tf 
Contumely s, ent, ted, fer, go wem | 
Wala Mad уйы gts 
Contusion s, tz, vett яң! Je E e 
Conundrum s. «0, qe, ges eum 1 
Jue ae tuna iby 
Convalesce o. ич чт | bye |н! 
Convalescent n. Qf st tar erer бп б! 
یماری < اپیا ھر رما ھر‎ ж ردگی‎ 
Convene e, germ, Ae m, wasa want, нэп gem | 
Wk e Af oce WF ef WA 
Convenience m. arm, wari, giur, ege 1 
ye бзш АЛ А] 
Convenient adj. sw, wma, gre, 1 
V yee W bage LT V AT 
Convent n. эйт яз, filer fier | 
کا پار‎ ssh оа 
Convention n. ew, waa; чадат; ба, батл, чия, 
RER | aye de rly ریت ؛‎ teyr tide das 
Conventional adj. wit, Rant, «emer | 
Коз» surly ayes 
Converge v. às wit gom, Ww ж э (йил | 
uk afe ایك‎ e ایك اور‎ 
Conversant adj. WAW, TR | راف‎ « Bile 
Conversant with the world gw && gà | 
1» ese میا‎ 





Conversation п, жида | =+ 4 
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Converse v, wañu wa, чч ¥ | UF лд WS بات چت‎ 
Converse adj. жа, бетж, Reg 4 ss خلاق»‎ dl 
Conversion n. wt, «фат, чит, vee | 
MÀ دمم‎ coh Ma جل‎ 
Convert ç, чт, deem, а qp чй wem | 
Uh qon 21 M 
Convert n, zar тп, № ят йя p qà fiera ft 
[Is ہیرن با دمرم‎ Va ہی‎ AU 
Convertible adj, xetê дечат атак | JY «fa £ ЈА 
Convertible terms п. As Ó mà шт ar W, қан, 
| سمارتھی‎ merc fi ایك ھی می با‎ 
Convex adj. ro, eer, watê engl 1 
SF f بام‎ ob گید‎ lal 
Convey v. fm, 8 wm, дя; занта, арп, вий 
mm, wee kar (тйлй)! 
эш AL. „е М де А Me L йз, 
(RS). 
Conveyance n, «ferm, ë war, gaat; =1@@ mñ; 
7 b duy. Sudy дё We L Whig 
Conveyance deed m, waw, Ruam | 
V e a ان‎ 
Convict п, $$, &&, щас | usd عر‎ ru iud 
Convict v, AÅ at gata exam | We p \ у» 
Conviction s. gÅ ar uwe em; 019: EM, Qr 
Пипа | 2022025 026 toy ا اراد‎ (л 
Convince v. serm, feat fsm, s ат! 
Vh д Me e 
Convincing adj. vem, "at an 






Convivial adj. wafer, qw, e 
دای‎ te کا‎ óa 
ww, (mew чїй 





/ 
Convocation s, gem, wwe, 
wk Rafes) 1 
(6 پلے‎ hos о zah (عاص کر‎ ee k A 
Convoke v. gem, Өч sem, am wer 1 
WS جع‎ Af n Л» 
Convolution n. st, и, $q 1 ek +93 
Convoy v. mya ar cg ВА si wm, cuui 
8 771 | W J رکھرال ہیں‎ e e 3 رکدا ے‎ V am 
Convoy n. care, uw, cane ware, этїї fien | 
ФК جہاررں‎ nw LI f, دکھرال ؛‎ 
Convolse v. эт er, tate tn, Fr, TERT | 
MA Af o yee sha هلا‎ 
Convulsed with laughter #@@ Фа wn m eH 99 
чүл Oy k پیٹ‎ We) < — 
Convulsion n. Sea, #09, ъч, $z, cone, wee | 
PE eua f af) dar эё) 
Coo v. € x m, yon (98 жш gef), тү 


bos ul 
WF لال پار‎ (KEL کور‎ cx) WOE US FF 
Coo, bill and ©. «mr «8 sa, emp ч wu 1 
Vj AN Of Ue be 
Cook n, «чт, sedi, warm + 
УМЫ grat Mey 
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Cook v, eat, “Ta, map тъп; RO eT, лп, 
LINE 2 WE Ц E, iÇ 
Cookhouse п. ÎT, amu 1d ц е J>; 
Cooks spoil the broth, too many 9 gem 

їй н | حرام‎ 22 гой» دو‎ 
Cook one's goose v. s wem, wow wc Ww, AK 
чия U) مار‎ qo fee LF اش‎ 
Cooker n. чап, #08, Seen ап kaqt; эй ste эпи 
Sb; чүй, ңа saam 
LM ١ پکے‎ RUE aem ta با‎ G ue Oe 
Yo Lu والاء جھوٹ‎ 
Cookery n. arm qw Ач, атаб, ese wm | 
کا کام‎ don گری؛‎ дәй o FL W 
Cookie n. swf, Rep | С. cule ob 
Cool adj. twr ava; wem, Bare; йїп, TAT | 
PORE iq ھا‎ 
Cool v, атп £m ar een, гп Й эт! 
Mee W Af v be اھٹا‎ 
Cool one’s coppers or heels v. fast vam, ae 
qua, Rt aw w uw | 
Ы 2м دولك‎ W Ll dile 
Cooler п, Фәй stg 290 чий udo | 
PAE LS ہیر لای‎ BF 
Coomb ct combe n. wà, хета (чад) | 
(£ sya) o6 Ли 
Coop n. дп, am; da, gm Fe t «I 
Coop v. aa wm dz wu, att wz wn | 
Vf eut Af s یں‎ G تگھ‎ 
Cooper n. #8 aviam, 9 из sectae, dà nama 
Yol ea WLS ev ¿e o lb zx 
Cooperate v, far ma won, ort ят, ma їл! 
مدد دیا‎ shar sl Af مل کر کام‎ 
Cooperation n. gra, йч aam | Vy e ا«‎ 
Ccoperative society n. чый mm, Reet wm 
dms | oed رال‎ Lf W مل کر‎ e سہکاری‎ 
Cooperative store s. 910,049 | Of ebe 
Coopt v. um èm, sa èm, diz Xxx знай fren ёл! 
Ч» ue д} ووت کر‎ Ad چن‎ d Je 
Coordinate adj. ақтас! a! 
Coordinate v, fim, Ww agit Aida, Эн rei sam, 
oe A п! 
VA. go us Чыр. мА. alta, لاء ایت لڑی می‎ 
Coot п. ag, ox Бит gum | 
ake سروال‎ ae abo 
Coot, bald as a adj, frogs àmi 7 Xt 
Cop n. {ты п, тё ét; Gere feft; ч! 
dn t FV ls tuk سوت کی‎ M For 
Cop v. vex, ew ёа 1 035 | 
Copal n. ae frr «04 at ўти wai wm wm È 1 
a میں کام‎ b جو رون‎ if Y قیم‎ al 
Coparcener л. RAN, sian (armă ) 
(л) دار‎ o m 
Copartner n. emt, fiac 25 ce sunl 
Cope л. I tur; A; #1! к „3145 V پادری‎ 





Cope with v. suem sum; frm, qu wen, fuma, 
wes | Ше. OU 4f z Bu f GL 
Coping n. Ft | 2 
Copestone or coping stone n, TAT PR I i € Je 
Copious adj. «gt | =r: 
Copper n. aiat; fer 1 <— ur 
Copperhead n. ёз fems б ün | 
زمره ساپ‎ ۴ gal 
Copper Indian n, gat зеты anfemd! 1 
وای‎ ul کا‎ GA ¿A 
Copperplate л. ARA ami (Pra Wc ge q adic” 
Tê эщ); Бапай | 
NO cel (Ob کھردی‎ at Gar ше” dE 
Coppersmith n. au, stu, їп! Г Lace 
Coppice or copse n, at, тїрї sms | 
` fe V vade эў 
Сорга n. o, ед сй FEF کی سرکھی‎ ea han 
Copt s. frac kawi mf | رای‎ wl V صر ہیں‎ 
Copula n. wç, Wh | + + 
Copulation s. йз, why (mas at sic mam) 
(ook ارر‎ 2 £u) ee 
Copy n. ma, wart | UP تنل‎ 
Copy v. xs amon, asa sen | VS Jo ЧА g 
Copyhold n. «n | 4 
Copyright n. arcte afre m es te À Ж o ale 
Coquet or coquette о. #1991 чип, FOU WOT, Bear 1 
US WE AS چرچلا‎ 
Coral n. т; чей | we Gy 
Coral reef п. HM ятя 1 0. J iye 
Cord n. TÎ, ñf, à; чча | دن‎ Й мәй ee 
Cordage n. эё @ <”, £ Je 
Cordate adj. qanm, fett TEYI V Ke J Jo sl V oy. 
Cordial adj, f, ne, qt: ий, ow, Фе at far 1 
Y un be < دل‎ cos je فل‎ 
Cordial я. зї Raat af € (җа, em dim) 
(ee W dn) ao E four 
Cordon n. ёд, amber f | < V 2 Aa f 
Corduroy n. йа Af | Va 0 
Core n, we at acer wi; бэри; BFR Gs | 
Jf cin toh e fe V اسر یا تر‎ 
Core, rotten at the яғ 9 ы | Lely = ادر‎ 
Corespondent n. faan (sert gegt?) afaa € 
mü gra ruf f لاش‎ (z 29: С (طلاق‎ + oe 
Соп п. дч, sut Гаеп cater cheer (fant чий aft 
À) (> ھی‎ dhe у=) U Ea e Jer 152 
Coriander s, uf | t» 
Corinthian adj. seem xem 1 No an Y ae 
Cork n. SISA us; wm, mz 1 93 SE Je $ SE 
Cork v, wm атт, mz emm | МО sb E af 
Cork screw n. sms 1 g+ SE 
Corkage n. etê eat ap 898 чип атт; E RT 
яй Kamaqpi sw Әт А яа йз act vow "mur 
LAS Фа | 
والا تب‎ Jo زہ دام جو‎ VOSE با ان میں‎ ЧАЎ Sofa 
< de عراب اھر + مرل ل کر‎ vl jf جب‎ ata 
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GANDHIJI’S BIHAR TOUR DIARY 
14-44-47 

In the course of his post-prayer speech at 
Bankipur maidan this evening Gandhiji said that he 
had heard disquieting news from Noakhali. Satis 
Babu and also Haran Babu had both informed him 
about the rapidly deteriorating situation, giving facts 
and figures. If what he had heard proved to be 
true, he might have to fast, since by going to 
Bihar while his work in Noakhali was still unfini- 
shed he had earned the right of fasting against 
misdeeds in Noakhali. That did not, however, mean 
that fasting was a certainty. He, however, felt 
bound to hint at the possibility. < 

Gandhiji also referred. to his talks with the 
Viceroy at Delhi and said that both in public and 
private conversations the Viceroy declared that he 
was going to be the last Viceroy of India, and 
that also only up to June 30, 1948. 

Gandhiji felt that the Viceroy was honest in 
bis profession. The British were already preparing 
for transfer of power. Gandhiji felt that he realized 
that the transfer of power must be peaceful if 
Britain was to escape the charge that during her 
reign of more than a century she had brought 
wp nothing but fight among ourselves, It was a 
sad sight that while freedom was almost within 
their grasp they were fighting among themselves. 
All the important members of the Congress, whether 
in the Interim Government or outside it, were 
trying their best to grasp freedom and to establish 
peace in the country, freeing it from at least the 
major portion of the evils of the old order, 
15-4-47 

After the prayer Gandhiji said that while he 
was in Delbi he received letters from Bihar, some 
couched in thoughtless language, some ín the 
language of praise and а few expressing doubt if he 
was ever returning to Bihar to finish his work. The 
last needed no reply. Praise was wholly unnecessary 
for one doing one's duty as he was doing his. He, 
however, singled out one letter which he thought 
was based on pure ignorance, It doubted the wisdom 
of the speaker leaving his work in Noakhali and 
coming to Bihar at the instance of Dr. Syed Mahmud 
and daring to accept his hospitality. 

The critic forgot that Dr. Mahmud was Gandhiji’s 
friend and that he bad known Dr. Mahmud’s father 
in-law before he knew the late Brij Kishore Prasad 
of revered memory or Dr. Rajendra Prasad. In his 
opinion Dr, Mahmud had rendered a service 
to the Hindus and the Muslims of Bihar by bringing 











him to Bihar. For, if Bihar remained sane in the 
midst of possible madness throughout India, Bihar 
would raise India in the estimation of the world 
and leave to the world singular example of sanity 
in the midst of surrounding insanity. This he had 
a right to expect by right of service and more so 
because the Bihar Hindus, however illiterate they 
might be, were votaries of Rama, the incarnation 
of all the good in the world. Although evil seemed 
at times to rule the world, the eternal truth was 
that the world lived so long as goodness resided 
even in one person, Evil was naught. If Bihar 
remained good in the midst of temptation, it was 
well with it, and well with the whole of India. 

The insinuation that there was a sinister motive 
behind drawing him away from Noakhali, namely that 
the Noakhali Muslims might be free from his 
(Gandhiji's) restraining influence, wast oo flimsy to 
bear examination, For, if he succeeded wholly in 
Bihar, itw as impossible for very shame that the 
Noakhali Muslims hould go mad. 

At the end Gandhiji announced that the heat 
was too great for him to stand the strain of motoring 
extensively and working the whole day. He found 
it necessary to have frequent intervals of rest if 
he was to go through á fair amount of work. And he 
had ample to do in Patna. Incidentally he mentioned 
that he would try each evening to cover important 
points of interest to the public, 

164-47 

Gandhiji referred to a statement which he had 
signed at the suggestion of the Viceroy while he 
was in Delhi, The act had the consent of Pandit 
Jawaharlal Nehru and other members of the Working 
Committee. Qaid-e-Azam Jinnah had also signed it. 
The terms of the document were: 

“We deeply deplore the recent actsof lawlessness 
and violence that have brought the utmost disgrace 
on the fair name of India and greatest misery ло 
innocent people, irrespective of who were the 
aggressors and who were the victims. 

“We denounce for all time the use of force to 
achieve political ends, and we call upon all the 
communities of India, to whatever persuasion they 
may belong, not only to refrain from all acts of 
violence and disorder, but also to avoid both in 
speech and writing, any word which might be 
construed as an incitement to such acts." 

So far as his signature was concerned it had no 
value for he had never believed in violence. But it 
was significant that Quid-e-Azam Jinnah had signed 
it. If the spirit of the appeal was adhered to by 
the signatories, and there was no reason why it 
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should not be, they could hope that all the trouble 
and bloodshed would cease. It might be that they 
would now enable: him to leave Bihar and do 
other work, . 

They might well ask why his signacure was taken 
and not of the members of the Working Committee 
or.of the Congress President. He could not go into 
the matter. He confessed that he represented no- 
body but himself, Nevertheless, the signatures laid 
a heavy responsibility on both of them. He had not 
signed the appeal only on behalf of any one 
community. It meant assuming responsibility for all 
communities. He claimed that all religions were 
equal, A similar claim could be advanced on the 
Qaid-e-Azam's behalf since the appeal was issued 
not only to one community but to all the commu- 
nities, And there was a time when Jinnah Saheb 
had a high position in the Congress, 

The Viceroy should be congratulated on bringing 
about the unique document. No doubt it would have 
been better if such a document had been signed as 
between the Congress and the League without any 
outsider’s intervention. He hoped, however, that 
there would now be cooperation between the 
two bodies. 

17-4-47 

At the prayer meeting today Gandhiji drew 
attention to the fact that for the sake of the Muslim 
friends who wished to join the prayers—and the 
day shad grown longer—the prayer time was 
advanced by fifteen minutes. He also warned those 
who were inclined to laugh at the selections from 
the Quran and other scriptures against the practice. 
They ought to cultivate the same regard for other 
religions that they had for their own. Not to doso 
was to belittle one's own faith and expose it to 
attacks from without, 

After the prayer he referred to the visits he 
had from Muslim friends who complained to him 
that in and about Bihar Sharif and Monghyr things 
were not quite favourable to the return of the 
refugees, If the information was correct, he was 
very sorty. The heat was so oppressive that he had 
not the heart to undertake arduous travelling during 
the hot weather but he would have no other recourse 
if the Hindus in those places had not the spirit of 
repentance and did not resume their friendliness 
towards their Muslim neighbours, no matter how 
few they were. It was suggested to him that arms 
should be issued to the Muslims who were in fear 
of their Hindu neighbours, Those who made such 
suggestions did not know him. He would not issue 
any license to the Muslims or to the Hindus for the 
purpose of self-defence, It was a sign of barbarity. 
He would even take away the arms from those 
who had them already. Their arms were a living 
faith in God and a stout heart born of that faith. 

He had also a visit from the zamindars who, 
among other things, had complained of growing 
lawlessness among the peasantry and labour. He 
deplored the fact. It was a blot on the fair name 
of Bihar. Such lawlessness was criminal and was 
bound to involve the very peasantry and labour in 


ruin, let alone the zamindars who were after all 
a mere handful. He fervently hoped that the lesson 
of the past thirty years in the virtue of non-violence 
would not be lost upon the people of Bihar. He was 
quite prepared to say for the sake of argument that 
the zamindars were guilty of many crimes and of 
omissions and commissions, But that was no reason 
for the peasant and the labourer who were the salt 
ОЁ the earth to copy crime. If salt lost its savour 
wherewith could it be salted? . 
18-4-'47 

Gandhiji said in his post-prayer speech that he 
was told that he had done an injustice to the 
peasants and the lábourers in his remarks of the 
previous evening. He was further told that it was 
the zamindars who continued the old coercive 
policy, Wherever the truth lay, his remarks were 
based on the assumption that what he was told 
was true. The kisans had a rich experience of 
non-violent satyagraha when their amazing restraint 
brought about the end of а century-old wrong in 
the shape of the indigo grievance and planters’ raj 
in Champaran. He hoped they would not forget 
the lesson of that rich experience. 

To the landlords he said that if what was said 
against ет маз true, he would warn them that 
their days were numbered. They could no longer 
continue as lords and masters. They had a bright 
future if they became the trustees of the poor 
bisans. He had in mind not trustees in name but 
їп reality. Such trustees would take nothing for 
themselves that their labour and care did not 
entitle them to, Then they would find that no law 
would be able to touch them. The kisans would 
be their friends, 

He next referred to the complaint he had 
received about a punitive tax that was levied. He 
felt that the State had no other alternative if the 
people would not give up the criminals. Nor could 
the State carry out mass arrests where hundreds 
and thousands were involved in shameful crimes. 
Punitive tax was then the only remedy. The only 
way by which the people could render the punitive 
tax Unnecessary was to repent and undo the wrong 
done by voluntary labour and contributions. They 
should also approach the injured Muslims and 
request them to go back to their homes. They 
should assure them that they would regard them 
as their dear ones. 

19-4247 

After the usual prayers Gandhiji in his remarks 
referred to two letters he had received: one from 
the Punjab froma lady known to him and the 
other a very well written letter from a Bihari who 
had chosen not to give his address and probably 
had given an assumed name. Both were friendly 
letters but written in anger. They had lost faith 
in ahimsa and practically advised retirement and 
save the speaker's good name which he had earned 
by his service. These friends did not know the 
virtue of ahimsa, His dream was not that some 
persons, the soldiers and the police, should save 
their honour, but every man and woman should 
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be the custodian of his or her own honour. This 
жаз possible only under the rule of ahimsa end 
по other. He was never tired of repeating that the 
highest form of bravery was to be expressed through 
ahimsa. The people of Bihar had before them the 
example of the ahimsa of the indigo-growing peasants 
of Champaran who were able to bring to an end a 
century old wrong. 

Gandhiji then dealt with khadi. He said that 
during the next four or five days he would be 
having meetings of the All India Spinners’ Associa- 
tion and the Hindustani Talimi Sangh, He was nor, 
therefore, going to see local people in connection 
with the Bihar disturbances. He would have to talk 
to them of khadi which above all was responsible 
for an India-wide activity in the villages of India. 
He made bold to say that without the constructive 
activity of which khadi or the charkha was the 
centre, the awakening of the villages would not 
have been possible. He reminded the audience how 
under the late Jamnalalji's inspiration an All India 
Khadi Board was established during his incarcera- 
tion and how it was turned into the All India 
Spinner Association with an autonomous charter 
from the Congress and how it bad distributed se- 
veral crores of rupees among men and women of 
India’s numerous villages. Khadi had easily become 
the symbol of non-violence. The truth of khadi 
had been so firmly fixed in their minds that ti 
spinning wheel had found a place on the much- 
prized tri-colour flag. Khadi had been happily des- 
ctibed by Pandit Nehru as the livery of India's 
freedom. Though as an article of clothing it belonged 
аз well to the harlot as to the chaste woman, for 
the nation its association was undoubtedly with the 
pure and the non-violent. If therefore khadi had 
not found an abiding place in all the villages of 
India, as the President of the Association be had 
no hesitation in accepting the blame on behalf of 
himself and his fellow trustees. Their devotion to 
the cause was not as full as it should have been, 
their knowledge of che science of khadi, its tech- 
nique, was not as deep asit should have been, nor 
were the tapashcharya and sacrifice adequate to the 
occasion. Therefore, whilst much was done much 
more was still to be done before #hadi could take 
its supreme place in the foundation of Swaraj to be. 

20-4-47 

After the prayers Gandhiji reverted to the subject 
of khadi and announced that the Charkha Sangh 
had acceded to the proposal of Shri Laxmi Babu 
and his colleagues that they should be wholly in- 
dependent of the material support of the Sangh 
while keeping its purely moral authority. Gandhiji 
said that if he was the Prime Minister of Bihar 
and had to select the members of his Government, 
the latter would stop all new mills and would expect 
those already established in Bihar to sell all their 
manufactures at controlled rates outside India and 
thus gain for Bihar the estimation of the world for 
generosity. For, there was shortage of cloth every- 
wherein the world. He would prevent with tlie consent 
of people the sale of mill-cloth in Bihar. Fortunately 











or unfortunately for Bihar he was not its Prime 
Minister, Nevertheless, such was the ambition of 
the Charkha Sangh in acceding to Laxmi Babu's 
proposal, The expectation was that Laxmi Babu 
and his colleagues by reason of their independence 
of the Sangh could be better able to push forth 
their khadi programme and make it so popular that 
Bihar would become wholly independent of mil 
cloth. He held that this was quite possible if the 
people of Bihar gave their whole-hearted coopera- 
tion. The villages of Bihar would hum with the 
soothing music of the charkha and the loom. They 
would bring vitality to the villages of Bihar. Khadi 
would cease to be an article of commerce. The 
cities like Patna would also be manufacturing their 
own йай. The children of the schools and the 
students of the colleges would gladly and religiously 
set apart а certain portion of their time daily for 
this very necessary constructive work. The city 
women would equally be expected to do no less. 
With diligence and will, they would become self- 
supporting in the matter of hadi, Then and then 
only would Phadi find its natural place in the economy 
of the nation. The drudgery of the mill would give 
place to the joy of creation in their homes and 
schools. Gandbiji drew attention to the fact that 
whereas the mills needed to import machinery and 
even skill, to an extent, from outside, all the parts 
required for the charkha and the loom and the 
required skill were to be found in their villages. 
He wished, therefore, that the new experiment would 
find favour with the people of Bihar. It was in 
that hope that Laxmi Babu and his co-workers bad 
approached their labour of love. 


STORY HOUR 


(Continued from Vol XI, No. 9, Page 103) 


[ The following is from Samuel Smiles’ Character 
(John Murray), —V. G. D.] 





хи 

"In those days the lands ‘were tilled by the 
hands even of generals, the soil exulting beneath 
a plough-share crowned with laurels, and guided 

by a husbandman graced with triumphs. 
Pliny's Natural History 

хш 
In the course of a coversation with Madame 
Campan, Napoleon remarked: "The old systems 
of instruction seem to be worth mothing; what is 
yet wanting in order that the people should be 
properly educated?” "MOTHERS", replied 
Madame Campan. The reply struck the Emperor, 
“Yes,” said he, "here is a system of education in 
one word. Be it your care, then, to train up 
mothers who shall know how to educate their 
children.” 
AIME MARTIN 
xiv 

Once at St. Helena, when walking with Mrs. 
Balcombe, some servants came along carrying a 
load. The lady in an angry tone ordered them 
out of the way, .on which Napoleon interposed, 

saying, “Respect the burden, madame". 
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INCREASING PRODUCTION 

‘The keynote of the Presidential speech of Seth 
В. L. Jalan at the Marwari Chamber of Commerce, 
Calcutta, ів“ increasing production’ and ‘improving 
the standard of living of the masses in the country '. 
These two phrases are being bandied about at 
every convenient occasion. They were largely in 
evidence in Pandit Jawaharlal's speech also at the 
Manufacturers’ Association meeting recently. But 
what these phrases mean is hardly ever defined, 
‘These words are, therefore, little more than slogans 
to capture the imagination of the unwary and to 
convince the unthinking public which is generally 
carried away by much talking. 

In a country where people are starving and 
where there is not enough cloth to go round, these 
phrases should carry the meaning of providing at 
least the mere necessities of the people—food and 
clothing. Our effort should, therefore, be directed 
towards, giving two meals a day where one cannot 
be obtained today. And our effort should be to 
enable the people to be clad at least against the 
weather if not to satisfy their aesthetic sense. 

Seth Jalan appears to be more concerned with 
developing his industries than with the "needs of 
the people, for he goes on to say, ‘if India is to 
develop her industries on a permanent footing, the 
Goyernment must follow a policy of export drive 
even though we might have to suffer some privation 
for some time,’ and he states that his firm conviction 
is that the industrial development of India cannot 
be put on a sound footing unless the products of 
Indian industries are exported abroad. He recommends 
our Government to base their ‘proposals on the 
principles of an expansionist policy of production 
advocated by Lord Keynes, — ' the more you eat of 
the cake the larger it becomes. He believes that 
the social objectives of the Finance Member can 
be fulfilled only by such a policy. We are glad 
that he has confessed openly Lord Keynes to be 
his guru. And the hope that ‘the more you eat 
of the cake the larger it becomes’ however absurd 
it may seem to the common sense of us ordinary 
mortals, it can easily be made feasible by these demi- 
gods who eat the cake no doubt, but the cake is not 
theirs but others’. Herein lies the secret of this 
apparent miracle. Of course if they merely ate other 
people's cake, their own cake ought to remain constant. 
But the method of doing this is generally to bite off 
from the other people's cake a larger piece than you 
can eat. That of course makes their cake grow larger. 

PRODUCTION OR DESTRUCTION? 

In a previous article we bad pointed out that 
the methods adopted by the recent types of large- 
scale industries have been anything but progressive. 
And also we had shown instances to indicate how 
they were using Science to destroy rather than 





create. This being so, it would be well to examine 
the proposition: how to increase production? When 
we, with the help of rice mills, produce unwhole- 
some polished rice, can we call it increasing produc- 
tion? Is it not destruction of the production of the 
paddy by the farmer? Similarly, when sugar mills 
Produce white sugar from sugar-cane juice 
and thus provide a less nutritive product, and 
perhaps, devitalize the wholesome „uice of the sug: 
cane, again would we be using the term ' increasing 
production’ correctly? Is this also not an instance 
of destruction of nature's gifts? There can be an 
increase in production over what is found in nature 
if man’s efforts result in an increase not only 
quantitatively but also qualitatively, When a farmer 
sows a seed and reaps a hundredfold because of 
his effort, we are justified in saying that the farmer 
has increased production. But when we look around 
at most of the efforts of the mill owners and measure 
their output and compare it with nature's gene- 
rous gifts we can only say that the machines have 
been utilized by man for destruction rather than 
production, much less for increased production. 
SHIFTING CROPS 

In Bihar and in large sections of the U. P. thou- 
sands of acres have been brought under cultivation 
of sugar-cane. Formerly these lands were not waste 
lands. If they had been waste lands and the sugar- 
cane was an addition to the general production, we 
would be justified in calling it an increase of 
production. Before the advent of sugar-cane 
cultivation Biharis used their lands for rice 
cultivation and consumed hand pounded wholesome 
rice; but now the crops have been shifted with the 
result that they cultivate sugar-cane and are 
dependent on Burma for their rice, And Burmese 
rice comes polished — that means all the nutrition 
is removed as in pure starch, However much the 
sugar-cane crop may have been increasing the bank 
balances of the mill owners, can we, by any stretch of 
imagination, lay claim to having increased produc- 
tion when we drive the masses of people from the 
nutritive rice of their own cultivation to devitalized 
polished rice imported from outside? This shifting 
of crops from food to raw materials for mills is not 
only a disservice to the country but is injurious to 
the health of the people. It is not "increasing 
production" when we are shifting the crops from 
food to long staple cotton for the mills and tobacco 
and groundnut for export. At best it can be said 
to be pilfering and not production. This is the 
kind of increase that has been taking place in the 
country and which has led to considerable distress 
to the people in meeting their primary needs. 

In the same way, in Malabar the former rice 
lands have been converted into cocoanut groves 
and these cocoanut groves are producing cocoanuts 
fot for human consumption but for oil for soap 
mills. Is producing Lux soap in however large a 
quantity, an increase of production when this is 
done at the cost of the people's staple food? The 
people who were formerly cultivating rice are at 
present being given polished rice imported from 
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Brazil. Hence in the final analysis the mill owners" 
efforts bave resulted in the provision of Brazilian 
polished rice to the people who were once eating 
wholesome unpolished rice of their own production 
and converted those rice lands into producing raw 
material for soap-making. Is this increased produc- 
tion? And is this striving to raise the standard 
of living of the masses? We can well see that the 
mill owners have eaten some cake and at the same 
time the stock of the cake has increased, But what 
is the state of the common people ? 

When crops have been shifted deliberately from 
the production of staple food to raw materials for 
luxury goods is it any wonder that the country is 
facing famine after famine? If we really strive for 
greater production, our endeavours should have by 
now brought us to amore satisfactory supply of our 
primary needs. But when we look around we find 
confirmation of the observation of Seth Jalan that 
"the country today is suffering from the acutest 
shortage of food. It is an irony of fate that India 
which is primarily an agricultural country is now 
dependent upon imports of food stuffs to feed her 
population." Should we wonder at this stage ? Seth 
Jalan has unconsciously confessed the truth. The 
fact cannot be belied and the deduction that our 
efforts, such as they have been, bave resulted in 
decreased production cannot be missed. 

STANDARD OF LIVING 

In a country suffering from unemployment and 
underemployment even the method of production 
should be such as to solve this great problem. 
Methods we have adopted so far of "increasing 
production” have invariably led to increased 
unemployment. What is known in Western countries 
as labour-saving devices can be better expressed as 
labour-displacing devices, or in other words, devices 
for creating unemployment. In resorting to these 
large-scale methods of production, the millowners 
-have adversely affected the standard of living of 
the masses, Our famines are becoming perennial even 
at times when natures contributions have been 
generous. Is this not an indication that with all 
this much talk of incteasing the standard of living, 
we are really lowering the standard of existence? 

Pandit Jawaharlal expresses the hope that the 
“industrial progress and the prosperity of the 400 
million people are inter-related, that he does not 
want any industrial development if the 400 million 
people are going to be ina bad way, and that 
progress must bring progress to all the people and 
not to a few chosen ones.” " We have to think of 
it in terms of the masses of this country." We 
invite the attention of Panditji to the facts of the 
case for increased production that have been stated 
above, and we would like him to consider whether 
we can increase production of the type he envisages 
by centralized methods of production in consumption 
goods. Let him take stock of the increased distress 
that has come to our land in the wake of our 
efforts put out in that direction in the past. 

We are all one with Panditji when he wants to 
advance the cause of the masses and strives for 
the progress of the country. But we would submit 


to him that this must be done scientifically, not 
merely to satisfy the greed for acquisition of wealth 
for a few. So far as we have seen, science has been 
harnessed not for production but for destruction. 
In the Interim Government the Finance Member 
the Hon'ble Mr. Liaquat Ali Khan has enunciated 
asound proposition of social objectives and he has 
indicated to his colleagues how courage may be taken 
in both hands and how the cause of the masses of the 
people could be advanced. We trust this leadership 
will have its effect on the whole Government. 
J. C. KUMARAPPA 

JETTISONING OF THE BALLAST 

The Madras Government dropped their pilot 
Prakasam not so long ago. Now comes the news 
that the items on his programme are being 
abandoned one by one. We are sorry to note that 
the Minister for Agriculture is throwing overboard 
certain of the schemes to procure and distribute 
food stuffs under the plea that these schemes have 
not the full consent and willing cooperation of the 
people and it is also decided not to proceed with 
the Estates and Revenue Bill which declared that 
the ryot was the owner of the soil and not the 
zamindar. Again under some plea or the other the 
programme for the introduction of producer-cum 
-consumer cooperative societies for dealing in. food 
grains and other essential village articles are being 
abandoned in favour of the middleman, All these 
steps appear to us as definitely retrogressive. It 
looks as though the vested interests are asserting 
themselves. Has the Madras Ministry no social objec- 
tive but that of drifting before the vocally strong? 

While the Madras Ministry is giving reasons 
why it should abandon multi-purpose cooperative 
societies, their colleague Dr. К. М. Katju of the 
U. Р. Government is giving strong reasons why he 
should push on with the same scheme on a much 
wider scale in every village so as to concentrate 
attention on better farming, dairying, spinning of 
yarn, and marketing of the articles produced. It is 
a strange sight that the so-called Congress Govern- 
ments should be pulling in different directions 
in the different provinces. Naturally we are justified 
in our conclusion that the branches are not receiving 
sap from the same trunk and whims and fancies 
and local influence seem to carry the day. 

If we are to serve the masses, such service can 
only be in one direction and requires the cooperative 
efforts of all concerned, Hence, we hope that the 
newly formed Constructive Programme Committee of 
the A. L. С. C. will provide the needed coordination 
unit for all the different provincial ministries. We 
have difficult oceans to cross and storms to weather, 
The ship of State with the Congress at its helm 
cannot afford to lose its ballast at the very commence- 
ment if we do mean to weather the storm that 
seems to be lowering heavily over us from all 
directions. Let us, therefore, read the signs of the 
times and prepare ourselves as a team to work for 
the people of the land. In such a programme alone 
lies the strength and safety of the Congress.  _ 

J. С. KuMAaRApPay 
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ONE WORLD, ONE PROBLEM 

Suffering unites the world in a queer way, It 
often tars the globe with one brush. Leprosy affords 
an illustration of this truth. All over the world 
there is the same neglect of the human needs of 
the leprosy patient and a superstitious dread of the 
disease. It is worth pondering why in a world of 
enlightenment and boasted progress, people should 
regard leprosy as they did thousands of years ago 
when the only surgeon known was the crude barber, 
Ignorance and prejudice perhaps account a great 
deal for the situation; but there is a deeper reason: 
man's failure in fellowship. The appeal of leprosy 
is essentially an appeal to the conscience of Man. 

Below are given extracts from letters by corres- 
Pondents living in countries where leprosy is a 
serious problem, 

From Rizal, Philippines, writes Josephine Guerrero 
who, a patient herself, lives in the Novaliches 
Leprosarium “under the triple inspiration of great 
faith, great courage and great patriotism” trying to 
cheer up her less brave companions : 

“The inside story of the life of the Teper in 
the poor and sadly abandoned leper colony is too 
full of heartaches, misery and want, First, I want 
You to know that I am happy to suffer in God's 
love, for what joy can be greater? It would not be 
human, however, to tell you that I am never 
otherwise; nor would it be true, There are moments 
of unspeakable loneliness, of unexplained longings 
and yearnings in which one's heart is tried to the 
core. But I feel that our Lord desires this strange 
hidden life for me for reasons I shall never know 
until He calls me Home, So I have made no oblation 
and only ask that He may give grace and strength 
enough to follow His will, But my companions are 
not so easily? led like children; I fear many are 
Srown bitter or despairing, fatile, helpless, depraved 
and hateful. The rest are simply apathetic or cyni- 
cally indifferent. 1 desire so much to alleviate all 
this human misery, and wish to be able at least to 
instil once more the feeling of hope, and to make 
their lives once more wholesome and bright," 
After describing the miserable want prevailing 

in the colony, this brave heroine writes 

“Medicine: even that is not adequate. We have 
no laboratories here; we have no sufficient medical 
help; in short, this is not a hospital, it is a prison 
and the patients are classed not better than the 
criminals, They say the government is poor, yet it 
has funds for everything else. Why ? Is it because 
the world has conspired against the leper? Because 
once a leper, always a leper? But I am being 
furious for nothing perhaps. I suppose the lot of 
the leper is simply like this. Or is it? Or should 
it be? I want to do something about it, The 
administration thinks the leper is cursed, that he is 
hopeless. Is the leper utterly to be blamed if he 
has learned to take the law in his own hands, has 

ome rebellious, covetous and even repulsive ? 
Living here I have learned that perhaps the blame 
does not lie wholly on the leper himsell, Most 
[of "us are completely abandoned even by our 
families; theZrest ofzus have по ату." 














Beryl A. Clarke writes from Virgin Islands U.S. A. 

"Out here leprosy seems to be taken for 
granted, A few people are put in the colony and 
not much done. On that account I am afraid there 
is litle to tell about the work done here." 

Louis A. Moreno from Cuba writes : 

“Tt is only in recent years that our problem 
Ваз been seriously taken into consideration and the 
Government at present is attending to it. There 
are plans to build new dispensaries in other cities 
and large colonies in the central section of the 
Island, All this depends upon our Congress 
granting a special budget.” 

Joseph L. Hislop writes from Chacachare, Trinidad: 

“What I abhor most bitterly is the attitude 
adopted by the public towards the poor afflicted. Take 
а case in point where a young man was hounded down 
by а limb of the law and adoctor, as though he 
had committed some ‘great crimeand sent to the 
Leprosarium. He rallied with the disease and took 
treatment. He finally got paroled in three years. I 
say, this young man with a clean discharge certificate, 
duly signed by the leprologist as fit was no danger 
to the public. He went in search for work and 
ot a job as an oiler on one of the Government- 
run trains, He did his work well and promotion 
came his way аз fireman, until some one who knew 
that he was at one time a patient at the Leprosarium 
reported his case to the General Manager who in 
turn gave him a laid off ticket for an indefinite 
period. “Fired in smart”! He got another job and 
the same fate attended him. He again sought another, 
this time as а chauffeur to the manager of a theatre, 
He was doing well until some one again reported 
to the manager that he was at the leper settlement, 
When the boss heard that, he flew out of his car 
and asked the man to get out and paid him off on 
the spot, and in the haste of paying off this man 
twa twenty dollar bills were mixed in the money. 
The man mot wanting to be dishonest returned the 
overchange to the manager who refüsed it on the 
ground that he was a leper. The young man in 
his thirties could have stood the torture of the stigma 
no longer; he committed suicide by hanging himself 
in his room.” 

A, H. Pipe of Southern Rhodesia, Africa, writing 
of the resignation of Dr. B. Moiser O. B. E., writes: 

"He left us in mid-April last, alter having served 
here for seventeen years as the sole medical 
officer, and for most of that time without any Euro- 
pean nursing staff ‘and assistance; it was only in 
his last year that he had the help of a trained nursing 
sister and also of a welfare sister. This shortage of 
staff, and lack of response to his continued requests 
for assistance, together with more adequate accom- 
modation and equipment, were the main reasons for 
his tendering his resignation.” “Dr, Moiser practised 
the idea of voluntary treatment, with as much freedom, 
as possible, and was opposed to any form of force or 
coercion, believing that compulsion always defeated 
its own object by driving the disease underground. 
He holds that nowhere in the world can the compul- 
Soryesystem*be shown to have stamped out or even 
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‘appreciably decreased the incidence of the disease, 
whereas where voluntary segregation and treatment 
are encouraged many more cases will and do come 
forward. In his practice here, the Doctor actually 
kept the law in the background, having agreed on 
this point with the Medical Director of that time 
when he was appointed. In actual fact, there is an 
Ordinance for “Leprosy Suppression" which is still 
on the Statute Books of S. Rhodesia, and which, 
of course, was in force all the time the Doctor was 
here. But like many another law in this and most 
other countries, it was administered “benevolently”, 
and was only there if required in exceptional circum- 
stances. Unfortunately, since the Doctor's departure, 
it has been decided, apparently, to apply the princi- 
ples of compulsory segregation to Southern Rhodesia, 
and the position here is now that patients are com- 
pelled to come here and to remain here if they are. 
residents or citizens of the Colony. In this respect, 
the practice now conforms to that of the neighbour- 
ing Union. 

t must, however, be admitted that general living 
conditions here are still considerably better than those 
at Westfort Institution, near Pretoria. The few Euro- 
peans here still have each a separate house or cottage 
with their own garden, and each is self-contained, whilst 
the six hundred odd African patients are not herded 
within barbed-wire, prison-like compounds, as is ће 
case at Pretoria, Admittedly, the native compounds 
here are old and have served their time and pur- 
pose, and require to be replaced by more modern 
dwellings, but this is a question of a long-term 
development policy for the Health Department to 
tackle, when material and labour can be found. The 
present native quarters consist of six compounds, 
or large villages, comprising “kimberly” (unburnt) 
brick and thatched huts, nominally for two patients, 
but actually, in many cases, owing to present lack 
of accommodation, having to house as many as four, 
and in one or two extreme cases, five.” 

Letters from abroad also speak of new sulphone 
drugs which promise to give better results than 
chaulmoogra oil. They write enthusiastically of 
" Hope for the almost hopeless", "Hope reborn" 
etc. But even a specific cannot alleviate the human 
misery caused by leprosy if ignorance and fear 
were not abolished, and if neglect of the leprosy 
patient was not replaced by intelligent human care. 
At present it is estimated that only less than five 
per cent of the world’s leprosy patients get any 
reasonable care and medical treatment. If 95% of 
the patients do not yet get even the chaulmoogra 
new drugs which are costly and demand adminis- 
tration under controlled conditions will, continue 
for long to be of academic rather than of practical 
interest, especially in a country like India where 
the dumb millions of villagers are left without any 
medical care, Why talk of drugs and treatment if 
you can’t take them to the poor man? And as 
Perry Burgess, the President of the American 
Leprosy Foundation asks, “Why cure a man of 
his disease if he is never permitted during the rest of 
his life, to leave the prison of public abhorrence 














because of ignorance?" Let the clinician find a 
therapeutic agent. Let the bacteriologist culture 
the organism of leprosy. Let the investigator and 
field worker study leprosy in its environment. Let 
the welfare officer relieve the overburdened 
psychology and repair the damaged bodies and 
souls of the patient and restore him to something 
like a working life. But let each worker, whatever 
his particular field, be an energetic champion of 
the truth — the truth about leprosy which alone 
can release millions of patients from the age-old 
tyranny of ignorance, fear and prejudice. For leprosy 
speaks to us with an ancestral voice demanding from 
the enlightened today the redress of ancient wrongs. 
Kasturba Leprosy Work Centre, 
Kandachipuram 
13-4-47 T. N. JAGADISAN 
A PROHIBITION ANTHOLOGY 

E Continued from Vol. X, No. 43, Page 427) 

(The author of 19 is the famous discoverer of 
vitamins, Sir Gowland Hopkins, O. M., ex-President 
of the Royal Society, Professor of Bio-chemistry, Univer- 
sity of Cambridge, T take it from Alcohol-drinking by 
Dr. R. F. Rattray (Cambridge United Temperance 
Council), — V. G. D.] 


" Alcohol is not a food. The argument that it has 
any food value at all is due to the fact that it is 
oxidized in the body. But citric and tartaric acids are 
also oxidized in the body, yet nobody would suggest 
that they are foods. The fact is that the oxidization 
of alcohol in the body is the result of the body's 
attempt to get rid of a poison, Alcohol is not a 
food capable of affording protection from the effects 
of cold.... One often meets with the im 
that.... alcoholic beverages have a nutritional value 
apart from that supposed to belong to the alcohol 
they contain. Whisky and other spirits, of course, 
have none. The lighter wines contain mere traces 
of sugar, together with very small amounts of gum 
and glycerine, of negligible nutritive value. In order 
to obtain, at most, half an ounce of sugar, an 
intoxicating amount of most wines is required. 
Coming now to beer, I have, to say the truth, 
hardly patience to deal with the often suggested 
and sometimes vaunted nutritional value ‘of that 
beverage. The claim, when not wholly insincere, is 
ridiculous. A pint of beer mostly sold today con- 
tains some carbohydrate material with a food value 
equal only to that of about one ounce of bread, 
but even this material is so much altered by 
fermentation that we do not know whether it has 
real value as food. In any case, the cost of an 
ounce of bread is a very small fraction of a penny, 
while that of a pint of beer is anything from 
five pence to eight pence. It is unfair, and even 
cruel that propaganda, subtle, suggestive and 
intensive, should endeavour to persuade the 
worker that his beer makes him more robust and 
increases the power of his muscles: thus tempting 
him to increased consumption and helping to salve 
his conscience when he knows that his expenditure is 
beyond his means." ( National Temperance Quarterly) 

SIR GOWLAND HOPKINS 
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REDDIAR MINISTRY AND KHADI 
A recent press report from Madras states that 
the Reddiar Ministry has set apart certain funds 
for the improvement of the charkha. To be frank, 
this announcement is not at all encouraging, What- 
ever may have been the other drawbacks of the 
Prakasam Ministry, it had certainly given a very 
bold lead to the country in regard to the Gandhian 
type of economic planning. There may also have 
been a few gaps in the details of Mr. Prakasam's 
textile policy. But he sincerely believed in the 
potentialities of khadi and in the type of socio-eco- 
nomic organization which khadi symbolizes, The 
whole capitalist-controlled press stormed his textile 
policy continuously, but he stood firm like a rock. 
lam not concerned with the political aspect of 
the Madras ministerial ct Let me hope that 
the Prakasam Ministry was not overthrown on 
account of the textile policy, although several friends 
from the South inform me that it was Mr, Prakasam's 
khadi scheme which led to the political dust storm. 
Be that as it may, we expect that Mr. Reddiar will 
not betray bhadi under the pressure of vested inte- 
rests. The days of setting apart funds and announcing 
rewards for the improvement of the charkha 
are gone. If the Reddiar Ministry really believes 
in khadi and decentralized economic development, 
it should pursue a bold policy of rural industriali- 
zation. If, on the other hand, the new Ministry 
has no faith in Gandhian Economy, it should not 
waste a single pie on the charkha. The policy of 
paying lip-service to khadi to please Gandhiji 
really amounts to public dishonesty. 

lt has also been extremely painful to find that 
the attitude of the Interim Government has been 
most unhelpful in this connection. A few months 
back Gandhiji had strongly advised the Provincial 
Ministries to refuse the quota of spindles allotted 
to them by the Central Government. But the Interim 
Goyernment announced that the Madras Govern- 
ment had no right to cancel the quota allotted to 
the Province. Whatever may be the constitutional 
difficulties involved in this question, the type of 
bureaucratic replies given by the Interim Govern- 
ment on the Madras textile policy were indeed 
very surprising and even shocking. The Congress 
can no longer follow a policy of ‘drift’ in regard 
to National Planning. It must announce a definite 
policy about India’s economic development. The 
Provincial Congress Ministries should be given a 
clear-cut programme by the Congress Working 
Committee; each Province should not be left free 
to follow the ideas and ‘whims’ of individual Minis- 
ters in charge of Industrial Development. 

Let me repeat that Gandhiji is not against all 
large-scale industries; he desires that the heavy or 
key industries should be nationalized. The consum- 
ers’ goods industries should be decentralized on the 
widest scale. In place of mass production of the 
Western variety, there should be production by 
the masses in millions of cottage factories amid 

















healthy surroundings. I need not go into the details 
here. The inquisitive reader can refer to my bro- 
chure on The Gandhian Plan of Economic Development, 
I would only fervently appeal to the national 
leaders once again to give a fair trial to the Gandhian 
Economy before finalizing schemes of economic 
development. I have no manner of doubt that 
nationalization of key industries and decentralization 
of most of the consumers' goods industries alone 
will be able to remedy the numerous economic ills 
that plague rhe modern world, 

S. N. AGARWAL. 

A NOBLE LEAD 

Ina big jungle of date palms covering an area 
of about 6 sq. miles in Morvi State, the All India 
Village Industries Association has been carrying on 
some demonstration work in preparing gur from 
palm juice. The production of sugar from palm 
juice releases fertile land for the cultivation of 
other primary needs, specially cereals. Our experi- 
ments have been successful to che extent of 
convincing the Maharaja Saheb of Morvi of this 
programme of producing wealth out of waste lands. 
Now comes the news that the Maharaja Saheb has 
launched out on a programme of growing date palm 
trees in his State and he has inaugurated the scheme 
by planting palm trees himself, We congratulate the 
Maharaja Saheb on his venture and we hope that 
many more will follow the noble lead given by him. 

We understand that the Maharaja Saheb is very 
keen to make every village self-sufficient in respect 
of jaggery and sugar by utilizing date palm juice. 
Apart from the fact that these palms supply energy- 
producing nutrition from waste lands, the palm tree 
itself supplies various other by-products which meet 
the other needs of the villages. [t supplies timber, 
fibrous matter, leaves for mat-making, coir-making 
materials and other various useful articles can be 
made out of materials obtained from this tree. 
Hence, we are glad that a beginning has been made 
at least in a corner of India whereby the people 
are being taught to help themselves by being self- 
sufficient in their primary needs. 

We may here mention that in one other direction 
also the Maharaja has been giving the lead and 
that is in cattle-breeding. India has been running 
short of good milk-yielding varieties and even her 
draft cattle have been steadily deteriorating owing 
to neglect of selective cattle-breeding. Hence, to 
revive rural life it is necessary to start well-laid 
out catele-breeding farms all over the country. Such 
a progress is beyond the capacity of the ordinary 
citizen both because of the amount of capital involved 
and the time element needed. Hence we trust that 
other men of wealth and influence will also take 
to this noble occupation and hobby which will bring 
in health and well-being to the people of our land. 
J. С. KUMARAPPA 
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RYOTS OR TENANTS 


Many of the popular ministries have been 
attempting to regulate the relationship of the 
zamindar and the cultivator. Generally speaking, 
the zamindars are merely rentiers or absentee 
landlords. They have no immediate contact with 
the land, neither do they concern themselves with 
the actual cultivation of crops. The methods 
suggested to habilitate the cultivating farmer on 
his own land has often taken the form of either 
the government buying the land, compensating the 
zamindar and giving it to the cultivating ryot, or 
confiscation to the State of large estates and 
splitting them up into small private holdings. 

It seems to us that it is not necessary in the 
first instance to confiscate the land nor would it 
seem essential to compensate the zamindar. The 
course that should be adopted would seem to be 
to place the cultivable lands in the villages to 
whomsoever they may belong under a system of 
balanced cultivation by which the requirements of 
the village for a balanced diet and other primary 
necessities will be produced in the required 
quantities. Under this scheme the land will be 
licensed for growing the products that are necessary 
to ensure the needs of a group of villages with a 
population of about 50,000. Such lands when 
licensed should be cultivated by the actual owner. 
If any of the lands so licensed remain uncultivated 
for a period of 2 or З years without adequate 
reason, such lands should revert to the State and 
the State can then redistribute those lands amongst 
the villagers who are willing to utilize the land to 
produce commodities according to plan for balanced 
cultivation. 

This method would ensure that no land lies 
idle and at the same time it would also, in the 
course of a few years, bring back the holdings from 
absentee landlords to the cultivating peasants and 
ensure that commodities are forthcoming to meet 
the needs of the people and that land is not allowed 
to lie uncultivated merely because of absentee 
landlordism. 

Legislation in regard to this might not meet 
with much opposition as attempts to confiscate 
lands might. The latter savours of violence, while 
the former is ahimsak. We commend this suggestion 
to those provinces which are seriously thinking of 
meeting the shortage in commodities by increased 
production. 





J. С. KUMARAPPA 


BLOWING HOT AND COLD 


The present ministry at Madras is dropping one 
by one the progressive items on the programme of 
the Prakasam Ministry. The following communique 
has been issued on their present textile policy: 


“ In April 1946, the Government of Indis allotted 
352,000 (200,000 coarse and 152,000 fine) spindles 
to this province under the postwar Development 
Plan. These spindles were. allotted on the 
recommendations of this Government to nine 
existing mills and 25 new mills to be started in 
this province. The Government of India also 
sanctioned the issue of capital and granted import 
licences in all these cases. The promoters of the 
several mills have proceeded with the construction of 
the necessary buildings, invited and collected share 
capital and placed orders for the machinery. These 
mills are at present in various stages of development. 

“ When subsequently the Government of Madras 
launched а scheme for encouraging hand-spinning 
and hand-weaving in the province, they considered 
that the expansion of the mill industry might 
impede the progress of the Khadi Scheme, They, 
therefore, revised their policy in regard to the 
textile mill industry and surrendered to the 
Government of India the spindles already allotted 
to this province. The managements of the mills 
who had secured allotments of spindles were in- 
formed accordingly. 

“The Government of India, however, did not 
agree to the cancellation of the allotments already 
made on the ground that it would amount to а 
breach of faith on their part and involve them in 
litigation. This Government urged the Government 
of India to reconsider their decision; but the Govern- 
ment of India only reiterated the view that they had 
taken. In view of this attitude of the Government 
of India, this Government have anxiously studied 
the whole question and feel that both for moral 
and legal reasons they should not insist on the 
surrender of the spindles allotted to this province. 
They have accordingly decided to withdraw the 
surrender of spindles already offered by the 
Government of India, 

“The Government wish to make it pertectly 
clear in this context that the acceptance of the quota 
of spindles allotted to this province does not mean 
any departure from their Khadi Scheme, the in- 
tensive part of which has already been introduced 
in 7 selected firkas and the extensive part of 
which is proposed to be introduced shortly in 27 
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firkas, The scheme which has been formulated in 
consultation with the All-India Spinners’ Associa- 
tion will be pursued vigorously and it will give 
effect to the resolutions passed by that body at 

Delhi, on 9th October, 1946," 

One would like to know what are the moral 
and legal reasons which have compelled them to 
take a step advantageous to the vested interests. 
An appeal to higher values is always commendable 
but the validity of such an appeal should be made 
clear. 

In this particular instance presumably the moral 
reason is the sanctity of a promise made by a 
Government to a citizen. If the fulfilment of such a 
promise would militate against the welfare of the 
public, it should be the duty of the State to retract 
its hasty word and if needed compensate the loss 
the citizen concerned might have been put to. 
After all, the considerations in these cases are 
purely material and, financial at that. No millowner 
is running a mill for his spiritual uplift or for the 
purity of his soul! Hence his loss can easily be 
made good. Such a course should also satisfy any 
legal requirements, Even if there be other legal 
obstacles, such, not arising out of the immutable 
laws of the Medes and the Persians, nor being 
written on tablets brought down from heaven, but 
being only man-made regulations, are to be changed 
to suit the varying needs of everyday life. 

Besides, the Government of India Act of 1935, 
under which it is claimed that the regulation of 
Testile Mills comes under the purview of the Сеп- 
tral Government, will be a dead letter next year 
when the British quit India, The Textile Policy is 
a long term consideration. An Act that is to be 
effaced from the statute book in a few months 
ought not to be allowed to influence our future 
plans. 

‘The reasons given in the communique, therefore, 
are not convincing. It blows hot and cold in the 
same breath in advocating the khadi programme 
while at the same time promoting new mills and 
enlarging the existing ones. These two schemes 
cannot flourish side by side. If the Ministry wishes 
to toe the mill-owners’ line, they should do so 
openly and whole-heartedly and not resort to 
subterfuges. 

J. С. KUMARAPPA 


BOOKS 
By J. C. Kumarappa 





Price Postage 
PUBLIC FINANCE & OUR POVERTY 1-8-0 0-5-0 
A SURVEY OF MATAR ТАШКА 200 0-9-0 
PRACTICE & PRECEPTS OF JESUS 1-8-0 0-6-0 
CHRISTIAN ECONOMY & WAY OF LIFE 1-8-0 0-6-0 
WHY THE VILLAGE MOVEMENT? 3-00 0-7-0 
ECONOMY OF PERMANENCE 2-0-0 0-5-0 
CLIVE TO KEYNES 0-12-0 0-1-0 


NAVAIIVAN KARYALAYA 
Post Box 105, AHMEDABAD 





More “ Progres 
We had pointed out in an earlier issue that 
destruction of nature's supply of food values in our 
country is an unpardonable crime. In America they 
destroy potatoes, coffee, etc, to keep up prices. We 
condemn that and yet we plump for sugar mills 
which do just the same, White sugar is pure energy 
like charcoal. This is obtained after removing all 
nutritive elements from the cane-juice to provide 
profits to the sugar millowners. 

We understand the Central Government has 
agreed to the setting up of five new sugar mills 
in Bengal, each mill to have a daily crushing capa- 
city of 600 tons. 

When shall we learn to look at things with human 
interests instead of seeking financial gains? 


Will it Bring Peace? 

With 7000 tons of high explosives the fort 
cations of Heligoland were blown up. When the 
Great Fire of London destroyed its congested, dingy 
streets, London emerged as a healthier and finer 
city. Will this blowing up of old fortifications not 
be an opportunity for the unsuppressible Germans 
to build better and more up-to-date defences and 
use them for the future offensive ? 





This method of approach to ensure peace is 
short-sighted and treats the symptom rather than 
the disease. The cause lies deeper in the economic 
organization based on greed. If we are to assure 
the world freedom from periodic upheavals, we 
ought to set right our daily mode of life. Unless 
we attack the problem at this end it will never 
be solved, 
Nai Talim Teacher Training 

Training centres for Basic Education Teachers 
have been running in several places. The 
report of the Mysore State centre located at 
the Gurukula Ashram, under the Principalship of 
Sri Rajasekharan Gundappa has been received. 
Twentyone, including six women, underwent the 
ten months’ course. There was a practising school 
of 24 children. 

The successful teachers will be distributed in 
about ten Basic Schools to be established in the 
State. 





Swami Vishwanandaji of the Gurukula Ashram 
had been a source of help and counsel to this 
centre, 

In this transitional stage, many such camps 
are needed to equip the existing teachers of 
ordinary schools with the requirements of Basic 
Schools. 


J.C. K. 
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A JAIN MERCHANT'S SENSE OF 
SOCIAL RESPONSIBILITY 
There was a fine city in Kachchha (Cutch) 
called. Bhadreshvar. 
cmd aA qt qt seeded Ú 
aqme ll 1-4 || 
Her temple bells rung by pious pilgrims day and 
night were a thorn in the side of the devil (Kali). 
sà fed mtg werara TE ll 1-1 
Her young men were so robust and handsome 
that it seemed as if Kama (Cupid) had assumed 
thousands of forms in order to achieve a final 
victory oyer Shiva. 
sree enh ШЙ 1 
яг тө AAT ET or || 3—6 lI 
Her young women sang the sweetest of songs 
on moon-lit nights so that the moon had great 
difficulty in preventing his music-intoxicated deer 
from lingering over her sky-scraping mansions, 
feng «чачта! эй ая a are | 
area exi gat Ferre di 1-e M 
In Bhadreshvar there lived а number of Shrimali 
Vaniks (Banias) who claimed their origin from the 
garland (mala) of the mother of the Universe 
(Shri). Their leader was a merchant named Jagadu 
Gdagat-deva?) who amassed immense wealth by 
trading with foreign countries. He visited the sacred 
places of Jainism such as Shatrunjaya and!Girnar at 
the head of a large body of fellow-pilgcims (sangha). 
sages ww umb fea €: | 
чүк Qam чи яты Ta E34 I 
The dust raised by the Sanghapati's horses, 
elephants and chariots reached the sky and the 
bank of the celestial Ganges was converted into 
mud, through which the horses of the sun could 
hardly drag his chariot, 
an я pR гї vant с: | 
пя. yg: eR 19-461 
He erected temples of course but he also erected 
a mosque, as he owed his wealth to Muslims as 
well as to others. 
ЭФ mure ида бта | 
эй eem: Gg 15-600 
Jagadu had fresh water wells sunk in every 
town or village that he visited. 
HU sam шй яй gt Ч 1 
яа anit: бабына §—<4 1 
One day in Samvat 1312 Paramadeyasuri, the 
Jain monk, said to Jagadu, "Beloved of the gods, 
possession of the wealth implies social responsibility 
and difficult times are ahead of us, when you will 
have a splendid opportunity of discharging that 
responsibility and of serving all living beings out 
of love for whom Mahavir Swami renounced every- 
thing that men hold dear. After 1312 the current 
year has expired, there will be a famine for a 
period of three years. 


Jii eris лата. | 
ЖЧ didy ш adat Ngge 





"You therefore please send your agents into 
every nook and corner of the land, and through 
them store every grain of corn that is available in 
the markets of the country. 

Reneby wag Ferrer | 
чачтай wa 8 А: sma Sse 1 5-4% 

"And when famine comes you place these stores 
at the people's feet and thus earn fame white as 
the waves of the sea of milk.” 

пф йй curi аайын 1 
aT site: 1 5—90 | 

Jagadu thus collected large stocks of grain, and 
when famine occurred, he distributed them among 
the needy and the distressed, 

TR алпепдий йөр: | 
gfe эрий ÊRÊ: Weve th 

After two years of famine, even the Chalukya 
Raja Visaldeva of Gujarat felt the pinch, invited 
Jagadu to his court and asked bim for food grains, 
as he had heard that Jagadu still had 700 godowns 
full of corn. 

агата seré: aot аа fafa 1 
Aper арр Sg eê refe W 5—11. 

Jagadu said, “My lord, I do not own a single 
grain of corn anywhere. 

aa aa я aa ян Fat Ф: š ú $41 

“If you doubt my word, have а look at the 
copper-plates inscribed and preserved in bricks in 
the store-rooms". 

атаа aig arte: тыг Her | 
Beare sweep fitter | 6-64 

Visaldeva inspected the plates which carried the 
following inscription : 

р: eT ug fü атаңа. &-ee d 

"Jagadu dedicated these food grains to the service 
of the poor". 

“So my lord," sajd Jagadu to Visaldeva, “if any 
person dies of starvation, T would be guilty of 
haying murdered him, 

Фей 14 fag pear абача: M ges N 

He then gave 8000 bags of grain to Visaldeva 

for distribution to the poor. 
ауны ч а чиет, | 
атата нт ст: Se Il 

He similarly assisted the Rajas of Sindh, Ujjain, 
Delhi, Benares and Skandhila (2). He organized 
112 danashalas (food-distribution centres). 

amer area: | 
эт: TÀ I Il 43—33° 

He also placed gold coins inside sweet balls 
(ladus) and sent them at night to respectable people 
who would rather starve to death than beg. 

asado, ятата a Йй: d 

Rade {Ийи semp < 15-931 

Не thus distributed 9,99,000 bags of grain and 
spent 18 crores of rupees during the famine. 

ufi ea mar TSA а: d 
азайа ыйа фана I 4133 Ul 
V. G. D. 
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CONTROLS 

Speaking at the Convocation of the Tata 
Institute of Social Sciences, the Hon'ble Shri C. 
Rajagopalachari stated: " Life is now so developed 
and so complicated that I am fairly convinced that 
almost all controls will continue to exist in this 
world." He added that " controls will not be а 
temporary but а permanent affair.” To an ordinary 
mortal this seems a paradox. 

‘Though the war has been inactive for nearly two 
years, yet war conditions still prevail in the country 
in regard to articles of prime necessities. No doubt 
the scarcity in commodities has called for regulations 
of some kind to ensure a certain measure of social 
justice. Rationing is still with из. Black marketing 
is running rampant, Profiteering seems to be 
flourishing and the Government is busy with 
controls. To an onlooker there seems to be some- 
thing " wrong in the State of Denmark." What 
that is, many people are not able to tell. 

The mechanism of price has as its main spring the 
law of supply and demand. Therefore, any control. 
of commodities and their prices must take the form 
ofregulating the supply and demand. Rationing 
attempts to regulate the demand but there is a 
complete absence of any attempt to regulate supply. 
The present method adopted by the Government 
to control the prices is like setting the clock 
going by constantly turning the minute hand, What 
we want is to set the mechanism in order and the 
clock ought to work on its озуп. This artificial 
regulation of prices has been largely responsible 
for black marketing. The prices have to be regula- 
ted automatically, not by a fiat of the Government, 
The Government bas been playing King Canute 
trying to stop the rising tide of black markets and 
profiteering; but the method adopted has been a 
total failure. In fact, great many of the dealers in 
commodities desire to have the controls on a 
permanent basis because it provides them the 
opportunity for black marketing. Corruption in 
high places has also been interested in perpetuating 
controls. It is high time that these matters are 
set right by the popular ministries now functioning. 

If we wish to avoid black marketing and control 
the supply and demand in the natural way, rationing 
will take care of the demand but the supply side 
has to be regulated in the normal way not by 
merely setting up the prices artificially but by 
controlling the supply. The Government can do 
this by stocking а fair amount of articles that are 
sought to be controlled and holding them in reserve 
to be sold at fixed, regulated prices, in case the 
stockists are in the market attempting to sell their 
articles at a higher price. Of course, Government 
will not enter into the market as a seller until 
the merchants themselves by their actions invite 














the Government to take drastic steps. The Govern- 
ment stocks will be held in godowns merely as a 
stand-by, watching to see that the merchants do not 
advance the price unduly. The moment the market 
Prices tend to go up, the Government godowns 
will be opéned and the stock dumped on the market 
to bring down the prices. The Government holdings 
need not be more than 10 to 15 per cent of the 
stock required to be able to effectively affect the 
market. 

This is not a novel measure. It has been tried 
out successfully in the working of the Bihar Central 
Relief Committee under private agencies without 
the aid of law or other government powers — 
basing our appeal purely on persuasion. Again, in 
finance. this is the method adopted by the central 
banks to regulate interest rates which are but market 
prices for money. For some unknown reason the 
Government has not followed this well-tried path 
but have taken to the King Canute method of fixing 
prices arbitrarily and by so doing driving the commo- 
dities underground, It is not too late even now for 
the governments to change over and gradually 
decontrol the commodities as the market assumes 
normal conditions. We trust our governments will 
take immediate steps to relieve the distress the 
people are suffering from because of the present 


methods of control. 
J. С. KUMARAPPA 


GANDHIJI'S BIHAR TOUR DIARY 
214-47 

This is the translation of Gandhiji’s written 
speech, it being his silence even at the time of 
the prayer speech. 

This evening, too, I must speak to you about 
khadi, The secret lies in hand-spun yarn. From 
days of yore, spinning had been woman's speciality. 
Poor soul she was the slave and man the master 
who was to pay her the wage that was her due. 
During the middle ages she had to spin perforce 
for 2 mere pittance, 

Except for Assam, weaving was considered 
man's occupation. Hence there is life left in hand- 
weaving. But there is no room for doubt that it is 
doomed to extinction if hand-spinning is not revived 
in all the glory that by right belongs to it. Thus 
if men and women will not take to band-spinning as 
a sacred duty, that is, the same person will not 
do carding, slivering and spinning, there is litele 
hope for khadi, I am not thinking of bhadi-wear as 
а fashion. Khadi of my conception is that hand-spun. 
which takes the place entirely in India of mill- 
cloth. It is beyond my power to give an adequate 
description of the power that tls Akadî would give 
to the whole of India, 

Such khadi must remain a dream if the men of 
India in their millions will nor spin if only by 
way of penance, for the sin they have committed 
against the women and the women will nor do so 
as а sacred duty. That yarn whit may have to be 
spun for wages will have to bear the same rate per 
hour that is paid to men for labour. There can be 
mo inequality in wages between the sexes, Lordship 
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of men over women must cease, The days of this 
lordship are over. That we do not make this 
admission is a different thing. It cannot arrest the 
march of events, God has made of man and woman 
опе complete whole, In the scheme of nature both 
are equal. Ithas been the object of khadi to verify 
this maxim of sex equality, The Spinners’ Associa- 
tion has not yet succeeded, but the effort is in that 
direction. Time is coming when a millowner's wife 
will become a true devotee of khadi. Then khadi 
will be supreme to the exclusion of mill cloth in 
India. May you, women of Bihar, make the mighty 
effort to bring to an early fruition that happy day. 
22-447 

After the prayer Gandhiji dealt with the work 
of the Hindustani Talimi Sangh which was having 
its sittings for two days. He reminded the audience 
that the Congress had issued a charter to the 
Sangh and therefore one would expect that in 
matters of education the Congress would fall back 
upon its experts and be guided by them, He could 
not go into the reasons for the anomaly. He merely 
pointed it out, Dr. Zakir Hussain was its President. 
He was a great educationist and was the soul of the 
Jamia Milia. He was assisted by Shri Aryanayakam 
and his devoted wife Asha Devi, both of them 
educationists. It had entered upon its eighth year of 
exis. once. It was called the new method of educa- 
tion for it was not a foreign importation or 
imposition but was consistent with the environment 
in India which was predominantly made up of 
villages. It believed in establishing an equilibrium 
between the body, the mind and the spirit of which 
man was made. It was unlike the Western type which 
was predominantly militarist in which the mind and 
the body were the primary care of education to 
the subordination of the spirit, This was best 
done when education was given through handicrafts, 
The other speciality was that it was designed 
to be wholly self-supporting, It did not, therefore, 
demand an expenditure of millions on education. 
He hoped next evening to expand the idea 
underlying self-supporting education. 

Expressing himself strongly in favour of the use 
of Hindustani by Indians as against English, in the 
course of his speech Gandhiji stated that he had 
deliberately signed his name in the joint appeal 
(recently issued over the signatures of Qaid-e-Azam 
Jinnah and Gandhiji) in Hindi and Urdu. 

Lord Louis Mountbatten, he added, did not 
mind this departure from the usual practice on his 
Їз) part because the Viceroy knew that 
the Britishers would have-to quit India shortly. 

23-4-'47 

According to his promise given the previous 
evening, Gandhiji dealt again with Nai Talim, which, 
he said, was life-giving, whereas education given by the 
foreign Government was necessarily life-destroying. 
The latter drained India's wealth, it impoverished 
its languages and made of us practically slaves. Nai 
Talim covered the whole life. Experience had shown 
that it had great possibilities and began with the 
embryo and ended with life itself. It gave new life 
to all men and women of India. Except for capital 
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expenditure it cost nothing. The teachers earned 
what they took. It stood for the art of living. 
Therefore, both the teacher and the pupil*had to 
produce in the very act of teaching and learning. 
It enriched life from the commencement. It made 
the nation independent of search for employment. 
Whereas the annual income per head was only rupees 
sixty Nai Talim progressively increased the income. 

The villagers would then mot be satisfied with 
mere satu and dirty salt for food and rags for 
clothing. They would have balanced food including 
milk, fruit and vegetables which they would produce 
themselves and wear spotless khadi which they 
would spin and weave themselves. Such was the 
promise of Nai Talim, Its fulfilment depended upon 
the will and exertion of every citizen of Free India. 
Without willing support from the citizens, the 
governments could do nothing and the governments 
which did not produce the simple facilities required 
for the whole task were not worth the salt they ate. 
24-4-47 

Gandhiji referred ro the meetings he had with 
Harijan sevaks and sevikas and khadi workers. 
With reference to the former he said that mere 
touch by the so-called savarna Hindus. did not 
mean the removal of untouchability. Society had made 
very considerable progress since 1920 both among 
the touchables and the untouchables. There 
would beno rest until all distinctions between 
touchables and untouchables were abolished. It 
would not do for women tobe horrified when they 
saw Harijan girls moving among them on terms 
of perfect equality. The popular ministers owed 
it ro society that they undertook all ameliorative 
measures and brought in legislation without delay. 
Seeing that the meetings of the Charkha Sangh 
Trustees and the Talimi Sangh were held, he hoped 
that Bihar would lead the way by being first in 
restoration of her previous relations between the 
Hindus and the Muslims, giving bħad: its rightful 
place and establishing Nai Talim in the manner 
һе had suggested. 
25-4-'47 

Gandhiji having heard that some Hindus were 
whispering to one another that Muslims being beef- 
eaters were the natural enemies of Hinduism and were, 
therefore, fit to be destroyed. Gandhiji, therefore, 
devoted his remarks to the topic of cow-protection. 
He said that nearly forty years ago he wrote about 
itin Hind Swaraj in South Africa. He was from 
childhood a devotee of the cow. He believed her to be 
thenatural mother of prosperity. But he had expres- 
sed the opinion in Hind Swaraj that cow-protection 
societies were destroyers of the cow and not her 
protectors. To this view he adhered even today. True 
devotion to the cow required broad-mindedness 
and an accurate knowledge of the art and science 
concerning the protection of the cow. In no country 
on the earth were the cow and her progeny so 
ill-treated as in India which, strangely enough, was 
the only country where the cow was venerated. 
"Their veneration, however, consisted of mere words 
and deadly quarrel with the Muslims over cow-killing. 
Thezvery Hindus whojquarrelled with the Muslims 
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because they slaughtered the cow for the 
beef she gave were not ashamed to accept the 
mastery of the English who were known to be 
beef-eaters in a sense in which the Muslims never 
were, He had no quarrel with the Englishmen 
because they ate beef and as such he had 
none with the Muslims either. He was concerned with 
showing the great inconsistency of the Hindus 
who for the sake of money gladly served their 
English masters and quarrelled with the Muslims. 
Then they forgot that there were Hindus who 
gladly partook of beef. He had known orthodox 
vaishnavas who ate beef-extract when it was 
prescribed by their doctors. He reminded the 
audience of the fact that during the Khilafat days 
thousands of cows were saved from the Muslim 
knife. The late Maulana Abdul Bari used to say 
that if the Hindus helped the Muslims to save the 
Khilafat, the Muslims were bound to save the cow 
for the sake of the Hindus, From every point of 
view, therefore, he held that it was insensate on 
the part of the Hindus to be angry with their Muslim 
brethren because they ate beef and slaughtered cows. 
He quoted numerous instances to show the utterly 
inconsistent behaviour of the Hindus in this matter. 
He therefore, asked the Hindus to put their own 
house in order before it tottered to its ruin. 
26-4-47 

There was по prayer speech оп this day as 
Gandhiji had to attend the meeting of the Jamiat-e- 
Islam, 
274-47 


Addressing the gathering after prayer Gandhiji 
referred to his visit the previous evening to the 
meeting of the Jamiat-e-Islam. He was told that its 
members were truly servants of God, austere and 
simple in their habits, with a message of self- 
Purification and self-realization for the Musalmans, 
Religion was sustained never by the sword but 
always by men of God. But they should be so not 
merely іп name but by their conduct. The audience 
had gladly allowed him to go to these friends. If, how- 
ever, there were some who thought that he was 
uselessly pandering to the Muslims by giving them 
undue importance, he would say that it was pride 
that dictated such foolishness. Such pride ill-became 
the yotaries of Rama about whom the evenings 
bhajan had been sung, 

The Muslims formed only 14 per cent of the 
population. Tt became his duty, therefore, as a 
member of the majority community to go to them 
in all humility whenever they invited him, 

‘The song that had been sung at the prayer taught 
that only Rama (God, Allah or by whatever name 
опе might call Him) was the true object of worship. 
He was not won over by offerings, except the 
offering of noble conduct. 

Universal love became incumbent on Ката 
devotees, That was the only way in which Hinduism 
or for that matcer any religion could survive. 
Hinduism ог any religion that departed from this 
straight pathifwasidoomed [to ‘destruction. 





284-47 

The following is the English version of the written 
speech of Gandhiji, read before the prayer gathering 
it being his day of silence. 

I am sorry ко let you know that I shall have to 
go to Delhi again, by the morning train on the 
30th. There is a call from Pandit Nehru, Rastrapati 
Kripalaniji has also sent a telegram from Rajputana 
that I should be in Delhi by the first May, as the 
Congress Working Committee meets on that day. 
Tt pains me to leave you at this stage. I do not 
relish the idea of leaving Bihar unless the Musalmans 
have completely shed their fear and both the 
Communities allow me to leave with a clear con- 
science, I felt the same when I left Noakhali. For 
both these places I have the same motto before me, 
Door Ріг. Му non-violence bids me dedicate myself 
to the service of the minorities. It would be like a 
new birth and give me additional strength if the 
Hindus and the Musalmans of both these places 
began to live at peace with each other and shed 
their animosity. God knows what will come out of 
this travail. Мап can only try and perish in the 
attempt, God is all in all. We are only zeroes. The 
same mission takes me to Delhi. I hope to return 
within a short time and resume duty, 

You may be astonished to learn that I continue 
to receive letters charging me that I have 
compromised the interests of the Hindus by acting 
аз a friend of the Muslims, How can I convince 
people by mere words if the sixty years of my 
public life have failed to demonstrate that by 
trying to befriend the Muslims I have only proved 
myself a true Hindu and have rightly served the 
Hindus and Hinduism? The'essence of true religious 
teaching is that one should serve and befriend all. 
I learnt this in my mother’s lap, You may refuse 
to call me a Hindu. I know no defence except to 
quote a line from Iabal's famous song: Majhab nahin 
sikhata apasmen ber rakhna (mmm «wf fiama eme Ас 
сант!) meaning religion does not teach us to bear 
ill-will towards one another. It is easy enough to be 
friendly to one's friends. But to befriend the one who 
regards himself as your enemy, is the quintessence 
of true religion. The other is mere business. 
294-47 

Referring to his brief visit to Delhi for which 
he would leave the next morning, Gandhiji requested 
the people not to crowd at the station. It would be 
а true mark of affection if they abstained from 
interrupting his rest or work by their shouts which 
he could ill bear at his age. 

Before departing, continued the speaker, he 
would like to share with them the letter of Major 
General Shah Nawaz who was helping the Bihar 
Government in its rehabilitation work in 
Masauthi. 

* Rehabilitation work is making a steady and 
satisfactory progress. I feel that a very definite 
change is coming about in the outlook of the 
Hindu population of the area. As instances I 

ves three; cases : 
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“L In village Atarpura, we had a meeting 
and appointed a village Panchayat; two days 
afterwards the head of the Panchayat came to 
Patna, met all the refugees in various camps 
and assured them that they would welcome them 
back to their village and that they would guard 
them even with their lives. 

"As a result of this nearly fifty Muslim 
families have returned to the village and are 
living there very happily, There is no police force 
stationed there, nor have they asked for any. 

"When I sent rations there, the Hindus 
refused to accept them, saying that the Muslims 
were their guests and that they would make 
suitable arrangements. for their feeding, har- 
vesting of their crops etc. 

“2. In the second case one Muslim of 
village Bir came to me and informed me that 
he wished to go back to his village. This was 
his first chance to go back after the riots. He 
was crying and was very much frightened to go 
alone, I gave him my car and sent two I. N, A. 
soldiers to accompany him. On the way he met 
a Hindu member of the Bir village Panchayat 
who stopped the car and talked to this Muslim 
and asked him why Һе was taking soldiers 
with him. The Muslim informed him that 
he was frightened. The Hindu friend then 
told bim that it would be а matter of shame 
for the whole village if after Gandhiji’s assurances 
it was still necessary to take an escort with him; 
he also assured the Muslim that he would get 
killed before any harm came to him (the Muslim). 

“тһе Muslim gentleman, thereupon, returned 
to me saying that now he no longer required 
an escort as he was feeling quite safe. 

“3, In Masaurhi most of I. N. A. soldiers 
are Hindus or Sikhs and are doing excellent 
work, Outstanding among them is one Lieutenant 
Kartar Singh who himself carries the beddings 
of the refugees from the station to their homes; 
and at night he petrols round their houses. 
Every morning he takes buckets full of milk to 
the mosque where he personally distributes it 
to all the children and sick persons. 

“About three days ago when a Muslim 
refugee died Lieutenant Kartar Singh himself dug 
the grave for his body. All the Muslims are now 
very fond of him. They inyite him to attend 
their meetings in the mosque.” 

General Shah Nawaz's report made Gandhiji feel 
that if the Hindus were true and really befriended 
the Musalmans the present all-enveloping fire would 
be extinguished. When it was burning all round 
they did not attempt to extinguish it at all places, 
They made a determined attack on the spot 
immediately before them, and the whole fire came 
under control, Bihar was not a small province and 

„if the Hindus and the Muslims of Bihar became 
true to themselves and the latter shed all fear, the 
speaker had no doubt that what he heard was 
going on in Calcutta or elsewhere would dissolve. 





ANOTHER DELHI INTERLUDE 
1-5-47 

There was complete silence during the prayer 
meeting today evening and Gandhiji congratulated the 
audience on the exemplary attitude displayed by them. 

Speaking after the prayer, Gandhiji referred to 
the absence of noise at the railway stations when 
he went back from Delhi to Patna and felt that 
the effect of the quiet attitude of the crowds at 
the prayer meetings in Delhi was reflected throughout 
his journey back to Patna except when he 
approached Bihar. This time, however, the lesson 
was forgotten and he had to suffer loud acclama- 
tions of the crowd who evidently forgot that the 
speaker was ill able to bear great noises. He hoped, 
however, that Congress workers throughout would 
instil the lesson of discipline into the crowds. 

Gandhiji then referred to the violence that 
was taking place in the Frontier Province, in the 
Punjab and in other places. The audience might 
well ask, he said, why in spite of the joint appeal 
by Qaide-Azam Jinnah and himself for peace in 
the country and the declaration in the appeal that 
use of force should be eschewed for all time for 
gaining political ends, the appeal seemed to have been 
entirely defeated in practice. 

In his opinion, the honour, both of the Viceroy 
who was instrumental in bringing about the joint 
appeal and of Qaid-e-Azam Jinnah was involved in 
the failure of the appeal. He held that it was not 
open to Jinnah Saheb to plead that his followers 
did not listen to his ( Jinnah Saheb's) appeal. That 
would be cutting the whole ground from under 
his feet because he was the undisputed President 
of the All India Muslim League which claimed to 
represent the vast bulk of the Muslim population 
of India. Where was the authority of the League, 
if the Muslims resorted to violence for gaining the 
political aim which was summed up in the word 
Pakistan? Was the British Government to yield to 
the force of arms rather than the force of reason? 

The speaker had expressed his doubts as to the 
wisdom of issuing the joint appeal unless it was 
certain that it meant for both the signatories all 
that the words thereof conveyed. 

2-5-'47 

The prayer meeting began today as usual. When 
the verses from the Quran were being recited a 
member of the audience. objected to the recitation, 
He was arrested by the policeman but Gandhiji 
immediately stopped the prayer, and requested the 
policeman who had arrested him to set him free. 

He would be ashamed to pray he said, where a 
man had been arrested for doing what he had done. 
He would leave the place, he said only if he were 
requested to do so by the mehtars. He would not 
wait even to consult the trustees as they were after 
all the trustees of the mehtars. 

Shri L. G. Thatte, General Secretary of the 
Anti-Pakistan Front was arrested today outside the 
Valmiki Temple just before Gandhiji came out for 
the evening prayers. 

Earlier in the day Shri Thatte had senta letter to 
Gandhijiinforming him of his intention to object to ће 
recitation of the verses from the Quran at the prayer, 
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Another person was arrested a little later when 
he “tok ‘exception to the recitation of Quranic 
versés dufiág the prayers and shouted Hindu 
Diarmaki Jai: Gandhiji then discontinued the prayers, 

Gandhiji réquested the police to set the man 
free as it "bim (Gandhiji) to shame if anybody 
was’ arrested.for objecting to what he di 

"Gardfiji deplored such narcow-mindedness on the 
part of the people. Mere shouting of slogans would 
not carry Hinduism anywhere, he said. He was at 
a loss to understand why some Hindus objected to 
his reading the Quran verses in his prayer. If at places 
the Muslims had not behaved as they should, then it 
did not mean that the Hindus should retaliate by 
‘opposing the reading of the Quran. 

The verse from the Quran that was being recited, 
Gandhiji said, was a mighty prayer in praise of God. 
How did it harm the Hindu religion if the prayer 
was recited in the Arabic language ? He who said 
so knew neither his religion nor his duty. That 
prayer could also be recited in a temple. * 

He had been told by a friend that a prayer 
with the same meaning was also found in the 
Yajurveda. Those who had studied the Hindu scrip- 
tures knew that among the 108 Upanishads there 
was one called the Allopanishad. Did not the man 
who wrote it know his religion ? It was said that 
Guru Nanak himsel went to Arabia in search of. 
truth during his religious wanderings. 

No religion in the world, Gandhiji continued, 
could live without self-suffering. A faith gained in 
strength only when people were willing to lay down 
their lives for it. The tree of life had to be watered 
with the blood of martyrs, who laid down their 
lives without killing their opponents or intending 
any harm to them. That was the root of Hinduism 
and of all other religions. 

The scene that they witnessed, Gandhiji went 
оп to say, was a symptom of the disease that had 
got hold of India. Intolerance, impatience and 
retaliation were in the air, They were thinking even 
of universal conscriptione God forbid that India 
should ever become a military nation, which would 
be a menace to the peace of the world and yet if 
things went on as they were doing what hope was 
there for India and, therefore, for the world? Was 
Pakistan to be seized by terrorism such as they 
seemed to be witnessing in the Frontier Province, 
in the Punjab, in Sindh and elsewhere? 

People had suggested that every thing would be 
alright and non-Muslims in the Muslim majority 
provinces would be put on absolute equality with 
the Muslims if not specially favoured as against 
them. He suggested that it was an impossible dream. 
If the Muslims were taught otherwise while Pakistan 
was not established they could not be expected to 
behave better after Pakistan had become a settled 
fact. It was up to the Qaid-e-Azam and his 
lieutenants to inspire trust in the minds of the 
minorities in the provinces or parts, which were 











designed for Pakistan. Then there would no longer 
be fear of Pakistan-cum-partition, 
3-5-7 

Addressing today's prayer meeting Gandhiji said 
that it was wholly wrong to distrust or attribute 
dishonest motives to the Viceroy unless he was proved 
to be unworthy of their confidence and appealed to 
all journalists to play the game at this delicate 
stage, 

Gendhiji again reminded the audience of the 
woeful state of India today. All eyes were turned on 
her —in particular those of Asia and Africa. He had 
sensed that at the Asian Conference. Japan had failed 
to give the right lead by following the path of 
imperialism and where was she today? he asked. 
India had won a moral victory over Britain because 
she had fought non-violently and that was why 
the Asian countries hoped for proper guidance 
from her. It was the duty of every Indian not to 
belie these hopes. 

If Asia and Africa had the right lead given to 
them by India, it would, Gandbiji said, change the 
face of the world. Just as water became muddy 
оп the surface when the flood here in the shape 
of liberty came, but flowed clear and peaceful 
after the flood, so he hoped would the present 
communal strife cease and all the scum fade away. 

He then complained of the attempted disclosures 
today in a leading newspaper of Delhi purporting 
to disclose the decisions of the Viceroy and the 
decisions of the Congress Working Committee. He 
said that to act in such a manner was to lower the 
standards of journalism. Having been himself a 
journalist of many years" standing, he could speak with 
authority on what the traditions of good journalism 
should be. Whatever was in the Viceroy's heart 
was his business to disclose. Whatever decisions were 
taken by the Congress Working Committee were for 
its President or Secretary to give to the press. It was 
hitting below the belt for newspapers to take such 
tit-bits as they picked up from here, there and every- 
where and dish them up for the purpose of creating 
sensation. That misled the public and harmed the 
cause. It was wrong to follow the bad example of 
some foreign newspapers. Indian journalists should 
not imitate bad manners for the sake of increasing 
sale or getting notoriety for scoops. 
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ENGLISH INTO HINDUSTANI 
INSTALMENT — XIX 
ENGLISH HINDUSTANI 
Corker л. ЭФ ята (mast az) fas wa ek mei 
aAA gat я @; eet we | 
SS ДЕ بعد اور‎ р بات (عاص کر جھرٹ)جی‎ uet 
B tes ته‎ 
Cormorant n. aa, aiie (т Мр); эп | 
3€ (ue SA) Sth oe oh 
Com n. WW, 9919, TE, эти; m wert, пш, їйє! 
IAF ЖС BS جوار»‎ Sol ds ctl داتاء‎ 
Cornea n. jme Bm ÇI | ох € de x GET 
Cornelian m. mim, ÊR чаң! e of e 
Corner п. Sar, Ww, р 1 30 de LS 
Corner, turn the v. mr sums, Was, gest 
frs OT | نکل جانا‎ — ER dA дл Ju 
"Corner stone #98 эйе, ARN em | 
AUS sa) نیو کی‎ 
Corner, drive into a v. wat zea, Sar c Bar fs 
mA эпи я! 
نہ ھر‎ & SU af LIES میں‎ Ls 
Corner, put (child) ina о. AÑ FH wat янт 
(am 2% Ба) 1 
(r2) f کر کے میں‎ > 
Corner v. em, dram, ara sr, geet wis | 
US کر مشکل می‎ ORY Whig af 
Cornet n. aai, gat | ce wk 
Cornice m wr, few, Um | Ce e$ ET 
Corniform adj. тй ae, din Ser | 
جیا‎ HL طح‎ FE 
Cornucopia л. ятты hr (ft Зя пип йт эй. 
uper ч), FTA атат. 

















Сой. quà 988, GA sind тї! 
ce کی کٹوری؛ پھول کی‎ Ja 
Corollary m. ws, Tag FF wham 
تکل هوی بات‎ зел e 
Corona n. Tat aves, sf spec, «191, OAT TK, 
тє; HAT 919 | 
ЕК d te عالا؛ روشی کا چکر؛ گول‎ SS تیجومنڈل؛‎ 
Cotonach n. din qt emere (efe she an}. 
Reema) (u» ok ZT اور‎ SEE) سول با عاتم کا گیت‎ 
Coronal m. 919, gez, 991, R, R 1 
سرا هار‎ OV cass age 
Coronation n. watas, над арча, атэ! 
s کدی ت‎ seth راج‎ 
Coronation oath л. sz hq эй Rat ar 
قت یا‎ Z eË راج‎ = Ay 
Coroner s. я sfr qp ome sh Temp sie 
чїй gare wm ia 
al peak coy dym چو غیر‎ lh وہ ادھکاری‎ 
PETS 




















Coroner's inquest z. fts after ware | 
жї ял, اس ادھکاری کی‎ 
Coronet m. @ arm, Sen, z, werd 
Уру» len 7 
Corporal adj. faem, aga qt бст Куг Sa yee 
Corporal punishment п, müfs zoe, шый a 
LIRE DNE 
Corporal n. aia ўз Ser знн; янв, eum d 
دار‎ ois d افر؛‎ бы قوج کا‎ ur D 
Corporate adj. amfa, smi | see deLL 
Corporation m. tar, ama, wmm | 
em جاح ؛‎ ыйа 
Corporation, Municipal or Town n. sm sm, 
чай AT | رمت‎ зл оріс 
Corporeal adj. srüfts, faeit; ses, arê 1 
oh diye fibre Ay 
Corps л. qaza, чт, zen (at ma sm a sama 
яш ü) (2 کام ع 2 بایا گیا‎ = „у < ke پان ؛‎ 
Corpse n ata, em | 73 لوت‎ 
Corpulence n, чам, айй | gt» Ub 
Corpus n. sed, Feil waar; fae, srüz | 
tek کاود‎ OE ду 
Corpuscle n. sd, se; Ee нөр (Fed she) 
(CS) اکا‎ tara вд 
Correct adj. ¥, яй, quei, afa, qaa | 
ماسب‎ ен! درے؛‎ эрле یك‎ 
Correct v. #% p ип жеп, ane, ЧТ sen, s= 
Freer; We ар чп wa | 
سرا ینا‎ Lo UE بل‎ af lcs cias GF با درست‎ ay 
Correction m. BAK, zw; aP, WI | 


NON 
Correction, I speak under sm Ў чий Ё, яч 8 
TARE | ھون‎ Ш میں‎ ales گاید میں چول میں ھوں‎ 
Corrective п. fts sei | Yo LS гё 
Correlate v. sme sre Àa, aqa argm F | 
تقر‎ ce onl rese. 
Correspond v. Raan, Ss a, sum dw, reden; 
бетй Fa | 
BS ey VO iue Ay ste 
Correspondence n. йз, Баай | 
Correspondent л. fs! ecm, Sus; тїй ш 
gor Siew sqa fet рай Бый st emm a 
grê a 
Ji جسکا‎ Ж» а tA والاہ‎ LF پڑھی‎ V 
ж 206 Vas уг» ملك میں کی‎ uns 
orresponding adj. frem, Tye, sg | 
Фуу) aye it 
Corridor п. ser mh, fidi тата FÅS ёч qen 
эй gê peace зна экп Eod 
جو دوسری‎ < GE حکرمت $ زمین‎ FN ہکان کی‎ 
- Yh حکومت کی زمین میں سے‎ 
Corridor train л. теат 49, farê = ' 
ыз qo Jo p 
эй яй q as mme ga 
жыш эү di جو‎ 
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Corrigible adj. ga dtm, дек чий emm | 
ALS =» i 
Corroborate v Wr жеп (T ас), Fear qamri 
Va سچا‎ (f a» lf) کا‎ 
Corrode v. ат этят, fra amor, ч этет, oR e saa | 
Vf eb arces م ے‎ de کل‎ Me گھی‎ e کیا‎ 
Corrosive n. Wi этїїгє, ята FATA | 
o تاس کے‎ 
Corrosive sublimate п. ча! =, 
Corrugate v. HÛ stat, аз sear UW р ШЕ جرک‎ 
Corrugated iron m. ER 988 яп! 
ae Sad وار‎ Ju 
Corrupt adj. sq, su, AF, TEI п, waqaq, TE- 
Te, fam Эйт, qu, т=н 1 
رتوت لیے رالا‎ od oad osa موہ‎ Л برا‎ 
2 
Corrupt practices п, Ran я янот (en graè 
атт) (25 کر چاو ے‎ 29) Q رت ا گھوس‎ 
Corrupt o. mem, waa жеп, qa ап Rea ê | 
با رعوت فیا‎ eat ES اب‎ 77 
Corruption ar. gus, Wana, aga, чту, чй; чз, 
[ SEO tule Ж-де cota Ји 
Corsage n. эйт, FA | Ja LS) 
Corsair п. se ak, mW mg | FE SL oe ce 
Corse m. ЗЇ Corpse is 
Corset m. smi siz жас 





W ll Vf 











mura 
WS = اور کر‎ je 
Corsslet or corslet m. mW 533, 3m | کچ + چاند‎ Se 
Cortege n. яте атй; җн | مل + جاوس‎ Ss Se 
Cortes л. Renta айс mias umaq | 
Yale اور پرگال کک‎ he 
Cortex п. wr, Бет; FÊ am ae, qis sme 
wma SWI ALE S تہ‎ A Some ؛‎ Ён lle 
Coruscate v. TIFT, нип | Ue «ШС 
Corvette.m. а anit ware | e Se t= 
Corvine adj, #9 Sar, йык, le Lf 
Coryza п. FÎ, gem | (© ee 
Cosignatory т. am TMg ап детет йч | 
> ار‎ 
Cosmetic л. ga, зіна, {шя эй arm q & ч 
am тё 
dee Жл Е 
Cosmic adj. dancer, я}, eran | 
gef AL Кол. 
Cosmogony n. Seri зіч, shat Verr | 
کی یداش‎ utl کی‎ uc 
Cosmography п. жї 9919 эп FEN, Sat ITA | 
شنار € ورتات‎ eae oh É L 
Cosmopolitan adj. aê gam | © li ا‎ 
Cosmopolitan п, яя geen 469, erê зачат Rar 
sam UY ab دیش‎ Y ار بھر کر‎ n Vo Ku سب‎ 
Cosmos n. Sw, дш | lis un 
Cossack m, д%®їп s! east Ram 2; aft fame 
т V tle روسی رالا‎ tas, جو روس کی‎ TET 





Ws gs dens با‎ 














Cossacks л, ÎR | <<, 
Cosset m, Teq, Hee ч=п, Ram 1 lase ee зе sll, 
Cosset v. TR, ger ат emp mera 0 ML ok 
Cost m wmm. «m, Ña, 94; чт, дат 1 
WE WWE tee dye e 
Cost of, at the Sa айчы, Baw JETE SE | 
اسک نقمان الھاکر‎ SS =. 
Cost price п. эн Saa, mas a | 
E44 ја 
Cost, to a person's чет sm, qs Bee | 
کے یل کر‎ iow 
Cost v. qm aim, Ww чүл, wš gun suq | 
لگا‎ de حرج‎ 
Cost dear v. agi ян aml, aga Wi TER | 
ا‎ эн LE ob on 
Cost, I know it to my Bela | 
xo We $4 L میں‎ 
Costal adj. чєй ı €. ds 
Costermonger m. Ws m Hest Fa (999 ч) 








US 








CASS 2 del de 
Costive adj. dt Constipated; $m | 
eS Constipated «4 





Costly adj. $ Fren, wim | & -6 Jy ,› 
Costume m. qaar, fare, Were, Tower šq | 
hs کا‎ x 







X. du ihn 26 
Cosy place m. Sur ar wast sme | S 
Cosy tea or egy s. SARS E, sepe E 1 
کا لوب الدے انی € لوپ‎ J Ly 
Cot n. їй, FÊ; we, IÑ, ater gem 1 
کا‎ > ДАА OW iÉ шу 
Coterie n, zwi Zit, ээп (Ча gà айлы) 
(К.З La д) e= ә а 
Cottage n. simi, рй, Sar asm, Wari чс! 
AF geom buf шун 
Cottage hospital л. dia «sm (эй Sem айп 
дая чаа)! 
(oe 2) 625 ыё› Sb ub 
Cottage loaf s. zi 991 doo зл» 
Cottage piano m. wer arm (fiat) (34) =t tae 
Cotton m, ens, fl; ga, qur, ed err | 
Wr توت‎ ы» uif 
Cotton cake п. ws, a (gs Вее) 
(fX کر‎ >) с 
Cotton carder m. wm, Чат 1 by be 
Cotton gin э эйе, эн sie er m чөй! 
л ) کل‎ $ dA کاس‎ дд 
Cotton grass m. set wa (нй warf aed È) 
(z = Де =< OW us 
Cotton plant л. rem Aye Е 
Cotton seed л. Вет | Ya 
Cotton silk z. fei вэй, ast кәй | 
dn 22 روئی؛‎ Š = 














= ا دواعان 











May 11, 1947 


HARIAN 151 





Cotton spinner m. qa maae | Ys 
Zotton, old or used n. ang | 353 
Cotton, raw m. ma | o'f 
Cotton wool n. Fat =й 1 у of 
Cotton yarn m. qmm, qw | 5^ v 
tton e. fs sum, Эн gq p ЯЯ EY | 
s < 
Cotton up or on e, t зт, ЧЇЙ emm | 
یجھے لگا‎ t 
Cottonocracy n. ê sy mf eme | 
کی جنات‎ оин £ gn 
Couch n. wm, яч, ві 4, p 
ouch v. Фет, spem, fer, fec чї cat, sra 
TE S لقطوں میں‎ dafs шоу ууз dae جیکناء‎ ДЫ 
Cough m. Ф | uf 
Cough up v. Ws чета тея, eet FET | 
uS we us Ë FA 
Coulter п. ы we ap FT | <+ L Jl, E 
Council m. an, Baran, daaa, Hae, бат | 
ККА ж des the 
council chamber n. agar | suus 
Council, Executive т. srisifivft an, бїтїї гї | 
— li سبھاء‎ ШУ + 
Zouncil, Legislative n, sm aaa e, eT | 
ж!» ihe dual Ost 
Counsel n. qt; sem, па, фа! „= Lb ol IG 
Counsel v, weg "m, amam, Фе &ят | 
< 
Counsel, to keep one's v. wr Ae BT + 
йе +€ ابا‎ 
Count m, Вий, Еч; asg, a4, fear, sara, хэн 1 
ریی‎ OY lll te e, حاب؛‎ uf 
Count v. fe exe чинат; NU EAT, ETT 
ч эя 
D " ‘ee NS Л ther WO حاب‎ auf 
Count on or upon o, we чт, smm йт, 
жий weet Иб اميد‎ asp UT da cse 
Countenance m. Sg, 99, 30, =, wi 
صورت‎ е» бут +£ ge 
Countenance, keep one's v. зна чє sm TT 1 
LICET 
Countenance, put out of о. ss sc, TEATA sur | 
Wf od», df c4 
Countenance v. Aaaa wa, sma Raw, fend 
Җит! UY» ھت‎ WY ual dus ob! 
Counter m. Tat; apr fara, Seat gaa ш AF, TA 
wd эй Simp freer fen | 
Je گھرڑے کی‎ celo بنك کی‎ £ tee دمڑی؛‎ 
— e € gh S جوے‎ 
Counter adj. ser, fisa, fams, manh; «ws | 
اقل‎ tale » غلاق‎ ooa الا‎ 
Counter v. Gam, em, sam ê | 
AA 
Counter to, to run v. siens ч Ява жп, Beer 
Ra LE Sc | برحلاف‎ 





E 











ыз 

















Counteract v, жет, üw, фаш ят, 9 ыш, 
an 8٩ ¥ | LE gy VS روکاء الا‎ us 
Counterfeit adj. gr, wer, sm, wt, чар 
dob уе nina ree 
Counterfeit coin п, smt тї, Wer інн | 
£ tee <o) de 
Counterfoil л, бый faak mme айы. sist | 
Weeds BE کی حاب ے‎ 
Countermand v. 374 gaza, Gazal at WAI 1 
ПЕТТА 











Counterpane m. senate | 2. 
Counterpart ш. 453, 910, QU, Ast, wam | 
lue Дуу i uen NL a 
v. детет SUE тты FT | 
Vf E cf шэ 
Countersign m. зни, qas, tweet бей m= 1 
— = K оў, پر ر‎ hy ادا‎ 
Countess n. whe si, Im Sse! urn 
Counting hous: m. maw, ET | 
AE WE unm 
Country n. 24, ges, яя, беты; ie, ян, ña d 
ө apf vole + علا‎ Уу SL ries 
Country adj. wá, аба тч; tard, su ат Tam 1 
Ku کرام با‎ edes E ملك‎ V رط‎ we 
Countryman n, #917, Sm emp e; und | 
Sha ETT 
County л. qa, sis, freni, бт | 
aa 
Coup n. qË sie, afr 8 1 die шёл Se о 
Coup @' etat m. Balrog, aia, арене 1 
э اشاب کراتیء اك‎ 
Coup de grace л. sm siz, aan ww ate | 
Se MLS چوٹ؛ حتم‎ suf 
Coup de main n. Wie Wa, ea RHET | 
<= ce دعاراء‎ К زور‎ 
Coup d' oeil n. SL qup 990 пэт, ga eur | 
Mas سب‎ I аср ایی‎ 
Coup de soleil 8 ate, «ата! LEY چوك«‎ ш, 
Coupe! л. sm чё ax пй, te йат жт 
© tye ریل کا‎ E بد‎ $ om, چاد‎ 
Couple n. str, sr, aiad, gfe | 
VA д за le 
Couple v. ses, fart; іча; Rare a тй mc, 
Ramet s se | 
УК) SS ری گاڑی می‎ UF alk Vd Had X Шуу 
Couplet n. FET, $ | =+ de 
Coupling m. vfi; erem temet feat чай | 
کڑی‎ durs Хонт jo foe 
Coupon л. Wit, FF 1 xf ua 
Courage n. 9169, dier, 90, aagi, Мент! 
РЕСОР ЕЕ 
Courier n. mesa, bud am a ume тата 
эйт YU < É ka Bek Uk уа ЛА, 


Coantersi, 
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Course п, we, ae; ж, mem, md, du, =m, um; 
а, Катя, Gk, ан, Rem, IFR | 
а پاٹ+ ریت؛‎ f a "fi “<l ليك‎ у» چاله‎ 
We «АЧ. dus ыш» 
Course of a river I, wEM : 3e (1 
Course, best m. ga gma, 999 этап TET | 
PST) 


ET 











Course of, in бн 398 | 
Course, in due wrx, a8 Êê, зене ı 
u^ ھرے‎ т 
Course, a matter of mé m, Eme sm | 
یات‎ Jb у» wh de 
Course, of adv. se, Rs, saam, їнї, айс єп | 
یه اور کا‎ pou 
Course v. ter cwm, Вги mer, teat 1 
[DIS am 





"e 





Courser n. ач Ser | 097 = 
Court m. Ar, wie, ния; эпт, яте, Ban, WG 
aeui, sure qma, Uefa, VARE, TARER, 
aer; sre (38 ERR fer) | 
um ie ny. Uu چو 3 محن: آدرء‎ ST 
sa زاج‎ der راج‎ ose راج‎ e راج‎ 
(££ یس‎ =) 
Court v. WAE a Hf Hel, SE FT, SUD, Fe 
Amen, ate ar | 
مزل لیا‎ AGL فم‎ dal oy TUS Jie ues 
Court cards n. arê adt qh | 5 Д уш تا‎ 
Court martial n. чї sem; Siada | 
qub eof tube uy 
Court, civil n. fart saa 1 
Court, criminal п. FÊ sms | cle slar 
Court, high я. а wei эттеп, aft 21 
کرت‎ do کی چات‎ ЖОЛЫ 
Court, out of adv. 989% art, sam BRS ssh Wr 
mem | با الاق‎ Cl ے‎ шэ دیان‎ ah سے‎ а 
Court a quarrel v. exi яї Sa | U مول‎ Sy 
Courtyard n. ётам, wem, she, 1979, g | 
ОЗЬ چوك‎ icm iT 











Je gigs 





rft >» WTS Wy elem i lee 
Courtesan п. #8, um | Les why 
Courtesy m. afem, Raa, qx RU fusi 
ә» iba à 
Courtesy, by $as aêurîê 1 = 
Courtier n. TÊ | л» 
Courtship m. Ha m gera fear (Raz at sh 
янд) (= + با شادی کی‎ 4) WS <= V uu 
Cousin я. TU, ve, 8, RT saf up S d 
ot V jw Lan um “ле me 
"Cousins, call v. Rey fem | UK <, 
Coute que coute adv. £t syl, ec gemi, эй sitzt | 
Pte ھرحالت‎ ue шуу» ھر‎ 
Cove m. 99 wm, ate, айа; qm, emet ! 
fef AS aM doe 





lk, 


Covenant п. нате, ste, шн, aqa 1 
Id 
Covent garden m, aê 3e aq уз sk e a) 
si کی‎ jk da ss کی ایك‎ oH 
Coventry, send person to v, Ње gaai s< 
* їрп, аяте яңа (fer) | 
(= <S) تہ رکھا‎ Je dy دیناء‎ Fu she € کی‎ 
Cover v. sam, Em, #9191, agar; лт, ЧП sta, 
aig Pa, gra; qam, «ш eC; ча Ёш, ЧП 
чүт; чє жеп, queer, SE Vat, Bre Өр, яр, 
атат, TT 1 


FTT dcus 






ae 
پار‎ thay or m 
Ue dà ow dés SL суй 
Cover s, sa, яча; sme, ачта, ай, чеп; fene 
fewer Tet; gen vd WERT | 
Е ЕР 


tab ij дла 








ies ta 





Covering n fiers, fewer, atest, япа, ва! 
EI 
Covering letter s. чиги чя m ga (= д КД 
Coverlet n. sr, sem, femme, qud спай 1 
gu, > Gh پاك پوش»‎ ole 
Covert n. sre, arg, TA э ( fürs rê ) | 
(S ote к Жз) mS je ٠ اوا جھاڑی‎ 
Covert v. $e gar, fort gan 1 \ Ye lye Kat 
Covet n. #ta жеп, 8189 п, SES, HET ят 
(азс quu sta) 
(ж nu» Жуз opt OF لالج‎ af 
Covey m. dmi wx, Rer йт at йө; qd 
Ed + بتروں سے بچے ؛ چڑوں کا جھڈ با جھول‎ 
Cow m. ma, #0; wm aT | ob G6 cf E 
Cow v. sum, ат 1 tu Alè 
Cowdung m. ate) ¿£ 
Cowherd л. яа, tam, # | oh OS ble 
Coward m. E, wat | 20. 953 
Cowardice m. A, mum ЕК «xd 
Cower v. svi, «ча Wr 24991 ( TK YE) | 
(= کر‎ vA) kS; یا‎ lo be 
Cowl m. dart ат атата at, teer erate 
i$ a! od یا ملے وای کی‎ ue 
Coxcomb n FEF жеђ; ат, Bar | 
Xe S ДУ Siia 
Соу adj. star, acta, dei | uec ee OL 
Coyote п. mw aaam аа | Ue K & اتر ا‎ 
Cozen v. anal, їч ят, gam ar | 
ое tbo к» fp 
Crab n. Seg, suf, gå чета | 
bp pa el f ss 
Crab v. sem, d чэт (ятя m asta); Qw (леят, 
sum Мет! 
WS نیا‎ UE д» (К — É با‎ u ems 
Crab apple m. заа ач 1 — جگ‎ 
Crabs m. de SR 120 ur 
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HOW GANDHIJI FEELS AND ACTS 


Gandhijis second visit to Delhi within a com- 
paratively short interval gave the residents a further 
chance of listening to him every evening. The 
crowds were, if anything, larger than before. The 
air is tense with feelings of insecurity, lack of faith 
all round, hatred, mistrust and despair. Small wonder 
then that they flocked in their thousands to hear 
a few words of solace from the only one who bears 
no hatred in his heart towards anyone and in whose 
vocabulary the word despair does not exist. 


It was indeed a tragedy that this time too the 
prayers were not allowed to be held. The moment 
the verse from the Quran Sharif was begun to be 
recited a voice would be raised in objection. And, 
true to his technique of non-violence, Gand 
would ask the thousands to bow to the will of the 
опе because it would not be right to overawe 
anyone. It was a hard lesson for those who had come 
to join in community prayer to be deprived of the 
privilege owing to the folly of the person. I used 
to feel particularly sorry for the large number of 
women, for, they certainly did not come to hear 
Gandhiji’s after-prayer discourse so much as to join 
in the Ramadhun. But the crowd showed exemplary 
toleration and calm and one can only hope that 
the lesson Gandhiji would have them learn from 
this practical demonstration went home, 

In spite of the continued communal strife 
Gandhiji continues to be optimistic, In reply to а 
questioner as to whether the present gulf between 
the Hindu and the Muslim was permanent or un- 
bridgeable, his reply was, "Nothing of this kind 
can be permanent, If it were to become so, it would 
mean that neither religion had any truth in it." 
Tt was this appeal to his listeners daily to be true 
to theif religion that was the dominant note in all 
his discourses. Intolerance and hatred were the very 
way to destroy religion and he was visibly hurt on 
the last evening when the objection to the recitation 
of the Quranic verse came from a woman, for, 
Gandhiji always expects far more in the moral 
sphere from women than from men, Asked by a 
friend whether Pakistan would die a natural death 
if conceded, his reply was, "Can you describe 
Pakistan to me? What reply can be given to an 
unknown premise? Ihave tried to understand what 
it is and have failed. And if the Punjab and Bengal 
today are hall-marks of Pakistan, then it can never 
exist. " His own view regarding the division of India 
has not undergone any change. He stands for a 








United India as firmly as ever and as he said more 
than once to friends, "The ultimate decision of 
division or partition of provinces and all such matters 
are for the people to settle among themselves after 
the British have withdrawn their power." This look- 
ing towards the British power for everything was a 
hopeless and a disintegrating factor in their lives. 
The same applied to the States. They had been in 
a perpetual state of tutelage under the British. 
That sustenance was now going and if the Princes 
wanted to remain on their gaddis they would have 
to become .an integral part of Free India. Their 
freedom lay in giving power into the hands of their 
people and becoming their premier servants. 


Replying to a French friend, Gandhiji said he 
felt that a socialistic State was bound to come into 
being in India. He hoped that Indian socialism 
would not be an arm-chair, but a practical, socia- 
lism. The goal must be clear and perfect or else 
they would be sailing on an uncharted sea and 
might founder. He himself naturally clung to the 
hope that future society in India would be built 
on non-violence, And only in that case would 
socialism become a permanent way of life, 


"Will religion die?" asked the same friend. 
Quick as lightning came the response, "If religion 
dies, then India dies. Today the Hindus and the 
Muslims are clinging to the husk of religion. They 
have gone mad. But I hope that all this is froth, 
that all the scum has come to the surface as 
happens when the waters of two rivers meet. 
Everything appears muddy on top, but underneath 
it is crystal clear and calm. The scum goes to the 
sea of itself and the rivers mingle and flow clear 
and pure.” 

To the same friend he said, " Britain was once 
undisputed mistress of the seas. If she plays true 
by India, she can become mistress of the morals 
of the world which will be a very much bigger 
honour. She can then decide the fate of the world. 
I believe she has the capacity. 1 know the British 
well. I have passed some of the best years of my 
life among them and I have always voted against 
the name of *Perfidious Albion’ for them and have 
preferred to subscribe to Cowper's well-known 
verse ' Hypocrisy is anode to virtue.’ But Britain 
has yet to rise to those heights." 

And so Gandhiji goes his way on his lone 
pilgrimage of winning hearts to the way of love. 
Everything he says whether to the British, to the 
Princes, to the Hindus, to the Muslims, to the 
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individual, to the community, to the minorities, to 
women, to the journalists, indeed to the world, is 
all in the nature of a challenge. All eyes are turned 
on India, Will she be true to her leader and lead 
not only herself but the world into the paths of 
peace? It is а big challenge and a heavy responsi- 
bilit 
New Delhi, 10-5-47 A. K. 
ANOTHER DELHI INTERLUDE 
4-5-47 

According to plan Gandhiji asked before the 
prayer began as to whether there were any objectors 
on the prayer ground. One solitary voice said 
‘Yes’. Gandhiji was visibly hurt that the folly of 
one person should deprive thousands of persons 
from enjoying the sweets of community prayer. But, 
as he reiterated, it was against the spirit of ahimsa 
to overawe even one person into submission. Не, 
therefore, asked the audience to close their eyes 
and join him in silent prayer for two minutes. He 
asked them during this silence го enshrine the name 
of God—God, whowas infinite, immeasurable and 
unknowable, had millions of names—in theirhearts 
and bear no anger against the misguided youth who 
had stopped the prayer again that day. 

Gandhiji told che gathering that he had had an 
hour anda half's interview with the Viceroy during 
the day in which the latter bad complained against 
misleading reports and headlines in the newspapers. 
The Viceroy had said that he had come to India 
to transfer power in a peaceful manner to Indian 
hands. By June 30th, 1948 all signs of British 
rule were to vanish from here. It was his earnest 
desire that India should be united and that all 
should live in harmony with each other, no matter 
to what community they belonged. He wanted 
Indians to forget the past and to believe in the 
honest desire of the British to bring about, it 
possible, agreement between the Hindus and the 
Muslims before leaving. Ic would not redound to 
the credit either of Britain or of India, the Viceroy 
had said, if the communal strife continued. The 
Viceroy was a famous naval commander and while, 
as such, he did not believe in non-violence, he 
repeatedly assured him (Gandhiji) that he believed 
in God and always tried to act according to his 
conscience. He, therefore, pleaded with everyone 
that they should not place obstacles in his (the 
Viceroy's) way. If the strife continued in spite of 
his best endeavour during the period of the 
liquidation of the British power, he would not 
hesitate, however reluctant he might be, to have 
recourse to the use of the military. Though the 
Interim Government of India was responsible for 
the preservation of law and order, he considered 
himself no less responsible in the ultimate end for 
the maintenance of peace so long as British soldiers 
were on the Indian soil Gandhiji said that the 
Viceroy had spoken very courteously and earnestly 
and fele that his difficult task would be lightened 
if all the communities and parties recognized his 
honesty and cooperated in the pursuit of the 
соршоп purpose. 








Gandhiji repeated what he had said the day 
before that unless the Viceroy was proved to be 
guilty of a breach of trust, they must continue to 
believe in his honesty of purpose, If the Hindus 
and the Muslims continued to fight, it would mean 
that they did not want the British to go. Never- 
theless, even if they continued to behave as 
animals, he himself had no doubt in his mind that 
the British must go by 30-6-48, It was high time 
they stopped blaming each other. That could never 
bring about peace. 

Gandhiji referred to the crying problems of 
food and cloth shortage which were common to 
the masses which included the Hindus, the Muslims 
and the others. If they were wise enough to be 
on friendly terms with each other, they would be 
enabled to feed those hungry mouths and clothe those 
naked bodies. It was their duty to do so. 

Gandhiji then referred to the visit he had from 
Major General Shah Nawaz, earlier in the day, who 
told him of a village in Bihar where the Hindus who 
had been reluctant to allow the Muslim refugees to 
return, had assured him that they would welcome 
back all the refugees and the villagers themselves 
cleaned the streets and undertook to repair the 
broken houses. After all, everywhere where madness 
had reigned, all chat the sufferers wanted was the 
service of love and understanding from their 
erstwhile oppressors. The action of these Hindus 
in Bihar and all such actions were bright spots in 
the darkness that today enveloped them. 

If the Qaid-e-Acams's signature to the peace 
plea was sincere, Gandhiji continued, then the 
disorders and cruelties in the Frontier and the 
Punjab would stop. 

6-5-'47 

As Gandhiji had not returned from his interview 
with the Qaid-e-Azam, the prayers began without 
him at 6-30 p,m. There was one objector again 
and, therefore, the gathering was deprived once 
again of joining in anything except the two minutes’ 








to inclement weather the previous day 
written words had not been read out. 
In his absence they were read out today. 

“1а order to escape from the evil one [ seek 
Teluge in God. Oh God! I begin every task with 
the remembrance of Thy name. Thou art the 
compassionate and the merciful, Thou art the Creator 
of the universe. Thou art Lord and Master, I praise 
‘Thee alone and desire only Thy help. Thou wilt mete 
out justice on the Day of Judgement, 

"Show me the right path, the path which Thy 
saints have trod, not the wrong path of those who 
have offended ‘Thee. 

"God is опе. He is eternal, 
uncreate. There is none other like Him. 
created all things. None has created Him.” 
This, wrote Gandhiji, was a translation of the 

verses read daily from the Quran Sharif. It passed 
his comprehension ‘how anyone could object to 
their recitation, He affirmed that the enshrinement 








all-powerful, 
He has 
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of this prayer in their hearts only could uplift and 
make better men and women of them. 
7-5-'47 

Referring to his visit to Qaid-e-Azam Jinnah 
on Tuesdoy, Gandhiji, addressing the prayer meeting 
at Bhangi Colony on Wednesday evening said that 
the conversations were carried on in a friendly 
spirit even though there could never be agreement 
between them on the question of the division of 
India. He could not bear the thought of it and so 
long as he was convinced that it was wrong, he 
could not possibly put his signature to the scheme. 
He held that it was not only bad for the Hindus 
but equally so for the Muslims. 

Gandhiji added that he did not think in terms 
of the good of any particular community where 
India was concerned. He tried to be the representative 
and servant of all alike. But the Qaid-e-Azam and 
he had declared again in clear language that they 
abjured violence for all time for attaining political 
ends, To that they were both pledged. 

He went on to say that many people were opposed 
to his going to Jinnah Saheb but he was convinced 
that no harm could possibly baye accrued therefrom. 
After all they were fellow Indians and had to live in 
the same land. 

Referring to a letter he had received from a 
sister, wife of a prominent Hindu Mahasabhaite, 
objecting to his reading the Quranic verse on the 
usual grounds, Gandhiji said that he was hurt that 
such objections could come from a woman. He 
expected love and toleration in a higher degree 
from women than from men, He wondered where 
they were drifting and what women would ог could 
teach their children if their hearts were permeated 
with hate. 

Gandhiji refuted the argument that because some 
Muslim fanatics had done evil deeds in Bengal and 
in the Punjab, the Quran Sharif was Бай. The Hindus 
had gone mad in Bihar, but that did not take away 
from the greatness of the Gita, He said he might 
understand their not wishing to admit Muslim 
wrong-doers into their homes, though even that was 
wholly contrary to the spirit of religion, all of 
which taught man to love his enemies, But not to 
wish to read a verse from any scripture, simply be- 
cause hate for the followers of that religion filled 
their hearts, was the negation of true religion and 
far from protecting Hinduism, was the very way to 
destroy it. 

Gandhiji went on to say that the argument that 
he could not recite the Gita ina mosque and 
that no Muslims would read a verse from any 
scripture other than their own was a fallacious one. 
He related how he had held prayers in Muslim 
houses and how in Noakhali he had held them 
in the compound of a mosque. The person in charge 
had raised no objection and had said that it was 
perfectly legitimate to call God by the names of 
Rama and Rahim. 
then read out the translation of the 
Quranic verse in Hindi which ran as follows: 





In order to escape from the evil one 1 seek 
refuge in God. 

Oh God, I begin every task with the remem- 
brance of Thy name, 

Thou art the compassionate and the merciful, 

Thou art the Creator of the universe. 

Thou art Lord and Master, 

I praise Thee alone and desire only Thy help. 

‘Thou wilt mete out justice on the Day of 
Judgment. 

Show me the right path, the path which Thy 
saints have trod, not the wrong path of those who 
have offended Thee, 

God is one. 

He is eternal, all-powerful, uncreate. 

There is none other like Him, He has created 
all things. 

None has created Him. 

Gandhiji said that if every word of it were 
enshrined in their hearts they would be uplifted 
and be the better for it, No one objected to the 
translation because it was in Hindi but the moment 
he read it in Arabic there were objections. He 
pleaded with them to see the folly of their ways. 
He hoped they would pray to God to lighten 
their darkness. 

USING THE GIANT’S STRENGTH 

AS A GIANT 

According toa Reuter's message Dr. Hugh Dalton, 
the British Chancellor of the Exchequer, referring 
to the Sterling Debts, stated: 

“This vast accumulation of debt represents an 
unreal, unjust and unsupportable burden, If lend- 
lease and mutual aid had been applied among all 
members of the grand alliance as they were applied 
between the United States and the British Common- 
wealth, by far the greater part of these debts would 
never have been charged against us. 

“Sooner or later—and it would be better 
sooner than later—this mass must be very sub- 
stantially scaled down. 

“Britain is strong, but one sign of her strength 
must be refusal to take on fantastic commitments 
which are beyond her strength and beyond all limits 
of good sense and fair play. Nor could I as British 
Chancellor of the Exchequer support financial 
arrangements which would mean that for years and 
generations to come, this little island which led the 
fight for freedom would, through this peculiar 
War-time accountancy, carry a crashing load which 
even the defeated enemies of freedom — Germans, 
Japanese and the rest — would escape.” 
lt is rather amusing to find even at this hour 

of the day British statesman trying to fool the 
world that they "fought for freedom". When will 
they realize that even the least sophisticated is 
aware that their fight was to crush their economic 
competitors ? [t is no good now squealing over the 
cost of it, Who were all in the “Grand Alliance”? 
Surely not India! Is it a right, gallant and chivalrous 
use of strength to deny one’s liabilities? What 
straits the proud British moral grandeur has: got 
into now! 1. С. KUMARAPPA 
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QUIT NOW 


[On the sth of May Gandhiji answered several 
questions put to him by Mr. Doon Campbell, Reuter’s 
special correspondent at New Delhi. The answers 
cover a large field — the current situation in fndia and 
world айайз. —Ed. ] 

0. Is the communal division of India inevitable? 
Will such division solve the communal problem ? 

24. Personally, I have always said No, and I say 
Мо even now to both these questions, 

0, Do you subscribe to the opinion that Britain 
will be morally obliged to stay on in India if the 
outstanding Hindu-Muslim differences have not 
been resolved by June, 1948? 


‘A. This is a question that has never been put 
to me before. It would be a good thing if the 
British were to go today thirteen months means 
mischief to India. I do not question the nobility 
of the British declaration, I do not question the 
sincerity of the Viceroy but facts are facts. Neither 


the British Cabinet nor the Viceroy, however 
outstanding he may be, can alter facts. And 
the facts are that India has been trained to 


look to the British power for everything. Now it 
is not possible for India to take her mind off that 
state all of a sudden. I have never appreciated the 
argument that the British want so many months 
to get ready to leave. During that time all parties. 
will look to the British Cabinet and the Viceroy. 
We have not defeated the British by force of arms. 
Tt has been a victory for India by moral force. 
Assuming, of course, that every word of what has 
been said is meant to be carried out, then the 
British decision will go down in history as the 
noblest act of the British Nation. That being so, 
the thirteen months’ stay of the British power 
and British arms is really a hindrance rather than 
a help, because everybody looks for help to the 
great military machine they have brought into 
being. That happened in Bengal in Bibar, in rhe 
Punjab, and in the North-West Frontier Province. 
‘The Hindus and the Muslims said in turn: ‘Let us 
have the British troops.’ It is a humiliating spectacle. 
I have often said before but it does not suffer 
in value through repetition because every time I 
repeat it, it gains force: the British will have to 
take the risk of leaving India to chaos or anarchy. 
This is so because there has been no Home 
Rule; it has been imposed on the people. And, 
when you voluntarily remove that rule there might 
be no rule in the initial state. It might have come 
about if we had gained victory by the force of 
arms. The communal feuds you see here are, in 
my opinion, partly due to the presence of the 
British. If the British were not here, we would 





still go through the fire no doubt, but that fire 
would purify us. 

0. What sort of Indo-British relationship do you 
envisage after June, 1948? 

А. I envisage the friendliest relationship between 
Britain and India assuming that a complete with- 
drawal takes place with complete honesty behind 
it —no mental reservations of any kind whatsoever. 

0. Does the clause incorporated in the Draft 
Constitution on the abolition of untouchability in 
itself represent a great reform? 


А. No, That clause does not represent a great 
ог any reform, Ie registers the fact that a great 
revolutionary reform has taken place in Hindu 
society. I confess that untouchability has mot yet 
been pulled out root and branch from the soil. 
Like the evil effects of the British connection, those 
of untouchability, a much older institution, do not 
disappear in a flash. It may take some years, per- 
haps, before a stranger coming to India can say 
there is no untouchability in any shape or form. 

9. Do you believe the United Nations Organi- 
zation, as at present constituted, can maintain a 
lasting peace? 

А. No. I fear the world is heading towards an- 
other showdown, It is a fear that permeates many 
minds, But if all goes well in India, then the world 
may have a long peace. It will largely depend on 
the manner in which India takes it. And that will 
depend largely on British statesmanship. 

0. What is the solution to the Palestine problem? 

А. It bas become a problem which is almost 
insoluble. I£ I were а Jew, I would tell them: ' Don't 
be so silly as to resort to terrorism, because you 
simply damage our own case which otherwise would 
be a proper case.’ If it is just political hankering then 
I think there is no value in it. Why ‘should they 
hanker after Palestine? They are a great race and 
haye great gifts, I have lived with the Jews many 
years in South Africa. If it is a religious longing 
then surely terrorism has no place, They should 
meet the Arabs, make friends with them, and not 
depend on British aid or American aid or any aid, 
save what descends from Jehovah. 


The Cart Before the Horse 

А news item says that a new Agricultural Col- 
lege is to be started to afford facilities for train- 
ing in scientific agriculture. The Anand Parbat 
Estate has been leased by the Central Government 
for it. Commodious buildings for lecture rooms, 
laboratories, hostels and residential staff quarters 
have been provided for. All that is needed is an 
agricultural farm! In the near future they will 
arrange to secure one to be "attached to the Col- 
lege". Should not agricultural colleges be situated 
in chosen farms in typical rural parts rather than 
that agricultural farms be attached to the colleges? 
The latter is the way of working of our Govern- 
ment of India, When will it change? 





J. C. K. 
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EQUITY IN TAXATION 


The mill-owners have made the people believe 
that village industries cannot stand competition 
with large-scale industries as the former are " inet 
cient", while the latter are scientific and efficient. 
By constant repetition the public can be made to 
believe anything, but this type of propaganda has 
been carried on to such an extent that even eco- 
nomists are saturated with such baseless ideas. 


The advantages afforded to mills are many and 
one may almost assert that they are subsidized by 
public expenditures, The village artisan hardly ever 
derives any benefit from the crores of rupees taken 
from him and spent layishly by the Government. 
‘The expensive researches of scientific institutions 
are not for him. The trunk roads built at fabulous 
cost are not only of no use to him but are even 
injurious to his unshod bullocks — witness the mud 
tracks used by preference by bullock-carts by the 
side of the macadamized and asphalted roads. The 
armed forces happily are conspicuous by their ab- 
sence in villages, though they are much in evidence 
in towns and cities; still these charges are met out 
of villagers’ production. The railway administration 
has no regard for the requirements of villagers un- 
less it be to drain his raw materials at harvest 
season and to bring them back to him at enhanced 
prices. All these handicaps placed on village indus- 
tries are counted towards their inability to compete 
with the upstart parasitic mills. 





To these old time disadvantages the new-fangled 
controls have added in no small measure. The All 
India Village Industries Association agent for Bihar 
writes that the lifting of the ban on the inter-pro- 
vincial movement of oil seeds and oils combined 
with the vagaries of the railways is telling upon 
the għani men. The railways bring in freely mill- 
pressed oils from the U.P. and the Punjab. This 
has pushed down the price; of oils. But the scarcity 
in oil seeds continues as the railways refuse to allot 
any waggons for oil seeds, The price of these seeds 
are keeping to high levels while the price of mill 
oils has fallen considerably. Because of this differ- 
ential treatment by railways, mustard seeds out- 
side the province are selling at Rs. 21 a maund 
while the same quality seeds are only available at 
Rs. 30 а maund within the province. This is a trans- 
port-made scarcity and the Bihar Government pleads 
inability to set it right 


Te is by such means that the natural vitality of 
village industries is being sapped and their succumb- 
ing to such methods is attributed to the "ineffi- 
ciency" of village industries. 





To obviate such discriminations proper statistics 
should be maintained and all public expenditures 
benefiting the mills should be met out of levies 
made on the beneficiaries and not out of general 
taxation. Only by so doing can we establish equity 
between the various forms of production. 





J. С. KUMARAPPA 


THE INDIAN NATIONAL TRADE 
UNION CONGRESS 


[A Conference of labour workers from all over 
India inaugurated by Acharya Kripalani and held under 
the presidentsbip of Sardar Vallabhbhai Patel at New 
Delhi on the ard May, 1947 adopted a resolution to 
form the Indian National Trade Union Congress or the 
Rashtriya Mazdoor Congress. 


A report of the Rashtrapati’s inaugural address and 
‘Sardar Patel's presidential speech as also the resolution 
are reproduced here. 

By another resol the Conference elected a 
Provisional Executive of the Congress with Dr. Suresh- 
chandra Bannerjee as Сга and Mr. Khandubhai K. 
Desai as Secretary. Ed] 


Acharya Kripalani, the Congress President, 
inaugurating the Conference explained at length'the 
reasons for calling the Conference, He incidentally 
stated that it was a happy augury that the Conference 
met under the Presidentship of Sardar Patel, himself 
a Trade Unionist since the earliest days of the 
Trade Union Movement when he organized the 
В. В. & C. I. Rly. Employees and the Postal Emplo- 
yees of Gujarat in 1919. He pointed out how it was 
difficult for those who believed in peaceful and 
democratic methods to cooperate with those who 
dominated the Trade Union Congress at present and 
considered any means as proper to achieve the 
end. He hoped that the new organization sponsored 
by veteran labour leaders of the country like Shri 
Nanda, ShriSuresh Bannerjee, Shri Khandubhai Desai 
and others, in answer to the genuine need of the 
hour would prove an unqualified success. 

Shri Gulzarilal Nanda, Secretary of the Hindustan 
Mazdoor Sevak Sangh, then read a statement 
(reproduced elsewhere in this number) giving 
reasons why the Sangh came to the conclusion that 
it was high time to advise labour workers to start 
a new central organization working on non- 
communal and non-political lines with a view to 
redress the grievances of the workers, establish a 
just standard and settle disputes through the 
machinery of arbitration and adjudication. 


Sardar Patel addressing the Conference narrated 
the history of the Trade Union Congress and dwelt 
at some length on its present position. The Trade 
Union Congress which was given prestige by 
Congressmen and over which prominent Congress 
leaders like Pandit Jawaharlal Nehru, C. R. Das 
and Lala Lajpatrai had presided, was now adopting 
an anti-Congress attitude. Itis dominated today by 
the communists who call out strikes not for the 
good of the workers but merely to serve their party 
ends or discredit the Government. It was no use 
trying to capture the Trade Union Congress since 
the communist unions put up bogus membership 
and did not hesitate to resort to unscrupulous 
methods. As a contrast, he narrated how the labour 
movement started by Gandhiji resulted in the best 
organization in the country due to the services of 
Shrimati Anasuyabehn Sarabhai, Shri Shankerlal 
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Banker, Shri Gulzarilal Nanda, Shri Khandubhai 
Desai and others. The Textile Labour Association of 
Ahmedabad was the strongest organization of the 
cotton mill-workers in the country and was admired 
even by foreign visitors. Аз a result of the 26 years 
of work of the Union, Ahmedabad had prospered 
and the workers got the highest wages. There were 
few strikes since the parties settled their differences 
through the machinery of arbitration which was 
initiated by Gandhiji who bad to stake his life for 
it as early as 1918. Sardar Patel said that they were 
anxious to see that right type of unions on 
Ahmedabad lines were started throughout the 
country. A beginning was made, therefore, in 1937 
when the Congress accepted ministries, to train labour 
workers and send them to various places. Those 
who started work in that manner had succeeded 
even though their work was interrupted by the 
political struggle. The communists who dominated 
the Trade Union Congress today were fomenting 
strikes, refused to accept arbitration, advocated 
а ' go slow’ policy and when production was most 
needed, brought about stoppages by agitating for 
irresponsible demands. The step which was being 
taken should have been, in fact, taken earlier. With 
the advent of independence, they had to fight with 
people, within the Congress itself, who were out to 
Create chaos and capture power by any means. He 
then called upon Dr. Suresh Bannerjee to move 
the main resolution which reads as follows: 


Whereas the course which the Labour 
Movement in the country is taking under the 
leadership of those who are opposed to peaceful 
Change and democratic methods has proved 
extremely detrimental to the growth of strong 
and healthy trade unionism and is doing 
incalculable harm to the true interests of the 
masses of the country and whereas it has become. 
now a sacred and imperative obligation of those. 
who care for the well-being ofthe working class, 
to take concerted action to safeguard and 
promote its interest, it is resolved that to give 
effect to this purpose an organization called 
The Indian National Trade Union Congress be 
formed. š 





BOOKS 
By J. C. Kumarappa 
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THE WHY OF IT 


[ The following statement by Shri Gulzarilal Nanda, 
Secretary, Hindustan Mazdoor Sevak Sangh, read 
before the Conference of the Labour workers at 
Delhi sets forth in clear terms the reasons for establi- 
shing The Indian National Trade Union Congress, 

вар 

With your permission I will make a brief 
statement on behalf of the Hindustan Mazdoor 
Sevak Sangh to explain the purpose for which this 
Conference has been convened. 

The working class question has recently come 
into prominence owing to the frequent disturbance 
of the economic life of the country consequent 
upon large-scale strikes and lock-outs. It is obvious 
that the prevailing labour unrest in the country 
is primarily due to the privations and difficulties 
experienced by labour. To serve their political ends, 
certain parties and groups push labour into discard- 
ing peaceful methods for the redress of its grievan- 
ces. They are directing the labour unrest into 
channels which often lead to breaches of the peace, 
accentuation of the hardships of the people and 
harm to the interests of the workers: 

There is an acute shortage of supplies in the 
country which creates serious discontent and retards 
the progress of reconstruction in every direction. 
We must maintain and expand production. We 
must also make it sure that in the course of the 
political transformation which is proceeding apace 
a stable democracy is safely installed in the seats 
vacated by foreign imperialism. For these reasons 
the working class problem acquires a new and 
special urgency. The policies pursued by the 
A. I. T. U. C. under the communist leadership, 
which functions in its name, stand in sharp and 
total conflict with these aims. Their ways threaten 
the security and the welfare of the community 
and are inimical to the’ bese interests of the work- 
ers themselves. The bulk of the working class is 
opposed to the political philosophy of the elections 
to the Legislative Assemblies in the country from 
the various labour constituencies. The workers have 
ad enough of the loss and sufferings which are 
inseparable from methods adopted by the com- 
munists in dealing with the difficulties of the working 
class. But the presence of Congressmen and others 
in the T,U.C. in subordinate association with the 
communists creates the wrong impression that the 
present policies and the leadership of the T. U. C. 
reflect the mind of the entire working class. The 
urgent need of the moment is, therefore, to provide 
machinery for coordinating the scattered forces of 
those who are in fundamental opposition to the 
communists in their approach to labour matters. 
These conclusions are embodied in the resolution 
passed by the H. M. S. S. at the meeting of the 
Central Board this morning. The resolution runs 
as follows: 

“The Central Board passed а resolution on 
inh November 1946 expressing the opinion that 
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all the Unions with which the members of the Sangh 
are connected should be affiliated to the Trade 
Union Congress to promote through it the policy 
and the programme of the Sangh. Subsequent 
experience has compelled a total reversal of this 
policy and the Board hereby rescinds the aforesaid 
resolution. 

"The Sangh deplores the fact that the discon- 
tents and the difficulties of the workers are being 
exploited by parties and groups for ulterior political 
motives causing serious damage to the economic 
and political life of the country and doing deep 
injury to the best interest of the working class and 
the masses in general. In the opinion of the Board 
the most urgent need of the moment is to speedily 
bring into being and develop a Central Organization 
of Labour in the country which will strive to secure 
the highest benefits and the maximum progress for 
all the categories and classes of labour while preserv- 
ing а national spirit and outlook and which will 
conduct the struggle of the workers for improved 
standards and just conditions in accordance with 
the principles set out in the statement of the Working 
Committee of the Indian National Congress dated 
rath August 1946, Wardha. The Board recommends 
to the members of the Sangh and other Congress- 
men actively interested in labour to take immediate 
steps to form an organization on these lines which 
will be purely non-communal and which will not be 
subject to the control of any political party. 











The subject matter of the resolution is offered 
for deliberation at this Conference, The need and 
justification for a move on these lines is likely to 
be questioned. The Conference will have to satisty 
itself that the proposed step is imperatively necessary 
and desirable haying regard to the good of the 
working class as well as the larger interests of the 
community. I have already indicated some of the 
considerations which have determined the present 
attitude of the Sangh in this matter. I shall give 
in a few words an idea of the developments which 
formed the background of the present decision of 
the Sangh. 


A section of the labour movement which draws 
its inspiration from Gandhiji’s ideas and bases its 
outlook and activity on his conception of truth and 
non-violence in relation to labour has all along kept 
away from the Trade Union Congress and other 
central organizations of labour which have existed 
at different times. Its reason for keeping out of the 
T. U. C. is that the way in which the Trade Union. 
Congress is constituted and run militates against 
the growth of a healthy and strong trade unionism. 
The usual answer on the other side has been that 
it is open to these unions to join the Trade Union 
Congress and exert their strength and influence to 
secure the desired reform. The aspect has received 
close and careful consideration, It has been found 
that the composition and the voting strength of the 
various bodies in the Trade Union Congress are 
managed in such a manner that the democratic 
procedure of achieving a change by the influence 





of ideas and the relative superiority of real numerical 
strength has no scope at all in this case. The Trade 
Union Congress admits paper organizations and 
accepts fictitious or grossly exaggerated returns of 
membership. This false display of numbers has 
continued from year to year. 


Another matter of deep concern to those who 
refuse to enter the Trade Union Congress is that 
certain dominant groups within it waged a vi 
campaign against arbitration as a method of avoi 
strikes and securing justice for the workers. The 
answer to the objection used to be that each 
constituent union could maintain its own line of 
action, since so far as the Trade Union Congress 
was concerned, an affiliating member enjoyed 
complete autonomy with regard to its internal 
affairs, 

The question of relationship with the Trade 
Union Congress was reviewed again at the time of 
the reorganization of the Hindustan Mazdoor 
Sevak Sangh. In view of the fact that several 
members of the Sangh had been associated with 
the Trade Union Congress for many years and 
were reluctant to leave it, the Sangh adopted a 
policy in the matter which placed no restraint on 
members or associated Unions with regard to their 
connection with the Trade Union Congress and 
left members free to arrange their relations with 
the Trade Union Congress according to, their 
choice. 


As time passed the feeling rapidly grew that in 
the prevailing economic and political conditions 
in India, the vital interests of both the working 
class and the country demanded an immediate and 
nation-wide application of the principles and 
methods for which the Sangh stood. It had therefore 
to shed its neutrality and the resolution favouring 
entry into the Trade Union Congress was passed on 
17th November 1946. 


Very soon thereafter the members of the Sangh 
who had been taking a leading part in the Trade 
Union Congress for years reported that in the 
existing set-up of the Trade Union Congress it 
was vain to expect fair play and since it was not 
possible for us to join the race for multiplying 
bDogus unions and submitting bloated returns of 
membership we would have to wait very long before 
we could secure a chance of effecting the reforms 
on which the Sangh had set its heart. 





This is a critical period in the history of the 
country, To dislocate the productive organization 
of the nation in these times is really to strike a 
direct blow at the life of the nation and at its 
political integrity. It will not be easy to undo the 
economic damage or the political harm which the 
communist activity is causing from day to day if 
the mischief is not counteracted at once. 





Tt may at the same time be mentioned that the 
All India Trade Union Congress has at its annual 
session passed a resolution condemning the Bombay 
Industrial Relations Act and the Industrial Disputes 
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Act mainly on the ground ‘hit’ the énactments 
provide for adjudication and empower Govern- 
ment to refer disputes to the arbitration of a 
Tribunal or the Industrial Courts, This resolution 
of the Trade Union Congress runs directly counter 
to the declared policy of the Congress in this 
connection as.stated by the Working Committee 
оп the 13th August, 1946. 

"We have also to reckon with the fact that 
Congressmen cannot be comfortable in the company 
of those who left no stone unturned го sabotage the 
national struggle of 1942 and who in that most 
difficult phase of the nation’s fight for indepen- 
dence did their worst to harass the forces engaged 
in a life and death conflict with the enemies of 
our freedom. 


Аз we go ahead we will certainly be exposed 
to a fierce attack on the ground that we are seeking 
to disrupt the unity of the working class. We have 
no difficulty in showing up this false view of the 
situation. Many of the unions which are now 
coming to form а new organization have for years 
stayed away from the Trade Union Congress. 
Others which will decide to sever their connection 
with the Trade Union Congress will be leaving a 
hot bed of disunity, and not a place where there 
was any collaboration on the basis of mutual good 
will and understanding. It is better for all concerned 
not tovattempt to unite or reconcile the way of 
peace with deliberate violence, democratic method 
with dictatorial rule and a creed of unscrupulousness 
with the desire for truth. 





While there is no common ground between those 
inspired by communist philosophy and those who 
have faith in democracy, the proposed organization 
can provide a broad platform and ensure the largest 
measure of unity as among the latter, in pursuit 
of the aims of the iabour movement. The cons- 
titution of the Sangh furnishes the essence of these 
aims. The preamble enjoins "continuous efforts 
to organize the workers in all industrial centres in 
the country son right lines for the purpose of 
establishing just industrial relations, eradicating 
exploitation in any form, securing speedy improve- 
ment of their conditions of work and life and 
their status in industry and society,” The objective 
has been expressed in terms of an order of society 
which places no hindrances in the way of an all- 
round development of its individual members, which 
encourages the growth of human personality in all 
its aspects and goes, as far as possible, in progres- 
sively eliminating social, political or economic 
exploitation and inequality, the profit-motive in the 
economic activity and organization of the country, 
and the anti-social concentration of power in any 
form. 

GULZARILAL NANDA 


GANDHIJIS PRESS STATEMENT 


Sheth Cachhalia, Honorary Secretary of the 
Transvaal Indian Congress, cabled for a message on 
the rally which was to cake place in Johannesburg 
of all the non-European races in the Union of 
South Africa on the question of racial disabilities 
in the Union. The question is most intricate and 
almost baffling. It is intricate enough when confined 
only to the Indian disabilities but the inclusion of 
all the races while logically correct is fraught with 
grave danger, if the struggle is not kept at the 
highest level and is not firmly based on truth and 
non-violence. I wanted to warn the organizers of 
the rally against rhetorical display or raising idle 
hopes and to advise them to carry on their 
demonstration with dignity and restraint, Let no 
one doubt that the salvation of all the exploited 
peoples of the earth and, therefore, of the world 
lies in the strictest reliance on the coin on whose 
опе face is written truth and the other non-violence 
in large letters. Sixty years of experience bas taught 
me no other method. 

New Delhi, 5-5-47 
Gram Sevak Vidyalaya 
(All India Village Industries Association ) 

The first annual convocation of the Gram Sevak 
Vidyalaya after the break in 1942 was held on the 
30ch of April, 1947. The Hon'ble Shri R. K. Patil, 
Minister for Food, С. Р. and Berar, delivered the 
convocation address and gave away the certificates 
to the successful candidates. 

The total number of students in the Vidyalaya 
was 62, out of which 11 obtained merit certificates, 
26 got ordinary pass certificates and 15 were awarded 
industries certificates only. 10 students failed. 

The next session of the Vidyalaya commences 
from the Ist of July, 1947 as usual; application for 
admission to the session should be sent in. by the 
15th of June latest. 

Besides this, another course for village organizers 
is proposed to be started from the Ist September, 
1947 to the 30th April, 1948. This will be open to 
those who have attained the academical standard 
of a graduate of a university. 

For detailed information and prospectus please 
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Ahimsa, a Fact of Life KE gut 
Editor: PYARELAL 
NOL. XI, No. 17 AHMEDABAD — SUNDAY, MAY 25, 1947 Two ARRAS 





NAKALI GHEE 


Our articles on vanaspati ghee brought in a sheaf 
of letters—of approbation from the public and 
of opprobrium from the manufacturers — naturally, 
A valued friend has coined nakali (imitation) ghee 
as the name for this product and we hope this 
will receive legal sanction as margarine ( the word 
means imitation or nakali butter) has in Europe. 
An alternative name can be devitalized vegetable oil, 

The burden of the battle cry of the manu- 
facturers is stated below with our reactions. 

One of the “scientific” minions of the manu- 
facturers writes: 

"If one compares vanaspati with cow's ghee, 
then it is definitely inferior in its food value. 
However, when vanaspati is compared with the oil 
from which it is made, then it is definitely a better 
food article because (1) it has a more palatable 
taste, and (2) it has better keeping qualities". 
This statement is typical of the half truths and 

suppression of facts on which the manufacturers’ 
case is built up. In dealing with ghee they admit 
the inferiority of vanaspati in “food value” meaning 
thereby nutritive value. 

While dealing with the oil the comparison is not 
on the nutritive value but is shifted to its keeping 
qualities and taste only, while to the reader " better 
food article" will convey the idea of nutrition. 

Again the comparison is with cotton seed oil or 
groundnut oil and not with cocoanut, hl or mustard 
oils which are the commonly used edible oils, 

Further the comparison is between the mill- 
pressed oil and not with the cold-pressed ghani oil. 
These statements are evidently calculated to 
mislead the unwary reader. 

The manufacturers have launched out on a 
wide-spread, expensive advertising programme, by 
which they hope to confuse the public. They 
compare vanaspati to margarine. This comparison 
is not valid. While vanaspati is prepared from 
mill-pressed cotton seed or groundnut oil, margarine. 
is not necessarily prepared from such inferior 
hydrogenated vegetable oils, The history of its manu- 
facture dates back before hydroginated oils came 
to be known. Generally it is made from softer 
animal fats or from a mixture of animal fats and 
vegetable oils churned with milk and chilled with 
ice to give it an appearance of а milk product. 
Because this animal-fat-based margarine is used 
widely in Europe and America and “eminent 
research workers agree unanimously ‘that it is 
both wholesome and nutritious,” it does not follow 








by any stretch of imagination that vanaspati manu- 
factured from hot processed inferior vegetable oils 
are also equally nutritious. Why not push the same 
illogical argument one step further and say, " because 
ghee is nutritious therefore vanaspati ghee is also 
nutritious?" 

They proceed to compare the price of vanaspati 
with the price of dairy ghee and claim that it is one- 
third. A true comparison will be with the price of 
mill-pressed groundnut oil. It would then be seen 
to be about fifty per cent more expensive, We are 
entitled to ask what additional or proportionate 
benefit have the manufacturers conferred to impose 
this heavy tax on the unsuspecting public? 

One would think that these manufacturers are 
liable to be prosecuted for such misleading advertise- 
ments under the Defence (sale of goods) 
Regulations and by the consumers for damages, 

In Great Britain cold pressed olive oil is held 
in high esteem. In any case cold pressed oils are 
better than mill oils, We should have expected 
the vanaspati manufacturers to prove their claims 
of superiority over cold pressed cocoanut, til or 
mustard oil. Then alone they will have a leg to 
stand on. If at any time cold pressed oil goes 
rancid it is not the process that is at fault but the 
carelessness of the oilmen. 

The manufacturers claim that they are meeting 
the “tremendous shortage in fats in the country ". 
Have they increased the fat content in any way? 
All they have done is to transform good existing 
material into а bad and expensive product which 
will "taste better and keep better!" 

There are two ways of meeting this shortage: 
‘one is by increasing milk production and the other 
is to increase the production of cold pressed oils 
both by stopping export of edible oil seeds and 
increasing the cultivation of oil seeds, 

The Chairman ‘of the Vanaspati Manufacturers 
Association of India in his letter refers to the 
apprehension that traces of nickel found in vanaspati 
may "prove poisonous in the long run" and 
assures us that : 

“they would do no harm as it has been found 

that human beings can absorb and excrete relatively 

large quantities of nickel without any ill elfects 
resulting therefrom” and that vegetables which 
people consume “such as carrots, onions, tomatoes, 
lettuce ete, contain much larger quantities of nickel 
than is ever likely to be found in vanaspati.” 
He seems to be innocent of the fact that the nickel 
in the vegetables is in combination while that їп 
vanaspati is definitely foreign matter, This will make 
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a world of difference in the capacity of the human 
body to deal with such matter. The one may be 
excreted while the other may act as a poison. 

Again the Chairman makes light of "Col 
Sokhey's speculations” based on "two month old 
experiments on ras", We are not here to put up 
a defence on behalf of Sir S, S. Sokhey. He is 
quite capable of taking care of himself, But when 
the Chairman goes on to state that “to condemn 
vanaspati on inconclusive evidence, while the case 
is officially sub judice is to do a disservice to the 
country in general and to an important food 
industry in particular” and calls upon us " to with- 
hold criticism until the Expert Committee publishes 
its findings", we feel he is applying the safety valve 
in the wrong place, If I am walking through the 
jungle with a child and the child is picking wild 
berries to eat and two villagers passing by express 
differing opinions on the paisonousness of the berries, 
would [suggest that the child should go on eating 
the berries while the question of their poisonous 
nature is sub judice? The prudent course will be 
to stop the child eating the berries pending satis- 
factory proof that the berties are wholesome, 
Similarly, if the Chairman feels the matter is 
sub judice we submit that the proper course for 
the manufacturers, on whom the onus of proof 
would lie, is to immediately stop producing vanaspati 
until conclusive evidence that it is not harmful is 
forthcoming, We trust this reasonable course will 
now be adopted by the vanaspati manufacturers 
without a legal injunction. 








J. С. KUMARAPPA 
GANDHIJI'S ADVICE TO SINDH HINDUS 

Gandhij/s timely clarification of his advice to 
Sindh Hindus has heartened them to face the future 
with courage and fortitude. Asked to clarify his 
advice that Sindh Hindus should migrate in the 
event of partition, Gandhiji told Bhai Pratap Dayaldas 
of Hyderabad who met him at New Delhi 

"I said that you should suffer bravely, but non- 
violently unto death. But if you cannot do that and 
must take a disgraceful surrender of all including 
honour, your womenfolk and religion, in that case, 
the only and safe proper course for you co take is 
migration, not singly, but of all the Hindus and 
other non-Muslims. 

To a further query as to what would be the 
plight of the minorities in Sindh in the case of a 
partition of India, Gandhiji replied : 

" That question is to be fought out in the Consti- 
tuent Assembly, but I am certain that all protection 
that is humanly possible will be stipulated for. You 
must not be weaklings," 


Errata 

In Harijan of May 4, 1947 last word on page 135 
should read madam, 

In Harijan of May 11, 1947 on page 143, in à - X 
read W instead of ача. in 4-3 read эйи 
instead of sfr, in 4-с read wii instead of 
sw, in the next verse read «mma for magt and 
wt for 3%. In the next paragraph after that for 
the bank read on the bank. In š - kç for Яй read 
mE. In the monk's address for the wealth read 
wealth, and in the last line for sed! read afie, 

















GANDHIJI’S BIHAR TOUR DIARY 
15-5-47 

Gandhiji addressed the prayer gathering today 
in Bankipore Maidan at Patna after a fortnight. In 
the interval, he said, he had been to Delhi and 
Calcutta. He had not foreseen his visit to Calcutta. 
For, his vow of do or die was taken only for 
Noakhali and Bihar. But what he heard about 
Calcutta made him feel that he might be of some 
use there. And he could say that he had not been 
entirely unsuccessful, In Calcutta also he was 
serving Bihar. For the cause was the same. By 
going to Calcutta or elsewhere, where he might be 
called upon to go in future, though the possibility 
was very remote, he did not leave our Bihar or 
Noakhali. It only extended the field of the operation 
of his do or die mission. He felt that success at one 
place would be followed by success at other places, 
The future was, however, in God's hands, 


During his absence Gandhiji had kept himself 
informed about the work going on in Bihar. During 
the day he had received more information, Affairs 
in Bihar moved slowly. The Biharis were, however, 
not slow when they committed acts of madness. There 
was no reason why they should be i 
amends, The rains were coming. They were working 
against time. The Ministry had concentrated the 
control of rehabilitation work in Ansari Saheb's 
hands for the sake of efficiency. General Shah Nawaz, 
who had gone on a short leave, would be presently 
in their midst. If sufficient capable women workers 
imbued with the spirit of loving service came forward 
to work among the Muslim women, hë felt sure, 
the work would go forward. 












Gandhiji was sure that if Bihar succeeded in instil- 
ling confidence in the Muslims, ber influence would 
be felt throughout India. Some Hindus wrote to 
Gandhiji to ask if he expected them to flatter and 
fawn on the Musalmans. He, asa life-long fighter 
with truth and ahimsa as his weapons, could not 
countenance that. What he counselled was the 
control of their baser instincts of anger and hatred. 
And if avoiding harshness and adopting perfect 
gentlemanliness was flattery, he would not hesitate 
to use that word. 

Gandhiji then informed the congregation that 
he could not bear the strain of touring every place 
in the heat. He had to content himself with holding 
his prayer meeting at different places every day. 

165-47 

Gandhiji in his post-prayer speech at Gulzarbagh 
today referred to his visit to the refugee camp 
nearby prior to the prayer meeting. He had not 
been able to see it as thoroughly as he would have 
liked to do. But what he saw aad heard from the 
Superintendent made him really glad. 








The camp was being run on the principle of 
self-help. Men worked and were paid their due. 
The children also worked, though they were paid 
more than what they would be otherwise entitled 
to. Such self-help bred self-respect. 
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They were innocent men and women, continued 
the speaker, who had suffered at the hands of the 
Hindus who had gone temporarily insane. It was 
their (the Hindus’) duty, therefore, to make all 
amends they could. They should go and visit the 
refugees in the camp, interest themselves in every 
detail of their life, and seek to help them in every 
way they could. If they did that, Gandhiji said, it 
would be in part payment of the debt that they 
owed to the refugees whom they had wronged. 

Similarly, about the refugees who had left the 
province through fear or due to false propaganda, 
they need not beg them to come back, They should 
win them back by the magnetic power of their love. 
If they could create such an atmosphere of affec- 
tion and brotherliness, most of the Muslims who 
had left the province would return, His work and 
that of the Government would be considerably 
lightened. And Bihar would truly become the 
province of Spring, as its name signified. 

17-5-'47 

Gandhiji did not address the prayer gathering 
this evening, arranged at Dinapur, about six miles 
from here, because of the noise at the meeting 
which included a large number of women and children. 

A large congregation had assembled at the prayer 
ground and thousands of men and women continued 
pouring in. With all efforts the noise created by 
the crowd could not be stopped. Gandhiji, there- 
fore, dispensed with the usual practice of two 
minutes’ silence during the prayer. 

Gandhiji told the gathering that he felt that he 
was defeated in his attempt to make them hear 
what he wanted to say. He felt sorry for that. He 
told the audience that he was leaving the prayer 
ground without addressing them. 

18-5-'47 

As Gandhiji's weekly silence had begun earlier 
in the day, his written message was read out to 
the prayer gathering. 

In the course of the message he stated that 
it pained him that the day before he had to 
keep a very large number of the audience, who 
attended the prayer meeting, without being able to 
give them his usual message. He thought that due 
to the carelessness ot inefficiency, of the volunteers 
or because of an insufficiency of loud-speakers the 
eager and vast crowd had to go away disappointed. 
“Such failures should be а matter of shame for us 
and we should learn to keep order even when we 
gather in hundreds of thousands,” he remarked. 

Gandhiji further stated that if we were not 
able to observe this elementary rule of good conduet, 
he was afraid, we would not be able to retain our 
hard-won independence, Democracy required that 
every опе, man or woman, should realize his or 
her responsibility. That was, he thought, what was 
meant by Panchayat Raj. If any limb of the body 
ceased to function properly the whole body became 
slack. Similarly, Gandhiji stated, the whole of India 
was one body and the individuals were its limbs. 
1f one limb should become slack or useless, the 


whole body would suffer proportionately. That was 
why he laid so much stress on lack of discipline at 
meetings, in railway trains or at railway stations. 

Gandhiji went on to state that he would go so 
far as to feel that if they had been trained to keep 
order at all gatherings, the Bihar riots would have 
been an impossibility. 

Today any disturbance was given a communal 
colour with the result, Gandhiji thought, that what 
was not meant to be a communal conflict turned 
into one. The volunteers, therefore, should realize 
how important it was to teach the people to keep 
order whenever they congregated. This would not 
be accomplished by merely attempting it when 
meetings were actually being held. Previous training 
was necessary, Volunteers must go from house to 
house and give the people this necessary adult 
education. 

Gandhiji suggested that the volunteers should 
aim at taking him again to Dinapur and to that 
end prepare the people for perfect silence and 
other observances of the laws of meetings and 
when they were sure they could take him back 
when he returned from Delhi, Gandhiji stressed 
that that would be a good object lesson. 


TO SOUTH AFRICA 


[On the eve,of their departure for South Айбас», 
Gandhiji sent the following message to Drs. Y. M. 
Dadoo and б. М. Naicker, to be conveyed to Field 
Marshal Smuts, the European community, the African 
and coloured peoples and to the Satyagrahis,— Ed. ] 

Field Marshal Smuts is a trustee for Western 
civilization, I still cling to the hope that he will 
not sustain it on the suppression of Asiatics and 
Africans. South Africa should present a blend of 
the three. 

To the people of South Africa, to whom Tam no 
stranger, I would say that they should not make the 
position of their representatives impossible by their 
unwarranted prejudice against colour. The future 
is surely not with the so-called White races if they 
keep themselves in purdah. The attitude of unrea- 
son will mean a third war which sane people should 
avoid. Political cooperation among all the exploited 
races in South Africa can only result in mutual 
goodwill, if it is wisely directed and based on truth 
and non-violence, 

T have no doubt that those South African 
Indians who seek to create a division will do harm 
to themselves and to the great cause of liberty for 
which the movement of satyagraha has stood and 
must stand. 

To the satyagrahis Т would advise strict adber- 
ence to the fundamentals of satyagraha which 
literally means force of truth and this is for ever 
invincible. It is a good sign that they have a pro- 
gressive European group solidly behind them. The 
satyagrahis of South Africa should know that they 
have India at their back in their struggle for рге 
serving the self-respect of the Indians in South 
Africa. 
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AHIMSA, A FACT OF LIFE 
(By М. К. Gandhi) 


Q. 1. The Hindus being influenced by your 
preaching of ahimsa may in the near future get 
beaten by the Muslim League followers. This is the 
general feeling in view of the belief that the 
Muslims are being secretly armed on a wide scale. 


А. 1. The assumption is serious. If it is sound, 
it casts a grave reflection upon the Provincial 
Governments. In any event, how I wish the Hindus 
were influenced by my teaching of ahimsa which 
is a force mightier than the force of arms however 
powerful, No teacher can be held responsible for 
a caricature of his teachings. Do we not know how 
geometrical propositions аге caricatured by in- 
different pupils? Are the teachers to be blamed? 
The utmost that can be said against me is that 1 
am an incompetent teacher of ahimsa. If such be 
the case, letus pray that my successor will be 
much more competent and successful. 


Q. 2. After the British withdrawal from India, 
there is a likelihood of chaos and anarchy prevailing 
in the country. There is a fear that the Nationalists, 
unless they immediately started learning self-defence 
with fire-arms, may suffer and ultimately find them- 
selyes under the heels of the Muslim League whose 
followers believe only in fighting. Pakistan or no 
Pakistan, the trouble is coming because there is 
the secret hand of imperialism working behind the 
scenes. Would you not modify your theory of ahimsa 
in the larger context of such а political situation 
overtaking the country for the sake of individual 
defence ? 





A. 2, The Nationalists are not worth the proud 
name they bear, if they fear the Muslim League 
аз you imagine. Can the Nationalists exclude the 
followers of the League from the sphere of their 
action ? I am not thinking of vote-catching devices. 
Lam thinking of the Muslims as Indians, the same 
as others, needing their care and attention. Jf the 
leaders: have ceased to believe in ahimsa, they 
should boldly and frankly say so and set about 
putting their house in order. For me there is no 
scope for any change, Ahimsa is no mere theory 
with me, it is a fact of life based on extensive 
experience. How can a man who has tasted apples 
and repeatedly found them sweet be induced to 
describe them as bitter, Those who say they are 
bitter have tasted not apples but something looking 
very much like them. Ahimsa should not fear the 
secret or open hand of imperialists assuming for 
the sake of argument that it is working as suggested 
ithe question. 


DEBTOR, JUDGE AND JURY 

In a previous issue we had indicated how the 
present Sterling Balances are but the resultant of 
many items of expenditure that have been debited 
to India, and later appropriated out of our revenues 
and other items representing goods taken away 
from India, not on a contract basis, but more or 
less, on a system of confiscation. We had pointed 
out that these debts if properly scrutinized and 
adjudicated by an impartial Tribunal will show a 
credit balance to India of about five thousand 
seven hundred crores. We had also suggested an 
impartial judicial Tribunal to be appointed to go 
into all transactions of debts and credits since the 
days of Clive to the present day. 

A few daysiago Dr. Hugh Dalton, the Chancellor 
of the British Exchequer, threatened to use the 
giant strength of Great Britain in repudiating her 
legitimate dues to her creditors. The nobility of 
strength lies in using it in the defence of the weak 
and the needy, not in terrorizing the world to do 
the will of the wielder of the big stick. 

Now comes the news that to a question in 
Parliament, raised by Col, Crostawaite Eyre, asking 
if Dr. Dalton's statement — that the war debt owed 
by Great Britain is to be very substantially scaled 
down — represented the British Government's policy, 
the Prime Minister, Mr. Attlee replied saying that 
"there is nothing new in this policy which, so far 
as the Sterling Area Countries are concerned, 
was set out in Article 10 of the Anglo-American 
Financial Agreement of December 13, 1945." 

When it suits the parties they preach the high 
principles of sanctity of contracts and the fulfilment 
of obligations, and when it does not suit them, 
they come out with excuses which will not appeal 
to anybody but themselves. When India was a 
debtor, we were not even given a hearing when 
we questioned the accuracy of the debts and these 
very debts have been settled by the Britishers paying 
themselves out of Indian revenues, the public of 
India having had no voice or say in the matter. 

By an adventitious circumstance now India stands 
as a creditor, These credits were not piled up by 
India supplying war materials on her own volition. 
Whatever was needed was taken away by the Bri- 
tish Government of India and in return paper notes 
were substituted resulting in untold suffering caused 
by maladjustment in the economic organization of 
the country, Ultimately we can trace, not only the 
Bengal famine, but even the recurring famines 
since, to this disruption of the economic structure. 
The poor people of India have not only suffered 
physically, but millions have lost their lives as a 
consequence. It would, therefore, be seen that the 
claims of Great Britain to scale down her debts 
are not tenable. 

When a powerful debtor country wishes to get 
out of its obligations there will be nothing to pre- 
vent dissatisfaction, hatred and ill-will between the 
parties, These are the seeds on which global wars 
are raised. If we wish to prevent the mighty relying 
on their might to suppress justice and fair play, 
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we ought to have an International Tribunal to 
adjudicate on such matters. Would it be possible 
for the UNO to bring into existence such a body 
to which these and other such questions may be 
referred and thus prevent the debtor himself playing 
the role of the judge and the jury? 

J. С. KUMARAPPA 


DIARY OF GANDHIJI'S 
CALCUTTA VISIT 
9-5-47 

In his post-prayer speech Gandhiji said that he 
had not expected to come to Calcutta but when 
he had reports from friends about events in 
Caleutta, he thought that he should go there and 
put in his work in pursuit of the same object 
that had taken him to Noakhali and then to Bihar. 

They saw before them Gurudev's portrait with 
floral decorations, for 25th of Baisakh was Gurudev's 
birthday. That was why they had two hymns from 
Gurudev's pen sung to them. Great men never 
died and it was upto them to keep them immortal. 
by continuing the work they had commenced. The 
second (Hinshaya Unmatta Prithvi) was most 
apposite at the moment when the Hindus and the 
Muslims were fighting. The purport of the hymn 
was that God should take them from darkness unto 
light, from untruth unto truth and from misery 
unto bliss indefinable. This was the mantra with 
which he had armed Deenbandhu Andrews and 
Pearson when he permitted them to proceed to 
South Africa. These two were among the best of 
Gurudev's numerous devotees throughout the world. 
Tt was а good thing that Qaid-e-Azam Jinnah's 
words uttered to the Pathan deputation that had 
waited on him were to the same tune. They should 
read those words for themselves. If all followed 
the advice, India would truly become a unique land 
of real peace. They knew that the Qaid-e-Azam was 
joint signatory to the document on non-violence he 
had signed. That at once imposed on him (Gandhiji) 
the duty of fasting unto death if either the Hindus 
or the Muslims descended to the level of savages or 
beasts. Let the Hindus of Bihar and the Muslims 
of Noakhali remember the fact. 

He bad earned the right to fast by the service 
which he had and was still rendering to the 
Musalmans of India. The poet Iqbal had taught 
them already that true religion does not teach men 
to hate one another. Let them all take that lesson 
to heart and render India a land of peace and 
brotherhood among men. 

The British were surely going to quit India. If 
we had any differences between ourselves let us 
make it completely our own affair and not approach 
the British for a settlement; for the latter had no 
duty except to quit at the earliest possible moment. 
If they fulfilled that part of their task, all else 
could be settled between ourselves as between 
brother and brother. 

10-5-47 

Gandhiji addressed himself to two questions that 

were asked of him. 





The first question was: In view of the sourness 
between the Hindus and the Muslims that seemed 
to be daily growing, was it possible for the two 
to become friends? 

Gandhiji answered emphatically that the enmity 
could not last for ever. They were brothers and must. 
remain so in spite of temporary insanity. But 
perpetual feud was not an impossibility between 
communities as it was not between two individuals, 
He hoped that that would not happen, for he pro- 
phesied that in that case they would bury the two 
religions in India and would sell their freedom for 
a mess of pottage. 

The second question was: Could partition of 
Bengal be avoided in view of the rising Hindu 
opinion in its favour? 

Gandhiji recognized the force of that opinion. 
He himself was not in a position to pronounce an 
opinion. But he could say without fear of contradic- 
tion that if there was partition, the Muslim majority 
would be responsible fort and, what was more, 
the Muslim Government that was in power. If 
he was the Prime Minister of Bengal he would 
plead with his Hindu brethren to forget the past. 
He would say to them that he was as much a Bengali 
as they were. Differences in religion could not part 
the two. We and they spoke the same language, 
had inherited the same culture. All that was Bengal’s 
was common to both, of which both should be 
equally proud. Bengal was Bengal. It was neither 
the Punjab, nor Bombay, nor anything else. If the 
Prime Minister could possibly take up that attitude 
he (the speaker) would undertake to go with him 
from place to place and reason with Hindu audiences 
and he made bold to say that there would not be 
a Hindu opponent left of the unity of Bengal, the 
unity for which the Hindus and the Muslims had 
fought together so valiantly and undone "the 
settled fact" of so powerful a Viceroy as Lord 
Curzon. If he were Janab Subrawardy, he would 
invite the Hindus to partition his body before 
they thought of partitioning Bengal. If he had that 
sturdy love for Bengal and the Bengalis, whether 
Hindus or Muslims, that love would melt the 
stoniest Hindu heart as it was their fear and 
suspicion that had seized the Hindu mind. He 
could not forget Noskhali or even Calcutta if all 
he heard was true, as it was equally true of the 
Muslim mind in Bihar. And he had not hesitated 
to tell the Hindus (of Bihar) that they should 
remove all suspicion and fear from the Muslim 
mind. He believed in the sovereign tule of the law 
of Love which made no distinctions. 

11- 7 

In the course of bis post-prayer address Gandhiji 
said that he had the privilege of receiving Shaheed 
Saheb at Sodepur. He had wished to go to his 
house but he would not let him go to his place. 
He had no information to give on the interview 
save that he had to repeat what he had said the 
day before. 

He then addressed himself to the two questions 
put to him at the prayer meeting. 
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The first was: You have advised us to work 
for an undivided Bengal, But can there be ап un- 
divided Bengal with a divided India ? 

‘The answer was that if what he had said was well 
understood. it followed that nothing could happen 
without the joint wish of both the Hindus and the 
Muslims, If a third party was not to decide their 
fate, it could be only decided by their joint will. 
Then there was no question as yet of a divided India. 
If the distant event unfortunately did come to pass, 
the joint and free will of Hindu and Muslim 
Bengalis would decide which part to join. 

The second question was: The British have not 
yet quit. Should not that be our first demand? Can 
we not wait to settle matters between ourselves 
after power is really transferred to the Indian people? 

‘This question really did not arise. For when the 
whole of Bengal had one united mind, it was irre- 
levant whether it was expressed then or after the 
British power had actually withdrawn. 





written message to the prayer gathering 
said: 

The thought that is uppermost in my mind 
today is how to combat the goonda rule that 
seems to be fast enveloping us, This Î say of all 
India; perhaps it is true more dr less of the whole 
world, 

Let the Hindus not deceive themselves with 
the belief that it is well with them. As a 
devout Hindu that I claim to be, I wish to affirm 
that we Hindus will be living in a fool's paradise 
if we harboured any such thought. Goondaism із no 
preparation for taking the place of foreign rule, 

‘The thoughtless interference at prayer meetings 
is not а small symptom of the disease Í am describ- 
ing. Intolerance is a form of goondaism. It is no 
less disgraceful than the savagery which we see 
announced in the daily press. Let all political work- 
ers, be they Hindu, Muslim or any other ponder 
well over what is happening before their eyes, Let 
it not be <aid by the future generations that we 
were trying to learn how to lose liberty before 
it was even gained, I would ask all the school 
masters of India, now that they are no longer under 
the observation of the foreign masters, that they 
should recognize their true function even at the 
risk of their lives to give the right bent to the minds 
of those whom it is their proud privilege to mould, 
13-5-47 

At today's prayer meeting Gandhiji dealt with 
the questions that were before him. , 

The first was: What could we do to save our- 
selves and our culture—whether Hindu or Muslim? 

Gandhiji said that he thought that nobody else 
could protect their culture for them. They had to 
protect it themselves and could destroy it by their 
folly. Thus, if Bengal had one culture, as he believed 
it had, it was for the people of Bengal to protect it. 

The second question was: When everything at 
the top goes wrong, can the goodness of the people 
at the bottom assert itself against its mischievous 
influence ? 











In answer Gandhiji said thar if the people at 
the top went wrong, it was certainly open to, and 
it was the duty of those at the bottom, to remove 
ihe wrong top even аз he would. remove an 
umbrella which appeared to be at the top but 
which was sustained by him. 

Thus Pandit Nehru was at the top. But in reality 
he was sustained hy them, If he went wrong, those 
at the bottom could remove him without trouble. 
Coming nearer home if they found Suhrawardy 
Saheb (the Bengal Premier) to be unworthy, they 
at the bottom could certainly remove him, not by 
physical force but by the way he had had the honour 
of putting before them. The argument that he was 
elected by the Muslim voters was beside the point. 

It all boiled down to the fact that if the people 
at the bottom were ignorant, they would be exploited. 
Such was the case with the English. When they 
realized their strength and the fact that the bottom 
sustained the top, it would be well with them. 
Therefore, he would say that if the top was wrong 
there was something radically wrong with the bottom. 
Let them, therefore, dispel their ignorant helplessne: 

Before he deal with the questions, Gandhiji 
told some demonstrators that they need not be 
afraid of his doing anything that they did not like, 
He represented nobody but himself. He could only 
give advice which they were free to accept ог 
reject. Therefore, if Bengal was divided or united. 
it would be their act. 











Gandhiji in his after-prayer speech today said 
that he was leaving for Patna and then proceeding 
to Delhi, and hoped to return to Calcutta after his 
work in Delhi was finished. 

He had spent two hours in visiting the scenes 
of the recent disturbances in the company of the 
Chief Minister and could see that the destruction 
was small compared to the August disturbances. He 
hoped this was the last of disturbances in Calcutta. 

Gandhiji then replied to two questions put to 
him, The first question was: 

Calcutta has virtually become divided into Hindu 
and Muslim zones. What can be done by the 
citizens so that normal life can once again be restored? 

Gandhiji replie 

The only way is at least for one patty to be 
wholly truthful and non-violent. Then they wi 
fear no one but God. Such men are the men of 
courage. All parties will make ' friends with them 
and even goondas will shed their goondaism before 
them. I know of no other better way. I have 
appealed to the Muslims who are in a majority to 
take the lead. 

The second question was: 

Why do you ask the Hindus to study the Quran ` 
also? Is it not enough if they study their own religion? 

Replying Gandhiji said 2 

It is the duty of everyone to study the scriptures 
of religions other than his own. This enables people 
to keep their religion pure and rid it of blemishes, 
Moreover, we have Christians, Muslims, Parsis and 
followers of other religions amongst us. It behoves 
the Hindus to study their religious books if they 
regard them as their brothers. 
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ENGLISH INTO HINDUSTANI] 
INSTALMENT — XX 
ENGLISH HINDUSTANI 
Crab, catch а €. чоры зеня! а бант, speft anat | 
W lk با‎ ten ee 
Crabs, to turn ont o, awe àm, sem Eh | 
ie تا کام‎ ua Ji 
Crabbed adj. sea, wt, Frere; geen эп, fier 
(am) gû faf, sce, wa emf | 
ری‎ (Е Soe ہوا‎ bell te ж owt uf 
ded Ju خط‎ qq 
Crack n. xur; эъ, 19, Чаты; sz ( ачат) 
(5 DE) sz Us ipf ,كرك‎ onus 
Crack adj, afm, «wmm, sew; (шө | 
زور € کھلاڑی‎ V chy day 
Crack brained adj. чет, чат, xê, WF | 
Se ox ЭК fi 
Crack о, saa, Чеч, alga, PET, TOC eT; 9191991 


am qç ап! 
Wey oe آواز کا‎ UW درار‎ Whe diy AS uw 
Crack a bottle v, stas айй #0 em, aa dt arn | 
Weg سب‎ tef de уу 
a joke 0. zz wmsr— sew, Edi wer | 
У ое УВА 
Cracked adj. чтв, 90; zr, teter, бұт ger | 
РОКУ 
Crack one's fingers р чей чата, {абай Tene | 
جانا‎ m Whe S 
Crack up e яф, «gm, 9 se 
و‎ Gy duy day 
Cracker я. Tra; sq fee; sz | 
эе MOLLUS шы 
Crackers, not- л. att | s3 
Crackle v. EFE, Fee, se 
Их dite йуу 
Cracknel m. Эн гы sapa Ree | 
CS E fe A 
Cradle m. wem, semp, fester | Yate Wye ШУ 
Cradling п. êr, ru, she (semi m sem) 1 
) +) be de Sa 
Craft п. sre, sra, Тиф, тйлй; sqan, 
Wen; aa, pg | 
she Gb ee, dase {К کاریگری؛‎ s = cm Me 
Craftsman m. arte, Farrer, «96 


Crack 


duas gh E 
Craft, handi- s. «190, wre wm | 
(КК gh دست کاری؛‎ 
adj. пет, TR, WE, жй | 
Crafty adj. жй, B ax 
Crag п. жет, Ap um | Sk „ый کوا ؤا‎ 
Cram v. few, Here sn, sigan; rac fot eem, 
Aga | tay, (Ú, À z امتحان‎ VAT e uela ioi 
Crambo m, get, Roars, аз 1 ЫС rdi بت‎ ei 
Cramp n. Sem, яй | jı oes 
Cramp v, tear, azam | UE «bs 


Crane п. чнч, $w; eurer (sin эрй e яй та)! 
(K ay AVS LW es) Ite л. 
Cranium m. атай | aya 
Cranial adj. simt | Куя 
Crank n. Ra sere fü RA aig; sep эй, 
aA 
Se uum thy Sam te bas К,» 
Cranny m. «ut, 909, dig | kj (phe le 
Старе я. a Fewer mu Бийи жуп (mU fed 
frame Qar E) 1 
(z bm ea a c qu) US arar E E ایت قم‎ 
Crash m. gets, чаты, FRC ат яп, BA qur | 
کی طرح‎ NU I 
Crash v. четат 9ч faza, wur, ge 599 @ AAT | 
مر جانا‎ O O US انم گرا‎ сш!» 
Grass adj. ater, чї, яң, RRR | mi vere to «ye 
Crate n. ёа, em, rdi (weer) 1 
(Кә) کهانچی‎ Ue ASS 
Crater n. sree чч gu, m ewm чаңы 
E пр! 
LS sen کا‎ ya Jo A STS کا‎ a جوالا مکھی‎ 
Cravat n, азб, йаз | GUS en Af 
Crave v. йгъ, st? aga @ sg, атн se | 
Vf LUN ыу بہت ھی‎ ly LEE 
Craven adj. siis, чин, fa gat | be eu «a 
Craven, cry v. RK wr Way, ER ma Bar | 
هار مان ليا‎ ba هیار ال‎ 
Crawl v. em, Re яв sma; Заа sem, fed 
sew, iE ЧА чет; AERA ag wr | 
+ e BF олы بل لاء‎ css б, 
Up ote ose ‚+ м» 
Crayon m. ifs ard tae; fer qp аш (ta 
wet (| (S Caf ہا تصوبر (رنگین‎ tea رنگین کھر با کی‎ 
Craze n, arom, darî 1 ils «iJl, 
Craze, be the v. «pr sé эпи, farmi den (feed 
strat) | ) هونا (کی جر‎ oe رواج‎ AT بہت پند‎ 
Crazy adj. rwe, фт, 9190; wu, Fre | 
Yo Lf onf jer de fk 
Crazy pavement m. Fy эйй m sew sŠ | 
جوؤ ایٹوں یا پتھر کا قرش‎ 
Creak v. X Xj wmm, Ваа | USS AS چون چون‎ 
Cream n, ләй, staf; anA балай; ч, ex, 
э, Бун, эне і 
امل‎ de ide ie ioc t d РҮНҮН 
Cream cheese m. amaña wi, {бип «айс 1 
S یا‎ op ملائی کا پئ ؛‎ 
Cream coloured adj. arn mi V «0, low 
Cream separator He m quu wen wo жез! 
Sf Maan £j» 
Cream v. usd wem genu ux a Вис 
few Bary Ы مار با عطر تکال‎ HU de db gx. 
Creamery s. sre, ЧЇ WAS acer; qa, ans 
ap qam qued 
ж› Узб ора کا‎ Lu аб 
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Crease m. gaz, нәче, ar; бает а а заат 
a (В) a 
DG ЛА کھلاڑی ادر‎ fg bh ee 

(> 255) 

Gea р. Üep жен, BIA FT, чара, HD 991 жп, 

чча, SW чыч gat | 

аа кок de, f بنا کھوا‎ o ef Ql tf us 
Creation m. 44181, gef; TUT, a, нй; wam, 

жерп, we wu 1 

ST Jie LS he 
Creator n. er FATET, 





nes so ran 
emper | 
ЗЫ با‎ May ш 
Creature n. йя, бая, swf, өтт фп! 
ЕЛАТЕ یی‎ 
Creche п. atte ar qiam 1 
dede کا سرکارۍ‎ om 
Credence m. бя, Raan | 21 واس«‎ 
Credence to, give v. am Sm, fire at Бичи SE | 
кў IL وشواس‎ va مان‎ 





Credentials м. aag 1 a= 
Credible adj. азда *@ ат aê mam, AA dua | 
Beg г ALLS om 
Credit n. Ram, qa, жён, Fra aa, qm, Fe 
anit; ema, am; gaa, FA 1 
A tab مانء ليك‎ FL ibl 








кезж Cak lee 
Ve ded جم؛‎ 
Credit v. aaa, ar жоп; am Cp, wm =й 
бшш gerer 
Credit, a letter of m, gt | ot 
Credit to, give v. ачк а fame ser | 
Dac 
Credit for, get the v. ear «m, aaa dm | 
Ул م دو‎ d 
Credit, lose v. ara atm, Raa an faan эп ар | 
Lay جانا‎ NL usto کھرٹاء‎ SL 
Credit, on gm | 2b) 
Creditable adj. aa, art a agit ata, at a 
быша әйе 1 
Yu LY эж bok f, £ سراھے‎ Lag ae 
Creditor m, ax, ий wal Sar @, unge | 
Mek op pj جے‎ 
Credo m. &m? Creed! creed я> 
Credulous adj. ster, бча, wet ma Barer | 
Mo д1 de de voll id 
Creed л. яй, awa, wa, gap (de) - 
(coc уу» 
Creek n. agi, йз! US Joy 
Creel л. wai гайы area | 59 Е 0 dee 
Creep v. tmn, deb яв Fea, JÈ a M WR ser, 
Эз ат алп agar 1 
baje با تا‎ ао ле Sele یٹ ع بل‎ EE 
Creep in v. 38r FT, qat 07 «i سے الد ر‎ Sa 





mu 
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Creep out v. {йй mmy Мет I Кз ph = D 
Creeper m. am, % (de d 
Creepy or crawly adj. «dm, ram, {кп | 
HE uf шз 
Creeps, flesh v. watt gat qç am, TR 
RB IL 
Creeps, gave me the v. gẹ ясап, qà fa ай | 
ST گھن‎ cem T مجھے ار‎ 
Creeping things n. @ў-ичїў, aa | 
مکرڑے؛ جیو جتو‎ aM 
Cremate v. &g а ата mara | We JY V es 
Cremation л, mmm, gai wem | We o OF db 
Crematorium or Crematory m. ume, sal 
жей mE, stra | 
HAVE ноцож شمشان‎ 
Cremona m. wa amem (art) эй salar жи 
( битип Jif waar Ë | 
ہے‎ b (bl) 5 جو‎ (GL) deb خاص‎ 
Crenated adj. titer | Il 
Crenellated adj. item | ار‎ SS 
Creole n. iê Aa ят Fee gi a gQ at foe 
qe яй gan, фт йв (mi ap tet 
эйс егы)! 
Jur اور‎ у э میں پدا‎ ui ویت‎ „Ур шук 
(€ atm موا؛ دوغله میل(فرانیی با اسپانوی اور‎ сәз پوشن‎ 
Creole negro m. ait эй atest der gar Q | 
مي پدا هوا هو‎ А جعی جو‎ 
Crepe m. tana atte wg, BT | 
а اريك‎ Кл, 
Crepe de Chine m. sit Жл (FA taam erat) 
OF © رھم‎ 2f) =£ as 
TFA sum se | 
s л Ууух» 
Crepitation m. weg sme (эй srt 3p ara 
ag aaa Ë | 
Kas Z = ایك عاص یتر‎ МЫ ADS پھپھزوں‎ 
Crescendo m. agar gsm at, WM RE IEN | 
lx غوا سر؛ چولی سے طرف‎ te 
Crescent л. 9997, TF qwe Si; бий 919; 
wt diz ч эїшй RA wen; aie їп; 
Brenan fra 1 
درج £ % یا‎ tak آخری‎ tuk کا‎ poft Ab зу 
ou جھٹا؛ اسلام کا‎ Коўуз کی شکل‎ 3k آشری‎ 





Crepitate v. fig я 
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TWO ANNAS 











THEINTERNATIONAL CHORE- 
BAZAAR 

A few weeks back, we commented on the im- 
morality of India taking part in any programme of 
reparations. We hold that we were not а party to 
the last war, nor do we now seek to gain anything 
as a consequence of the last war, which was waged 
for imperial purposes by all parties concerned. In 
any case, to take advantage of people who are 
down at the moment, because of their inability to be 
the first amongst the most violent, is mean and un- 


ЕФ chivalrous. It is оп a par with highway robbery or 


with depriving the weak of their property, using 
‘one’s own strength for the fulfilment of one’s own 
desires. First came the news that German patents 
were being distributed amongst the Allies and some 
of their industrial establishments were being dis- 
mantled for distribution among the so-called “уіс- 
tors". Then a similar news item in regard to Japanese 
assets also appeared. India was asked to send her 
indent for the German booty. Our reaction was 
that to have any part in those nefarious trans 
tions would dab us with the same brush with 
which we have been painting the imperialists. 








Greed and selfishness have been the root cause 
of creating hatred and illwill amongst all nations, 
and they have led to repeated global wars which 
have brought in distress, starvation and death in 
their wake. India's cultural background is one of 
peace and goodwill amongst nations and we ought 
not to deviate from this tradition of India if India 
is to deliver the message of goodwill amongst the 
nations of the world. 

Referring to Reuter's report that 80 million yards 
of piece goods and 8 million pounds of yarn of 
Japanese textiles are being allotted to India, the 
special correspondent of a Madras newspaper reports 
that the Government of India seem to be chaty of 
giving any information in regard to the news. He 
added that the Government of India have asked 
for higher allotment than that mentioned above and 
that the question of distribution was under ‘active 
consideration. We are not clear whether these goods 
form part of the reparations loot from the Japanese. 
If it is so, it would mean that India is rapidly 
drifting towards imperialism. We earnestly hope that 
the present Interim Government would do all it can 
to keep us from following the downward path that 
the Japanese had taken during the last century. 

J. С. KUMARAPPA 


PUBLIC PROTESTS 


A news item from Madras states that thousands 
of people had foregathered at the Tilak Ghat on 
the beach at the meeting arranged for Shri C, 
Rajagopalachari and Dr. Rajendra Prasad. Rajaji's 
arrival seemed to be the signal for an unseemly 
demonstration of hurling sandals, stones and sand 
at the platform, This kind of demonstration is 
simple hooliganism and lawlessness and this tendency 
appears to be gaining ground all over the country. 
Te is a disgrace to the public life of any country 
and much more sa to that of ours which aims at 
achieving great political ends through non-violent 
means, 





In a vast country like ours, there will be 
occasions for public dissatisfaction at the course 
adopted by the powers that be. Governments are 
not omniscient and often are led away by those 
who are in the proximity of the ministers. It may 
be that the people of Madras had a great many 
grievances against the Interim Ministers which they 
wished to bring to their notice, This is both natural 
and proper; and it is also the duty of the public 
to keep the ministers in touch with their desires 
and it is their right to pull up the ministers when 
they deviate from the path laid down by the nation. 
But, at the same time, the ways and means of 
doing this must be both dignified and graceful, 
Unruly methods, such as the one adopted at the 
Madras meeting, harm the cause much more than 
perhaps the participants were aware of. It is an 
insult to the guests and it is а reflection on our 
public Ше. As we move towards Swaraj and 
democracy, greater and greater opportunities will 
occur for bringing to the notice of the ministers 
and Governments the grievances of people. 
Hence, it would be necessary for us to develop 
self-control and discipline in such matters even 
from now. 





















To this end we would suggest that the leaders of 
the various parties should educate their followers, 
either through regular classes or propaganda, in 
the proper ways of bringing to public notice the 
grievances of the parties. This should be considered 
аз а very urgent item of their immediate programme; 
otherwise lawlessness and indiscipline will spread 
and mar the public life of the country. 


J. С. KUMARAPPA 
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HOW FOOD MAY BECOME POISON 


[The following from a correspondent will be of 
interest to the readers. The quotation from an 
authority on nutrition values of food clearly explains 
how oils lose their food value in the process of 
hydrogenation — the process through which oils have 
to pass to become vanaspati. — Ed.] 

1 have been watching with interest and pleasure 
the efforts you have been making to bring home to 
the Governments and the public the injurious nature 
of the foods of commerce such as vanaspafi and such 
other oils. The following passage taken from the book 
Chemistry of Food and Nutrition by Sherman, an 
authority on nutritional matters, may help to clarity 
the position. The passage is under the heading 
Unsaturated Fatty Acids, 

“These unsaturated acids have as a rule a 
much lower melting point than the saturated acids 
containing the same number of carbon atoms. ‘The 
alycerides show correspondingly lower melting points 
than those of the saturated fatty acids and are 
therefore found more largely in the soft fats and 
the fatty oils. Such soft fats or fatty oils can be 
hardened to any desired consistency (up to that of 
stearin) by hydrogenation which changes the 
unsaturated Tatty acid radicles into the corresponding. 
members of the more saturated series, This process 
has been enthusiastically developed commercially, 
and large quantities аге now hydrogenated to the 
consistency of lard substitutes. Tt remains to be 
determined how far this is at the expense of the 
special nutritional value which food fats owe to the 
presence of some of the more highly unsaturated 

. fatty acid radicles, ( Then follow details of oleic, 

inoleic and such other fatty acids). These are but 
examples; doubtless many other fatty acids of this 
series occur in natural fats, 

"It is mow generally regarded as established 
that some unsaturated fatty acid or acids, is or are 
nutritionally essential in the sense in which this 
term аз long been applied to some of the amino 
acids in connection with protein metabolism; i, e. 
these acids are either not synthesized in the body, 
ог not rapidly enough to meet its needs; só they 
must be furnished in some form in the nutriments 

“Recognition of the special nutritional import- 
ance of some of the more highly unsaturated fatty 
acids has been followed by reinvestigation of 
several food fats ав to the presence of such acids, 
with the result that they are now being reported, 
where previously they had escaped attention.” 

Jt must be borne in mind that food, when all its 
components are intact, promotes health and longevity, 
but the same food when опе or more ol its elements 
are either missing, or are changed chemically, not only 
ceases to be а food but is a source of disease, It is 
not food but poison. This is in accord with the 
definition of food (P) given in the. Upanishads, 
Tt is, therefore, highly necessary that both the pub 
and the Government should beware of patronizing or 
encouraging chemical methods of converting foods 
into a form fit for preserving them. There must be 
























sufficient clinical experiments on men, spread over a 
sufficiently long period, before advocating such loods 
to the public. 


“ MIST OF DEATH OVER NEW YORK ” 
[ This is an article contributed by David B. Parker, 
Lieutenant Colonel, U. S. A., to Coast Artillery Journal 
and condensed in the Reader's Digest of April 1947, It 
gives us a vivid picture of what is in store for mankind 
MH the sub-brutal instinct of man's inhumanity to man 
is not subjected to salutary restraint. —V. С. D.] 

Excerpts from some future historian's note book 

At 3-30 in the morning of February 25, 1952, 
Roger Jones, a resident of lower New York, woke 
up with a violent, inexplicable attack of nausea, 
which lasted a quarter of an' hour, When he went 
back to bed he noticed a thick mist blowing in at 
his window, This surprised him, for the night had 
begun clear, with a strong steady wind. 

At 3-40 Ellis C. Manchester, Port Commissioner 
of New York, arrived at the water front. He had 
been routed out of bed by frantic phone calls from 
subordinates, who now met him at Pier 10, the end 
of which had been battered by a huge wave. In @+ 
spite of darkness and mist, he could see more 
damage farther up the Hudson. The excited men 
about him spoke of a great tidal wave caused by 
an earthquake far out at sea. As the Commissioner 
walked back to his cat, he was overcome by a 
sudden attack of nausea. 

Ac about the same time Dr. Hiram Strandberg, 
a Columbia University radiologist, who often worked 
all night in his laboratory, noticed that the pointers 
of three of his radio-activity meters had moved 
clear off the calibrated dials, After a hurried check 
with other instruments, he telephoned his wife to 
get out of the city at once. Then he called the 
police, the Mayor and Army Headquarters, Some 
of those who answered were politely incredulous, 
others sleepily annoyed. As Strandberg left his 
laboratory, he noticed the mist riding on a stiff 
southwest wind —a combination he had never 
observed before. 

By five o'clock the Mayor's office was full of 
officials, newspaper and radio executives. Pale and 
unshaven, they listened to а group of scientists, 
among whom was the famous physicist and Nobel 
Prize winner, Dr. Felix Novak, trying to outlive a 
catastrophe that no reliable witness had actually seen. 

Not ший months later was the whole story of 
the disaster pieced together. An atomic bomb had 
been detonated deep in the waters of New York 
Harbour. Whether the bomb had been planted by a 
submarine, or dropped overboard with a time fuse from 
surface craft was never determined. It exploded at 
3 a, m. with a muffled roar noticed by few of the 
city's sleeping millions, The explosion sent skyward, 
a mile or more into the air, several million tons 
of water — not solid water but a rainy mist of 
particles each one of which was laden with radio- 
active fragments that shot forth deadly gamma and 
beta rays. The enemy had picked a night ideally 
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suited to his purpose: a 30-mile wind was blowing 
from the bomb's bursting point straight up the long 
splinter of Manhattan island. n less than an hour 
the lethal rain had fallen all over the city. Although 
the intensity of the radio-active deposits varied 
greatly from block to block, death threatened 
everyone. 

At 5-15 the Mayor put into effect " Schedule 99" 

—a plan for the evacuation of New York which had 

been prepared some years аёо. Immediately orders 
and warnings flooded the air from all radio stations 
— until they were silenced by power failure caused 
by the flight of power house employees. There 
were some other deserters, but city firemen, 
policemen, national guards and scientists remained 
at their posts, risking the accumulation of an 
almost certainly lethal dose of gamma rays, The 
calmest people in the city wete the scientists who 
had mustered New York's collection of Geiger 
Counters (most sensitive instruments for the 
detection of radio-activity invented by Hans Geiger, 
Rutherford's German assistant) — a pitiful 100 
АФ nachînes where 10,000 would have been too few — 
and went about mapping the contours ot infection, 
Ten minutes after the news of the explosion 
reached him, Dr. Felix Novak had estimated the 
amount of radio-activity released. "Over the city's 
most heavily contaminated areas," he cold the Mayor, 
“the average dose of gamma radiation is enough to be 
fatal to anyone who remains there for more than 
three hours, [n these cases death will not occur for at 
least nine days — possibly not for six weeks — and 
there will be no symptoms for two ot three days. 
In a few places people will get such а concentrated 
dose that they will be nauseated almost at once. 

These people will die within four days. The 

people who are able to get out of the city fast 

may lose some of еіс hair next week, or run a 
^ slight fever, but they will recover completely. Only 

the future can tell what the gamma rays will do 
Ө" their descendants.” 

Dr. Novak died on the ninth day after the 
disaster, But while his estimate of the radio-activity 
proved uncannily accurate, there were many who 
died in less than the minimum time he predicted, 
For neither be, nor the Mayor, nor the police, nor 
the young soldiers, who wept as they fired into 
mobs, foresaw the chain reaction of hysteria which 
seized the inhabitants of New York as they tried 
to get off their narrow island. It was the worst 
panic known in all human history. 

Thousands were crushed to death in subway 
stations, on bridges, in che tunnels under the rivers. 
After the first hour of the panic the city's exits 
were so clogged with wrecked cars and corpses 
that only a trickle of people — some of them swim- 
mers— were able to escape. The trains that were in 
the city early that morning got out with capacity 
loads. Many train crews heroically volunteered to 
return, and continued the evacuation until the city 
was nearly emptied and the panic had subsided. 
But these return trips often exposed the volunteers 
to the few additional minutes of radiation needed 











to tip the balance, and caused their deaths four 
weeks later. 

At the time of the explosion, there were more 
than 20,00,000 people on Manhattan. According to 
figures admittedly inaccurate, given out later, within 
six weeks 389101 New Yorkers were dead or 
missing, Most of the survivors suffered from some 
form of radiation sickness. In addition, many 
thousands outside of Manhattan were stricken, 
particularly in the Bronx and Westchester 
County, and large numbers of them died. The 
casualties most distant from explosion were in the 
upstate town of Watkins Glen, about 180 miles 
away, where the vagaries of the air currents drop- 
ped a large concentration of fission products. 

Dr. Strandberg, the first man to see the disaster 
recorded on his tell-tale instruments, had at once 
been put in charge of the Geiger-counter survey 
squads, and had worked night and day until ordered 
out of the city by Dr. Novak. Twa weeks after 
the explosion bis hair began to drop out. After 18 
days he began to lose weight and ran a fever. 
After four weeks he was deathly pale, suffered 
from nose bleeds and had lost 25 pounds. Only 
many transfusions and vitamins sayed his life. The 
Wall Street night watchman in the hospital bed 
next to his developed exactly the same symptoms 
and died on the 32nd day. 

It took nearly а week to get all the living out 
of New York, No one will ever know how many 
died from causes other than radiation, — how many 
were drowned in the rivers, how many were killed 
in subways by contact with third rails, how many 
were shot as looters. 

On March 6, a small party of bold scientists, 
Geigar counters in hand, threaded its way back 
through the invisible maze of death to retrieve 
precious documents. Gradually, as radio-activity on 
the city’s walls and pavements and stairways and 
table tops decayed, more such raids were organized, 
some of them in lead-lined army tanks. 

It was not easy to find volunteers for such 
expeditions, even when under the protection of 
Geiger counters, The gamma-ray effects were 
cumulative and made repeated exposure as deadly 
as a single concentrated dose. 

All through the spring and summer, efforts to 
decontaminate portions of the city were continued. 
A good deal of radio-activity was washed from the 
streets with sea water but once the first layer had 
been removed, repeated treatment had little effect 
on the residue, It was particularly difficult to 
decontaminate the outside of buildings, for hosing 
them down collected deadly washings ac their base. 
‘There were no chemicals that could be used to 
neutralize the poison of radio-activity. Machinery 
worth countless millions was a total loss. Even 
when it could be removed, its contamination stayed 
with it, 

Not for a whole year was New York City 
officially declared fic for repopulation by 
survivors, 
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QUESTION BOX 
€ By М. K. Gandhi) 
HOW TO COMBAT HIMSA 


Q. 1. The leaders and followers of the League 
do not believe in attaining their object through 
non-violence. In such circumstances, how is it 
possible to melt their hearts or to convince them 
of the evil of violent action ? 

A. 1. Violence can only be effectively met by 
non-violence. This is an old, established truth. The 
questioner does not really understand the working 
ot non-violence. If he did, he would have known 
that the weapon of violence. even if it was the 
atom bomb, became useless when matched against 
true non-violence. That very few understand how 
to wield this mighty weapon is true. It requires a 
lot of understanding and strength of mind. It is 
unlike what is needed in military schools and 
colleges. The difficulty one experiences in meeting 
himsa with ahimsa arises from weakness of mind. 


Q. 2. Today many people are beginning to feel 
that a clash, possibly of a violent character, with 
the supporters of the League is inevitable. The 
nationalists feel that until the League agrees to the 
partition of Bengal and the Punjab, its demand for 
Pakistan is unjust. What means should they adopt 
to meet the ‘situation ? 

A. 2. If the answer to the first question is held 
valid, the second question does not arise. However, 
the question may be discussed for a clearer under- 
standing. If the majority of the Muslims obey 
Qaid-e-Azam Jinnah, a violent conflict should be 
out of the question, or if the majority of the 
Hindus take their stand on non-violence, no matter 
how much violence the Muslims use, it is bound 
to fail. One thing, however, should be perfectly 
understood, The votaries of non-violence cannot 
harbour violence in thought, let alone the question 
of doing it. If Pakistan is wrong, partition of 
Bengal and the Punjab will not make it right. Two 
wrongs will not make one right, 

Q. 3. The majority of the Socialists claim that 
if there was a socialist revolution the economic 
question will come to the forefront throwing the 
communal conflict in the background. Do you 
agree? If such a revolution takes place, will it 
promote the establishment of the Kingdom of God 
which you call Ramarajya ? 








А. 3. The economic conflict you envisage is 
likely to make the Hindu-Muslim tension less acute, 
Even the end of the Hindu-Muslim conflict will 
not end all our troubles, What is happening is 
this. With the end of slavery and the dawn of 
independence, all the weaknesses of ‘society are 


bound to come to the surface. I Чо not see any 
reason to be unnecessarily upset about it. If we 
keep our balance at such a time, every tangle will 
be solved. As far as the economic question is 
concerned it has to be solved in any case, Today, 
there is gross economic inequality. The basis of 
socialism is economic equality. There can be no 
Ramarajya in the present state of iniquitous inequa- 
lities in which a few roll in riches and the masses 
do not get even enough to eat. I accepted the 
theory of socialism even while I was in South 
Africa. My opposition to the Socialists and others 
consists in attacking violence as a means of effecting 
any lasting reform. 

О. 4, You say that a Raja, а zamindar or a 
capitalist should be a trustee for the poor. Do you 
think that any such exists today ? Or do you expect 
them to be so transformed ? 


A, 4. I think that some very few exist even 
today, though not in the full sense of the term. 
They are certainly moving in that direction. It can, 
however, be asked whether the present Rajas and@_ 
others can be expected to become trustees of the 
poor. If they do not become trustees of their own 
accord, force of circumstances will compel the 
reform unless they court utter destruction. When 
Panchayat Raj is established, public opinion will do 
what violence can never do. The present power of 
the zamindars, the capitalists and the Rajas can 
hold sway only so long as the common people do 
not realize their own strength, If the people non-co- 
operate with the evil of zamindari or capitalism, it 
must die of inanition. In Panchayat Raj only the 
Panchayat will be obeyed and the Panchayat can 
only work through the law of their making, 
(Adapted from the original in Hindustani) 

New Delhi, 25-5-47 

KHADI IN OUR LIFE Š 


For nearly three decades Gandhiji has been g 
preaching khadi. Thousands of our national workers 
have taken to wearing handspun and handwoven 
cloth as a result. But few of them realize the full 
implications of this symbolic apparel. Pandit 
Jawaharlal Nehru, in one of his oratorial flourishes, 
has called hadi the " livery of freedom". Others have 
looked upon the wearing of khadi as a matter of 
discipline. But how many have realized that khadi 
is the way of life which aims to bring our practical 
everyday relationship between our fellowmen to 
conform to the ideals of non-violence and truth 
which is the basis of this programme ? 

Khadi is not merely the wearing of handspun 
and handwoven cloth. Khadi stands for an economic 
organization based on a self-ufficiéncy and 
cooperation wherein production takes place for use 
or consumption and not for exchange. This is in 
contrast to the present economic order which is 
based on competitive production for exchange. The 
rules and regulations as well as the principles which 
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govern our actions under co-operation greatly differ 
from those which regulate competitive life. The 
competitive order, when pushed to its logical end, 
brings us to the jungle law of the survival of the 
fittest and let the weakest go to the wall. But, 
under. co-operation, if anything, the weak get 
greater care and consideration; and the satisfaction 
6£ our primary needs is given priority over produc- 
tion for exchange purposes, Trade takes place only 
оп surplus goods and not on those which supply the 
needs of our existence. Co-operation ultimately 
leads us to achieve goodwill and peace in society, 
while competition spells hatred, jealousy and strife, 

Hence, if we appreciate the introduction of 
khadi into our life, the idea should be broad-based 
so as to include all goods produced by our own 
efforts for our own consumption. In such an order, 
importation or buying of articles produced by 
organization within the competitive realm of 
production would be avoided and encouragement of 
production by mutual cooperation and understand- 
ing should be the order of the day. 

The adherence of our Congress workers and 
public-minded citizens to Bhadi, therefore, will 
support village industries and they will not be guided 
purely by money considerations and prices. The 
price mechanism is distinctively a device of the 
competitive economy. -"Will an article pay?" is a 
тше of law which will not be allowed to guide the 
khadi-minded. 

Та a household, when the mother prepares food 
for her child, her consideration is not based on 
money values; she puts in her labour of love as a 
matter of course and delights in her service as a 
member of the family, not as an imposed duty but 
as a function and of part of her life. She has her 
being in the happiness of her child, She gets her 
satisfaction in attending to the needs of those 
who are helpless. 

The guiding factors in а social order governed 
by the ideals of khadi are our cultural tradition, the 
equitable distribution of goods and such other 
considerations which bring us into close relationship 
with our fellow-men, These will be determined by 
the existing needs and not by the ideas of creating 
and accumulating wealth. If there is land available, 
it will be first utilized for production of the food 
needed by the community and not for growing 
tobacco, long-staple cotton and such other raw 
materials for mills which may bring in more money. 
When land is diverted from food to raw materials, 
by the consideration of the return the owner gets, 
society will suffer from the maladjustment of its 
economic organization. 

The message of khadi, therefore, includes bring- 
ing enough food into existence which will supply 
all our needs by our own efforts, looking after 
those in need of help and bringing about human 
relationships based on non-violence and truth not, 
only amongst our immediate neighbours but also 
in our relations, with our neighbouring nations. 

J. C. KUMARAPPA 





STORY HOUR 

(Continued from Vol. XI, No. 14, Page 135) 

[XV is from Southey's letter to Caroline Bowles 
and XVI from Martin б. Brumbaugh's Ihe Making 
of a Teacher (Harpers), —V. G. D.] 

ху 

There is а story of a Spaniard who was fond of 
cherries, and whenever he ate them, put on glasses 
to make them look large and finer. I do this with 
all my enjoyments of every kind; make little plea- 
sures into great ones, and put on diminishing glasses 
when I look at the inconveniences. 

XVI 

She taught a rural school far back in pine woods. 
The school had neither door nor windows, and the. 
children sat on cross-sections of trees set on end. 
The teacher had no chair, no stove. no protection 
from bad weather. One day in February a severe 
storm damp and cold and penetrating, swept over 
the State, Without а moment's hesitation she stood 
in the open doorway, with her face turned to 
the pupils and her back to the cruel cold that she 
might afford them shelter, But her love cost her her 
life. She had an attack of pneumonia and in less 
than а week was laid to rest in а bower of roses 
cartied by those that loved her and for whom she 
had given the highest expression of human love. 


INDIA MUST NOT BE DIVIDED 

I had the privilege of being with Gandhiji for 
a week during his recent trip to Calcutta. It was 
very tragic to find that the Bengalis who had so 
valiantly resisted the division of Bengal in the early 
years of this century were now mad after partition. 
“If there is to be Pakistan, Bengal must be 
divided,” is their slogan. " But where is Pakistan?” 
asked Gandhiji. " Why do you regard Pakistan as 
inevitable?” The usual replies were ; “Jinnah Saheb 
is adamant on Pakistan; he will surely have his pound 
of flesh! Oh, there seems to be no other way out!" 
“Why do you silently submit to all the tyranny?” 
interrogated Gandhiji impatiently. “Have you for- 
gotten the technique of fearless civil disobedience 
that has been so successfully employed against the 
British?” But the people seemed to be in no 
fighting mood; they were overwhelmed with panic 
and a sense of utter frustration, Gandhiji was, 
indeed, deeply distressed to witness all this 
frustration and abject helplessness betraying a 
defeatist mentality. 

And the pity of it all is that the Congress 
initiated the move for the partition of the Punjab 
and Bengal. Had we not been repeatedly assured 
by our national leaders that Pakistan was an idle 
dream and that it could never be established on the 
Indian soil? But the communal disturbances in 
Bengal and in the Punjab seem to have unnerved the 
people and, perhaps, even the leaders. The very 
demand for the partition of provinces implies that 
we have reconciled ourselves to Pakistan, Otherwise, 
instead of saying that if there is Pakistan, Bengal 
and the Punjab should also be divided, we should 
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have firmly declared : "No, India shall remain one; 
no power on earth can divide her!" 

Even the British Cabinet Mission, after patiently 
listening to all that Mr. Jinnah had to say in the 
matter, bad definitely rejected Pakistan for very 
good reasons in their statement of May 16, 1946. 
In his recent pronouncements as well, the British 
Prime Minister has promised to abide by that 
statement, Why should we, then, take any step 
which renders the statement of May 16 out-of-date ? 
We are told that in their statement of February 20, 
the British Goverament have declared that, if 
necessary, power could be separately transferred to 
the existing provinces. It is argued, therefore, that 
Pakistan is inevitable. But such arguments ill befit 
a great organization like the Indian National Con- 
gress. I£ we could compel the Britishers to quit India, 
we can also tell them plainly but firmly : “ No, India 
shall not ‘be divided.” And if Pakistan is forced 
Оп us, even then the nation must resist it with all 
the strength at its command by starting a country- 
wide mass rebellion. 

It is hardly necessary to repeat that the demand 
for Pakistan is most illogical and absurd, I need 
not enumerate the reasons which are legion, Even 
the British Cabinet Mission pooh-poohed it. But 
the Muslim League has been threatening to achieve 
Pakistan by “Direct Action’ which has now come 
to mean naked and inhuman’ violence, Have we 
not yielded zo these threats by demanding partition 
of provinces? Are we not directly encouraging 
litical goondaism by regarding Pakistan as 
evitable'? If we could liquidate the might of 
British Imperialism, it should be a child's play to 
liquidate the bogey of Pakistan. 

There would have been some sense in conceding 
Pakistan if that would have satisfied Mr, Jinnah once 
and forall, But he is deadly against the partition of 
provinces, and wants the whole of the Punjab and 
the whole of Bengal. And his ambitions do not stop 
at that either. His latest demand is for a corridor 
joining the Western and Eastern Pakistan Zones, 
Later on, corridors may be demanded for joining 
Pakistan with the Nizam's Dominions which would, 
sooner or later, become part and parcel of Pakistan, 
Thus Mr. Jinnah's Pakistan would ultimately engulf 
the whole of India, perhaps, with the help of the 
neighbouring Muslim countries. The establishment 
of a sovereign Pakistan would be а constant threat 
to the defence of Hindustan. By hobnobbing both 
with the United Kingdom and the U. S. S. 
Pakistan may be able to create a very uncomfoi 
table international situation for India. And, if 
unfortunately for us the Tories succeed in 
capturing power at the next general election, a 
Divided India would once again easily fall a prey 
to cunning British Imperialism, 

Moreover, the demands for Pakistan and the 
partition of provinces are exercising a very unhealthy 
psychological influence all over the country. Many 
Indian States have already begun thinking in terms 
of sovereignty. There are serious talks for the 
establishment of a sovereign Pathan State, а 











sovereign Baluchistan Province, a sovereign Raja- 
зап, a sovereign Maharashtra, an independent 
Dravidisten and so om. The Muslim League will 
also claim numberless " pockets " of Pakistan in the 
Hindustan areas. The logical conclusion of partition 
will ultimately mean the partition of districts, talubas, 
villages and even streets in cities. Are we prepared 
for all this? If not, we must resist the vivisection* 
of the country with all the strength here and now. 
If not now, then never. 

Fortunately for из, Gandhiji is still in our midst 
to guide us, He is definitely against both Pakistan 
and partition of provinces. We should seriously 
think a hundred times before disregarding his advice. 
There is yet time to ponder and decide. From one 
end of the country to the other, a powerful voice 
should be immediately raised against the vivisection 
of our country: India must not be divided. 

S. N. AGARWAL 

GANDHIJI'S BIHAR TOUR DIARY 

19-5-47 

Gandhiji addressed a huge but a perfectly quiet 
audience at Barh this evening. He congratulated 
the audience and the volunteers for the perfect 
order maintained, With the advent of their awn 
Government the latter had to play the new role 
of builders of the nation, for which they required 
to build considerably on the constructive training 
received incidentally during their fight against the 
foreign Government because of the non-violent 
character of the fight. 

His topic, however, for the evening, continued 
Gandhiji, vas the great sin Bihar had committed and 
its atonement. He warned the people against falling 
into che snare of the seemingly plausible argument 
that in view of Muslim provocation, retaliation was 
inevitable and the only effective method of putting 
an end to it. To answer brutality with brutality 
was to admit one’s moral and intellectual bankruptcy 
and it could only start a vicious circle of which 
they had already seen so many manifestations. He 
could only say that if they continued their mad 
game, they would not be able to <etain the inde- 
pendence that was coming. 

Barh was one of those fortunate places which 
did not entirely go mad, Bur it could not escape 
the responsibility for the acts of those around it. 
It was difficult to estimate what India had already 
lost through madnesses like Bibar's or what she 
might have to lose in future, The only way to 
escape the consequences of their acts was to show 
genuine repentance and thus lighten the heavy 
responsibility of Ansari Saheb, with which he had 
been encrusted by the ministry. The people should 
refuse to shelter criminals who had acted barbar- 
ously or who were still threatening the returning 
Muslims under the false belief that they had done 
something heroic. How it could be heroic, Gandhiji 
said, he failed to understand, 

To the criminals Gandhiji said that as a mark 
of true repentance they should surrender themselves 
to the police and bear the punishment that might 
be meted out to them. Even otherwise it was in 
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their interest to surrender, for if the Government 
and the police did their duty — which they must 
if they wanted ro justify their existence — they 
would be arrested sooner or later. A voluntary 
surrender was bound to win them consideration 
from the court. What he had said, continued 
Gandhiji, should not be dismissed as a counsel 
of cowardice, 

Inculcation ôf cowardice was against his nature 
Even since his return from South Africa, where a 
few thousand had stood up not unsuccessfully 
against heavy odds, he had made it his mission to 
preach true bravery which ahimsa meant. They 
could nor forget how in their own province 
the age-long tyranny of the indigo planters was 
swept off in six months in Champaran through 
non-violent resistance, They had to show the some 
bravery to a much greater extent if they wanted 
to get out of the abyss in which the country was 
being plunged at the time. 

20-5-47 

This evening Gandhiji's prayer was held at Hilsa, 
one of the worst affected areasin the riots, Addressing 
the gathering after prayer was over he said chit it was 
a matter of great shame and sorrow. But the shame of 
the sin could be turned to good account by adequate 
repentance. All the religions that he had studied 
were full of instances proving the maxim: “ The 
gteater the sinner the greater the saint". For the 
poignancy of the pain of the guilt enhanced the joy 
that a guiltless life brought with it. The speaker 
wished that the maxim could be. proved true in the 
reformed life of che people of Hilsa, They would be 
repelled by physical dirt. Surely the repulsion caused 
by mental dirt which the insanity of the Hindus of 
Hilsa meant was much greater than the pain caused 
by any physical dirt however great. He was wonder- 
ing, continued Gandhiji, how he could awaken 
genuine repentance in the hearts of the Hindus 
of Hilsa, lt had been suggested to him that if he 
settled down in Hilsa and went from house to 
house, he would be able to effect the desired 
transformation. Although there was truth in the 
remark, he must own his physical weakness and 
consequent inability to follow the advice. They 
were none the better for his confession. He hoped, 
therefore, that his remarks would penetrate the 
hearts of the large audience and that they would 
invite the Muslim sufferers to return, 

He had been told that many Muslims came -to 
see the place and finding it unprepared left it. He 
expected them to help the process of renovation of 
the shattered houses. The rainy season was approa- 
ching. They should, therefore, be quick about their 
work, Till then ic was their duty to accommodate 
the Muslims in their own houses as they would 
accommodate their own blood relatións. The Hindus 
and the Muslims had lived like blood relations in. 
Bihar before. There was no reason why they should 
not revive the old time, 

If the Hindus showed the spirit of brotherliness, 
concluded Gandhiji, it would be good for Bihar, 
for India and the world. 








21-5-47 

Gandhiji addressed a mammoth gathering at 
Bikram this evening. He congratulated the audience 
for the perfect quiet maintained throughout the 
prayer and the correct beating ot time in the 
singing of Ramadhun. 

He also congratulated them for keeping their 
sanity while insanity raged all round — thanks to 
the efforts of Congressmen and other Hindus. Still 
some tension did exist and many Muslims left the 
place out of fear. As the houses were intact, 
the problem of their repair did noc arise, The Hindus 
could, however, clean up lanes and houses deserted 
by the Muslims and create such an atmosphere of 
hospitality that the Muslims would be forced to 
return. 


Gandhiji next took up che thread of his talk at 
Hilsa where be had dropped it the day before. He 
had heard from various quarters that ever since the 
acceptance of office by the Congress it was aban- 
doning its tradition of penance, sacrifice and ser- 
vice, so painfully built up during its glorious bistory 
of over 60 years, from its humble beginnings in 
1885 to the present day when it had become a 
mighty organization having millions of followers, 
They said that it was fast becoming an organization 
of selfish power-seekers and job-hunters. Instead 
of remaining the servants of the public, Congress- 
men had become its lords and masters. The Con- 
gress was, moreover, tora by petty intrigues and 
group rivalries, What he said was true of all the 
provinces. If that continued, he was afraid Indians 
would not be able to retain the precious thing that 
was approaching. For that they required knowledge, 
understanding and purity of mind. If the Congress 
and the League did nor retain the requisite purity 
and strength, they would find all power slipping 
from their hands, They could not hope to maintain 
it with the help of the bayonet like the British, 
AIL their power came from the people, who were 
the real masters, though they might not realize it 
at the moment. The Congress won their contidence 
through years of service. If it betrayed them, he 
was afraid, they would fall a prey to the white- 
robed goondas of society in whose hands all power 
would pass. 






He had come to Bihar for solving the Hindu- 
Muslim problem but things were so interrelated 
that he was forced to take up other issues as well. 
He had, therefore, dwelt on the corruption that was 
coming in the Congress. The Congress should be 
above party intrigues and be a symbol of unity and 
service of the whole of India. 
22-5-'47 

Explaining to the huge congregation at Fatehpuc 
how the people could make the best of his present 
programme of holding his prayer meeting at differ- 
ent places everyday, Gandhiji said that if the 
people living within a radius of fiye miles from 
the place of the prayer could walk up to it, which 
they could easily do, instead of waiting for him on 
the roadside, they would not have to disturb his 
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rest on the way and would have the additional 
advantage of hearing his message. 

He knew, continued Gandhiji, that a peace 
committee had been formed to work in the disturb- 
ed areas. Such а committee should have on it all 
the influential Hindus-and all the Muslims of the 
province who formed after all a very small percentage, 

Gandhiji next explained how women could help 
in the work of rehabilitation in answer to a sister's 
question. Fortunately most of the Hindu women 
were free from purdah. True purdah: should be of 
the heart. Whatever sanction outward purdah might 
have in any religion, it was entirely out of keeping 
with the present times. 

Hindu women, therefore, could and should freely 
mix with their Muslim sisters and share their pain 
and sorrow. He had heard, continued Gandhiji, 
that at the Masaurhi milk distributing centre Muslim 
children were objecting to taking milk in cups 
already used by Hindu children. This should not 
make the Hindus angry. Tt was their own untouch- 
ability practised against the Muslims and others 
which had infected the Muslims. Otherwise, untou- 
chability should be foreign to the spirit of Islam. 
Hindu women, unalienated by this new sad deve- 
lopment and full of the spirit of love and service, 
could perform the noble task of creating under- 
standing among their Muslim sisters. 

Gandhiji next referred to an incident related to 
him by his grand-daughter who had just come back 
from the hospital. The sad significance of that in- 
cident was that with the advent of power, Congress- 
men had begun to think that everything belonged 
to them. In a way it was true. But that did not 
imply that all sense of discipline should be thrown 
to the winds. Discipline and true humility should 
be a matter of pride for Congressmen. 

Gandhiji also dwelt on black-marketing that was 
rampant in Bihar as in other provinces. If the 
people made up their minds not to buy from the 
black market even if they had to starve, the evil 
would end at once. He also advised the merchant 
class to become honest, For, black-marketing was 
criminal when the country was passing through 
a period ofacute shortage of cloth and food grains, 
and Dr. Rajendra Prasad was saying in Madras 
that unless food came from outside, he saw no way 
to prevent starvation. He could nor subscribe to 
this cry of despair. If all followed his advice, none 
need strave in this land which was capable of 
producing all the food grains it required rather 
than be reduced to the position of a beggar. 
Australia had offered to sell food grains to India 
provided the latter sold her linseed in return. Such 
bargaining spirit ill-became any country when 
dealing with another country in dire need. Such 
were however the ways of the world, 

23-5-'47 

‘After making a feeling reference to Saint 
Makhdum Maneri who lived about eight hundred 
years ago at Maner where the evening prayer was 











being held, Gandhiji proceeded to say that in Maner 
though communal tension had existed it had been 
saved from actual rioting by the efforts of Con- 
Sressmen. As he had said the day before, continued 
Gandhiji, due to the interrelations of things he 
could not help taking up other questions along 
with the present task of rehabilitation. He referred 
to the question of the landlords. 

They all knew the century-old Raj of White 
fo planters ended by the determined will and 
concerted action of all the people and their lead 
the most well-known of whom were the late Bi 
kishore Babu and Rajendra Babu, but he was told 
that the tyranny of white Rajas was being con- 
tinued today by the Indian zamindars who exploited 
their ryots economically, terrorized them through 
their officials and escaped due punishment through 
collusion with the authorities. If ic was true, the 
zamindars were digging their own graves. Their future 
lay only in being the trustees for their tenants. 

But as a man of truth and justice, he must also » 
dwell, said Gandhiji, on the other side of the picture 
presented to him by the zamindars who recognized 
him as a friend because of his universal friendliness, 
although they knew his identity with the masses. 
They told him that with the coming of Congress 
Raj, drawing its sanction from the masses, the ryots 
felt that they could commit all sorts of excesses, 
dispossess zamindars of their entire property, destroy 
their crops and terrorize them by other acts of 
violence, Similarly, labourers in mills thought under 
the influence of false propaganda that they could 
become the masters of the mills by damaging them. 

As one of the masses he could only say to the 
peasants and industrial labour that they were only 
harming their own cause by that senseless policy, 
They were the real masters but they must realize 
their strength, and know its use. By going mad, 
the millions could easily destroy a handful of 
zamindars but ultimately their madness would turn 
against themselves. 

He also heard destructive criticism of the Govern- 
ment by people who could not themselves wield 
the power that had come to the nation, and would 
not let those wield it who could. The Ministers on 
the other hand should be real servants of the 
people from whom they derived their power, free 
from nepotism and corruption, meting out even 
justice to all. 

If all the three —the zamindars, the ryots 
and the Government—in Bihar did their duty, 
concluded Gandhiji, Bihar would give a noble 
example to the whole of Indi 
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IN DELHI 

In the sweltering heat of Delhi Gandhiji arrived 
on the 25th May in answer to Pandit Nehru's call. 
Both the Sardar and the Panditji had wired to him to 
20 to Mussoorie where they had gone for a brief 
rest and change. But he could not go as he had 
promised himself not to leave his field of service 
till friendly relations were established between the 
two communities in Noakhali, Bihar and Calcutta, 
А member of Gandhijis party at Patna came to 
see me while I lay ill in the hospital at Bombay 
last month. " Gandhiji is leaving hostages wherever 
he goes," she said humorously. "Pyarelalji and 
others who accompanied him to Noakhali are the 
hostages there and we who are with him in Bihar 
are left behind as hostages every time he goes to 
Delhi.” The fact is that he would be in every riot- 
affected area himself if he could manage it by 
some magic, Mr. Khan of Chandpur came to pay 
his respects to him at Delhi the other day, "Tell 
the people of Noakbali that I have not deserted 
them," he said to him. "I hope to return as soon 
as possible.” The workers of the Nature Cure 
Trust at Uruli and Panchgani have been beseeching 
him-to go there for a short stay in the interests of 
the Trust and his own health, But he is adamant. 
"The Hindus and the Muslims of Noakhali and 
Bihar must first assure me that they no longer 
require my services, Then alone will I think of 
going elsewhere for rest." 

The happenings in the country oppress him 
heavily. Having deprived himself of the help of 
his usual staff, he burns the candle at both ends. 
He has become reckless with regard to his health 
and life, "In the India as I see it shaping today, 
there is no place for me,” he said. There was 
passion in his vice. "I have given up the hope of 
living 125 years,” he continued. "I might last a 
year or two. That is a different matter. But I have 
no wish to live if India is to be submerged in a 
deluge of violence, as it is threatening to do. There 
is the communal frenzy and they are talking of 
militarization and industrialization. India might 
become a first class military power and a highly 
industrialized country, But where is the place for 
village industries or khadi, symbols of non-violence, 
in such India?” 

In a letter to an old Ashramite he wrote: " Lam. 
in the midst of flames. Is it the kindness of God 
er His irony that the flames do not consume me? " 

What is it that sustains him? It is his Hima- 
layan faith. A European friend who had spent a 
few days with him in India in 1935 writes to him 











from America: "I think of you in prayer while in 
that part of the world, where I am not very far 
from the place where they manufacture the atomic 
bomb material U 235. I see only the light of hope 
for our Western civilization in your radiant and 
friendly guidance and wisdom." In his reply Gandhiji 
wrote:"lamthe same as when you saw me except 
that my faith burns, if possible, brighter than before.” 

The Chinese Ambassador Dr. Lo Chia Luen 
came with Pandit Nehru to see Gandhiji. "How 
do you think things will shape themselves? How 
do you predict the future?" he asked. 

^I am an irrepressible optimist,” replied Gandhiji, 
"We have not lived and toiled in vain all these 
years that we should become barbarians as we 
appear to be becoming, looking ar all the senseless 
bloodshed in Bengal, Bihar and che Punjab. But I 
feel it is just an indication that as we are throwing 
off the foreign yoke all the dire and froth is coming 
to the surface. When the Ganges is in flood, the 
water is turbid. The dirt comes to the surface. 
When the flood subsides, you see the clear blue 
water which soothes the eye. That is what С hope 
for and live for. I do noc wish to Jive to see 
Indian humanity becoming barbarian, * 

“ And who can predict the future? Years ago Î 
read Butler's Analogy Therein I read thatthe ' future 
is the result somewhat of our past'. This thought 
has persisted with me becsuse it coincides with 
the Indian belief. We are the makers of our own 
destiny. We can mend or mar the present and on 
that will depend the future.” 

The Chinese Ambassador 
"History sometimes repeats itse! 
not learn rhe lesson of history It is 
only а half truth,” replied Gandhiji tory may 
seem to be repeating itself today. I believe that 
nothing remains static, Human nature either goes 
up ог goes down, Let us hope, in India, it is going 
up, Otherwise, there is nothing but deluge for India 
and probably for the whole world.” 

They talked of the havoc wrought by the war 
in China. Would the war-weary Asiatic countries 
follow in the footsteps of Japan and turn to mili- 
tarization? The answer lay in what direction India 
would throw its weight. "India is becoming the 
laughing stock of the world,” he said in the course 
of one of his post-prayer speeches, " The world аз 











thoughtful. 
е do 












* where is your non-violence with which you have 


won your independence? I have to hang down my 
head in shame. Willa free India present to the world 
а lesson of peace or of hatred and violence of 
which the world is already sick unto death?” 
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The learned ambassador conveyed to Gandhiji 
the deepest respect and: affection of the Chinese 
people. Gandhiji valued their affection and said he 
would love ro visit China which had so much in 
common with India, The ambassador began to talk 
of Chinese philosophy and quoted Lao-tse's maxim: 
" Production without possession, action without self- 
assertion, création without domination." Gandbijis 
face beamed. " You are talking che language of the 
Upanishads," be said. " The same thought*is to be 
found in the d E 

New Delhi, 28- 
WEEKLY LETTER 
INTOLERANCE 

During Gandhiji’s last visit to Delhi he bad 
often to suspend public prayers ак a result of some 
individuals’ vociferous objection to the recitation 
of verses from the Quran, The majotity of the 
audience wanred the prayers to be held and was 
indignant at the disturbance. In the surcharged 
atmosphere of the day, Gandhiji was afraid that a 
continuation of the prayers might result іп injury 
to the objectors. Therefore, he suspended the prayers. 
In the meantime he continued to impress upon the 
public the need for keeping calm and maintaining 
discipline in spite of all provocation. This time also. 
а lady sent him a letter on the very first day 
protesting against the recitation of the Quran, 
She was present at the prayer meeting. Before 
commencing the prayers Gandhiji explained that he 
could not stop the prayer because one or two 
persons objected. The owners of the mandir, where 
he was staying, did not object. He observed that 
the Delhi gudience had obtained mastery over 
itself so as to hearten Gandhiji in the belief that 
they would not be provoked to do any. injury to 
the objector, He, therefore, felt that prayer should 
be held irrespective of whether anyone objected 
or not, There was a similar incident at Calcutta, he 
said, but the prayer was held, because the vast 
gathering, which had assembled, wanted it. The 
objector desisted ultimately. He could not stop 
prayers every time someone objected. He asked the 
audience to pray, leaving disturbers unmolested. 

The prayer was held undisturbed and in his 
post-prayer speech Gandhiji congratulated the sister 
for observing the outward decorum at least, That 
was the least chat laws of public prayer demanded, 
He hoped there would be no disturbance from anyone 
in future. But on the second day the sister wrote 
again that the Sikhs and the Hindus had suffered 
untold miseries and hardships at the bands of the 
Muslims. The Quran preached killing of non- 
Muslims. How could Gandhiji include verses from 
such Quran in his prayers? She also tried to 
shout and cause disturbance when the prayer was 
started. The yolunteers gently led her away. 

She wrote again protesting against the holding 
of prayer and against volunteers leading her away. 
It was wrong on the part of any man to touch 
a woman, she said. 

Replying го her on two successive days Gandhiji 
said that he did not agree that it was always wrong 
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onthe part of a man to touch a woman. He himself 
leaned on girls shoulders during his walk. There 
was nothing wrong in it, Ít was wrong for a man 
to touch a woman if it was done with a lustful 
impulse. 

Public prayer, he continued, was a precious 
privilege, It could not be lightly thrown away. It 
was a good thing to pray silently when someone 
objected even though wrongly and there was danger 
of the objector being molested. But he was glad 
that there was an exemplary response to his entreaty 
and the audience had remained perfectly and 
deliberately passive. He had received threats that 
if he persisted in reciting the Quran, there would 
be a black flag demonstration on the prayer ground 
against it. Gandhiji declared that he would hold 
the prayers in spite of the demonstration, He asked 
the audience to take по notice of the demonstrators 
ifthey came. And if they all joined the demonstra- 
tion and brought black flags and lathis and began 
to beat him, he hoped he would still go on repeat- 
ing God's name under their blows, without 
harbouring any ill-will towards them, He might be 
killed, but they would afterwards feel sorry for 
what they had done, If, on the other hand, he 
retaliated and even succeeded in killing a few, he 
would be ultimarely killed and they would feel 
proud of their victory. 

To the objecting sister he said that she had been 
misled, He had read the Quran, which she had 
not. Nowhere did it preach killing of non-Muslims. 
Te preached justice for all human beings: not 
that all Muslims had lived up to that teaching, 
But had all Hindus lived up to the teaching 
of the Gita or the Vedas? Did that detract 
from the greatness of the Gita or the Vedas? 
Why should the misdeeds of the Muslims detract 
from the greatness of the Quran? It was wrong to 
develop dislike for the scriptures of those, some 
of whom might become temporarily insane. 

SCARE OF JUNE SECOND 

There is a strong rumour afoot that on the 2nd 
of June following the Viceroys statement, there 
would be country-wide riots. There is a tense at- 
mosphere of expectancy as to what the Viceroy 
would bring. Deprecating this mentality Gandhiji said 
that he felt sorry that people should look to London 
for their own future. The Independence of India, 
which was their real Kohinoor, was there right in 
front of them and it was for them to decide whether 
to take it or discard it. There was endless specu- 
lation as to what the British political parties wanted 
to do or would desire to be done. All this should 
not affect Indian independence, if only the people 
of India decided to have it. 

Following the same thought in a written message 
on Monday, һе said: "It is unbecoming on our part 
to look to London for what the British Cabinet 











~ thinks. It is not for them to give us liberty. They 


can only get off our back. That they are under 
promise to do. But for keeping it and giving it 
shape we have to look to ourselves. And I promised 
to tell you how we were to do it, In my opinion 
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we are unable to think coherently whilst the British 
Power is still functioning in India, Its function is 
not to change the map of India, All it has to do 
is to withdraw and leave India, carrying out the 
withdrawal if possible, in an orderly manner, may 
be even in chaos, but withdraw in any case on or 
before the promised date. 

"There is an additional reason why по vital 
change in the shape of Hindustan is possible in 
the present state of the country. There is the joint 
statement issued by the Qaid-e-Azam and me. It 
enunciates a sound principle that there should be 
no violence employed in the pursuit of political 
aims. If in the teeth of that document, the country 
continues the mad career of violence of the worst 
kind and if the British Power is weak enough to 
submit to it in the vain hope that after the mad 
thirst is quenched things will run smooth, it would 
have left a bloody legacy for which not only India 
but the whole world will blame her. We will then 
have learnt the cruel lesson that everything was 
to be got if mad violence was perpetrated in suffi- 
cient measure. I would, therefore, urge every patriot 
and certainly the British Power to face out the worst 
violence and leave India, as it can be left under the 
Cabinet Mission document of 16th May of the last 
year. Today in the presence of the British Power 
we are only demoralized by the orgy of blood, 
arson and worse. After it is withdrawn, let me hope, 
we shall haye the wisdom to think coherently and 
keep India one or split it into two or more parts. 
But if we are bent even then on fighting, I am 
sure we will not be so demoralized as we are today, 
though admittedly all violence carries with it some 
amount of demoralization. I shall hope against hope 
that India free will not give the world an addi- 
tional object lesson in violence with which it is 
already sick almost unto death." 

To THE HINDUS AND THE SIKHS 

A telephone message from Bihar said that ten- 
sion was increasing in view of the rumour that 
there would be unparalleled massacre and bloodshed 
following the Viceroy's declaration about transfer 
of power on June 2nd. It hurt bim deeply. Why 
should they look to the Viceroy for what he would 
bring? Why should that make the Hindus and the 
Muslims panicky? There had been rumours of a 
similar nature previously! also but nothing unto- 
ward had happened. He hoped the present scare 
would similarly prove baseless. This much he wanted 
to convey to the Hindus of Bihar that if they went 
mad again and began killing the Muslims there, 
whom he regarded as his blood brothers and who 
looked upon him as their friend, they would kill 
him, 

He had received a letter from a Sindbi friend, 
The Hindus were in panic there. Had the Hindus 
and the Muslims all become brutes? Had they no 
fear of God ? 

The talk also went about that he was staying 
in Bibar, no doubt, in order to help the Muslims 
but the result would be that the Hindus would be 
butchered. He had said to the Hindus that even 











if the Muslims went mad, they should not lose their 
reason. He was not ashamed of giving that advice 
to anyone. The Hindus were in a minority in the 
Punjab, but there were the brave Sikhs each one 
of whom considered himself equivalent to 11 lac. Did 
it mean that one Sikh could shed as much blood 
as 1} lac? He thought mor. It meant that one 
Sikh could stand up to 1} lac persons against him. 
In that sense it was a tribute to the bravery of 
the Sikhs. Not one Sikh should stand by and see 
а wrong perpetrated. He should give his life to 
prevent it. His advice, therefore, to the Sikbs also. 
was that whatever might have been the use of the 
sword in Sikh history, in this age of the atom bomb 
there was no weapon like non-violent resistance. 
Te did not make cowards of men. Tt infused courage 
even in women. If be recommended non-violence, 
it was because he was convinced that it was the 
weapon of the really brave. 
ANALOGY OF THE MAD DOG 

Some one asked Gandhiji what should be done 
with a mad dog? His reply was chat if the friend 
meant a mad dog literally, he himself would say 
that in the first place a dog would not go mad 
amongst really god-fearing men, But supposing in 
the presence of men who considered themselves of 
God, they found a dog running amuck, they would 
naturally kill it rather than allow many of them- 
selves to be bitten by a rabid dog and be sent to 
Kasauli for treatment as they used to before. 

But what ifa human being went mad ? His own 
brother had gone mad. He (Gandhiji) was a small 
boy of ten at chat time, But his mother and father 
did not have the mad son killed. They sent for 
vaidyas and doctors and had him treated and cured. 

“You are all my blood brothers whether you 
are Hindus or Muslims. Supposing you go mad and 
I have a battalion at my command, would T have 
you shot? No. I would not like to be shot my- 
self, if I went mad. My friend's son went mad. T 
had to send him to the lock-up but I would not 
have him killed.” 

Today the madness of communal frenzy had 
taken possession of the country, People talked of 
country-wide riots on June 214. He was convinced 
mone of them wanted rivers of blood to flow. One 
had to put up with mad frenzy and not begin to 
be frenzied himself by way of retaliation. 

He and the Qaid-e-Azam had issued an appeal 
not to use violence for political purposes. Suhrawardy. 
Saheb and others had issued an appeal that the 
Hindus and the Muslims of Bengal were not to go 
mad on June 2nd, but remain friends. He hoped 
they would all follow the advice. 

THE SACRED TRUST OF PROTECTING MINORITIES 

Another correspondent had written a letter 
saying that whenever the Viceroy invited leaders 
from the Interim Government for discussions, he 
invited the Hindus, the Muslims and the Sikhs. 
Were there no other communities in India ? What 
about the Parsis, the Christians, Jews and others? 
They had been with the Congress. Were they to 
be suppressed by the vociferous elements? The 
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Sikhs were a brave race. The Muslims had raised 
а bue and cry for years andso they were being 
consulted. Were the quiet citizens to have no 
voice in shaping the destiny of the country ? 

The question was relevant and important, said 
Gandhiji. If the Sikhs and the Hindus and the Muslims 
thought themselves to be the only people 
mattered and the rights of the other communities 
were in any way less than their own, they would 
prove themselves utterly unworthy. The curses of 
the innocent would destroy them, Such а Govern- 
ment would never be Rama Raj or the Kingdom of 
Heaven on Earth. 

lt was the duty of every citizen to treat the 
lowliest on a par with the others. If some persons 
became mad, that was no justification for others 
to follow suit. If Indians decided to live indepen- 
dently, Gandhiji urged, none in the world, not 
even a combination of powerful nations, could 
thwart them. 

New Delhi, 29-5-47 
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HOW DID I BEGIN IT? 
(Ву M. K. Gandhi) 

Readers must bave moticed that last week [ 
started writing for the Harijan. How long I shall 
be able to continue it, I do not know, God's will 
be done in this as in other things 

When | think of it, the circumstances under 
which I stopped writing for the Hanjah have not 
altered. Pyarelalji is far away from me and in my 
opinion is doing very important work in Noakhali. 
He is taking part in what I have called Maha 
Yagna. Parasuramji, the English typist, who had 
become used to the work has gone to Ahmedabad 
of his own choice to help Jivanji, Kanu Gandhi 
was of much help, but he is also taking part in the 
Maha Yagna of Noakhali. Most of the other helpers 
are also unable to help under the stress of circum- 
stances or other causes. To resume writing for the 
Harijan under these adverse conditions оша Ње 
ordinarily considered madness, But what appears 
unpractical from the ordinary standpoint is feasible 
under divine guidance, I believe I dance to the 
divine tune. If this is delusion, I treasure it. 

Who is this Divinity? I would love to discuss 
the question; only not today. 

The question that is foremost with us all, I 
discuss every evening after the prayer. This writing 
will come before the readers after seven days. This 
interval would be considered too long in connection 
with the pressing problem. Therefore, in these 
columns for the moment, I must confine myself to 
things of eternal value. One such is brakmacharya, 
The world seems to be running after things of 
transitory value. It has no time for the other. And 





yet when one thinks alittle deeper it becomes clear 
that it is the things eternal that count in the end. 

What is brahmacharya? It is the way of life 
which leads us to Brahma (God). It includes full 
control over the process of reproduction, The 
control must be in thought, word and deed. If the 
thought is not under control, the other two have 
no value, There is a saying in Hindustani 
whose heart is pure has the all purifying wat: 
the Ganges in his house.” For one whose thought 
is under control, the other is mere child's play. 
The brahmachari of my conception will be healthy 
and will easily live long. He will not even suffer from 
so much as a headache. Mental and physical work 
will not cause fatigue. He is ever bright, never 
slothful. Outward neatness will be an exact reflec- 
tion of the inner. He will exhibit all the attributes 
of the steadfast one described in the Gita. It need 
cause no worry if not one person is met with 
answering the description. 

Is it strange that one who is able completely 
to conserve and sublimate the vital fluid which 
has the potentiality of creating human beings, 
should exhibit all the attributes described above? 
Who can measure the creative strength of such 
sublimation, one drop of which has the potentiality 
of bringing into being a human life? Patanjali has 
described five disciplines" Ic is not possible to 
isolate any one of these and practise it. It may be 
posited in the case of Truth, because it really 
includes the other four. And for this age the five 
have been expanded into eleven. Acharya Vinoba 
has put them in the form ofa Marathi verse : They 
are non-violence, truth, non-stealing, brakmacharya, 
non-possession, bread labour, control of the palate, 
fearlessness, equal regard for all religions, swadeshi 
and removal of untouchability. 

All chese can be derived from Truth. But life 
is complex. It is not possible to enunciate one 
grand principle and leave the rest to follow of 
itself, Even when we know a proposition, its corol- 
laries have to be worked out. 

It is well to bear in mind that all the disciplines 
are of equal importance. If one is broken all are. 
There seems to be a popular belief amongst us 
that breach of truth or non-violence is pardonable. 
Non-stealing and non-possession are rarely mentioned, 
We hardly recognize the necessity of observing 
them. But a fancied breach of brahmacharya excites 
wrath and worse. There must be something seriously 
wrong with a society in which values are exagge- 
rated and underestimated. Moreover to use the 
word brahmacharya in a narrow sense is toidetract 
from its value. Such detraction increases the diffi- 
culty of proper observance. When it is isolated 
even the elementary observance becomes difficult, + 
if not impossible. Therefore, it is essential that all 
the disciplines should be taken as one, This enables 
one to realize the full meaning and significance 
of brahmacharya. 

New Delhi, 2-6-'47 


(Translated from the original in Gujarati) 
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CALL TO COURAGE 

Division of India and consequent partition of the 
Punjab and Bengal has been in the Press for some 
time, "Let them have their Pakistan and see for 
themselves the absurdity of it,” itissaid. A Muslim 
Indy met me in the train the other day. She was 
the wife of a high-placed military officer. She was 
sad and despondent over what was happening in 
the country. “Му grandparents are Kashmir 
Pandits." she said. “How can I be a different 
nation from them? Today passions are running 
high. No one can think clearly. The Muslims won't 
Tealize the absurdity of the demand for Pakistan 
till they have it. But I am sure within ten years 
they will be coming back to the Indian Union.” 

She wasa sensitive, well-educated, cultured lady. 
Her male companion had got il] and the guard of 
the train going in search of a doctor had called 
me to attend to the patient in the middle of the 
night. I stayed with her till the train stopped at 
the next station. There was a Parsi lady in their 
compartment. She started talking of the senseless 
arson and bloodshed going on in the country. 
"Here are we belonging to three different religions — 
perfect friends. Why cannot the same law apply to 
all?" she said. She was full of indignation. “ Some 
of these leaders should be shot,” she burst forth in 
anger. " To further their own schemes and their own 
selfish ends, they lead astray the innocent, poverty- 
stricken men and women and get them to kill each 
other. Tell me, has a single leader been killed in these 
riots?" We agreed with her. My own experience 
ofthe three months I spent in the riot-affected 
Noakhali was the same. The Muslim lady sighed 
and added, " I feel so utterly miserable. This country 
is literally going to the dogs. My children, when they 
grow up, will be utter misfits in this world full of 
hatred, In short it means "shed sufficient blood 
and you can get anything.” 

Tn Delhi I found some people talking of the 
same subject. "The Congress is now prepared to 
yield Pakistan.” they said. “ Why did not they do 
so a year ago? Is not it yielding to goondaism?" 

Gandhiji's whole life has been devoted to infusing 
courage into the people and teaching them never 
to bend before violence, From the 29th May to 
the Ist of June his post-prayer speeches were devoted 
to this theme. The audience which is daily 
increasing in numbers listens to him spell-bound. 
The full text of Gandhiji's speeches from the 29th 
Мау to the Ist June inclusive is given below: 
29-547 

Speaking after prayers, Gandhiji said that during 
the few days that remained between now and June 
2nd, he would love to speak to them daily on some. 
aspect or other of the topic that was uppermost 
їп their minds, 

By their exemplary restraint and attention they 
had drawn him and enabled ‘him to open out his 
heart to them. How he wished that all those who 
called themselves the sons of the soil would think 
well and act bravely —a very difficult performance 
at the moment when newspapers gave gruesome 


details about senseless arson and murder. He 
himself was not perturbed with the thought of June 
2nd. He returned to India in 1915 after spending 
20 years of the prime of life in South Africa. 
He had not stayed there to make money. He had 
realized early in life that God had created him to 
setve his fellow beings. In that service lay the 
service of God. That was the lesson of the first 
verse of the Ishopanishad: "That which is yours is 
not yours, it belongs to God; and that which 
belongs to others is certainly not yours.” What 
was one to fight for? 

Senseless correspondents would have him take 
to forest life unless he would ask the Hindus to 
answer sword with sword and arson with arson. He 
could not oblige those correspondents by denying the 
whole of his life and by being guilty of advocating 
the law of the brute in place of the law of man. 
On the contrary, he would plead with leaders 
of all parties at least to have courage to refuse to 
yield to brute force. 

He was not thinking of the eternal law of 
love, much as he believed init. If the whole of 
India accepted that, India would become the 
unquestioned leader of the whole world. Here he 
merely wished to suggest that there should be no 
surrender except to reason. 

They had worked hard for achieving freedom, 
They had bravely faced the bayonets of the mighty 
British Empire, Why should they falter now? Let 
them not make the mistake on the eve of hard- 
won freedom of thinking that they were likely to 
lose it if they did not yield, even though it be to 
brute force. That way lay perdition. 

He discounted all the cables that came from 
London. He must cling to the hope that Britain 
would not depart by a hairs breadth from the 
letter and spirit of the Cabinet Mission's statement 
of May 16 of last year, unless the parties of their 
own free will came to an agreement on any vari- 
ation. For that purpose they had to meet together 
and hammer out an acceptable solution, That 
statement had been accepted by the Congress and 
the British Government, If either of them went 
back on it, it would be а breach of faith, 

If they would face reality in terms of the 
welfare of their own country, they would agree 
first to establish peace in the country, telling the 
turbulent elements in the country firmly and boldly 
that there could be no departure from that docu- 
ment of May 16 until they stopped the sanguinary 
strife, 

The Constituent Assembly was sitting in terms 
of the May 16 paper. It was for the British to hand 
over power and quit. The Government of free 
Indians formed under the constitution worked out 
by the Constituent Assembly could do anything 
afterwards — keep India one or divide it into two 
or more parts, 

The British officials should know what the people 
were whispering. Many believed that their hand 
was in the riots, He must refuse to believe the 
serious charge unless it was established beyond doubt, 
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The Viceroy had no easy task before him. Here 
there was no question of brilliant naval strategy. 
Tt was one of honest and brave statesmanship. May 
God endow him with the required courage and 
wisdom, 

30-5-47 

Speaking after prayer Gandhiji said that Һе had 
been telling them all these days not to look to 
London or to the "Viceroy, but to look to them- 
selves. He did not mean to suggest that the English- 
men in London were bad men or that the Viceroy 
was not a good man, He believed they were good 
men. But one did not want the interference of even 
good men in one's domestic affairs. They had in 
any case decided to go, There was no mention of 
safeguards for British interests. The Britishers in the 
Civil Services could stay on if the Indian Govern- 
ment would keep them, But they had to stay on 
their own responsibility. Nor a single British soldier 
would be left for their protection. Their safety would 
be in their winning the goodwill of the Indians 
through service. The same thing applied to British 
traders and businessmen, That was the meaning of 
"Quit India". June 1948 was the last date on which 
they were pledged to quit India. "Let them look 
to their duty while we look to ours” And how 
could Indians perform their duty? 

He had often wondered whether he represented 
anybody except himself. He did not represent the 
Congress because he was not even a four-anna 
member of the Congress. He sometimes did speak 
for the Congress, but chat was by right of service. 
Similarly, he could speak for the Princes and even 
the Muslim League, Qaid-e-Azam Jinnah had 
wanted his signature to the joint appeal for peace 
issued by both of them sometime ago. 

Being the joint author of the famous statement 
signed by Qaid-e-Azam Jinnah, һе should represent 
him at least in the one deciding and supreme factor 
of peace. Did he represent the Qaid-e-Azam? If he 
did, they should be found working on the same 
platform and not resting till they had secured peace 
in the land of their birth or die in the attempt. He 
knew thar he did not represent those who bucnt 
villages near Gurgaon and committed murder, 
Whether they were Muslims or Hindus or both 
did not matter to him. They were all children of 
Mother India. It was unfortunate that the Interim 
Government had inherited a bad tradition and 
therefore they did not know who killed whom. It 
was the deed of "the members of a certain com- 
munity." Why should they not be frank and bold 
enough to name the butcher by hîs name? Anyway he 
had made it clear the day before that if he had his 
will there never would be Pakistan before peace and 
certainly not through British intervention, After the 
joint statement he had just referred to, Qaid-e-Azam 
Jinnah had léft no way open to himself but the 
way of conviction through cold reason for the 
attainment of Pakistan. Let him first establish peace 
with or without his (Gandhiji's) association and 
afterwards convene a meeting at his house or 
anywhere else of Indian leaders of all classes. and 











communities and plead with them the cause of 
Pakistan and wait till he had carried conviction to 
them, Let him dismiss the " Caste Hindus" from 
his brain. He would assure Jinnah Saheb that in 
the ocean of Indian humanity and even Hindu 
humanity they were but a microscopic minority if 
the Shudras were excluded. By "Caste Hindus” were 
generally known Brahmins, Kshatriyas and Vaishyas. 
Jinnah Saheb himself excludes che Scheduled Classes 
from this category and therefore would have to 
exclude the Shudras, For the wretched caste system 
had always traduced the Shudras who together with 
the Atishudras made the millions. If Pakistan of 
Jinnah Saheb's conception was a reasonable pro- 
position, he should have no difficulty in convincing 
India. Let him not appeal to the British power or 
its representative Viscount Mountbatten. The 
latter's function was only to quit India at the latest 
by the end of June next year, leaving India at 
peace if possible, but quit in any case. peace or no 
peace, Imposed peace would be the peace of the 
grave of which all India and the British should be 
ashamed. Let it not be said that he ( Gandhiji) 
was too late on the scene. He was not. It was 
never too late to mend, never too late to replace 
the force of the sword with that of reason. Could 
the British dare to impose Pakistan on an India 
temporarily gone шай? 

Was Pakistan, according to Jinnah Saheb, a State, 
where every child would enjoy the fullest security, 
where there would be no caste and no distinctions 
of high and low, where there would be justice for 
all? No one could have anything against such a 
Pakistan, He himself would tour with Qaide-e-Azam 
Jinnah all over and explain to the people that they 
could all live happily in that Pakistan. But the 
happenings in N. W, F. P., the Punjab and Bengal 
did not encourage such a belief. 

A friend had sent him some literature to prove 
that the Quran preached killing of kafirs, і. е., non- 
believers. He had been in the midst of Muslims all 
his life. No one had ever suggested that he should 
be killed as a kafir. He had been in the midst of 
Maulvis in Noakhali. Learned Muslims had told 
him that the meaning of the particular verse of the 
Quran was that God would take to account the 
so-called non-believer. Bur that he would do to 
the Mussalmans also, He judges men by their deeds 
and not by their words. There was mention of terrible 
punishments in the Bhagwata, the Manu Smriti 
and the Vedas, Yet the central teaching of Hindu 
religion was: " Mercy or kindness is the essence of 
all religion." He wanted them to bear in mind 
what Tulsidas had said : 

“ Good and bad, all men are the creation of God. 
The man of God picks up the good and discards 
the bad like the proverbial swan which is able to 
drink the milk and leave behind water, when a 
mixture of water and milk is placed before it.” 
31-5-'47 

Before commencing the prayer, Gandhiji told the 
audience that he wanted every word of what he 
said со them these days to sink into their hearts. 
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The best way to listen was to keep their hearts 
and minds open, 

Speaking after prayer, Gandhiji told the audience 
how for a period of 54 years, since the light of 
non-violence dawned upon him in the far-off South 
African days, he had been erying to instil into them 
the beauty, truth and power of this matchless 
weapon, And yet there was the objector foolish 
enough to ask them to imprison Jinnah Saheb. He 
said that Jinnah Saheb could not be imprisoned by them 
and, if he could be, he would gain more strength. 
He suggested that the only way to do so was by 
remaining adamant against the establishment of 
Pakistan by force and by being friendly towards 
Jinnah Saheb. If all followed his advice, ic was not 
impossible опе fine evening to find Jinnah Saheb 
side by side with him. Gandhiji himself was the 
enemy of none and hence he claimed to represent 
Jinnah Saheb as he claimed to represent even 
Englishmen even whilst they repudiated the claim. 
He recited how a Pathan, his client at one time, 
had become his enemy and then his friend when he 
һай discovered his mistake. 

The speaker then came to the topic he wanted 
to discuss that evening. He reminded them that 
the previous evening he had said that in a free India 
they would neither have Birla Raj nor Nawab of 
Bhopal Raj. They would have Panchayat Raj. In 
a free India individuals did not count except as such. 
Therefore, in Kashmir, it was not the Maharaja 
with his soldiery chat would count but the Muslims 
who were the vast majority there. The same thing 
applied to the rulers of Hyderabad, Bhopal, Tra- 
vancore, Baroda and the rest. He fervently hoped 
thar the Hindu and Muslim Princes would not cake 
sides. It would be an evil day if they did, The 
Princes, therefore, would be wisely advised if they 
joined the Constituent Assembly. If the British 
were sincere, they would see to it that there was 
no Prince left capable of doing mischief. 

Having spoken about the Princes, Gandhiji took 
the audience with him to a Harijan named Chak- 
rayya, who had become a son to him in Sevagram 
and who died in a Bombay hospital three days ago. 
Не was а true and brave young man. He was train- 
ed after the model of basic education. His conduct 
was exemplary. He belonged to Andhra and had 
learnt Hindustani, He was a believer in nature 
cure and would have willingly given up his life, if 
nature cure did not cure him of a tumour of the 
brain, had Gandhiji not intervened and wanted him 
to undergo what proved to be а fatal operation in 
spite of all the care bestowed on him by the best 
surgeon in the hospital, He was proud to be able 
to say that Chakrayya died with Ramanama on his 
lips, whilst he was conscious. It was the deceased's 
ambition, if he had lived, to work amongst the 
Harijans of Andhra. His putting Chakrayya's name 
side by side with the Princes had a meaning all 
its own. 

1- 7 

The usual interruption took place at the reading 

of the Quranic verse. Gandhiji asked the 














people to bear with the insanity of the interrupter 
and also pleaded with the police not to remove 
him from the prayer ground if he remained quier. 
Both requests were honoured and Gandhiji congra- 
tulated the audience and the policemen for their 
restraint, He then turned to the interrupter and 
told him that he would not have the usual bhajan 
if he continued the interruption and rebuked him 
for his rudeness. He claimed to be а Sanatant 
Hindu himself. The sacred thread and the tuft of 
hair did not make a Hindu without a pure heart 
and the spirit of toleration. The rebuke quietened 
the objector and the bhajan and the Ramadhun 
were sung. Gandhiji congratulated him on his 
ultimate restraint, He then told the audience 
with sorrow that Badshah Khan had during the day 
said that perhaps it would be best if he did not 
come го the prayer lest his presence might 
offend. Вис he insisted on his coming, The daily 
interruptions were a sign of madness and did no 
good to the Hindu religion, Commenting on the 
quality of discipline required in a free’ people he 
instanced that of the English people. He related 
the well-known story of Queen Victoria when at 
the age of seventeen she was awakened one night 
to be told that she was the Queen of England. The 
young girl was naturally agitated and overawed at 
the terrible responsibility thrown on her by God. 
The old Prime Minister as he knelt before the 
Queen consoled her. She merely said that she would 
be good. It was the disciplined people of England who 
helped her to govern. Today he wanted them to 
realize that independence was at their door. The 
Viceroy was only the nominal head of the Cabinet. 
They would help him by expecting no help from 
him in the Government of the country. Their 
uncrowned king was Pandit Jawaharlal Nehru. He 
was working, slaving for them, not as a king but 
as their first servant. [t was his desire through the 
service of India to serve the world. Jawaharlal was 
an international figure and he had friendly relations 
with all the foreign ambassadors who were now in 
India, Bur it was not possible for Jawaharlal alone 
to govern if the people by their indiscipline spoiled 
the work. He could not, as did the former auto- 
crats, resort to the rule of the sword. That would 
be neither Panchayat Raj nor Jawahar Raj. ( There 
was play upon the word jawahar meaning jewel), It 
was the duty of everyone to make the task of the 
Ministers easy and not force their hands in any way. 
Then the speaker reminded the audience how a 
year ago he (Panditji) had gone to Kashmir 
when he was badly needed in'Delhi and how at the 
bidding of the Maulana Saheb, the then President 
of the Congress, he had returned to Delhi. Today 
itji was talking of wanting to go to Kashmir 
again. His heart was sore because the leader of the 
Kashmiris, Sheikh Abdulla Saheb, was still in prison. 
But Gandhiji felt that Panditji's presence here 
„was more necessary and offered to go in his place. 
There were many things to be considered before 
he was permitted by Jawaharlalji to go. If he went, 
he would even from there serve Bihar and Bengal 
as if he was bodily in one of the provinces, 








184 


HARIAN 


June 8, 1947 





He then reiterated what he had said the day bofore 
that the-rialers of all rhe States in India were no 
more than®individuals like anyone else. They could 
justify themselves" only. as servants of the people. 
The Britis power was: to go from every corner of 

“India and it was impóssible to think of undemo- 

стайё rule-abywhere in a democratic India. 

What he-said about the Princes applied equally 
to the rich business community of India, He would 
appeal to them also to be honest and pure in all 
their dealings and trade not for themselves but for 
the people. It was they who cfeated the black 
marker, it was they whg often made prices of 
commodities soar, as was happening in the case of 
salt for instance. If they were like an honest bania 
that he was by birth, (this remark evoked hearty 
laughter from the big crowd), there would be no 
shortage of food and Rajen Babu's task would be 
greatly lightened. 

It bad hurt him much to hear from Panditji that 
the English people were living on short rations. 
Gandhiji was certain that if all put their shoulders 
to the wheel and were honest and if the God of 
rain favoured them, India would not only feed 
herself but could spare food for starved England 
also, Unfortunately they found greed, dishonesty and 
internecine senseless quarrel stalking the land. He 
had no doubt that India could become a model 
country, the cynosure of every eye, andthe leader 
in world peace if only all her people would exercise 
self-restraint and be her disciplined servants. 

New Delhi, 3-5-'47 S. N. 
GLEANINGS 

These are picked from what Gandhiji wrote 
during the week to friends. 

“АЦ rights to be deserved and preserved come 
from duty well done. Thus the very right to live 
accrues to us only when we do the duty of citizen- 
ship of the world. From this very fundamental 
statement perhaps it is easy enough to define the 
duties of man and woman and correlate every 
right to some corresponding duty to be first per- 
formed. Every other right can be shown to be a 
usurpation hardly worth fighting for.” 





"Lam now trying to evolve a system of Nature 
Cure suited to the millions of India's poor. I try 
to confine myself to the propagation of such cure 
as is derivable from the use of earth, water, light, 
air and the great void. This naturally leads man to 
know that the sovereign cure of all ills is the 
recitation from the heart of the name of God whom 
some millions here know by the name of Rama and 
the other millions by the name of Allah. Such 
recitation from the heart carries with it the obliga- 
tion to recognize and follow the laws which Nature 
has ordained for man. This train of reasoning leads 
опе to the conclusion that prevention is better than 
cure, Therefore, one is irresistibly driven to inculca- , 
ting the laws of hygiene, i. e. of cleanliness of mind, 
body and its surroundings. 


FAITH IN NON-VIOLENCE 
RE-ENFORCED 

[Gandhiji gave the following answers to questions 
put to him by the United Press of America —Ер.] 

Q. L Do you feel that India will ultimately be 
united under one Central Government regardless 
of what the immediate settlement may be ? 

A. 1. The future will depend upon what we do 
in the present. 

0. 2. Do you foresee the possibility of the world 
being united under one central governing body 
composed of representatives of the component 
parts ? 

А. 2. That is the only condition on which the 
world can live. 

Q. 3. Do you think there is any possibility of 
an armed conflict between Russia and the United 
States ? 

A. 3. Anything is p 
improbable. 

Q. 4. What do you feel is the most acceptable 
solution to the Palestine problem? 

А. 4. Abandonment wholly by the Jews of 
terrorism and other forms of violence. 

0. 5, Do you believe that Egypt and the Sudan 
should unite under one government when the 
British leave ? 

A. 5. I have no doubt that they ought to, 

0. 6. As a result of your experiment during the 
past five months, do you feel that the principle of 
non-violence can yet be triumphant in the solution 
of the world's problems ? 

А. 6, My five months in Noakhali have only 
confirmed my previous experience that non-violence 
can solve all our ills. 

Erratum 

In Harijan of June 1, 1947, on page 170, column 
2, in the last paragraph but one, for outlive read 
outline, 





ble, but it is highly 
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ENGLISH INTO HINDUSTANI 
INSTALMENT — XXI 
ENGLISH HINDUSTANI 
Cress п. mex тч (st пай amet È) 1 
(z de я) à le 
Cresset n. ied ҹу at fedt чире Gat m fuv wr 
mec вй We qp WR RU emp wma 
veru WX lo uf AE 
ae WO gare 
Crest п. жей, mú, 991, Фа | Jx (бж «j um 
Crestfallen adj. 898, 22-89, fg | 21 d 0) „4 
Cretaceous adj, тш iim 1 Y J Vf 
Cretin п, smara up tear (9 эгип sere RTA 
LR UNI 
(> & میں‎ apo اکر آلپ کی‎ ue) ا ے‎ ef 
Cretonne m, àw fed td wt йг! 
mdr Je 5 قم‎ a! 
Crevasse n. тщп suy (VIA чай)! 
(ae ow әд у» LE 
Crevice m. ny, TR, gia Cor ule 47 
Crew п. wr ew went; fug, wan, д, waqan, 
чч TE же f ipee 
Стене! work п, Rage im, «viter wm 1 
(Y Lf کا‎ Y یل وال‎ 
Crib m. wi, eat, чой, йт; moi, чал; Rudi si 
aw eger den; sara abu гайы 
ap wawaq Rene (om маста байа f) 1 ' 
dem Г sem UL IAS sab de af об 
XA Nose V cao edo QUIS) V К 
(2 соу £ S کی کاب (عاس‎ Ap سوال‎ 
Crib v. ám we аң яш; йт; яга aga wu | 
WS فل‎ Ad Мк WS میں‎ & б 
Crick т. WEFT, яч чу атп! Ve ¿> ن‎ US! 
Cricket n. ч; ear Qw | Jı V ЛД 
Crier m. ёйи dam, qux ийин! 
yu Lf J& o پش‎ abd 
Crime m. on, дч, wá, war, nari 
OS تصرره‎ рт de woh 
Criminal n. €i, «wit, grafts, тате TET | 
ЖЕЎ Marat m gh ge 
Criminal adj. ww, wary, saere | 
Kehri gui spal 
te v. QW ата, faga mara, ф арп! 
Met ute &© الزام‎ WO у» 
Criminology m. 34 w mowa fee ш Ru | 
bok b V aly جرم ا‎ 
Crimp v. este wan, Òg, eg wana, seat i 
Eee تم‎ mat پاتا‎ Nadler 
Crimson adj wu mm t, Sd) in 
po 46, گیا لال‎ 
ы ай omen, пей rem | 
We تلرے‎ буе d 
Crinkle s, 88, «v, айс ليك‎ у car 





Crimi 





Crinoline n. yr arn, чт Sa чао uy A y 
(2 ے‎ WSS one) Vaf V Je a aS” 
Cripple т. wn; арп; бєй arm eê бү! ı 
wx $ +f Se کھرکاں‎ n) дуй 
Cripple р, ag set, йз qr sah wan, йан sen, 
чит үп! 
V کر‎ sf ar WS کررر‎ Vy) sf уЗ 
Crisis 'п. stat, gRwr st бав owe, ятуу ят, dez | 
эб. эш) ارك‎ e V uz зә» онбу 
Crisp adj. go, sau, чет; фт; arm, ers, Tew 1 
Br ماف‎ «y toL toe дуў ASS 
Criterion я. mew yap, fus; чїй | 
dof td od Y ge 
Critic п. siam, ewm | ЭЗ» uf, nu calle 
Critical adj, args, чаи, Ayao, iren Sra 
чутае | V JU ge жас. ç gon dije ارك‎ 
Criticize v, sim, «artt, айза foam, gemit 
sum, Sos wen, Qq famen | 
У Ла ЧУ ре 45 E ше 
чю ә» 


Criticism я, re чүт, sert, qut, әда | 
Fe رائی؛‎ tse <S lth, gle 
Croak о. йй ar zt se (Sar star ш йты 
wer t), чүчү, gt ups бият! 
shy $a Vf (جیا گرا با یلك آرار‎ vJ) ke Ж 
بے نگرن‎ 
Crochet m, 8s тиш moet чя, a ' 
Уху کام؛‎ V Je V Wa ایك‎ 
Crochet hook п. атй ameh frat milagre wa 
"empower | 
ae MY V f < ue ie JU 
Crock m. ч а (йй чія; faf adan п gr 
ern Hae Чп, ferar amet + 
لوا هرا لکرا؛ یار‎ К ga C 2 کا ران‎ del y 
wA AG uf 
Crockery п. йш MiS «dn a £ ¿e i 2 
Crocodile n. wfgars, яти, sag; remark eg fetter 
EAE S» AL 
Se УСНУ Pid e elu ef 


Crocodile tears s. wexpm Um, ө 
Л Lite shes © дн جھرٹ‎ 
Croft я. а Sa I 47 Uwe 
Cromlech n. 30 salt аў sed mf sees cam | 
Wo V ons آڑے‎ кой oM eril) ll. 
Crone m. gpa; FÎ FE i e 252 the 
Crony ж, gua а! А V+ 
Crook n. age, gam, wa; zn, 
petty № Зм „Ж 
Crook, кейн е А ж. ferar ater 
wien m کہرٹی | اچ‎ À DGT Kool | LY 
Crooked adj. 251, gy: gm, waw, iym; айа, 
чит Яй Je ha HG) "AE 
Croon р. утуе wl, рт, g Odd mi 
W ,= 2 2 > WEF US saf op 
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Crop n. Фа; BA, п; d, waw, erm; аз! 
PETRO مر؛‎ da "ta 
Crop v, wem, wc, Gea; жез wr; аф Ùm, 
эп qma 
pr V (4, quf W Qa (waf aÇ 
Crop eared adj. жата | IS 
Crop, neck and Март, twa afta (oy ba 4 
Crop, autumn m tim | — £ 
Crop, spring n. wt 1 о› 
Crop, standing m wy! 381 2 ¿sf 
Crop up v. fter ùm, эрип, gs чє бя 1 
مرا‎ f ال‎ S PE 
Cropper, come а v. Wee from | UF aon 
Croquet m. Aw бият Wa (wa apy 08 эй 
jê êm mmt)! 
Jes ILS cud a AS) کیل‎ Li! a 
(2 Me 


Croquette п. Star (ate, инд, тїз, тя ап чейи! 
(К ¿= دال ا‎ Jae ST шш) کرت»‎ 
Crosier n. vx miw arr К gol Ly 
Cross n. 90, вч, н (erac Prat fig afi чүй 
wa); gpa, ger Q wanana feed йя! 
(f Lus entes au f 29) NS eda de 
de $£ o در الگ الگ‎ tome 





Matty Fae ab od]; Mr 
ж» اراش؛‎ 
Cross e. ap т OT тюп m cam; OC WN, ЧК 
sam, wren; Stra qr їч жатп; Ua fa; 
qe gym | 
X ж» шр AU даў لالا با رکھا؛ پار‎ wz VT 
WPa میں ملا؛ پاس‎ et, th Sue 
Cross oneself v. Жу RICO EN t йт! 
LOL uf, FOG wth ou V کراس‎ 
Cross oat or off v, wz Vm, sêt wor 1 
Vie لکر‎ A کاٹ‎ 
Cross one's mind.o, sms q smt sr | 
Vous 2 ДА 
Cross the path of v. gà £a, ver erem, (w | 
М, UE cl 5» لے بیز‎ 
Cross benches n. жй mym q фот He 
фа ü (eR) + 
(ee == ہیں (بارل‎ uds де جائب دار‎ аА SI) le 
Cute: x ene са за (RA gt cw 


(P STE E < + ate) É nh eX 
Cross bow m. зтў wmm | 27 ый 
Cross cut s, эпўї wz, ew п яф TET | 
eb Yap A Bah ie ыў 
Cross examination s. face, exrs «c чүн (saran) | 
(= ote) سوال‎ + Л ст 
Cross fire п. smft sm 1 J| a 
Cross grained adj. go Rê; єй, fit i 
PT 


axo 


Crossing m. «x m; stom; чте; xir às сеп qutt 
wen б ч эт, OR wma 
W کر‎ Lyn eb ایك‎ dee tM چوراما؛‎ ٤ پار جالا‎ 
анд جگ‎ o هر‎ 
Crossing sweeper s. TÀ яж woher sf ат tet 
Ze k Yo Lf Jo zu 
Crossing, level n. xr ф tê «zt ч ts еб 
wk wu чүч йз їй 92 1 
مام برك اب‎ wh uA رہل کی‎ lux о» de 
or? 
Cross legged adj, dim ša ck ghi 
we انگ رکھے‎ ай 
Cross light я. wat Guat | usn ule 
Cross purposes, to bè at y, amazed gh, àw @ 
maê @й < q атп umat fez cet wm d 
өз E ugt oly ) در‎ 2 Z اہك می گام‎ ye і b 


чю zh 
Cross question п, fare і йт 
Cross road m. TUN | voe 
Cross word puzzle n. чәй m sri qu (мей 
E Gate e oR wh р ча 
' 


+> А7 23 < д لفظرں کی پیل (جی میں‎ А ома 
ee ДЬ аай اور‎ 
Cross wind n. gaf (îı | le Л 
Crosswise adj. amp, kar rj «17 
Crotchet п. Mien, Фат; tor; нє, eee às Ria 

(get бт) 

(= ш) 9s AME д t5; کاتا؛‎ дук 
Crotchety adj. mft, wet, 3131 WH ud G; 
Coba санан Ө ку die йз! 

KLS da phe aa а 
т. йер Rem т 
Wee ارکرر‎ «ie لج‎ са 
Croup n. чїй йч nA Фай (frat apa йай 
mti)! 

(eder о میں خت‎ ua) ile گلے کی‎ ET 

Croupier n. gais «їй, Aer war «Arar 1 
رالا‎ Lok «n5 Saw уй» V جواروں‎ 
Crow n. hm, ww, wm; 916 йт, geih, or die | 
vjÉ IT of Xf А کی‎ pora de af 
Crow o. vic dir чолп, Wa tat, SHES жоп; HR ятата 
مارا‎ ues US ککررکرں‎ 4А ILE оуу ой 
Crowbar п. ater тшн ad 
Crow'sfeet n. sate ME gir owe گرد‎ c o Cr 
Crow flies, as the 788 ФҸ 1 чь sse 5 W 
Crowd п. Wty, wawz 1 df (r ine 
Crowd o. sity arg @ят, tg чият, бй ün; Em, sert 
DI MUERE 
Crowd in v. ge wm | Ú uf 
Crowd ош v. (fr sr) qc maf, amc a fae | 
چگه ل ملا‎ W رہ‎ (OK cM) 
Crowd, the п. sm айп, жат | be «jl e 
Crowd, would pass in a «gs vèn я Qa, йэй 
ч TENA Ue 4 NT 
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Crown s. sm; gyz, йїп, amu, um; йй, fu; 
et fifteen àw side йты (Чч йт), 





ide telo йй je б? 
AM E (00: gt) < کا ایك چائدی کا‎ 
Crown e. mi Ram, oaas жеп, ати qma; W 
чоп, det чт; чеп! 
£ AF ba tl اج‎ UF راج تلك‎ Wy گدی‎ 
W Sie 
Crown colony n. wê sr тл foem (эй dha mg- 
meet geî Q) 1 
کوت میں ر)‎ Убей سیدھا‎ ye) BE با راج‎ we 
Crown Derby n. wa wà MAE ada (Гит ataq 
araw fem фат È) i 
(e tz کا نعان‎ ch SN or) oy £ ¿x OS عاص‎ 
Crown glass л. ma vtm (ЇЙ amer) 1 
(E LAE (کہوکوں یں‎ es گال‎ 
Crown jewels n. ware 9ч, remit mq (31 атаса 
mimi) (2 vo ریات کا مال‎ „ууш one ul 
Crown lands m. сят йй! a ue $ راج‎ 
‘Crown law п. ай жин | дй قرجداری‎ 
Crown lawyer m. всый adm 1 سرکاری وکیل‎ 
Crown Prince or Princess n, quw, 3а, qet- 
эң, mm айн! گدی کا رارٹ‎ iae پورائی ۽ ول‎ gba 
Crown, no Cross по чей t à salt a alge 
wm tie با بئان درط‎ gU 2 ceu 
Crucial adj. arye, #ru, Sas, 8; q ш чїй 
чыны, wm Ёш! 
KE $e k AS gef dye کاء‎ uz dy 
мл 
Cracible n. gat; вт wild, ҷа йт ап mfi | 
UY با‎ ge um کواھال ۱ > کرلی؛‎ 
Crucifix п. fg ates fem ш афс у ws, 
gh, ein t T 
vide sf کراس پرا‎ u X Ye ta 
Cruciform adj, ҷи BAR ect | o cle کراس با‎ 
Jruciy v. ң# sqm | ev 4 d 
Crude adj. ч=п, ep; ўт, ay, айп! 
LEE 
Cruel adj. s, Ria, ъё, уда 1 
Ë of чө) gag 
Cruelty п. Ree, Бут, qua, «дси | 
or S ee 
Cruet n, яти B whe caê hem, Rew | 
WE سر‎ (yz У а ndo Vie 
Cruet stand n. берй!» уу 
Cruise п. чё arm; ma, Qa (age ч) 
(дое) ө» а tle уш” 
Cruiser n, тей at wary, fermen weft эпте | 
رالا جگی جار‎ Lk ole Se گش‎ 
Crumb m tm da тъп; ддт чп! 
Vf Y ay WS tae کا‎ gus 
Crumb р. Aè 0292 zep wem, (чрй) Tae 
qe dien 1 





Ldn (г 18) HF aX dane Lae cd» 
prd 
Crumble o. йй zs @ wen, ча чп wer q Q aT, 
femi 
کر ونا‎ Wer V Vf z bak الکڑے ھر‎ LO 
Crumpet n. 3, set sic qaw wa gar dha ay Ww 
AS que با موا‎ V э» اڈ اور‎ ae 
Crumple o. gî ere, g qç we m zea ^ 
جانا ) فاا‎ y جھری‎ Ub шр 
Crunch e, gur = ия {ия жоп (йй чей йш 
Ted teg qe ê À) 
= پاڑں‎ i Li au) Uf چرس ا کرم کرم‎ 
(Ger m 
Cropper n. gaat, gore (IA) 1 (J 34%) Jer, v 
Crusade л. чёча, fue; (fed gost & forms) 
eft, qq | بد‎ АЛ) (De ے‎ uuu) ohe өм» 
Crusader m. wigg sam, sd age sca 
(gut атй) 
(е vs Lh) Yo LS JU uio MULE دہ‎ qm 
Cruse n. @ рп, нея, йш såg | 
Vaf Y Jo eh 
Cruse, widow's m. ot ap «тЫ am, эй edt 
Lg ar | جر‎ LL Lk رسد‎ 
Vue ре کھی‎ 
Crush. o. xa zr, Фа mam, Qan, Ferm, җар Ó 
Mo لاء‎ ш MS پس‎ A уу, 
Crush n. йү; «xm 1 Jp te 
Crush hat п. «x @ wet д8 (aî) 
(uox) at جم ھر جا دال‎ 
Crust n, awr Baw, аш, Î | J o Di mi 
Crust of bread s. ftw qur zer 1 
LM 
Crusty adj, featur; Реб 1 whe Yl Ele 
Crutch n. йёпў@ mát, erdt; вто | 
یاکھی ۱ سہارا‎ un у, 
Стах п. gr «m, sem | Jf بات«‎ Ku, 
Cry п. ger, qm, vic, этет, ято, Ba, tre, wot 
л ttle «бы teu Gi „г un Ж 
Cry v. tam, Башат; goof er; дат р 
رولا‎ tha Slay چلاتا؛‎ bir 
Cry baby п, Ger «ед, «esté ag? û Айт! 
Yo zo رد‎ ech £ um өт» 
Cry, а far f. (ÇÊ wm oh f op 
Cry, within манд ofê seqe | ار‎ zen OUT 
Cry down v. su m, sut em 1 US JU Af Va 
Cry halves o, fre B | б om 
XS We E 
one's out v. 0808 айй mw айл! 
Cm. ones eret US لال‎ a رد‎ ay 
Cry oneself to sleep ç, 0808 Ф wrt | 
رو راځ سو جالا‎ 
Cry one's heart out ç. чуч gå grec Oz, «ga др ı 
ose б» fem 
Cry stinking fih o. дї тй me go «mm | 
wl f بال‎ al خود‎ 
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Cry up р. yr чат, apa-apa | Йө Voy shy Ly 
Cry, street n. tania mare | T Sods oe 
Crying evil, a п. рй зоб 1 کیل مرا‎ 
‘Crying shame, a n. ЧӢ ort у аний ат! 
AT eho 
Cry and ше wool, much ал wk sik adim gu 
LITE 
Crypt s. aam ( west MAS 09 wak 99) 1 
(icd ے‎ rf کر‎ =u) w < 
Cryptic adj. for gar, gm | ef ole Ue 


euam br xi hod не 
EE XM ie кешк Ouf 
Crystal т. iki 24 


Crystal clear adj, fogs ers, fads | J) م«‎ X 
Crystal glass n, Rol бт! ك‎ soh 
Crystal palace m. йш ңа Je یش‎ 
Crystallize v. qà mpm; erm бя, рип, жч чи, 
[RE SPEED YT oe صاف‎ Фуу 
Crystallized sugar n. Tam нй | u ih 
Cob n. Ат, ©з; di; дс айты аш! 
х= وغیره کا‎ duy) tyes X 
Cabe n. 9: TE; ча; бн wp 1 ese Lo t aur 
Cubic measure n. auf, 9130 sh neue ar 
pef аш! کا ناب‎ ¿wa V Af ارر‎ ye uus 
Cubic yard п. д mg вет, ster зй а 1 
اور مرا‎ ue لبا‎ f al 
Cubicle m. аў айй йш жип эй wÑ m тщз 
owe чый sam ma Q (mee meet). 
areca جر‎ ' tn wat ad 
(e مدرسوں‎ Fob) مو‎ Ab کرے‎ aw 
Cubit я. (gum m) wm my жч, grê ФЕЙ 
аты ян | آدے گر ے قرب مام = کش‎ (ot Wy) 
تاپ‎ V نك‎ 
Cuckoo m. Sus; ңа, Reg | Saa مورک‎ SS 
Саскоо clock n. їн мў (эй dah saraq) тщ 
ww t) (uec FITS yf x) گھڑی‎ y£ 
Cucumber m weyî, айп! laf uS 
Cucumber, cool as š adj. wes, чета fim | 


BLUAS чл 
Сай п. gî, em i St whe 
Cod, chew the v, grå m mpr wer; dif 
1 | мо سرج‎ WS A ge 
Cuddle v. етй anm, s атт, erp wear; sm 
фа; p пит لاز‎ О گل‎ АЈ а dw. 
Ve AS by e O uy 
Codgel n. жэп, edi, Фа | ® لا«‎ lbs 
Cudgel v. 929 фәт, e emm | 
LIE 
Cudgel one's brains for e. ятя aren, [RY 
LS US کرئش‎ S A we 
Cudgels for, take up the e. exem q «ew tw, 
fei RR eem | Ge 2 c کی‎ Мэ» VV 
Cue n. бїт; seam; Фет m апп; YÊT | 
[AT TI A Майы” 


Cue, give one the v. ФӘ wom fe wx sk fes 
т wm wem TT 1 
2k US کں طح کام‎ A £ w f کی‎ 
Cue from, take one's v. fef së zt wt ч чая y 
LEDAT ET S 
Cuff n. wag, та, sara; med sub ч ww Á 
کل‎ X ase Йо еч چانا؛‎ o 
Cuff v. rg ат бита ян п атат! 
WE VUL sui 
Cui bono! wr wm! fest BAITS £ uf ce کا‎ 
Cuirass n. Wea, wra, Taft, gi | 
DEL ICI 
Cuisine m. eser eter, eed mer | 
ч» S پکاے‎ m" "3 
Cul-de-sac n. w« mh | 37 بد‎ 
Culinary ай). ftw, чая, чєй, wae 
mm wp dug 
لاغ با وگه‎ £ 1E LE Liu urs 
Cull v. чият; (9) а m Bre er | 
Vf WA у (Ju) thy 
Cullender s. аяй Colander) Colander ж» 
Cullion s. Sim, sum, mute | 05,3 E tot 
Cully s. dar, ҷа 1 Saye wl ba 
Culm n. 9 чо; ж е ' 
FAS na کا‎ F£ 
Culminate v. йй « ax PES cmm, mim 
qu, wm Qm i 
Vo A ip ems fÉ + ui erm, doe 
Culpable adj. 9, qu ma, заб enm | 
لاتق‎ c Ve uf. Dy 
Culprit л. «rft, 9, эчу, qaum sra а 
Juri HF th go ak 
Cult n. Rie, «тш, gwen, ahs, qui 1 
dex Me EM gm ile 
Cultivate o. stan, S son, ret scm; журт; Earn; 
Res sem; wm, saa a ea Bak we, тия 
quen, cm 1 
Wy OS پتر‎ We My HS < Q ¿€ e 
té, they Up WLS تیار‎ an the ob 
Cultivation л, adan, wea, яча, Wafa, ceni, Sra 
کردش‎ ЧУ I کاشت؛ اسل‎ чый ua 
Cultivator m. Ream, wispa, 5¥ | a: f ores OLS 





GE bee sz A ML کیتی؛‎ et 
dé là 
Culver n. ётё pc JS ye 
Calvert n. 99 ph #8; бип; чє дет 1 
< V JA W or J^ X 
Cum grep. em, & | = seh 
Comber v. Физ wey qr hm, рың mem | 
Ub SE, ھولا ؛‎ LOS res 
es, т, a 
ig бу «ders, 





Cumbrous 
Cumin or cummin и. йй! «o 


"orta 


Cumbersome 1 adj. 





. 





Walls of Protection 
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MEDICINE FOR THE MASSES 


Gandhiji’s partiality for Nature Cure is well- 
known. His experience of allopathic doctors in 
early life does not appear to have been very happy. 
Опе doctor told him in South Africa that his wife 
who was suffering from some gynaecological trouble 
could not be cured unless she was given beef tea. 
She was very ill, but both he and she being strict 
vegetarians refused to use animal food even at the 
risk of death. The doctor gave up the case and 
she recovered with simple rest and Nature Cure 
treatment. One or two other similar experiences 
confirmed his faith in Nature Cure beyond any 
doubt and it has persisted ever since. 


He is of the masses and for the masses. There- 
fore, Nature Cure as it is practised by well- 
known Nature Cure experts in this country does 
not attract him. To a foreign Nature Cure expert 
he wrote a few days ago : 


“You will be pleased to know that I became a 
confirmed convert to Nature Cure when I read 
Kuhne's New Science of Healing and Just’s Return 
to Nature over forty years ago. I must confess 
that I have not been able fully to follow the 
meaning of Return to Nature not because of want 
of will but because of my ignorance. I am now 
trying to evolve a system of Nature Cure suited 
to the millions of India’s poor. I try to confine 
myself to the propagation of such cure as is deri- 
vable from the use of earth, water, light, air and 
the great void. This naturally leads man to know 
that the sovereign cure of all ills is the recitation 
from the heart of the name of God whom some 
millions here know by the name of Rama and the 
other millions by the name of Allah, Such recitation 
from .the heart carries with it the obligation to 
recognize and follow the laws which Nature has 
ordained for man. This train of reasoning leads one 
to the conclusion that prevention is better than 
cure. Therefore, one is irresistibly driven to 
inculcating the laws of hygiene, i. e., of cleanliness 
of the mind, of the body and of its surroundings.” 


Recently during Shri Manu Gandhi's illness, he 
consulted several naturopaths, some of whom 
firmly held that she was not suffering from appen- 
dicitis, Therefore, he would gladly have avoided 
апу operation but when the doctors came to the 
conclusion that the operation was inevitable he 
yielded, Colonel Bhargava of Patna performed the 
operation and removed the appendix which was 
found to be chronically inflamed. The day after 


the operation he spent considerable time in writing 
strictures to the naturopath friends. 


I received the news of Shri Manu Gandhi's 
operation while I was convalescing after an appen- 
dicectemy myself. In a letter Gandhiji wrote: " My 
pride has had а fall I have had to have Manu 
operated upon. I hope and pray that God won't 
expose me any further. The love of life is hard to 
overcome," 


On my arrival at Delhi he said: "My faith in 
Nature Cure is increasing. It is the only thing for 


the masses. But it has its limitations. Those must 
be recognized." 





The key-note of his teaching is humility, hard 
work and sincere desire to serve the poor. Tall 
claims of some of the modern Nature Cure experts 
as of the physicians of any other system annoy him. 
He appreciates the scientific outlook of the 
allopaths and the hard work their pioneers have 
done, But the greed and arrogance of the medical 
profession as а whole oppresses him. To a naturo- 
path friend he wrote a few days ago: “I admire 
your enthusiasm, But Naturopathy in India cannot 
live on blind enthusiasm and certainly not because 
I have identified myself with it, for, I regard 
myself as blind. If you translate your enthusiasm 
into knowledge there may be some hope, 

“If you admit your defect, why don't you 
systematically study anatomy ? And have you any 
intimate knowledge of physiology? The blunder 
you made would not have been possible if you 
had benefited by the knowledge which the allo- 
paths have slaved for years to gain. If allopathy 
rules the world today, it is not because the 
allopaths have state patronage but because they 
have sacrificed themselves on the altar of what 
they consider, wrongly I hold, true science. But 
modern naturopaths have sacrificed nothing. They 
are easily satisfied and think that they have a 
right to flourish at the expense of a credulous 
public, This is not in praise of allopathy. I have 
fundamental differences with them. They are guilty 
of easily satisfying themselves that they have but 
to receive degrees and use their undigested know- 
ledge for filling their pockets”. 

Addressing the medical profession in one of his 
post-prayer speeches he said: “ I would like to know 
what the medical men and scientists are doing for 
the country. One finds them readily going to 
foreign lands го learn new modes of treating special 
diseases. I suggest that they should turn their 
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attention towards the seven lakhs of the villages of 
India, They would immediately discover that all 
the qualified men and women are required for 
village service not after the manner of the West 
but after the manner of the East. They will then 
adapt themselves to many indigenous systems. 
India does not need imported drugs from the West 
when she has an inexhaustible stock of a variety 
of drugs grown in the villages themselves. But 
more than drugs they have to teach the people 
the right mode of living.” 

New Delhi, 5-6-47 S.N. 


THE CHALLENGE CUP 


Speaking at San Francisco, Mr, Henry Wallace 
threw out three suggestions for “ the abolition of 
жаг". His first suggestion is that there should be 
a military settlement, providing for the world 
control of atomic energy. internationalization of 
strategic areas, disarmament in weapons for man's 
destruction and development of a world security 
system, His second suggestion is for a political 
settlement, liquidating Fascism, terminating civil 
wars in Greece and China and for the attainment 
of the aspirations of unfree peoples. His last is a 
ten-year economic programme of reconstruction, 
administered by the United Nations Agency. But 
with all these hopeful schemes he says in desperation 
that he finds "the will lacking". He adds: “We 
can and must find the will The devastated and 
hungry, world is crying out, not for guns and tanks 
to spread hunger but for ploughs and machines to 
fulfil the promise of peace.” 





Surely, the former United States Vice-President 
is aware that however good his suggestions may 
be as a remedy for the world’s ills, they will be 
futile as long as the root cause of the world's 
ailment is allowed to remain. Before prescribing the 
remedy it is necessary to diagnose the disease. 

At this hour of the day most people will not 
need to be told that the cause of this hunger and 
devastation is not the atom bomb, nor any weapons 
of man and that no security agreement can forma 
bulwark against the repetition of the holocaust this 
generation has suffered, The trouble is deep-seated 
and needs drastic surgical measures, 





As long as the present system of economic 
organization, whereby it becomes imperative to 
control sources of fuel, raw materials and supply 
of labour and ensure adequate markets for finished 
goods, persists it would follow as night the day 
that control over other people's lives will be an 
essential feature of the world order. This system 
will inevitably call for violence and that of an 
increasing and novel type. This will guarantee the 
race to the swiftest in devising ways and means of 
terrorizing fellow-beings. 

An American news agency sends a message that 
the United States military authorities are testing 
the possibilities of a deadlier atomic weapon than 
the atom bomb, This hellish device is the radio- 
active cloud which is promised to be so Satanc 


as ro win the challenge cup for the most violent. 
This race will go on unless the nations are willing 
to adopt economic methods which will not entail 
violence as a means of working it. 


J. C. КОМАВАРРА 


PROFESSOR DHARMANAND 
KAUSAMBI 


Professor Kausambi was one of the foremost 
scholars of India. His speciality was a study of 
Buddhism and the Pali language. For years he worked 
in America and England as a research worker in 
Buddhism and made many original contributions in 
that line. 


Last year in September or October he went on 
а fast unto death. He felt that his work in this 
life was over and that, therefore, he should put an 
end to it. But his friends requested Gandhiji to 
intervene and Gandhiji was able to persuade him 
to give up the fast. But his health was shattered. 
He could not digest anything and suffered trom 
urticaria which kept him awake at night. His own 
people wanted him to have the best of medical 
treatment, but he chose to spend his last days at the 
Sevagram Ashram. He would not have his children 
visit him even during the last stages. 

Shri Kakasaheb Kalelkar was a great friend of 
Professor Kausambi and came to see him now and 
then. It was a treat to hear the two scholars talk 
and discuss things. 


At Sevagram Ashram he tried allopathic treat- 
ment for а while and then gave a trial to Nature 
Cure. But the will to live was not there and nothing 
seemed to help him. 





He had a great desire to see Gandhiji before his 
death. But Gandhiji was held up in Noakhali and 
Bihar. During Gandhiji's last visit to Delhi he asked 
me to escort him to Delhi and back. All of us con- 
sidered it a privilege to be able to do anything for 
him and I got Gandhiji's permission to take him to 
Delhi, but at the last moment he changed his mind. 
“Why inconvenience Bapu in this state of my 
health?” he argued. "If I am destined to see him 
I will get better or else he will come here.” But 
neither of the two eventualities took place and he 
expired on the 4th instant in perfect peace of mind. 
An Ashramite has given a graphic description of 
his last moments. 


“At 10-00 а. m. Kakasaheb arrived and talked 
to him. He listened attentively and answered by 
making signs. Kakasaheb pleaded with him that he 
should allow his son and daughter to come to see 
him. But he said no, After that he had his sponge 
bath and asked someone to open the door on the 
eastern side as if he was about (о step ош. Then 
he took Shankaranji’s hand and lightly pressed it, 
as if to thank him for the latter's services. And he 
quietly passed away. There was no sorrow or 
depression in the atmosphere. It seemed as if one 
of our esteemed companions was starting on a 
pilgrimage. 
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"The cremation took place at 5-30 p. m. Kaka- 
saheb, Vinoba and the inmates of all the institutions 
were there. Kakasaheb discoursed about Kausambi 
life and work ater the cremation. It was a rare privi- 
lege to witness such a death. He has set an example 
as to how to welcome death as а friend, How I 
wish all of us would be able to cultivate Kausambi 
detachment for life and be able to welcome death 
with a smile!" 








Speaking about Professor Kausambi's death ii 
the prayer meeting on the 5th instant Gand 
had said: 


“I am sorry to give you the news of the death 
of Professor Kausambi, the distinguished Buddhist 
divine and scholar. He was one of the finest Pali 
scholars, As such he had worked in America, Though 
his scholarship would have commanded a lucrative 
career, he chose the field of service and gave it to 
the Gujarat Vidyapith established during the 
non-cooperation days. He passed his last days at 
the Sevagram Ashram. Ablest doctors would have 
gladly attended to the deceased scholar, He could 
have gone to his native place Goa. He had а son 
and a daughter hoth receiving high salaries. But he 
preferred to live as a monk. He was reluctant even 
to receive any service from the Ashram members. 
But when he was assured that the Ashram people 
would consider it an honour to serve him, he readily 
consented to end his last days in the quieter atmos- 
phere of the Ashram, He practically fasted during 
the time at the Ashram. Enforcement of the Buddhist 
doctrine in his own life had taught him to regard 
death as the most faithful and unfailing friend and 
deliverer, He therefore shed the fragrance of his 
life among the privileged inmates of the Ashram. 
His desire was that there should be no fuss when 
һе died. His only wish was that scholarship or 
scholarships should be founded to send selected 
students to Ceylon to learn Pali and become Buddhist 
preachers,” 


New Delhi, 8-6- 








47 S. N. 


Gold-Hunger 


A Reuter's message informs us that the British 
Government has been accumulating gold at a 
significant pace. At one time England depleted 
India of her stocks of gold and sent them to 
American vaults and now she is getting back this 
fold. One of the great arguments that England has 
been advancing against the settlement of our 
sterling credit is that such a settlement will affect 
their export trade and therefore affect her production 
of consumer goods. India, being an agricultural 
country, needs considerable amount of gold reserves 
for her economic organization to function smoothly, 
Being largely an illiterate country, banking facilities 
can form no substitute. Therefore, if England can 
return her dues to India partially in gold, it will 
help India and at the same time not affect her 
programme of production of consumer goods, 


* TG K. 


HARIJAN AS THE FIRST PRESIDENT 

In one of his post-prayer speeches Gandbiji 
explained who in his opinion should be the first 
President of the Indian Republic. In a letter to an. 
Ashramite after Shri Chakrayya's death he wrote 
“Tf all that Lilavati has told me is true, then he 
certainly did deserve to be the first President of 
the Indian Republic. I have no doubt in my mind 
that he who is a devotee of God, who is brave, 
and who is a servant of the nation can become the 
first President of free India. A similar idea was 
expressed by me as president of the G. P. Con- 
ference at Godhra years ago. I said then that I 
won't be happy till the President of the Congress 
came from the ‘lowest class’ of the Harijans.” 

In the speech he narrated how Queen Victoria 
became the Queen at the age of 17 and the old 
Premier bowed before this young girl and carried 
on the Goyernment in her name. "If I haye my 
way I would put a suitable Harijan girl in the 
presidential chair. Ina free India knowledgerof English 
won't be necessary for the President. She need nor 
have knowledge of high politics. All the learned 
statesmen of the country would help her to carry 
оп the Government.” 

And who was this Chakrayya whom Gandhiji 
considered as a fit person to be the first President 
of India’s Republic to be? He was a Harijan from 
Andhra. He came аз а youngster. He becamea good 
tailor, good spinner and weaver and learnt Hindustani. 
Unlike the average educated Harijan who wants 
to settle in a city, Chakrayya's ambition was to 
serve the Harijans in his own village. Suddenly in 
about 1940 he started getting what looked like 
epileptic fits. He was a believer in Nature Cure. 
Не went to a Nature Cure sanatorium in Andbra 
and was reported to have got over the fits. The 
fits, however, recurred every now and then and 
they were connected by him with some irregularity 
in his diet. About a month ago he came back to the 
Ashram complaining of failing vision and headache. 
Examination revealed signs of increased intracranial 
Pressure, It was a case of brain tumour. He was sent 
toa hospital at Bombay where an operation which was 
considered dangerous was recommended. He sought 
Gandhiji's advice. A confirmed believer in Nature 
Cure that Gandhiji is, he saw that Nature Cure 
could not help a case of brain tumour and advised 
in favour of the operation. The operation proved 
fatal. Here is an extract from his letter to Gandhiji 
written two or three days before the operation, 
received after his death. “I am not afraid of death, 
But if you will permit me, I would like to try 
Nature Cure for a period of four months. If I get 
better, well and good. If not, I would much rather 
Tay down my life for naturopathy than for allopathy. 
But I leave the final decision to you.” 

To an Ashramite he wrote half an hour before 
going to the operation theatre: “I was very 
despondent, but now my despondency has 
gone. One feels happy to go to see the earthly 
father. How much happier one should feel at the 
thought of going to see the Father in Heaven? My 
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fear of death is gone. I am prepared to meet it with 
joy in my heart.” No wonder, Gandhiji considered 
him a fit person to be the first President of the 
Indian Republic. 

New Delhi, 5-6-47 S. N. 


HARIAN 


June 15 





WALLS OF PROTECTION 
(By M. K. Gandhi) 

Let us ask ourselves what walls should be 
erected to protect brahmacharya of which I wrote 
last week. The answer seems clear. It is not 
brahmacharya that needs walls of protection. То 
say this is easy enough and sounds sweet. But it is 
difficult to understand the import of the statement 
and more во to act accordingly. 


It is true that he who has attained perfect 
brahmacharya does not stand in need of protecting 
walls, But the aspirant undoubtedly needs them, even. 
as а young mango plant has need of a strong fence 
round it. A child goes from its mother's lap to the 
cradle and from the cradle to the push-cart — till 
he becomes a man who has learnt to walk without 
aid, To cling to the aid when it is needless is 
surely harmful. 

I made it clear last week that brahmacharya is 
опе out of the eleven observances, It follows, 
therefore, that the real aid to brahmacharya are the 
remaining ten observances. The difference between 
them and the walls of protection is that the latter 
are temporary, the former permanent, They are an 
integral part of bralimacharya. 

Brahmacharya is a mental condition. The out- 
ward behaviour of a man is at once the sign and 
proof of the inner state. He who has killed the 
sexual urge in him will never be guilty of it in any 
shape or form. However attractive a woman may 
be, her attraction will produce no effect on the 
man without the urge. The same rule applies to 
woman. But he or she who has not conquered lust 
should not turn the eyes even towards а sister or 
a brother ог a daughter or а son. This advice I 
have given to friends who have profited by it: 

As for myself I have to admit with great shame 
that while the sight of women had ceased to rouse 
any sexual urge in me in South Africa, in the early 
days of my return to India past recollections roused 
the urge against which I had to battle fairly hard, 
The same is true of the vague fear which is so 
unbecoming in шап. 

I was cowardly by nature. I was frightened to 
sleep in the dark. To sleep alone їп а room was 
an act of bravery for me. I hope I have lost that 
cowardliness. Yet I do not know what would be 
my state if I lost my way and had to wander alone 
in a thick forest on a dark night and if 1 were to 
forget that God was ever with me. If this child- 
hood’s fear has not completely gone from me, it 








would be certainly more difficult for me to be 
fearless in a lonely jungle than to control the 
sex urge. 

‘There are certain rules laid down in India for 
the would-be brahmachari, Thus he may not live 
among women, animals and eunuchs, he may not 
teach a woman only or even a group, he may not 
sit on the same mat as a woman, he may not look 
at any part of a woman's body, he may not take 
milk, curds, ghee or any fatty substance nor indulge 
in baths and oily massage. 1 read about these when 
I was in South Africa, There I came in touch with 
some men and women who, while they observed 
brahmacharya, never knew that any of the above- 
named restraints were necessary. Nor did I observe 
them and I was none the worse for the non-obser- 
vance. I did give up milk, ghee and other animal 
substances but for different reasons, I failed in this 
attempt after two or three years after my return to 
India. But if today I could find any effective vege- 
table substitute for milk and ghee, I would gladly 
renounce all animal products. But this is another 
story. 

A perfect brahmachari never loses his vital fluid. 
On the contrary, he is able to increase it day by 
day and, what is more, he conserves it; he will, 
therefore, never become old in the accepted sense 
and his intellect will never be dimmed. 

Tt appears to me that even the true aspirant 
does not need the above-mentioned restraints, 
Brahmacharya is not a virtue that can be cultivated 
by outward restraints, He who runs away from a 
necessary contact with a woman does not under- 
stand the full meaning of bralimacharya. 

Let not the reader imagine for one moment that 
what I have written is to serve as the slightest 
encouragement to life without the law of real 
restraint. Nor is there room in any honest attempt 
for hypocrisy. 

Self-indulgence and hypocrisy are sins to be 
avoided. 

The true brahmachari will shun false restraints, 
He must create his own fences according to his 
limitations, breaking them down when he feels that 
they are unnecessary. The first thing is to know 
what true brahmacharya is, then to realize its value 
and lastly to try to cultivate this priceless virtue. 
T hold that true service of the country demands 
this observance. 

New Delhi, 8-6-47 
(From the original in Gujarati) 
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WEEKLY LETTER 
Our Dury 

With the return of the Viceroy to Delhi, the 
atmosphere became tense with expectation. The pro- 
posals embodied in Н. М. G.'s announcement were 
discussed with the Congress and the League leaders, 
who in their turn held consultations with their 
colleagues. But it was decided that nothing should 
go out until the announcement was formally made 
on the 3rd June. On the 2nd and the 3rd instant, 
therefore, Gandhiji requested the audience to check 
their curiosity. He could not tell them what had 
happened or what was happening. And he and the 
audience were men in the street. They should not 
concern themselves with what the Viceroy had 
brought. They should concern themselves with what 
they were to do under given circumstances. 

He called upon the doctors to turn their atten- 
tion to the villages of India and study indigenous 
drugs and treatments. Above all, he wanted them 
to teach the people the right way of living, 

" What shall I say of the scientists?" he con- 
tinued, " Are they giving their attention to growing 
more food, not again through the aid of artificial 
manures, but through real scientific treatment of 
the soil and through a wise use of organic manure. 
In Noakhali I saw the people even making wise 
use of the terribly destructive water hyacinth 
which grows wild and blocks the very necessary 
water ways. This they will remove when they live 
for the country rather than for themselves.” 

He asked the people of India to turn the search- 
light inwards, They were perfectly entitled to 
praise or blame the Congress or the League ассог- 
ding to the dictates of their intelligence and con- 
science. That was the right of the people. They 
must from then onwards think in terms of Panchayat 
Raj. He had called Pandit Jawabarlal the uncrowned 
king of India, but the real rulers were the toiling 
millions. 

"jawabarlalji cannot be replaced today whilst 
the charge is being taken from Englishmen. He, a 
Harrow boy, a Cambridge graduate and a barrister, 
is wanted to carry on negotiations with English- 
men. But a time is fast coming when India will 
have to elect its first President of the Republic 
that is coming. I would gladly have presented the 
late Chakrayya as such had he lived. 1 would rejoice 
to think that we had a mehtar girl of stout heart, 
incorruptible and of crystal-like purity to be our 
first President. It is no vain dream. There are such 
Harijan girls, if we would but set our hearts on 
having rustic Presidents. Did I not choose little 
Gulnar, the daughter of the late Maulana Mahomed 
Ali as my successor ? The stupid girl married Shwaib 
Qureshi, once a fakir and introduced to me as 
the first satvagrahi when the Ali Brothers were 
prisoners. Stupid Gulnar is now а proud mother 
of bright children but she has forfeited the right 
to be my successor. Our presidents of the future 
would not be required to know English. They 
would have as their counsellors wise patriots 
Knowing the necessary foreign languages and the 





art of true statesmanship. Such dreams can only 
be realized if we cease sanguinary fratricide and 
turn our attention towards our villages." 

Referring to the black market he said that a 
businessman had said to him that it was perhaps 
only а few traders who indulged in it whereas the 
real black market was to be seen in the corruptio: 
that existed in the Government offices. Gandhi 
said that the Government itself was a trading con- 
cern, Nevertheless, it made him sad to think that 
the members of the services were implicated. It made 
no difference whether they were Europeans or 
Indians, Hindus or Musalmans, He said that it 
would be a sad look-out for the future of the 
country if the services and the people encouraged 
bribery and corruption. What could Rajaji or 
Rajen Babu do if they were not honestly helped? 
No elected representative of the people could rule 
by the sword. That was not possible in a democratic 
State. Gandhiji, therefore, pleaded earnestly with 
the members of the services, whether British or 
Indian, to be true to the salt of India and eschew 
all dishonesty wherever it existed. He appealed also 
to the public to realize the great responsibility that 
freedom was throwing on them and to rise to their 
full stature by clinging to truth and non-violence. 
Such action would redound not only to their own 
credit but would be for the good of all and also 
help the British to withdraw from India, leaving 
India enjoying an orderly government. He asked 
them not to believe that the British were dishonest 
unless they proved themselves unworthy of their 
trust, He himself believed that the Viceroy was 
honest. Only by being strictly honest themselves, 
however, would they be able to steer their ship 
of State safely to harbour. 

UNWILLING PARTNERS NOT WANTED 

Оп the evening of the 3rd the Viceroy followed by 
Pandit Jawaharlal Nehru, Qaid-e-Azam Jinnah and 
Sardar Baldev Singh spoke to the people on the radio. 
The reactions to H. M. G.'s announcement were 
mixed. Most of the Hindus were sad. Panditjis 
broadcast was most touching. They all disliked the 
vivisection of India. But they could not let India 
bleed continuously. A surgical operation was to be 
preferred under the circumstances. Three lorries 
full of Muslims were reported to have gone to 
the Qaid-e-Azam’s house shouting Pakistan zindabad, 
And yet several Muslims came to see Gandhiji and 
expressed sorrow over what had happened. In the 
Punjab and Bengal large numbers of Muslims are 
reported to be dissatisfied. Speaking on the plan 
embodied in Н. М. G/s announcement, Gandhiji 
said that he had already told them over and over 
again that to yield even an inch to force was 
wholly wrong. The Working Committee holds that 
they had not yielded to the force of arms but they 
had to yield to the force of circumstances. The 
vast majority of Congressmen did not want un- 
willing partners. Their motto was non-violence and, 
therefore, no coercion. Hence, after careful weighing 
of the pros and cons of the vital issues at stake 
they had reluctantly agreed to the secession from 
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the Union that was being framed of those parts 
which had boycotted the Constituent Assembly. 
Gandhiji expressed sorrow at what he considered 
was a mistaken policy of the Muslim League. They 
feared Hindu domination they said, and desired 
to rule in what they were mistaken in calling 
their own homelands, Ag a matter of fact, however, 
India was the homeland of all who were born and 
bred in India. Would the Muslim homeland live 
їп isolation? Was not the Punjab as much the 
homeland of the Hindus, the Sikhs, the Christians, 
the Jews and the Parsis who were of the Punjab? 

Gandhiji could not blame the Viceroy for what 
had happened. It was the act of the Congress and 
the League. He (the Viceroy) had openly said that 
he wanted a United India but he was powerless 
in face of Congress acceptance, however reluctantly, 
of the Muslim position. 

There were the brave Sikhs whose leaders had 
been to see him. Gandhiji had explained to them 
what he meant Бу one Sikh being equal to 1} 
lakhs of persons. It was the courage of one Sikh 
to stand firm in spite of the opposition of 11 lakhs 
of men, This could only mean bravery of the 
highest and purest kind. If they had that faith and 
courage born of non-violence, they would be worthy 
of the proud name Khalsa. That was the lesson“ 
he had learnt from the Granth Sahib and Khalsa 
History. 

Не had done his best to get people to stand by the 
Cabinet Mission Statement of May 16th but had failed. 
But what was his duty and theirs in the face of the 
accepted fact? He was a servant of the Congress 
because he was a servant of the country and he 
could never be disloyal to them. Panditji and 
the Viceroy had said that nothing had been imposed 
оп anyone, The agreement that was embodied in 
the announcement being a voluntary act of the 
parties could be varied by them at any stage by 
mutual consent. He pleaded with the Muslim 
League, now that they had their wish fulfilled, to 
relieve the Viceroy of the heavy task of being the 
middleman between the parties. He hoped that it was 
a final agreement between the parties. Therefore, all 
violence should stop, And Qaid-e-Azam Jinnah 
should invite Congress leaders for a discussion as 
tothe best way of dealing with the further stages. 
Thus, for instance, there was no reason why they 
should not by mutual agreement define the bound- 
aries of partitioned Punjab and Bengal. 

WOULD HE Fast? 

The feeling against the division of the country 
is strong. Gandhiji's speeches had revived the hopes 
that the evil might be averted. Some people asked 
him whether he would undertake a fast unto death 
in view of the decision of the Congress Working 
Committee accepting division of India. Had not he 
called Pakistan a sin in which he could never 
Participate ? Replying to this Gandhiji said that he 
could not fast at the dictation of anyone, Such 
fasts could not be lightly undertaken. They could 
conceivably be wholly undesirable. They could not 
be undertaken out of anger. Anger was a short mad- 


ness, He must, therefore, undertake the fast only 
when the still small voice within him called for it. 
He was a servant of the country and, therefore, of 
the Congress, Was he to fast because the Congress 
differed from his views? He had to be patient. 
There were occasions enough for being impatient. 
The Congress seemed to stand for projects of 
industrialism in which he saw по deliverance for 
the masses from their grinding poverty. He did 
not believe in mill-made civilization as he did not 
in mill-made cloth. He did not believe in an 
army for the removal of the menace to the 
teal freedom of the country. If he was to 
impatiently fast, in the symptoms he had described 
and others he could add, there were reasons enough 
to justify a fast unto death. He felt that he must 
be steadfast in the midst of the fire raging round 
him and prove his faith in the ultimate triumph of 
truth. He referred even to the document he had 
signed together with Qaid-e-Azam Jinnah and to 
which the Viceroy was really à party, He must 
watch what his two partners did before he acted. 
He could only say that he would gladly walk or 
drive with them to the affected parts. They (the 
people) might well ask what they were doing 
while Gurgaon was burning ? He asked the audience 
and the authors of the rebuking messages to bear with 
the Congress, the League and with him, and watch, 
even critically, and see how things were moving. 
He hoped that they would not fail them, the 
people. The Government belonged to the latter as 
he did. There was ample time for the people to 
judge them and leave them if any of them were 
found wanting. 


There is a large section of the Hindus who have 
heaved a sigh of relief that at last they are rid of 
the Muslims and would be able to work out and 
develop the country without any bickerings. But 
there are others who see clearly that partition 
is no solution to the problem. Nearly four crores of 
the Muslims would still remain in the Union of India 
and about two crores of the Hindus will remain in 
the so-called Pakistan areas. They feel helpless and 
angry at the Congress decision and as such blame 
the Congress and Gandhiji A sister wrote to him 
that he should retire to the jungle. It was he who 
had spoilt Jinnah Saheb and turned his head. He 
(Gandhiji) was responsible for the evil that the 
country was facing. Gandhiji’s reply was that the 
sister was quite wrong. Love or ahimsa was the 
most powerful magnet in the world. It never did 
any harm to anyone. 

BRITISH BONA FIDES 

Addressing the prayer gathering on the 6th 
instant just after his return from the Viceroy's 
house, Gandhiji said that they might ask him what 
he had brought from the Viceroy. He had brought 
nothing for he (the Viceroy) had nothing to give 
except his services if they were wanted. He had 
told him that his one object was to withdraw from 
India in the quickest manner possible, leaving behind 
peace and order throughout India. They had decided 
to go in June 1948. Now they would probably 
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‘withdraw by August 15th this year. Why had they 
decided to go? They were impressed by our non- 
violent struggle. India believed that British rule 
Was an evil. Yet she did not try to kill the British. 
She simply tried to non-cooperate with the evil, not 
‘with the evil-doer. Such interval as was necessary was 
due to the fact that it was a voluntary withdrawal. 
Some arrangement was a necessity of the case. 

There were several who still suspected the British 
bona fides. It was not they who were dividing India. 
Unity of rule they claimed as their greatest achieve- 
ment. The division was the result of an agreement, 
however reluctant, between the Congress and the 
League. 

Brave people were not perturbed by mere 
suspicions, He himself believed that the Viceroy 
was sincere. If he proved to be a duper, he 
would be the sufferer, never the duped. 

PUT PAKISTAN ON THE SCREEN 

Now that the Qaid-e-Azam had got what he 
wanted, said Gandhiji, it was up to him to give 
the world the shape of Pakistan and make it 
attractive in word and action. Was it not up to 
him to invite all non-Muslims and show them that 
they would be as happy as the Muslims of Pakistan ? 
What about the Frontier Province? It was 4 
Congress Province. If it was to be of Pakistan, the 
Qaid-e-Azam had to convince the Pathans that 
they would be just as well off in Pakistan as in 
the Union of the Provinces of India. Referendum 
was a dangerous method ar this time. He, therefore, 
suggested the method of attracting the Pathan 
through reason and love. 

What should happen was that the Union of India 
and Pakistan should vie with each other in well 
doing, If Pakistan did better, the whole of India 
would be Pakistan in which there would be 
neither, majority nor minority and all would be 
equal. If he were the President of the Muslim 
League, he would put Pakistan on the screen and 
make it attractive by its matchless beauty. In that 
case he (Gandhiji) would be the first one to admit 
his mistake and commend Pakistan to everybody. 
Will the Qaid-e-Azam do this? 

HAD THE CONGRESS ERRED ? 

Referring to the newspaper report that Gandhiji 
had differed from the decision of the Working 
Committee and that the A. L. С. C. would raise 
its voice against it, Gandhiji said that the A. L С. С. 
had appointed the Working Committee and they 
could not lightly, discard its decisions, Supposing 
the Working Committee signed a promissory note 
on behalf of the A. L С. C, the A. L С. С. had 
to honour it. The Working Committee might make 
a mistake, They could punish it by removing it. 
But they could not go back upon the decision 
already taken by it. 

Аз for the people, he would ask them to oppose 
the Congress only when it tried to mislead the 
public deliberately. They knew his method of resist- 
ance, After all, he had preached rebellion against the 
ity Sanatanist Hindu stronghold on the subject 
of untouchability and the result was quite good. 














He might differ from the Working Commies. 
But having stated the fact he would recommend 
their decision for acceptance. He was of the opinion 
that they could still mend the situation to a large 
extent. 

He had said at the Second Round Table Con- 
ference that the Congress was the representative not 
merely of the few lakhs of the members on the 
Congress rolls. but it represented all the millions 
of India in that it had their real welfare at heart. 
Thus who but the Congress could represent the 
Princes and the people under them? When para- 
mountcy was at an end, surely the will of their 
people should be paramount. 

THE VOICE OF SILENCE 

Shri Girdhari Kripalani sang in the prayers sun 
ri sakhi Mohan ki yeh bansri piyari (us 59 west 
чє id Rar). Commenting on it in his post-prayer 
speech Gandhiji said that he was very fond of the 
bhajan both for the sweetness of the voice that 
had sung it and for the richness of the content. It 
described how Lord Krishna played the flute and 
the gopis went into exultation over it. God des- 
cribed as Krishna resided in everyone's heart which 
was likened to the silent forest. Gopis were the 
human family. The refrain of the bhajan was that 
they were to listen to the voice of the silence even 
in the midst of the din and the noise of the battle 
of life. All men and women were gopis before God. 
If they were to listen to the silence within, outward 
silence was of utmost necessity. If they were in tune 
with the Infinite, they would not move from their 
place even though bullets may rain over them. 

TO THE FIGHTING PARTIES IN GURGAON 

Turning next to the situation in Gurgaon, 
Gandhiji said that the Jats, the Ahirs and the Meos 
were still fighting. It was reported that they did 
not descend to inhuman levels and spared women 
and children and old people. There was arson on 
a large scale. They were burning huts, which to 
the dwellers were as precious as palaces to the 
princes. He appealed to the parties to cease hosti- 
lities when the Congress and the League had come 
to an agreement, The people must respect it and 
cease fighting amongst themselves. Someone had 
suggested that he should become the arbitrator 
between the fighters. He could not do so. He did 
not know the combatants. Nor had he ever been 
а self-styled arbitrator. He would have no sanction 
behind his award. He had not in mind the sanction 
of the sword. He meant the sanction of public opinion. 
In any event let the parties regard his appeal in 
the shape of an award which they should carry out. 

UNITED BENGAL? 

The talk of a united sovereign Bengal has been 
in the Press for sometime. The sponsors of the 
scheme, told Gandhiji that Bengal had a common 
culture and а common language. They did not want 
to split their Province in two. They were one 
people and would live and die as such, The yaliant 
fight that the Bengalis put forth against Lord 
Curzon's scheme of partitioning Bengal was not so 
very long ago. Gandhiji had nothing to say against 
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the argument, Indeed, it applied, equally to’ the 
whole of India. If any single province wanted to 
do the right thing, he would not oppose it. 
Referring to this he said that some people had 
told bim that the move for a united sovereign 
Bengal was a sinister one. The Hindus were fed 
up and wanted to separate West from East 
Bengal, The Bengal Muslim League had also 
rejected the unity plan but some people were 
still persisting with it and it was said to be due to the 
fact that he (Gandhiji) was behind the move. He 
wanted to make it clear that he could never support 
any questionable practice. He was even told that 
money was being spent like water to buy votes in 
favour of a united Bengal. He appreciated unity 
but not at the cost of honour and justice, He was 
taken to task for supporting Sarat Babu. He was 
undoubtedly his friend. He was in correspondence 
with him. But he would never be guilty of supporting 
anything that could not be publicly and honestly 
defended. That was his universal practice. He did 
not believe in questionable means even to secure a 
worthy end, 
New Delhi 9-6-47 S. N. 
THE LAST STATE 


In a parable Jesus told us of the danger of pious 
resolutions without a definite programme. When 
an unclean spirit goes out of a man and its place is 
not taken up by a good spirit, but the house is 
merely swept and garnished, then the evil spirit 
that has gone out will bring seven other spirits;more 
wicked than itself and will take possession of the 
well-intentioned man and the last state of the man 
will be worse than the first. 

The truth of this appears to be becoming: more 
and more apparent in the way the Madras Govern- 
ment is going about its business, [c cleaned up the 
Adviser Regime, formulated good resolutions under 
the Prakasam Ministry and now seems to have 
relapsed into slumber. 


The news comes that the Firka Cottage Indus- 
trial Officers have been given the quit order. Public 
men of the type of R. Vinayakam Pillai who, out 
of their zeal for the Gandhian Economy, condescended. 
to enter the portals of Government employment 
have had а rude awakening. These men are seasoned 
constructive workers who have to their credit much 
good work done in the past. We have no quarrel 
with the Ministry concerned as to the policies 
they choose to follow. That is for their constitu- 
encies to decide. If the ministers are doing things 
contrary to the wishes of the people, it is for the 
latter to take the necessary steps to pull them up 
ог in the last resort to disown them, But what we 
do expect is that the Ministry will, without any 
prevarication, state definitely the goal they are 
pursuing. The reversal of the Textile Policy and 
the abolition of these officers indicate which way the 
wind is blowing; and that makes us fear that "the 
last state of the man will be worse than his first”. 
J. С. KUMARAPPA 


AN ENGLISH WOMAN'S HUMILIATION 

An English sister who loves India writes to me 
as follows: 

"1 am deeply troubled and ashamed. You will 
understand something of how I feel. I cannot agree 
with the agraments of those of my friends who, in 
my view, seem to miss the spiritual tragedy of 
dividing and sub-dividing a great people on a basis 
of religious differences. Tf divisions must come and 
sometimes they seem to be the inevitable, inescap- 
able consequences of past policies, then let them come 
naturally and not by imposition from an alien hand, 
Then the healing forces, which Gandhiji seeks to 
release, can freely, play their part. It is по use, по 
use at all trying to solve India’s human problems 
by political jugglery, is И? Those who declared 
that it was unrealistic to follow principle and realistic 
to follow expediency, must take the responsibility 
for what they have done. 

"Of course, India will rise to her full stature 
in the end, But our follies have set the clock back 
temporarily. The trail of sorrow and suffering dis- 
tresses and humiliates me for I am convinced that 
whatever may have been India’s own share in creat- 
ing the present situation, our share is far greater. 
Would that our statesmen would make this conf 
and ‘come clean’. Then we might begin to build 
оп a basis of mutual trust and friendship. " 

There are many English men and women who do 
feel humiliated at the injury their rule has inflicted 
on India. Division of a country or any part of it on 
а religious basis can never be a cure for communal 
strife. Such action is the very negation of religion. 
1 the Hindus and the Muslims have gone mad 
temporarily, let us hope, there is no reason what- 
soever why Britain should not act sanely. Gandhiji 
has said more than once that their one and only 
duty is to withdraw their power. How we shall 
elect to live is our concern and we alone can settle 
our differences satisfactorily, 

The division of India will, as the sister rightly 
says, be a spiritual tragedy. It will, in any event, if 
it comes about, be a very poor commentary on our 
good sense. Britain had to follow the policy of 
divide and rule in order to maintain her empire. 
Her departure should serve to unite rather than 
divide. The opposite course will be our everlasting 
humiliation. 
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WHITHER STATES? 

[The following is a summary, from Gandhiils post- 
prayer speeches on the 13th and 14th June and his 
speech at the A. 1. C. C. meeting, of his remarks 
about the duty of the States.— S. N.1 

On the 13th Gandhiji referred with sorrow to 
the sad news he had heard that day that Sir C. P. 
Ramaswamy Aiyer, the learned Diwan of Travancore, 
an able administrator and a writer, had banned 
the State People's Congress from holding any 
meetings and, if the newspapers were to be believed, 
had said that on August 15th when the British 
transferred power to Indian hands, Travancore 
would declare itself an independent State. If any 
Travancoreans objected, they were ar liberty to 
leave the Stare. Gandhiji would like to know how 
Travancoreans were expected to leave the land of 
their birth. Evidently, Sir С. Р. was quite content 
for Travancore to remain in India so long as the 
British King was Emperor of India, but the moment 
the power passed into Indian hands, he wanted 
Travancore not to join the Union of India. It was 
an amazing position and wholly unworthy of any 
State. If the British were going to be party to 
such conduct, it would be to their lasting shame 
and Gandhiji fervently hoped that they would act 
on the square. And what applied to Travancore 
applied equally to Hyderabad. The Nizam's firman, 
if the papers again were to be believed, was wholly 
wrong, 90% of the population in Hyderabad was 
non-Muslim. This State, as indeed all States, 
belonged to their people. The rulers had the right 
to exist only if they became trustees and servants 
of the people. Times had changed and if the Princes 
did not take time by the forelock, they would 
cease to be. The Congress had been a true friend 
of the States from the beginning. He cited the 
instance of Mysore inthe G. О. M.'s— Dadabhai's 
time. The Congtess had also served Kashmir, 
Baroda and other States. It had no desire to anni- 
hilate them but the Princes could nor afford to 
disregard this great organization which represented 
the people in the States as it sought to represent 
the Princes. As for himself, he had always been a 
friend of the Princes and of all who possessed this 
world's goods. He wanted through his friendship 
to bring them close to the poor and needy, near 
to the bhangis of whom he was one. He appealed 
to them with all the emphasis at his command to 
come into the Constituent Assembly, He did not 
mind which it was. India was. alas! being partition- 
ed because of the Hindu-Muslim quarrels. Let 








not the Princes attempt to create further separatism. 
Gandhiji hoped that God would give the necessary 
wisdom not only to the Princes but also to Lord 
Mountbatten. As Britain's last Viceroy he must 
not leave this country in needless strife. 


On the 14th Gandhiji received a telegram from 
Sir C. P. Ramaswamy Aiyer saying that Travancore 
was willing to come into the Constituent Assembly 
ofa United India, but if there were to be two 
independent Indias, Travancore which had never 
been conquered would maintain ап independent 
status while working in closest cooperation with the 
rest of India and entering into necessary agreements 
and treaties on matters of common concern, 
The Diwan stared that the majority of the 
people of Travancore were in favour of an inde- 
pendent Travancore, Referring to this telegram 
Gandhiji said that he was sorry that he was no 
wiser on the main issue. He could not help noticing 
a grave omission in the wire, Was there a ban on 
the State People's Congress ? If so, why? 


If Travancore would have come in provided 
there was no division or, in more precise language, 
no secession from the Union, surely this State should 
not treat secession as a signal for the balkanization 
of India. Travancore was independent when there 
was no politically unified India, Now that there 
was secession on purely religious grounds, Gandhiji 
would have expected a man like Sir С. Р. Rama- 
swamy Aiyer to advise the Maharaja of Travancore 
in no way to emphasize the secession by using, 
wholly wrongly, the vicious example set by the:All 
India Muslim League. 








He made bold to say that if а referendum were 
taken, the Christians of Travancore as also 
the Hindus, not excluding the untouchables, would 
vote against Sir C. P.'s strange idea of an indepen- 
dent Travancore in which he hugged the suzerainty 
of the British but rejected the suzerainty of the 
Union of the people of India. If Sir C. P. was 
unfortunately unable to appreciate his appeal and 
argument, he hoped the other Princes would 
recognize the obvious wisdom of making common 
cause with the people of India in which, without 
fear of contradiction, he included the people of 
the States. 


Speaking at the A.I. C, С. meeting Gandhiji 
said: 


"There was a time when I told everyone to 
leave the States alone. At that time we were 
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engaged in a grim fight against the third power. 
The times have changed. India is on the threshold 
of independence. Hyderabad and Travancore are 
talking of becoming independent States. Such talk 
is vain. I congratulate the majority of the States 
who have decided to join the Constituent Assembly. 
If they have come wholeheartedly, they are quite 
safe as Servants and trustees. They must march 
with the times, 

“Te is amazing that the Princes who were virtual 
slaves of the British should spurn an honourable 
position in the Union of India and should want to 
be independent. The Union are not inimical to the 
Princes. But today when the teins of the Govern- 
ment have come into the people's hands, they have 
jealously co guard the welfare of the whole of India, 
The people of the States are with us. If the Princes 
become independent, it can only be at the cost of 
the freedom of the people of the States. So far a 
Í know India, such a thing will never be tolerated, 
The Princes must read the writing on the wall. 


MAN OR BEAST? 


The so-called " labour-saving devices" in lands 
where man-power is scarce, develop into "un- 
employment creators" in countries where there is 
a surfeit of labour, Wich the advent of "labour- 
saving devices” the artisans are thrown on the land 
in the first instance. Then the pressure becomes so 
great that man is obliged to compete with the 
beasts of burden for the " husks*that the swine do 
eat". 

This is the position of rickshaw coolies, They 
are competing with tonga horses. A tonga needs a 
driver to guide it. Now, with the rickshaw, the horse 
is eliminated and the coolie does both the work of 
the horse and that of the driver at a lower charge. 
Thus falls man from the human state to that of a 
beast of burden. Man is not physically built like a 
horse. This change overworks his heart and he finds 
an early grave along with his morsel of bread. 


Any society which allows such degradation 
is guilty of inhumanity. People have organized 
societies for the prevention of cruelty to animals, 
but is there no one to heed the cry of those who 
are driven by poverty and dire necessity to envy 
cattle-feed 2 

‘Ac least atone place, with the dawn of freedom, 
society is waking up to its duties, At Medan, 
Sumatra, the Chinese community has purchased and 
destroyed the ninety rickshaws that were plying in 
the town. The coolies were given 100 guilders each 
and were either repatriated to China or were found 
other jobs. 

Will our rickshaw-ridden cities like Madras and 
Nagpur take a leaf out of this and demonstrate 
that their social consciousness is awakening ? Madras 
is planning to license this nefarious traffic instead 
of banning it. Will the advent of Swaraj mean any- 
thing to the section of humanity reduced to this 
plight? 











J. C. KUMARAPPA 


A SCIENTIST'S PROPHECY FULFILLED 

Ever since Gandhiji left Sabarmati on March 12, 
1930 in order to break the salt law at Dandi on 
the shores of the Western ocean, the Government 
monopoly ot salt bas been the symbol of foreign 
тше, and free sale has been the symbol of Swaraj 
in our eyes, The Dandi march drew the attention 
of the world to the iniquity of the salt tax, and 
Professor J. B. S, Haldane, the famous biologist, 
was one of those who criticized it in a number of 
articles written for the British press, He observed 
that in England salt is a luxury for most people. 
However there are exceptions in England which 
are interesting ‘because they prove the rule for 
India’ (The Inequality of Man and Other Essays, 
Chatto and Windus, 1932, p. 231). 

Professor Moss who investigated the dietary of 
coal miners found that in the deeper, and there- 
fore hotter, mines the workers ate astonishing 
quantities of salty foods such as bacon and red 
herrings. They also bought a good deal of table salt, 
and sometimes even relished salted beer. Moss then 
showed conclusively that this demand for salt was 
simply to make up the sale lost in sweating. 

The world's sweating record of over two quarts 
in an hour is held by an English collier, and as 
much as eighteen pounds weight may be lost in a 
single shift in a hot mine, including about an ounce 
of salt. A shortage of salt in the dietary leads to 
weakness and to а very distressing form of cramp. 

Now in India during the hot weather one sweats 
for twenty hours a day and to make good the loss, 
over an ounce of salt per day may be needed. Salt 
is thus an essential component of the diet, and a 
tax on salt in India is as undesirable from the 
biological point of view, said Haldane, as would be 
an excise duty on wheat in England, and even more 
so. It is quite detrimental to the health of the people. 
No doubt its abolition would dry up an important 
source of revenue, but this need not matter if 
biological issues — questions of life and death — аге 
regarded as equally important with economic issues. 
Haldane's conclusion was that “ the continuance of 
the salt сах is a biological argument for Swaraj." 
As it weighed most heavily on the poorest workers, 
he held that Gandhiji's campaign for its abolition 
was " biochemically justified " ( Science and Everyday 
Life, Kitab Mahal, p. 199) and hoped that " one of 
the first acts of a self-governing India will be the 
abolition of the salt tax" (ibid, p. 29). 

This pious hope has been fulfilled Ьу the Nehru 
Government which took office on September 2, 
1946, an ever memorable date in the modern history 
of India. V. G. D. 
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MEDICAL WORK UNDER KASTURBA 
TRUST 

A joint meeting of the Kasturba Trust Provin- 
cial Agents and the Advisory Medical Board of 
the Kasturba Trust was held on the 30th of May, 
The Chairman explained the policy of the Medical 
Board, The Board had advised the Trust to con- 
centrate on the training of midwives and nurses 
for village work according to the special syllabus 
prepared for that purpose and the agents should 
also select suitable candidates for training as 
health visitors., 

Хо view of the limited funds at the disposal of 
the Trust, the Board had suggested that the Trust 
should concentrate on maternity and child-welfare 
work only. Considering the appalling figures of 
maternal and infant mortality in this country 
maternity and child-welfare work was a crying need 
of the day. 

It was suggested that the training should be 
given as far as possible in rural areas, so that the 
candidates had the rural background in view, The 
Trust should have one good training institution in 
every province. Possibility of utilizing Government 
hospitals in small mofassil towns for this purpose 
should be explored. The need for better educa- 
tional standard of the candidates was emphasized, 
The Trust should make arrangements for giving 
preliminary training to village girls so as to bring 
them up to the standard for imparting to them the 
specialized training. The policy of starting large 
numbers of small maternity centres under the care 
of midwives was discouraged. 

The agents raised the point that outdoor dis- 
pensaries were an absolute necessity in order to 
establish contacts and win the confidence of the 
villagers. The Board was of the opinion that out- 
door dispensaries should form part of the maternity 
centres wherever possible. Starting of independent 
outdoor dispensaries was discouraged, 

The question of domiciliary and institutional 
midwifery was discussed. From the point of view 
of providing better surroundings, better food and 
more rest to mothers during the first ten days of 
delivery, institutional midwifery was to be preferred. 
But it was impossible to provide a sufficient number 
of beds to enable every woman to deliver in an 
institution. Moreover domiciliary midwifery, conduct- 
ed properly could serve as а very potent means 
of adult education, According to Dr. Dasgupta, 
the Public Health Officer of Bombay, domiciliary 
midwifery carried out properly, raised the standard 
of the whole village in about five years, The 
Board recommended that both institutional and 
domiciliary midwifery should be encouraged for 
the time being. 

Some of the agents wanted a short course of 
instructions in medicine for the Grama Sevikas. 
The Board disapproved of the suggestion. They 
should have instructions in First Aid and Home 
Nursing, but nothing should be done to make them 
think they had been trained to treat sick people 
and charge fees, It would be a disservice to the 








villagers to expose them to half-trained medical 
workers, 

It was recommended that the village dais, 
wherever possible, should be given preliminary 
training so as to raise their educational standard 
and enable them to take full midwives’ training. 
Wherever that was not possible the daughter or 
the daughter-in-law of the village midwife should 
be given such training. The dais should be employed 
as ayas or attenders at the maternity centres. 
The workers of the Trust should try to win their 


cooperation rather than make them feel that they 
were rivals, 
New Delhi, 14-6-'47 S. N. 
THE “CUE” METHOD 
Prof. Cue preached auto-suggestion, He told us 
that as long as we repeat the formula: “In every 
way and in every respect Г am getting better and 
better every day” religiously often enough, it will 
have the desired effect on our constitutions. The 
Government of India appears to be an ardent 
follower of this method. There has been an alarming 
shortage of food in this country and it shows no 
possibility of getting less, Dr. Rajendra Prasad on 
bended knees is extending the beggar's bowl to the 
International Emergency Food Council for a supple- 
mentary allocation of 73,000 tons of wheat to In 
in addition to the 485000 tons of rice already 
allocated, As a supplement to this programme of 
mendicancy the Government of India comes out with 
a campaign of "Grow More Food". This slogan has 
been used, in season and out of season, during the 
last few years, The striking results of this, that 
have been obvious to the man in the street, are 
nothing but the ploughing up of a few well-kept 
plots of lawns of luxurious palaces and public 
parks. Weare not aware of any appreciable amelio- 
ration of the food situation as a consequence. 
What is needed is the will to plan out our 
cultivation so as to mest the situation. We should 
like to know how many thousands of acres are 
under cultivation to supply the needs of foreign 
tobacco companies, Is Government willing to ban 
such criminal misapplication of good social assets 
for mercenary purposes? Again, thousands of acres 
of first-class fertile lands are being used for grow- 
ing the needed raw material for sugar mills while 
crores of palm trees in waste lands, which can 
supply the needed sugar and gur, аге allowed to 
remain unexploited. Is it not time that reason guid- 
ed us in these matters, to put good land to such 
use as to supply the much-needed cereals? Has the 
Government the courage to tackle the vested inter- 
ests involved, so as to bring relief to the masses? 
Similarly, crops raised for raw materials for export 
must be surveyed to see what lands could be made 
available to supply the deficiency in the acreage of 
food crops to make our harvests adequate for our 
needs. The first lien on оше lands must be our 
primary needs and no land-holder should be allowed 
to raise crops to satisfy his financial greed, while 
the country is facing the danger of death from 
famine and staryation, What is needed is not a 
slogan but drastic action. J. С. KUMARAPPA 
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WHO AND WHERE IS GOD? 
(By М. K. Gandhi) 

I have defined brahmacharya as that correct way 
of life which leads to Brahma, i.e. God, Straigh 
away the question arises : " What or who is God 
If man knew the answer, it would enable him to 
find the path that leads to Him. 

God is not a person. To affirm that He descends 
to earth every now and again in the form of a 
human being is a partial truth which merely sig- 
nifies that such a person lives near to God. 
Inasmuch as God is omnipresent, He dwells within 
every human being and all may, therefore, be said 
to be incarnations of Him. But this leads us 
nowhere. Rama, Krishna, etc. are called incarna- 
tions of God because we attribute divine qualities 
to them. In truth they are creations of man's 
imagination, Whether they actually lived or not 
does not alfect the picture of them in men's 
minds. The Rama and Krishna of history often 
present difficulties which have to be overcome by 
all manner of arguments. 

The truth is that God is the force, He is the 
essence of life. He is pure and undefiled conscious- 
ness, He iseternal. And yet, strangely enough, all 
are nor able to derive either benefit from or shelter 
in the all-pervading living presence, 

Electricity is a powerful force. Not all can 
benefit from it. It can only be produced by follow- 
ing certain laws. It is a lifeless force. Man can 
utilize it if he labours hard enough to acquire 
the knowledge of its laws. 

The living force which we call God can similarly 
be found if we know and follow His law leading 
to the discovery of Him in us, But itis self-evident 
that to find out God's law requires far harder 
labour, The law may, in one word, be termed 
bralimacharya. The straight way to cultivate brahma- 
charya is Ramanama. 1 can say this from experience. 
Devotees and sages like Tulsidas have shown us 
this royal path. No one need give undue importance 
to my own experience. Perhaps I am right in saying 
that the potency of Ramanama was brought vividly 
home to me іп Uruli-Kanchan. It was there that 
I asserted that the surest remedy for all our ills 
was Ramanama. He who can make full use of it can 
show powerful results with very little outside effort, 

Following this line of thought I can say with 
conviction that the orthodox aids to brakmacharya 
pale into insignificance before Ramanama, when 
this name is enthroned in the heart, Then and then 
only do we realize its transcendent beauty and 
power. In the vigilant search for this matchless and 
unfailing weapon we find that it is hard to differ- 
entiate between ends and means. Thus, the eleven 
rules of conduct are the means to enable us to 
reach God. Of the eleven rules Truth is the means 











and God called Rama is the end. Is it not equally 
true that Ramanama is the means and Truth is 
the end? 

But let me revert to the original point. The 
accepted meaning of brahmacharya is the attainment 
by man of complete control over the sex organ. 
The golden means to attain that end is Ramanama. 
For proving the efficacy of Ramanama there are 
undoubted rules. I dwelt on them up to a point 
some months ago, but it will be worth while to 
recount them. 

(From the original in Gujarati ) 
New Delhi, 14-6-'47 


“WELCOME, MY SISTER DEATH” 

Recently Gandhiji has referred to death on 
two occasions: on the passing over of Chakrayya 
and Acharya Kausambi. Those of us who have been 
with him at the passing into the unknown of his 
nearest and dearest have felt the power of the 
faith that sustains him on such occasions and gives 
him the strength not to weep as ordinary mortals 
do. Gandhiji has called Death man's friend. The 
following story of the great saint of Assisi is apposite 
in this connection. 

"When he was lying sick in the palace of 
the Bishopric of Assisi and the hand of the Lord 
did seem to be more than of wont heavy upon him, 
the people of Assisi fearing lest if he should die by 
night the friars would bear away his holy body to 
another city, ordered that every night ward should 
be diligently kept in the circuit outside the wall of 
the palace." But the saint himself was unafraid and 
in order to drown the violence of the pain which 
afflicted him used to ask for songs in praise of 
the Lord to be sung to him. When he asked 
and was told that his infirmity was’ incurable, 
he spread his hands out to the Lord with very 
great devotion and reverence and said with great 
joy of mind and body: " Welcome, my sister Death.” 
He asked for Brothers Angelo and Leo to sing to 
him of Sister Death, “And when- those two 
brethren had come to him they sang, with many 
tears, the “Song of Brother Sun" and of the other 
created things of the Lord, which the saint himself 
had made. And then before the last verse of the 
canticle he added some verses of Sister Death saying : 

Be thou praised, my Lord of our sister Bodily Death 
From whom no man living can escape. 
Blessed are they who are found in thy most holy will, 
For the second death shall not work them ill, 
Praise ye and bless my Lord and give Him thanks, 
And serve Him with great humility. 
New Delhi, 15-6-'47 
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June 22, 1947 
HOW SHOULD THE INDIAN 
UNION ACT? 
[Gandhiji's post-prayer speech on 12-6-'47,—S. N, ] 

Does the readjustment dË the geography of 

India mean two nations ? I admit that the division 
having been agreed upon, unity becomes somewhat 
difficult. But assuming that the Muslims of India 
look upon themselves as a nation distinct from the 
rest, they cannot become so. if the non-Muslims 
do not respond. The Muslim majority areas may 
call themselves Pakistan but the rest and the largest 
part of India need not call itself Hindustan. In 
contradistinction to Pakistan it will mean the abode 
of the Hindus. Do the Hindus feel so? Have the 
Parsis, the Christians and the Jews born in India and 
the Anglo-Indians who do not happen to have the 
white skin, any other home than India? I will omit 
the Muslims for the time being. I suppose such is 
the reason why Panditji refuses to call the non- 
Pakistan areas as Hindustan and loves to call them 
by the proud name of the Union of Indian Re- 
publics from which some Muslim majority areas 
have seceded. History has shown that possession 
of proud names does not make the possessors great. 
Men and groups are known not by what they сай 
themselves but by their deeds How is this 
Union to behave? Already the taunt is being level- 
led against the Union that the much-maligned 
caste Hindus who, as I have shown in an earlier 
speech are in a hopeless minority, will ostracize the 
millions of the Scheduled Classes and (I will add) an 
equal number of shudras and the so-called abori- 
ginal tribes. And then what of the other insignifi- 
cant minorities? The so-called caste Hindus are 
оп their trial, Will they recognize and do their 
obvious duty and give place to the least in the 
Union by affording them all the facilities to rise 
to the highest status? And what will they do to 
the Muslim minorities ? Will they be regarded as 
aliens ог will they be made to feel chat they can- 
not be treated as aliens in their own land and 
that they will have all the opportunity that the 
tallest in the Union enjoy? Heaven forbid that 
the caste Hindus so behave as to prove Qaid-e-Azam 
Jinnah's thesis that the Muslims and the Hindus 
are separate nations. Will they rise to the occasion. 
and by their character, bravery, incorruptibility 
and toleration prove to the Muslims of Pakistan 
that in the Union "there is no discrimination 
whatsoever on the ground of religion, caste or 
colour and that the only test is merit which 
every industrious citizen of the Union will have 
ample opportunity to acquire. 

I am told that there are people in the Union 
who have wrongly come to the conclusion that now 
there is no occasion for Hindustani—a compatible 
mixture of Hindi and Urdu. There are many holy 
shrines of Islam. Will they be honoured equally 
with the others? Will it be the same with the 
Muslim seats of learning ? On the proper treatment 
of these and such other questions, depends the real 
unity of India and I say this irrespective of what 
is said ог done in Pakistan. 3Tit;for tat is the law 
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of the brute or unregenerate man. Such men have 
had theif дау. The world is sick of the application 
of the law of the jungle. It is thirsting for the 
brave law of love for hate, truth for untruth, 
toleration for intoleration. If this law of regenerate 
man is not to rule the world, it is thrice doomed. 
FOOD AND MORE FOOD 

We have time and again pointed our that the 
real solution of our food shortage lies, not in 
importing food from abroad, but in organizing our 
economy so that our food requirements are a first 
charge on our cultivable lands. At present there 
are rapid inroads on the available lands by attempts 
made by mills to get raw materials produced for 
themselves under the plea that they pay better 
prices. This is based on a false conception. More 
money does not feed one. This plea is calculated 
to mislead the ignorant, short-sighted farmer. In 
every province no land should be made available 
for money crops until the food supply is known 
to be adequate. Government should regulate the 
growth of crops. The farmers should not follow 
their whims. 

Murs 

Even the supplies available are depleted by 
about 10% by the rationing authorities resorting to 
rice mills etc, Hand processing and parboiling of 
rice should be advocated. 

Forests 

During the war for over ten years now, the supply 
of timber has been cut down. This denuding of 
forests not only affects the rains and water supply 
bur also erodes the land making it uncultivable. An 
energetic programme of afforestation is called f 
we must aim at at least doubling the area under 
forests, 





DESERT 

"The Forest Research Institute draws attention to 
the fact that the Rajputana desert is expanding 
at the rate of 300 sq. miles per year. This isa 
serious calamity which needs close study to be dealt 
with. India cannot afford to let its already meagre 
cultivable lands to be converted into deserts. 

To this should be added the danger of an indis- 
criminate use of artificial fertilizers which will also 
in the course of a few years, turn cultivable lands 
into deserts. 

We hope the departments concerned will be 
urged by the Government to do their utmost to 
solve these formidable problems facing usa 

CATTLE 

Lakhs of heads of cattle have been slaughtered 
to feed che foreign armies and prisoners of war 
during the last few years. This has produced a 
serious shortage of milk. The remedy for this is 
not to import milk powder but set right the supply 
of milch cattle by an energetic policy of selective 
cattle breeding. To meet the shortage in the supply 
of plough cattle our short-sighted governments are 
going in for tractors. A short term remedy may be 
availed of to relieve the immediate distress but the 


long range means are the main steps to meet the 
problem, 
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WEEKLY LETTER 
Our HERITAGE 

The prayer meetings have not been disturbed 
of late. The religious tolerance and the power to 
absorb and assimilate the good points of those it 
came in contact with, have been the special features 
of Hinduism and Hindu culture from ancient times. 
A correspondent, reading of Gandhiji’s reference to 
Allopanishad in one of his prayer speeches, has 
sent him a manuscript copy. It consists of seven 
verses and is part of the Atharvan group. He has 
since received further printed copies: The senders 
haye given the warning that it does not form 
part of the authorized collections, 

Professor Jaicbandra Vidyalankar wrote to 
Gandhiji of Rana Kumbha, who was the grandfather 
of Rana Sanga, who in his turn was the grandfather 
ofthe great Rana Pratap, Rana Kumbha was one of 
the earliest Hindu princes to rebel against the 
Muslim domination of India. He defeated the Sultans 
of Malwa and Gujarat and erected а victory pillar 
in Chittore which is in existence even today. On 
the victory pillar along with names Brahma, Vishnu 
and Mahesha is the name Allah carved in bold 
Arabic letters, 

The Professor tells of Sultan Jainubiddin of 
Kashmir, Rana Kumbha's contemporary, who used 
to accompany his Hindu subjects on pilgrimage. 
He renovated many Hindu mandirs, some of 
which are still in existence. Chhatrapati Shivaji 
and Maharaja Ranjit Singh honoured Islam, while 
they fought Muslim potentates. 

The learned historian attributed the present 
communal bitterness to the wrong teaching of 
history in schools and took Gandhiji to task for 
neglecting this. Gandhiji recognized the force of 
the argument, He asked the audience including the 
objectors го take to, heart the lesson of the 
information and not to discredit Hinduism by 
their misbehaviour. 

RETALIATION NOT TRUE BRAVERY 

A correspondent wrote to Gandhiji that India 
was face to face with a Devasur-sangram, Time 
was over for altruistic flights of spirituality. Should 
he not follow che neeti, shathe shathyam samacharet 
(Hs ari нип), ог at least not interfere with or 
discourage those who believed in che wise maxim? 
Why should he be shocked by what Babu 
Purshottamdas Tandon had said in his speech with 
regard to self-defence? 

Gandhiji replied that Babu Purshottamdas Tandon 
was his friend and co-worker, Differences with 
him did give him (Gandhiji) a shock. It merely 
proved that he was a frail human being. If he had 
become a sthita pragnya ( steadfast one) he would 
be above delights or shocks, He was struggling to 
attain that state, 

As for the correspondent’s advice to give tit 
for tat, he had dealt with the question before. A 
good man was reproved for picking out of water 
a scorpion which stung him. His gentle but effec- 
tive answer was that the scorpion had acted accord- 
ing to his nature, even as he, the Sadhu, had acted 
according tois, Man's innate nature was to be 
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invariably merciful. The advice to bessilent about 
the operation of the law of the jungle was an 
invitation to be a hypocrite. He certainly had said 
and he would repeat that retaliation was better 
than cowardly submission. But he could not help 
adding that retaliation was no mark of true bravery 
and it never allayed animosity. 
RESIST THE VIVISECTION OF INDIA 

A correspondent wrote to Gandhiji that he, who 
had proclaimed that the vivisection of India would 
mean a vivisection of himself, had weakened. The 
writer had also invited him to lead the opposition 
to the proposed division. He could not plead guilty 
to the taunt. When he made the statement he was 
voicing public opinion. But when public opinion 
was against him, was he to coerce it? The writer 
had also argued that he had often held that there 
was to be no compromise with untruth or evil, The 
assertion was correct. But the application must 
also be correct. He made bold to say that if only 
non-Muslim India was with him, he could show the 
way to undo the proposed partition, But he freely 
admitted chit he had become or was rather considered 
a back number. We had forgotten the lesson we 
had learnt for the past thirty years. We had for- 
gotten that uatruth was to be conquered by truth 
and violence by non-violence, impatience by patience 
and heat by cold, We had begun to fear our own 
shadows. Many had invited him to head the opposi- 
tion, But there was nothing in common between 
them and him except-che opposition, The basis of 
his opposition seemed to be wholly different from 
that of the inviters. Could love and hate combine ? 

WHY DOMINION STATUS ? 

Some people fave criticized the acceptance of 
Dominion Status during the interim period, They 
went so fat as to say that the drama of indepen- 
dence was finished once for all. The present Viceroy 
was more dangerous than his predecessors who 
dangled before them the naked sword, He had 
tricked the Congress into submission by his persuasive 
powers. Gandhiji said that the correspondent had 
paid a high, though unintended, compliment to the 
Viceroy and at the same time belittled the intellec- 
tual capacity of the Congress Ministers. Why could 
not the writer see the obvious? The country, i. e., 
the vocal part of it was with hem. They were no 
fools. They disliked dismemberment of India as much 
as any other, But they were the people's repre- 
sentatives in power. If the writer was in power, 
things might not have been different. In any case, 
it was not dignified to swear at the Viceroy if the 
leaders were ill-chosen or if the people were not 
true to the country. ‘As the king so the people ' 
was less true than ' As the people so the king." 

If the British were to quit by August 15th next 
instead of by June 1948, they had to hand over 
power in some way. That was the way of Dominion 
Status. Indians could discard Dominion Status as 
soon as they were ready with their own constitution. 
And if they themselves weakened and warted to 
continue the Dominion Status, there was no point 
in blaming the British, That would be cowardliness. 
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UNITED BENGAL 

Gandhiji has been receiving angry protests against 
what he has said about the movement fora united 
Bengal. He has been asked to disclose the names 
of his informants and hold a public enquiry. If the 
informants were wrong, they should be punished. 
If they were right, those who had accepted bribes 
should be punished. Gandhiji’s reply was that the. 
protests were uncalled for. If the cap did not fit 
any head, there was nothing to worry about. And 
who was he, a private individual, to punish anybody ? 
That was the function of the law, The only effective 
sanction was an enlightened public opinion as 
Tolstoy used to say. The distinguished soldier and, 
later on, pacifist held that public opinion was a 
much more potent instrument than war or strife. 
The speaker called this non-violence. The great Mr. 
Churchill had won the war for England. He was a 
scholar and а fine orator, But public opinion had 
dethroned him. In India, too, if public opinion was 
awake and strong, no one could do anything in 
opposition to it. Creation of effective public opinion 
depended on the cultivation of true courage born 
of truthfulness and non-violence, 

In the same connection another correspondent 
rebuked him for giving credit to any statement 
however false, malicious, stupid and unfounded it 
might be, if it came from those in whom he had 
confidence. Gandhiji replied that he had done a 
good turn to his friends and even those who might 
consider themselves his enemies by scotching the 
rumour if it was false, especially when he was 
himself accused of lending assistance to corrupt 
practices. He willingly pleaded guilty to the charge 
of wanting a united Bengal. He would not mind 
standing alone in defence of such unity, if it could 
be preserved with dignity, honesty and willingness 
on both sides. For him it was no political game or 
bargain. What he wanted was a heart-unity. And 
although the provincial League had turned down 
the proposition, һе made bold to say that it was 
possible for the Muslims of Bengal to give an 
assurance accompanied by tangible action that the 
Hindus had nothing to fear from the Muslim 
majority and there would beno partition. Un- 
fortunately the omens appeared to be the contrary. 

Two NATIONS? 

The division of India, said Gandhiji, was now a 
certainty so far as man could see, He asked them 
not to grieve over it, He had never believed in 
Qaid-e-Azam Jinnah's two nations theory and never 
would, Change of religion could never change 
nationality. He was as much of Pakistan аз of 
Hindustan. It they acted in like manner, Jinnah 
Saheb would not be able to prove his theory in 
spite of the geographical division of India. 

Jinnah Saheb had rebuked his followers for 
calling him Shahanshah-e-Pakistan and he had said 
that in Pakistan the minotities would get a square 
deal If he lived up to what he had said, things 
would go right. Having got what they wanted, they 
were expected to live in peace with their non- 
Muslim fellow countrymen. In Pakistan they had 
to assure religious freedom and equal rights for all 
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Why should the Hindus in Sind for instance be 
unable to live there in peace and security? Ifa 
single Hindu left Sind, the Muslims should plead 
with him and welcome him back. To the Hindus he 
would say that they should shed all fear. No one 
could force them to change their religion or status, 

To the Hindus in the Hindu majority areas 
he would say that they should do the right thing 
irrespective of what the Muslims did. Thus only 
they would be able to disprove Jinnah Saheb's two 
nations theory. 

MINORITIES IN PAKISTAN 

Gandhiji had a visit from some non-Muslims 
from severely stricken Rawalpindi, Naturally he 
enquired of them whether, now that Pakistan was 
almost a settled fact, there was any difference for 
the better in the behaviour of the Muslims round 
them. He was startled со be informed that the 
difference was undoubtedly there, but for the worse. 

How happy he would be if he could be told 
truly that the information was coloured or that it 
was wholly wrong and thar the fact was that the 
Muslims were going out of their way to fraternize with 
the Hindus, the Sikhs and the other non-Muslims! 

Some friends from Campbellpore came and 
wanted to know whether they could live with safety 
in Campbellpore. Gandhiji hoped that he had no 
fear of any man, much less of Pakistan, for he 
feared only God. Therefore, he had no hesitation 
in saying to them that they should have no 
fear about their own safety because the area 
which they occupied was to be part of Pakistan. 
His assurance, however, could mot produce 
much or any effect on them. They were frightened 
like most of the other non-Muslims who had to be in 
Pakistan, In reality, therefore, it was not he but 
Jinnah Saheb and other Muslim leaders of the League 
who had to give convincing assurances to all the 
frightened non-Muslims and dispel their fears, 

N. W. F. P. 

Gandhiji suggested that the Qaid-e-Azam should 
lay all his cards on the table so that the world 
could see what he meant by Muslim majority rule, 
otherwise called Pakistan. 

There was a talk of referendum in N, W. F. P, 
He would suggest to Jinnah Saheb that he should 
meet the Frontier Ministers and Badshah Khan as 
also his Khudai Khidmatgars and tell them why 
they should be in Pakistan. If the terms were 
attractive, he would have no hesitation in advising 
his Frontier friends to be part of Pakistan and thus 
avoid conflict between Pathan and Pathan and keep 
their Pathanistan intact in а federation of the 
majority Muslim States. Surely it was not proper to 
divide the Pathans by a referendum into two parties, 

SCRAP OF PAPER 

It was open to the Hindus, the Muslims and the 
Sikhs and all the other communities even now to 
come together and treat the Viceregal document of 
3rd June as a scrap of paper in so far as further steps 
were concerned. It did nothing but register an agree- 
ment between the Congress and the League. It was an. 
agreement which neither party liked. The Congress 
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Spokekmett “had made it clear that they could not 
be willing paréners in any division of India, Qaid-e- 
Azam Jinnah did not show enthusiasm about the 
agteement in as much as Bengal and the Punjab 


were ro be partitio In whatever direction he 
lookéd; the öñly, way he could see through the 
surrouading darkness was that all che parties should 
come together and evolve a concerted plan so as 
to prevent further friction and further bloodshed. 
New Delhi, 15-6-47 S. N. 


A WORLD MENACE? 


Every act of ours affects our neighbours either 
for their welfare or to their detriment, The economic 
organization of one country affects another and 
upsets the peace of the world if the equilibrium is 
not maintained by a proper calculation of the use 
of natural resources. The more we rely on an 
economy that is centred round current resources 
such as animal power, wood materials and other 
things which are capable of being produced by man 
ог nature in unlimited quantities, the more permanent 
our economy will be. The more we base our economy 
on nature's reservoirs such as coal, oil, eic, the 
more likely are we to come into conflict with our 
neighbours as and when these resoutces run short. 

England was at one time on a current economy 
with the horse power as its central motive force, 
The horse provided transport, and power for raising 
water and ploughing the land. With the advent of 
steam machinery coal came into vogue, This brought 
England into a reservoir-centred economy which 
moved towards violence as the stock of coal began 
to be depleted. In the meanwhile the U, S. A. came 
into the field with its tremendous resources of oil 
fields. England switched over from coal on to oil 
as the better method of obtaining its power. With 
the exhaustion of the oil fields by the ‘demands 
made on them during the last two global wars, 
nations are prospecting further reservoirs all the 
world over. At the present time the peace of the 
nations of the world is poised on the possibility of 
obtaining oil from other parts of che world. Russia, 
Great Britain and the U;S. A. are eager bidders for 
the oil of Borneo, Afghanistan, Persia, Arabia etc. On 
their settlement depends the welfare of the world. 

India's has been а cow-centred economy and now 
withithe talk of industrialization we are rapidly gravi- 
tating to а reservoir-economy based on petrol which 
is uot one of our natural resources. Indian air 
lines are said to fly every day distances equal to 
the equator of the world. Last year over sixty 
million passenger-miles were flown, It is expected 
to double this in the course of the current year, 
India has over four hundred air-crafts on her field 
register and a big construction programme is well 
in band, Some of the finest international aerodromes 
are being constructed at Karachi, Delhi, Calcutta 
and Bombay and the promoters of air lines hope to 
operate international air services. When one hears of 
all this much-vaunted advance and progress " oni 








“trembles to think of what the consequences will be 
to the world. 

At the Labour Party Conference at Margate, Mr. 
Bevin, the British Foreign Minister, is said to have 
stated that “the peace of the world, for many years 
to come, will depend to а very large extent on the 
solution of the Indian problem.” And later referring 
to industrial needs of India he added, “India is 
dependent upon this oil (Middle East oil resources) 
as much as we are. As India is going into indus- 
trialization, it will become more and more vital that 
these resources should be maintained.” 

This indicates the menace that India may easily 
become to world peace if our present pace and 
direction towards industrialization is maintained, If 
India is to contribute to world peace, we have to 
take care of the methods we adopt. If our methods 
are such and if our daily life requires the exploitation 
of our fellow beings, ultimately we shall also follow 
the example set by Great Britain and America in 
their efforts to control their natural resources for 
their own ends. A proper consideration will call 
for a certain amount of reserve, self-control and 
discipline, These may have the effect of apparently 
retarding our "progress". But such control will be 
exercised in the interest of world peace, Are we 
prepared to regulate our economic life with this 
consideration of the welfare of all peoples as the 
centre around which all countries should organize 
themselves and if need be make the necessary 
sacrifices 2 J. C. KUMARAPPA 


Blood Money 

А news item informs us jubilantly that up to 
the end of May, India has received as part of her 
shure of reparations eleven German industrial plants 
valued ac about Rs, 14 crores, This is the result of 
the Paris Conference. 

Will this lead to building up goodwill among 
the German people or will it assign India a place 
on the side of the atom-bomb-owaing imperialists ? 

We understand that India has put in a claim 
for 18 per cent of the total number of items which 
may become available by way of reparation from 
Japan and our “technical missions" are going to 

















Japan to "part the garments. ” 

Tt is a tragedy that our springs of Swaraj 
should be polluted at the start with such "good 
neighbourly " acts. MEE 
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ENGLISH INTO HINDUSTANI 
INSTALMENT— XXII 
ENGLISH HINDUSTANI 
Cumalate o. sat sem m gm, ёс Qa ат атат 1 
MO ا‎ bye uale V Uf جع‎ 
Cumulative adf. % Gaver, «ym зп, eye 1 
Зу ele y Yo لم هو‎ 


Cumulative evidence n. eg R өт! ez ay, 


Cumulus m. £c; «mew EC a E tut 
Cuneiform adj, ВЧ і Uc 
Cunning adj. «gt, Was, бн, gen, «TI, 
wu | uf Mle oed lee ex 
Cunning п. erê, sgo, fra, sea, чле | 
چاابازیء کید‎ мөгө ЛА چالاکی ؛‎ 
Сар n. am, am, жди, йй; чч |. 
کلرری؛ عراب‎ WS Jk ud 
Cup v. fit gum 1 МО J 
Сар and ball n, «0, 3e егы ёз! 
کیل‎ ۴ qd A ue 
Cop-bearer s. чоч Remum, чий! 
Je والاء‎ LX Va 
Cup, a bitter m. war aRU m зери! 
e) += کررا‎ 
Cup, challenge n. ятї чеп, (эй aaah Ка 
wn t, dà q чїбы)! 
[2 ) Lee Vek fou. (جو‎ qk at 
Cap was full, his ga gå a gas Saft oR a «ri 
Werk gf Edo ue اس کی‎ 
Cups, in one's sum «gi gn, die semen Qm | 
ee کر‎ < Lab EE 
Сор and the lip, there is many a slip between 
the wat w wa б are! hg бй q ami 
elon Shoe | ھر جاے‎ ele اھی‎ 
Соріа s. amt te ا“‎ 
Cupping glass n. dtt | f 
Cupboard m. want, (xur, WARIA чїй, wa? айл 
йй)! 
(S Hs 18 мыя کی‎ — LW о) s) 
Copboard love n. mÑ ад, тий фей! 
den کی‎ uA مطاب کی‎ 
Copel п. gewî, Ra (RAÊ ата Bist) | 
(Хз: کر‎ sty а нула uf 
Cupid s, emt, emen kam, mex gex agar I 
Ej ono» p К o» 
Cupidity п. ere, айя! eJ g 
Cupola n. ger, 910, gf | уу uum گېد‎ 
Copreous adj. ast, ÊR ler | Le Lx кул 
Саг n. && зт; ate ang, чий; чиқ, ves | 
EY d WV ئج‎ tf А 
Coracy л, «mw ёъ qz; mre emer эйгип! 
LASS ELS 
Curate s. sums qm, ams qur 
vol eft мы ساپک‎ 


Curative n. п, тпай; агай «ай ste | 


ae Jo Lf om \ў» she 


"Curator m. rna, we (aage ш faarii) | 


Ge é Mo A f шы) رکدك‎ ду, 
Curb n. qem, «Ф os, seu; 98% Чї ч 
LI IA tay us) کی‎ Ll ble 
ч» مخت‎ д uh С 
Curb v. дчат, авот; wait арп 45S ue „М АЧ, 
Cards я. 90; ар о 
Curdle р. «û этат ui waa, ws жрт! 
We جم‎ dnb йл», 
Curdle the blood v. iaa s wi (п ча) 
(= af (ار ا‎ Ver خرن‎ 
Cure n. ача, чт, iam, 9411 lo ce “lg nl 
Core y. sur we; war Wurm; айг farum; qwan; 
цат; mae ur (um, їйє, wae адс ca юй)! 
لمك‎ НАС پکانا؛‎ IUE sf uy боз, шу w 
(2L a رغرہ کر‎ Lye otf hy) WO 
Curfew n. wd ча fuss wax ац sta ай яң 
айтай Ha c < ے‎ > H S а 
Kha ے ام‎ Af 
Curfew order n, «сер mit- (WÈ эк wher ga) 
V 2, = e al) A iS 
Curio n. йя stg, seii aq (fadt ver п жай) 
(e کا | فن‎ uf) HA un صیب‎ 
Curiosity п. ww пе xaê чп, ante sie, ale чер! 
وستو‎ АЙ os کی چا عیب‎ 2. д سب‎ 
Curious adj. wate, From, water; Wi; artis, wê а 
سین‎ Йй fue USA IL عیب‎ 
Curl п. eem, f и. ча, йя d 
(E I) spn о 
Curl v. ss tm, У vem, ae ча ала! 
АС 3 06 doe do eo 
Curl up v. айп amm, ik war) e f Af i) 
Curly hair п. Goud e | А ЛАСЯ 
Curl of the lip gw mam, amie чанат | 
bor اير‎ Le ت‎ 
Curlew n. чаре! s xercê вий Shear уй)! 
(Q^ Jo ga ue SK, L) ¿Kf ہن‎ 
Curling iroas or pins or tongs т; тийїї Suus 
AB ачаа AL CLG Лаб کر‎ oN 
Curling п. 3 ёз w йа qarê aec Ber man È | 
+ برف پر کھلا جاتا‎ we اہك کیل جر گرل‎ 
Curmudgeon m. ñm, xri ors ouf. 
Currant я. qaet fonan (83, are эйс алё tre ә) 1 
(k € e£, لال ادر کال‎ шу, ES 
Currency n. QX, w (fedt < й Rares) чая, uwa, 
чта fever i 
£ Je Б (E ع رواج‎ oeuf) e un 
Curfency, the report is gaining зж &s «t £i 
خر بول ری ہے‎ 







Current adj, ча! Js 
Current n. чт), ач, чк (and) 1 


(f 6) ded Ал 
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Current business m. «wm mr | r He 
Current coin п. чер fever | £ Ue 
Current expenses s. tye udi g Куу) 
Current language m. sm Ф | Jz (e 
Current month m. wem afr! < Uy 
Current price n. аг э, чит A&I 
چا رخ‎ le € X 
Carricle п. TA &t qilê ҸӘ арӣ | ч 
W گھرڑوں کی‎ n کی‎ omo Se 
Curricalum л. тя m firarê geir femi; peA 
фа <o f Soy کی مقرر کایں؛‎ б\т. 
Currier B. «wt, wur жий зй tm | 2 
رالا‎ Sis اور‎ Lia ube 
Curry v. qap апл; ate son, maa, aie eon | 
+ if ناء ماش‎ Af U ff bs 
Cur favour v. amar sor, бйрй w won | 
US ach ane а 
Currycomb n. ata, eT af af af 
Curse m. wm, mma, RIM, eus; wa, Rom, яң! 
مار‎ the Oh سراب؛‎ de sed agli 
Curse e. vr m, sep Аят, Haar) 
ES oo ok dp شاپ‎ 
Curse of Scotland n, sizer ager (emer чт)! 
(ак дууа! 
Cursed adj, Su, чеч, wanu | КЧ} АЎ dy 
Cursive adj. жет рп, oseng (erc Өт) 
(€ کی لکھائی‎ u) نکے‎ „ч 
Carsory adj, matt, ez, & û eri 
پٹ بون می ا‎ oM м سر‎ 
Cursory glance n. wat яң! № Ae 
Curt adj. жт, ten, гт m, FWY | 





SIL O NG Wos 
Самай o, чат, wa sem, Gar seri 
Vf Wane Af E 


Curtain п. «d, fre; баң! Дж» 5 aq 
Curtain, to draw the v, va mem, «di Tar | 
Wl од UB oy 
Curtain, mosquito n. TÛ, smit | مجر‎ e 
Cartilage п. чё pia ar ү tied af 
Curvature p profi, sty, wie, ww апп gat | 
Curve fr TG e зл We dre 
Carvet n. (999) ein, murs, dici 
“ite lel cline (S 3a) 
Cushion s. afe, mt, тр Vaf 5077 ue 
Cusp п. A, #9, Жо 1 1:27 Је 
Cuspidor (e) n. spem ob 2, 
Custard n. rm үч, ater aie FE | 307 ار‎ Ш esit 
Custard apple n. wm, ass | as 
Custodian m. cram, cater, пуз! 
WH ba NWS 
Custody m cart, om, werê, era; тит! 
Sp ый» ah. (US SW 
Custody, take into v, frem wen, 89 ёл! 
تید مین لا‎ WS US), 





Custom m. aa, Rara, бз, айт, Ф, xer; med, 
vêrî, fî ı 
f du SE эр Le à убо үз 
Customs sí sx, WEE, яти, Set | Š 


+ o dpe f 
Customs house n. язча, {ч | 
چنگی گر‎ de مسرل‎ 


Customary adj. añ, tat agen, fara’ бв, 
Fer 1 2 As رواج ے‎ LAL ey ду» 
Customer n. mS, TÂM) Л cuit 
Customer, awkward or queer n. ww {ти эт 
"IP 
Customer, ugly 30 т sew met) wT را ا راپ‎ 
Cut n. wz, wash, waq, Sto; жя, чи! 
АЎ ps АГ کٹا‎ ac 
Cut о. sem, sem, waq an, wz атт; sta, чї 
wat, Hj ¥ ёл; Hy tay, я эт; wa жоп; буа 1 
«UR jf چیا‎ t کات‎ af ¿n 3 
NZ f £ Wes Ap уят they 
Cut above, a adj. 3s «n qst | 4) е» oh) 
Cut, short m. {її vem, ятт теп! 
cly W (el) bae 
Cut a loss o. ra ite waq ú wem (gear (38 Ê ) | 
(de, сї» دعر کر الگے ھر جانا (نتمان‎ gle 
Cut and dried «тат, were | LK E AG 6 
Cut and run o. fies sem 1 if J5i 
Cut a tooth v. фт етт | ЧЮ ala 
Cat both ways stat so sien; фа! ace er эл! 
VT طرف کام میں‎ оў» 1UÉ Ob ose 
Cut coat according to cloth v. чих tam qir 
meri Gus, دیکھ کر‎ э 
Сі: down v. see frum; ex won, ver 1 
WE UST аууз 
Cat in v. fat ste com; waas эп m; (mw W) 
fam) wag Bay fue GA gl ج یں برل‎ 
WH کھلاری کی‎ ( A) 
Cut in two or into pieces v. & guy ч 29494 
we | Uf دو لکڑے با لکڑے لکرے‎ 
Cut no ice v. $g я wa чүш, SU AR ята 991 
LIS деб by 4 کہم‎ 
Cat off o. waq чот, мал аң Зя; пеп dem ош 
ча (tf ند‎ f, C tt کر‎ of VY ш» 
Cutoff with a shilling v. тат Җ wc мач em, 
чей с атада ST Vf i f vay 
Vf pp hee دن‎ 
Cut out v. wie (se); ат, sem wem; «y 
Өчөт! ЧЮ ay HF الك‎ ay 10 af) vof 
Cat prices v. «m четт 7 çh 
Cot short o. да seri VF e 
Cut the record v. «ий è этат, arê wy wr 1 
Ve رہ‎ о de) ux 
Cot throat s. eft, «m | 247 «gij 
Cut to the heart o. fast ste ofr | 
Wan tise f جل‎ 
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Cut up, be v. g Bar | 5 
Cut up rough v. Reagan, ger Gary b <2 aÇ 
Cat out for him, his work is ew wm ga’ RÀ 
mtis Лс اس کا کام اس‎ 
Cat out for such work, he is ax $è sm maw 
tiere 
Cutaneous adf. fact, Ta a www | 
Y JW Lage rude 
Cute adj, sms, fi | kee «Ne 
Cuticle п. нй, um, er 1 ел de + der 
Cutis m. wa чүп эй fe 09 бт ЁГ 
ہے‎ t> 22 б جر جھل‎ Wa اسل‎ 
Cutlass л. 3M, qñ ph ФА sma + 
ME doe d^ مڑی‎ ole. 
Cuter п. 90, ng, Bt, айп emer a 
Yo Lb ds g deca 
Cutlery n. weê 4ч matan, gû, ag айо; @@ 
Чїй ma а а wm (bn ا‎ ле c Ж 
[2s h Lb ایی چیروں کر‎ tida Je зт 
Cutlet n. wu, ale ar eee ffe | 
لکا‎ S e= مات با‎ wif 
Cutpurse m. Эч satan, We зт SULT جیب‎ 
Cutter т. wem, Фат By waqa 
she Z Une YO Ж 
Cutting adj. чаб рй, edi [af | ¿> AE de ¿w 
Cutting п. srr (sree); чэй (w нүз ш 
e wets Юй 9 эң) f (Se) ouf. 
(Lk کی‎ 20645 br bay =») 
Cyanosis m. few a sk ч fiw (at man чт йз 
ож я wn mer чү r Ê) | 24 api مم‎ 
(2 dex OF cA ich de & Коё») 
Cycle n. wu, sw, «mu, fasten, d wal, qa; 
anfüfes EL te ide) درر؛‎ dL th efe ЛА 
Cyclist з. «я «c trm, arf waña 
Yo Lxx ELW ae پر‎ KL 
Cyclone m. sem эй, атри; тєгїї п! 
مرا‎ Gee HE әй چکر دار‎ 
Cyclopaedia п. tet Encyclopaedia 1 
Encyclopaedia > 
Cyclops m. qms 3e saqma їч! 
والا دیو‎ KT ینان کا ایك‎ 
Cyclostyle m. «дебета (As тей ss frat 
ê ёч wet qer б w она Ê) 1 
2-6 جس ے مانم ے‎ у f. AJ) ye xn 
(о ake ر لک کر‎ А 
Cygnet n. {чы ч=п! = V л» 
Cylinder m. яз, wem, łaa 1 يان‎ (3 у 
Cylinder of a gun m, sem 1 lr 
Cylinder of а steam engine п. #8 | AS 
Cylinder of a sugar mill n. sti Y 
Cymbal s. йв, #00, agas 1 JIS 16 «ele 
Cymric adj. a (їч) mi (uo) „д> 
Cynic m яу, Si qr Qw faerat 1 
Yo 40 Js ce en 


Cynosare m. mes Рей ацан чт vw wur ay 
E: бп qr eae am wf Ё, Garam; ae few 
DAE a at эй! 
LEE 
aun ME رجا‎ m e با تلب ارا‎ 

САР 

Cypher т. ts! Ciphet! Cipher a» 

Cypress т. etw qoa | se» Y sj 

Cyprian adj. few imr Yo 2 € „д. 

Cyst n. тд î | J £ <= 

Cystic adj. xê їй q sati V de d f موت‎ 

Cystitis m. Å dd m яна quai 

or Sik ھل‎ Йе» 
Cystotomy n. A Wd ап mà теат (antaa) 
(Л) Fina e f موت‎ 

Czar or tsdr or tzar п, FIT TENT, wc | 
Jj روس کا پاشاي‎ 

Czarevitch m. pon wee qp шж! ^ 

che bans € وار‎ 

Czarevna п. як@ чаза | aie رار کی‎ 

Czarina п. кё айі Jo £ زار‎ 

Dab v. «чё tar; ge We, тат і 

Wey Vue Ua, bo تیک‎ 

Dab n. s; da, quo, mûr, <a, uem; Ùs 
Lo E ı 
dem de کی‎ A di AN IU ent 

Dabble v, «rH Gem, ait өт even, HE ger; РИЙ 
чий Re coat Bà wu, geet дй! 
الا کی کام کر‎ дя Vr CT بای میں‎ 

=k saN tf 2 zl 

Dabchick n. êê Afya, (89а бад) ı 

دی کی پرا ab)‏ £ قم £( 

Da Capo (404 dia ш #9908) get fx 
Anm т пәй 
W (s شروع = پر‎ (Ф Ger ودا یا‎ RE олу 

Dace m. êê дж ssl quát | jer 5 6 QW эз 

Dachshund n. à qer йй Setar үт! 

W Yo o! Jw Y c ایك‎ 

Расой n. em | £ 

Dacoity л. erer i ЕЗ 

Dad or daddy m. «m, Вт, semi ll es 

Daddy longlegs m. sf 


Dado s. жайы а 
wate биси. 
fen tig £ 
ЧЁ) a um «= تپلا‎ Vo 

Pr 

Daedal adj. imè «m ge; тыты, энеби. 

' 

“fing thee йж дж КАЙ tle b < کارگری‎ 
Daffodil п. 3e sert Фа sun „7 УЖ ایك‎ 
Daft adj. чё, «vmm, dati سردا‎ (fA о 
Dagger m. я, п, бичи! АЎ ae ie 


ят эй 
fran бет 
af اور‎ 


E 
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Daggers drawn, at mAn gè gn, As gem 
TAk жэ £ ایك درسرے‎ Eg ly 
Daggers, look o. gere sie Ram | 
We < GTS cts 
Daggers, speak ç. gw «femi (атїїй)! 
(= vst) Uwe, 05 
Dago m. werten, deg a тай! + 
aJt پرگال ا‎ e S Жл 
Daguerreotype m. ferar wade эй qui stators 
LOIR d у} PE 
Lu Ја АУС 
Dahabiah n. «fea, Ҹа 9898 erari, ma ап fasti + 
EFS uet ل لدی کی‎ oko 
Dahlia n. S fears gs, fu; As senar әли d 
45, SY Е Ж, ابك‎ US Je € за 
Dahlia, blae s. sers zr яяя ат! 
oh ا تا مکی‎ get 
Dail-Eiregna m. эппи mre | 
Nee آارستان کی دارا‎ 
Daily dg, dw, Rw, Fa, Ramn; dere see, 
RRS wa чї! o HV Qo bo + у, 
А kie Qo ОЛЕ 
Daily bread я. ёж@ TA; єз 09, д9, ы | 
۱ جوا‎ ч» رولی؛‎ db رفز کی رولی؛‎ 
Daimio n, wast mfe ат whe) 
wt SSe V ole 
Dainty я. WÈ WWW, ARE, яни! 
وماد‎ bau کاء‎ ay cel 
Dainty adj. 9з, «ms, St, urs, wie 
wt “Йй, ستدر‎ dX f 
Dairy m. çr freer mem, nea, Ff abu 
RG TTA, qw STAN тї; дч айай pem; 
агі 2k dy GH © KL کا‎ 26. n» 
Зоро» FULT omy wo کا‎ 
def эж 
Dairymaid or dairyman n. ge; Tarn f 
WE AS 








Dais n. vpo, явах, чі des t 
(5 ЗА WA an due 
Daisy n. Фа sme ws (зач чй эрир Ë); 
gam; sq, Stir | گیا‎ Лу Jue уз. 
V duet te УЧ». میں آگا‎ 
Daisy chain n. $t (ga) = єк! ار‎ Y. )ر(‎ vt 
Daisy cutter m. ùp sh арт wa Fit gem d 
[LESE ES m1 
wy گید ہو‎ (ae SF) te WWI OH, E an جو‎ Yaf 


+k Ss 
Dale n. ê, wñ | JM. «es 
Dalesman п, awê (ийәдепичп iter ачта | 
Was V ol کی‎ 20 ¿A 
Dally e. Xt «ет, зт; zea won, Wç атп, 
get ewı 
Vf تی‎ MO p AT طول‎ NUS di ue 





Dally away v. ад fear hw i 137 00 у 
Dalmatian n, wa gor s mH mq Qç3% fed 
чип wmti 
جا ہے‎ sc aswel ch € 5l» 
Daltonism s. tier suma, enr wx qi sk mw 
tf жй я Re ewr I 
9 3) لال رگ میں‎ ad LA عاص کر‎ ой Y uff, 
کا‎ & 
Dam f. ñu, š, Әә; атт, йй (чай)! 
x (S wast) ole 0 asa 
Dam e. da ap & tan, Qe, амат, = waqa 
WF зр daah Аб, skaak way 0 adh 
Damage n. seem, чї, FO | dep IS olai 
Damage v. gem Gari, wuw wa, ер wem; 
ча апт Иб!) بے‎ (db уж зу bf Ду Wk Obes 
Damages n. лп; $2 1 10 te 2 
Damask n. qa test ar egt eret (88192 gt ER da t). 
(e Lera a deo) W ¿= V уз) o be 
Damaskeen or damascene v. Stare atq? free | 
UE 1,432 
Damask rose n, гла sare (siren) 
(6 Gen) لال گلاب‎ 
Dame n. mef, qas, did; rî | 
du че С Qu 
Damn v, Bea, gu чп, gu wawa, яф] йл! 
lee ш. Dj کہا را‎ U F 
Damn, not care a €. wo Ñ чара oT 
UF adog yw ذرا‎ 
Damn, not worth a tinker's fedt errs ай, faust 
go Ф наяд 
вал جی کی کچ بھی‎ чё V کی کام‎ 
Damocles, sword of n. wsu wh g€ mm ат + 
as لگا‎ si, ^ جو‎ ode 
Damon and Pythias fe# Феу чї fea, arî qr 
А АГ оен 
Damp adj. Фе, т т dim ' 
cus ТСТ 
Damp n. я, Фе; gradi, F1 | eU ell Abe ad 
Damp v. бїт, яя m tte son; fe Sym, 
a gmt ہے توا جی ھال‎ WS گلا‎ V Ge 
Damsel n, Sut, est, grt, жип! 
ارک کاری کیا‎ af 
Damson s. ma зю, ENT | «Й е Й 
Damson cheese n. эта gute go | 
DIETE 
Dance v, rem, FT, asm 1 Ше! do ist 
Dance attendance оп v. #9 ай uem, Br KF 
АРАБАСЫ 
Dance to one's tune o, Ф Ө «t чл! 
Ue ب‎ atl کی ے‎ 
Dance upon nothing ç. байат! ue 
Dance, lead anyone а v. ят Tm, td ч TY, 
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AHMEDABAD — SUNDAY, JUNE 29, 1947 


TWO ANNAS 








. NON.VIOLENCE 


[The following is from Gandhiji's written message 
for the prayer gathering on 15-6-47, —S. N.] 

I would love to attempt an answer to a question 
which has been addressed to me from more than 
one quarter of the globe. Ir is: 

How can you account for the growing violence 
among your people on the part of political parties 
for the furtherance of political ends? Is this the 
result of the thirty years of non-violent practice for 
ending British rule? Does your message of non- 
violence still hold good for the world? I have 

"Acondensed the sentiments of my correspondents in 
my own language. 

In answer I must confess my bankruptcy, not 
that of non-violence, I have already said that the 
non-violence that was offered during the past 
thirty years was that of the weak. Whether it is 
a good enough answer or not is for others to judge. 
Te must be further admitted that such non-violence 
can haye no play in the altered circumstances, 
India has no experience of the non-violence of the 
strong. It serves no purpose for me to continue to 
repeat that the non-violence of the strong is the 
strongest force in the world. The truth requires 
constant and extensive demonstration, This I am 
endeavouring to do to the best of my ability. 
What if the best of my ability is very little? May 
— not be living in a fool's paradise? Why should 
I ask people to follow me in the fruitless search? 
These are pertinent questions. My answer is quite 
simple. Í ask nobody to follow me. Everyone should 
follow his or her own inner voice. If he or she 
has no ears to listen to it, he or she should do 
the best he or she can. In no case should he or 
she imitate others sheep-like. 

One more question has been and 
asked. If you are sure that India is going the 

wrong way, why do you associate with the 
wrong-doers? Why do you not plough your own 
lonely furrow and have faith that if you are right, 
your erstwhile friends and followers will seek you 
out? I regard this аз a very fair question. І must 
not attempt to argue against it. All I can say is 
that my faith is as strong as ever. It’ is quite 
possible that my technique is faulty, There are 
old end tried precedents to guide one in such a 
complexity. Only, no one should act mechanically. 
Hence I can say to all my counsellors that they 
should have patience with me and even share my 
belief that there is no hope for the aching world 








is being 
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except through the narrow and straight path of 
non-violence. Millions like me may fail to prove 
the truth in their own-lives, that would be their 
failure, never of the eternal law. 


NON-VIOLENCE OF THE BRAVE 


The Congress President in his concluding speech 
at the A. 1. С. С. had said that Gandhiji had not 
been able to show the way of combating communal 
strife ina non-violent manner as he had done in the 
case of fighting the British. Сапай had said that 
he was groping in the dark and though he said that 
he was solving the Hindu-Muslim problem for the 
whole of India by his work in Noakhali and Bihar, 
he (the President) had not been able to understand 
how the technique could be applied on a mass 
scale, That was why he was not standing with 
Gandhiji that day and had agreed to the partition 
of India. 


Gandhiji's reply was that his groping in the 
dark referred to the fact that he did not know 
how to make the people see his view-point. He 
bad no doubt that non-violence was as effective a 
weapon against communal strife as it had proved 
in their struggle against the British. The people 
bad followed him then, because they knew they 
could not face the might of British arms in any 
Other way. It was the non-violence of the weak, 
That won't serve the purpose in communal strife, 
For that was required pure non-violence of the 
brave. 








Speaking in the prayer meeting Gandhiji said 
that while he admitted his impotency regarding 
the spread of the ahimsa of the brave and the 
strong as distinguished from that of the weak, the 
admission was not meant to imply that һе did not 
know how thar inestimable virtue was to be 
cultivated. Consciousness of the living presence of 
God within one was undoubtedly the first requisite, 
Acquisition of this consciousness did not require ог 
mean temple-going. The daily recitation, however, 
carried with 3t certain well-defined implications. 
Assuming thar the millions of India daily recited 
at a given time the name of God as Rama, Allah, 
Khuda, Ahura Mazda and Jehovah but the recitation 
was not free from drunkenness, debauchery, 
gambling on the market or in gambling dens, 
black-marketing etc, the Ramadhun was a vain and 
inglorious effort. One with a wicked heart could 
never be conscious of the all-purifying presence of 
God. Therefore it was truer (if it was a fact) to 
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say that India was not ready for the lesson of the 
ahimsa of the strong than that no programme had 
been devised for the teaching. It would be perfectly 
just to say that the programme just mentioned for 
the ahimsa of the strong was not as attractive as 
that devised for the non-violence of the weak had 
proved to be. He hoped that at least his hearers 
who daily attended the prayer meetings would lead 
the way in expressing in their lives the ahimsa of 
the strong. 

New Delhi, 22-6-'47 S. N. 
A PROHIBITION ANTHOLOGY 
(Continued from Vol. XI, No. 14, Page 139) 

[ао and ar are by Dr. R. F. Rattray (Alcohol- 
drinking) published by tae Cambridge United Tempe- 
rance Council. —V. G D.] 





20 
Motoring has made the old standards of so- 
briety entirely out of date. The motor vehicle is 
highly lethal, Would you license public-houses along 
our railway lines for the use of engine-drivers? If 
an engine-driver is known to drink before driving, 
he is punished. If he is known to do it twice, he 
is severely punished. Yet the difference between the 
risks on the railways and on the roads is simply 
overwhelming. The railway train is limited to rails 
and controlied by signals: the motor vehicle can 
move in any direction and is controlled by signals 
only at busy crossings. Motorists kill more people 
in one year than all the railways in Great Britain 
and Ireland have killed since railways were started. 
The bearing of alcohol on the problem has been 
publicly acknowledged in the Highway Code and 
in the report of the committee appointed by the 
British Medical Association. Professor Widmark, 
of the University of Lund in Sweden, pointed out 
that the only scientific test of intoxication is the 
blood test . . , The degree of intoxication is directly 
proportionate tothe amount of alcohol a person 
had absorbed into bis blood. Professor Widmark 
found that the amount of alcohol in the blood that 
constitutes a person a danger to the pul while 
driving a motor vehicle is -1%, Notice the small 
quantity of alcohol that is necessary to make a 
motorist a danger— one thousandth part of the 
blood content. Professor Widmark's test has been 
accepted in law courts in Sweden, Norway, Germany, 
Switzerland, rhe United States of America — and in 
London. In Norway no one is allowed to drive a 
motor vehicle within eight hours of his having taken 
any alcohol at all. 








21 

The main answer to the contention that 
alcobol-drinking confers benefit by its paying 
large sums in taxation is, that when people are 
turned out of public-houses, the public has to pay 
for the consequences of their alcohol-drinking — 
in lowered efficiency, in accidents, hospitals, cost 
of public assistance to the poor, loss of working 
time, the influence on illness and diseases (think 
of the incurring of venereal disease) cost in law 
courts, prisons, mental hospitals, 


PATTING OURSELVES ON THE BACK 


In a preface to a brochure on the work of the 
Congress Ministries, Асһатуа Jugal Kishore, the 
General Secretary of the Congress, states that "а 
careful perusal of the pages of this brochure ‘will, 
Í hope, convince the unprejudiced reader, that the 
achievements of the Congress Ministries within 
such a short period of less than one year, have not 
been inconsiderable.” It will depend upon what we 
look for as the goal and the fulfilment of a popular 
ministry. The Congress manifesto made all manner 
of promises to alleviate the distress of the masses, 
Ir is not possible at this stage to go into a derailed 
examination of items on the programme of the 
various Congress Ministries. But even one who 
runs may read that there is evident a lack of 
coordinated policies. Various Governments are 
following their own whims and fancies. 

The Central Government is pursuing the scheme 
of a fertilizer factory at Sindhri. But they have not 
taken che trouble to organize a soil inspecting squad 
all over the country to enable chemical fertilizers to 
be applied scientifically and according to prescription, 
Merely placing tons of fertilizers in the hands of 
farmers, who have not been accustomed to the use of 
such materials, and who have no means of analyzing 
the soil and ascertaining their requirements, will be 
like giving sugar-coated quinine pills in the bands of 
alittle child, and it will have an equally tragic result. 
These fertilizer factories will prove a bane to the 
farmers if their use is not scientifically controlled 
and regulated. If the Government were really inter- 
ested in the farmers and had a policy to regulate 
the use of this product, they should first of all form 
their service squad to help the proper utilization of 
fertilizers. Instead, they are concentrating purely on 
the production, ownership and management of huge 
producing units and spending public money on these 
enterprises. 

While the Government of Bombay is seriously 
considering taking legislative action to ban the pro- 
duction of vanaspati, the sister province of Madras 
is planning to have nine more factories from next 
year, four in Andhra Desh, four in Tamil Nad and 
one in Malabar. ОЁ these the Government hopes to 
run at least one. 

If the country is to be led by responsible Govern- 
ments, it is essential that the responsible Govern- 
ments themselves should be clear in their minds as to 
what things are not good for the people. It cannot 
mean that a Congress Ministry in one province 
holds vanaspati to be bad enough to be banned, 
another Congress Ministry considers it amrit-like to 
be promoted by themselves. We cannot look forward 
to any progress as long as such a policy of drift 
holds the field. We need a properly coordinated 
policy for the whole country. Is it too late for the 
Constructive Programme Committee to assert itself 
and declare the policy that should be followed for 
the benefit of the whole country? 


J. С: KUMARAPPA ` 
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STORY HOUR 
(Continued from Vol. XI, No, 18, Page 173) 
[The following is from Tajrid-ul-Bukhari translated 
into Urdu by Allama Hussin bin Mubarak, which 1 
was able to look into, thanks to the kindness of my 
friend, Dr. М. Hafiz Syed of Allahabad University. 
“ —V. G. D.) 
XVII 
When he died, the Prophet left behind him 
neither coin, nor slave, nor anything else except 
his white mule and his weapons and a piece of 
land which he had given away in charity. 
хуш 
Fatima, the Prophet's daughter, was once dis- 
gusted with having to grind corn like any other 
poor woman. Therefore, when she heard that some 
prisoners of war had been handed over to the 
Prophet, she went to her father in the hope that 
he would let her have one of these as her domes- 
tic slave, but found that he was not at home. 
So she told her step-mother Ayisha why she had 
„come, and returned to her house. When the Pro- 
phet came home, Ayisha told him how Fatima had 
come to ask for a slave. Thereupon the Prophet 
went to Fatima and said, “I have come to give you 
some good advice which is more precious than any 
number of slave girls, and it is this, When you retire 
at night, say Allah-u-Akbar (God is great) 34 
times, Subhan-Allah 33 times and al-hamd-ul-Allah 
33 times.” 
XIX 
The Prophet once went to his daughter's house 
but came back without seeing Fatima who rold 
her husband Ali about this unexpected incident. 
When Ali went to the Prophet and asked him, he 
replied, “I saw a silk curtain hanging on her door 
and so came away.” When Fatima was told the 
,reason for the Prophet's displeasure, she asked 
him what he then expected her to do. "Send the 
curtain away," he said, “to So-and-so who is 
in need.” 
xx 
The Prophet said, “That man incurs God's 
greatest displeasure who is extremely quarrelsome." 
XXI 
The Prophet said, “God appoints somebody to 
rule over a number of subjects. Then if he does 
not protect them and promote their welfare, he 
will not be able to enjoy the fragrance of paradise.” 
XXII 
The Prophet said, " God likes men to be gentle 
оп evety occasion." 





XXII 
A man once asked the Prophet for religious 
instruction. He replied, “Do not give way to 
anger." The man repeated his question several 
times; and each time the Prophet said, “Do not 
give way to anger." 





XXIV 
The Prophet said, “It is incumbent on one who 
believes in Allah and in the Day of Judgment, that 
he should not injure his neighbour.” 


хху 

А woman of bad character was pardoned by 
God only on account of one meritorious deed on 
her part. By the side of a well she once found a dog 
who was licking dust and was on the point of dying 
of thirst. She managed to draw some water from 
the well by improvising a rope out of her clothing, 
gave it to the dog and thus saved its life. 

SWADESHI 

[The following is from Gandhiji's 
speech on 20-6:'47. —S. №] 

Tam told that with the advent of swadeshi raj 
in the shape of swaraj, the spirit of swadesh is 
fast disappearing from the land. The stock ot khadi 
is perhaps at its lowest. It is no unusual sight to 
see what are called Gandhi topies worn by men 
who are otherwise clad in paradeshi. If that is true 
on any large scale, the dearly loved liberty, in my 
opinion, would be short-lived. Goodbye then to 
the hope of India becoming the Light of Asia, as by 
right it should be. Paradeshi goes side by side with 
luxury which a correspondent says is rampant 
everywhere. I fondly hope that whilst the tragic 
picture might be true of the cities of India, it is 
not so of the villages, if only because they were 
famishing. 

Immediately after my return to India in 1915 
I discovered that the centre of swadeshi lay in bhadi, 
IE khadi goes, 1 contended even then, there is no 
swadeshi. [ have shown that the manufactures in 
Indian mills do not constitute swadeshi. To that 
belief I cling even today. 

Think of che bonfire of foreign ‘cloth we had 
during our first national struggle. Shri Sarojini 
Naidu and Pandit Motilal Nehru threw their 
fineries in it, Pandit Motilal Nehru later wrote from 
jail that he had found true happiness in the 
simplicity and purity of #hadi, Tt is sad that that 
spirit does not exist today. The charkha is the centre 
of our tricolour flag, Te is the symbol of unity and 
the non-violent strength of the millions. The yarn 
spun by the charkha, T consider to be the cementing 
force which can bind those whom the three colours 
of the flag represent, That is why [have said that 
the whole fabric of Swaraj hangs on а thread of the 
handspun yarn and have called the charkha our 
mightiest weapon, Where is that wheel today ? 

Thave alteady reminded you that if you have 
the swadeshi spirit in you, you will refuse to look to 
the West for the supply of your major wants. [have 
no quarrel in this time of extreme scarcity, if India 
imports foodstuffs and cloth from outside, provided 
it is proved that India is wholly unable to supply 
the two wants from within India. This is in no 
way proved. I have not hesitated to say and I 
would repeat that India is fully able to manufacrure 
her own khadi and grow her own foodstuffs in her 
numerous villages. But alas! the people have become 
too lazy to look inward and insist on supplying these 
two wants from within India's borders. I will go 
even so far as to say that T will face starvation 
and nakedness rather than look to the West to 
supply the two needs, Without grim determination 
it is not possible to do the right thing. 


post-prayer 
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TOWARDS REALIZATION 

; (By M. K. Gandhi) 

What is the mark of Ыш who has Rama 
enthroned in bis heart? If we do not know this, 
there is danger of Ramanama being much misinter- 
preted. Some misinterpretation is already in existence. 
Many sport rosaries and put the sacred mark on 
the forehead and vainly babble His name. It may 
well be asked whether I am not adding to the 
current hypocrisy by continued insistence on Rama- 
nama, I must not be deterred by such forebodings. 
Silence thus brought about is harmful. The living 
voice of silence needs to be backed by prolonged 
heartfelt practice. In the absence of such natural 
silence, we must try to know the marks of bim 
who has Rama in his heart. 

A devotee of Rama may be said to be the same 
as the steadfast one (sthitapragnya) of the Gita. If 
one goes a little deeper it will be seen that a true 
devotee of God faithfully obeys the five elemental 
forces of nature. If he зо obeys, he will not fall 
ill. If perchance he does, he will cure himself with 
the aid of the elementals, Te is not for the dweller 
in the body to get the body cured anyhow —he 
who believes that he is nothing but body will 
naturally wander to the ends of the earth in order 
to cure the body of its ills. But he who realizes 
that the soul is something apart from, though in 
the body, that it is imperishable in contrast to the 
perishable body, will not be perturbed nor mourn 
if the elementals fail On the contrary he will 
welcome death as a friend. He will become his own 
healer instead of seeking for medical men. He will 
live in the consciousness of the soul within and look 
to the care, first and last, of the indweller. 

Such a man will take God's name with every 
breath. His Rama will be awake even whilst the 
body is asleep. Rama will always be with bim in 
whatever he does, The real death for such a devoted 
man will be the loss of this sacred companionship. 

As an aid to keeping his Rama with him, he 
will take what the five elementals have to give 
bim. That is to say he will employ the simplest 
and easiest way of deriving all the benefit he can 
from earth, sir, water, sunlight and ether. This aid 
is not complementary to Rawanama. It is but a 
means of its realization. Ramanama does not 
in fact require any aid, But to claim belief in 
Ramanama and at the same time to run to 
doctors do not go hand in hand. 

A friend versed in religious lore who read my 
remarks on Ramanama sometime ago wrote to say 
that Ramanama is an alchemy such as can transform 
the body. The conservation of the vital energy 
has been likened to accumulated wealth, but it is 
in the power of Ramanama alone to make it a 











running stream of ever-increasing spiritual strength 
ultimately making a fall impossible. 

Just as the body cannot exist without blood, so 
the soul needs the matchless and pure strength of 
faith, This strength can renovate the weakness of 
all man's physical organs. That is why it is said 
that when Ramanama is enshrined in the beart, it 
means the rebirth of man. This law applies to the 
young, the old, man and woman alike. 

This belief is to be found in the West too. 
Christian sciences give a glimpse of it. In this issue 
of the Harijan Rajkumari has given apt illustra- 
tions culled from a book written by Seventh Day 
Adventists. 

Indis needs no outside support for a belief 
which has been handed down to her people from 
time immemorial. 

Haradwar, 21-6-47 

( From the original in Gujarati) 
FROM AMERICA 
(Ву М. К. Gandhi) 

Mr. Richard Gregg writes from U.S. A.: 

“Today's New York newspaper carries a 
dispatch from New Delhi stating that you have 
given up hope of living for 125 years and that 
there is no place for you in India because of the 
deluge of violence. If this report is substantially 
correct, T beg you, please reconsider your attitude. 
As T see the matter there is far more at stake than 
present violence in Indis, even if this should last 
for fifteen years. 

“India isthe source of the deepest and strongest 
spiritual insight and culture in the world. Tt is also 
the most enduring. Despite the grave harm that has 
been done to Hindu culture by the modern loss of 
religion and contact with the West which so felly 
embodies that secularism, Hindu culture still stands 
Supreme. Most of the world will soon be ruined by 
violence and aréed and godléssness, but I have hoped 
that there would be a remnant, no matter how 
small, in India which would keep its spiritual an- 
chorage and be an island of hope and spiritual 
insight which may once more be the source ©! life 
and sanity for the stricken world. 

“More than anyone else, you represent that 
Hindu culture, and the continuance of your life 
is of great importance to all the world, Even 
thoueh for а time the number of those who 
agree with vou and truly follow the road of ahimsa 
may shrink to only а handful, the very smallness 
makes possible an enhancement of quality and 
tual power. Then when mankind have learned 
better out of their suffering, (it seemsto be the only. 
way most of them can learn), they will turn again 
to the spiritual sources. We may not tell God that 
if violence (the folly of men) does not stop within 
certain time that (its our hopes, we will stop doing 
our utmost including living as long as we can in 
order to do our utmost, T only dare say this to you 
because I want you so much to stay with us. 

"Let me speak in a little more detail. Very 
careful economic studies отет а long period of time 
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have showa that there are several waves or cycles 
or rhythm of economic activity of various kinds. 
There is a 54-year rhythm of wholesale prices, an 
18-year cycle of real-estate activity, a 9-year 
wave of another sort, and a still other variety ol 
3s years, All the great depressions have been 
governed by these. All these cycles reach thcir 
lowest point in 1951-52, We are now entering 
what will probably be the severest economic depres- 
sion that industrial nations have ever experienced. 
It will engulf the United States as well as all other 
With the present dependence of Great 
Britain on economic aid from the U. S, the inevi- 
table recession of that aid will, I believe, put an 
end to British interference in India. Ifanother war, 
such аз now seems likely between the United States 
and Russia, occurs, there will be the end of the 
present Western civilization and the dominance of 
the White man over the world, I think that НИ 
India can then lead the world out of the holocaui 
That is my hope. I beg of you, please try to live out 
all those 125 years so that you as God's servant 
may play your part in that supremely important 
time. India and the world will need you then even 
more than now. Because this is a moral world 
governed by God's laws, mankind must suffer by 
its continued violation for centuries of these laws, 
especially by the governments of the nations. The 
sufferings are terrible to contemplate, but if they 
did not come, it would indicate that this is not a 
moral universe after all. So, the very suffering is 
a proof of our optimism, our belief that God's laws 
prevail and can no more be successfully violated 
than man can violate the force of gravitation. 
“God bless you and keep you. Please, please, 
reconsider your discouragement and keep оп living 
for the rest of the world as well as India As I 
wrote to you in my last letter, there is always 
violence during and soon after the transfer of 
political power between nations and groups. When 
the thirteen American coloris broke away from 
Britain in 1776, we had our riots and fighting too, 
It was called Shay's rebellion. All history shows 
similar phenomena throughout the West, and enough 
of India has been infected by the Western ideas 
that it follows. But І hope the infection will end 
When the next war comes and Indians see beyond 
any doubt where irreligious Western culture leads." 














The dispatch from which Mr. Gregg quotes is 
substantially correct. The loss of hope arises from 
my knowledge that I have not attained sufficient 
detachment and control over my temper and emotions 
which entitle one ro entertain the hope. One day 
I found to my cost that I had not attained the 
required detachment. No one has the right to live 
at all unless it is a Ше of service. And a man 
without detachment in terms of the Gita cannot 
render {ull service. 

A faithful confession of one's failings is good 
for the soul. Ic enables one the better to get rid 
of those failings. Let the readers of the Harijan 
know that I am making every effort to get out of 
them so that I can regain the lost hope. In this 





connection I should also repeat that the hope is 
open to every one who dedicates himself to the 
service of his fellowmen. Nor need it be laughed 
out as an idle dream. That it may not be realized 
in me and many fellow aspirants should be no 
proof of its futility. 

The statement that I find no place for myself 
in a society that bases itself on violence has no- 
thing to do with the reported loss of hope. I 
deliberately use the adjective *reported’ for I do 
not want to harbour the thought of hopelessness. 
What was true when the report was made, need 
not be and, is not true in an equal measure today. 

It must be clear that there can be no place for 
а man of peace in a society full of strife. Yet he 
may live the full span of 125 years and may hope 
by ceaseless striving to make a place for himself. 
That is exactly the meaning of my second statement 
and по more. I am in that society, though not of 
i The statement registers my protest. 

Has the non-violent effort of the past 30 years 
come to naught? I have already argued out the 
position in my speeches reported in these columns. 
Tt is to be hoped that the violence has not pene- 
trated India’s villages. Be that as it may, I wholly 
endorse Mc. Gregg's warning that "we may not 
tell God that if violence (the folly of men) does 
not stop within a certain time that fits our hop: 
we will stop doing our utmost including living 
as long as we can." I very much fear that the 
dispatch in question tore the sentences out of their. 
contest and evoked the doubts expressed by Mr. 
Gregg. I hope I am incapable of judging God. 

New Delhi, 22-6-'47 
AMIDST THE REFUGEES 
AT HARADWAR 

Several refugees from the Frontier Province and 
some from the Punjab had seen Gandhiji at the 
Bhangi Colony and told him their tale of woe. 
They pressed him to visit the camps at Haradwar. 
Consequently he motored to Haradwar on the 
21st instant with Pandit Jawaharlalji. He took me 
with him for medical inspection. The refugees at 
Haradwar are distributed in five or six camp: 
Theit number was 32000 on the day Gandhiji 
visited the place. I went to all the camps, With the 
exception of the camps run by the Marwari Relief 
Society and the Birla Brothers which are catering 
for small numbers, the conditions were not satis- 
factory. Men, women and children lay huddled 
together in the midst of dirt. Flies swarmed all over 
the place. Sanitation and medical facilities were poor. 
It was said that there were 400 to 500 pregnant 
women among the 32000. So far as I could see 
there were no ‘arrangements for their care. 

There should be arrangements for regular 
D. D. T. spraying of the camps as а safeguard 
against cholera and better sweeper service should 
be ensured, The refugees should organize sanitation 
squads from among themselves. There is no reason 
why the refugees should not be organized to give 
all the necessary labour for the camps. 

New Delhi, 22-0-'47 
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WEEKLY LETTER 
PUBLIC FASTS 

A young Maharashtrian couple wrote to Gandhiji 
that their inner voice had directed them to fight 
against the division of India and, therefore, they 
wanted to go on a fast which they would break 
only if Pakistan was undone. They wanted to fast 
in Gandhiji's camp and asked for some place to 
stay, Gandhiji told them that he was not staying 
in his own house and he could not offer them 
hospitality in a place where he himself was a guest. 
So the couple went on a fast in front of the 
Bhangi Colony. Addressing them in the prayer 
gathering Gandhiji seid that the parties did not 
know the science of public fasts. So far as he knew 
it, the fast would be wholly unjustified and wrong. 
Te could produce no effect on bim, much less on 
others. He could only dissuade the couple from the 
false step, He advised them to follow the course 
he had suggested, namely not to divide themselves 
from their Muslim brethren and sisters but regard 
themselves as one, and. if their example was followed 
by all the inhabitants of the Union, Pakistan would 
be wholly inoperative. If the hearts of the .non- 
Muslims were sound, the physical partition could 
produce no ill effect. He, therefore, invited the 
couple to devote their energy in the constructive 
channel he had indicated, He admitted that time 
seemed to be running against them but that only 
meant that their faith was on its trial, 

The couple wrote back to say that they could 
not go against the dictates of their conscience and 
break their fast. Addressing them again on the 
second day Gandhiji said that all possessed a 
conscience but it was not fully awakened in all. 
Could a thief clsim to be following his conscience 
when he committed theft, or could the maddened 
Hindu and Muslim mob claim to be acting accord- 
ing to the dictates of their conscience when they 
killed each other and butchered innocent children ? 

He claimed to know more about the science of 
fasting in India than any one else, and practically 
all those who went on a fast followed his advice. 
The latest instance was that of Kausambiji who 
gave up bis fast unto death‘at the speaker's behest. 
In his opinion the couple were wrong in persisting 
with the fast and he requested them to give it up. 
They were young and inexperienced. He appealed 
to them to listen to the advice of спе grown old 
in the knowledge and technique of fasting. He 
suggested that their conscience was asleep, It was 
no use learning scriptures by heart parrot-like. Man 
could only live according to them if he bad 
digested what he had read. Only then would his 
conscience be really awakened. 

The advice had the desired effect and the couple 
took some milk and fruits in our camp at night. 
They wrote to Gandhiji that henceforth they would 
devote themselves to the constructive effort 
prescribed by him, 

PARTITION IN A BROTHERLY SPIRIT 

A note appeared in the Press that the Muslim 

League and the Congress members of the Partition 








Committee had agreed before the Viceroy that the 
Partition would be effected in a brotherly spirit, It 
was a good thing that H. E. the Viceroy had been 
able to achieve. But he knew that sweet words 
buttered no parsnips, He would dance with joy 
when he found a series of acts following the words. 
The world was tired of eloquent speeches and 
writings. Both the things were overdone. Hunger 
was appeased by even a dry crust of bread with- 
our butter but never by honied promises. 
TRAVANCORE AGAIN 

Travancore delegates to the A. I. C. C. saw 
Gandhiji on his silence day. They told him that 
there had been no exaggeration in whut he had 
said about the suppression of the State Congress 
in Travancore. Meetings were held, lathi charges 
made and 35 persons arrested on the previous day. 
Free expression of opinion wae being gagged. Be 
that as it may, he was convinced that a declaration 
of independence was of no consequence in an 
independent India. Such a declaration was tanta- 
mount to a declaration of war against the free 
millions of India. Such a thing was inconceivable 
especially when the particular prince had no backing 
of the people of his State. The audacity of such 
а declaration was amazing, It was possible when the 
actions of the Princes had the backing of the British 
power. “If Lam not mistaken things have changed,” 
he said, Who was to become independent? The 
Princes or the people? His advice to Sir C. P. 
and all other Dewans was that if they were loyal 
to their Princes they should advise them to join 
the Constituent Assembly. 

DOCTRINE oF Tir FOR TAT 

Babu Purshottamdas Tandan visited Gandhiji on 
bis silence day. He said that he did believe in 
training in dms for the people, but it did not 
mean that he believed in the doctrine of tit for 
таг. He regarded it a vicious doctrine. Gandhiji 
was pleased to have the emphatic repudiation and 
invited Tandanji to state his views for the public 
on the doctrine of tit for tat and the limitations 
he conceived to be possible on the use of arms. 

Referring to the same subject he told some 
refugees: "Muslims are your brothers. If anyone 
sinks to the level of the beast, it does not follow 
that all should do likewise. The Muslims cannot 
go on killing you. No one can live on killing. If a 
Muslim kills me, what will he gain so long as I 
remain without any hatred in my heart? Love 
alone can win over hatred." 

NATIONALIST MUSLIMS 

Khwaja Saheb Abdul Majid came to see Gandhiji 
during the werk and expressed a hope that the 
Nationalist Muslims won't be neglected by the 
Congress, Like Gandhiji, who claimed co be a good 
Hindu and therefore a good Muslim, Parsi etc, 
Khwaja Saheb claim ıd to be a good Muslim and 
therefore a good Hindu and а good Parsi, 
Christian ек. "This means" said Gandhiji, 
“that for God-fearing men all religions are good 
and equal, only the followers of different religions 
quacrel against one another and thereby deny 
their respective religions; I hope those in the 
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Union of India would be worthy of their faiths 
and would be proud to call themselves sons and 
daughters of the same soil, claiming perfect equality 
in the eyes of the law. Religion is no test of 
nationality but a personal matter between man and 
his God. In the sense of nationality they are 
Indians first and Indians last, no matter what 
religion they profess.” 

Answering another correspondent, who bad 
expressed fear with regard to the fate of the 
Nationalis: Muslims in the Union of India, he said 
that the Union of India bad to show by its action 
that no matter what was done in the so-called 
Pakistan Provinces, the Union Provinces would be 
strictly just and fair in cheir treatment of their 
Muslim brethren, Pakistan should make no difference 
in their regard for the Muslims as well as the other 
minorities, This had no reference to the apples of 
discord which the foreign power Һай thrown in 
their midst such as separate electorates. 

POTENCY OF PRAYER 

On the 18th instant Gandhiji and Badshah Khan 
met Qaid-e-Azam Jinnah at the Viceroy’s House 
and in accordance with the arrangement at the 
meeting Badshah Khan later mer the Qaid-e-Azam 
at the latter's house. Badshah Khan was straining 
every nerve to find some means of avoiding bloodshed 
in the N. W. F. Р. Gandhiji asked the audience to 
pray with him for the success of Badshah Khan's 
mission, But he warned them against disappointment, 
if cheir prayers were not answered in the way they 
might have expected. If they were inclined to judge 
God that way, they were much mistaken. God 
answered prayer in His own way, not theirs. His ways 
were different from the ways of mortals, Hence 
they were inscrutable. Prayer presupposed faith. No 
prayer went in vain. Prayer was like any other 
action. It bore fruit whether we saw it or not and 
the fruit of heare prayer was far more potent than 
action so-called, 

THE PROBLEM OF N. W. F. P. 

Referring to the movement for a free Frontier 
State called Pathanistan, Gandhiji said that the 
movement had come to stay for ic was a solid 
movement. If it was ап anti-Indian movement, it 
was a bad and mischievous thing. If it was meant 
to conserve, as he thought it was, Pathan life and 
culture, it deserved every encouragement. Geogra- 
phically it was only a bit of India; numerically too 
the Pathans were very few compared to the millions 
of India, Bur their warlike qualities and their 
position on the map of India gave them an impor- 
tance all their own. The Frontier was a Congress 
Province. It was so when the Congress was in the 
wilderness. And it was now too when it was in 
power, It was also represented on the Constituent 
Assembly. But now it was face to face with a delicate 
position. There was the referendum immediately to 
be held. Both the Congress and the League were 
committed: to it. It was not open to any one party 
to vary the terms. The issue was to be Pakistan or 
Hindustan. This had a sinister meaning in the context 
of what had happened in front of them, Were they 


to be with the Hindus or with the Muslims ? The 
Congress was not a Hindu organization. It never 
was and he hoped never would be. But how could 
the Pathan mind grasp the difference in the midst 
of confusion becoming worse confoünded from day 
10 day. He would advise the Congress to make 
its position clear and would ask tbe Muslim League 
to do likewise. Let both honour the Pathan senti- 
ment and ler the Pathans have their own constitu- 
tion for internal affairs and administration. It would 
promote Pathan solidarity, avoid internal conflict, 
retain Pushtu culture and the Pushtu language. 
If they could do that they would be better able 
unitedly to federate with Pakistan or the Union of 
India. And this he would advise whether there was 
or was not a referendum. Any premature referendum 
would be a leap in the dack. 
S.N. 
A MAN OF PRAYER 

Badshah Khan is а man of few words. There 
is always a sense of joy in seeing this tall figure, 
typical of the race to which he belongs, walking 
with or talking to Gandhiji. 

Recently the issue of the referendum bas been 
worrying Badshah Khan immensely. "I am a man 
of peace. I cannot bear the thought of a fight 
between Pathan and Pathan.” This is the sole 
thought in his mind today, how to avoid bloodshed 
among those who are his kith and kin and among 
whom he has been as one that serveth for all 
these long years. 

On saying goodbye to me last evening he said: 
"Pray for us. We are going to have to face terrible 
times.” Badshah Khan is nothing if not religious 
and he believes in the efficacy of prayer. It was 
sad to see him anxious. But withal one could sense 
also the courage of his race within him and the 
courage born of faith in his cause—the cause of 
the solidarity of the Frontier Province. Many 
criticized him for going to Jinnah $аһеЬз house. 
But just as pride and violence go together so 
humility is the first essential of the non-violent man. 
What mattered it if by going to Jinnah Saheb's 
house and having a talk with him the lives of 
many Pathans and the integrity of the Frontier 
Province might be saved? It was no confession of 
defeat of his cause that took him there, Badshah 
Khan is the uncrowned king in the hearts of 
thousands of his followers because he is their 
servant and the crown that service gives cannot 
be taken away by any outside force. 


New Delhi, 22-6-47 A.K. 
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EDUCATION IN HEALTH 

The {other day three Seventh Day Adventist 
friends came to see Gandhiji and presented a book 
to him called The Ministry of Healing. 

There is much in the book that is in keeping 
with Gandhyji’s ideas on nature cure. There may 
be nothing new in the following gleanings for the 
readets of the Harijan. But they can bear repetition. 

"The true physician is an educator . . .he 
stands as a guardian of both physical and moral 
health, It is his endeavour not only to teach right 
methods for the treatment of the sick, but to 
encourage right habits of living and to spread a 
knowledge of right principles." In spite of the wonder- 
ful progress in the comforts and conveniences of 
life and the advance in sanitation and the treatment 
of disease, the writer deplores the alarming dechne 
in physical vigour and power of endurance. "Our 
artificial civilization is encouraging evils destructive 
of sound principles. Custom and fashion are at war 
with nature. 

A scathing indictment is made of the wide use 
of poisonous drugs. The physician should teach the 
people that restorative power is not in drugs, but 
in nature. "Pure air, sunligh*, abstemiousness, rest, 
exercise, proper diet, the use of water, trust in 
divine power, these are the true remedies." Every- 
one should know how to use mature's remedial 
agencies. Her process of healing and upbuilding 
may appear to be slow, the surrender of harmful 
indulgences requires sacrifice, butin the end nature, 
it will be found, does her work wisely and well. 

Prevention is better than cure and it is therefore 
“the duty of every person for his own sake, and 
for the sake of humanity, to inform himself in regard 
to the Jaws of life and conscientiously to obey them. 

* . + . Health does not depend on chance. It is a 
result of obedience to law." That law, the writer 
affirms, “is the law of God.” Its principles are as 
everlasting and inexorable as God Himself. 

"The first virtue to be fostered is man's power 
of self-control, In the wake of that power follow 
purity and Ireedom from every depraving appetite 
and defiling habit. But "по genuine reform can be 
effected apart from divine power.” 

The author dilates on the corroding influence 
оп both soul and body that the use of tobacco and 
drink brings, The book is written for the West but 
smoking and the drink habit are evils to be guarded 
against in our land. It is sad to see today boys of 
tender years picking up cigarette ends from the 
streets and smoking them and even, sometimes, 
begging for a cigarette rather than a pice! 

‘Wrong, habits of eating, drinking, dressing and 
working are responsible for much disease. “God 
has endowed us with а certain amount of vital force, 
He has also formed us with organs suited to mai 
tain the various functions of Ме and He “designs 
that these organs shall work together in harmony. 
If we carefully preserve the life force and keep the 
delicate mechanism of the body in order, the result 























is health; but i the vital [осе is too rapidly 
exhausted, (he nervous system borrows power far 
present use from its resources of strength and when 
one organ is injured, all are affected. 

Intemperate eating must be svoided. Fasting 
for a couple of meals or a fruit diet for a few days 
ог even total abstinence from food for a short 
period have often brought relief. "The path ol 
seli-denial îs the path to health. 

Rest, freedom from саге, and а spare diet are 
prescribed as remedies for the overworked. "Pure 
water is one of heaven's choicest blessings.” It 
should be drunk freely; its proper external appli 
cation is one of the best ways of regulating 
the circulation of the ‘blood. Cold or cool baths are 
a tonic. Warm ones open the pores and sid in 
elimination of impurities. Both soothe the nerves. 
The writer complains that water treatments are not 
appreciated as they should be because their skilful 
application entails work. 

The benefits of exercise are second to none. 
Inactivity is а fruitful cause cf disease, It is seldom 
necessary even for a confirmed invalid to suspend 
all activity. Even those who have ovestexed the: 
physical powers should not be encouraged to forego 
manual labour entirely. And of all forms of exercise 
the writer would give first place to walking inasmuch 
as it brings all the muscles into play and the lungs 
are forced into healthy action, 

The reaction of the mind on the body is 
emphasized. “Courage, hope, faith, sympathy, love, 
promote health and prolong life. A contented mind, 
8 cheerful spirit, is health to the body and strength 
to the soul.” 

“The physician, therefore,” says the writer, 
“should educate the people to look trom the human 
to the divine.” He should direct his patients instead 
of relying on doctors to go to Him who can save 
to the uttermost all who сай upon His name. “It 
is a law of nature that our thoughts and feelings 
are encouraged and strengthened as we give them 
utterance. While words express thoughts, it is also 
true that thoughts follow words." 

What else does this signify except the power 
of healing in Ramanama of which Gandhiji has 
written and spoken so often? 

Delhi, 20-6-47 
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RIGHTS OR DUTIES? 

[The following is from Gandhiji's post-prayer 
speeches on the 28th and 29th June. N.] 

"I want to deal with one great evil that is 
afflicting society today. The capitalist and the 
zamindar talk of their rights, the labourer on the 
other hand of his, the prince of his divine right to 
rule, the ryot of his to resist it. If all simply insist 
on rights and no duties, there will be utter 
confusion and chaos. 

“If instead of insisting on tights everyone does 
his duty, there will immediately be the rule of order 
established among mankind, There is no such thing 
as the divine right of kings to rule and the humble 
duty of the ryots to pay respectful obedience to 
their masters, Whilst it is true that these hereditary 
inequalities must go as being injurious to the well- 
being of society, the unabashed assertion of rights 
of the hitherto down-trodden millions is equally 
injurious, if not more so to the same well-being. 
The latter behaviour is probably calculated to injure 
the millions rather than the few claimants of divine 
or other rights, They could but die а brave or 
cowardly death but those few dead would not bring 
їп the orderly life of blissful contentment, Ic 
therefore, necessary to understand the correlation 
of rights and duties. I venture to suggest that rights 
that do not flow directly from duty well performed 
are not worth having. They will be usurpations 
sooner discarded the better. A wretched parent 
who claims obedience from his children without 
first doing his duty by them excites nothing but 
contempt, 1: is distortion of religious precept for a 
dissolute husband to expect compliance in every 
respect from his dutiful wife, But the children who 
flout their parent whois ever ready to do hisduty 
towards chem would be considered ungrateful and 
would harm themselves more than their parent. 
The same can be said about husband and wife. If 
you apply this simple and universal rule to employers 
and labourers, landlords and tenants, the princes and 
their subjects or the Hindus and the Muslims, you 
will find that the happiest relations can be established 
in all walks of life without creating disturbance in 
and dislocation of life and business which you see 
in India as in the other parts of the world. Waat 
I call the law of satyagrahais to be deduced from 


an appreciation of duties and rights flowing there- 
Бош." 


Taking the relations between the Hindus and 
the Muslims for his illustration, Gandhiji, resuming 


his remarks on rights and duties, said on the 29ch 
June; 











" What is the duty of the Hindu towards his 
Muslim neighbour ? His duty is to befriend him as 
man, to share his joys and sorrows and help him 
in distress. He will then have the right to expect 
similar treatment from his Muslim neighbour and 
will probably get the expected response. Supposing 
the Hindus are in a majority in a village with а 
sprinkling of Muslims in their midst, the duty of 
the majority towards the few Muslim neighbours 
is increased manifold, so much so that the few will 
пог feel that their religion makes any difference 
in the behaviour of the Hindus towards them. 
The Hindus will then earn the right, not before, 
that the Muslims will be natural friends with them 
and in times of danger both the communities will 
act as one man, But suppose that the few Muslims 
do not reciprocate the correct behaviour of the 
many Hindus and show fight in every action, it 
will be а sign of unmanliness, What is then the 
duty of the many Hindus ? Certainly not to over- 
power them by the brute strength of the many; 
that will be usurpation of an unearned right. Their 
duty will be to check their unmanly behaviour 
as they would that of their blood brothers. It is 
unnecessary for me to dilate further upon the illus- 
tration. I will close it by saying that the application 
will be exactly the same if the position is reversed, 
From what I have said it is easy enough to extend 
the application with profit to the whole of the 
present state which has become baffling because 
people do not apply in practice the doctrine of 
deriving every right from a prior duty well 
performed, 


“The same cule applies to the Princes and the 
ryots. The former's duty is to act as true servants 
of the people. They will rule not by right granted 
by some outside authority, never by the right of 
the sword. They will rule by right of service, of 
greater wisdom. They will then have the right to 
collect taxes voluntarily paid and expect certain 
services equally voluntarily rendered, not for them- 
selves but for the sake of the people under their 
care. If they fail to perform this simple and primary 
duty, the ryots not only owe no return duty but 
the duty devolves on them of resisting the princely 
usurpation. It may be otherwise said that the ryots 
earn the right of resisting the usurpation or misrule. 
But the resistance will become a crime against man 
in terms of duty if it rakes the form of murder, 
тарїае and plunder, Force that performance of duty 
naturally generates is the non-violent and invincible 
force that satyagraha brings into being.” 
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WEEKLY LETTER 
TREAT THE DISEASE 


lt was with a heavy heart that the Congress 
agreed to the vivisection of India. They could not 
afford to see the country bleed to death. They had 
never wished to coerce any unit to remain in the 
Indian Union against its wishes. The public charged 
them with bending before brute force, They refuted 
the charge. They had bowed before the force of 
circumstances and swallowed the bitter pill in the 
interests of the country. And yet the violence conti- 
nues, Early this week 100 houses were reported to 
have been burnt in one day in Lahore. The houses 
in Lahore are not huts, They are big mansions. 
News of stabbings and bomb explosions continue to 
pour in from Lahore, Amritsar and Calcutta. Rumour 
says that the leaders are unable to check the roused 
ruffian element of the public. Referring to this on 
the 24th, Gandhiji said in his prayer meeting that 
he was told, with what truth he did not know, 
that the parties were fairly matched and were bent 
on fighting it out. What the 'it' was he did not 
know. “Is the suicidal strife to continue, Pakistan 
or no Pakistan ? Why cannot the combatants 
honestly come together and decide to stop arson 
and murder? Must we look to the ruling race to 
suppress the riots ? The end of alien ruleis imminent. 
Would to God our people stop this savagery and 
show mankind the better and the braver way 


On the following day the newspapers reported 
that the Hindu, Sikh and Muslim leaders of Lahore 
had issued a joint peace appeal and they were 
determined to put down violence. A Muslim Leaguer 
was reported to have said that they could not allow 
Lahore, the flower of Pakistan, to be reduced to 
ashes. There Had been reports that appeals had 
been made to the Viceroy to put Lahore under 
martial law, Poor Punjab f Ic has not forgotten the 
horrors of the days of the last martial law in 1919, 
Was it to be a victim to it again? And that too 
at the request of the people ? 

Congratulating the leaders on their humanitarian 
and national move Gandhiji said that it was any 
day much superior to martial law. "It is an effective 
substitute for martial law which deals with the 
symptoms but not with the disease itself. The 
parties, if they bring about peace, will be dealing 
with the disease." 


LESSON OF AFFLICTION 


Speaking to a deputation of sixteen represent- 
atives of the refugees from the N. W. F. P. and the 
Punjab at Haradwar, Gandhiji said that it was 
useless and depressing to recount the story of the 
horrors they had gone through. “ But every afflic- 
tion has its own rich lesson to teach if we would 
learn it. I hear many of those who were well-to- 
do in the past are idling away their time in playing 
cards and even gambling. Some are reported to be 
buying property or resorting to other methods 
of making money. I call it criminal misbehaviour. 
If I was given the rare opportunity of making 





common cause with poor fellow refugees, I would 
share with them my talents and such riches as I 
had brought with me. АП of you should make a 
cooperative effort so that wherever you go 
ultimately you lead a better and corporate life аз 
а result of the life lived in Haradwar. Haradwar 
is considered to be a holy place. I do mot think 
it i$ holy, but you can make it so by your correct 
behaviour. 
Pur YOUR OWN HOUSE IN ORDER 

There was a newspaper report that the British 
Parliament would make two nations of India by 
passing a bill about the division of India in the 
Parliament with great pomp and show. It hurt 
Gandhiji: Waat was there to gloat over the tragedy? 
Was this to be a parting shot of the British ? 

“If che major partner is true to his sale," 
Gandhiji said in a written message on Monday, 
“the foreshadowed wisdom can be confounded not 
in the shape of avoiding partition however dis- 
tasteful it might be, but by right behaviour on 
the part of the major partner by always acting as 
one nation, by refusing to treat the Muslim 
minorities as aliens in their own home. 

"This means a revolutionary reform in the 
religion of the major partner. Let us not shut our. 
eyes to the plain fact. The untouchables, the 
scheduled classes are the target because they are 
the weakest point of Hinduism, One reads 
reports of Muslim League speakers holding forth 
that the scheduled classes in Pakistan can 
have separate electorates, Is that to be a call 
for joining Islam of the Pakistan type? I do not 
wish to recall the tales of forcible conversions. 
But having heard so much from their own mouths, 
I shudder to contemplate the worst. What is the 
answer to this fear or threat ? Undoubtedly 
there should be no untouchability whatsoever in 
Hinduism, no scheduled classes, therefore, in India, 
no caste divisions whatsoever in the eye of the law. 
Hindus are all one, no high or low. All the negle- 
cted classes such as the scheduled classes, the so- 
called aboriginal classes should receive special treat- 
ment in the matter of education, housing etc. On 
the electoral role they will be one, This must 
never mean а worse state than the present but 
better in every way, Will. Hinduism come up to the 
high level or will it court extinction by hugging 
infamous superstitions and aping bad manners?" 

Is GANDHI PARTIAL ? 

Ot late 95% of the letters in Gandhiji's post are 
full of abuse, The Muslims look upon him as their 
arch-enemy and the Hindus accuse him of parti- 
ality for the Muslims. His advice to the Hindus 
to be honourable and just to the Muslims in the 
Union of India, irrespective of what was done in 
Pakistan, was also looked upon in that light. He 
did not plead guilty to the charge, Every person 
as every institution, above all every religion, was 
to be judged not by the amount of atrocities or 
the wrong committed by them but by their right 
conduct. Who would dare say that what he had 
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suggested was less than right? That the Hindus 
of larger Hindustan could not or would not do the 
right was another question. So much the worse for 
those who did not do the right no matter whether 
they were Hindus, Muslims or any other, The law 
was no respecter of persons. Only for the occasion 
his remarks were addressed to the Hindus. For. it 
was they who by their action were to prove or 
disprove the two nations theory. In this connection 
he could not help saying that his advice was meant 
for brave, unselfish and godly people. Persons and 
people lost by their own mistakes, never by those 
of others. Their own sad history was filled with 
illustrations of how through personal greed, selfish- 
ness and cowardice tliey had lost their liberty. 





STANDING ON ONE'S OWN FEET 


А correspondent had asked Gandhiji as to how, 
having depended on British troops for over a 
century, India could all of a sudden do without 
them. Gandhiji's reply was: "Another way of put- 
ting the same question would be ‘Are you not 
unfit for Swaraj? ' " He answered the question many 
years ago. He would give the same answer today. 
He had not the shadow of a doubt that India 
would, when the British troops were really with- 
drawn, feel that a great load had been lifted off 
her back. No doubt they would feel a little awk- 
ward for а day in this time of internal ‘strife and 
mutual distrust, mot always ilbbased. But they 
would feel even asa man feels when he is removed 
from a stuffy room. This he said not merely from 
the standpoint of non-violence but even from that 
of violence. They had to get out of helpless depend- 
encé and learn even to fight to the finish among 
themselves, It was a terrible lesson to go through. 
But it was any day better than the present helplessness, 
He was quite sure that the present Hindu-Muslim 
enmity was a base manufacture which was destined 
to die of inanition. The pity undoubtedly was that 
the disease had invaded the intelligentsia. It did 
not become respectable on that account. It made 
the intelligentsia disrespectable, Some of them 
would live to see the dawn of sanity when they 
would laugh at their own folly. He only hoped 
that the British would, upto the last moment, 
resist the temptation to stay in India for the sake 
of giving India peace. He wished he could convince 
them that they never gave India the blessings of 
peace, It was, as Lord Halifax when he was Viceroy 
as Lord Irwin had said on a memorable occasion, 
“the peace of the grave." 








FRAGRANCE OF NON-VIOLENCE. 


Another question was: “Does not your non-vio- 
lence stink in your nostrils ?'" Gandhiji made bold 
to say that the fragrance of non-violence to him 
was never sweeter than when it was today amidst 
the stink of violence of the most cowardly type 
that was being displayed in the cities of India such 
as Lahore, Amritsar and other places. He was sorry 

^to say that he was ashamed of his countrymen, be 
they Hindu or Muslim. Neither became his enemy 





because either chose to call himself so. He was 
aware that Qaid-e-Azam Jinnah had rendered a 
disservice to Islam by calling Hindus or better still 
the Caste Hindus ‘our enemies’, He would plead with 
the so-called Caste Hindus not to wear the cap 
but unselfishly and bravely prove themselves friends 
of every Indian because they loved India. There 
was grave danger of insanity proving infective. 
Pakistan was there. Why would the Quid-e-Azam 
not be happy now that he had got it? Or had the 
poison gone too deep to be brought under control? 
Was it a variety of, and that worse than, the atom 
bomb? Let those who had eyes, see the thing and 
avoid it well before India was caught in the poison- 
ous coil. 





WORSHIP OF MATTER 


Another correspondent asked Gandhiji how India 
was to deal with the disease that had seized the 
world viz, the worship of matter in the place of the 
spirit. He was afraid that India itself was not free 
from it. The question was put to him because of 
his vaunted spirituality. Though he admitted India's 
complicity in the crime of denial of ethical values 
over the material, he lived in the hope that India 
would be true to her heritage. 


FRIENDSHIP WITH BRITAIN 


Yet another asked whether be contemplated any 
kind of friendship or relation with England when 
India ceased to be a dominion after it had its own 
constitution, 


Gandhiji replied that he contemplated the closest 
friendship with England. He was, therefore, most 
anxious that during this pregnant period the Viceroy 
and his English advisers and the Englishmen in 
India did nothing that was not strictly right. Most 
correct dealings with India as a whole would leave 
no bitter memory behind. 

New Delhi, 29-6-'47 S.N. 


Cattle Breeding 


Speaking at Coimbatore, Sir Datar Singh made 
а strong appeal to private individuals to undertake 
dairy farming. This is all very well, but where are 
the animals? Sir Datar Singh knows better than 
anybody else the havoc caused by the military 
demand in the last few years, If the country is to 
tackle its food problem by sound agriculture, we 
must concentrate on producing good animals both 
for draught and for milk yield. It would be a short 
range policy to meet the immediate need wich 
crossbred animals. What we want to do is to breed 
up the local types to supply our requirements. This 
work of selective breeding calls for a long range 
Government policy to conduct efficient cattle 
breeding farms. The policy pursued by the 
Government has ruined the cattle wealth of the 
country. We hope our Swaraj Government will 
give this item a leading place in its development 
programme, 


J- C. K, 
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A PERPLEXITY 
(By М. К. Gandhi) 
“I have developed a curious mentality about 

the relations between men and women. I believe 
in certain checks upon thee. Yet my condition is 
very like that of a man suspended in mi 
often feel that if these relations were more ni 
than they are, probably there would be less sinful- 
ness. Yet something within me tells me that every 
touch, be it ever so superficial, is bound to lead to 
the eruption of animal passion, When one examines 
the court cases here even about brother and sister 
or even father and daughter, the beginning seems to 
have been quite innocent. In my opinion the glow 
of mere touch drags down inside of a month, even 
week, one who is not endowed with extra purity. 
A good man may take even ten years but he is 
sure to go down the incline of vice. There is a 
constant conflict between the habit which we have 
inherited and the study of modernist books. The 
question often arises—can society altogether abjure 
contact between the sexes? I have not been able 
to come to a decision. Such in short is my sorry 
plight." 

This is the usual state of many youths and young 
women. There is only one way for such young 
people. They haye to avoid all contact of the 
opposite sex. The checks and restraints described 
in our books were the result of experience gained 
during those times. They were, no doubt, necessary 
for the writers and their readers. Today every 
aspirant has to pick out from them the necessary 
items and add new ones which experience may 
make necessary. If we draw a circle round the 
goal to be reached, we shall find many ways leading 
to the goal, each one according to his needs. 

An aspirant who may not know his own mind 
will certainly fail if he blindly copies another. 

Having said so much by way of caution, I must 
add that to find the true way to brahmacharya 
through a study of court cases and erotic literature 
is as fruitless as the effort to find the proverbial 
flower in the heavens above. The true way is nor 
to be found in English law courts or in the novels. 
They have their use in their limited field, but they 
are of no use to the aspirant after brahmacharya. 
English men and women who tread the difficult 
path are not afflicted by the imaginings of the corres- 
pondent quoted above. Those whom I have in mind 
have their God enthroned in their hearts. They 
are neither self-deceived nor would they deceive 
others. To them their sisters and mothers are ever 
thus and for them all women are in the place of 
sisters and mothers. It never occurs to them that 
every contact with them is sinful or thet it is 
fraught with danger, They sce in all women the 








same God they see in themselves. Tt will betray 
Tack of humility to say that such specimens do not 
exist because we have not come across them. Lack 
of belief in the possibility would also amount to 
lowering the standard of brakmacharya, There is 
as much error in saying that there is no God 
because we have not seen Him face to face or 
because we have not met men who have had that 
experience, as there is in rejecting the possibilities 
of brahmacharya because our own evidence is to 
the contrary, 
(Translated from the original in Gujarati) 
New Delhi, 29-6-47 
WORTHY HIRE 

A long overdue reform is suggested by the 
Varadachari Pay Commission. As a general propo- 
sition they fix a ceiling of Rs. 2,000 and a minima 
of Вз. 55 for salaries to be paid to public servants, 

India is on the threshold of independence and 
this question of pay of Government servants has 
always been a sore point. Under the foreign 
patronage many extraneous considerations went into 
the making up of the amount. To the foreigner 
the pay had to compensate for his serving away 
from "home" and had to take into consideration 
that his family have to move about and be split up 
to educate the children. So even with very high 
amounts offered it was really difficule to secure 
the best. Besides we had to compete with a 
high-price-level country where alternative employ- 
ment could easily outbid a low-price-level country. 

In the higher posts the element of public spirit 
and а desire to serve one's own country may well 
be expected to keep the level of salary down, But 
this was absent in the equation with the foreigner. 
Аз any differentiation between the foreign and Indian 
recruits was construed to be invidious our own 
men also came to draw these huge salaries, totally 
out of keeping with the income of the tax-payer. 

Now all this has to change to fit into an India 
with its natural cultural background. Ours is not a 
purely material-centred economy nor are our wants 
in our country such as to call for a high level 
of private expenditure. We do not want merce- 
naries nor do we need to pay “annuity” and compen- 
sation type of salaries based on the present value 
of future interests nor even bribe-proof emoluments. 

Our tradition honours men who work for a cause 
and not for wealth. Under these circumstances, 
once the foreign example is off the field, it ought 
not to be difficult to find men and women who will 
realize their ambition in service. Such men cannot 
be secured by the offer of pure material advantages. 

We must realize that the whole outlook of the 
service will change with the advent of patriotism. 
When the day of freedon dawns, we hope this 
spread and range between Rs. 2,000 and Rs. 55 
will close up and that public service will attract 
men and women of ideals imbued with the desire 
to serve those in need. Such will deem it a form 
of cannibalism to live on the taxes extracted 
from the indigent citizen. We trust that day is not 
fer off. J. С. KUMARAPPA 
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A THOUGHTFUL SUGGESTION 

Pandit Jawaharlal Nehru’s far-sighted decision 
to stick to the original nomenclature of ‘Union of 
Indian Republics’ with a view to emphasizing the 
Congress stand that there has been no change of 
outlook as far as they are concerned, may serve 
as a useful pointer to the ad hoc Committee 
for the National Flag, recently appointed by 
Dr. Rajendra Prasad, the President of the Constituent 
Assembly. If the Congress ideology has remained 
unchanged, a flag which has represented that 
ideology and for which many shed their blood so 
that the honour of the national flag may be 
maintained, need not undergo any radical change 
except on grounds of technical details of flag-making. 

Originally, the flag bad three horizontal strips 
of white, green and red in that order, starting from 
the top, with the figure of the charkha superim- 
posed, At later stages, the red strip was replaced 
by the orange (to recognize the sacrifices of the 
saffron-clad desh-sevibas, as some thought) and the 
order was changed to orange, white and green, 
with the charkha in the centre, 

One of the basic principles of flag-moking is 
that it must be distinct against the background of 
the sky, and.for this reason, a white strip at any 
extremity has to be ruled out of the question. 
The original flag with a white strip at the top and 
flying on the mast of, say, a battleship, would 
appear against the background of the sky as a flag 
with only two strips of green and red, the white 
strip being swallowed up by the sky. The white strip, 
if it is to remain, and I shall show presently why it 
should remain, must necessarily be in the centre with 
two distinct colours coming above and below 

The second principle is that the colours must 
be as distinct as possible and must not be capable 
of running into too many shades. The present 
orange colour, from this point of view is not an 
improvement on the old red. Not infrequently we 
come across flags with orange colours which may 
be anything from yellow, saffron, and pink to bhagwa 
of the sadhu's bafnj. The red strip of the original 
flag was definitely better from this point of view. 

‘Adoption of the original red might also effect 
a compromise with workers who have a partiality 
to that colour, A symbol of revolution, the red 
need not necessarily indicate a bloody revolution; 
it may very well stand for the non-violent revolution 
that we have witnessed in India, 

1f the saffron was introduced to recognize the 
sacrifices of the desh-sevibas, (and I am told, this 
was not the case), would not ‘white’, the svmbol 
of purity, better suit Indian womanhood? Would 
it not also depict them as ‘Sisters of Mercy’ which 
in reality they are? Replacement of the orange 
need not therefore worry the desh-sevitas, 

A third principle which is equally important if 
the flag is to have a wide popular appeal is that 
the details of design must not be too complicated 
and over-decorative so as to make it almost impossible 
for a man in the street to design а national flag 
of his own; ‘Tiger's head’, for example, would not do. 














New Delhi, 29-6-'47 


From this point of view, we should try and see 
if the present charkha cannot be replaced by 
something that symbolizes the chark a. The charkha 
must of course be maintained, but only in a 
symbol form. The present figure of the charkha 
creates following difficulties of flag-making : 

(i) The design is not very easy to draw; 
it is not symmetrical; and 

Gii) if the obverse of the flag shows the 
charkha with the wheel towards the mast and the 
spindle towards the end with its point facing 
towards one (I am thinking of the position when 
the flag is flying to the left of the mast), then the 
reverse must show the same charbha but the point 
of the spindle facing away from опе. Few under- 
stand this important point and we come across 
ridiculous figures of the charkha with the wheel 
towards the left and the spindle pointing towards 
опе on the right! 

The simple wheel, I submit, could still symb 
the charkha, making it easier to draw, symmetrical 
in design, and without creating confusion with the 
obverse and the reverse sides of the flag. 

The wheel which was the earliest and most 
vital discovery of human beings has been the sub- 
stratum of all civilizations, and it would particularly 
symbolize an agricultural community such as the 
Indian; it would, therefore, represent the bisan and 
the kisan movement too. 

At the same time, the wheel may indicate 
industry and commerce without necessarily implying 
mechanization or the capitalist system. 

The wheel may further symbolize kranti by 
being the wheel of revolution and may be acceptable 
to parties which prefer to- cell themselves 
‘revolutionary '. 

And finally, the wheel might also include the 
Buddhist concept of dharma-chakra (adopted by 
Emperor Ashoka) ог the balance-wheel of religion 
that sustains society, The spiritual basis of Indian 
civilization might thus be made pronounced in our 
national symbol which will carry the message of 
peace and non-violence to the whole world. 

To conclude, our flag may have three strips of 
red, white and green (of the mother earth and 
her children the tillers) ' with a wheel with eight 
spokes superimposed in any suitable colour. 

S. D. KALELKAR 

LAs the originator of the first design, I should 
say that the three strips were to represent all the 
communities and the charbha was the symbol of 
non-violence, —M. K. G.] 
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SOME VALUABLE HINTS 

Sometimes, it is easier to win freedom than to 
retain it. The Congress has won freedom for India. 
The ext three years will show whether the 
Congress is able to preserve this dearly won freedom 
for this country. To preserve this freedom, the 
Congress will have to change its tactics. So far it 
was good tactics to issue statements, make speeches 
and make the biggest noise. The new situation 
requires silent planning, discipline and the strictest 
control over speeches, statements and irresponsible 
loose talk, General impression is that Congressmen. 
in office talk much as before. The late Lord 
Willingdon used to say that " the successful politician 
should keep his mouth shut and bowls open.” Our 
politicians, especially those holding office should 
keep their mouths as also their bowls shut. Behind 
loose, irresponsible talk, there can be no planning, 
there are no contacts and there are no consultations 
with non-Congress experts. It is not too late even 
now to put the house in order and be prepared to 
face all eventualities. The energy of non-Congress 
experts should be harnessed. 


Transfer of power was the first objective of the 
Congress. That objective is being achieved by 
August 15, The Congress, thereafter, must consolidate 
its gains, ease up the rapidly deteriorating economic 
situation in the country and build her defences, 
The neck-breaking speed of constitution-making 
must be slowed down. 

The Congress should set up a number of 
committees of experts, one on the defence of India, 
the second on economic planning, the third on the 
industrial planning and the fourth on the secretariat 
planning, All-out efforts should be made to speed 
up production. Instead of ‘Industrialize or Perish’ 
the slogan should be " Produce or Perish.” Ever 
since the present Government has taken office, 
production in all forms has declined. Then again, 
immediate efforts should be made to stabilize the 
wage structure of this country. That alone would 
bring industrial peace and speed up production, 
The Departments of Commerce and Finance have 
planned a new import policy for India. That policy 
is bound to increase inflation and lead to all the 
evil consequences following inflation. The Economic 
planning should carefully formulate the import and 
export policy for this country, 

There is much talk of industtialization. The 
talkers are deceiving themselves and deceiving the 
country. Firstly, no capital goods are available in 
Europe and America to make industrialization 
possible. Secondly, in this country itself, cement, 
bricks, iron, steel and timber are in short supplies, 
Even if there are capital goods available, there is 
not enough *building material to erect factories, 
plants"and machinery, Lastly, movement of goods 
by railways has steadily gone down, Nothing 
appears to move, 

The Government of India's secretariat has become 
wnwieldly and unsuitable for speedy transaction of 
work. A thorough reorganization is urgently called 


for. The Congress Ministers should have the guts 
to retrench the superfluous staff. 
The nation must falsify Mr. Churchill's vicious 
prophec; 
“They аге making arrangements that the 
greatest betrayal shall be followed by the greatest 
ramp. Nepotism, back-scratching, graft and corrup- 
tion in every form will be the handmaidens of а 
Brahmin domination.” 





Anonymous 

[The writer js a student of the country's poli- 
tics. Lam not au fait with the Congress work. 
Therefore I have no right to pronounce any opinion 
on the foregoing hints which should, therefore, be 
taken for what they are worth. М.К. G.] 
New Delhi, 296-47 


GLEANINGS FROM BUDDHISM 
Three issues of a Buddhist quarterly magazine 
called Buddhist China published im Chinese and 
English have been sent to Gandhiji by the editors. 
The following are gleanings from these magazines: 
Lord Buddha has saíd 
^ By ourselves is evil done, 
" By ourselves we pain endure. 
“ By ourselves we cease from ill, 
“By ourselves become we pure. 
“Мо one saves us but ourselves, 
“No one can and no one may; 
“We ourselves must walk the path, 
“Buddhas merely teach the way.” 
The same thought is summed up in one line in 


the Gita 
эйт mest aerea Regen: | 


Man himself is his own enemy or his own friend. 
Buddha preached the necessity of balancing of 
moral faculties such as faith, energy, attentiveness, 
concentration and intelligence, Explaining this the 
commentator Ven. Nyanatiloka Maha Tehre says : 

“A person with strong faith and weak intelli- 
gence believes blindly, a person with great intelli- 
gence and weak faith inclines to cunning. Where 
there is equilibrium of both the faculties, however, 
one has faith only in true things.” 

“A person with strong concentration and little 
energy is overpowered by indolence, and a person 
with great energy and weak concentration tends to 
restlessness. On the equability of both faculties 
depends ‘attainment of concentration,’ Attentive- 
ness, however, should be strong everywhere. 
‘Attentiveness was called ‘ever wanted’ by the 
Blessed One,” 

Lord Buddha was a great opponent of blind faith. 
He taught: 

“Do not believe anything on mere hearsay, 
D» not believe in traditions merely because they 
аге old and have been handed down for many 
generations and in many places, Do not believe 
anything on account of rumours or because people 
talk a great deal about it, Do not believe anything 
merely because presumption is in its favour.” 

“Do not accept my doctrine out of reverence, 
but first try it as gold is tried by fire,” 
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‘The theory of trusteeship and the teaching of 
the first verse of the Ishopanishad are also reflected 
in the teaching of the Great Master: 

“ie is not wealth or ownership that enslaves 
man to tanha (misery) but the cleaving and attach- 
ment to wealth and power, He who does not cleave 
to wealth and power, but uses them rightly will be 
a blessing unto his fellow beings." 

The four vices described by the Master are 
killing, stealing, unchastity and falsehood. Comment- 
ing on killing Ven. Paravahera V. Tehra says 

“The killing of any living creature sets up 
atmospheric and ethereal reactions which depress 
the atmosphere and tend to submerge the finer 
instincts of those whom it surrounds, " 

How much damage the killing of thousands 
upon thousands in the senseless war of communal 
hatred must have done to the soul of India? 

The theory of non-violence finds an echo in the 
following words of Lord Buddha: 

"Not he who in the battlefield 

“Defends one hundred thousand men, 

“But he, who conquers his own self, 

“He is the greatest conqueror.” 
New Delhi, 28-6-'47 


AN OPEN CONFESSION 

An English sister writes thus to Gandhiji 

“1 feel terribly ashamed, sad and distressed, and 
the more you say that India must look to her own 
faults and not blame Britain the worse feel. I think 
T understand what you mean and why you speak thus 
and how determined you are to bring India through 
this crisis with the least bloodshed, the least bitterness 
and in the finest spirit possible. ButT cannot escape 
the condemnation of my own conscience. We British 
have done so much to bring India to this spiritual 
tragedy. It may be that in the situation the present 
plan is the best that could be produced; it may be 
that India should never have allowed hersell to get 
into the present conditions, but ultimately, surely, 
the blame should be laid well and truly at our 
door — for the past policies, the communal electorates, 
all the divisive influences, the way we have let 
things drift and have hung on to India till the 
situsjion was so overripe that human beings 
themselves began to go rotten morally and spiritually. 
Even now I am not satisfied that we are playing 
straight —2t best we are still on the plane of 
political chess. How can I help being sad and 
ashamed? There is no sense of atonement whatever 
over here. The general reaction is that Britain has 
done a grand job in India and has brought her 
work to a grand finale, Still the same old blindness 
to our share in bringing India to a point where 
her people — or leaders anyhow — seek divisions 
on a basis of man’s different approaches to God. Till 
the last we have held ladia, even while that fateful 
choice was made—acceptance of division rather 
than continuation of the upheavals and frustrations. 
Why didn’t we hand over to the established 
government (we had ourselves established it) and 
go, leaving India really free to make decisions ? 





S.N. 








What freedom of choice is there when the jailer 
opens only one door? To reiterate that it would 
have been better to go out through the other door, 
when that door — of Hindu- Muslim understanding — 
has been more firmly barred through the decades 
is a mockery, You have often said that at least as 
much damage was done to the jailer as to the 
prisoner, to the wielder of power аз to the one 
held bound. It is all too true. I used to 
hope that when the day of Indis freedom 
finally came it would be a glorious day of 
spiritual victory for both, Í may yet be that for 
India, But there is little sign of it for Britain. 
Tt is very hard for the inheritors of Empire to 
enter the Kingdom of Heaven. Shall we ever be 
shorn of our pride, our superiority and our dominat- 
ing ways? Shall we ever stop ‘talking down’ to 
those who in reality are our superiors, though we 
are too blind to see it? India suffers, but to some 
purpose, Britain temporarily manages to escape 
her share of the suffering, but to what purpose? 
We've been through a second world war and have 
suffered in that way it is true. But have we learnt 
anything worth while? Not very much. We turn 
again to the old policies that brought so much 
misery before. And here in India we had our chance 
—and have missed it, Or so I think. Poor Britain! 
We may be fairly clever, adepts at political expedi- 
ency, charming and affable, delightful folk when 
that is our policy. But we seem to be spiritually 
dead. Yet deep within us are glorious qualities in 
which you for one have always believed and have 
tried to draw from us. You are still doing it, aren't 
you? Applying your non-violence in tremendous 
generosity of spirit. Why does it not evoke an 
answering response? Tne hang-over of our super- 
iority is deep in us—even in our interpretation of 
Christ's teaching. Would that the “non-violent” 
committees could be roused to a sense of urgency 
for the application of positive non-violence, here and 
now, to a counterpart of wnat you are doing over 
there. “ The non-violent man must first reduce him- 
self to zero.” That's very hard for us Britishers, 
hard for everyone but particularly for us. We've 
been top-dogs for so long. People can see the tragedy 
of India. The tragedy of Britain is hidden — but it 
is there.’ 

Only the other day Gandhiji said to a young 
American: “Ап open confession is good for the soul.” 
The foregoing should provide food for thought for 
Britons. That they are leaving a divided India as 
a result to a large extent of the seeds of dissension 
sown by them over a long period, is surely no cause 
for rejoicing. For those millions who have dreamed 
and worked and suffered for a United India the 
‘impending secession of some parts of the country 
from the mother's lap has taken all the gilt off 
the ginger bread. Nevertheless, as Gandhiji has 
been saying again and again recently, it is up to 
the inhabitants of the Indian Union to prove the 
evil of division by their right action. May they 
have the moral strength to rise to those heights! 

New Delhi, 25-6-47 А.К. 
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THE, BROTHERHOOD OF MAN 


A. Muslim friend has written an article on the 
esstngial teachihgs of both Hinduism and Islam in 
the matter of all men being sons of the same 
Father їп heaven: The extracts taken from some 
of the Hindu, Scriptures and the Quran Sharif are 
worth treasutiag in these sad days of communal strife. 

“In the Bhagwad Gita we read the following 
striking verses: 

“He who regards impartially lovers, friends 
and foes, strangers, neutrals, foreigners and rela- 
tives— also the righteous and the unrighteous — he 
excelleth."" 

"Having an eye to the welfare of the world 
alio, thou shouldest perform action,” 

* 1, O conqueror of sleep, am the Self, seated 
in the heart ef all beings.” 

In the Manu Smriti we find the following: 

“He who beiriendet all creatures, his name 
is Brahman. 

“He who thus seth the Self in all beings, 
by his own self, he realizes the equality of all, and 
attaineth to the supreme state of Brahman,” 

In the Katha Upanishad we come across the 
following : 

“Thus one universal inner Self of all beings. 
becometh one separate individual Self for each form,” 
Again in the Isha Upanishad 

“Не who seeth all beings in the Self and the 
Self in all beings — һе hateth no more,” 
ln the Shantiparva of the Mahabharata the 

following verse is most significant : 

* He who is the friend of all beings, he who 
is intent on the welfare of all in act and thought 
and speech — he only kaoweth religion.” 

And in the Vishnu Purana : 

“Knowing the Supreme to be ia all beings, 
the wise extend love to all creatures undeviatingly.” 
Turning to the Quran Sharif the Prophet 

Mohammad sai 

“No man is a true believer unless he desireth 
for his brother that which he desireth for himself." 

"He who is not affectionate to God's creatures 
and to his own children, God will not be affectionate 
to him. 




















ho is the most favoured of God? He fro: 
whom the greatest good cometh to His creatures,’ 

“The best of man is he from whom good 
accrueth to humanity. All God's creatures are his 
family and he is the most beloved of God who 
trieth to do most good to God's creatures," . 

" Feed the hungry and visit the sick and free the 
captive if he be unjustly confined, Assist any person 
oppressed, whether he be Muslim or non-Muslim; 
God enjoins you to treat women well, for they are 
your mothers, daughters and aunts." 

“Do you love your Creator ? Love your fellow 
men first.” > 
When on his last pilgrimage, he said: 

"Remember you are all brothers. All men are 
equal in the eyes of God. And your lives and your 
properties are all sacred; in no case should you 
attack each other’s life and property. Today I 
trample under my feet all distinctions of caste, 
colour and nationality. All men are sons of Adam: 
and Adam was of dust”, 

The great Khalifa Omar renewed his charter in 
the following word: 











"I will make no invidious distinction between 
the red and the black, between Arabs and non-Arabs 
and will fallow the foot-teps of the Holy Prophet.” 
Another friend has sent quotations from the Book 

of Proverbs. They too are apposite at a time when 
the shedding of blood and loot and arson are rife: 

"Му son, if sinners entice thee, consent thou note 

“If they вту, ‘Come with us, let us lay wait for 
blood, let us luris privily for the innocent without cause: 

‘Let us swallow them up alive as the grave: 

“We shall find all precious substance, we shall 
fill our houses with spoil: Cast in thy lot among us, 
let us all have our purse; 

“My son, walk not thou in the way w 
refrain thy foot from their path: 

"For their feet run to evil and make haste to 
shed blood. 

^ And they lay wait for their олп blood; they 
lurk privily for their own lives, 

" Devise not evil against thy neighbour; seeing 
he dwelleth securely by thee," 

The wise King saw the folly of the madness 
which must lead in the long run to self-destruction 
for the evil-doer, He was right too when he said: 

“Wisdom is the principal thing therefore get 
wisdom: and with all thy getting get understanding," 
When will we see the incredible folly of our 

ways? 
New Delhi, 24-6-47 


The Cloth Shortage Problem 

The most common argument advanced by the 
supporters of the textile industry is that the country 
is exoeriencing a great shortage in cotton goods 
and the quickest way of meeting this deficiency is 
by resorting to mill production, Sir John Greaves, 
who was detailed our to look after the British 
imports of textile machinery into India, states that 
the execution of India's existing orders for textile 
machinery would take seven years more. Even then 
production can take place only after the installation 
of the plant and machinery which will take another 
year or two. In the case of Khadi, production begins 
when a person picks up the takli, Hence, anyone, 
not concerned with vested interests, can see that 
the quickest solution of the cloth problem is to 
take. to khadi production. Will our Provincial 
Governments understand or are the vested interests 
blindfolding them ? 











h them; 





A. K. 
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ENGLISH INTO HINDUSTANI 
INSTALMENT — XXIII 
ENGLISH HINDUSTANI 
Dancer m. aca, mata | رال‎ xb Ub 
Dancing m. am | g 
Dandelion s. àw dí Gre: mft qu fag ot фа 
8 ce Д деш Ju جگل‎ к.б, ایك پلے‎ 
Dander п. mt, Sta, жей > оу мш 
Dandle v, she п geal чє guna (IR), mq waq | 
VY (S am) گھٹوں بر اچھالا‎ v گرد میں‎ 
Dandruff n. BA тд, fea | اس‎ Se سرک‎ 
Dandy n. im, ёт 1 Узе «il 
Dane п. té Wer qiue | رەن رالا‎ V دیس‎ Aes 
Danger n. waq, эйч, aze, Sw, et, sq | 
ELE YS а 
Dangerous adj. view ur чеч, RÈ ш чей, 
"eue | Qe K Kf V дй, خطر‎ V afe 
Dangle v. seen, sen, жеп; mem; ФӘ gar пт! 
را‎ © ды, йш кз اکتا جھرلاء‎ 
Daniel я. agile de яф; om ges | 
че سپا‎ i) ایك‎ V оом 
Danish n. ётё trå эти qı яа 1 
96 ш دیش کی‎ SAd 
Dank adj. бт, g, 4 19 7 X- 
Dapper adj. ara, arm gvo, ёз, йл! 
XA تزه‎ A Ə d 
Dapple e. Rasu scm, wt аташ, infir wen | 
Vf Cy Dr з „„ HS 
Dappled adj. чап, ss, taiim | Gy 4б, GALS 
Darby and Joan Ù frit wt Axe я di 
UP مي لبن‎ ere یوی جو ایك‎ d sja 
Dare v. Rene won, fr get, emu wen; are 
Raa, grt wen, HUMUS sr | 
^f سانا‎ YS Qf VaL W afe Da 
by 4% 
Dare say, I gata a araq t, бт! 
Yo se же А Ke 
Daredevil п. tuys, tx, Ria, fx, wert | 
vm dor) 1 ہے درك‎ 
Dark s.,adj. Фа, «rut, «ает, ngu, wa, fon gen, 
Чн; фо; чча. 
اداس‎ Ny fef d گیا جیا‎ AE ЗА. Чү лад 
Dark, to be іп the ç. RF gn, sena даз, qar a 
DLE 
Dark, to keep v. dita cart, gm a fon cum, ay 
adem UWS o بود‎ iT, r „С YS اندرا‎ 
Dark, to keep in the o. a жатт, sm я йа, SAH 
71 | S, می‎ a eal to نه‎ é AŠ < 
Dark ages m. agame атат; summ qa | 
< AI Y uve 
Dark horse n. fan «ew, feet «RU gu meq яй! 
ھو‎ < phe WS میں‎ LA C > es چیا‎ 
Dark lantern s. айй айт Sax 
Darkness, prince of п. Sar, нч | 92, woth: 








Dark continent, the п. smite | < A 
Dark, a leap іп the fear. š qx opar | 
Baf № دیکھے‎ b 
Dark counsel m. gat gh amet sk gem cam | 
UE; 
Dark, pitch adj. Ro q 1 f 1221 
Darken р. jj wer, wm wem, gredi ear | 
Vor bl WF КАРТ] 
Darken your door, І will not «xt sm wd 
айы I — EX od ہیں‎ af c Z میں کھی‎ 
Darkness n. FRO, agm, agaa | lye fal 
Darksome adj. šum, gem з اء‎ laal 
Darling s. чї «ug, amer, эйайчп ar 1 
آنکھرں کا تارا‎ MW ue 
Darn ç, vg зит, #% quar, mem vat | 
Vf ممت‎ yh Bes у, 
Darnel n. 3e feast wra Й зла mç ami a 
2H جو الاج سے ساتم‎ WE f aa 
Dart т. «ufi, wm, wen, dit, «m; ave; юч. | 
` e HP Ug bM ee, 
Dart v. di, «m айа Ww; aven, ux, mx qw 
qm, d Безар | 
WS aug dy جھٹ پد ہل‎ diee AES у dug 
Dartmoor s. Rares gat Seite: der 1 
de je V o عر‎ € uy, 
Dash s. eve, Фу, get; чп; amr; ad i 
29 dafs tà us الگ‎ 
Dash e. een, È mun, fu Rar omar жил; tem, 
WA, Hen; eT | 
VA lige LG sty tf Ube the ہے ارتا گرا‎ “© 
Dash to pieces ç. zef 99$ scr | UF 136 149 
Dash of anything, a feet sive hymn | 
Ue Y کی چیر‎ 
Dashboard n. aq) sss чп эй qr m eet 
чўч эй д бъл È | 
з= д УА А жоду 
Dastard п. smt a mw 1 SL К 5 
Date n. 6 рїї ч art gait m amit gat їй; ай | 
aX uk ga eb ge Ye oe دی‎ 
Dataller or Day-taler m. Rat fever ян! 
эе cro 
Date п. arte, ff; Ra; апи, gna; жа, унып! 
90 Jf کهجرره چهرارا؛‎ эз ta oat 
Date v, mia аттат a Ea, ge Òm, чал Wem і 
Woe d pus ol Ú تاریخ‎ 
Date, ош of gum, gut атты, qu3 ёт, ferat | 
M HL uil СЯ 
Date, up to mwas, seas, этин, апар, ABT яш, 
га کا چالرء تےے ناء‎ & clu ur T 
Date-palm warm ¥ | بذ‎ V کہجرر‎ 
Dative adj.,n. eames, «ў, ferd gaa gs | 
اسم کی عا طرق‎ шд AN دان‎ де 
Datum s. їй Data, Data w aera qp afte | 
راسد‎ boos А! Y Data "Data Whe 
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Daub e. Saw, drew, anpa mm, чап mam | 
W La AK, ay, uM ey لپا‎ 
Daughter n. WË, spå, gut 1 зд ЧУ ue 
Daughter-in-law п. WE | м 
Daughter, adopted m. чіт, dh & эй aê | 
Die گردل‎ A^ 
Daughter, step n, й aga 1 59 г, 
Daunt e, uw, tea, fas dm, Pes wr | 
UF ے دل‎ у ел М 
Dauntless adj. m, feda, mee, dogs 1 
Hy ۔امی؛ ے‎ ces ے ارہ‎ 
Dauphin and Dauphiness m. mE аңгы «qr 
йа shes ag | کی بر‎ Huey کا‎ cul 
Davenport n. Aw нё PR 08 йя! 
> die $ قم کی لکھے‎ a 
David and Jonathan п. feat des, ча fax і 
2 20 а-н р 
Davit т. атк gat ak йе! gaa эз! 
Умум نگ‎ 
Davy (Lamp) m. ww aig ита «ч «лч ёт! 
vow کا‎ Lf sa کان ے اندر‎ 
Davy, take one's р. wem «mu, яп Bar | 
WS, W ei 
Davy Jones's Locker п. aqê з; ege | 
axem lop шше 
Daw n. àw <ñ иям ton) f V Cp ay д! 
Dawdle v. mr farm, dit чая ат wa wem | 
UF КАШ м» US رقے‎ 
Dawn n. am, mga, eu, ge 1 г 11, Жу Aa 
Dawn v. d! wz, Ra чүп, Ra @ят; ge Qara 
Yz t22 Wa L day دن‎ dieg 
Dawn upon v, Кэй tm, saat mm | 
Wie pe (o ys 
Day n: Ra, Raa, бя; чїй ma 99; xv E, am; 
mma, fahr shu; Ая@ On, warm, ga, ara 1 
Mam) to tuf re tel a صح‎ tps درس؛‎ э» 
رقت‎ e روشتی؛ رمات‎ S تیرمار؛ دن‎ 
Day long, all femi 1 æ »» 
Day and night feme, gafa 1 ò رات‎ ets 
Day by day ety 1 sur 
Day, advancing чуп я 1 о tee 
Day-before yesterday «Й (st mn) í (С =) ony 
Day after tomorrow «Й (9 эйт È) 1 
(4 Yo 2T „уь, 
Day to day, from RaRa, saifa, teeta i 
روز رند‎ Ws dg ois 
Day dream s. sari gsm | X Je 
Day dreamer n, Rafat | ke: 
Day scholar m. «y fiw! эй Waw sb men ge 
wen эги чут Ё 1 
= by fT ue ЗЕД وات‎ C Jof om А وہ‎ 
Day spring or day break n. sz, xar, oye | 
WF Seq pe 
Day time n. fv exa q ата Ф ууз 








Days, better s. «pru fca, wear ат! 
ЕЛЕР Jere 
Day, at break of fex wà | Be > 
Days, (fallen on) evil gt fa | Say 
Day, one fedt Ra, йв Ra | à» ايك‎ o کی‎ 
Day was far advanced, the Ra «py «gm wr | 
گیا تھا‎ aye ھن بہت‎ 
Day, declining чет Ra, ge tar | يلا‎ у لمكا دنہ‎ 
Day after the fair, a 2% af, Wc md», wa Q 
qe ٩ | جد‎ C S کا مر‎ cf pus rd 
Day, some wat | «7 
Day or other, some wit a SÑ 1 uf š uf 
Days, these sux w 1 cl 
Day, the other фз fex «£8 1 w о „С 
Day-star m. gees enr 11 € — 
Day, Creature of a à д9 1 Y on » 
Day, end one's sum, sc TT | Ue AZ 
Daylight, in broad Rab arı; aer gem, Ra <F t 
mI M ER 
Day of Judgment s. sque Ra, жд! 
dac قات کا‎ 
Daze o. qr, gee Bart lis 1А Voi 
Dazzle m. verî een, wo Ee | 
وا‎ WS з چا‎ 
Deacon s. «sr чай йа ae m UN | 
<> V oe Boe ee V sh 
Deaconess s. wç эйт fab der W wm gg da 
Уж эде (К = SS шт < وہ‎ 
Dead adj. su рт, чл, qd, йл, gw; бт gm, 
È sw gw, үш pn, Prem, анд, gom; Reps, 
ê CD Qk ر ے‎ ee le ہا‎ 
Ma oat ہے‎ АБ hye ne she б,» „Ыы 
а onl Se 
Dead alive adj. sana, айа | Ан pul 
Dead as a doornail or as mutton Rags aq 
GH, р EF | Lax), d Le ÉN 
Dead against Rapa этий-атад; ara fars q Rag) 
mss X GE مخت‎ tal aT KN 
Dead bell m, s фәт @ай я @ q aaa fen чта А 
AEE Oy کیل میں نہ‎ OF چو‎ 
Dead beat adj. че RY, «u 0 ы! 
abb НН 
Dead colour m. Фе tn, ётё чё! ар 
< پل‎ S б, ey Be 
Dead drank adj. Ф ñ w aw д», Sag 
Dead end т. эй tw& miza who чч Q ot È + 
е رہل کی لاان رقرہ عتم ھر‎ le 
Dead head m. fear Ваа awa wearer, «i Rek 
mes kaum | 20 odo 1f д. اے‎ u 
Yo жо ac 
Dead heat Regs «ue (FR) (w 3») 14 XV 
Dead hours s. уте qaum asa, aê чай 
(5 (رات‎ AM متا لر کی‎ ш» تان‎ 
Реза honse п. ч w, anra de AY af 
че 
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Dead language m. War arg p qam, wb ФӘ 

атай! 9 Je jz جر‎ QU À UV رواج‎ у 
"Dead letter m. 3 вия sm яй! » 9 Je jS جر‎ 
Dead letter office m. wens aq Ren siè ar 


Rii ave Qd ü, 
< udo oles G جہاں ے ر‎ em رہ‎ АС اك‎ 
Deadlock п. sem, 0, wes w ARTI + 


We o c رك‎ 45 ЫЖ 
Dead loss m. Rags gaam | 242 Kt 
Dead march n. sare arep атат! lel V Zt. c 2 0 
Dead men tell no tales эй m mt а Wç af wr 
(amt fue чйзй qu чая ий пй Re û gê mt) I 
Коч df جس ۓ‎ um) 290 wi te جو گے‎ 
| ) مارد‎ el o دیکھا‎ urs EF 
Dead spit gag (sims qr 4998) 
(е — e Sa) x > 
Dead stock m. йъ Gat, ma эй Re aadi 
£ مال جو بك تہ‎ у» Жы 
Dead to, to be v. awed a am, fedt stat tra Bar 
اہی نہ لیا کی جبر می رس نہ لا‎ 
Dead weight mam яй, wt дат 
ae ole so L لاش‎ 
Dead of night, at dat «eme, mî qat 1 
رات میں‎ у ae Dee رات ے‎ 
Dead stop, to come to a azs am, 4% Hl, ч 
Ü wm | Ue جد مر‎ le رك‎ W الك‎ 
Dead, the s. St яс we Q, mi qut | 
گٹرے‎ Swe f ہو‎ 
Deaden v. Ùm wem, ge wur, gm ww, wn 
чеп, on wem, Rano Var, gei чиш! 
Af uà 4f of Sf سن‎ DS — Af us 
Af ont کر‎ Z = 
Deadly adj. sm wem, ation, sre, waka; sp, 
asa, wit; айты эп; ат sam | 
file өл. کارا‎ f de ,مارو‎ hay U э مار‎ 
oly پت‎ th مرت کا‎ 
Deadly night shade m. абя, werr i 
dup ode U 
Deaf adj. «cu, sad ipw grum, я gum | 
Yo رہہ کان سے ارلا & »4% سے‎ 
Deaf and dumb v. seu r | ijf Le 
Deaf ear to, to turn a ата gam | - 4 oh 
Deaf as those who will not hear, none so «wi 
waq R ü эй ss ча бай! 
чё take жыз Ln وہ سب ے زبادہ‎ 
Deafness m. sum" | ile: 
‘Deafen р. яф son, S FAN Яй я Hn, Jem 
ma کردا‎ а о Z شور مچاکر‎ WS be 
Deal n. Wi, Фп, 8949; wem; pom ewr 
аш! تت‎ V ¿zz \ te UG toe لین‎ thy мА 
Deal o. еч, wn wem sew, Bate «от, Ww Qw 
Gam, HON жеп, AT SCT 1 
Uu WS Je je Uf oe این‎ US رتاو‎ no МА 








US Ая WF 


Deal, a great аф ш, «qr smt sp (ш! 
we e b Lan 
Dealing s. "ar, eus; bata, sim, arem d 
deb oue a ړا سلرك؛ لین‎ 
Геше Eis п. BÊT, aw | ¿C lee 
ing, fair 
cali pinta) В п. ч=п won qeq адін, эбии 
к= K obl оа lye UE چا‎ 
Dealer n. aa; drê, siut, dom | 
Fir мл sie Vs at 
Dean я. шї 99 cate Ww mu; qaw ae 
agr эйс! 
dase ly ANE NONE درج‎ ord Lok 
Dean or dene wit, arê 1 lı uf 
Dear adj. fia, am; im | ee te «+, 
Dear ! dear or Dear me ! or Oh dear | s I 
эте 1 тп wm] teh een [T 
Dear life, for wa & sn wit 1 aT y we 
Dearly bought experience wt diet gafi атт! 
= Јн کر سیکھی‎ я 
Dearly, to sell one's life mè sm, agè aa 1 
We oye ے‎ X 





gà» 





Dearness n. ami 1 ЛС 
Dearness allowance п, mimafte wm | ize V б 
Dearth s. seit, б, ers, digna, "fien | 
ERE ENS 
Death sm, aa, ters, aq, sum, qu db sr, gra, 
LI te д راء‎ (22 Qo үз» 
н 
Death's door, ab жит йй, atte чт 1 
Me سے کر‎ WT le 
Death bed m. ты Rex + V => 
Death blow s. sm wq ww az | 
ba ЈУ عتم‎ de 
Death's head ayî (фт@ zm Rete. fara) 
(Uu BL کی باد‎ or) vw 
Death rattle m. acne êi ag | 
Mie M ے‎ ly ie. 
Death of, to be the v, дат waw ar «mu Qui 
VA SA با‎ ON موت کا‎ 
Death, sick to or tired to «ga ve xr, Att Row 
фа» А) += ble ت هك‎ 
Deathless Qj. s=, #Ra 1 th! +! 
Death struggle т. ret, aye saat qr + 
W f = c مرو‎ ¿Gk 
Death warrant n, $ at та; ча ыңай 
SR w q FT | t V موت‎ ky 
< یا‎ thy Кш 
Death, black п. wenn, аз 1 2,0 + lele 
Death, catch one's v. aret йат fürerc «sar | 
Ó شکار‎ Y uos Jo LA 
Deathlike adj. gm a 1 L € o 
Death rate m, qur Вай | گت‎ о 
Death, civil т. tafam, fug | Joe «УЮ uo 
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Debacle m. «fua wys gem, чш; эренче, 
gryr, wey, чү! TSH m seems | 
ipfe th ade اهل‎ thee UJ برف‎ ue Le 
Mel ur Vu 
Debar e. den, sar w, fers m, san cem, я OF 
اچچ‎ ла WS CLI LY UES enm 
Debase v, wert, нул, stat wan, az fern, far 
we | Vf کھرٹا لاا ؛ ملارٹ‎ NS o Af NS 
Debatable adj, эй чїч wat emm Q, fae < m 
тшп an йй! 
£o ninay ے‎ Lf зк я 
Dabate v. чч Son, qmm wan, daR wa | 
ES سرج رچار‎ ES رواد‎ aly Vf ce 
Debauch v. wwe seu, бтрт (afta); ария! 
VK CF Ja) WIE tf خراب‎ 
Debauchee s, gent, wat war, viaa | 
بار‎ 25, aS gle rto 
Debauchery т. gra, (yl, саай | 
var شراب‎ ru ly оода 
Debenture s, йя at qwe аё wR wur 
aus 0, wur ыйл! 
sp Jm; ч» ے‎ Сот д ЛА gta 
A Be V 2) 
Debilitate v. gis ur wak sen | Uf oy V у» 
Debility m gien, SAR | < دربلا‎ 
Debit n. gu, wŠ, ts, її! e) دن ؛‎ ЕА el 
Debit o. fy fran, s fem ат pm 1 
Mox b GS لکھاء خرچ ہیں‎ us 
Debit and credit m. wm wš | «g^ e 
Debonair adj. WÈ q qu fram ап mew | 
Bae خرش مزاج ا‎ А اچھے‎ 
Debonch e. ёч аф m amà qè wm (ate 
m ябы) 
[SC LL 
Debris m. gy! 9092, ser, sm Seger TI 
PIS پھر‎ w aff S 
Debt n. ачи, s$, Ra, By | be o, wes ool 
Debt of honour n. йш sê эй Xe agaw wd Q 
(fast жя я зин эп 6%) 
(ET گام‎ sos دمرم ر (جس میں‎ К ele ایا قرض جو‎ 
Debt of nature n. Ña, 9g 1 xv Sy 
Debt, bad gå gur, fer feat mA атпай! 
کی آنا نہ ھر‎ Lb c $o onus 
Debt, good s. чїй araw Ra, wa gt | 
امار‎ af о, لاق‎ Lb 
Debt, over head and ears in wš gw gw, тнл 
چچ‎ | зэ) К ke le ae 23 
Debt, national Ra, رار رنہ‎ 
Debt, public wat wl سرکاری قرف‎ 
Debt repatriation т. sê tama, 
wi دیش‎ Ses 
Debtor s. tram, w$<, Rami 25 02 hes ор 
Debus ç, emm ar sme mè ткт; m 
چ١‎ ١ AS uy un کر گاڑی سے‎ Лү д. 


Debut п, sew їй gara pega итп! 
И Jn dn میں‎ cle V فاك‎ 
Debstent or Debutante т. wes am ёз 
Raam ат яй; ae эй qes читай ard 
[EP جر‎ Ss با‎ W б اپا کھیل‎ de le 
ж ساج میں‎ ds 
Decade п. «um, <a «Ф, qa «e p ше! 
JU A دس پرس‎ vea دی‎ sd 
Decadence m, gar, чат, Fia grea i 
کی عالت‎ Lf gw. os 
Decagon m. «wf, «€ чы E de uo US o 
Decalogue п, тё qa эпи qr gya эй am 90 чс 

BRAI SEL au جو‎ LT خدا کی دی‎ 

Decameron п. <a яй жайт (sñ & gaf) 
Ge S a) AW $ مس ادن‎ 
Decamp v. ёп gam, 3è wr, чт wm, {йй чё 
em, {чї Q, qu do ак. де АН oS 

ly = Se ile v‏ جانا f Wp coe‏ ھر اتا 
Decant v. farm, gaa, таче данд quf maa y‏ 

Wis cle = Ja FEM uS 
Decanter m. vê soft (frat wor wf art È) 
(e ¿k (جی ہیں شراب رکھی‎ z) £ کائج‎ 
Decapitate o. Rt sum, бй erz žar | 
by ر لاء سرا کاٹ‎ 
Decay v. vem, wn, чүл, wem, gum, Ñuqa, 
wm Qa) i» غراب‎ UE Aer f lys uf 
Decay m. Gm, чат, «m, evi, Rog | 
КАКЕ" ud 
Decease o, яп, qW sen, ws wen | 
Ee کوچ‎ t 
Deceased п. een, жүн i pn a oe 
Deceit m. ihm, gw, wre, stu 1 ijj ef ue Kyo 
Deceive o. wear e, ux m, zum, бнт m, Row 

BAT f JU) do Liye A WS Jir دیا‎ Kyo 

December п. Ran (st эзїї абат) Ae 
پوه‎ («= or 645) > 
Decemvirate n. erê <a QRA mmm aT qa 
= با‎ sele کی‎ ode روم ے ہس‎ 
Decency sm. semai, WATIA, WOTA, «эта; ати, 

LUE DES tlet ей vole JW) 
Decennial adj. xam, af | 2), o wl ua 
Decent adj. wm, эг, wûn; as, mf, gui, 

этап, GR 1 

She لاجرنی؛‎ neba segl یك‎ sl Oe 
Decentralization т. š ar esed qem, arm, ий 
mp att бал! 

Wh میں‎ unre پراتوں با‎ Мз dh ے‎ fo luf 
Deception n. чп, ea, e | «f. de Ks 
Decide v. t w freq waq, axon, esr erp dart 

bo h OF dai dle Af „шуу 
Decided adj. fas, ex 0 тип çen, ty, зин, чё 
A دراه الالء‎ de M Ь چت‎ 

Decidedly adj. «ё Ф x; we, Res, ijr | 
dama يدك‎ „> ty o K. 
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OUR SHIPPING POLICY 

Transport is an important section of the eco- 
nomic life of a country. It may assume the form 
of a bullock cart on dirt tracks, motor lorries on 
asphalt roads, railways, sailing vessels on canals 
and rivers and ocean going steamers. Where, when 
and how these should operate is a formidable 
question for every nation to decide. 


A self-sufficiency programme does not mean 
withdrawing into our own shell like a tortoise. 
Self-sufficiency applies to all our primary needs, 

Ж These being satisfied, the surplus would enter into 
trade and commerce. Apart from the primary neces- 
sities there are also luxuries and other artistic wares 
which would be in demand not only in our country 
but also abroad; and therefore self-sufficiency does 
not debar trade of all kinds but it regulates trade 
in such a way that we have first of all to satisfy 
ourselves that all have everything they need and 
do not barter away their food and clothing for 
luxury goods from abroad. 


India has always been a great maritime country. 
lts trade had reached Mexico on the one side and 
the furtherest parts of Europe on the other side, 
while written history was still more or less 
unknown. Foreign trade properly conceived gives 
a nation the chance for spreading its culture and 

€ improving its culture also by contact with other 
nations and as such our shipping should be regarded 
аз ап essential part of our national life. Today, 
shipping Ваз been commercialized to such an extent 
that the needs of our nation have been forgotten. 
Great Britain has usurped all Indian shipping. It 
is a well-known principle that 50% of the foreign 
trade of a nation should be carried by national 
shipping, as well as all its internal and coastal 
trade, But today in India practically the whole of 
the foreign trade is in British hands and bulk of 
the coastal shipping is also in British hands with 
the result that our control over the movement of 
goods is practically nil. 


With the advent of а national government we 
ought to see that shipping provides a proper valve 

» to regulate the inflow and outflow of goods. The 
policy of the government can best be put into 
action by a proper shipping policy, Only then the 
economic life of the people will grow in the desired 
directions. At the present moment our economic 
activities are controlled by the needs of foreign 
nations. This is wholly wrong. Hence it is essential 
at this stage to attend to our shipping policy. 


Our method of transport has to be adapted 
to our economy. As India is situated, when 
we use coal-burning steamers, we are within 
the four walls of our economy ss we produce coal 
also, but it is to be seen whether we can limit 
ourselves to steamers that burn only our coal. But 
the position is different as regards the oil-burning 
steamers, The fuel is not under our control and 
there is a danger of disturbance to international 
peace when we take to using petrol and crude oil 
on a large scale. Hence we have to be forewarned 
аз to the limitations within which we function. 

If we can build our'own ships and can supply 
all the national steamship lines needed for our 
trade with Indian coal, we will be fulfilling the 
demands of self-sufficiency. These lines will have 
to be co-ordinated with our internal communica- 
tions and the freight rates etc. should be so 
adjusted as to put into effect the policy of the 
government in regard to the country's external 
trade. 1. C. KUMARAPPA 

NOTES 
Hand-made Sugar 

Sugar And Sugar Products Control Order, 1943, 
has been playing havoc with the manufacture of. 
Rhandasari and deshi chini especially in the U. P. 
We are now informed by the Government of Indi 
Food Department, that the Notification No. 20- 
Sc-(32)/46 does not include hand-made sugar but 
applies only to sugar manufactured by sugar 
factories and that no restriction is imposed by the 
Central Government on the manufacture of band- 
made sugar from palm juice. We trust the Provin- 
cial Governments will also act accordingly. 


Cotton for Mills or Cereals for the Millions ? 
The Government of India has decided to allow, 
for the time being, the free export of cotton. This 
probably meansthat a large acreage of our cultivable 
land is under cotton cultivation. We are to export 
cotton for mill-owners abroad and we import food 
grains of doubtful quality for our people. There 
have been constant complaints about the polished 
Brazilian rice and Australian wheat. Cotton land 
can produce bajra and jawar—the food grains of 
the poor. Can we пос embarkon a rational utilization 
of our land and produce more food and less raw 
materials for mills? 
No country which imports primary necessities, 
like foodgrains, can be secure in its political 
independence. Even England with all her mighty 
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Army, Navy and the Air Force was about to succumb 
tothe German submarine seige. Now we are thinking 
of Swaraj. Should we not also adjust our economy 
so as to fit us for real independence ? 


Save Us 

Amongst the many letters from consumers of 
vanaspati the ones from women carry special 
weight, Here is one from a Jeading woman of the 
South: 


“T agree with your views and I do fecl that 
the production of” vanaspati should be prohibited 
until conclusive evidence that it is not harmful is 
available. I know that this opinion is held by many 
women who have good reasons to believe that the 
health of some of the members of their families 
was seriously affected by the use of Dalda, On the 
advice of their family physicians they gave up using 
Dalda and the health of these persons improved 
steadily and is now normal. There are several 
companies newly started for the manufacture of 
vanaspati and if and when these factories actually 
begin to function, the market will have large supplies 
of vanaspati and ой will be scarce. Do you not think 
that it is imperative that the Food Department of 
the Central Government should give their earnest 
and immediate attention to this matter? There is 
great urgency about it as the newly floated companies 
are ordering mechinery from Europe.” 


Profession or Trade? 

While opening a private Pathological Laboratory 
at Madras, Dr. Т. $. $. Rajan is reported to 
have said in favour of the " Western scientific 
system of medicine " that "it stands unchallenged 
in its security and method in the world.” In many 
matters and in the approach, we agree that, the 
Western system has much to teach us. In the 
practice of it among poor people medical men 
have not shown the spirit of service that should 
follow true science, Dr, Rajan will allow us to 
differ from him when he adds: “Аз а system it 
has come to stay. Progressive people know it and 
pay their homage, in whatever form, as the one 
remedy that can be made to serve human ill" 
True test of science is not merely in the laboratory. 
but also in the field. Benefit of the knowledge must 
reach the people. Only then it can be scientific. 
Dr. Rajan himself admits that "there may be bad 
practitioners.” Yes, but this seems to be the 
general rule with those trained in the Western 
system. They also have become accustomed to 
Western ideology and mode of life. They have 
become material-centred. They are really traders 
in medicine, Many practitioners are, in effect, 
agents for the patent medicine manufacturers 
The charges of even scientific laboratories are so 
exhorbitant as to be beyond the reach of our 
people. Of course the costs to the practitioners is 
high. They have to import every bit of equipment 
for these laboratories from abroad. Even the call 
bells are so imported! To city folks these laborato- 
Ties etc. sell their knowledge at a price. Hence it 








is that we consider these persons as traders. The 
professional people should not work for the “haves” 
only. They should accept whatever the patient 
can afford to give and not bargain for fixed fees. 

In this respect the ayurvedic physicians and 
hakims are professionals, Our indigenous systems 
are accessible to the lowest in the land and the 
remedies are often found within the teach of the 
people. What we need is to systematixe the available 
knowledge. The ayurvedic practitioners and the 
hakims are of the people and are most often guided 
by a tradition of service. They still remain 
professional men, We cannot do without them. 
Their approach го the patients and to the medicines 
is more scientific because it is adapted to the 
needs of the people. 


Erratum 


In the Harijan of June 22, 1947, on page 199, 
an article The Cue Method is printed. We regret 
the name of the professor is misspelt and should 
have been Coué. 





J. C. K. 


Commendable 


The Government of Baroda have published the 
following press note; 


^H, H. the Maharaja of Baroda has ordered a 
Strict enforcement of the laws to eradicate untouch- 
ability in the State. The Director of Public Instruction 
has been authorized to close such (State) primary 
schools as refuse admission to Harijan children on 
grounds that they (the schools) are conducted in 
private buildings or in religious places. Orders are 
also being issued to close separate schiools for the 
Harijans as гооп as possible, with a view to avoid the 
tendency of segregation. It has also been sanctioned 
to appoint a special officer to look after the interests 
of the Harijans." 





The Congress Ministry in Bombay, in 1937, 
passed similar orders and they thus opened the 
doors of many a school for Harijan children in 
Gujarat. The Baroda Government deserve congratu- 
lations for falling in line with this procedure. A 
large number of schools in the Mahesana District 
in the Baroda State are conducted either in private 
buildings or in religious places. We hope the doors 
of all these schools will now be opened for the 
Harijans. Possibly the orders might take a little 
time to reach the villages, Meanwhile local residents 
who have sympathy for the cause and public 
workers will please look into the matter and solve 
the problems arising out of the operation of the 
orders peacefully. The step to appoint a special 
officer to, look after the welfare of the Harijans is 
also to be welcomed. It now only remains for the 
Baroda Government to imitate the Governments 
of Bombay, Madras and of other Native States to 
appoint a Backward Class Board in order to advise 
the special officer in his work. 
Sabarmati, 6-7-'47 
(From the original in Gujarati ) 





P. L M. 
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TEMPTING RUDRA 


Sbri C. Rajagopalachari has the credit of having 
brought into existence a Board of Research in 
Atomic Energy with Professor H. J. Bhabha us 
Chairman. In the statement announcing the forma- 
tion of the Board, Rajaji assures us that "the atomic 
energy resources of India will not be frittered away 
or go to waste" and adds that "it would be a 
mistake to associate atomic research only with 
destructive activities." 

Atomic research has been an expensive luxury 
of the rich Western nations. They have spent un- 
told millions to harness Rudra, this God of 
Destruction. What is going to be our budget for 
it? If such funds were available, should not resear- 
ches on cattle breeding and food production be a 
first charge in a starving country where production 
Per acre is amongst the lowest in the world? 

Of course, atomic research is not only for 
destruction, Has anybody used it for anything else? 
The road to hell is paved with good intentions. 
May not this Board prove to be a high road? 

We agree that the atomic energy may be a two- 
edged sword but to wield such a weapon calls for 
a high degree of discipline. Fire is a good thing. 
Ie has lit the path of the progcess of man since 
the dawa of civilization. On this reasoning can we 
hand a torch to a child and expect it to keep 
the house from burning? At the moment, wherever 
we turn greed, jealousy and hatred face us in the 
world. Is such a world fit to handle this weapon? 
May it not prove a spark in the ammunition 
magazine? Let us not play with fire, 

A more outspoken and less sophisticated report 
comes from New Zealand, Professor Thomas Leech, 
Dean of the Faculty of Engineering of Auckland 
University, has been recently honoured for his 
researches in finding a substitute for the arom 
bomb. The research centre was established not at 
Florida but in New Zealand because of the fear of 
the danger from spies in America, The message 
candidly adds: "Few of the researchers know the 
object of their work and even today only a few 
people in Britain, United States, Australia and New 
Zealand are aware of the full implications of this 
method of warfare" and further adds that 
scientists are working "under top secret orders." 

As far as we can gauge, we must Confess that” 
we have not yet found the needed discipline in the 
management of our public affairs to enable us to 
have that assurance that we shall not be as the 
other men are! The Americans were tempted 
beyond their power by the possession of this Tree 
of Knowledge. What guarantee can we furnish 
that we have greater self-control and self-discipline 
than the original atom bomb users? If the sharing 
in the loot from Germany and Japan, against which 
we had already protested in these colums, represent 
the policy of the Government of which Shri 
Rajagopalachari is a distinguished member, we fear 
to notice the direction indicated by the straws in 
the wind. Rudra may be summoned sooner than we 

















think! We should know our own limitations and 
programme our activities accordingly. 

While the country is crying for researches in so 
many fields, does this type of work call for such 
priority ? Can we not utilize our meagre resources 
in more fruitful ways ? 1. С. KUMARAPPA 


THE INGLORIOUS GREAT 


I 
NAMDEV, THE GARDENER 

[This is based on a sketch by Maulvi Abdul Haq, 

published by Pandit Banarasidas Chaturvedi, Tikamgadh, 
—V. G. D. | 

Namdev was a gardener in the garden attached 
to the tomb of Aurangzeb's wife in Aurangabad, 
He was a dhedh by caste, but goodness and truth are 
never the monopoly of any caste, creed or colour, 

Maulvi Saheb lived in a house situated in the 
garden, and whenever he looked out of bis window, 
he found Namdev absorbed in his work. 

Namdev would remove the dead leaves and other 
refuse near a shrub, bring water from the tank and 
pour it gradually into the basin. He would then 
bend the shrub in a variety of ways and look at it. 
Not satisfied with this, he would walk several steps 
away from the shrub, looking at it and smiling all 
the time, 

Namdev had no child of his own, but he looked 
upon his trees as his children, and cherished them 
accordingly. He would sit near each plant, caress 
it and bend lovingly over it as if he were talking 
to it in silence, If any plant was attacked by 
insects, he would be very anxious, getting medicine 
for ic and nursing it like a mother all day long. 

Living in the garden as he did, he acquainted 
himself with the medical properties of plants, and 
learned to treat the diseases of children with skill 
and competence, People brought their children to him 
from far and near, and he would treat them with 
drugs obtained from his own garden. If he was 
called to another village to see an ailing child, he 
would go there with pleasure, But he never accepted 
any fees for his ministrations, 

Namdey was cleanly and tidy himself, and so 
was his garden, like the kitchen of an orthodox 
Brahmin, 

ace it so happened that the rains failed and 
there was hardly any water left in the wells. It 
was a real disaster for the garden. Most of the trees 
and shrubs died without life-giving water, Yet 
Namdevs part of the garden flourished like the 
green bay tree. From a very great distance he would 
bring his well-filled pot poised on his head and 
water his plants, and for sometime he carried water 
at night as well as by day. He was offered a special 
allowance for this work bur would not accept it. 

Namdev's single-minded devotion cost him his life; 
A bee-hive having been disturbed, the bees swarmed 
all over the garden, All the other gardeners fled 
and hid themselves. But Namdev had no inkling of 
what had happened. He was engrossed in his work 
as usual, all unmindful of the fate that was in store 
for him. The bees attacked him with a vengeance 
and stung him to death, 
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WHO IS A SOCIALIST? 
(By М. K. Gandhi ) 

Socialism is a beautiful word and so far as Tam 
aware in socialism all the members of society are 
equal — none low, none high, In the individual body 
the head is not high because it is the top of the 
body, {пог are the soles of the feet low because 
they touch the earth. Even as members of the 
individual body are equal, so are the members of 
society. This is socialism, 

In it the prince and the peasant, the wealthy 
and the poor, the employer and the employee are 
all on the same level. [1 terms of religion there is 
no duality in socialism. It is all unity, Looking at 
society all the world over there is nothing but 
duality or plurality, Unity is conspicuous by its 
absence. This man is high, that one is low, that is 
a Hindu, that a Muslim, third а Christian, fourth 
a Parsi, fifth а Sikh, sixth а Jew. Even among these 
there are subdivisions. In the unity of my concep- 
tion there is perfect unity in the plurality of designs, 

Inorder to reach this state we may not look on 
things philosophically and say that we need not make 
a move until all are converted to socialism. With- 
out changing our life we may go on giving addresses, 
forming parties and hawk-like seize the game when 
it comes our way. This is no socialism. The more 
we treat it аз game to be seized, the farther it 
must recede from us. 

Socialism begins with the first convert, If there 
is one such, you can add zeros to the one and the 
first zero will account for ten and every addition 
will account for ten times the previous number. If, 
however, the beginner is 2 zero, in other words, 
по one makes the beginning, multiplicity of zeros 
will also produce zero value. Time and paper occu- 
pied in writing zeros will be so much waste. 

This socialism is as pure as crystal. It, therefore, 
requires crystal-like means to achieve it. Impure 
means result in an impure end. Hence the prince 
and the peasant will not be equalized by cutting 
off the prince's head, nor can the process of 
cutting off equalize the employer and the employed. 
One cannot reach truth by untruthfulness, Truth- 
ful conduct alone can reach truth. Are not non- 
violence and truth ewins ? The answer is an emphatic 
'no'. Non-violence is embedded in truth and vice 
versa, Hence has it been said that they are faces 
of the same coin. Either is inseparable from the 
other. Read the coin either way. The spelling of 
words will be different. The value is the same. 
This blessed state is unattainable without perfect 
purity. Harbour impurity of mind or body and you 
have untruth and violence in you. 

‘Therefore, only truthful, non-violent and pure- 
hearted socialists will be able to establish a socia- 








listic society in India and the world. To my know- 
ledge there is no country in the world which is 
purely socialistic. Without the means described above 
the existence of such a society is impossible. 

New Delhi, 6-7-47 

(Translated from the original in Gujarati) 


GANDHIJI'S POST-PRAYER SPEECHES 
New Delhi, 30-647 
FRONTIER REFERENDUM 

The question of the referendum in the Frontier 
Province just now looms large in the public eye, 
because it has been and is still officially a Congress 
Province. Badshah Khan and his co-workers do not 
relish being asked to choose between Hindustan or 
Pakistan bearing respectively the unjust meaning: 
Hindus or Muslims. How is the Badshah to get 
over the difficulty? The Congress has pledged its 
word that there should be a referendum in consulta- 
tion with Dr. Khan Saheb but under H. E. the 
Viceroy's direct supervision. So it is going to take 
place at the appointed time, The khudai khidmat- 
gars will not exercise their votes thus providing a 
walk-over for the Muslim League and at the same 
time doing no violence to their conscience. Is there 
in this procedure any breach of the terms of the 
referendum? The khudai khidmatgars who bravely 
fought the British are not the men to shirk defeat 
at the polls, It is an everyday occurrence for parties 
to go to the polls in spite, sometimes, of the chance 
of certain defeat. Defeat is no less certain for a 
boycotting party. 

WHY PATHANISTAN ? 

The charge of the new cry of Pathanistan is 
being flung in the Badshah's face. Even before the 
Congress Ministry came into being, so far as I know, 
Badshah Khan had on the brain Pathan indepen- 
dence in internal affairs. He does not want to 
create an additional State. If he can frame his own 
local constitution, he will gladly make his choice 
of the one State or the other. It is difficult for me 
to understand the objection to this yearning after 
Pathan autonomy unless the object is to humiliate 
the Pathans and to tame them into subjection. 

The more serious charge is that the Badshah is 
playing into the hands of Afghanistan, I consider 
him to be incapable of any underhand dealing. He 
would not allow the Frontier Province to be absorbed 
by Afghanistan. 

As his friend and because I am his friend, I 
must admit one failing of his. He is highly suspici- 
ous especially of British professions and intentions. 
I would urge on all to overlook this failing which 
is by no means peculiar to him. Only it does not 
sit well on a leader of his eminence. I contend that 
though I have called it a failing and which it is in 
опе way, in another it is to be regarded asa virtue 
in that he cannot, even if he tries, conceal his 
thoughts. He is too honest to hide them, 

TEMPLE ENTRY 

From the Frontier Province I would like to 
take you to Rameshwaram, from where Rama is 
said to have improvised a floating bridge of pebbles 
to enable his army to cross over to Lanka which 
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һе conquered but did not keep. Has it not been 
said that he made it over to Ravana’s brother? 
That very famous temple has been thrown open to 
the Harijans today, thus completing the list of all 
the famous temples їп the South except those in 
Cochin, Here is the list ofthe most known supplied 
to me by Rajaji: Madura, Tinnevelly, Chidambaram, 
Srirangam, Palni, Triplicane, Tirupathi, Kanchi and 
Guruvayur. This does not exhaust the list. The 
Harijan Speaker of the Madras Assembly has been 
going round most of these temples leading the 
Harijan and other worshippers. Highly educated 
Harijans and others may belictle this belated reform. 
But its significance should not be lost upon us, 
because the reform has been brought about blood- 
lessly. Let us hope that Cochin will soon follow in 
the wake of Travancore, Tamil Nad and British 
Kerala and throw open its temples to the Harijans. 
Temple entry reform will be incomplete until 
temples become really holy by the necessary 
internal reform. 

New Delhi, 1-7-47 


MEANING OF A BHAJAN 

Gandhiji referred to the bhajan sung at the 
prayer meeting. The bhajan, he said, was composed 
by Tukdojee Maharaj of С.Р. It was written in 
simple Hindustani and could be easily understood 
by all Its significance was thar it pointed the 
thorny way to attain God. It required the devotee 
to be brave in the face of personal calamities like 
the destruction of one’s hearth and home, insults 
and serious illnesses. He was the blessed man who 
in the face of the triple infliction remembered God 
and felt inner happiness in spite of it. 

UNION oF HEARTS 

His speeches were interpreted to mean that he 
was hankering after a geographical reunion. This 
was supposed to be a vain hope calculated 
to irritate the Muslims. He was, therefore, 
advised to plead for co-operation and collaboration 
between the two parts. He was not guilty of 
entertaining the vain hope, though he would ever 
welcome a reunion based on an appreciation of 
mutual interest. He һай never any intention of 
unnecessarily hurting the feelings of anyone, much 
less of his Muslim brethren. What, however, he 
had pleaded for was more than co-operation. He 
was pleading for correct behaviour in every case 
оп the part of the major community. He warned 
them against the danger, in a spirit of vengeance, 
of falling into the trap of the two-nations theory. 
To become or not to become a separate nation 
was for the major party to determine. They would 
never succeed in coming to a right decision, if they 
falsely prided themselves on their superior numbers, 
To say that there was danger in numbers was as 
true as to say that there was safety in numbers. It 
was time to discard pride and folly in exchange 
for humility and wisdom. Thus, he added, he had 
received a telegram from a Muslim League Secretary 
complaining of ill-treatment by Hindus in large 
numbers of a few Muslim passengers. He did not 
know what truth there was in the complaint. He 











was sorry that he received many such messages 
which, on investigation, were found to be devoid 
of truth or highly exaggerated, but by way of 
illustration the telegram was enough for him. He 
would be glad to find that there was по truth in 
the message, but if there was, it was proof of the 
arrogance and the ignorance of the Hindus, which 
would discredit anybody. 
THE SIKHS 

He then referred to the visit he had from Sikh 
friends and a letter from a Sikh youth who com- 
plained that he was neglecting those whom he 
claimed as his friends, He was proud to claim 
friendship with the Sikhs. Ie was when the tragedy 
of Nankana Saheb took place that the Sikbs had 
undertaken to follow his teaching of non-violence 
and truth, whereby they had lost nothing. He 
personally did not see any difference between 
Sikhism and Hindusim. They were varieties of the 
same faith. When he read the Granth Saheb written 
in Devanagari characters, he had not much difficulty 
in following the language. The thought in the various 
bhajans of Nanak Saheb and other Gurus was derived 
from the Vedas and the Puranas. But he did not 
mind the Sikhs regarding themseives as distinct from 
the Hindus, Thus regarded, he admitted that theirs 
was a desolate condition. The remedy, he had no 
doubt, was in their own hands. They had to come 
up го the infinitely higher bravery that non-violence 
would give them as compared to the bravery ofthe 
sword. They were industrious. They were to be 
found in Canada, They were responsible largely for 
building the railway to Nairobi and several other 
things he could mention. He adjured them to shed 
the drink habit and the enervation brought about by 
the luxurious habits in which Sikh women, he had 
heard, were indulging. It would not do to remind him 
that отете were no better. The Sikhs, if they were 
to keep up their renown, the fewness of number could 
only be made up for by their being unequalled in 
courage and correct thinking born of simple life. 
The sword was a rusty weapon. Its very effective 
substitute was the force of the spirit which cost 
nothing and which was indestructible. 

THE VICEROY'S HOUSE 

They were naturally anxious to know what took 
him to the Viceroy's House that day. He had not 
gone to see His Excellency. He had gone to be 
with Pandit Nehru and other friends. He could not 
satisfy their curiosity beyond the fact that they had 
met. In this connection he would ask the news- 
papers not го anticipate events. In times of stress 
ог delicacy, anticipation of events was positively 
harmful to the country. 

Duty oF TRUSTING 

Lastly he referred to che letter that was received 
by him the day before at the close of the meeting 
in which the writer had wrongly abused Englishmen 
as unworthy of credence and incapable of voluntarily 
doing the right thing and һай accused Ыш 
(Gandhiji) of corruption etc. in that he had dared 
to believe the word of the Viceroy on behalf of 
the British Government. He wanted to repeat the 
golden rule not to distrust a man till he was proved 
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to be untrustworthy. And when he was proved to 
be so, his unworthiness would be quite enough to 
drag him down and his credit. The same rule applied 
to him, the speaker. If he was guilty of corruption 
and the like, he would forfeit the right to live. 
New Delhi, 2-7-'47 
FORLORN CAUSES — HINDUSTANI 

He was being rebuked for championing forlorn 
causes and thus wasting his life. He should, espe- 
cially in the winter of his life, retire or use his 
popularity for handling popular causes. He gladly 
admitted the charge of championing forlorn causes 
but could not subscribe to the charge that he was 
thereby wasting his lifé. He was told by way of 
illustration that he was trying to twist a rope of 
sand in trying to popularize Hindustani with the two 
scripts Nagari and Urdu, especially when Pakistan 
had become an established fact. He strongly dissented 
from the view. He held that he had the wisdom 
not to subscribe to the doctrine that Pakistan was 
supposed to enunciate. The present for him was 
the moment when he should diligently study both 
the scripts and speak in a language which was a 
proper mixture of the two. It should also be 
remembered that there were a very large number 
of Hindus in the North who knew only Urdu 
written in the Urdu script. Were these Hindus 
to foget the Urdu script and the language and take 
up the learning of Hindi written in the Nagari 
script? He submitted that there was method in 
his madness so-called. The real test for measuring 
the quality of a particular step was whether if 
nobody else followed it, іє would be useless for 
the pioneer, as would be an attempt to make a 
rope out of sand, Applying the test со his Hindu- 
stani idea, if he were the only one in India to 
know the two scripts and equally at ease with 
Hindi and Urdu, he would pass as а distinguished 
scholar much wanted both in Pakistan and the 
Indian Union. Unfortunately for him he was no 
scholar and his Hindustani was not musical enough 
to capture the imagination, Incidentally he should 
also mention that it was a vicious suggestion that 
in the evening of life one should lend weight only 
to popular causes. Popular causes needed no further 
weight and often popular causes like popular super- 
stitions had to be resisted with all one's might 
however feeble that might was. He, therefore, 
invited his audience to resist the mad wave that 
was sweeping across the land. No cause that was 
intrinsically just could ever be described as forlorn. 

New Delhi, 37747 
VILLAGES UNTOUCHED 

Gandhiji referred to the bhajan of the evening 
whose first line meant that people would laugh at 
the fish which being in water so behaved as to 
feel thirsty. The condition of men living on God's 
earth and yet not knowing Him was very like the 
condition of the imaginary fish. How it was to be 
wished that men knew their state, in which case they 
would not live in the state of degradation which 
was their lot today. Happily for India the savagery 
was confined to the cities and the villages round the 
cities. These villages could not be counted by thousands 


in a country 1900 miles long and 1500 miles broad. It 
жаз as yet a matter of good luck that thousands of 
other villages remained unaffected by the madness 
raging round the cities and the neighbouring villages, 
BRAHMIN MINORITY 

Proceeding to the topic which he had intended 
to deal with, he referred to a letter he had received 
complaining that the hopelessly insignificant minority 
of the Brahmins was faring badly in that the 
admission of Brahmin boys and girls to colleges 
and services was becoming increasingly difficult 
because of the anti-Brahmin movement. He could 
sympathize with the complainant because hitherto 
being more receptive, more industrious and more 
eager to gain knowledge the Brahmins seemed to 
have @ monopoly, not because of any brute force 
they exercised but because of their superior quali- 
ties, But though he sympathized with the Brahmins 
in their lot, he did not share their grief ог disap- 
pointment. In the first instance, he could not 
appreciate their considering themselves as a minority. 
If we were one nation, there could be no question 
of minority and majority. He might as well com- 
plain of being a minority and then imagine himself 
to be hurt that he could mot enjoy all the 
privileges he might wish for. He would, therefore, 
advise bis Brahmin friends to forget that they were 
a class or group apart from the ocean of India's 
humanity. Considering them even as Hindus rather 
than Indians, sons of the same soil, there was to 
be no high and low in the ocean of Hinduism. If 
they ceased to consider themselves as а minority, 
they would be proud to share the majesty of the 
ocean of Indian or Hindu humanity, and could feel 
with a drop in the ocean, if it was not isolated 
from the latter, the greatness of the ocean, which 
carried on its broad bosom thousands of mighty 
steamships. After all what were the colleges and 
services in terms of the millions of villagers living 
in the seven lakhs of India’s villages ? He suggested 
that the Brahmin friends should feel happy that 
they were no longer exposed to the temptation of 
having to go to colleges or to services under the 
Government. Such persons could only be few and 
far between. Those who refused to take part in 
the unseemly struggle for entrance to colleges or 
to services were the real servants of India. Know- 
ledge was not confined within the four walls of 
a school or a college. It was open for every indus- 
trious boy or girl to gather real knowledge 
outside schools and colleges. And in this connection 
he would commend to them the Nai Talim and 
all it meant. He further reminded them of what 
he had said about the validity only of those rights 
which were directly derived from duty well per- 
formed, They would then immediately realize that 
there was no such inherent right for anyone to be 
admitted to Government colleges, But if there was 
such a right belonging to any boy ot girl, it was his 
or hers who Вай hitherto been criminally neglected, 

A Brahmin's duty was to know God and to enable 
others to do likewise. And the right chat was derived 
from the duty would be to be fed and clothed decently 
and honourably by the community which he served. 





July 13, 1947 


HARIJAN 


235 





New Delhi, 4-7-'47 
KiNGDOM OF GOD AND NON-VIOLENCE 

The natural question that was being put to him 
жаз, did he ever think that the Swaraj of his dreams 
was going to be born out of the present regime 
which was to culminate in full Dominion Status on 
the 15th of August at the latest? Was he not 
ashamed of the non-violence of the past thirty 
years which had resulted in the violence that had 
been stalking the land? He was sorry to have to 
confess that he saw no sign of the Kingdom of 
God being born out of the coming Dominion’ 
Status. He hoped that the Dominion Status 
was offered in order to anticipate the final date 
of the withdrawal of British rule. Without it they 
felt unable to devise a scheme whereby the Quit 
India date of 30th June next could be put earlier. 
Be that as it may, it was open to both the new 
States as soon as they framed their constitutions 
to declare complete independence of the exclusive 
family of British Dominions and aim at a family of 
independent World States which necessarily ruled 
out all internal armies. He could not visualize a 
dog-in-the-manger-policy for India whereby it 
would become a menace to world peace, another 
Japan or Germany calling itself falsely a democracy, 
Democracy and the military spirit he held to be a 
contradiction in terms. A democrat relied upon the 
force not of the arms his State could flaunt in the 
face of the world but on the moral force his State 
could put at the disposal of the world. If by India’s 
effort such a world federation of free and indepen- 
dent States was brought into being, the hope of 
the Kingdom of God, otherwise called Ramarajya, 
might legitimately be entertained. Before that happy 
event, however, took place, the two new States 
which today were enemies of each other would have 
to become friends and associates. He was sorry to 
confess that the signs pointed the contrary way. 

The second taunt really was the corollary of 
the first and vice versa, He had every reason to be 
ashamed of the result of over thirty years of non- 
violence so-called. He had already admitted that 
our non-violence was of the weak. But the weak 
of heart could not claim to represent any non- 
violence at all. The proper term was passive resis- 
tance. Passive resistance was a preparation for the 
active resistance of arms. Had it been the non- 
violence of the strong, the practice of a generation 
would have made the recent orgies of. destruction 
of life and property impossible. Then there would 
have been no need for the rationing of cloth and 
food. If people knew the working of the law of 
truth and non-violence, they would themselves 
regulate the matter of shortage. He had never 
subscribed to the belief that the shortage could not 
be locally made good. Such a big country like India 
should disdain to share the world’s production of 
food and cloth when the world was suffering from 
shortage due to the insensate destruction wrought 
by the terrible war. All that was needed in India 
was solid, steady and hard work put in by the 
millions of India wisely and intelligently directed. 
There was no dearth of wisdom and skill in the 





country, Lastly, if there was true grasp of non- 
violence and truth, they would not look to the 
Civil Service which, he thought, was described by 
the late Mr. Montagu as a wooden machine. These 
gentlemen were experts of a kind. They were never 
employed for the benefit of the nation. They bad 
to keep the foreign rule going somehow or other. 
And they were too few to handle successfully the 
present work of reviving the drooping spirits of a 
nation of starving and naked millions, The bysiness- 
men, the producers and the scientists should be 
impressed into willing service for the nation in dire 
need. Will the servicemen rire to the occasion, 
will the members of the Government go out of 
the red-tape rut and woo the public to help them- 
selves? How or why could all this happen if there 
was no non-violence, no truth in us? 
New Delhi, 5-7-47. 
THE VicEREINE'S VISIT 

The audience would like him to refer to the 
Vicereine's visit to the Colony. He tried to wean 
her from the visit. He was not made for ceremonies. 
He expected no return visit. All his visits to H. E 
the Viceroy were business visits which called for 
no return visits. But Her Excellency would pay the 
return call. She was quite informal as she always 
was and wanted to learn all about things, She paid 
a visit to the busti opposite. He purposely refrained 
from accompanying her for fear of attracting crowds. 
She had gone to the Harijan Nivas in Kingsway, 
Old Delhi, where Harijan lads were being trained 
under the auspices of the Harijan Sevak Sangh. 

THE SIKHS 

He referred to a letter that was received by him 
on behalf of the Sikhs in which he was asked whether 
they could rely upon his and the Congress’ help if 
the worst happened to them in Pakistan. Replying 
to that letter Gandhiji said that he would not 
expect such a question from the brave people that 
the Sikhs were. They should rely upon God's help 
rather than on men's But he also asked them not 
to suspect that they would have less than justice 
in the new State of Pakistan and he would show 
why they should not, in the course of his remarks 
on the Bill that had just been published, 

THE INDEPENDENCE BILL 

He had intended to continue the thought of 
the last prayer meeting but the publication of the 
Bill cailed the Indian Independence Bill compelled 
postponement “of every other topic to another 
Occasion. He did not propose to examine in detail 
the twenty sections of the elaborate Bill. He was 
ill-disposed with many critics to read a sinister 
meaning in it. The fact that there were two Indias 
instead of one was bad enough in itself. Both had 
the same status. Qaid-e-Azam Jinnah and the 
Muslim League were entitled to claim full credit 
for bringing about a state of things which seemed 
to be impossible only as it were yesterday. They 
had undone the solemn declaration of the Cabinet 
Mission, They had succeeded in compelling consent 
from the Congress and the Sikhs to the division, 
The thing that was in itself bad did not become 
Hood because the parties concerned had accepted 
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it, no matter that the causes dictating acceptance 
were different in each case, [t was hardly any com- 
fort that the Qaid-e-Azam did not get all that he 
wanted. The difference was not at all in kind. He 
wanted a sovereign State, That he had in the fullest 
measure. Pakistan had the same status as India. 

As he read and re-read the Bill he saw that the 
three parties had subjected themselves consciously 
or unconsciously to public judgment in terms of the 
Bill, It was true that the British were divesting 
themselves of all power. But they had become 
party го the division and had two new members 
in the family of the Commonwealth possessing con- 
flicting ideals and interests, So long as they two 
had any connection with Great Britain, the latter 
would be judged by the action following the Bill 
rather than by its language, however generous and 
just it might read. He admitted that it would be 
a superhuman task to reconcile conflicting interests 
and treat them equally. What would happen if one 
declared complete independence when the Consti- 
tution Act was passed by its Consticuent Assembly? 

The relation of the Princes remained in а most 
unsatisfactory condition. He had no hesitation in 
saying that the British Government bad lacked the 
‘courage since the inception of the Cabinet Mission 
effort to do the right thing, no matter what the 
cost was. Here again British honour was at stake. 
The British would certainly be blamed if any 
mishap occurred. The dangerous situation had not 
been cleared by the Bill Both the new 
Dominions had an unenviable legacy, if they had 
the interests of the people of the States at heart; 
if, that is, the people were the real masters and 
the Princes their trustees, not merely euphemisti- 
cally but in law and in fact. 

The Qaid-e-Azam and the Muslim League had 
by their act of secession and severance invited the 
world to judge them by their behaviour cowards the 
Muslims as also towards thé non-Muslims. Surely 
there were many sects, chief among whom were the 
Sunnis and the Shias, politically the Nationalists 
and the Leaguers, the Baluchis, the Sindhis, the 
Pathans, the Punjabis, the Bengalis, the Muslims 
of the Indian Union. He was daily beseiged by 
the large Hindu and Sikh minorities and not as often 
by Christians and Parsis. He was asked whether 
there was ground for the fear that there would be 
an attempt to estrange the Scheduled Classes from 
their Hindu brethren. Was Pakistan a means of 
converting non-Muslims to a special brand of Islam ? 
True religion was a universal belief in фе one and 
only God. The world was fast growing out of 
dogmas and creeds which had so sickened it that 
it had become confused and had begun to deny 
the very existence of the Maker. „Happily that 
stage of negation was quickly passing and enlightened 
faith in the Supreme Maker of the Universe was 
taking its place, Was the Islam of Pakistan going 
to be in the vanguard of that movement for 
restoration of universal faith? Or was it to pass 
through darkness and denial of God in the name 
of God? He hoped that the doubts he had 
mentioned would be quickly dissolved, 

HINDUISM ON TRIAL 

The Qaid-e-Azam had unwittingly placed 
Hinduism also on its trial. The Hindus had the rare 
opportunity of refining it of all dross and showing 
by strict justness that the brand of Hinduism of the 

















Indian Union was the same as universal religion, He 
had said only the day before that those who believed 
in India as а nation could have no minority and 
majority question. All were entitled to equal 
privileges and equal treatment, Thus viewed the 
Indian Independence Bill could be taken as the 
final examination of all the parties involved in the 
Bill. Te was possible to turn Pakistan which he 
had declared an evil into unadulterated good, if 
all the forebodings were dispelled and enmities 
were turned into friendship and mutual distrust 
gave place to trust. 
New Delhi, 6-7-47 

At the outset Gandhiji hoped that the referendum 
in the Frontier was to be without violence. Badshah 
Khan and the hudai khidmatgars were pledged 
to non-violence, They were to show thar they lived 
up to their beliefs. And why should he nor expect 
the same from the Leaguers when it was at least 
a question of Muslim against Muslim ? 

DENIAL OF THE PAST 

There was something wrong in the fact that they 
missed the enthusiasm that should accompany such 
2 great event as the imminent advent of full freedom. 
The reason for the lack of enchusiasm was no 
doubt to be found in the division of the country 
into two States which were to be turned into two 
armed camps, For, there was to be no common 
defence force. The army was to be divided, prepa- 
rations were being made apace to that end. They 
used to talk glibly ducing the glorious and strenu- 
ous days of opposition to British rule of having no 
army for the suppression of internecine quarrels 
which would be non-existent and they wanted no 
defence force against а foreign enemy. Now, alas! 
their military expenditure was maintained аг a very 
high level without any near prospect of substantial 
reduction, Indeed, he visualized a definite increase 
in the military expenditure, all for fighting among 
themselves. They were to be engaged ina ludicrous 
race for the increase of armaments; no nation- 
building expenditure, not for education and the 
like. Te was ro be all for mutual slaughter. He 
could discover in this no reason for gratification 
or glorification. The outlook was dismal. Was India’s 
freedom a preparation for the abandonment of all 
they had learn: ro prize as dear to them ? Instead 
of self-glorification, it was а time for deep self- 
introspection, self-examination and self-castigation, 
‘As the chief actor in the fighe for freedom during 
the past thirty years, he was certainly full of 
searching questions within himself. Was the fight 
acclaimed as noble to result in this the approaching 
inglorious end ? 

He cried with the Vedic Seer: 

О Lord! Lead us from darkness unto light. 
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WHY ARMIES ? 


‘An English friend, deeply interested in education 
and a hater from the bottom of his heart of war, 
said to me the other day: "I am dreadfully sad 
about the partition but I suppose it could not be 
avoided. What, however, I can never understand 
is why any country needs armies. We talk glibly 
of human rights and world peace but how can 
there be peace so long as armies, whether of the 
land, air or sea exist in any country ? Why cannot 
ап adequate police force be enough for any country 
to maintain law and order and why cannot all 
armies be disbanded ? In the initial stages an 
international police force may be necessary. I had 
hoped India would, under your chiefs guidance, 
five the world this lead. But I realize that the 
communal strife has, Т hope only for the time 
being, obscured what I have always believed was 
India’s own goal. If you are forced to spend an 
enormous amount of money on armaments, what 
about education ? It will be the same old cry and 
there will be no money for your primary needs.” 

Perhaps nothing, next to the partition itself, 
has filled Gandhiji's heart wich such utter dismay 
as the division of the army. In agony of heart he 
has painted to his prayer audiences the awesome 
picture of, perhaps, a Hindu and a Muslim army 
facing each other with intent to kill and destroy 
utterly—almost as if the continuing orgies of 
violence were not or had not been enough to 
turn men’s minds for ever from arson, loot, murder 
and rape! 

The English friend's fears are justified. A poor 
country Шке India, if forced to maintain a strong 
army, will never be able to spend liberally on 
nation-building activities and its last state will be 
worse than the first. 

Two Indonesian friends, who dropped in to see 
Gandhiji, asked how it was possible for them to 
resist European aggression except by aggression. 
Europe had always believed in force and the Indo- 
nesian friends did not see how any country could 
meet it except by force. 

Gandhiji gently remonstrated by saying that such a 
question betrayed complete ignorance of non-violence, 
“Let me put you а counter-question,” he said. 
“Supposing the armed and combined might of 
Britain, America and Russia wished to enslave you, 
what amount of violence would you need to counter 
it? I suggest that you could not violently stand 
up to it unless, perhaps, you had the backing of 
the whole of Asia and even then you might lose if 
the European weapons of war were better. But you 











lated to a man but no one could 
Gandhiji went on to tell them what he 
has been saying on more than one occasion recently 
that the Indian struggle for independence had been 
mere passive resistance whichis a weapon of the weak 
and often a stepping stone to active armed resistance, 
If the Congress had really adopted non-violence, the 
Present communal strife just could not have come 
into being. The bravery of the heart was far greater 
than the bravery of the body. A non-violent Indo- 
nesia could lead the East, a position Gandhiji 
would have liked India to hold. But today a mighty 
flood of violence was sweeping over India which 
they had not, to their hurt, learnt how to resist 
non-violently. "Unless" he ended, "we cultivate 
this strength, India will not fulfil the high hopes I 
have cherished for her in my heart all these many 
many years.” ` 

New Delhi, 10-7-'47 А. 


NOTES 
The Problem of Europe 

The Dutch Ambassador Mr, Winkleman visited 
Gandhiji the other day, He said that he was a 
philosopher rather than a diplomar. He was soon 
to leave for Singapore and another would take his 
place. He was sorry to leave India, when India was 
passing through eventful times. He wished Gandhiji 
a long life. There was a lot to be done yet. "Da 
a lotof trouble still? " he asked Gandhiji. 
“IEI can forecast the future, I feel 
there is some more trouble in store for us before 
we settle down.” 

"You are a believer in God," said the visitor. 
“Your mind must be at rest if you feel that India 
is going in the right direction. Europe is not, The 
troubles of Europe are due го the fact that Europe 
has left Christianity. 

"Yes, I have believed that for a long time," 
replied Gandhiji. 

^ What do you think of the situation in Europe?" 
asked the visitor, 

" T think nothing. It is beyond me, It 
is a complicated affair.” 

t is complicated,” agreed the visitor. He 
had met Dr. Malan in 1939 in Europe. He was 
asked several questions about Europe. He said that 
there was no hope for Europe. Asked why, he had 
replied: " Europe has lost its religion. The philosophy 
of materialism has come to stay, They think they 
can do everything without God. They will be 
making so many mistakes that another upheaval 
will come before long.” "And it did," added the 
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visitor. " People think that they can separate religion 
from business and lead two lives. It cannot be 
done.” 

“ I have held that opinion for a long time," 
replied Gandhiji. 

Darkest Hour before Dawn 

Another European friend dropped in later. He 
had first come to India during Gandhiji’s Hindu- 
Muslim Unity Fast of 21 days at Delhi. " The fast 
does not look like a success so far,” he said, but 
there must be some result. Today people seem to 
have lost sight of the basic fact that the real thing 
is a mutual understanding and friendship. Everyone 
seems to be concentrating on boundaries, They do 
not matter at all," 

Gandhiji agreed, He was doing what he could, 
but he was like a spent bullet, he said. 

The visitor did not agree. " You are the biggest 
force, you are the centre still. Tell us what can be 
done,” he asked. 

Pray,” was Gandbiji's simple and brief reply. 
There is a growing feeling of retaliation in 
people's minds,” he said. "It is bad." 

"Т do not think this feeling will stay,” replied 
Gandhiji. “ТЕ it does, it will mean goodbye to 
freedom, India will commie suicide.” 

“Many Hindus feel EIS ceded to 
Pakistan has got to be taken back. It irritates the 
Muslims," said the visitor. 

Personally I feel Pakistan has come to stay," 
said Gandhiji. 

"On that basis," said the visitor, “friendship 
is possible.” 

“Pakistan has come,” said Gandhiji, " but how 
friendship can be achieved, I do not know," 

" Things have got to get worse before they get 

















better,” said the visitor. "It is darkest before 
dawn. 
Noskhali 


Gandhiji's mind has been constantly turning to 
Noakhali Some of Gandhiji's party have left the 
place mostly on account of illness, The climatic 
conditions, the diet, the dismal sights one sees and 
the gruesome tales one hears are most trying. Among 
those who are still there are Shri Pyarelalji and 
Shri Kanu Gandhi, They have been doing good 
work. Bibi Ameul Salam who preceded Gandhiji to 
Noakhali is also still there and has refused to come 
away in spite of very poor health. Then there are the 
stalwarts from the Khadi Pratishthan under Satish 
Babu and Hemaprabha Devi, Lastly, the one Sikh in 
he person of Sardar Jiwan Singhji of the Т. N. A. 
has stuck to his post. 

News coming from Noakhali 
reassuring, Referring to it Gandhi 
prayer meeting = 

“The Hindus in Noakhali are nervous lest they 
may not get the compensation promised or might find 
ac liberty those who are locked up pending trial 
for murder etc, I hope all such fear is unjustified.” 


is far from 
said in the 









In a letter to Shri Kanu Gandhi he wrot 
“ Му body is here, but my heart is in Noakhali. 
He is restless in the Capital of India, He feels that 
his place is in Bihar and Noakhali. But he does 
not so far as possible wish to go against the wishes 








of his friends. "I have promised to do or die in 
Noakhali. The picture is gloomy. It looks as if I 
will have to die there" he remarked in the 





course of a conversation. A friend reminded him 
that when he had sent the members of his party 
to different villages, he had said, they won't have 
to be away for more than 5 or 6 months at the 
most. "Yes", said Gandhiji, “I did say that, but 
then I went to South Africa for one year and was 
there for twenty and I went to Champaran for 
three days and stayed there for one year. Such is 
life with its uncertainties.” 


New Delhi, 10-7-47 


LET US LEARN 


Dr. Hugh Dalton, Chancellor of the British 
Exchequer speaking in the House of Commons a 
few days ago laid down certain principles on which 
he is working to meet the shortage of food in 
Great Britain and also dealt with the maintenance 
of the economic machinery by properly regulated 
exports. The economy of Great Britain differs 
widely from that of ours. Bulk of food matesials 
in Great Britain comes from abroad while she 
exports great many manufactured articles to pay for 
it. However that may be, the policy followed is 
capable of being applied to our own country, The 
underlying motive in Dr. Dalton's policy is to 
provide the people with sufficient food and every- 
body to be dealt with equally. India can supply her 
own needs if she has a definite policy to govern 
her economic organization. This, we are afraid, is 
now lacking. Therefore, it would be well for us to 
study the way the statesmen are handling the 
situation in Great Britai 











Dr, Dalton said; “ The guiding principle adopted 
in framing this policy is to sustain the productive 
power of Britain and, therefore, to safeguard in the 
first place those imports which are essential to the 
health and strength of our people, to the employ- 
ment and to the efficient equipment of our industry.” 
To do this it is imperative that we should have a 
scale of values on which to see which articles 
should be given priority. As Dr. Dalton put it: 
" We must achieve economies of the less essential 
imports." He proposes to do this by a substantial 
reduction of the imports of tobacco, petrol and 
newsprint. We know that these three articles have 
in Great Britain an inelastic demand — that is, the 
people would buy them at any price. British smoking 
habit, their dependence on petrol-driven vehicles 
and ‘their interest in public affairs make these 
three items almost necessities and yet their states- 
men have the foresight and courage to cut out 
these when food is in danger, Furthermore, he has 
also said that he will have to arrange for exports 
of textiles to enable imports of food. This means 
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that Dr. Dalton has the courage to meet not only 
the consumers but also the vested interests in the 
textile industry. These measures, they call, "austerity 
cuts", 


In Great Britain, in addition to the above 
articles, they are imposing a duty on films, These 
again have now assumed the role of necessities in 
countries like Great Britain. 


In contrast to this determined attack on food 
shortage, we find here in India that the Govern- 
ment is allowing cotton to be exported. This means 
that we are growing more cotton than food. India 
is an agricultural country, The first charge on the 
land must be for food-crops and no money-crop 
should be grown when there isa shortage of food. 
There are extensive lands under cultivation of 
tobacco and also long staple cotton for mills. Are 
we then to follow the good example set by Great 
Britain and act with grim determination ? 





Not only should we produce more food but we 
must conserve the food already grown. We have 
time and again mentioned in these columns that 
production of white sugar decreases the food value 
of our agricultural product. Similarly, milling of rice 
and polishing of it reduce the food value found ín. 
paddy. Therefore, if we аге courageous enough to 
meet the situation today, we should be banning all 
rice mills and reducing our sugar product, 


Unfortunately our Governments are slack where 
the interests of the masses are concerned. News 
comes from Bihar that five new sugar factories 
are to be constructed in different parts of the 
province and the Government is about to issue 
licences in a few weeks. Some of the sugar factories, 





we hear, have the audacity to launch on legal, 


proceedings to recover damages from the Govern- 
ment. They seem to hold that the fixing of sugar 
prices have led them to losses. It would, therefore, 
be wiser on the part of the Government, instead 
of dabbling and controlling of these prices, to cut 
out the erring limbs altogether by banning sugar 
mills and rice mills as ап anti-social device for 
destruction of food. 








We hope that in a Swaraj Government where 
the ministries will haye the popular support, their 
hands will be strengthened to fight the vested 
interests at every turn. 





J. C. KUMARAPPA. 





THE NATION'S VOICE 

(Second Edition ) 
[Being a collection of Gandhiji's speeches in 
England and Sjt. Mahadev Desai’s account of 
the sojourn—September to December 1931] 

Edited by 
C. Rajagopalachar 
and 
J. C. Китатарра 


Price Rs. Three Postage etc. As. Seven 


С THE RELOADING 


With reference to the article Jettisoning the 
Ballast, the Director of Information and Publicity 
Madras, supplies us with the following information 
to give a complete picture, correct any misappre- 
hensions and allay fears: 

Inthe tour Circars districts the Producer-cum-Con- 
sumer Societies started by the late Ministry and 
entrusted with procurement work were found to be 
unsuitable for the purpose for which they were 
constituted. Procurement in these districts failed to 
make headway, the principal reason being that the 
Societies had insufficient time and were unable to 
perfect their procurement machinery by the season 
when procurement operations should have been in. 
full swing, and the rationing system in the deficit 
districts of the province was in serious danger of a 
complete breakdown owing to deficient procurement 
by the Societies in the surplus districts mentioned. 
Confronted with this threat of shortage of food 
in the deficit districts, the Government had to make 
a choice between continuing procurement work 
through the Societies and making more effective 
arrangements which would ensure speedier results. 
‘They decided on the fatter course as a matter of 
pure necessity, While announcing their intention to 
take away procurement for the present kharif season 
from ‘the Producencum.Consumer Societies, they 
‘emphasized that the "Government are anxious to 
prevent the frittering away of the lange share capital 
collected by these societies and to put the societies 
to the best use possible they have appointed a 
special agency without delay to examine and devise 
suitable means of stabilizing the societies lor the 
benefit of the community.” Arrangements have 
been made to bring into existence the investigating 
agency referred to. The societies in Malabar which 
have been doing good work are being continued. 

“In the case of Estate Land Revenue Bill, the 
present Government have taken a more drastic step 
in the fine of reform. While the Prakasam Bill 
sought to perpetuate the permanent settlement on 
а new basis, the present Government are introducing. 
a Bill for the abolition of Zamindaris; the present 
Zamindari ryot will become a ryotwari ryot with 
all the rights to the soil ete, now enjoyed by the 
later, The new Bill is almost ready and will surely 
be introduced in the next session. The present 
Bill also includes whole inam villages sought to be 
excluded by the previous Bill and this has the 
approval of „the Andhra Provincial Congress 
Committee and all ryot associations. 

The Government are also considering the 
question of reorganizing the Co-operative Movement. 
so as to transform it into an efective instrumen: 
for the economic amelioration of the people and 
means of rehabilitating agricultural and rural economy 

“ What has been stated should clearly indicete 
that far from throwing overboard the programmes 
of the previous Ministry in certain matters, the 
present Ministry in Madras are only trying to reshape 
some of those programmes and to infuse them with 
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new life and new meaning. If some modifications 
and alterations have been made or are proposed to 
һе made in the details of the scheme initiated by 
the previous Ministry, it is only to bring them into 
stricter conformity with the needs and requirements 
of the existing situation and to make them better instru- 
‘ments for the promotion of the good of ће masses." 
We аге extremely glad to know that the present 
Ministry is eager to infuse new life into their 
programme, J. С. KUMARAPPA 


HARIJAN 








SOCIALISM 


(By M. K. Gandhi ) 
I 

Truth and ahimsa must incarnate in socialism. 
In order that they can, the votary must have a 
living faith in God, Mere mechanical adherence to 
truth and ahimsa is likely to break down at the 
critical moment. Hence have I said that truth is 
God, This God is a living Force. Our life is of that 
Force. That Force resides in, but is not the body. 
He who denies the existence of that great Force, 
denies to himself the use of that inexhaustible 
Power and thus remains impotent, He is like a 
rudderless ship which, tossed about here and there, 
perishes without making any headway. The soci- 
alism of such takes them nowhere, what to say of 
the society in which they live. 

If such be the casé, does it mean that no 
socialist believes in God? If there be any, why have 
they not made any visible progress? Then again, 
many godly persons have lived before now; why have 
they not succeeded in founding a socialistic state? 

Tt is difficult completely to silence these two 
doubts. Nevertheless, it is possible to say that it 
has perhaps never occurred to a believing socialist 
that there is any connection between his socialism 
and belief in God. It is equally safe to say that 
godly men as а rule never commended socialism to 
the masses, 

Superstitions haye flourished in the world in 
spite of godly men and women, In Hinduism itself 
untouchability has, till of late, held undoubted sway. 

The fact is that it has always been a matter of 
strenuous research to know this great Force and 
its hidden possibilities. ` 

My claim is that in the pursuit of that search 
lies the discovery of satyagraha. Tt is not, however, 
claimed that all the laws of satyagraha have been 
laid down or found. This I do say, fearlessly and 
firmly, that every worthy object can be achieved 
by the use of satyagraha, It is the highest and infal- 
lible means, the greatest force. Socialism will not 
be reached by any other means. Sutyagraha can rid 
society of all evils, political, economic and moral, 
New Delhi, 13-7-'47 
(Translated from the original in Gujarati) 


THE CONFLICT 


On the 25th of June Gandhiji said in his post- 
prayer speech that he was torn between several 
conflicts. He felt that Bihar was calling him, so was 
Noakhali where he had commenced work among 
the riot-affected refugees and tried to specialize 
in the work. When a month ago he left Patna, he 
was under the impression that he would return to 
Bihar inside of a week, But events had taken place 
during the month in such quick succession that 
perhaps a generation had been packed into a month, 
So he was vegetating in New Delhi hoping that 
thereby he was serving both Bihar and Noakhali. 
Then he fancied that the Punjab was also calling 
him. He saw no guiding star unmistakably telling 
him which way to take, He, therefore, went by the 
saying that had gripped him years ago — " When in 
doubt stay where you are," 

At one stage he thought of going to Uttarkashi 
before going anywhere else. The late Shri Malaviyaji 
had given him a glowing account of the holy place 
and of the holy men one came across in that 
He had insisted that he would take Gandhiji to 
Uttarkashi some day. The day never came during 
Malaviyaji’s lifetime, but it would certainly 
please his soul, wherever he was today, to see 
Gandhiji perform the pilgrimage. Sheth G. D. 
Birla on hearing of Gandhiji’s wish undertook 
to make all arrangements to enable him to 
perform the pilgrimage — practically on foot. This 
was an added inducement for Gandhiji Shri 
Mirabehn who had gone to Uttarkashi in quest of 
peace and inspiration from the Himalayas wrote to 
say that the climate at Uttarkashi won't be suitable 
till September. So the trip was dropped for the 
Present. 


The public on hearing of his proposed visit to 
Uttarkashi began to speculate that he was thinking 
of retiring to the Himalayas because of his differ- 
ences with the leaders, He has his differences 
with them, The dream of his Ramaraj does not 
seem to be materializing. But he has developed the 
quality of detachment to a large extent. He is 
doing what he has done all along, show the right 
path, proclaim the truth from house tops irrespective 
of whether anyone listens or not. The leaders have 
to do their duty by the public. That is the law of 
democracy. They cannot force on the people what 
they do not want. So the picture of a free India as 
it is emerging today is far different from what 
anyone had imagined. It distresses Gandhiji more 
than anyone else. He often wonders whether he 
had led the country astray during the last thirty 
years, He has already confessed that the non- 
violence of our people was not the non-violence of 
the braye, else they would not have discarded it in 
favour of violence to settle their domestic troubles, 
The air is full of violence, In spite of all his efforts 
there seems to be по sign of the growing bitterness 
giving way to goodwill and friendship. So he has 
now begun to say that our struggle was but passive 
resistance which is a precursor of armed resistance. 
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Would it not have been better if the country had 
trained itself along violent lines from the beginning, 
he wonders. The answer is ‘по! The experiment 
has shown what even non-violence of the weak 
can achieve. He has to give a demonstration of 
the non-violence of the brave. It was with this 
view that he vowed to do or die in Noakhali. He 
must Keep his promise. Speaking at the prayer 
meeting on the 12th instant, he referred to the 
bhajan sung wherein the poet wondered why man 
forgot God and Truth and clung to his six bitterest 
enemies like anger, greed etc. He then reminded 
the audience of his promise to do or die in Noakhali. 
He had said that he would not leave Noakhali till 
the Hindus and the Muslimsassured him that he could 
Ho without feeling the slightest anxiety about the 
honour, life and property of the Hindus there. 
Who was he to achieve such a result? He was 
but a servant of God. If God wished it, He would 
make him the instrument of such service. If He 
did not do so, һе would be content to do or dic 
in Noakhali. He would just live in the midst of 
the people of Noakhali rendering such service as 
he could, His friends told him that he was crazy 
to attach so much importance to Noakhali, What 
was Noakhali as compared to the whole of India ? 
they argued. Why should he not use his talents 
for the service of India as a whole instead of 
confining himself to Noakhali ? If things were alright 
in India, they would be alright in Noakhali. He 
was made differently. His mother, an illiterate 
village woman had taught him qr five qw suma. The 
atom reflected the universe. She had explained to 
him that he should take care that he did the right 
thing. His universe was his immediate surroundings. 
ЈЕ he served them the universe would take care 
of itself. 


A friend from Noakhali had written to him that 
if he did not return there by the 15th of August, he 
might have to repent. 15th August was the dead line 
for the division of India and the transfer of power 
from British to Indian hands. Asa matter of fact the 
division was a settled plan already. But God could 
upset the plans of men. An earthquake could 
destroy the whole of India before the appointed 
day. A foreign invasion might upset man's pretty 
and petty plans. 


But humanly speaking Pakistan would be a 
legally established fact on the 15th of August, He 
had left Noakbali.to go to Bihar. He had done a 
lot for the Muslim brethren there. The number of 
deaths in Bihar far exceeded that in Noakhali. It 
was nearly 10,000, whereas in Noakhali it was 
under 500. When the call came from Bihar he went 
there. He was, therefore, bound to take Bihar on 
his way to Noakhali. He was anxious to reach 
there as early as possible. He felt out of place in 
Delhi. It was not so in Bihar and Noakhali. He 
wanted them to pray that God might enable him 
to return to Noakhali early and fulfil his promise. 

S. N. 
New Delhi, 12- 
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FROM GANDHIJIS SPEECHES 

[Selected and condensed where necessary.— 5. N. J 

THE Way Our 

Last evening I showed why the coming freedom 
seemed to create no enthusiasm. This evening I 
propose to show how we can, if we will, turn the 
calamity into a blessing. It will profit us nothing 
to brood over the past or to blame this party or 
that. Technically freedom is yet to come a few 
days hence. In fact the parties having jointly 
accepted the situation, there is no turning back. 
Only the inscrutable Providence can undo what men 
have agreed to do. 

One easy and ready way out is for the Congress 
and the League to come together and arrive at a 
mutual understanding without the intervention of 
the Viceroy. The League has to muke the first 
move. I do not at all suggest the undoing of Paki- 
stan, Let that be treated as an established fact 
beyond dispute or discussion, But they сап sit to- 
gether in a mud hut large enough to accommodate 
mot more than ten representatives and undertake 
not to part till they have reached an agreement. I 
dare swear that if such an event occurs, it will be 
infinitely better than the Bill recognizing the 
Independence of India cut up into two States 
enjoying equal status. 

Neither the Hindus nor the Muslims are happy 
over what is happening before their helpless selves. 
This is first-hand evidence unless the Hindus and 
the Muslims who daily see me or correspond with 
me are deceiving me. But — it is a big but—Iseem 
to be aiming at the impossible. Now that British 
intervention has done the trick, how can the League 
be expected to come down to their adversaries and 
produce an agreed settlement as between brothers 
and friends? 

There is an alternative which is also, almost if 
not quite, as difficult. This creation of two opposing 
armies out of one, hitherto with one and a common 
goal, whatever it was, must frighten every lover of 
India. Will the two armies be created, not in order 
to “face and fight a common danger but to destroy 
one another and demonstrate to a gaping world 
that they were unfit for any other purpose but to 
fight one another unto death? " 

I have put the prospect in its awful nakedness 
so that everyone may see and shun it. The alter- 
native escape is undoubtedly attractive. Will the 
vast mass of the Hindus and those who had joined 
them in the struggle for Independence realize the 
danger in its proper perspective and rise to the 
occasion and swear even now that they do not 
wish to have any army at all or at least refuse 
ever to use it against their Muslim brethren whe- 
ther in the Union or outside it in Pakistan? This 
proposal is tantamount to asking the Hindus and 
their associates to turn thirty years’ weakness into 
strength of great beauty. Perhaps to state the pro- 
Blem thus is to demonstrate its absurdity — may 
be God has been known before now to turn man's. 
folly into wisdom. The effort is worth making for 
the sake of all the parties who have subscribed to 
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the dangerous division of the army into two self- 
destroying warring camps, 
NEVER WRONG 
Gandhiji referred to a countryman from the 
South who had asked several questions which the 
latter invited him to answer as had become his 
wont of late, in his post-prayer speeches. 

à Аз the writer did not know the national langu- 
age and as he rightly thought that he (the speaker) 
would not read Tamil with facility, if at all, the 
question was thus put in English: 

“George Bernard Shaw has remarked that 
"an Englishman is never in the wrong. He does 
everything on principle. He fights you on 
patriotic principles; he robs you on business 
principles; he enslaves you on imperial principles; 
he supports his King on loyal principles and 
cuts off his King’s head on republican principles,” 
Lam eager to know from Gandhiji under which 
of these principles the Englishman is now quitting 
India, Is the Englishman glad over the present 
economic and political condition of our beloved 
country ? Does he feel satisfied in the secession 
of Travancore and Hyderabad States from the 
Indian Union? Has he any axe to grind in 
scrapping the "May 46 Paper’ and bringing 
forward in its place the recent ' Partition Plan'? 
Does he feel for the horrible happenings in 
Noakhali, Bihar and the Punjab — which happen- 
ings have forced the Congress to accept that 
Plan? What can be the reason or the idea 
behind Mr, Churchill and his company endors- 
ing the Plan? Gandhiji has often said that he 
knows the mind of an Englishman better than 
any other Indian, and has repeatedly been 
advising us in his post-prayer speeches to trust 
the faith, sincerity and good intentions of the 
Englishmen in transferring power to our hands. 
I, therefore, believe that he should be in a 
position to make matters clear. He alone can 
dispel our doubts in a convincing manner,” 
He (Gandhiji) could only paraphrase the idea 
in his speech. Bernard Shaw's banter was by no 
means exhaustive nor were Englishman's resources. 
He had no doubt that he was quitting India on 
principle, Man had the supreme knack of deceiving 
himself. The Englishman was supremest among men. 
He was quitting because he had discovered that it 
was wrong on economic and political grounds to 
hold India in bondage. Herein he was quite sincere, 
lt would not be denied, however, that sincerity 
was quite consistent with self-deception. He was 
self-deceived in that he believed that he could not 
leave India to possible anarchy if such was to be 
India’s lot. He was quite content to leave India as 
a cockpit between two organized armies. Before 
itting, he was setting the seal of approval on the 
policy of playing off one community against another. 

‘And he lacked the courage to do the right so far as 

the States were concerned. Gandhiji hoped that before 

he finally left on the 15th of August, he would 
bring the two parties together, now that one had 
got all it wanted, He could do so, if he willed it. 

Travancore and Hyderabad had not yet become 











independent States. He, the speaker, admitted freely 
that if the Englishman left India in an uncertain 
condition and left the possibility of several warring 
States, all independent of England and, therefore, 
of one another, he could not conceive a greater 
reflection on the British name than this would be. 
Dominion Status would then stink in the nostrils, 
But he had not given up hope that British states- 
manship would not have declared utter bankruptcy 
before August 15th. Till then he pteferred to defer 
judgment in spite of the correspondent’s profound 
distrust of British declarations however high-minded 
they might be. to read. Let their acts be the real 
judge of their words. He would believe a man's 
word unless he had good reason to doubt it. That 
` Mr. Churchill & Co.’ were disposed to bless the 
Bill for Indian Independence proved that they had 
realized the economic and political necessity of the 
step. He, however, had no hesitation in admitting 
that recent signs were portentous enough to rouse 


suspicions. He did not. however, believe in dying 
before his death. 


CONVERT POISON INTO NECTAR 

Gandhiji referred to another extract from the 
letter dealt with on the previous evening. It was 
as follows: 

“I believe that it was in the year 1940 that 
Gandhiji wrote in the columns of his paper that 
he smelt violence in the air he breathed. What 
has he to say of the "living present? The whole 
body politic is in chaos: corruption in its worst 
and most virulent form is having its unprece- 
dented sway everywhere; money is demanded 
shamelessly, and money is given stealthily. People 
don't seem to care for the means; moneyed 
people get all they want by every heinous means 
possible. The air is moistened with all forms of 
evil: violence, hatred, bitterness, mistrust, enmity, 
uncertainty etc. On the top of all this from June 
3, 1947 onwards, ' Division is in the air. One 
never opens a day's newspaper without reading 
reports of strike, theft, loot, arson, murder and 
stabbing, in various parts of India. Where is the 
brave Jaw of ‘love’ fot hate, truth for untruth 
and toleration for intoleration, which Gandhiji 
has been daily hammering in the ears of the 
people? Who is responsible for this sorry state 
of affairs in the history of our country? Were 
the untold miseries, sufferings and sacrifices of 
Congressmen and women from the top rank 
leaders down to the bhangi during the past 
three decades or so designed for this end? Is 
the amrit viz. 'Poorna Swaraj’, required to be 
preceded by the poison in the name of all che 
aboye-stated evils which have resulted in the 
divison of India into two political entities? 
Gandhiji alone in all India is capable of killing 
that poison, and thus enabling us to reap the 
benefits of ' Complete Independence." 

There was no doubt, Gandhiji said, that murder, 
arson, loot etc. were never so rampant as at present. 
He had admitted his share of responsibility for the 
sorry state of things by saying that what was done 
during the past thirty, years under his leadership 
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‘was no berter thin passive resistance. It was good 
enough to induce the British power to quit India. 
Passive resistance, unlike non-violence, had no power 
to change men's hearts. The consequences they knew 
but too well. They need oot engage further attention. 
The Swaraj of their dreams was faroff, What was 
to be done to convert the poison into nectar? Was 
the process possible? He knew that it was and he 
thought he knew the way too. But whereas the Indian 
mind was ready to respond to the effort at passive 
resistance, it was not receptive enough to imbibe the 
lesson of non-violence which, and perhaps which alone, 
was capable of turning the poison into nectar, 
Many admitted that it was the way but they had 
not the heart to adopt the golden path, He could 
proclaim from the house top thar non-violence had 
not, had never, failed. The people failed to rise to 
it. He did not mind being told that he did not 
know the technique of propagating non-violence, 
His critics even went so far as to suggest that he 
had no non-violence in himself. God alone knew 
men's hearts. He could say with confidence that if 
the world was to have peace, non-violence was the 
means to that end and no other. 
NO APPEASEMENT ^, 

Seeing that India was cut into two, they had to 
consider their conduct accordingly. Unfortunately 
it had become the fashion nowadays to act as if 
they were enemies one of the other. Gandhiji could 
not subscribe to any such belief, nor did he approve 
of the method of appeasement —a word that had 
come to have а bad odour, If he did not believe 
in appeasement, why, he was asked, did he dance 
attendance on Jinnah Saheb for 18 days in 1944? 
A friendly approach was not one of appeasement. 
‘Appeasement was possible between enemies. This 
was supposed to have happened about the late 
Hitler. England and Germany were opposing Powers. 
The late Mr. Chamberlain was supposed to have 
been guilty of the policy of appeasement. Gandhiji 
owned no enemies. He, undoubtedly, made an offer 
to the Овій-е-Азат of which he was proud. If 
Jinnah Saheb had accepted the offer, he could have 
been master in what might have been called the 
Pakistan area but there would have been common 
subjects as between friends. They would thenshave 
had one India before the whole world and free of 
all domination by a third power. All thë bloodshed, 
loot and arson would have been avoided. Now 
they were snarling at one another. He refused to 
scent independence in this barbarous state. He 
could not be enthusiastic over the independence 
that was coming until the look of things was 
changed during the next thirtyfive days. He 
wanted’ us to develop bravery of the highest type 
that would surrender nothing to violence and much 
to genuine friendliness, nor friendliness that was 
euphemism for hypocrisy. 

INDIA Is HOME FoR ALL INDIANS 

"What then were they to do, the Hindus and 
the Sikhs and the other non-Muslims in Pakistan ? 
They would not anticipate evil and leave their 
homes for fear of evil overtaking them. He would 
give the Muslim fellow countrymen credit for 
common honesty and human behaviour. There were 





mandirs and gurudwaras in the Pakistan areas. Were 
they to be demolished? Was admission to them to 
be forbidden to the Hindus, the Sikhs and the 
others? He could not bring himself to entertain 
any such fear, Taking the contrary example, one 
of the finest Juma Masjids in the world was in 
the Indian Union, the Taj was there, the Aligarh 
University was there. Did the partition make the 
slightest difference in the Muslims approaching 
these great places and many others he could name ? 
He thought not. 

Then there was the question of the Hindus 
who could not stay in their own homes in Pakistan 
through fear, vague or real. They could not, if 
their trade or movements were restricted and they 
were treated as aliens in their own province. It 
was, undoubtedly, the duty of the provinces in 
the Union to receive such refugees with open arms 
and give them all reasonable facilities. They should 
be able to feel that they had not come to a strange 
land. The whole of India was the home of every 
Indian who considered himself and behaved as 
such, no matter to what faith he belonged. The 
condition for the new comer was, as he had said 
in Haradwar, that he must be as sugar was to 
milk. He must aim at adding sweetness and richness 
to the life around him, 

CHOICE OF THE GOVERNOR-GENERAL. 

Gandhiji referred to the. criticism that had 
reached his ears in regard to the fact that while 
the Qaid-e-Azam had been appointed the Governor- 
General of Pakistan, the Congress leaders had agreed. 
to keep Lord Mountbatten on as the Governor- 
General of India. It had been hinted that the 
leaders had weakened and, by asking Lord 
Mountbatten to stay on, had shown that they were 
still dependent on England, Gandhiji wished to ask 
such critics to rid their minds of such suspicion. 
Could they imagine шеп like Panditji and the 
Sardar, a born fighter, ever bowing the knee or 
bootlicking anyone? He wanted chem to know that 
after August 15th it was within their power to 
ask anyone to become their Governor-General, If it 
had been his choice he might even have chosen a 
Harijan girl. But he had no wish to deceive them 
in refusing to suspect Lord Mountbatten's appoint- 
ment, After all they could always fight him if he 
proved false to them. It was now known through 
the newspapers that in the first instance both India 
and Pakistan had agreed to have Lord Mountbatten 
as, their common Governor-General. But at the 
last moment Jinnah Saheb had changed his mind 
and nominated himself. The Congress leaders could 
have then done likewise but they did not like to 
go back on their plighted word. He sensed nothing 
wrong inthis. Lord Mountbatten would be on trial 
in his new job in spite of the fact that he would 
be the constitutional head of the Government. 
Gandhiji hoped that he would come through the 
test with flying colours by being their servant 
which is what the appointment stood for. They 
would be foolish to imagine that no Englishman 
could ever be a friend of India and loyal to her or 
that Lord Mountbatten would not be a servant of 
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the Indian Union because he was of royal blood 
and because now his nephew was going to marry 
the future Queen of England. They should never 
mistrust anyone until and unless he proved himself 
unworthy. 
Similarly. Gandhiji felt that the Governor- 
Generalship of Pakistan was going to be an acid 
test for Jinnah Saheb, Doubtless, he was taking up 
the office to show to the world that he had acquired 
an Islamic State. But the acquisition would be 
nothing worth unless he followed in the footsteps 
of the great Khaliphs. Gandhiji referred to the 
Khalifa Omar in particular of whom it was said 
that he never wanted anything for himself. His 
sole concern was meting out even-handed justice 
to the people under him. If Jinnah Saheb becomes 
the Governor-General with the intent to wear a 
crown of thorns. i.e, to be the first servant of 
India end not as a ruler, he would make 
Pakistan a land worth living in, His Governor- 
Generalship would be a test not only for him but 
for Islam too, Gandhiji hoped that he would come 
through it with flying colours. 

New Delhi, 13-7-47 

PEACE AND POSSESSIONS 

‘At the Diocesan Conference at York, His Grace 
the Archbishop is reported to have said, " Britain 
must be armed if the peace of the world is to be 
preserved" and reinforced his arguments with 
the words that "an unarmed nation with great 
possessions was an incentive to aggressive nation: 
and an unarmed nation had little influence іп 
world decisions.” 

The Prince of Peace taught us that life does 
not consist in the abundance of things we possess, 
that we were to do good to them that despite- 
fully used us, and that we were not to lose the 
soul even if it be to gain the whole world, and 
when Satan tempted Him with the kingdoms of the 
earth He turned him away scornfully saying: "Get 
thee behind me, Satan. Thou shalt worship the 
Lord thy God and Him only shalt thou serve.“ 

Here is a Prelate of the Church today preaching 
just the opposite, Great Britain has great possessions 
and she should have influence in the Council of 
Nations, For these she needs armed forces to kill 
all who come in the way of the realization of her 
greed. Is this the path of peace ? Jesus counselled 
the young ruler with great possessions to sell all 
he had and distribute it to the poor. Would he 
not advise Great Britain today to unburden her- 
self of all this superfluous wealth and restore it 
back to the poverty-stricken millions who .are 
languishing for the lack of the very needs of life? 

Alongside of this comes the news that Dr, Hugh 
Dalton, the British Chancellor of the Exchequer, 
placed on record in Parliament the “clear 
judgment” of the British Government that they 
do not recognize the moral validity of the war 
debts to Egypt. Are moral considerations a matter 
of convenience ? 








World peace can never be achieved by injustice. 
or might. All the tribulation humanity has passed 
through in the last two global wars does not appear 
to have brought this truth home to our leaders. 
Shall we never learn even with all this bitter 
experience ? J. C. KUMARAPPA 


RAJKOT RASHTRIYA SHALA 
SPINNING DEMONSTRATION 
(From 26-7-47 to 11-10-47 ) 

On the 12th day of Bhadrapada, the Lith day 
of October is Gandhiji's 79th birthday. 

This school has been celebrating Gandhiji’s 
birthday as Charkha Jayanti for the last thirteen 
years, Therefore, people will be spinning for 78. 
days commencing from 26th July to 11th October. 
Gandhiji has given the spinning wheel the central 
place in the scheme for Swaraj based on non- 
violence. He believes the wheel to be the chief 
instrument for obtaining political, economic and 
moral freedom. The millions, however, have not 
shared that belief. Had they done so, we would 
not be in the sorry plight of today, 

What is the lover of the wheel to do in this 
condition? Daty bids that when the atmosphere 
is against you, you should perform it ever so much 
more diligently. How many are such persons? It 
is to be hoped that many will take part in this 
act of sacrifice, which begins from 26th July after 
prayer. Members of che Charkha Sangh, government 
officials and others should take part in it. They 
should send in their names beforehand. 

Those who wish may contribute even 78 coins 
of any value, though Gandhiji prefers yarn to coins. 
It is to be hoped that as usual some distinguished 
son or daughter of India will be present on the Ith 
October to celebrate the occasion and receive the 
yarn and cash, NARANDAS GANDHI 

[One would think that lovers of the wheel 
will show unusual enthusiasm about this yagna, 
not necessarily by spinning more diligently than 
ever but by concentrating on the full meaning of 
spinning i. e. on truth and non-violence. Those 
who do not believe in these and do not enforce 
them in their lives are not called upon to take 
part in this agna. They must be believers in God 
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ENGLISH INTO HINDUSTANI 
INSTALMENT— XXIV 
ENGLISH HINDUSTANI 
Deciduous adj. exam (5 ew чт 0); AÈ Raw, 
чөт gati j e De 1(4 un en) Winter 
Decimal www, ww, mora | +J o ә 
Decimate v. « ê sh mom, «p fest am 
чал | Ub um Ly e ھر دس ہیں سے ایك کر‎ 
Decipher v. sym, чу Bar, Aeh чүт, wu 
Ñam 1 US pa dos JI ope ey bey 
Decision n, Seer, free; ev пч! 
Lb G ety da 
Decisive adj. € 95, sme, arû Фа 1 
آعری فمل‎ X مر لرك انت‎ 
Deck n. gpa тш ат чая! 2 6 4) V ble 
Deck chair m. weg rf С (US ie 
Deck v. ewm, Geren; diem ШОУ tilyi a 
Declaim v. mw wer, sme er, a EÛ sar; 
най qh (ren; яч RE E NI 
Br NS LF зл dr б» ole WS غرم‎ 
WF کرت‎ £ ¿o ¿e Ge 
Declamation т. ster wa п aste | 
"AT la Ат 
Declaration m. wq, sw, Qara, yet 
naf ооз одо o 
Declare v. water, жатат, Karr, Sar q qert son, 
Gru mw sç їл, iC бї qe | 
sha f әш صاف‎ Af Ы Love STD lite sba با‎ 
کر کیا‎ as رور‎ 
Declare for v, fek ce a wat sm i 
We Sle کی ے‎ 
Declare against v йй fams п freq чал! 
W en V کی ے غلاف‎ 
Declare innings closed feat 8 ri dig tar (йәй)! 
(е SSS) to уж зл Lb 
Declare oneself v. эгеп fuer wara, эгеп qa un 
wemp | Us ساف‎ Je بااء اپا‎ ol) ы) 
Declare |, well 1 tert, ё ur gen xez дё RA 1 
ALLS S; 4 eet 
Declension n. ww, gm Rañs, eruw | 
OF روپ‎ Ses 1 d 
Declination n. A&G эйс gw | Же 2 Sed 
Declination of the compass эй sy 1)» К, 
Decline s; gem, ww; чєй; me; «489, aq 1 
4$ y tA rf rus oH 
Decline v. gsm, wwe, BT, я Qu, gan qc Qa, 
tat sya, «rwn, weder ur {йлън wan | 
РРР 
با انکار کرتا‎ жау 
Decline, fall into a v. ate qr gq @ атп! 
تپ دق با که هر جانا‎ 
Declivity п. mem, wm | Ja ¿AL 
Decoct n. w$ Frere (saree) (У Jil) US зл 
Decoction m. wr, чіт | «ny «ej 


Decode y. Aerate TF | y, Е Л ر‎ 
Decompose ç, wwn-waq wa (WW ups), чүп, 


тт, oF, "emm | 
АЎ Wye UF ay OF مرل‎ A yx) Vf الت الگ‎ 
Decorate v, арт, Gan, тиш aber аят | 
б» эд, 2 dhje М». 
Decoration n. amaz, "wu, Raa (жие)! 
(6 20) šu ds csl 
Decorator m. A amaz, (п atu eher 1 
Yo nh КЕ АК АГ 
Decorous.adj. gf, qufee | li sul 
Decorum n. eam, fum, wig, eter | 
SL تبر‎ nite. 
Decoy v. gear; wa Siem, gara; dH vega | 
bK < دھوے‎ W le, جال میں‎ tiyaq 
Decoy-duck m. att a гаты må | wil Fe o 
Decrease n. w, чєй, ge | ار‎ a £ 
Decrease v. SA QAN четт, ST war, qaa, dtar q gari 
Wie А” ур Af ve f 
Decree я. fend; чия, wmm; ema 
نمه‎ IFT aby t f 
Decree v. РЙ ят at m, ga m эп er suma 
Өзал; Sem Җә! 
دیا‎ daj IUS OL) iba ТА cha k رتا‎ ¿PY 
Decree, execute a v. fest mi euni UF ob a fy 
Decree, divine n. яна, ex, 9189 ı 
کرم لیکے‎ + е 
Decrement n. 990, чїй, wa | 7 uu uf 
Decrepit adj. wu; жп; erze; чафс SH | 
US tS they BP tos) ASS 
Decrescendo n. эттїї wa Gat («19 m flet ) 1 
(eo uH) t آراز کا ک‎ 
Decrescent adj. чет g (sec 4% Юй)! 
(2 £u) М7 
‘Decretal or Decretals s. st sea; AÈ SEAT 
few a کی کاپ‎ o) C yx toko Y ол 
Decretal adj. feste i € fh 
Decry v. {бәй waq, ч ap ч ачат, fra cm, p 
۹۲ | fs نام‎ f las ME عیب با دوش‎ US Uu 
Dedicate v. sc т wis «wm, А wem; (fef), 
6554) 
دیا‎ Fg (суй, Af ارہن‎ tos 
Dedication п. жя, «gm, Ñz 1 ж о » لار‎ 
Deduce o, åm чаят, IA UT | 
Vf ka uo ыз. 
Deduct v. tem, wq wem, HAT UK US { ar 
Deduction s. чай; mim; agam | obj tos f 
Deed п. wa, чиз, €; «emp, чп, «iva, mas, 
чын! 
با کام‎ adel еда А oak ef ee {К 
Deem v. чаа, бв чип, faqen, атп! 
ماتا‎ vo WS خیال‎ tez 
Deem it one's duty v. wem wš at wš лет! 
kez SAL اپا مرم‎ 
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Deem highly of v, aga set пч cum | 
WS راے‎ un! بہت‎ 
Deep adj. naa, mei, эги; "тп; qu; чю; арт! 
<= tez thy thy Deae. uf 
Deep m, IFR 1 ote 
Deep draught n. «mr TE | xt 
Deep distress, in wt gat i a (5 a 
Deep despair, in asa frog | 212 ت‎ 
Deep mourning, in domes wry чай! 
Lr an of cje аәд 
Deep sleep, in ft dte | дш” 
Deep silence mq 1 o>. 
Deep waters, in wer авз ч фа ч giest | 
UI 
ачен ел, gem, ma 
Vf maf تہ جاےء‎ Uy جو‎ 
Deep, still waters run ara ч qian ҷа t; Rah 
w xwarê ай бй! 
jm اہ‎ S ah PAT ota by چپ جاب‎ A ګرا‎ 
Тер adj. dias, qaw; att sac, afne at) 
ge C je ge ч tion ab а 
Deep rooted or deep laid or deep seated or 
deep drawn azas, мад, Rad, wo, wç 
aep ри! AK > A. ate ra اندر‎ rud 
Deepen v. aom, пф we, np 0 
v ap eae 
Deeply adj. айл = b 
Deer m. 9, яп 24 ол 
Deer forest n. пя, Prait fire RA fer qê mà Ë | 
weak جس میں شکار ے لے مرن ال‎ 
Deer hound n. ат fret gm (wa feat front 
юй) (2 c Жз v) EF sy وا‎ 
Deer lick раа LE E II 
EI 
+112 cde هرن تنك‎ des (Ju egt; 
Desr pat g DR ми чие 7 адаг 
Deer's foot n. às ияй wa | uf £ ا قم‎ 
Deerskin л. sn, Ret ww | NS £ o4 de df 
Deeratalker п. kan fret; ёз ferê аё (мй 
эйс 998 щй рб)! 
e ادر پچھے‎ £T) 4) ؛ اب قم کی‎ 





Ke V op 
Gr й 
Deface s. res m aga трат; түп sony (натат 
Саара чата Seth CAN € 
ای‎ (Fe (الکھے‎ W UF ہدام‎ E صررت‎ V S 
Lk shy £ E D 
De fatto etext, mus, чнч | 
[2 PE 
Defalcate `ç, атш wr mm | ily WT шу, 
Defame v. ema wem, ww mmm, fmm wem | 
Vf ندا‎ MO US f d 
Defamation n. Ran, «arî | uta dus 
Default m. xs, s, me; йай | 
ape d tali eda 





Default v. pw; qu я wm, а gm, Kefir Qar 
(semi) 1 
20 (e sa) nua MES f š z Sa 
Defaulter m, wq, wt wg xt ч qus wt 
шч, «max | 
эй ٠ حاب چرر‎ f oh, SF جو قرض با‎ bud 
Default, let a case go by afc а d$ waw 3 
mr fit gem dya | 
Vae eue کارن ایك طرق کی ڈگری پر‎ Caps st 
Defeasance m. її FFT, amag ¥ | UF تابار‎ bf رد‎ 
Defeasible adj, эй ee m wita dt 9%, эй oR Û я! 
Lele چو وھ یا جارج ہو کر جو‎ 
Defeat m. an, ят, Raai 1 Jo ok ule 
Defeat v. tUa, wat, Fer sen, яту wet, oe 
ай ариб eom | 
با نا ابید کرت‎ AJUS باس‎ S رار‎ G МА 
Defeatism s. at am алат aft q erm, Ru, 
EAS, 49 арп, җери! 
же Me دپ‎ май kN) eu А طیمی‎ JU Ld ھار مان‎ 
Defect п. wi, dr, 488; чаг; wem, ss | 
كلك‎ e 8 Mum کی؛ درش»‎ 
Defection m. § she, d'y em, wan а, raft, 
L 1 sda isg ta ЧЛ ba ун Uje pja 
Defective adj. wa, ayo, S, saara, sharm, 
amma Озди WS Je £ ge al АГ 
Defence m. чч, Gm, sg; Ata, ÜS, qan, TA, 
sue, эй | 
ds ye дд ok ay боюу U HLS Jaw 
Defence, in self- wî wa wap, sett cum | 
می‎ US 2) ue Ll Ole انی‎ 
Defenceless adj. Fron; rug, adya, fear чал! 
V e haaf) پا‎ yh 
Defend v. warm, wam Ф, ш п; qam бъл; 
Sum а я 3er, ачтай kn, spec engen (FG fai) v 
"o ا مدد‎ kz Gy حمل‎ nf Ma NS л Ma 
(4 с ууз exo ie 
Defendant п, gpx, sft | olo, we مدعا‎ 
Defender n, Ws, TRH, тапа! 
رکهرال‎ Уо Li def, 
Defensible adj. xam фщ ш maw | 
SVL furl. 
Defensive adj.. «wr fh; carta, Gat (etuer, 
ware | Sie o Д„ de Ny بجاے‎ 2 cil. 





Af در‎ WH д» رکها؛ لال‎ yw ufo If tf, A 
Ub tob UN „у 

Deference m. sme; бите; amt Bar 1 U ùl n T 

Defiance n. mw, sit, sem я mmm; epu fer, 
wma, gem | 

4, A. WG М А. کہا نہ‎ re Y 

Defiant adj. yam gru ри; Rama, Gea; sea a! 
aee | 


Yo de 4 Uf n لام کے‎ gel, ay 
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Deficiency т. wt, чё, да, wa, чта 1 
BES MP HE £ 
Deficiency, make good a да wem, ¥ 9@ еп! 
WS san کی‎ Ча ارا‎ 
Deficient adj. чи, эмп; има Je f gl of 
Deficit я, ча, да, wit, Ê | ATS لر‎ wf 
Defile m. dw wê, im uem, «тфа how Uem d 
رات‎ K بج‎ C uode mh نگ‎ MP az 
Defile v. дт ar пап wem, agg п ars SU, Ф 
aaa шуш US پاك‎ V anl Af US ملا ا‎ 
Define v. «x ar ña ча, 95 # qr are ara wam, 
fre яй umm | 
ib de. ماف ماف‎ V ليك ليك‎ das Le > 
Definite adj. He ds, wx, ят, чти, Gm, ап, 
uw phi 
RP 
Definitely adv. qÅ sk «t, we, fra, Rapa | 
KN crt oem tg th $. 
Definition n. mås, чта, чата, em ай! 
РАТУУ 
Definitive adj, яз, ffia, sufett, wf, fer d 1 
جار‎ r vent ob 
Deflagrate v. war; eat, we ga, жа wr (sedit) | 
(= sde) W جل‎ (MI Je fif لاء‎ 
Deflate o. &s ur qq Rsa, Rasm, we fre wa 
ч a; aa fT d 
WS se the f £ <. e Wy, UC پھرك با ھرا‎ 
Deflect v. 2ў og эп, dga, Bon, deir qen dhar 1 
Уже eb سیدھا‎ д, фуу Me راہ‎ 22 
Deflection n. 0$, 90 gem | e tan O> 
Deflower v. "йч sen, feng (йад), 
amga, gs dy eT | 





am, 


UD ترز‎ Ja yel). (f orp) VE af Op. 


Deforest v. a sa eem, wa ат mm | 
\з بن‎ UB کا‎ Yee 
Deforn v. чя fm, jm war, айа waq, we. 
we bf کررپ‎ VS д5, of تا ےلگا‎ UE у: 
Deformity n. wari, sera, аде, 99, ae / 
Paice AL aS Soe 
Defraud v. къ m a get com; Wm Ew, бел, 
mmm | tQ de o Ку» fuf ماتا با دیا‎ > 
Defray v. geet; wá wen, Reem | 
Vu US رج‎ MR 
Deft adj. «x, Pm і ii iov 
Defunct adj. su gs, qd, Ru Gen em ida 
Defy v. атп, uma son, «org я SUT, Sep tara, 
яты ёш! 
WX) M VIO Wf s nu, f LL للکارتا؛‎ 
Degenerate adj, m. frr ga, armes, p, «qum | 
de» mf GW see UP 
Degenerate v, femp, бият, wre dari 
V ue ae 
Degeneration n, Ач, mi^ x 
Deglutition m. famem | ШС 


Degrade v. чї a ê этеп, ster Ram, woe wear 
شراق کرتا با مرٹا ا 1 ا‎ WG. ШЙ پد با درچے سے‎ 
Degradation n. qm, fig, чан | sl 3€ A 
Degrading adj. gu, wos, батага, ata wana, 
fiia Уш ou у بجا‎ ULE ls А, 
Degree m. q, «ai, dift; fet, eax, anf; 09; ан; 
яя; fee тщ! 
ماله قم؛ طح‎ td ta АД سند‎ а ие жө پده‎ 
Degrees, by vence, Mit, Raa. | 
هرل هرل‎ mem dy óy 
Degree, in some $935, grat | Loy. Al of 
Degree, to a йз таз ايك د ك‎ 
Degree, to such ar ed Ede 
Degree, to this f fem, fa gati a اس‎ АА 
Degree, to what sime, Њи п! o8 uf uM 
Degrees, prohibited aq Raa Prat wê scm wu 
m ama da 
با تاہائر ہو‎ US b ے‎ ут «mn 
Dehydrate v. fedt aeg ar tet gan qt na Bart 
نکل لا‎ AE کی ونو ا چیز ے اس‎ 
Deiform adj. sre m, wen, дип ar a йт! 
L=. \ Че эр, Vao Le 
Deification s, pq s «mm ай m 1 
б» ж» К» خدا یا‎ 
Deify n. до ur kam waru, Ren 20091, quaa 
beg Wet Bes de Vo خدا ا‎ 
Deign v. Rama son, ЕП eon, gen, Bea m gafa 
L | бее abe اچت با‎ a Ge ES AL US м 
Dei gratia v. pue wem, aera кий! 
- SJ cu 
Deintegro adv. 8 1 д 
Deist s, firrê, erst spem (Afia at a ufa 
meme ай)! 
[CER EN 
Deity п. д, em | V.o + be 
Deject v. «m m, яа at Ht ahy | 
z من ا جی‎ f اداس‎ 
Dejection т. ardt, RUT | EU + ebt 
Dejeuner n. arem, qat, ecer at | 
کا برجن‎ жд» sep verb 
De jure adv. sañ, es, WAT | yk ee dji 
Delaine m. д язы ats ap wn | 
af ARA € e, at 
Delate o, Zi ая, sm атат, TOR wac Rer | 
be کی عبر‎ Ap VII US sbo Ja 
Delay я. %, Аб, sert, дж 1 رك‎ o9 eo go 
Delay v. & wem qp ana, z, Quam, Oy SEPT, 
gef wou, Пета айл, sew CUI 1 
eA gu AQ Ly, Аб, АЙ MEL us 
Uu 6 کرت‎ 
Delectable adj. mamia, gu, fara 1 
دل‎ isle Wile من‎ 
Delegate m, gman, î | تی دم‎ Galo 
Delegate v. amar at RRR waw aa; faex 


we, DS جا کر وچا‎ ew qa kanta 
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Delegation n. sféBtávs, 9918908 wam; git 1 
Sie tasha É val dh easy 
Delete v. ет, reat; waq "um 1 Ue Uu We 
Deleterious adj. qaa imer, oF sperem | 
Winks, je nazis oux 
Deliberate adj, wara, чан, qt ат Tes Ras 
чи; чичи! 
Хэл. We с ارادے‎ IE V oos Mem k бел Ve 
Deliberate v, den, (яп, d'art war; атт. dium; 
чең өт; чч WEN 1 
Vf <= WI صلاح‎ tUe A BS وچارتا؛ سوچ وجار‎ е 
Deliberately adv. wmqmw, нтчтїїй, dc-mmwt + 
Spe سوج‎ se je fune 
Deliberation s. чїч, ач, emt, Rufum 1 
De дәл. to olea G> 
Deliberative adj. fat daitan, sef sik акч. 
Ama hk ам aal چس میں سوچ وپارہ صلاح مشررہ‎ 
Delicacy m. ant, ag, waa, иі; wan. апл; 
18; ш! رس؛ ھاس‎ OS اھا‎ LS so SH Sisk 
Delicate adj. mys, Bae, erat, «105, язїн, RM 
(ater) (£z f) soo үй A نارك کرمل؛ کرورہ‎ 
Delicious ad. aer, Bree; sema, BOIN, RATEI 
a دل‎ Mae dole سن‎ ole bee 
Delict m. wan, gd 1 ¢ eo 
Delict, in flagrant [set Bw edt атт! 
Delecto, in flagrante f eis 2 5240982 „у f جرم‎ 
Delight n. дй, mme, йвз Jf T oe 
Delight v. А mr were mama Vo TL д 
Delight in, to v. ols Ga, .qu Òm, gs mama 
Wh لقف‎ in Be bye شرق‎ 
Delightful adj. wate; эпи ar inan, Ra wie, 
дш vê | 
WES گل ے؛ دل کیچ دالا خوش‎ \ Tiar 
Delimit v, «x Sim, (9998 wen | UF ул» tal د‎ 
Delineate v. er m arm waru, fem sqa, a aq 
абя 7 | US 222 با‎ Ob f дой ررب ا تفده‎ 
Delinquency n. 94, sme, WAS | In дж Нд 
Delinquent n. Q; жабат, ugat 1 
ЖАЎ ооу ۰ دوشی‎ 
Deliquesce v, fem, aft È we, ga атт 
We WE W a پائ‎ AE 
Delirious adj. аде; Rae; €um, wQ чих і 
آے ے بام‎ itp tee thee 
Delirium n. mm, tet, Foret ı 
ac wire ү 
Deliriam tremens п, AA ай ap deme 1 
asek gan S'A 
Deliver o, worm, gem, йү, ТӘЙ ka, Rar so; 
Ver, ча, agè een, summ, ar ww, рп! 
سرو‎ ttr ha HES رها‎ sha Je, (bae yw i 
جنا‎ f Ú а ay 
Deliver an address v. art qı пвх r | 
V a kon 
Deliver the goods v. writ fret qt son ı 
WF uas vied gd 





Deliverance п. gero, g, sma, wñ; Ser, fada t 
LJ dab tue گنی لیات‎ Un 

Deliverer n. eta, ama ат gf dam 1 
Yo Zo تجات ا مکتی‎ Wate 
Delivery n. saa, gfs, gewo, agih; tefta, жин; 


LOSE بولنے‎ t جنم‎ А О 'مکتی‎ 5м 
Delivery, postal m. ars ет | \й 20 
Dell n. а чё С Joe 
Delta n. чай mum айп (Ф ar зал; feet gui 
"beum Sox ow wf dba 
he جر‎ om JS SASL Gr Wa کا‎ Ule йл 
oF олис 
Deltoid adj. таці, fe | of 7 USF 
Delude v. Ùe tm, seein, ara атт атат | 
W بر با‎ W دیا‎ Kao 
Deluge m. orê wy, ere, quis, ЯГЫ ы | 
b Y ارح‎ re iux vase پان کی‎ 
Delosion m. фп, ara, чн, урт, E + 
ore spe ilo Ку» 
Delve ç. Sten, wage wen; vada mem | 
WS چھان ین‎ Mah < aly Van 
Demagogue n. erê àm, түп | af +t ¿Ak 
Demand n. dem, «iz, wea, 13 1 ee رر‎ ile fa 
Demand v, чя, sme, wer üz, P 
lex бө رورت‎ (al CL 
Demand, in Pred ega йа ¢ | Db بہت‎ f => 
Demands on my time, there are many gÈ «ga 
чш дй Ё 8 wn wm Û щт! 
up ی را‎ це (К بہت کام ,2 ہیں ۔ میں‎ де 
Demarcate v. gç sr фп staat, fama emat ап za | 
WSL WE) تدان‎ Дад سد ا سیا‎ 
Demarcation я, & a ñas | ме be À > 
Demarche s. Ват айай! کر‎ oet- 
Demean v. tar Ram, son, wata чип! 
JEU Аб تیا‎ 
Demeanour n. m, wiz, ews, dr ater) 
Sh ab Whe dy ks cl 
Dement v, Garr «xa, ma wai Vo fA ОУ ду» 
Dementia s. Ww see «mew | ofi КОЖ ایك‎ 
Demerara s. йв бяд mee I E S pi А 
Demerit s, wu, Se, 0ч | А» c ule 
Demesne n, жй | u'i) 
Demi adj. sw | WT 
Demigod n. «m sk яа dem m he, wmm N, 
тең auf шы] ارلا‎ V де. ارر مش کی‎ Eg 
Demijohn n. án Grd We Sent qos (fast 1-1» 
Яза чай su ew) 
(ЕЛА af veru un) Sa Jona drS ue 4% 
Demi-monde m, чоч sm< di | 
з خراب چال چان کی‎ 
Demise з. aa, wet, WI i i ر«‎ 
Demise v, тфа wem, чи Wm | bo b WF a 
Demobilization ж, ste. gem ш sty Rat ww 
Me bay ۽‎ By Е 
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TWO ANNAS 








A DIFFICULT QUESTION 


Gandhiji has been trying to impress upon Indians 
the importance of maintaining their balance in 
spite of all provocation. Whatever might be the 
policy of Pakistan, India was and should remain 
equally the home of the Hindus, the Muslims, the 
Sikhs, the Parsis, the Christians and the others. 
All those who regarded India as their motherland 
were Indians with equal rights of citizenship. He 
could never approve of the doctrine of an eye for 
an eye and a tooth for a tooth, much less that of 
a hundred eyes for one eye. His insistence on this 
point annoys many Hindus, Some indulge in abuse. 
Others gently request him to retire to the Himalayas, 
But there are a good number who believe in 
what he says and wish to act up to it. One such 
the other day and placed his 
difficulties before him. The Congress governments 
were being warned not to trust the Muslims, The 
latter might act as saboteurs and fifth columnists. 
Jinnah Saheb had congratulated the Muslims of 
the non-Pakistan areas for their labours and sacri- 
fices which had made Pakistan a reality. Some 
members of the Muslim League were openly saying 
that they would not be content with the truncated 
Pakistan chat had been secured. Their eyes were 
on Delhi, Agra, Ajmer, Aligarh. Some even dreamt 
of dominating the whole of India. It was a vain 
dream; yet what guarantee was there that the 
Muslims in the Union of India would not use 
their energies and influence towards the realiza- 
tion of that dream? Was it right on the part of 
the Congress governments to take the risk of 
trusting them ? 

Gandhiji’s reply was clear and decisive. The 
Congress governments could ‘not discriminate 
against anyone on grounds of religion. " My eldest 
son has often come to me saying, ‘1 will be good 
in future. I will not touch wine.’ I tell him, 
"Though I do not trust you, I shall give you a 
chance.’ He has not been able to keep to his 
word so far. Yet if he comes again, I will not turn 
him out and I shall hope that he will be as good 
as his word, until I know that he has come back 
only to deceive me. We must trust the Muslims 
in the same way and, at the same time, be vigilant.” 

“But if we have suspicion in our minds, will it 
not be reflected in our actions?” asked the friend, 

"No, said Gandhiji, "You must not act on 
suspicion, Look at the British. How much harm 
they have done to India! I confess that I am not 
yet wholly free from suspicion. I wonder if they 

















can really change completely. I trust Lord Mount- 
batten. The world cannot go on without trust, The 
minorities must realize that they have to be loyal 
to the State undér which they live. If they prove 
unworthy, the Stare can take necessary action, But 
you must not prejudge them. Why die before death?” 

"We must, however, bé prepared to fight the 
danger,” persisted another friend, 

"Yes," said Gandhiji. “The real preparation lies 
in purging ourselves of our inherent weaknesses— 
selfishness and disunity.” 

New Delhi, 18-7247 


THE REAL DANGER 


Every student of history knows that India lost 
its independence because of disunity. Selfishness and 
ambition clouded the vision, The result was that 
India passed under foreign domination, Now that 
foreign domination is about to end, the old trait is 
again coming to the surface. The Congress itself 
has been weakened by all sorts of self-seekers having 
crept in it, Those who have been to jail feel that it 
is their right to occupy the highest posts in the land. 
They feel irritated if anyone who has not been to jail 
is appointed a minister. Criticizing this mentality 
Gandhiji said that if it was not checked, it would 
prove the undoing of the Congress. The Congress 
would lose its prestige as an organization primarily 
for the service of the masses. Was it imagined that 
they had conferred a favour on India by going to 
jail? They were completely wrong if they thought 
thar Sardar Patel, Pandit Nehru and others were 
holding high offices today because they had been 
to jail. They were there because of their intrinsic 
worth. They were men who had spurned wealth 
and honours for the sake of the service of the 
country, They would be happier out of office. But 
they were bearing the burden as a matter of duty. 
Merit alone should be the criterion for holding 
office, If India was to be free in the real sense of 
the term, single-eved devotion to service without 
any desire for reward or lust for power should be 
their keynote. They must think of their country 
rather than of themselves. 

A friend told Gandhiji that he had produced 
many fighters but no administrators. Gandhiji pleaded 
guilty to the charge, That was why he was insisting 
thar the services of able administrators whether 
Congressmen or not, should, be inspanned to estz- 
blish a stable and good government which could 
ameliorate the sufferings of the masses, 

New Delbi, 18-7-'47 


S. N. 
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STORY HOUR 
(Continued from Vol. XI, No. 22, p. 211) 
[This too is from Bukhari — V. G. DÀ 
XXVI 
The Prophet said, "Whom God intends to favour, 
He tries by placing difficulties in his way.” 
XXVII 
The Prophet said, “If a person does not give 
up lying and committing other sins, it counts for 
nothing with God that he fasts and gives up food 
and drink. 








XXVIII 
The Prophet said, "Always fear to oppress 
people and give them ground for complaint; for 
nothing can stand between God and such complaint; 
it straightaway reaches the Great White Throne." 
XXIX 
The Prophet said, “Ie is better that a man 
should maintain himself by cutting wood in the 
forest, bringing ic to the village upon his own back 
and selling it than that he should beg.” 
ххх 
Some one asked Hazrat Ayisha,“ At what time 
in the morning did the Prophet rise from bed?” 
She replied, “ He awoke when he heard the cock 
crowing, and offered prayers." 
XXXI 
Omar found a costly robe offered for sale at the 
entrance to the mosque and suggested that the 
Prophet should buy it and use it when he received 
the agents of foreign powers. The Prophet said, 
"Only such a man will wear this robe as has no 
share at all in the rewards which God willdistri- 
bute on the Day of Judgment." 
XXXII 
In one of his jihads the Prophet found that 
a woman had been killed; thereupon he prohibited 
the killing of women and children. 
XXXIII 
The Prophet said, " God reserves His mercy for 
such of his worshippers as have pity upon their 
fellowmen," 


Errata 


In Harijan of July 13, 1947, on page 231, in 
paragraph 5, line 2 of ' Namdev, the Gardener’ for 
medical read medicinal and in paragraph 6 for 
Brahmin read Brahman. 





FOR AGENTS 

Agents are requested to take note of the following: 

1. Please remember that agents have to deposit 
with us an amount covering the price of their 
demand for two months. A month's deposit will be 
treated as fixed and the other as current. Every 
week the cost of the copies sent го them would be 
deducted from the current deposit. 

2. The amounts for the deposits are usually sent 
by the agents by cheques, Please note that we do 
not accept cheques. The amount should be remitted 
either by M. O., Postal Order or by a bank draft. 

MANAGER 


FROM GANDHIJI'S SPEECHES 

New Delhi, 13-7-47 
JINNAH SAHEB'S ASSURANCES 

Gandhiji said that he had read a brief report 
of Jinnah Saheb's Press Conference in the course 
of which it had gladdened his heart to learn that 
Jinnah Saheb had assured complete freedom of 
faith and religious worship and full security of life 
and property to all the minorities living in Pakistan. 
But while any leader may say a thing and say it 
sincerely, it does not follow that the advice is 
straightaway acted upon. It was sad that in spite 
of the achievement of division, news of stabbings, 
murders, loot and arson came from everywhere. 
He had many Sindhi Hindu friends who were 
leaving their home because they felt they could 
not live there any longer. Now Karachi was going 
to be the capital of Pakistan. He would like to 
ask Jinnah Saheb whether he was going to wait 
till August 15th to offer protection to the Hindus 
in Sind. If he were in Jinnah Saheb's place, he 
would be sed beyond measure if any Hindu deserted 
his home in Pakistan through fear of injustice. 
While the Qaid-e-Azam was going to be the 
Governor-General of Pakistan it was true that he 
could do nothing without the advice of his ministers: 
yet that did not mean that he was, going to lose 
his hold over the League, On the other hand his 
political power would be even greater, Therefore, 
it was his duty to forbid such happenings as are 
reported from Sind and elsewhere in the Dominion 
of which he was to be the Governor-General A 
man or the government of a country could only 
be judged by its actions and this applied equally 
to India. Some Muslims of the U. P. had fears 
whether they could live there any mote. It was 
the duty of the government there to give them 
every assurance that the U. P. would always be 
their home where they could as hitherto live 
without fear. The British had carried on their rule 
through the policy of divide and rule but their 
power was over and so should be the favouritism. 
What mattered it if a minority got a little more 
than its share of the spoils of service or office 
anywhere ? Minorities were entitled to the fullest 
justice. Efficiency and merit alone should count 
and the spoils of office given to the minorities over 
а long period by the British to serve their own 
ends should no longer lure them. They must realize 
that all these were in the nature of bribes. After 
all the British could not remove untouchability. 
It was the Hindus themselves who had opened all 
the ancient temples in South India—a fact that 
gladdened his heart for it was by removing the 
stain of untouchability that Hinduism could live. 
No privileges should be given to anyone in the 
new India. It was the poor and neglected and 
down-trodden and weak that should be their special 
care and attention. A Brahmin should not grudge 
it if more money was spent on the uplift of the 
Harijans. At the same time a Brahmin may not be 
done down simply because he was a Brahmin. In 
fact the Brahmins were a very small minority. There 
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must be pure and undefiled justice for everyone in 
both Pakistan and Hindustan. 
DIVISION OF THE ARMY 

Gandhiji referred again with intense feeling to 
the division of the army. He could not understand 
why they could not remain united for the object 
of facing foreign aggression. The present mode of 
division might even lead to internal warfare between 
the two armies who might even look upon them- 
selves as rivals. That would be a tragedy too deep 
for tears. As a matter of fact division of the army 
was a factor which would weaken the defence 
forces. It was up to them to ponder deeply over 
this. He hoped that even if they had not learnt 
the lesson of ahimsa during the last 30 years, they 
had at any rate learnt not to live as slaves of 
anyone —not only of the British. If they had, what 
need of armies anywhere? This was the lesson he 
was trying to teach the Hindus in Noakhali and 
the Muslims in Bihar. If they had the personal 
courage he would not mind if they resisted op- 
Pression even violently. Naturally, he would always 
plead for non-violent resistance because the latter 
meant that God was their sole Protector. Violent 
resistance invariably meant the aid of the sword 
which was at best a poor weapon of defence, 
New Delhi, 14-7-47 


THE FUNDAMENTAL DIFFERENCE 

It is said that my speeches nowadays are 
depressing. Some even suggest that Î should not 
speak at all. This multitude of advisers reminds me 
of a painter who had exposed his painting in a 
shop window without glass inviting critics to mark 
the parts they did not like. The result was a daub, 
The painter had simply tried to show. that it was 
impossible to please all parties, He was, therefore, 
satisfied that he bad painted a ‘good picture, His 
business was to produce a work which satisfied his 
artistic taste, Mine is a similar case, I hope I 
never speak for the sake of speaking. I speak 
because I feel that I have something to say to the 
people. It is true that I do nor agree with what 
many of my closest friends have done or are doing, 
Whilst I am in Delhi and I have an opinion about 
some current events, I cannot help giving that 
opinion. And what аге the differences that matter? 
If you analyse them you would find only one 
fundamental difference to which all the others 
could be traced. Non-violence is my creed. It 
never was of the Congress. With the Congress it 
has always been a policy. A policy takes the shape 
of a creed whilst it lasts, no longer. The Congress 
had every right to change it when it found it 
necessary. A creed can never admit of any change. 
Now though according to the Congress constitution 
the policy abides, the practice has undoubtedly 
altered the policy. Technicians may quarrel with 
the fact. You and І cannot, must not. Why should 
not the makers of the present Congress change 
their policy in fact? The law will take care of 
itself, It should also be noted that in the constitu- 
tion the word peaceful is used, not non-violent. 





In Bombay when the Congress met in 1934 I 
tried hard to have the word peaceful replaced by 
non-violent and Г failed. Therefore, it is open to give 
the word peaceful a meaning probably less than 
that of non-violent, I see none. But my opinion is 
irrelevant. lt is for the savants to determine the 
difference, if any. All that you and I need to 
realize is that the Congress practice is not non- 
violent today in the accepted sense of the term. If 
the Congress was pledged to the policy of non- 
violence, there would be no army supported by it. 
But she sports an army which may eat up the 
civilians and establish military rule in India unless 
the people listen to me. Am I to give up all hope 
of their ever listening to me? I cannot doit whilst 
there is breath left in me. And if the people do 
not wish to listen to my non-violent dirge, there 
is no reason for critics to dissuade me from speaking 
to the pul 

Let me make one thing clear. I have frankly 
and fully admitted that what we practised during 
the past thirty years was not non-violent resistance 
but passive resistance which only the weak offer 
because they are unable, not unwilling, to offer 
armed resistance. If we knew the use of non-violent 
resistance which only those with hearts of oak can 
offer, we would present to the world a totally 
different picture of free India instead of an India 
cut in twain, one part highly suspicious of the other 
and the two too much engaged in mutual strife to 
be able to think cogently of the food and clothing 
of the hungry and naked millions who know no 
religion but that of the one and only God who 
appears to them in the guise of the necessaries of 
life. Not for them the sanguinary strife or the cinema 
pictures showing them how efficiently to сш one 
another's throats! 
New Delhi, 15-7-'47 

THE PROBLEM OF BENGAL 

Gandhiji referred to some questions that had 
been put to him by Bengali friends. He was told 
that the Hindus in Eastern Bengal feared that now 
that the province was divided into two, the Hindus 
of Western Bengal would forget them and that the 
Hindus of East Bengal would be weakened. Gandhiji 
said that he could never understand such fears. 
All were Indians first and last, wherever they lived 
and to whatever creed or class or province they 
belonged. Religion was entirely a personal matter. 
Each one could approach his Creator as he liked. 
But the poison of separatism had gone deep into 
the soil, When he was in Noakhali he was just as 
much at home there as elsewhere. And were the 
‘Muslims of East Bengal and the Hindus of Bihar, 
for example, always going to behave as mad men? 
He was never going to subscribe to such a fear, 
He wanted to reiterate thar while he did not like 
division, it was at the moment a fait accompli and 
they had to face up to it. But it was always possible 
by correct conduct to lessen an evil and eventually 
even to bring good out of evil. In spite of the 
division, the people of Eastern and Western Bengal 

(Continued on p. 254) 
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IN DEFENCE 
(By М. K. Gandhi ) 

The correspondent from whose letter I had 
quoted the other day writes: 

"T entirely agree with the opinion you have 
expressed on the views set forth in a letter I wrote 
eleven years ago. Nevortheless, T lucked the courage 
to aet up to them. I often say to myself, " Why 
enter the black hole at all ? Та spite of your 
presenting society with the ideal man of your imagi- 
nation for its own good, it seems to mo that that 
боой would be better served by keeping intuct the 
restraints handed down by men of experience. Tt is 
irue that sex-conseiousness should be removed. Tt 
is also true that the feeling of ownership of women 
should likewise go. But in propagating these funda- 
mental rules, persons have bean known to have 
damaged our society to a great extent. Tt seems to me 
to be dangerous. X objects even to sitting on the same 
mat with women. He may be an example of faith 
in our old wisdom. Nevertheless, the iden is not to 
be lightly set aside, "The sage advice of the Gita 
that whatever the great in a society do, common 
people will follow, is unforgettable. Therefore, it seems 
to me that it is wisdom for those who have reached 
higher state to nct in accordance with the capa- 
city of those many who belong to a lower stato and 
this they will do in order to avoid the risk of the 
lower state people resorting to thoughtless imitation. 
T admit, however, one apt argument in defence of 
your position, viz, that if there was nobody to 
demonstrate the foasibility of the higher state, 
society would never develop faith in that state. 
‘Therefore, someone has got to demonstrate the feasi- 
bility of reaching the high stato. Т seem to reach 
ihe conclusion that every great person has got to 
model bis behaviour after due appreciation of the 
pros and cons,” 

I like the above criticism. Everyone should learn 
how to measure his own weakness, He, who, knowing 
his own weakness, imitates the strong, is bound to 
fail, Hence have [ contended that everyone should 
construct his own restraints. 

I do not think that X goes so far as to object 
to squatting on the same mat as women. I should 
be surprised if your statement proved true. I could 
not appreciate such prohibition. I have never known 
him to defend it. 

I can only detect ignorance in likening woman 
to the black hole. The very thoughtis insulting to 
both man and woman. May not her son sit side by 
side with his mother or the man share the same 
bench in a train with his sister? He who suffers 
excitement through such juxtaposition is surely 
worthy of pity. 

Although I believe that for the sake’ of social 
good one should abandon many things, I feel thar 
there is room for wise discretion even in the obser- 
vance of such restraints. In Europe there is a society 








of men which advocates stark nakedness. I was 
asked to join that society and I refused to do so. 
My objection was that the proposition was into- 
lerable and that unless a measure of self-control 
had become an established fact, the exhibition of 
nakedness was not desirable. This I said although 
T believe that theoretically speaking there is nothing 
harmful in both the sexes going about in utter 
nakedness. It is said that in their state of innocence 
Adam and Eve had not even a fig leaf to cover 
their nakedness. But immediately they became aware 
of their nakedness, they began to cover themselves 
and were hurled from Paradise. Are we not in 
that inherited fallen state? If we were to forget 
that, we would surely harm ourselves. I consider 
this an instance of observing prohibition for the 
sake of social good. 

Contrarywise, for the very sake of society it 
was just and proper to give up untouchability 
although it was fashionable among people of accepted 
merit, Marriage of nine-year-old girls used to be 
defended on the ground of social good. So was 
prohibition against crossing the seas, Such instances 
can be multiplied. Every custom has to be examined 
on its own merits. 

Restraints must not be such as to perpetuate 
sex-consciousness. In most of our daily transactions 
such consciousness is absent. Such occasion, so far 
as I am aware, is only one. If the consciousness 
afflicted us the whole day long, we should be 
considered to have a corrupt mind and such a mind 
is not conducive to social welfare. If the villagers 
were continuously sex-conscious, they would be 
useless for advancement of self and society. 

New Delhi, 20-7-47 
(Translated from the original in Gujarati ) 





Universal Military Training 

A friend put forth a suggestion chat compulsory 
military training for the youth of India would go 
far to inculcate the virtues of discipline and unity. 
Gandhiji agreed that discipline and unity were abso- 
lutely necessary if India was to stand on its own 
legs. The distinctions of high and low must disappear. 
But was it so in the ranks of the military? He did 
not know that military training was responsible for 
social virtue. 

The friend cited the example of the L N. A. 
Had not they solved the communal problem sati 
factorily whilst they were fighting under Netaji? 
They were all Indians first and last. " Whatever 
they did then was under stress," sail G ndhiji. 
“But have they been able to live up to that ideal 
after their return to India? In the British military 
system the Gurkhas, the Pathans, the Rajputs, the 
Sikhs, and the others had been kept aloof from 
each other. If all that the militarists claimed 
were true, there would not have been the ugly 
wars that we have witnessed, The less said about 
military training the better. ” Discipline was common 
to both. The victories of peace were any day su- 
perior to those of war. 

New Delhi, 18-7-'47 
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THE ROOT CAUSE OF PARTITION 


Many people come to Gandhiji and express 
their dissatisfaction over the partition of India. 
They know that Gandhiji has always been opposed 
to it. Why does he not give tangible form to his 
opposition? they ask. Te is wrong for him to say 
that he is a spent bullet or that the country is 
not behind bim. "Give us the lead and you will 
see for yourself whether the country. is behind you 
or not." Gandhiji is sometimes amused by such 
talk. Against whom is he to give the lead? Tt was 
not the British who had partitioned the country. 
It had been done with the consent of the Congress 
howsoever reluctantly, There was only one way to 
avoid the calamity and that was by the non- 
violence of the brave. But how could the people 
develop it overnight? Talking to some friends on 
this subject he said that the leaders had agreed 
to the partition as the last resort. They did not feel 
that they had made a mistake. Rather than let the 
whole country go to the dogs, they agreed to the 
Partition, hoping to give the country a much- 
needed rest. He felt differently. He had said that 
he would rather let the whole country be reduced 
to ashes than yield an inch to violence. But non- 
violence was his creed. It was not so with the 
Congress, The Congress had accepted non-violence 
as a policy. Badshah Khan was the only leader 
who believed in non-violence as a creed. Even 
he had not imbibed the doctrine through and 
through. 

"I have admitted my mistake,” he continued. 
“I thought our struggle was based on non-violence, 
whereas in reality it was no more than passive 
resistance which essentially is a weapon of the 
weak. It leads naturally to armed resistance when- 
ever possible.” In South Africa the English 
Chairman of his meeting, the late Mr. Hosken had 
said that he (Gandhiji) was fighting for the cause 
of the weak. Therefore he was resorting to passive 
resistance. Gandhiji had contradicted the statement. 
He had said that they were not weak in the sense 
the Chairman meant. The struggle in the Transvaal 
was not passive resistance. It was based on non- 
violence. The source of their strength was soul 
force, not physical force. 

Intoxicated with his success in South Africa, 
he came to India. Here too the struggle bore fruit. 
But he now realized that it was not based on 
non-violence. If he had known so then, he would 
not have launched the struggle. But God wanted 
to take that work from him, So He blurred his 
vision. It was because their struggle was not non- 
violent that they today witnessed loot, arson and 
murder. 

A friend interposed that Gandhiji had always 
maintained that our struggle was based on non- 
violence, though of the weak. 
said that his was а mistaken statement, 
There was no such thing as non-violence of the 
weak. Non-violence and weakness was а contradic- 
tion in terms. He had never experienced the dark 











despair that was today within him. He was a born 
fighter who did not know failure. But he was 
groping today. 









"But why should you feel despondent?" 
persisted the friend. "I see clearly," replied 
Gandhiji, "that if the country cannot be turned 


to non-violence it will be bad for it and the world. 
lt will mean goodbye to freedom, It might even 
mean a military dictatorship. I am day and night 
thinking how non-violence of the brave can be 
cultivated. 

“I said at the Asiatic Conference that I hoped 
the fragrance of the non-violence of India would 
permeate the whole world. I often wonder if that 
hope will materialize.” 
New Delhi, 18-7-'47 


NOTES 


Nationalist Muslims 

The plight of the Nationalist Muslims is sad. 
They have believed in the unity of India, They 
considered themselves Indians first and Inst though 
they were no less proud of Islam. There was no 
conflict between the two states— nationalism and 
religion. Nevertheless they have come under the 
shadow of suspicion. Only those who are true will 
come out scatheless. 


A Plea for Tolerance 
A mad man disturbed the prayer meeting last 
week. He was gently led away from the prayer 
ground, Quoting an Italian doctor Lambroso, 
Gandhiji said that he (the doctor) was right when 
he said that the whole world was a mad house in 
which some were less or more mad than others, 
He (Gandhiji) appealed to all to be tolerant of 
each other's shortcomings. If they befriended the 
weak-minded they would find that love would 
soothe them and make the insane much less insane, 
Anger and rough handling only exaggerated the 
failing. | 
New Delhi, 18-7-'47 
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FROM GANDHIJI'S SPEECHES 
(Continued from p. 251) 


were going to be Bengalis and speak the same 
language. The Hindus of Western Bengal must live 
as friends with the Muslims there. If they did, 
the Muslims of Eastern Bengal would certainly 
reciprocate the friendship with their Hindu brothers. 
None must look upon the other as his enemy. Only 
such action could drive out fear. He added too 
that Western Bengal was better able to help the 
Hindus in East Bengal because the government of 
West Bengal was in their hands. 

He had been asked whether the B. P. С. C. should 
now be split up into two. His answer was a firm 
negative, The Congress Committee there must never 
look upon Bengal as divided. The B. P. C. C. would 
act as before though there would be sub-committees 
in the two halyes working under the parent body. 
The Congress was national. Its doors were open to 
every Indian who chose to enter its portals 

He was also asked why Profolla Babu and 
Suresh Babu who were of Eastern Bengal were 
serving as ministers in Western Bengal, thus de- 
serting their brothers of East Bengal. He saw no 
reason whatsoever why they should not serve in 
the West. It did not mean that they were deserting 
their homes. In fact they would serve as links and 
strengthen the bonds between the two Provinces. 

Gandhiji asked them not to see evil everywhere. 
All Muslims were not bad just as all Hindus were 
not bad. It is generally the impure who see impurity 
in others. It was their duty to see the best and 
have no fear. 

New Delhi, 16-7-47 

Gandhiji commenced hîs prayer discourse by a 
reference to the bhajan of the evening. He first 
came across it as a schoolboy, Whilst the opening 
line rang true, namely, that there was nothing in 
the body or the world's goods to gloat over, for the 
body would be reduced to ashes and worth-eaten, 
the last line did not appeal to him. Why had Kabir, 
the author of the song, said that the world perished 
with one's body ? They knew that the world would 
survive the destruction of millions of bodies. The 
truth was that men should leave the world the 
richer for their having lived in it. Was it not richer 
for Kabir having lived in it? The world lived be- 
cause men died. The world would die of suffocation, 
if men could refuse to die, 


DRAVIDISTAN ? 

Gandhiji then referred to che movement for 
Dravidistan — Southern India comprising the popula- 
tion speaking the four Dravidian languages— Telugu, 
Tamil, Malayalam and Kanarese. Why should this 
portion of India speaking the four languages be 
separated from the rest? Had not these languages, 
rich as they were, drawn largely upon Sanskrit for 
their richness? He had travelled through the four 
provinces and he found no difference between them 
and the rest of the provinces. [t was a myth to 
consider that those living in the south of the 





Vindhya Range were non-Aryans and in the north 
Aryans. Whatever they might have been at one time, 
they were so intermixed that they were one people 
from Kashmir to Cape Comorin, notwithstanding that 
Indis was cut into two. Ie would be folly to make 
further divisions. If they did not stop at that divi- 
sion, there would be no end to independent sovereign 
States which would be useless for India and the 
world. Let it not be said of them that they were 
fit for one political system only under bondage and 
as free men, savage-like they would split up into as 
many groups as they liked, each group going its own 
way. Or would they be held in bondage by one 
despotic State possessing an army large enough to 
bring them under subjection ? He adjured them and 
especially the people of the South to give up the 
thraldom of the English language which was good 
as a language of international commerce and diplo- 
macy. It could never become the language of the 
millions of India. The century or more of British 
rule had failed to make English spoken by more 
than a few millions in this ocean of Indian humanity. 
If they looked at the census they would discover 
that more millions spoke Hindustani, a mixture of 
Hindi and Urdu, written in the Nagari or Urdu 
scripts. Sanskritized Hindi or Persianized Urdu was 
confined to far fewer. He was asked whether they 
could learn it in their own provincial script, He 
had no objection. As a matter of fact the Hindu- 
stani Prachar Sabha allowed the boys of the South 
to learn Hindustani in their provincial script. They 
later on learnt the two scripts, so that they could 
become easily acquainted with the literature in the 
North. Patriotism demanded thar much from them. 
There was a grave danger of their becoming pettily 
provincial-minded. If all became petty, where would 
be the India of their love? He freely admitted that 
if it was, as it was, wrong for the Southerners not 
to learn Hindustani, it was equally wrong for the 
Northerners no: to learn one or more of the Southern 
languages which had very rich literature. He appeal- 
ed to members from the South to resolve never to 
ask for English speech in an Indian audience. 
They would then soon pick up Hindustani. Let 
them remember that India free could cohere as 
one, only if it accepted moral government. Congress 
as a fighting machine against bondage was held 
together by its moral force, Should it be different 
when it had almost attained political freedom? 
New Delhi, 17-7-'47 


INDIANS IN SOUTH AFRICA 

Referring to the newspaper report that the latest 
campaign against Indians in South Africa had taken 
the form of boycott of the Indian traders by the 
European community, accompanied by threats of 
violence, Gandhiji said that he was deeply interested 
in the problem of Indians in South Africa, having 
spent 20 years of his life in that country. He would 
be pained and surprised if the Boers with whom 
Indians did not compete, were in any way associa- 
ted with violence to the Indians, He recalled with 
pride how when he was marching through the 
Transvaal with probably two thousand humble 
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Indians, the Boers were uniformly kind to them 
who were completely non-violent. He suspected 
that there were mischief-makers at the back of 
this proposed violence. He hoped that the news 
was highly exaggerated. Field-Marshal Smuts and 
the South African Whites knew that now India was 
as independent as they and they were for the time 
being members of the same Commonwealth as they. 
Were their partners to be singled out for invidious 
treatment? Was Mrs. Pandit to be baulked of the 
victory her deputation to the U.N, О. had attained ? 
If Field-Marshal Smuts could not control the unruly 
element in the community it was his duty to resign. 
He called upon Pandit Nehru and Jinnah Saheb to 
send a joint telegram to General Smuts that now 
that India had come into her own, it was the duty 
of the Union Government to accord equal rights 
and protection to the Indians in South Africa. 


The speeches in the House of Commons 
reported in the papers said Dominion Status meant 
Independence plus something more. The proof 
of the pudding lay in the eating. Did Dominion 
Status really mean that all those who became 
members of the Commonwealth would become 
equals? The spoken word to be true had to be 
supported by corresponding action throughout the 
Commonwealth. 


Lord Mountbatten was still the Viceroy. He was 
a great admiral and belonged to the Royal House. 
He should use his great personal influence to 
secure justice for the Indians of South Africa. He 
also warned the Indian compatriots to cohere 
together. Let there be no divisions among them. 
The rich should not neglect the poor. 


TEMPLE ENTRY AND UNTOUCHABILITY 

‚ Referring next to the question of untouchability 
Gandhiji said that South India except Cochin had 
made big strides in that matter. He complimented 
Sir C. P. for the good work he had done in advising 
the Maharaja to throw open to the Harijans all the 
temples in Travancore. Now Andhra, British Kerala 
and Tamil Nad had followed suit. This was a 
cheering news. But what about Kashi Vishwanath, 
the temple in Haradwar and other remples 
throughout India? He knew that many Harijans 
wanted economic betterment and educational 
facilities. This they were entitled to. But for their 
own sakes the Hindus could not be satisfied unless 
temple entry was complete. In his opinion Hindu 
temples were not pure till every Hindu withour 
any distinction whatsoever was freely entitled to 
offer worship precisely in the same way as the 
tallestamong them. Pure Hinduism had no inequality, 
All were equal in the eye of God. АП the religions 
in the world were on their trial today. He wanted 
Hinduism to come out of the test with full 
marks. 

New Delhi, 18-7-47 


Our HELP IN DIFFICULTY 
Drawing attention to the bhajan of the evening 
Gandhiji said that he did not know whether it was 





Mira's bhajan or not, The tune was different 
from Mirabai's ordinary tune. The sentiment was 
undoubtedly hers. It said that God alone could extri- 
cate man from difficulties. Today India was passing 
through great difficulty. Were they to look to man 
or God to deliver their country? If they believed 
in the bhajan they were to look to God and none 
else and they would be perfectly safe. Independence 
of India Bill would be proclaimed the day after. (19th 
July). According to it the Governors-General would 
be appointed by them, the people of India and not 
imposed on India as hitherto, Therefore, Lord 
Mountbatten would be the Governor-General of 
India by their appointment precisely as a chaprasi 
could be, This was not said in disparagement. It 
was a compliment paid to Lord Mountbatten that 
he bad elected to be the Indian Union's servant 
deriving his appointment from them. It was necessary 
to say this in order to dispel the suspicion that 
still lingered in many minds. 
To THE EDITOR OF THE DAWN 

Gandhiji nest referred to an open letter written 
by the editor of the Dawn to him in the day's 
issue. It was the Qaid-e-Azam's mouthpiece. The 
editor had taken Gandhiji to task for saying that 
Jinnah Saheb's assurances about the protection of 
the minorities in Pakistan would be valued according 
to the corresponding deeds of the Muslims in 
Pakistan. He adhered to his statement and held 
that it carried no reflection. He had said the same 
of the Viceroy and the Congress ministers. The 
fear that had seized the Hindus of Sind was an 
ominous beginning. The editor had further talked 
about the sufferings and fears of the Muslim 
minority in the U. Р. and had given a number of 
instances in support. He (Gandhiji) would reply 
that even if the allegations were proved true, 
there would be no justification for similar treatment 
in Sind as Sind's misdeeds would be попе in 
the U. P. He must confess that һе had known 
nothing about many allegations against the U. P. 
The editor perhaps did not know that he had 
alluded publicly to the allegations about which 
he knew nothing. As soon as he read the remarks 
referred to, he wrote to Rafi Saheb and as he 
was not in Delhi he wrote to the Chief Minister 
who wrote in reply and later saw him and told 
him that there was great exaggeration in what the 
editor had written. What was true in it was 
attempted to be remedied at once. The guilty 
parties were punished whenever traced. No pains 
were spared in order to trace the offenders. But 
he added that the aggression in the first instance 
had come from the Leaguers. He did not seek to 
justify the Hindu offenders. He and his fellow 
ministers were doing their best to keep the turbulent 
element under check. He had a suggestion to make 
to the Dawn and all the newspapers, whatever 
their hue, that they should avoid all exaggeration, 
In order to give effect to the suggestion they should 
appoint a Joint Board to which all reports 
about communal trouble would be submitted and 
even passed on to responsible ministers and when 
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necessary, given publicity. His suggestion + could 
find favour only if the editors realized their duty 
to the public and were anxious that a peremptory 
stop should be put to all communalism. Division 
having become a settled fact it was surely time 
that the couatcy was allowed to settle down to the 
constructive work of feeding and clothing the ill-fed 
and ill-clad millions. The editors had a weighty 
part to play in the noble task. To foment trouble 
жаз ignoble, 
New Delhi, 19-7-'47 
GOVERNMENT JOBS 

Gandhiji began his after-prayer discourse by 
telling the gathering that there was nothing of 
special import that he could pass on to them in 
connection with the days Working Committee 
meeting. One thing, however, he thought he should 
share with them. The members of the Working 
Committee were deploring the mad desire for holding 
office that had today seized the Congress ranks. It 
was a sad commentary on the members of an orga- 
nization that had identified itself with the masses. 
How many jobs could any government provide in 
any case? Government service was only for those 
who would serve as a matter of duty as was the 
case with top-ranking leaders, It was no use remind- 
ing him that such was not the case under British 
тше. They must not do as free men what they were 
not ashamed to do as slaves. Any hankering after 
government jobs by Congressmen simply because 
Congress was now in power was inconsistent with 
Congress ideals. 


Cow PROTECTION 


The second thing Gandhiji alluded to was the 
number of wires which he was receiving, advising 
prohibition of cow slaughter. While he had always 
been a worshipper of the cow, he saw no reason 
why he should ask their Government to stop the 
slaughter of cows because it was contrary to 
Hindu religion. The tragedy was that the senders 
of the wires, and the Hindus as a whole, did not 
realize that while they did not actually slaughter 
cows themselves, they did equally badly by them. 
In the end God was the Protector of the cow as 
He was of all, But the Hindus starved cows and 
cattle in general, they did not look after them 
аз they should, they sold cows that were out of 
milk and never thought that they were sending 
them to the slaughter house. They sold them to 
the best bidder. They were cruel to bullocks and 
tortured them with goads. It ill befitted them to 
expect the law to observe their religion for them. 
Cattle wealth was largely in the hands of the 
Hindus but in no country was the breed so poor 
and so neglected. He remembered the magnificent 
specimens of cattle in England where, while they 
certainly did eat beef, they bestowed the greatest 
care on their cattle wealth, Gandhiji implored them 


to turn their attention to the preservation of cows 
and cattle wealth. They could save them without 
recourse to law. 


THE NATIONAL FLAG 

He then spoke of a letter he had received from 
a person who had written angrily about the rumour 
that from 15th August the Union Jack would 
occupy a corner of the National Flag. If this 
happened, the writer said, he would tear the flag 
into pieces and die rather than tolerate it. This, 
the speaker said, was a thoughtless outlook. The 
Union Jack in itself had committed no crime. The 
hurt caused to India during long years of subjection 
had been caused by British officers. But they were 
now going. Lord Mountbatten was staying on but 
not as Viceroy. He would henceforth be their 
first servant, carty out the will of the Cabinet who 
were the people's representatives. Gandhiji saw 
по harm whatsoever in the Union Jack occupying 
a corner in their flag so long as India remained a 
Dominion. It would be an act of courtesy towards 
their erstwhile enemy. It was a gesture worthy of 
the tradition they had patiently buile up. The Indian 
Independence measure had become law with amaz- 
ing speed. [t sometimes took a year to get an im- 
portant Bill through the British Parliament but 
this had been passed inside of a week. Whether 
the British were giving up their hold on India with 
good intent or otherwise time alone would show. 
In the meantime they must realize that the reten- 
tion of the Union Jack for such period as India 
was Dominion was in his opinion a point of 
honour, Even if in the past they had looked on 
the British as enemies — he himself never looked 
upon anyone as an enemy — that was no reason for 
visiting the sins of the fathers on the children. He 
had been a born fighter and a rebel all his life and 
he would be the last person in the world to submit 
to any indignity. As a matter of fact, however, he 
had heard with sorrow at the Working Committee 
that the Union Jack was not going to occupy a 
place on the flag. He asked them not to rejoice 
over the omission. The British Government having 
recognized their independence, it was open to them 
todo as they liked. He was solicitous about their 
traditions. 
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Two ANNAS 








HINDI V. HINDUSTANI 


( By M. К. Gandhi) 
Shrimati Perinbehn Captain writes 

"Th was with shan 
I heard on the Delhi radio that our own group 
of men wished to dethrone our national language 
for which we havo been struggling all these years 
"The deepest сці is that Congressmen of standing 
should be so blinded by prevailing passions as to 
break the very thing which all Congressmen have 
cherished and worked for. One would have thought 
that ab least some statesmanship might have 
remained amongst our so-called bigger lenders. Please 
write lo me fully what you would like: (1) Our 
Hindustani Committee to do, (2) onr honest and 
self-sucrificing Hindustani pracharaks to do, and 
(8) last but not least, those of our countrymen — 
Hindus, Muslims, Parsees, Christians and Jows, 
who have secepted and love Hindustani as under- 
stood by the Congress resolution, to do. 

"I know you must be busy, but still please do 
give some time to this question, as I think that 
this is one of the strong links, which may in 
happier times bring back the oneness of our beloved 
country as we have envisaged it and for which we 
have worked all our life. Yesterday about 25 young 
men from one of our classes came to me and asked 
why sore narrow-minded men should соегев them 
into w narrow groove when they loved Hindustani 
and the beauty of both forms of literature and its 
national value. Please try and prevent our friends 
from losing their vision through hatred and thereby 
losing all hopes of linking in true friendship and 
love the whole country from Kashmir to Kanya- 
kumari and Assam to Bind. 


, disgust and sorrow that 

















This represents the common grief of many 
nationalists like her, labelled Congressmen or not. 
Since this letter was written the threat has been 
postponed for two months or until such time as the 
Constituent Assembly meets again, [t is a wise 
postponement which gives time for passions to 
cool down in order to allow clear thinking “ 
Let the Hindus, by their conduct, direct or 
indirect, disprove the Muslim League statement 
that we, the Hindus and the Muslims of India, are 
not one nation but two and that too because of our 
respective religions. Congressmen have declared 
from the very inception of the Congress that India 
is one nation composed of men belonging to all 
religions and sects known in the world and it has 
proved the claim often enough at crucial moments 


in spite of many lapses which it would be easy to 
fling in its face 

Dadabhai Naoroji, whose grand-daughter has 
written the above letter with so much feeling, bas 
become and still remains the only Grand Old Man 
of India, 

Pherozeshah Mehta became the uncrowned king 
of the Bombay Presidency and after Dadabhai- 
Naorojís death ruled the Congress by right of 
service unselfishly rendered. 

Who was Budruddin Tyebjee—at one time 
President of the Congress? Was he nor а Musalman 
every inch of him ? Was he any the less an Indian? 
India has many religions but only one nationality 
and this, I dare to say,in spite of its two divisions. 
They may persist for a long time, but we must not 
be enemies one of the other for a single minute. 
It takes two to make a quarrel; but friendship does 
not require reciprocity. That which requires reci- 
procity is a bargain, This friendship, otherwise called 
love or non-violence, belongs not to the cowardly 
but to the brave and the seeing. 

I entirely endorse Perinbehn's remark that not 
Hindi, highly Sanskeitized written in the Nagari 
character nor Urdu, highly Persianized written in 
the Urdu character can ever be the link between 
two or more communities in India. It can only be 
Hindustani which is a fusion of the two forms 
robbed of their artificial character and written 
either in the Nagari or the Urdu character. This 
natural fusion has been going on for many years 
and like all natural processes, it has been slow but 
none the less sure. It does not matter to me 
whether my Muslim brother reciprocates or not, 
by trying to understand my form of speech or 
writing; but surely I am richer by endeavouring to 
understand his form of speech and writing. Speaking 
to many Muslim divines [ have not found it diffi- 
cult to explain my meaning through Hindustani 
though I have never attempted to pretend to speak 
their highflown Persianized Urdu, They have as a 
rule been the losers and | invariably the gainer. What 
is true of me is true, [ am sure, of many more, 

Now about her main questions : 


Every member of the Hindustani Committee is 
to live up to his creed, that is to say, he or she 
should himself or herself master both the scripts 
and be familiar with a mixture of the two forms, 
Hindi and Urdu. This will happen when both are 
diligently studied in their simple forms. And when 
this first requisite is fulfilled, he or she must try 
to induce others to acquire the knowledge, 
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Secondly, if the Hindustani pracharaks are honest 
and self-sacrificing they are bound to infect their 
surroundings with the spirit that actuates them. 

Thirdly, those who have accepted Hindustani 
аз the national language of the whole of India and 
love it, have to prove their acceptance by speaking 
and writing only in Hindustani, when it is meant 
for those who do not know the mother-tongue. 
Thus a Tamilian will speak only in Tamil to a 
fellow Tamilian, but with a non-Temilian he will 
make use of Hindustani and not English as is now 
the wont. 

New Delhi, 25-7-'47 


GANDHIJIS SPEECHES 
New, Delhi, 20-7-47 
DON'r CRY OVER SPILT MILK 

Gandhiji said that some friends were insistently 
telling him that his post-prayer discourses were 
having a depressant effect on the people in general. 
After all the freedom for which he had fought all 
his life was at their door. He knew that there 
could be no economic freedom or moral betterment 
without political freedom. Therefore, why did he 
not rejoice? Gandhiji said that there was some 
force in this argument. But as a satyagrahi wedded 
to Truth, he could never say what did not come 
from the depths of his heart. The partition of India 
wat there and he could not but be unhappy about 
it. If, however, what he said depressed them the 
fault was not his. He bad told them that it was 
no use crying over spilt milk He had been a 
rebel and a fighter all his life and had found great 
happiness therein. But he had never been defeated 
in spirit. He could not weep nor could he make 
others do so. He had gone to Noakhali to wipe 
their tears and tell them not to mourn over the 
loss of life and property. A satyagrahi knew no 
defeat. Even if their leaders had made a mistake, 
there was no consciousness about it. They believed 
that what they had done was for the good of the 
country. If they were happy, the audience too felt 
likewise, It was no part of his duty to seek to 
deprive them of their happiness. If the Congress 
decided on celebrations on August 15th, those who 
felt like joining must join in them, Congress, as a 
democratic organization, was never going to force 
anyone to do anything against his or her wishes, 
It was true that the British were going. Those few 
who remained would remain as their servants to 
do their bidding. Gandhiji brought home to the 
audience the difference between gaining a victory 
ав Congress had done through passive resistance 
and that gained by armed force. Now power was 
going to be in their hands, But the real day of 
rejoicing would be when the Hindus and the 
‘Muslims would live as brothers, even though in the 
two dominions. He was distressed to hear that the 
Punjab Muslim League were holding out threats of 
violence if the decision of the Boundary Commission 
went against their wishes. Some Sikhs had said 
likewise. Gandhiji deplored this attitude. It was 
inconsistent with the honour of the parties who had 


agreed to arbitration. Having agreed they must 
conform to the decision, 
THE TRAGEDY OF BURMA 

He then referred to the terrible tragedy of 
Burma. It was incredible that the very people 
who had fought for Burma's freedom and 
һай brought her to its threshold should һауе been 
murdered thus in cold blood by assassins. He knew 
Burma and her people fairly well. They had taken 
Buddhism from this country. They had been made 
part of us by the British, but they had now elected 
to remain separate, Nevertheless, they were our 
neighbours with close cultural ties. It was sad that 
the followers of Lord Buddha should resort to 
such mad violence. He ‘hoped that India would 
learn a lesson from the sad happening which was 
а tragedy not only for Burma but for Asia and 
the whole world. He was afraid that it was not 
ordinary murder, but there was political ambition 
behind the act. Such doings had become part and 
parcel of political strife the world over and it did 
not augur well for the future of humanity. He 
referred to the barbarities in India and pointed a 
warning finger and hoped that they would desist 
from following the path of mutual destruction, He 
sympathized with the relations of the murdered 
leaders and with the Government of Burma and 
asked the audience to pray with him that God 
‘would change the hearts of those who had committed 
those murders for the attainment of their ends, 
What was needed was not the dagger and the 
pistol but the play of reason for change of heart 
that would rid men's minds bf the lust for blood. 

WELCOME CHANGE 

Lastly, Gandhiji said with pleasure that two of 
his suggestions had commended themselves to the 
editor of the Dawn, The latter had assured him 
through the columns of his paper that all minorities 
would be well-treated and perfectly safe in Pakistan 
and that they too wanted all to live together 
as brothers. 

His second suggestion regarding the getting of 
news published had also been accepted. The editor 
had appealed to Gandhiji as a journalist to take 
up the task of initiating a committee. The speaker 
said that he had not the time and his movements 
were uncertain. But there was no reason whatso- 
ever why other journalists should not be approached 
to the end proposed. 

He longed for the day when minorities every- 
where could say that they were equally safe and 
happy whether in Pakistan or in the Indian Union. 
Then only, in his opinion, would there be real 
freedom and cause for rejoicing 
New Delhi, 21-7247 

CELEBRATIONS ON AUGUsT 15TH 
A non-Muslim friend living in the Pakistan area 

writes : 

" You people are talking loud about the сеїө- 
bration of 16th August next us the Independence 
Day. Have you thought how we, the non-Muslims 
of Pakistan, are to celebrato the day and with what 
joy in our hearts? We here shall be afraid about 
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our own safety when you might be rejoicing. Can 

you direct us as to what we might do? Can it be 

a day of anything but mourning Our Muslim 

neighbours have begun to put fright into our hearts 

from now! What will the Muslims of the Indian 

Union be thinking? Are they not likely to share 

the same fright? We are frightened to such an 

extent that we feel we are in danger of compulsory 
conversion to Islam. It is all very well for you to 
preach courage nd to prattle that everyone's 
religion is in his own keeping. It may be true of 
sanyasis, not of poor house-holders haying children.” 

All I can answer is that Jinnah Saheb has 
now become the Governor-General of Pakistan. As 
such he says that the non-Muslims in Pakistan 
will be treated precisely in the same manner as 
their Muslim brethren. My advice is that we 
should trust the word and believe that no harm 
will come to the non-Muslims in that part of India 
as none will befall the Muslims in the Indian 
Union, Now we have two States in India, Therefore, 
I think that each will have to be responsible to 
the other for the due protection of the minorities. 

This much I certainly believe that the coming 
15th August should be no day for rejoicing whilst 
the minorities contemplate the day with a heavy 
heart. It must be a day for prayer and deep heart- 
searching. There is one condition on which it 
might become a day of universal rejoicing in spite 
of the two divisions. Let both try from now onwards 
to become true friends so that they are ready 
оп the 15th August to give themselves to rejoicing. 
This, however, is an opinion confined to me alone. 

SHELTER FOR REFUGEES 

The same friend asks whether those who, being 
mortally afraid, leave Pakistan, will get shelter in 
the Union. 

Му opinion is emphatic on the point. Such 
refugees should get proper shelter in the Union 
and vice versa. Of course, the {rich ones may 
not expect palatial buildings in the Union. 
I have not seen that done anywhere. I 
further believe that the refugees should work 
against food being given to them. No work, no 
payment. I hug the hope that no non-Muslim will 
have to leave Pakistan and no Muslim the Union. 

‘The friend again asks: " What will happen about 
land and buildings, if any, left in Pakistan.” 

I have said repeatedly that the State should pay 
the present market price of the land and buildings. 
So far as I know it is customary for the rival State 
to ensure such payment, But let us hope that matters 
will never have to go so far, 

PUNISHMENT FOR EVIL-DOERS 

Lastly, the same writer says: “ You regard your- 
self as a practical idealist. What is happening today 
is inhuman. Will you tell me how your practical 
ahimsa can work against these evil-doers 2" 

I must plead guilty to having called myself a 
practical idealist. I have tried ever to practise as 
I have preached, be it ever so imperfectly. Who 
are the evildoers of your conception? Are they 
as described by the Sage Manu? All these are not 








today done to death. Today there is a movement 
on foot in the world for the abolition of capital 
punishment, Indeed, an attempt, worthy in my 
opinion, is being made to convert prisons into 
hospitals and reformatories for the treatment of 
criminals as if they were diseased persons. The 
upshot of all I want to convey is that every work 
labelled as scripture is not necessarily so. More- 
over a scripture to be scientific lends itself to 
emendations as the times may really require. They 
must progress with the times i they are to live in 
the lives of the people. The changeless and universal 
fundamentals are always very few. They do not 
require learned treatises to be described. The 
treatises are built upon these immovable rocks. 

Further, it is not everyone who is entitled to 
punish evil-doers, In a decent society it is always 
reserved for the State. It enacts laws and appoints 
judges to judge in accordance with them. Tf such 
"were not the case, we would all bid fair to become 
evil-doers, The assassinations in Burma were truly 
fearful, Now we know for certain that the motive 
behind them was political. I am quite sure that the 
assassins believed that they were doing a virtuous act 
in murdering those patriots whom they regarded аз 
evil-doers. Did not our terrorists think likewise? 
They told me that they sincerely believed that those 
whom they did to death were evil-doers of Manu's 
description, These friends never thought until they 
had seen new light, that they had done anything 
‘wrong in shooting their victims. Hence have I argued 
that those who take the law into their own hands 
and presume to judge others are themselves the 
guilty ones. Departure from ahimsa is possible, if at 
all, when justice is awarded by properly constituted 
impartial tribunals. What is happening today comes 
under the definition of evil. 
New Delhi, 22-7-47 

THE ViceRoy's HOUSE 

In his post-prayer speech Gandhiji referred to 
a letter that he had received that day. The writer 
had taken Gandhiji to task for lavishing unwarranted 
praise on the Viceroy. He reminded Gandhiji of 
his speech at the Second Round Table Conference 
in which he had declared that in a free India the 
Viceroy's House would lodge Harijan and other 
poor patients, Gandhiji said that he never lavished 
unwarranted praise on anybody. In fact the charge 
against him was that he was unnecessarily hard. on 
his friends. The Viceroy Lord Mountbatten was 
asked to stay on as the Governor-General so that 
he might see to the proper delivery of his charge. He 
was trying his best to wash off the sins of the past. 

So far as Gandhiji was concerned, he would 
gladly invite the Viceroy to come and stay in the 
Bhangi Colony. Bur that was hardly practicable in 
view of the work he had to do. Whether the 
Viceroy's House would be converted into a hospital 
ог not was a question which he could not answer. 
The members of the Union Government could 
answer it. Ir was not an easy matter to shift high 


personages without extra cost. 
(Continued өп р. 252) 








HARIJAN 


August 3, 1947 








HARIJAN 


August 3 1947 





THE NATIONAL FLAG 
(By M. K. Gandhi) 


The National Flag by the very name was accepted 
by the nation functioning through the Congress in 
1921. Those, therefore, who say that the flag that 
was at one time the Congress Flag has now become 
the National Flag of India are wrong. By making 
an unnecessary fuss over what they only now call 
the National Flag, albeit unknowingly, they insult 
the Congress, The Congress has been national from 
its very birth in 1885. It has never represented a 
party, but by it have been represented all parties 
and all Indians. Of course, it is open to this great 
national organization any day to commit suicide by 
becoming a party machine. The calamity may 
overtake it if God's wrath descends upon it. 
Nevertheless, many will be praying that such a 
misfortune may never befall it. Is it possible that 
Qaid-e-Azam Jinnah's taunt, that the Congress is 
national only in name but essentially Hindu in 
action, will ever prove true ? 


Here, however, let us confine ourselves to the 
Flag. What has happened is that, having been party 
to the two divisions of India, the Congress has never- 
theless delivered it from the British domination and 
has taken over the largest part from them. Therefore, 
a suadeshi Government will henceforth function under 
a flag under which the Congress has fought without 
violence many a battle against the British power, 
Т see nothing to gloat over in this display of the 
flag. The joy and the excitement that accompany 
the stages in the ascent of the Himalayas, giving 
one a variegated and picturesque view, are not to 
be enjoyed on reaching the top. That no one has 
yet succeeded in making that goal merely illus- 
trates the truth that the goal is ever in sight but 
never reached and the joy consists in the 
attempt. 

On the 13th day of April, 1921, I wrote an 
article for Young India which I re-read today before 
writing this article. I advise every reader to glance 
through that article. It is reproduced in this issue. 
The improved condition of the Flag has value 
only if it answers the significance attached to the 
If it does not, it is valueless in my esti- 
mation. There is reason for this caution. 








Some say that the original has vanished for 
ever. A new generation has begun and with it 
have come new and befitting conceptions. I have 
not yet known a worthy son for whom age has 
disfigured his mother, It is conceivably possible 
to gild pure gold, but the son is yet to be born who 
would embellish his parent, Hence, in my opinion 
nothing would have been lost if our councillors 


had never thought of interfering with the design of 
the original flag. In defence of the improvement 
some say that “the spinning wheel was an old 
woman's solace and Gandhi's roy; but swaraj does 
not belong to old women. [c belongs to the warriors 
and, therefore, we want Ashoke’s disc mounted with 
lions and if the lions do not adorn the disc of the 
flag, the omission is merely for the sake of art; they 
cannot be accommodated on it, but we will not be 
satisfied until they have found a place on the disc 
somewhere, We have had enough of cowardliness, No- 
body has yet had the experience of the non-violence 
of the brave. We shall talk about it when we see 
it. This we know that only the lion is the undisputed 
King of forest life, Sheep and goats are his food. 
We are tired of wearing Bhadi in this age of advance. 
We have beautiful cloth made of glass. Our fore- 
fathers used cloth as a protection against wind and 
rain, Now we use cloth as ornamentation; therefore, 
it should be so transparent as to show to advantage 
every limb of the body. Then the improved flag 
has no need of khadi. We do not want to disfigure 
with khadi the shop windows of out towns. Surely, 
it should be counted as creditable for us when we 
do not regard it criminal for the villagers to wear 
khadi and for old women to ply the wheel in their 
humble cottages.” 

T would refuse to salute the flag that bears 
the foregoing interpretation, however artistic it may 
appear. 

Another group of interpreters says: The new 
flag is merely an improvement upon the origi 
The spinning wheel has its undoubted honoure 
place on it. The wheel on the improved pattern, 
bereft of the spindle and the mal, may not be counted 
as a defect, if it is purely due to the exigencies of 
art. After all every picture has to leave something 
for the imagination, The spinning wheel in a picture 
hus no slivers with the spinners at work on it 
These are left for the imagination to fill in. This 
rule applies as well to the improved edition of the 
original. Thus conceived, the improvement must 
appear purely innocent to an unbiased mind. This 
tricolour flag with the wheel will certainly consist 
of hand-spun and hand-woven hadi. Our country 
has called it khadi whether it is woven from band- 
spun cotton or silk. When the original conception 
is kept intact no one has the right to cavil at a 
touch of art. We must not be deliberately inartistic. 
When the country was at war with a foreign power 
the fact of being so engaged was in itself а work 
of art. Now that it has ended in success, there 
must be place for art though, perhaps, of a lower 
type, yet quite useful in order to perpetuate the 
memory of the valour, such as is open to a weak 
nation. If any further but not inconsistent interpre- 
tations are added to this indispensable interpretation, 
the additions will certainly bz harmless. It is 
undoubtedly open to a rich mind to see in the 
same colours a subtle meaning. Unity of design lies 
in the diversity of colours in the whole universe. 
Some will recall through the wheel the name of 
that Prince of Peace, Ashoka, the founder of an 
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empire, who ultimately gave up the pomp and 
circumstance of power to become the undisputed 
Emperor of the hearts of men and became the 
representative of all the then known faiths. We 
would call it a legitimate interpretation of the 
wheel to seek in it che Wheel of Law ascribed to 
that living store of mercy and love. 

The spinning wheel thus interpreted adds to its 
importance in the life of billions of mankind. To 
liken it to and to derive it from the Ashoka disc is 
to recognize in the insignificant-looking charkha 
the necessity of obeying the ever-moving Wheel of 
the Divine Law of Love. 

New Delhi, 27-7-47 
(Translated from the original in Gujarati ) 


SCHEDULED CASTES 


(By М. К. Gandhi) 
A correspondent write: 





“If the Scheduled Castes of x area ure includ- 
ed in Pakistan, they would probably have no 
alternative othor than embracing Islam.” 

The correspondent is well-educated and is an 
M. L. A. The question immediately arises as to what 
will happen to the Scheduled Caste members in 
the Pakistan areas where they are not living in 
contiguous areas. Will they all have to embrace 
Islam ? I can only say that their religion must be 
very poor stuff, if it admits of change like one’s 
clothes. Religion (binding faith ) is made of sterner 
stuff; it is a deep personal matter, more personal 
than honour. To be true, it must be able to defy 
coercion of the extremest type, 

So much for those who are in fear of compul- 
sory conversion. But what about those who inspire 
men and women with such fear? I have heard it 
seriously argued that people have often mistaken 
voluntary for compulsory conversion. I think the 
argument does not carry any conviction. People 
have been known in all ages to resort to conver- 
sion when they have known their friends, relations 
or neighbours to profess conversion under duress. 
When, therefore, there is suspicion all round, 
conversion should be stopped altogether. Here I 
remind myself of the argument of the correspondent 
used only the other day that my "brave" words 
about personal religion would be alright if they 
were confined to sanyasis but not to house-holders 
who were exposed to a variety of temptations from 
life. Though I do not endorse this argument, for 
it weakens those on whose behalf it is led, I cannot 
help feeling that there is considerable force in it, 
especially when it is made applicable to members 
of the Scheduled Castes who have been ill-treated 
by their fellow Hindus and would, therefore, yield 
to compulsion in the hope of avoiding ill-treatment 
from their fellows who arrogate to themselves 
superiority, falsely so-called. Frequently this compul- 
sion assumes subtle forms, as for instance, free 
grants of land or offer of service even beyond 
merit, 


New Delhi, 25-7-47 


NOTES 
A Terrible Contra: 

Prof, Kumarappa is at present in London. From 
his letter received from there I quote the follow- 
ing extracts: 

"The air travel, as I explained to you, is 
extremely dull as the sense of motion that we get 
on surface travel is practically absent. From our 
height you ean seo nothing but the bare red earth 
with some streaks indicating rivers. Trees ete. are 


not visible except as clumps of grass hero and there, 





" Last evening I strolled all over Marble Arch, 
Hyde Park, Kensington, Westminster, Whitehall, 
Tames Park, Piccadilly, Bond Street eto. clad in 
my dhotijamma. London is hot even for that, Our 
old time London of plenty und pleasure seems to 
have undergone n radical change. There seems to 
be very effective rationing in which a great deal of 
credit should be given to the willing co-operation 
of the publie in restraining themselves "in the 
interests of all, This is in striking contrast to our 
lack of w public consoience. I used to think the 
efficiency of rationing here was a credit to the 
efficiency of the government machinery here. But T 
think now that it is largely due to publio self-control 
that even black markets are not able to bold their 
own. Our culture, though based on self-discipline 
and self-control, has to extend its influence to 
publio behaviour. This should be the foundation of 
our Sware 
Assuming the correctness of the information the 

writer gives, the contrast, between willing co- 

operation in London and the black marketing with 
all its implications here, is terrible. 
New Delhi, 22-7-'47 

Congressmen and Constructive Work 
An English friend, who came to India years 

ago and has identified herself with Gandhifi’s 

constructive programme, writes to Gandhiji 
"As to Congressmen, this is a subject whioh 

pains me to the bottom of my heart. So painful have 
boen my experiences that I have come to the stage 
when Í prefer to lend a lonely life and render such 
service as Т can. Everywhere I soe n bid for power. 

There axe honourable exceptions. But 1 remember 

your saying years ago that power corrupts and that 

the funotion of a non-violent organization should be 
to send people to power, not to seek it themselves. 

But the old ideals seam to have gone, just at the 

very moment when India could have risen аза 

guiding star to save the world from blind self- 
destruction. " 

A Congressman came to Gandhiji the other day 
asking him how he would re-organize the Congress 
under the new set-up. Gandhiji was emphatic 
that if the Congress was to live as a potent force, 
it must become a body of constructive workers. 
Constructive work, he knew, had never been over- 
popular. He thought that it was never more 
necessary than now. Without the backing of 
constructive work and penetrating the villages, their 
legislators?would practically be idle and the voters 
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would be exposed to the machinations of the vote- 
catchers. The labour vote would presently be a 
drop in the oceanin the face of adult suffrage both 
for men and women. It was probably the boldest 
experiment known to the world on a vast scale. 
Unless it was well-planned and all attendant dangers 
anticipated and provided against, adult suffrage 
might well prove a deluge drowning the whole 
country. He ( Gandhiji ) knew nothing so effective 
for the purpose as а well thought out constructive 
programme. 

New Dethi, 26-7-'47 


GANDHIJTS SPEECHES 
(Continued from р. 259) 
ARMY AND FREEDOM 
Another friend had also asked if the division of 
the army and the retention of British Officers had 
Gandhiji's approval The friend should first ask 
whether Gandhiji approved of the army at all. As 
it was, the military expenditure in free India 
would probably be more, not less, than before, 
Gandhiji could never be a party to it. He viewed 
the military with apprehension. Could it be that 
India would also have to pass through the stage of 
military rule? For years they had said that they 
did not want any army. He stood by that statement 
even today, but the others did nor. A new generation 
had set in. Congressmen were. not bound by what 
they had done during India’s bondage. No blame 
could be imputed to them for the change. He had 
mistaken passive resistance for non-violence. There 
was violence in peoples hearts. The British 
Government's imminent withdrawal had set free the 
bottled violence which was finding free vent against 
their own kith and kin. Almost every province wanted 
military assistance, If they did not wake up betimes, 
there was even danger of military dictatorship 
being established, Was thet freedom? 
NATIONAL FLAG 
Four sisters who were members of the 
Constituent Assembly had come to him this 
afternoon to offer congratulations on the fact that 
the Congress flag had become the National Flag, 
He was told that Khaliquzzaman Saheb and Sadulla 
Saheb had associated themselves with the ceremony. 
It was a good omen. Others had condoled with him 
that there was no charkha in the flag and that 
khadi was banished. Others again held that the 
charkha was represented by the wheel on the white 
surface. If the flag truly represented their feeling 
i.e, if the charkha and khadi were in their hearts, 
it was well. If not, the flag had no value for him. 
GOONDAISM IN SYLHET 
He had received a telegram from Sylhet that 
after the referendum terrorism had become rampant 
there. The Nationalist Muslims were being harassed. 
They had asked him to send someone to study the 
situation and bring him first-hand information. That 
was the job of the Congress President or the 
Government. He would say this to the people of 
Sylhet that his heart was with them, When he 
went to Noakhali, he wopld surely visit Sylhet if 
required, 


S. N. 





He bad received another letter too in which it 
was stated that some Muslims got down from the 
railway train and created mischief, which ultimately 
led to arson and loot. A whole Harijan village was 
practically destroyed. He hoped these reports had 
given an exaggerated account of the real situation. 
If there was any truth, the situation demanded 
serious attention. Pakistan and the Indian Union 
were both being weighed in the balance. Let them 
take care that they were not found wanting. They 
should pray to God to enable them to taste the 
sweet fruit of Independence. He was all powerful. 
He could change the hearts of men and bring real 
peace among them. 

New Delhi, 23-747 

SEEING Gop FACE ТО FACE 

Before the prayers started, some one passed a 
nore to Gandhiji. In it the writer had asked him 
whether he had seen God face to face. Answering 
the question after prayers, Gandhiji said that he 
had not seen God face to face, Ifhe had, he would 
have по need to be speaking to them. His thought 
would be potent enough to render speech and action 
оп his part unnecessary. But be had an undying 
faith in the existence of God. Millions all over the 
world shared that faith with him. The most learned 
could not shake the faith of the illiterate millions, 
The bhajan sung during the prayer described the 
way to see God face to face. The poet asked the 
aspirant to shed anger and desire and to be in- 
different to praise or blame if he expected to reach 
the blessed state. 

He compared nirvana to Rama Rajya or the 
Kingdom of Heaven on earth, The dream of 
Rama Rajya was far from realization. The with- 
drawal of the British power did not mean Rama Rajya. 
How could it happen when they had all along 
been nursing violence in their hearts under the 
garb of non-violence ? 

SALT 

Another £riend had written to him that he had 
undertaken the Dandi march and launched a mighty 
struggle for the removal of the salt tax, The tax 
had been removed, but the result was that the 
salt had probably become more costly and more 
difficult to get. It was a shame, said Gandhiji, 
that our business community and petty traders 
tried to make money out of a thing like salt. The 
Government had to be vigilant about the matter. 
They could organize the salt works at their disposal 
зо that the people could get salt for the labour 
put into the production, The officer in charge of 
the salt department had to see to it that the full 
benefit of the abolition of the tax went to the 
public. He blamed also the people for their laziness. 
They could easily manufacture salt for their own 
requirements. The poor were free to do so from 
the time of the Gandhi-Irwin Pact. There was no 
reason why they should be lazy. 

Te was difficult to find pure salt in the market. 
dt was the easiest thing to purify salt. He had done 
it himself in jail. One had just to dissolve the salt 
in a little water and then evaporate the water. It 
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could be dried in the sun also, but that took a 
long time. The people themselves could organize 
manufacture and distribution of pure salt. If they 
would overcome the temptation of making a profit, 
they would be able to supply it to the public ata 
nominal price. But selfishness and corruption were 
rampant in the land. How could they hope for 
Rama Rajya under the circumstánces? It was 
possible that the Government of the Union of India 
or of Pakistan might lose its head and reimpose 
the salt tax, It would be a sad and shameful thing 
if that happened. 


New Delhi 24-7-47 
SMOKING 


Gandhiji had noticed that some people were 
smoking in the prayer ground. Speaking after prayers 
he said that most of the Christians were given to 
smoking. Yet no one ever smoked inside a church, 
Similarly, the Muslims would throw down their 
cigarettes before entering the mosque. No one could 
drink inside a mosque. The prayer ground was a 
Church, Mosque, Temple, Synagogue and Agiari 
combined into one, Correct conduct required that 
there should be no smoking on the prayer ground and 
they should all sit quietly from the beginning to 
the end of the prayers. 


NATIONAL FLAG 


Speaking of the National Flag Gandhiji said that 
the A. L S, A. had stocked national flags worth 
about two lacs of rupees. They wanted to know 
what was to happen to those flags in view of the new 
National Flag. Gandhiji said that the A. I. S. А. 
was an organization for the service of the poor. It 
could ill afford to lose property worth two lacs. 
The Congress or the Constituent Assembly could 
never do anything which could involve a poor 
man's organization in such needless loss The new 
National Flag was in implication the same as the 
existing tricolour flag with the charkha, So far as 
he knew, for the sake of the exigencies of design, 
the wheel was kept without the mal and the 
spindle. He had made enquiries and was told that 
the new flag would fly on Government buildings 
and on our ships and embassies abroad. But the 
people could fly the old flag without any hesitation 
or hindrance. When the King died, it was said, 
“The King is dead, long live the King.” The 
Kingship continued. The coins had the impression 
of the successor king. The old coins, however, 
bore the same value and were as current as the 
mew ones. The same held true about the existing 
tricolour. Only the Charkha Sangha branches should 
now no more manufacture flags with the old 
design. 








CONGRESS AFTER AUGUST 15TH 


A friend had written and asked him if the 
Congress would continue to exist after the 15th 
August and if so what would be its function and 
objective. Gandhiji said that the objective of the 
Congress had so far been the attainment of India’s 


independence through legitimate and peaceful means, 
or in his language, through truth and non-violence. As 
he had said already, there had been neither truth 
nor non-violence in their hearts. He had, however, 
no doubt that the Congress had ro remain even 
after the 15th August though the objective must 
be altered. It was now a question of mutual strife 
or mutual friendship. Today they were cutting one 
another's throats and were preparing for further 
slaughter. If such a fight came, it would be worse 
than during the Mutiny of 1857. In 1857 the 
masses of India were not awake. That was why 
he could not participate in the celebrations of 
August 15th whilst they were getting ready for 
a blood war among themselves. God forbid that 
such calamity befell India. If it did, their freedom 
would be short-lived. Russia, America and Britain 
and perhaps others also would soon step in and 
put an end to the newly acquired political 
freedom. 

Dr. Shahriar had come to India to seek the help 
of Pandit Nehru and Jinnah Saheb, He could only 
secure moral help which was far superior to that 
of a legion of soldiers. But he could not secure it 
if we were at war with one another. India's real 
contribution would be her moral weight on the 
side of justice. 

India was the home of the Hindus, the Muslims 
the Sikhs, the Parsis, the Christians and others. 
The Parsis were driven out of Persia and found 
shelter in India. Here they were treated as equals. 
That was the tradition of India. She did not scorn 
or look down upon the new comers. She just 
absorbed them. 


NATIONAL LANGUAGE 

But now there seemed to be a quarrel about 
the national language, What was it to be? He was 
told it was to be Hindi written in the Devanagari 
script. Gandhiji could never agree to that. He had 
been twice President of the Hindi Sahitya Sammelan. 
He could not be an enemy of Hindi and Urdu. But 
he had realized that the language of the common 
man, the lingua franca of India, could only be an 
amalgamation of simple Hindi and simple Urdu 
written in the Devanagari or the Urdit script i. e. 
Hindustani. He knew many Hindus, leave alone the 
‘Muslims, who did not understand Sanskritized Hindi 
nor could they write in the Devanagari script. 
Therefore, he would stick to Hindustani even if he 
had to stand alone. The Muslims might regard them- 
selves as the enemies of the Hindus today. India had 
to win them over, not by servility or appeasement 
nor yet by enmity. They could do so only through 
friendship i. e. non-violence of the brave. He could 
never teach cowardice. He was a staunch Hindu, 
but his Hinduism taught him equal regard for 
all religions. 

A friend had written to him that now that 
India had been divided, it could not enjoy the 
status of а great nation in the world. Gandhiji did 
not agree with this opinion, if the two parts behaved 
as brothers and friends. 


HARIJAN 


August, 3, 1947 





? THE NATIONAL FLAG 
“(By M. К. Gandhi) 

[The article The National Flay whieh appeared in the 
Young India of 13-4-21, айй is referred to In Gandhiji's 
article ii thip-issi®, is reproduced below. | 

A flag isavmecessity for all nations. Millions have 
died for it, It is no doubt a kind of idolatry which 
it would be a sin to destroy. For a flag represents 
an ideal, The unfurling of the Union Jack evokes 
in the English breast sentiments whose strength it 
is difficult to measure. The Stars and Stripes mean 
a world to the Americans. The Star and the Crescent 
will call forth the best bravery in Islam. 

It will be necessary for us Indians Hindus, 
Mahomedans, Christians, Jews, Parsis and all others 
to whom India is their home —torecognize a common. 
flag to live and to die for. 

‘Mr. P. Venkayya of the National College, Masuli- 
pattam, has for some years placed before the public 
a suggestive booklet describing the flags of the 
other nations and offering designs for an Indian 
National Flag. But, whilst 1 have always admired 
the persistent zeal with which Mr. Venkayya has 
prosecuted the cause of a national flag at every 
session of the Congress for the past four years, he 
was never able to enthuse me; and in his designs 
I saw nothing to stir the nation to its depths. It 
was reserved for a Punjabee to make a suggestion 
that at once arrested attention. It was Lala Hansraj 
of Jullunder, who, in discussing the possibilities of 
the spinning wheel, suggested that it should find а 
place on our Swaraj Flag. I could not help admiring 
the originality of the suggestion. At Bezwada I 
asked Mr. Venkayya to give me a design containing 
a spinning wheel on a red (Hindu colour) and 
green ( Muslim colour ) background. His enthusiastic 
spirit enabled me to possessa flag in three hours. 
It was just a little late for presentation to the All 
India Congress Committee, I am glad it was so. On 
maturer consideration, I saw that the background 
should represent the other religions also. Hindu- 
‘Muslim unity isnot an exclusive term; it isan inclusive 
term, symbolic of the unit? of all faiths domiciled 
in India. If Hindus and Muslims can tolerate each 
other they are together bound to tolerate all other 
faiths, The unity is not a menace to the other 
faiths represented in India or to the world. So I 
suggest that the background should be white and 
green and red. The white portion is intended to 
represent all other faiths. The weakest numerically 
occupy the first place, the Islamic colour comes 
next, the Hindu colour, red, comes last, the idea 
being that the strongest should act as a shield to 
the weakest. The white colour moreover represents 
purity and peace. Our national flag must mean that 
or nothing. And to represent the equality of the 
least of us with the best, an. equal part is assigned 
to all the three colours in the design. 

But India as a nation can live and die only for 
the spinning wheel. Every woman will tell the 












curious that with the disappearance of the spinning 
wheel, vanished India's happiness and prosperity. 
The womanhood and the massess of India have been 
awakened as never before at the call of the spinning 
wheel. The masses recognize in it the giver of life 
The women regard it as the protector of their 
chastity, Every widow I have mer has recognized 
in the wheel a dear forgotten friend. [ts restoration 
alone can fill the millions of hungry mouths. No 
industrial development schemes can solve the problem 
of the growing poverty of the peasantry of India 
covering а vast surface, 1900 miles long and 1500 
broad. India is not a small island, it is a big conti- 
nent which cannot be converted like England into 
ап industrial country, And we must resolutely set 
our face against any scheme of exploitation of the 
world. Our only hop: must centre upon utilizing 
the wasted hours of the nation for adding to the 
wealth of the country, by converting cotton into 
cloth in our cottages, The spinning wheel is, there- 
fore, as much a necessity of Indian life as air and 
water. 

Moreover, the Muslims swear by it just as much 
as the Hindus. As a matter of fact, the former are 
taking to it more readily than the Hindus. For the 
Muslim woman is purdanashin and she can now 
add а few paisas to the poor resources that her 
husband brings to the family. The spinning wheel, 
therefore, is the most natural as it is the most 
important common factor of the national life. Through 
it we inform the whole world that we are determin- 
ed, so far as our food and clothing are concerned, 
to be totally independent of the rest of it. Those 
who believe with me will make haste to introduce 
the spinning wheel in their home and possess a 
National Flag of the design suggested by me. 

It follows that the flag must be made of khaddar, 
for it is through coarse cloth alone that we can 
make India independent of foreigà markets for her 
cloth. I would advise all religious organizations, if 
they agree with my argument, to weave into theit 
religious flags, as for instance the Khilafat, a minia- 
ture National Flag in the upper left hand corner. 
The regulation size of the Flag should contain the 
drawing of a full-sized spinning wheel 

ASHRAM BHAJANAWALI 
[Revised Edition in Hindustani] 
With Gandhiji’s Foreword 
Price Annas Eight Postage etc. Annas Two 











CONTENTS 
PAGE 

М. к. GANDHI 257 
258 

М. K. GANDHI 260, 
M. K. GANDHI 261 
M. K. GANDHI 354 


HINDI s. HINDUSTANI 
GANDHIJIS SPEECHES 

THE NATIONAL FLAG 
SCHEDULED CASTES 

THE NATIONAL FLAG ( Y. 1.) 
ENGLISH INTO HINDUSTANI 





— INSTALMENT XXV aj 265 
NOTES: 
А TERRIBLE CONTRAST M. K. G. 261 
CONGRESSMEN AND 
CONSTRUCTIVE WORK 


SUN. 261 





Printed and Published by Jivanji Dahyabhai Desai, Navaji 


an Press, Kalupur, Ahmedabad. 





Subscription Rates INLAND One year, Rs. 6 Six months, Rs. 3: FOREIGN : Оле year, Rs, 8 or 14 sh. or. $ 3, 


August 3, 1947 


HARIJAN 


265 





ENGLISH INTO HINDUSTANI . 
INSTALMENT—XXV 
ENGLISH HINDUSTANI 
Demobilize v. ma dym, дб Ardd aem werd 
Vf 4D سے‎ uf) e) My لام‎ 
Democracy п. ят, deax, жиб 1 
tamen 80 бл 
Democratic adj. ят, soñ, жй! 
Мот پرجاراجی؛ اوك راجی؛‎ 
Demography n. dua, tnê stat 098 fad 
frat ama атая 0 | 
ar ege عاك‎ Sopp = جن‎ LKT C وغیرہ‎ shania 
Demolish v. feat, wat, sear, fade fren, TX 
wu, аят wam, ап жип; ил їйїп! 
HE کہا‎ fas UT aka AS می‎ Je gg M UA 
US < 
Demolition s. fis, few, aur, ay, aed t 
ais dy E AS 
Demon n. spe, ma, uga, mat, fa 1 
جن‎ l Ay Ol هرت پریت؛‎ 
Demon for work, he is a ag sg ewer saè d 
wa tie Vç A ceci کر‎ acus 
Demonetize v, Ref fave st чаты vq e arl 
Iw fat kL E کی‎ 
Demoniacal adj, s 3er aver ear ш; Pree 
weg 
جس پر بهرت چرما هو‎ tle VK هرت‎ the зе 
Demonism n. aA afi war) 2 ue б Suje 
Demonology n. spur fan, mgin dd 1 
ie کی‎ 2 ake А ودا کی‎ oe 
Demonstrable adj. Ù farı st mfea feat эп 9%, 
Samiq) O, پرمان‎ (Ere W Qe جو دکھایا ا‎ 
Demonstrate v. fear, sam, xmm, бутт; «аа 
we, fee чил, Кїч чиш! 
kf دکھارا‎ WS s auf ы tu C adie ote WS 
Demonstration л. Sarat, eys, sam, Fearn, атта; 
gum айп | aa „Де! f Оо ING 
Demonstrative adj.,n. si «ere et, а ат wert | 
LITER جو‎ 
Demonstrator m. айап; Raña; em hern; 
qus abot ure Heer d 
эз جلوس‎ o дә والا؛ برت‎ а us 
Way yh 
Demoralization n. яя, feng, ew! ar кат gem, 
СЕКА 
Demoralize v. бетү; Qam at faena фат; и 
зат (алча steer) 1 
(6 c» cf (غاص‎ bz go t doe CK 
De mortuis nil nisi bonum st a «8 эрй «itt бт 
матб sh wu ай чл mew | 
FII جو چل ہے ان ے بارے میں سرا ہلا ے ادر کے‎ 
Demos n. ds, 53, тшд! oen д id) 
Demalcent adj., n. man s ma wee wf er 
ما | ا‎ uos رال‎ Lf ملام | ازم‎ 











Demur v. $ wee; ww q erp wan, RO ON, 
Bren we | 
Vf AWS oj HF sa V الکاا؛ عك‎ ‚у, 
Demure adj. fts, nett, wefan, тича, vt fartar y 
Ly Ge رملا لاج وتء‎ ef ero 
Demurrage s, чәй epe q tak Gus qt maw 
wam & oy ate rabo, 38 0 ате ct даба q 


жщз! 
+A در‎ nk مالکا‎ „шз رہل ے‎ VE ee میں‎ бз 
محصول‎ dee g مال‎ Ly رے‎ dep Кз, 
Den n. ae, ste, тїї, Ê wak aQ тщ, чл 
Фа ea | 
بیت چھرلا کرہ‎ осоре JS Wf naf vale 
Denary adj. «uw, «nfl (€. le Е 
Denationalize v. а Ёл ar afret fedt finê 
а Bon; PCM 
SAS کی فوم سے‎ Sl Loe قوم کی‎ 
hs کر‎ Aarh 
Denaturalize o, gach q amis qm wç area; 
sar ow dia ёт ч дэгё Remê Ый roê 
LE | 
VU org ے‎ ka Eb da S SAN Y uus 
[PM 
Dene п, tsm йа ñm à 3 bye V ш, 
Dengue m. às erer gon (rait gii agit арт 
* бй ё). 
(e Ga میں بیت یڑا‎ ssie Lad (جی میں‎ LEES 
Deniable adj, fand Geen fem эп 9% | 
ENF МӘ ж 
Denial m, eer, wetter, a я êm ı 
Vo 4 cud У] 
Denizen n. asm, ай رای‎ Yo ر‎ 
Denominate v, sm «wer gsm 1 U, 1470 pb 
Denomination m. sm, qm, m fon, ачи 1 
ab sijo ih A 
Denominator п. fait a HAT sw, éz emer 
ww, FETA 1 
لب ئا‎ ES aA ائك؛‎ ۴ — cuf) ھن م‎ 
Denate o. этти, wap, fca; ата ят 1 
DEUM M 
Denotation n, fime, бит, Fret, 
PII ENTER 
Denouement т. Www wa wai, wes ңани, €; 
fegn, rg | < is te DeL کا‎ aie WE Каа 
Denounce v. Q+ 91 Regia enm, spam pn 0 аң, 
үп ян] sem, Їй йит, (€ t, Я шаат, WA ar 1 
پول‎ ME برا یلا‎ ЛУТ И HUE) الام‎ a 
دصکی وتا‎ Wd WS رہ‎ We 
Denouncement п, fie, th, Rapa; v wari 
US رھ‎ АЛ мд» Мз 
De novo adj. gà, чей, s feta | 
De nouveau ear 2 < 2 A 
Dense adj. wa, тр, 3e; sw, s i 
Con sph iyd С uF 
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Densely adv, raê, sara, ния! 
I کے‎ E Ër 
Density m. warm, àma, ma; quim, fea 
$ du foe Lor aoe ht 
Dent п.о. few, Fas эйзи fara; Ропа araq, (feet 
88 ( (227 af ان اا( کی‎ Bib dear 
Dental adj. аҹ, {ты € e К од 
Dentate adj. Фат, «acier, dam, элй San 1 
آری جیا‎ ek hy М» ob 
Denticle n, йат ais ar йтып put | 
انت کا نا اهار‎ V Qh tae 
Dentifrice л. ia, ей == = 
Dentine n. чї mw frat gia awa бт Ê | 
"m 
Dentist n. аё deter яй, а miam 1 
Wik oth روگرں € تاکر‎ c wh 
Dentition n. da Rear | VE ois 
Dentistry т. zine батя, waqani, aff 1 
LSet agile viuo ede وات کا‎ 
Denture m. «Ф ( эпнк атай 998) 1 
(S oh De SY) uem 
Denude 9, їй ur m sum, йт scm, WF эрип 
Җи, mm wc wa; eA биде чїй ww wt 1 
the کر‎ IEF da UA oof af GUS ا صا‎ ДЬ 
Ye سے لمل‎ uh V می‎ шу 
Denunciation m. tat Denouncement | 
Denouncement жб» 
Deny v. Beet wat, я Аят, я man, Wette a mar 
чет, тл AUT 1 
Mag غلم‎ BF sob А اسویکار‎ hs hs له‎ f انکار‎ 
Deny oneseff o, TÈT 991, ял я, sa wT | 
WS SE WL من‎ Of soy 
Deodorize v. ex sr gås g wur, 0% alk ш 
жоба mem t 
Ve gue V Mc زرك‎ Af دور‎ eife Vui 
Deontology m. Rama, Saanwer Bea) 
k X Se nts 
Deo optimo maximo жтт, ч qa AN эй ай 
ag ate arm Ê | 
جر — ے برا اور اچھا ہے‎ d چگران ا خدا ے‎ 
Deo volente adv, s mrê В @, .q TR тї! 
Jak عدا‎ te Wel Foe اگر‎ 
Depart v. чап mm, бип Qm, cmm en, qa tar, чн 
четт, mon; gym, He eT Б 
Veg, у; Зу مرتا؛‎ he چل‎ ә Jeba ду, se gh йе 
Departed adj; y gen, sar mq & | ھر‎ V oe def 
Department ñ. par, for, зїп, ята, en, sa ar 
٩1 Wu {ш Q= Qfe ЭЗ о бы 
Departure т. Prt, gw, чип жтт, feft, çz э! 
W متف‎ pha e چلا‎ eS رداگی؛‎ 
Depend ç. er cen, fac q gae Qm, ate 
Cre ee 
aA cwm, ( efi) wast Ёл! 
an v e Кел me \ deis зл 
U” + КОЛ AS Q, ہی‎ ¿Ç (c 
ta pn (c 9 








Depend upon it ям ai (fa, ane acter Фк 
oS чэ; رکھتے؛ آپ‎ А آپ‎ 

Depends, that Xer qms ч Set qw eth 
جیی صورت مر‎ \ de جیا‎ 
Depends upon himself, it ay жад afta abu ч 

бн ar gem ti 

amb atu کی‎ Ne 
Dependable adj. xûdê ars sm ' 





f, tul case 
Dependant or Dependent m. #19, sfa, ёт, 
LIBE 
Dependence т. staan, avian, matt, ster, sna, 
жп; wa, Bree d 
abel ot tle AAT ica ўы} рй suele 
Dependency m. sé їп, waxt ge | 
ملك‎ awb ديش‎ ael 
Dependent adj. s, mita; Pow, gagat | 
— tene чәй 
Depict ) , fax m arie айял, wma, mam, 
Depicture ) " , IA, чїй WE | 
DEED T 
Depilate v, wm gH, ww атк Om, w ACCENT Ù 
Vf on پال‎ Af b پال‎ Mg بال‎ 
Deplenish o. erf sear, mt arê em 1 
US de Me WF J 
Deplete v. өп wc km, fenya рїн sc kar, я ec 
Aer, qm бп! 
US خرن‎ bo f £ laf ge KV they Je 
Deplore р, азийн eur, рї ялт, чп; qu AT | 
برا ماتا‎ d 6 OS اتوس‎ 
Deplorable adj. gu, wa, їчї, эгей | 
K «Р شرم کا‎ ds 
Deploy v. Sam, Saar, saat, тулат, vtt жатат m rap 
(бя) 1 (€e) ABE Ue پرا‎ AYE Af Ly, take, 
Deplume v. st hw, sc ata, RAC илт! 
DS да Daf 4 (ega 
Deponent n. m, mg | f ye 
Depopulate o, amô a wadeq чая] D qapa | 
Vaf V آبادی با جنسکھیا کہا‎ 
Depopulation m, xwerê ext qî wer | 
BLS می‎ T 
Deport e. 49:9 етт tar, Mere mc we; (n, Qa 
ч wem "ma 
Vf اختیار‎ e, \ روہ‎ e fA JE a ЧЮ uo 
Deportation m: te-am, fiver, warma | 
dene ارراسن»‎ УЮ دیش‎ 
Deportment m. ёт, eti, xv, ёп, ати! 
By f, ووه‎ ee АЛА 
Depose v. їй aaron, wari Фат, qç qt ERÊ xer 
чоп; типй Wa, чий їл, ачи ш! 
[D un ے‎ ¿f 
Va یان‎ de дй. de گرامی‎ 
Deposit т. жат, чёт, summ; at, бле 
ek 4 tell ipm itm 
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Deposit v. жат we, чё (WAT, wara (991, WU, 
zw, 998 scm; AY йат, аяса йү; вий їл! 
NS = دمرناء رکا‎ Af, رکھاء امانی‎ доа ёре 

Vo ساکھی‎ уже Sank Me uni 

Depositary n. wüfyar, sarasa, чёй | 

oe yap‏ دهردهری 

Deposition s. ава at тй amu эп; wu, cfl, 
wni „ыу! ou We Un گدسی ہے‎ VE 

Depositor n. жап SANB, NIAI COATT RATA Y 

جمع oll o f‏ رکھے Зо‏ دروم رکھے رالا 

Depository m. su, sanat, этти, Shaman | 

BZ e эд» cil quf 

Depot s. wr, рїн; яе 9 Be ш exem, 
дад atë эп; alaer qt wr эй аай Q | 
£ co wel aS | فوج کا صدر متام‎ Ы lhe 

# جو پردیں می‎ Ок» کی جگ قوج کا‎ Ја 
Deprave v, #04 Fon, Tatar fagan 1 
چان ڳار‎ Jie AT خراب‎ 
Depravity п, «taa, goat, 3090; Aam 1 
اچنا‎ tl shka net 

Deprecate v. detê ifa жоп, faut sam, af 
ай эгип я аннат, wget wee OT | 
Noe Neg asla ورودہ ہیں‎ S کی کرڈش‎ So 

WF رکد‎ eh 

Depreciate o. saa wer, Ña иы wem; эй 
бшп, 8а чеп! 

[PET o GU nf Kia مول‎ AYE cai 

Depreciation m. «mr ar taa ат; баг, zz | 

ba эў sdf WS <a V h 

Depredation n. чени, gewdiz | SH) А s) 

Depredator m. a0 1 12 

Depress v. qam, ater way, far; sq m far en; 
Ws m d 

US AAS Wa | ندا‎ OU US ыл 

Depression s, әй, st; Hera; <a; чат; qu 

җаны жа dm | 
ba £ V je chp bI o tyke ستی؟‎ М 

Deprivation n. $a, gz, яде, тл, qaem, mf | 

de ds QA usd эзне چهين»‎ 

Deprive v. iz ёш, я an, п Ea er te (ч ш 
аа) | (= аў» ھٹا‎ AJ ھٹا‎ sls AJ Qw 

De profundis хагд яса free раб (arara ) Şê 
gà ad ger | 
ES Dey дб GN MaDe £ کے‎ 

Depth m. "ruf, KU; =, @ч; чи, fafi 

SANS iuf 


Depth, to be out of one's o. fis nat ardt жй zem 
maa Q; @й wm wan fud «аа afya î Q ı 
اہے کام میں لگا‎ 12 Ж» de میں‎ A a А 

جے Lf‏ $ 6 لہ ہو 

Depth of winter, in the wê яй dis, ore атт 
8 @ | مر‎ == Me یچ جب‎ £ c> £ جاڑے‎ 

Depatation n, 991919 ama, РИА атай, tate + 

ip شد انلم‎ ja aile S омуш 














Depute v. ggf se, чат; {айг ш ЯБ жатап, 
BEAT Зя, wa wx ÊR Azar 1 
f LF Оз 23 24 AX onl thay Af э 
tee کر ے لے‎ W دیا‎ 
Deputize o. fê RR gaê um wa жоп (was 
mesi) 1 (Q کر نالك‎ HULSE & SN 2c کسی‎ 
Deputy m. аа, 9, gman, «Ч, ft | 
عرضی‎ МАХ ja надо ду nth 
Derail o, tem! 9009 ‘qz qê gar ka, чей ê 
wr | ے ارلا‎ gst hs Me پٹری پر‎ Sry وبل گاڑی‎ 
Derailment я. чай «dr эрча п garî | 
WML ے ارتا‎ uA 
Derange.v. gezane sor, mpeg wau, ñana аин; 
LE 
us Y. wy NIS Qoyuy y ўз الد‎ 
Derangement n. peg, ewe, Grea, gait 1 
He әх SY SWS a 
Derby я. Ww aag sedg (Raat чих vani) 1 
ue uu жї (ولایت ے‎ Jof uen ایك‎ 
De règle adv, maze quits, fan tam, fas, 
FAC ate vot OLA d مما‎ р, 
Derelict adj. dr gon, Freer зп at єтїї яй | 
Tle А کا مالك‎ уе le چھوڑا‎ 
Dereliction т. Tg, 45, яи ели etta gh ê | 
دیا‎ ж оо تدر کا مف کر‎ дж غفات.‎ 
Dereliction of duty чї zr ъй ss | 
3 < قرش‎ X درم‎ 
Deride v. @# agra, гп wmn i Vf y Uy! a 
De rigueur adj. wate gafas, fay spe | « 
انومار‎ dile c تاعدے‎ 
Derision n. am, (e | ى‎ V 
or derisory adj. ўз, tdt q гй эй єп 
we میں جو کا‎ дё ke v» 
Derivation n. ңя m жє эй fren wm, лен, эр, 
۴6۲8 | DTE 
Derivative d, m. qp ч жүй em gw + 
lw Mie مول با ج‎ 
Derive v. ا ا‎ 
уа W бу ud 
Derm v. weh we cec E RSD 
(z ¿> 22 mde > کیال (رہ تہ‎ уй VE 
Derogate v. ma sem, rga и e | 
tf £ >> arm 
Derogatory adj. gu, wm fears, ma at {йрй 
wat | رالا‎ LE کر‎ oy بان با‎ ЭУ; شان ے‎ ly 
Descant v. Чї «qm sn, aa "m, «ga ра бл! 
DA on VS 25 WS ob by 
Descend v. arar, здат, зат, fuma KE aga, 
w, qaa WD 909 riê чё ат 1 
А СУА s چھا‎ фу ٹوٹ‎ t, AT ET 
W. ے‎ ой» 
Descending series gach mna, чет абат | 
dp BS لاګ.‎ uA 
Descendant m, wart, яя, eem, йш! 
Va we رلاب نل‎ 
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Descent п. HOR, жап, ята; TY, (331; Ҹат, шири, 
gu, d i 
پوی‎ У Ш A tde duos ЫЛ ‚у ost 
Describe v. чл чї, Wap, waman gam «mm, 
faa, wes wat | 
WM شکل‎ uf AG WE WY WE AS Ob 
Description п, sam, йя, feet, gòm, жт, я 1 
teh те» de SB يانه ورن‎ 
Description, answers to the 3er «ma пат 4910 t 1 
ربا ھی ہے‎ if th جما‎ 
Descriptive adj. waq, Hawt | کار‎ 22 ede 
Descry ç. ta ёт, am ёл, KÊ org ёл! 
Чоў aun dM چان‎ Ke 
Desecrate v. ag Wim, ят wan, wow wm, der 
we, Tha ил! 
Vf ANS WE лу عراب‎ Sf mb HS n 
Desecration n. mga, soe een, er q 9а wa, 
safes чөп, amd | 
SENS даў =k A گدا‎ AS ДА Ae 
Desert m Wu, Sat, UF, qar; ma, Tea, was, 
чё; чп, (897, KEI 
eda data f en EG oF бу WEES one al 
Desert v. Gy tar, m йү Wa, Ge айр, ae waq 1 
Ble ¿fe бу» دیا مته‎ Jae سائ‎ də Se 
Deserter n. gt, Bear (x at Bas aM mqm) 
б» See میں‎ t= bey 3% 
Desertion n. xm wm, mw gig Fart 
Wo tae do Me Sie 
Deserve v. in я ат Quy, equ ат fett Qar | 
Vor ofa A ار‎ у he BVA Se 
Deservedly adr. 5, Brae ат sum | 
= LU JU ur 
Deserving adj. ata, sm, ewm, абай | 
sabes) b ge ag “ЙУ 
Deshabille n, wi «оё wd, mast fene, düwr 
чета! Ut L t Jye ы ے‎ Sa d 
Dessicate v. gam, TW ma WF de de 
Desiderate o, SÅ mn m яя Bat, FEC T MRTN 
хатт, арп! Ë 
Ша МЕЈ خرورت یا‎ АЙ ا سرس‎ ppu کی‎ 
Desideratum m, ves, warawan, awa, їн syl 
eh û, fê ята am ап few? Brat Û | 
de le چے‎ ue کی کی‎ уя جس‎ eel ERST رورت‎ 
Bw Sek 
Design n. ames, ree, Фат, gtz; aya, dist, =ч, 
0 | نکل‎ уз) өөй} май آدیش؛‎ ileg, اراده؛‎ oa ace 
Design e. wrest Sen, бнт war, sigi ur rwr 
ST ا ر‎ ынаа Ыы айнан RNC 


t 
jad Vx Wf اچیا‎ V ЫТ AS ol iba a pee 
ERU ررب ا تکل‎ A 
D have v. € cwm, sim сап! 
Se КЖ ҮЛЕ 
Designedly adv, йЗ, ттн, qhawa wc 1 
dvo سوج‎ mz de sa MA 








Designate v, ята TEM, am Wa, Gal, аў SN, 
тті 
Vf < AF ay oU. do doo 
Designate adj. gm gar, sm, Raa бип geil, QUY 
ч ийат, LT LL de If ed a) چنا راء تام‎ 
Designation n, ma, situ, sed, faerit i 
dU) 1524 مده‎ Чї 
D п. waña, (FER ада тий ат miad: 
Ji 
(2204Ж X олды ds 25) Чә Lh 
Designing adj, aym, fas NAR fiw; «ue, «xf | 
UF Yw thes Se догу 
Desirable adj. sw, чётъы, samaq, әт, 85, 
ge, gfes i 
اچ‎ cle iar Je من‎ V an v 
Desire п. faro, ти, ertet, яп, waar, талп, йч) 
ماك‎ 4ш UE, o uale LLY he! 
Desire v, wmm, ma eon, Breer uar, ñin; per 
Bary be RECEDUNT ale шр 
Desirous adj. rge, qg, masa, датат | 
Dy Se ы» gale une int 
Desist v. къ wm, QW BoA, gm, «Tp мыт! 1 
WT yy de йй gla e موك‎ 
Desk п. BRAA 34, тей аз | > ЛА oe f£ 
Deskwork т. Wei sm, qaaa wmm | 
t V x کا‎ ao 
Desolate adj. gram, эрир; wear, qar, аак | 
thy Hp ЭЙ all Le 
Desolate р. gar, Bong S Rat, аар ап апт saat | 
ES ا اش‎ aby e у ght Ау» 
Desolation т, «тб, ата, efi, sur, garg, maf, 
fim EVD مابوسی؛‎ sel I 
Despair n, v. Rom, agè, эрй ty ton, fag 
фа, {кт пп, at oya | 
Хунт ue Ө» مت‎ o MU de poe dal geli uel) 
Despatch or dispatch v. дэт, at cu, wr арр 
чеп; яң апаат; FETE wu ÈA ай йд GUT DUNT; 
wet aê ап è 
WS a. qe UW LS E Wf do) de 
B VÉ cle de WIS LES hA 
Despatch or dispatch s. tart, ox; weê, ga: 
wam, адып, Ud, We 9я XD а, 919; ma AAR! 
eı 
LA swp toll قل عات‎ ja ede toe Sly, 
£ É >< مالل‎ oH e 
Despatch rider sme нң! ly € 28 
Despatch, happy s. safle suem ап dier 
dmi x RE uS خود‎ V Af IY о 
Despenado s. fm, mà TAA eum а sAm 1 
Yo Lf 454 کی‎ llis 
Desperate adj. ware, «y www; si; d" 
amu ger wy, WEM Be wiwa, UNI, SRM | 
ys qs e L «бауу z om ہے‎ de 
مش‎ Y vx» o Lk af ¿SK 
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NOTES 
Fifteenth of August 

On the 15th of August, 1947, India will be a 
free country. lt was on the 15th of August, 1942 
that the tallest of Gandhiji's disciples, the late 
Shri Mahadev Desai passed away in detention at 
the Aga Khan's palace. He joined Gandhiji at the 
age of 25, and served him and through him the 
motherland with every breath of his life for twenty- 
five years. Before his arrest on the morning of the 
9th of August Gandhiji had given the word — Do 
or Die, Within a week of that Mahadey Desai 
passed away in harness, Gandhiji called it one of the 
purest sacrifices on the altar of freedom. A friend 
writes: "Is it not significant that the day for the 
transfer of power to India should have been fixed 
for the 15th of August, the death anniversary of 
the great patriot Mahadev?" “He calls upon 
Gandhiji to see that the nation does not forget 
Mahadevbhai on the day of the celebrations. 
Gandhiji has suggested fasting, prayer and 
spinning for the celebration. It should include an 
homage to those whose sacrifices have brought 
about the dawa of freedom, May God give us the 
strength to follow in their footsteps and enable us 
to preserve the hard-won freedom in all its glory. 
Аз a matter of fact the freedom today in the midst 
of communal disharmony, shortage of food and 
clothing is shorn of all its glory. To make it worth- 
while all have to work hard. Construction is much 
more difficult than destruction, 

Rawalpindi, 31-7-47 
Good or Great? 

A young American pacifist came to see Gandhiji 
some days ago. He had brought a note of introduc- 
tion from Miss Muriel Lester. He told Gandhiji 
how she had carried the message of peace to young 
Americans during the war and explained to them 
why they should stay out of the war, He asked 
Gandhiji how young American pacifists should 
behave today. 

Gandhiji’s reply was that they should behave 
аз they would have, if the war was still going on. 
Even if they are a few individuals, they should not 
hesitate to do the right thing The few would 
multiply into many. 

The friend was eloquent about Miss Lester. 
He had great admiration for her. He thought she 
was one of the greatest womei 

“She herself would contradict it, " said Gand, 
"There ате many great women, butwery few good 














women. If you had said that she was a very good 
woman, you would have been right. A true 
pacifist’s language must be correct and thought 
exact. If you want to play your part effectively in 
this movement against war, you have to model 
your life accordingly. The movement against war is 
intrinsically sound. No one can question the value 
of peace, Yet it has not made enough headway. 
The fault lies with the pacifists. " 

The friend turned back to what Gandbiji called 
inexact language on his part because he had 
described Miss Lester as the one of the greatest 
women. He said he had called her great because 
she was good. Gandhiji retorted that he never knew 
that goodness and greatness were synonymous 
terms, A man might be great, yet not good, 

New Delhi, 27-7-47 S. N. 
REALIZATION OF DIFFICULTY 
( Ву M. K. Gandhi) 
An English sister reading my recent speeches 


giving a glimpse of my grief over the happenings 
in India writes : 





" Does not this deep agony, this descent into hell, 
this feeling of something near despair, mean that 
you ought to extend your life span even further 
than 125 years? How very much easier ib would 
be to die! . . . Day and night one feels the harrow 
of hell ©. * 

I know that she is not joking when she expects 
me to extend my life span even further than 125 
years. She is a brave woman of great faith. With 
me there is no question of extending my life span 
even to one day longer than the allotted time. I 
am fatalist enough to believe that not a blade of 
grass moves but by His will. What I have done 
and still would wish to do is to aspire after a life 
of 125 years, provided that it is a life of uttermost 
service of humanity, But sucha wish becomes quite 
empty if it is not accompanied by the requisite 
correctness of conduct. Answering the description 
of a steadfast man of the Gita, such are the 
lines according to Sir Edwin Arnold's rendering : 

Arjuna 

What is his mark who bath steadfast heart, 

Confirmed in holy meditation ? How 

Know we his speech, Keshava ? Sits he, moves he 

Like other шеп? 

Krishna. 
When one, O Pritha's Son | 
Abandoning desires which shake the mind 
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Finds in his soul foll comfort for his soul, 
He hath attained the Yoga —that man is such t 
In sorrows nol dejected, and in joys 





Not overjoyed; dwelling outside the stress 
OF passion, fear, and anger; fixed in calms 
OF lofty contomplation; — such an one 
Is Muni, is the Sage, the trae Reolusa ! 
He who to none and nowhere ovorbound. 
By ties of flesh, takes evil things and good 
Nelther desponding nor exulting, stich 
Bears wisdom's plainest mark! He who shall draw 
As the wise tortoise draws its four feet safo 
Under its shiold, his five frail senses hack 
Under the spirit's buckler from the world 
Which else assails them, such ап one, my Prince | 
Hath wisdom’s mark! Things that solicit sense 
Hold off from the self-geverned; nay, it comes, 
‘The appetites of him who lives beyond 
Depurt,—aroused no more. Yet may it chance, 
O Son of Kunti! that a governed mind 
‘Shall some time feel the sense-storms sweep, and wrest 
Strong self-control by the roots. Let him regain 
His kingdom ! let him conquer this, and sit 
On Me intent. That man alone is wise 
Who keeps the mastery of himself! If one 
Ponders on subjects of the sense, there springs 
Attraction; from attraction grows desire, 
Desire fames to fioree passion, passion breeds 
Recklessness; then the memory —all betrayed — 
Lots noble purpose go, and saps the mind, 
"Till purpose, mind, aud man aro all undone, 
But, if ono deals with objects of the sense. 
Not loving and not hating, making them 
Serve his free soul, which rests serenely lord, 
Lo! such w man comes to tranquillity; : 
And out of that, tranquillity shall rise 
‘The end and healing of his earthly pains, 
Sinco the will governed sets the soul at peace, 
‘Pho soul of the ungoverned is not his, 
Nor hath If kmowlodge of himself; which laeked, 
How grows serenity ? and, wanting that, 
Whenoe shall he hope for happinoss ? 

The mind 
‘What gives itself to follow shows of sense 
Soth its helm of wisdom rent away, 
And, like a ship in waves of whirlwind, drives 
To wreck and death, Ошу with him, great Prince! 
Whose senses aro not swayed by things of sense— 




















Only with hin who holds his mastery, 
Show wisdom perfect, What is midnight-gloom 
To unenlightened souls shines wakoful day 


‘Yo bis clear gazo; what seems as wakeful day 
15 known for night, thick night of ignoranco, 
"lo his true-seeing oyos. Buch is the Saint! 
And like the ocean, day һу day receiving 
Floods from all lands, which never overflows; 
lis boundary-tine not leaping, and not leaving, 
Fed by the rivers, but unswelled by those: 
Бо is the perfect one, to his soul's ocean 
‘The world of sense pours streams of witehery, 
‘They leave him as they find, without commotion, 
Taking their tribute, but remaining sea, 

Yea; whoso, shaking off the yoke of flesh. 








Lives lord, not sotvant, of his lusts; set free 
From pride, from passion, from the sin of "Self", 
Toucheth tranquillity! O Pritha’s Son! 
That is the state of Brahma! There rests no dread 
When that last step is reached! Live where he will, 
Die when he may, such passeth from all plaining, 
To blest Nirvana, with the Gods, attaining. 
I confess that in spite of my trying to reach 
the state, I am far away from the condition of 
equipoise. I realize how difficult it is in the face 
‘of the storm raging round us. 
She says in the same letter 
“The only comfort is that mankind, some of it, 
has discovered its innate impotence apart from God." 
Motto in her letter-head is: 
"In hearts too young for enmity 
There lies the way to make men free . 
How true and yet how difficult ! 
New Delhi, 22-7-47 
CONSTRUCTIVE SOCIALISM 


William Morris was a socialist ifever there was 
опе. In all that he did, wrote and was, he was 
every inch a socialist. His ideas and principles are, 
therefore, capable of being a precious guide to all 
those in India who would hasten the coming of 
socialism. 

In his recentarticle about the meaning of socialism 
Gandhiji has stressed the fact that the deepest motive 
of socialism is and ought to be ethical, Morris provides 
a significant illustration of this truth. A rich man 
used to refinementand luxury, he broke away from 
ease and comfort to fellowship with the poor man. 
He felt for those who were condemned to work 
for fear of starvation and who did not know the 
pleasure of working for work's own sake. He 
regarded labour with the eye of a fellow-labourer. 
He wasasocialist nor because he was animated by 
scientific theories of economic betterment but 
because he desired for every man and woman an 
un-anxious life in which they might do all that 
was best worth doing. He had no use fora material 
paradise of comfort and leisure if the new world 
did not give joy, peace and harmony for all. His опе 
hope about the new world was that it might end 
de-humafiizing labour. In reviewing an American 
Utopia, Mr. Bellamy's Looking Backward, he raised 
his protest against the apotheosis of machinery and 
the glorification of the life of large towns. A 
beautiful thought із thus expanded in the article : 

“Tt is necessary to point out that there are 
some Socialists who do not think that the problem 
of the organization of life and necessary labour oan 
be dealt with by a hugo national centralimation, 
working by a kind of magie for which no one feels 
himself responsible; that on the contrary it will be 
necessary for tho unit of administration to bo small 
enough for every citizen to feel himself responsible 
for its dotails and be interested in them; that 
individual men cannot shuffle off the business of 
life on the shoulders of an abstraction called the 

State, but nfustdeal with it in conscious association 
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with euch other; that varisty of life is as much an 
aim of true Communism as equality of condition, 
and that nothing but an union of these two will 
bring about real freedom; that modern nationalities 
are mero artificial devices for the commercial war 
that wo sesk to put an end to, and will disappear 
with it; and finally, that art, using that word in 
its widest and due signification, is not a mero 
adjunct of life which free and happy men can do 
without, but the necessary expression and indispensa- 
blo instrument of human happiness.” 














The change that Morris desired was not in the 
machinery of life but in the very civilization that 
man has evolved. His socialism is deeper than po- 
litics and economics. It is full of the magnificent 
expression of the urge of life towards truth, beauty, 
peace, freedom and fellowshi 

Morris was rigidly scrupulous with regard to the 
means adopted to achieve the end. He wrote, “1 
have a religious hatred to all war and violence.” 
He says that he made it his duty " to sow the seed 
for the goodwill and justice that may make it 
possible for the next great revolution which will 
be a social one, to work itself out without violence 
being an essential part of it.” OF this great change 
he has a great visio 








^ When the change comes, it will embrace the 

whole of society, and there will be uo discontented 
class left to form the elements of a fresh revolution. 
Th is necessary that the movement should not be 
ignorant, but intelligent. What I should like to have 
now, far more than anything else, would be a body 
of able, high-minded, competent men who should 
aot as instructors, I should look to those men to 
proach what Socialism really is—not a change for 
the sake of change, but в change involving the very 
noblest ideal of human life and duty; a life in which 
every human being should find unrestricted scope 
for his best powers and faculties,” 

He sees modern society as the product of a 
pact made between selfishness and selfishness but 
he was not sanguine of a speedy change by impa- 
tient agitation or hasty revolution. He held that 
the socialist’s duty was to guard himself against 
“opportunism and intriguing, and the making of a 
party" in the eagerness to achieve results quickly. 
On the other hand, he held that Socialism can 
succeed only when the Socialists aim at founding 
a religion, the religion of love and fellowship. 
He wrote: 

"Phe educational process therefore, the forming 

а rallying point for dofinito aims, is necessary to 

Our success; but -I must guard against misunder- 

standing. We must be no mere dobating olub, or 

philosophical society; wo must take part in all 
really popular movements whan we can make our 
own views on them unmistakably clear; that is 

a most important part of the education in 

organization. 

" Education towards revolution seams to mo 
фо express in three words what our poliey should 
be; towards that New Birth of Society which we 








we mus 
with 


know must come, and which, therefore, 
strive to help forward so that it may come 
as little confusion and suffering as may be." 

Again he says: 

"'Our business, “I repeat, is the making of 
Socialists, ie. convincing people that Socialism is 
good for them and is possible. When wo have 
enough people of that way of thinking, they will 
find out what action is necessary for putting thoir 
principles in practice. Thorefore, I say, make 
Socialists, We Socialists сап do nothing else that 
is useful. 

Morris also teaches us that we should not delude 
ourselves with belief in the finality of any system. 
He wrote: “I do not believe in the world being 
saved by any system,—I only assert the necessity 
of attacking systems grown corrupt.” He teaches 
us that we should look not to the label on the 
forehead or to the badge on the breast but to the 
purity of passion within. Morris also knows that at 
heart all good men and true have the same things 
though they may strive in different ways and in 
different circumstances. It is Morris who speaks 
when one of his heroes says: 

“I pondered all these things and how men 
fight and lose the battle, and the thing they fought 
for comes about in spite of their defeat and when 
ib comes about, ib turns out not to be what they 
meant, and other men have to fight for what they 
meant under another name," 

The strength of Morris's Socialism is derived 
not from a hatred of the rich but a real feeling 
for the poor. He said: " The contrasts of rich and 
poor are un-endurable and ought not to be endured 
by either rich or poor." He deplored the fatal 
division of men into the cultivated classes and the 
degraded classes which competitive commerce has 
bred and fosters. “While the rich enslave the 
poor, they themselves are not happy, and are 
always trying to ruin each other. Socialism will 
end this war by abolishing classes: this change 
will get rid of bad housing, under-feeding, over- 
work and ignorance.” 

What lay at the root of his belief was that 
everybody can be above want, can enjoy the 
pleasure of useful and happy labour and above all, 
can share in the larger intellectual and spiritual 
life, This is also the belief of every socialist. His 
first duty is to get others to share this belief with 
him. He can do this only when he practises. what 
he preaches, and above all only when he adds to 








his burning sincerity, love and consideration 
towards those whom he would convert to his 
belief. 
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THOU TOO GUJARAT! 
( By M. К. Gandhi) 
Shri Maganbhai Desai has sent me a copy of 
his correspondence with Shri Ratanlal Parikh. The 
latter writes: 





“The newspapers report that the Congress 
Party bas decided that Hindi written in tho, Deva- 
nagari script should be the lingua franca of the 
Indian Union. This has had a profound effect upon 
the public mind. ‘They aro exsited nnd opposed to 
the Urdu script. Tt is as well that the move for the 
propagation of tlie Ordu seript is not living thing! 

en staunch Congrossmon haye begun to oppose 
it els wea GE ОООО ene fu 

Hindustani examinations to be held in Februery 

is likely to be greatly reduced." 

I hope that what Shri Ratanlal says is not true. 
The Gujaratis are not to act thus foolishly. I do 
not approve of the dislike of the writers for the 
Urdu script, though I would be prepared to account 
for it. But for фе life of me I cannot understand 
this thoughtless dislike of the script. Does it not 
betray a bankruptcy of wisdom? The Gujaratis are 
reputed as businessmen. In doing business, they do 
not discriminate between friends and foes. They 
gladly make money from both. Will this same 
businesslikeness forsake them in politics or in the 
use of the script? 

In Delhi I daily come in contact with Hindus 
and Muslims. The number of the Hindus is larger. 
Most of them speak a language which has very 
few Sanskrit words and not maay more Persian ot 
Arabic. They or the vast majority do not know the 
Devanagari script. They write to me in indifferent 
English and when I take them to task for writing 
in a foreign language, they write in the Urdu script. 
If the lingua franca is to be Hindi and the script 
only Devanagari, what will be the plight of these 
Hindus? 

But-I confess that my insistence on Hindustani 
is a proof of my partiality forthe Muslim brethren, 
though not of Gujarat. The Muslims of Gujarat 
do not know Urdu. They learn it not without difti- 
culty. Their mother tongue is Gujarati. But the 
language of the Muslims in North India is undoubt- 
edly Hindustani i. е. simple Urdu. I do not mind 
their calling it Urdu. The millions of the villagers 
of India have nothing to do with books. They speak 
Hindustani, which the Muslims write in the Urdu 
script and the Hindus in the Urdu or in the Nagari 
script. Therefore, the duty of people like you and 
me is to learn both the scripts. The Gujaratis decided. 
to perform this duty with gladness, They joyously 
accepted Hindustani as the lingua franca. They did 
not swallow it like a bitter pill. Why then have 
they developed а dislike for the Urdu script now ? 
For me it has become all the sweeter in the midst 
of the deadly bitterness surrounding us. The non- 














Pakistani Muslims are all the dearer to me, They are 
not to look to Pakistan for the safety of their 
honour, person and property. Such a thing would 
be a shame for us of the Union. Sanatana Hindu 
Dharma is пог circumscribed like the proverbial 
frog in the well. It is as broad as the ocean. Thus 
interpreted, it is the property of all mankind, no 
matter by what name it is called. A Malyali com- 
mentator of the great epic the Mahabharata has, in 
my opinion, correctly called it the history of mankind. 
But be it as it may, the word Hindu is not derived 
from Sanskrit, The foreigners called the inhabitants 
on this side of the river Sindhu, Hindus, We have 
adopted the title. Manu is nor the name of any one 
man. It is an equivalent of Adam, the first man. 
The Law of Manu is known as Manava Dharma 
Shastra (the Law for Mankind). It is given 
by the first man under inspiration. One can only 
guess as to how many of the shlokas are the 
original work of Manu and how many are inter- 
polations. Dr. Bhagavandas has pointed out certain 
interpolations. The Arya Samaj looks upon certain 
others as such. There has been some difference of 
opinion even on the interpretations. In my opinion, 
whatever out of them appeals to the head and 
heart of the wise, is the law for mankind. There 
is, therefore, always room for addition or subtraction. 
The shlokas looked upon as interpolations are the 
result of the efforts, successful or unsuccessful, of the 
reformers in different ages. Such a law belongs to 
all mankind. Tt does not permit of discrimination 
on grounds of caste and class. It knows no distinc- 
tions between the Hindus, the Muslims and the 
others, "This is mine and that is some one else's, 
is the calculation of narrow minds,” is one of the 
pearls of wisdom. 

On the basis of this immortal shloka you and I 
cannot discriminate between Hindustan and’ Paki- 
stan. What even if you and I happen to be the 
only ones having such a belief? If we are true, 
others are bound to follow us. 

The Congress has always kept a broad vision. 
Today it is needed more than ever before. It is 
permissible to say that India has accepted partition 
at the point of the bayonet. This settled, fact 
cannot be unsettled in the same way. The two 
can be one only when there is heart unity. 

The omens today seem to point to the contrary. 
During the crisis the Congress must stand firm 
like a rock. It dare not give way on the question 
of the lingua franca of India. It cannot be persi- 
anized Urdu or sanskritized Hindi. It must be a 
beautiful blend of the two simple forms’ written 
in either script. How I wish Gujarat would remain 
unaffected by the gathering storm! Will those 
who have soared high, now crash at the first blow? 
If I could have my way, such a thing would not, 
happen. There is a Gujarati hymn which says,’ 
“Will he who has been purified by the fire of 
love ever turn back ?" Let us follow the poet. Let 
us not turn away from the Urdu script. One slip 
of the foot is likely to hurl us down. Thank God, 
the newspaper report was untrue, The consideration 
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of the question has been postponed by two or 
three months. Let us hope sanity will prevail. 

On the train to Kashmir, 31-7-47 

(Translated from the original in Gujarati) 


THE CHURNING OF THE OCEAN 


An English friend who has adopted India as 
home, writes to Gandhiji : 

“What joy is left in national work? Where 
and how can T work for your ideals? Of all moments 
in history this was the time for India fearlessly to 
throw her armies to the winds. And now instead 
of that we are to have two rival armies! Indis is 
being dragged down to inevitable destruction. Tt is so 
simple, Why cannot people see that armies are the 
death-irap of mankind? Huge sums are to be spent 
on developing this death -trapin India and what is 
left. Over on industrialization with all its evils. 

" Cannot those of us who believe in your ideals 
got away from this path of negation of all that 
wo have lived for and have some outlet of our own ? 

" Will not out Bapu come out of the blind whirl- 
pool and call us together in some quiet place where 
we can open out our hearts to him and seek in bis 
guidance some path of common action in direct service 
of Truth and Non-yiolence ? In this shattering 
cataclysm, if the few of us who believe do not 
band together, our scattered strength may be lost in 
the storm." 

Gandhiji would love to do that. But today hefeels 
he must not. His one thought is to get to Bihar 
and Noakhali as early as possible. If the minorities 
in both the parts are as secure as the leaders of 
both the Congress and the League have stated in 
their recent statements, he will return refreshed. For 
the time being he wishes to go to Bihar and Noakhali 
аз оп a pilgrimage to the Himalayas. After that he 
would love to settle down to constructive work and 
thus bring nearer the dream of Rama Rajya with 
such of his co-workers as would be willing to stand 
by his ideals. He has always been essentially a 
social reformer. He was dragged into politics because 
he found from experience that social reform was 
impossible without political freedom. Now that 
political serfdom seems to have gone, his real work 
in life should command his time and attention, In 
the special train that carried Gandhiji and the 
leaders to prison on the fateful morning of the 9th 
of August, 1942, the late Shri Satyamurti told 
Gandhiji, " Bapu ! your real work will start when 
India is free.” India is at last on the threshold of 
freedom. Will the shock of division destroy all that 
Gandhiji has lived for and worked for? The eyes 
of the whole world are fixed on India. In the 
mythological churning of the ocean were discovered 
poisen and nectar along with other valuable gifts. All 
the gifts were shared by the Devas and the Asuras. 
The Lord Shiva had to swallow the poison to save 
the world. The mighty struggle for India’s indepen- 
dence might well be compared with the churning 
of the ocean. It has yielded the nectar of indepen- 
dence and the poison of partition. There are many 
who have had to swallow the poison. Let us hope 
like the figurative Lord Shiva they will emerge all 
the stronger for the deadly drink. 

New Delhi, 27-7-'47 
























S.N. 


GANDHIJI'S SPEECHES 
New Delhi, 25-7-47 
Cow. PROTECTION 

In his post-prayer speech Gandbiji said thar 
Rajendra Babu had told him that he had received 
about 50,00 post cards, 30.000 letters and thousands 
of telegrams asking for prohibition of cow slaughter 
in the Union of India. A telegram was received 
today saying that а pandit had undertaken a fast 
in Cawnpore on that issue, Hindu religion prohi- 
bited cow slaughter for the Hindus, not for the 
world, Religious prohibition came from within 
Any imposition from without meant compulsion. 
Such compulsion was repugnant to religion. India 
was the land not only of the Hindus but also of the 
Muslims, the Sikhs, the Parsis, the Christians, the 
Jews and all who claimed to be of India and were 
loyal to the Union. If they could prohibit cow 
slaughter in India on religious grounds, why could 
not the Pakistan Government prohibit, say, idol 
worship in Pakistan on similar grounds? He was 
not a temple-goer, but if he was prohibited from 
going to a temple in Pakistan he would make it a 
point to go there even at the risk of losing his 
head. Just as Shariat could not be imposed on the 
non-Muslims, Hindu law could not be imposed on 
the non-Hindus. He told the audience that many 
Hindus were guilty of cow slaughter by slow torture. 
It was the Hindus who exported cows outside India 
well knowing that they were to be slaughtered for 
beef extract which came to India and which the 
children of orthodox Hindus ate without compunction 
under medical advice. Were they not co-partners in 
cow slaughter ? 

TREE PLANTATION 

Gandhiji next referred to the Tree Plantation 
Week in Delhi. Many big people had taken part in 
it including the Vicereine. He was told that none 
but she had thought of watering the trees after 
planting. The official who originated the idea of 
tree planting did not do it for fancy nor was it 
meant only for the monied men. It began with them 
so that the others would copy them and thus add 
to the wealth and rainfall of India. Deforestation 
led to diminished rainfall. Moreover, trees required 
little care except in the early stages. An acre of land 
used for growing fruit trees would give greater 
yield than a crop of wheat over the same area, 
They should also take to growing salad vegetables 
in pots on their open terraces. Love of growing 
edibles on open patches of ground or in pots provi- 
ded healthy employment combined with innocent 
amusement. 

PROTECTION OF MINORITIES 

The question he had no time to answer yester- 
day, Gandhiji answered today. How were they 
to behave towards the Muslims in the Union 
ini view of the atrocities committed by them 
in many places? It had become difficult to 
trust the Muslims they met—and bow were 
they to ensure the protection of the non-Muslims 
in Pakistan? He һай, he hoped, answered the 
question more than once. Yet evidently the answer 
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bore repetition. India was equally the home of the 
Hindus and the non-Hindus. All religions were on 
their trial. He had already confessed his own 
mistake. He had imagined that the weak could be 
non-violent. Ir was not so. If they could shed their 
cowardice the Muslims would recognize their 
bravery and would cease to worry them, In the 
Union they were, therefore, bound to treat all with 
equal regard. In the absence of that bravery which 
non-violence alone gave, they had the law of 
revenge — division of army might well mean a graphic 
lesson in that law. The division rendered the army 
weak, if not useless, as an effective defence against 
foreign aggression. He had shown how, if they did 
not take care, India might even have to pass through 
military dictatorship. Was it to be the fate of India 
to win freedom with one hand and lose it with the 
other ? The Dutch seemed to be trying to deprive 
Indonesia of her freedom. Whatever their previous 
faults the British were leaving India of their own 
accord. A fratricidal war was bound to result in 
the loss of that freedom. If they acted correctly 
in the Indian Union, no one would dare touch the 
non-Muslims in Pakistan, however small their number 
might be. It was, therefore, a good sign that the 
leaders of both the communities had made a state- 
ment that they would accept the decision of the 
Boundary Commission whatever it was. They had 
also said that the minorities and even erstwhile 
political opponents would be quite safe in either 
part of India. Correct conduct required that they 
should believe what they had said till proved 
otherwise. 

New Delhi, 26-7-47 


STRIKES 

Speaking after prayers Gandhiji said that from 
what he had heard and read in the newspapers it 
seemed that strikes were becoming a nuisance in 
India. At Calcutta there was a ' Pens Down’ strike 
in the Accountant General's Office: Services like 
this were public utility services. Dislocation of these 
would dislocate public life. He was not the one to 
tell the clerks and the others in these departments 
to slave away under any conditions. But there were 
other and unobjectionable ways of getting redress. 
The Pay Commission had recommended a large 
increase in the salaries of the lower staff. But 
they wanted still more. That seemed to be the 
cause of the strike. Why should the Director get, 
say, Rs. 2000 a month and the chaprasi Rs. 20 a 
month? It certainly sounded odd, He for one 
believed that under ideal conditions the barrister 
and the bhangi should both get the same payment. 
But he knew, as everybody else did, that society 
all the world over was far from the ideal, It was 
not possible to pay everyone Rs. 100 per day. He 
knew too that the barrister did not deserye what 
he got. But clients gladly paid fabulous fees. 
Coming lower down, people would gladly pay four 
тиреез а day to а tailor, but not more than eight 
annas per day to a sweeper. Society needed patient 
and sustained education to bring it to the same level 
in earning. [t required much advanced training to 





teach that state of equality. Meanwhile every effort 
must be made to bridge the gulf between the pay- 
ments of the higher and the lower ranks. The 
Commission had done that. If it was not а satis- 
factory rise, the causes must be examined. Among 
these must be the capacity of the country to bear 
the additional burden. There was no such thing as 
ап abrupt ascent in life. Let them not kill the 
goose that laid the golden egg. That process 
would: spell insolvency of the land. 

In Bombay, he had learnt, the Government had 
already put into practice the recommendations of 
the Pay Commission, But there was ап agitation for 
a still higher increase. There was now a threat of a 
token strike of a day. He hoped that there was 
no truth in the statement. If there was, he hoped 
that the matter would not be allowed to go beyond 
a threat, If it was meant seriously, he would ask 
the leaders of the movement to think twice before 
embarking on what appeared to him to be a 
meaningless adventure, unless it was an attempt 
to test the strength or the influence of the leaders 
behind the movement. If such was the case, he 
could only regard it as a dangerous move harmful 
to the country, Let all who had influence in life 
remember that any manoeuvring for party gains 
might endanger the freedom they were about to 
gain from foreign domination. 

New Delhi, 27-7-47 
PRINCES AND PARAMOUNTCY 

Gandhiji drew the people’s attention to the 
conference of the Princes called the day before 
yesterday by the Viceroy. It was right that the 
latter should now explain to the rulers what their 
position was going to be. Gandhiji expressed 
the opinion that what the Viceroy had said in the 
main appeared to be correct. It was well-known 
that up till now the Princes had lived secure under 
the shelter of British guns. Britain was the para- 
mount power and had concluded treaties with 
some of the Princes. The latter had to do the 
bidding of the paramount power and they could 
not even appoint their own Divans. But paramountcy 
was now going and while the Viceroy said that 
legally and technically the States were independent 
because that paramountcy was not devolving on 
either of the dominions, he advised the rulers to 
join one or other dominion rather than be in 
isolation. It was ridiculous for them to remain aloof 
and to maintain their independent existence. The 
British could not compel them to join one or the 
other dominion. The days of British compulsion 
were gone for ever. But, as the Viceroy said, it 
would be wisdom for the Princes to make their 
choice and enter one or the other dominion, having 
due regard to their geographital situation and the 
compulsion of that position. 

There was one lacuna in the Viceroy's speech 
which perhaps was inevitable but which Gandhiji 
said, he had aright to refer to. He was froma 
small Kathiawad State himself. He knew what the 
position meant. There was no mention of the 
people of the States, The British had occasionally 
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hauled a Prince over the coals for misgovernance, 
But, by and large, the Princes had lived lives of 
ease and luxury and exploited their subjects. Now 
that the Imperial Power was going, the Princes 
would naturally welcome its departure in the sense 
that the weight of paramountcy was to be with- 
drawn. In another sense they might foolishly resent 
the paramountcy of the ryots. He suggested to 
them that they should regard the peoples para- 
mountey as a privilege to be prized, It would add 
to their moral weight and redound to their credit. 
But this meant that they should become truly the 
first servants of the people, They had to show the 
spirit of service in action, they should act on the 
advice of the prajamandals or real leaders of the 
people. That would be wisdom and in that way 
alone could the people feel with the rest of India 
the glow of freedom. 

The prajamandals had no experience of admini- 
stration and of running the government, But the same 
was true of the leaders who were running the 
Central Government. They were lions outside. In 
office they had become lambs. They were slaving 
away night and day in order to serve the people. 
Therefore, the prajamandals were to be approached 
with trust. 

The Princes were on their trial. The taxes they 
received should be spent for the welfare of the 
ryots, зо that they received ten-fold return for 
what they paid. The States’ people comprised pro- 
bably one fourth of the whole of India. Would the 
ten crores of the States’ subjects be able to rejoice 
on the 15th of August ? 

A simple Muslim girl had written to Gandhiji: 
^ Freedom has come. But shall I call it freedom or 
ruimation ?" There was force in what the girl had 
said. The British could have said that paramountcy 
would devolve on the dominions and they could have 
adjudicated as to which dominion each State was 
to join, Unfortunately they did not choose to do 
so, Nevertheless, the Princes road was clear. He 
hoped that they would choose the right course 
forthwith and assist in making the whole of India, 
though in two parts, a true democracy. There 
should be no mental reservations, All parties must 
lay all their cards on the table. It was now easy 
to understand why they could have no demonstrative 
celebration. He recommended, therefore, the celebra- 
tion of the event with fasting, prayer and deep 
heart searching. 

New Delhi, 28-7-'47 

Gandhiji said that that evening he proposed to 
answer some of the questions that were found 
in his correspondence file, 

CONGRESS AFTER AUGUST 15TH 

0. After the 15th of August will there be two 
Congresses or only one for both the parts of India, 
if there is to be any need for the Congress at all? 

A, In my opinion the need for such an organiza- 
tion will be greater than it has been upto now. 
No doubt the function will be different. Unless 
Congressmen foolishly subscribe to the theory of 
two nations based on two religions, there can be 








only one Congress for one India. Division of India 
does nor, ought not to, divide the All India body. 
India does not become two nations because it has 
been cut up into two sovereign States. Supposing 
опе or more States remain outside the two domi- 
nions, will the Congress exclude them and their 
people from the National Congress? Will they not 
rather demand special care and attention from the 
Congress? Problems more intricate than before, 
will certainly arise. Some of them may defy solution. 
That will be no reason for cutting the Congress 
in twain. It will evoke greater statesmanship, 
deeper thinking and cooler judgment than hitherto. 
Let us not anticipate paralysing difficulties. Suffi- 
cient unto the day is the evil thereof. 
CONGRESS AND COMMUNALISM 

The second question is: 

0. Will the Congress become a communal 
body now? There is an insistent demand for it. 
Now that the Muslims řegard themselves as aliens, 
why should we not call the Union, Hindu India 
with an indelible stamp of Hindudom on it? 

А. This question betrays gross ignorance. The 
Congress can never become a Hindu body. Those 
who will make it so are enemies of India and 
Hinduism. We are a nation of millions. Their 
voice no one has heard. Insistence, if there is any, 
is confined to the busybodies of our cities. Let 
us not mistake their voice for the voice of the 
millions of India's villages. Thirdly, the Muslims 
of the Union have not declared themselves as 
aliens. Lastly, in spite of the many shortcomings 
of the Hindus, it can be safely claimed that 
Hinduism has never been known to be exclusive. 
Many persons claiming different faiths make us 
one and an indivisible nation. All these have an 
equal claim to be the nationals of India. The 
so-called majority community bas no right to 
impose itself on the others. Might of numbers or 
of the sword shall not be right. Right is the 
only true might, appearances to the contrary 
notwithstanding. 

NON-MUSLIMS AND THE PAKISTAN FLAG 

The third question is: 

Q. What should be the attitude of the non- 
Muslims towards the Pakistan flag ? 

A. That flag has not yet come into being. 
Probably it will be the same as the Muslim League 
flag, If it is identified with Islam, it must have a 
flag which is common to all Muslims of the world 
and it should command the universal respect of 
all who are not inimical to Islam. I know of no 
such flag either for Islam, Christianity, Hinduism 
or any other faith. Not being а student of history, 
Tam subject to correction. If the Pakistan flag, 
whatever its design, represents all its inhabitants 
equally, irrespective of religion, it will command 
my salute as it should yours. In other words, the 
dominions must not be enemies one of the other. 
Dominions of the Commonwealth cannot be enemies 
of one another. I am watching with painful interest 
how:the South Africa Dominion behaves towards 
the Dominions of India. Can they afford to be 
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anti-Indian? May the Européans of shat, dominion 
refuse even to travel in the same compartment 
with the Indians because they are Indians ? 

New Delhi, 29-7-'47 

At the beginning of his post-prayer speech 
Gandhiji introduced Shri Prabhakarji of Sevagram 
who had conducted the prayers the day before 
and sung at the prayers that day. He wasa Harijan. 
He had been rendering valuable service to the 
poor villagers by working at the Ashram hospital, 
now known as the Kasturba Hospital and conducted 
the prayers at the Ashram, 

IN FULFILMENT OF A PROMISE 

He informed the audience that he was leaving 
for Kashmir on Wednesday, the 30th inst. The talk 
of his going to Kashmir had been going on for a 
long time. He was not very keen to go, although 
everyone should wish to visit that beautiful place. 
He was going as a matter of duty to fulfil a pro- 
mise made to Pandit Jawaharlal Nehru. 

"After his return to India from South Africa in 
1915, he met the late Maharaja of Kashmir at the 
Kumbha mela at Haradwar. The Maharaja invited 
him to Kashmir. But he had no time then. In 1938 
he was the guest of Khan Saheb Abdul Ghaffar 
Khan at Abbottabad. Sir N. Gopalaswamy lyengar 
was then the Prime Minister of Kashmir. He invited 
Gandhiji to go to Kashmir. It was almost decided 
that he would go. But he could not. In 1945 there 
was the Simla Conference. Important negotiations 
were going on at Delhi in which Pandit Jawaharlal 
was the chief participant, He went on what 
was to be a day's visit to Kashmir. But being a 
born fighter he got caught, in a fight with the 
State authorities and could not return, Maulana 
Saheb was the President of the Congress. He was 
upset and so was Lord Wavell that Panditji was 
held up. Gandhiji told Maulana Saheb to send a 
telegram to him to return immediately. His 
honour was the honour of the Congress and his 
commitment would be taken up by the Congress 
and that, if need be, Gandhiji would go instead. As 
a disciplined soldier that he was, Pandit Jawaharlal 
returned, When, therefore, over a month ago when 
Panditji felt that he should pay Kashmir a flying 
visit, Gandhiji offered to go in his place, provided 
the Viceroy had no objection to it. The Viceroy 
advised him to postpone his visit. After the pro- 
tracted delay it became a question as to who should 
go now. It was felt that Pandit Nehru's visit would be 
more open to misinterpretation than his (Gandhiji’s). 
As a matter of fact neither had any intention of 
influencing the decision as to joining one dominion 
ог the other. So far as he was concetned, he knew 
what he wanted to go for. He did not want to let 
the workers in Kashmir feel that they were neglected. 
Pandit Nehru belonged to Kashmir. The speaker 
was connected with Kashmir as President of the 
A. I. 5. А. He was not going to Kashmir to secure the 








release of Sheikh Abdulla. He was certainly going 
to see Begum Abdulla. He had no wish to see 
the Kashmir functionaries, though he was courteous 
enough not to object to any such proposal. He would 
certainly like to see common men and women of 
Kashmir whether Muslim or non-Muslim, So far 
as the accession to the dominions was concerned, 
he was firmly of opinion that it was the ryots 
who should decide, not the rulers. The British 
Government were a paramountcy imposed, The 
real paramountey is inherently vested in the ryots. 
His visit to Kashmir was thus in fulfilment of the 
promise referred to by him. He had no wish to 
address public meetings. 

He appealed to the public to let him have a 
quiet and peaceful journey. He was nof fit to stand 
the noise and din of the crowds. 

CELEBRATIONS ON AUGUST I5TH 

He was taken to task for advising the people to 
fast and pray and spin on the 15th of August. Was 
it not a sign of mourning? [c was not so. There 
was cause for sorrow in as much as the country 
had been cut in twain. But there was cause too for 
rejoicing in that the British power was quitting India. 
There was more than enough to chasten them. 
Even when there was cause for unmixed joy as on 
the 6th of April, 1919, when there was country- 
wide awakening and the Hindus, the Muslims 
and the others freely mixed with one another, he had 
advised the celebration by prayer, fasting and spin- 
ning. The reason for humbling themselves before God 
was now infinitely greater when brother was fight- 
ing brother, when there was shortage of food and 
clothing, and when the country’s leaders were called 
upon to shoulder a burden under which, without 
God's grace, the strongest back might well break. 

Some people were even thinking of having 
black flag demonstrations. He could not approve 
of such. There was no cause for mourning. 

He had heard that people were not willing to 
buy the old flags, which were in stock and asked 
for those with the new design. The leaders had 
told them that the meaning of the two flags was 
the same. The new one was also to be on pure 
khadi. The Khadi Bhandars should refuse ro sell 
new flags till the old stock was exhausted and if 
the people understood the spirit behind the flag, 
they would deem it ən honour to buy the old 
flags till the Bhandars which were the poor man’s 
property had any of them to sell. 
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WEEKLY NOTES 
DEPARTURE FOR KASHMIR 

‘After weeks of hopes and fears the people of 
Kashmir were relieved to learn that Gandhiji had 
at last started for Kashmir on the night of 
the 30th July. Ganghiji's one and only one 
hobby is his work. He does not care for sight- 
seeing and even those with him have often to mi 
beautiful scenery for the same reason. Mahadevbhai 
told me how he could not spare time to go and 
see the beautiful Gersappa Falls in the South during 
one of Gandhiji’s South India tours, Gandhiji was 
too busy and so, of course, was ‘his secretariat. 

But even Gandhiji was keen to visit the beauti- 
ful Kashmir. The talk about the proposed visit had 
gone on for weeks, Pandit Nehru brought maps 
and showed him what places he ought to visit. He 
read out to him passages about Kashmir from books 
and tried to enthuse him in every possible way. 
Seth G. D. Birla is an orthodox Hindu. As soon as 
he heard that Gandhiji wanted to visit Uttarkashi, 
he took up the idea with enthusiasm and eagerly 
went forth to make arrangements for the ‘old father's 
pilgrimage, But the idea was later dropped for the 
time being. Pandit Nehra is different. Pilgrimages 
do not suit him. He wanted the ‘old father’ to go 
to Kashmir, where he could find a little rest and 
peace and also give solace to the suffering people. 
Gandhiji needed the rest very badly and agreed to 
spend a fortnight in Kashmir, if there was time. 
But he did not wish to go there against the wishes 
оё the Viceroy. He took time to make up his 
mind. H. E. only wanted to advise. The result was 
that instead of a fortnight’ Gandhiji could spare. 
only three days for Kashmir. 

AT KASHMIR. 

He reached in the evening on Ist 
instant and left it on the morning of the 4th. 
During his stay there, all that he saw 
of Kashmir besides the road was the inside of 
Lala Kishorilal’s house, where he was putting 
up. He could not even spare a couple of hours 
to goand see the beautiful gardens of Shrinagar. 
Every minute was booked up. Allkinds of people 
came to see him. They were all unanimous in 
asking for the release of Sheikh Abdulla Saheb 
and other leaders and for the removal of the Prime 
Minister. Gandhiji told them that he had not come 
оп a political mission. He had no intention to ask for 
the release of Sheikh Abdulla Saheb. A satyagrahi's 
mere stay in jail was а most potent force to achieve 
the objective. 





At Jammu, which he reached on the 4th 
August, deputations of workers and students 
waited on him. "India will be free on the 15th of 
August they said. " What of Kashmir?" “That 
will dependon the. people of Kashmir," replied 
Gandhiji, What could the people do when Sheikh 
Saheb was behind the bars? they asked. A similar 
question had been asked in Shrinagar also, Gandhiji 
discouraged the tendency to rely on one man and 
feel helpless in his absence. They must learn to 
stand on their own legs. The leader's function was 


merely to help them in that. Spoon-feeding could 
not go on for ever. 


They all wanted to know whether Kashmir would 
join the Union or Pakistan. Gandhiji had not gone 
to Kashmir to discuss this question. It should be 
decided by the will of the Kashmiris, 

He had promised himself that he would make no 
speeches in Kashmir so as to make his visit devoid 
ofall political colour as far as was humanly possible. 
On the first day public prayer also was not held. 
But the authorities wrote saying that they had no 
objection to the prayers being held in the compound 
of the house where he was staying. So the prayer 
was held and was attended by thousands on the 2nd 
instant. Men and women flocked from the neigh- 
bouring villages to have a glimpse of the Mahatma. 
Friends and foes alike wonder at the hold he has 
on the masses. His mere presence seems to soothe 


them in some strange fashion. Those near him for 
long forget this fact. 


AT THE WAH САМР 

Gandhiji went up to Shrinagar via Rawalpindi 
but Ыз programme had been fixed already. He 
could not break journey at Rawalpindi and went 
straight up to Shrinagar. But his heart was with 
the sufferers of the Punjab. Therefore, he cut short 
his stay in Kashmir and returned to Jammu on the 
4th instant from where he motored down all the 
way аск to Pindi so as to spend some time 
with the refugees at the Wah Camp. The number 
of refugees in this camp had reached 24000 at one 
stage, But the fear of the coming 15th of August 
was fast driving them out of Western Punjab, They 
numbered about 9000 on the day of Gandhiji’s visit. 
They were all insistent chat the camp should be 
removed to Eastern Punjab before the 15th 
instant. They were terror-striken. The things 
that they had seen and passed through were too 
terrible to be faced again. They could not trust 
‘the Muslims. If left in Western Punjab, they would 
have no alternative except to embrace Islam or to 
die, they said, It was too painful for Gandhiji to hear 
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these things from the lips of the Sikhs whose Gurus 
had made such tremendous sacrifices for the sake 
of their religion. Was religion so cheap that it 
could be sold for the sake of life or property ? Why 
had they forgotten the glorious instance of Guru 
Govind Singh's boys who laid down their lives 
for their religion at a tender age? The Sikhs had 
taken to a life of luxury. It had robbed them of 
their valour, Could there be anything more tragic 
than that? He wanted them to develop superior 
bravery to that of the sword. That, to him, was 
the true test of valour. 


There was no cause to be frightened of the coming 
15th of August. He would have loved to stay 
im their midst till then and face the danger if 
there was апу. But he couldyifot do зо. He had 
promised to be in Noakhali before that date. There- 
fore, heasked me to stay on with the refugees tillthe 
15th. His post-prayer speech àt the Refugee Camp 
— the first one since he left Rawalpindi —dealt with 
his visit to Kashmir and the question of the 
refugees. It will be reproduced in the next issue. 
А Ат PANJA SAHEB 

The Wah Camp is situated at a distance of about 
2 miles from Panja Saheb, the famous Sikh Guru- 
dwara. From the Camp Gandhiji motored to Panja 
Saheb where he was taken to a cool underground 
room for rest. Two water channels leading from 
the main tank flow through this room. The tank 
is fed by a spring which yields lovely cool water- 
Bur like most holy places the tank is made extre- 
mely dirty by the thoughtless public. Before leaving 
Panja Saheb, Gandhiji visited the Gurudwara where 
an address was presented to him in Gurumubhi, 
It narrated the sufferings of the Sikh community 
and the dangers that faced them and their shrines 
in Pakistan. The Panja Saheb Gurudwara, is one of 
the oldest and holiest of the Sikh shrines. It owns 
property worth a crore or зо. It feeds one thousand 
mouths every day. Nowadays, nearly three to four 
thousand people are fed at the Guru’ ka langar 
everyday. Twice the Gurudwara was attacked by 
Muslim mobs during the recent disturbances, But 
with the grace of God, the attack was warded off and 
no harm came to the Gurudwara. But they wanted 
definite and concrete measures to insure the safety 
of the Gurudwara, Any damage to the Gurudwara 
would endanger the peace of the whole of the 
Punjab, they said. They also wanted Eastern 
Punjab to be made into a Sikh State Where 
Sikh religion and culture could prosper. Replying 
to the address Gandhiji id not consider it 
possible that Eastern Punjab should be handed 
over entirely to the Sikhs to govern, He felt that 
the Sikhs should never entertain such an unworthy 
ambition. The Sikhs were reputed, and rightly, to 
be a warlike race. With them of all the persons 
in the world, merit and merit alone should be the 
sole test for holding any office. He hoped that 
throughout the two dominions merit would be the 
sole test, The speaker invited the Sikhs to lead in 
this desirable competition, 

















Coming to the protection of Panja Saheb, Nankana 
Saheb and the other Gurudwaras that may be found 
in Pakistan or elsewhere, he said, “Do not look 
to any other power outside yourselves for the 
protection of these shrines. I would like every Sikh 
to be a defender of his faith and, therefore, of all 
the Gurudwaras and not merely of Panja Saheb which 
is one of the greatest. At the same time I want 
you to shed all fear about the future. I would ask 
you to rely upon the plighted word of the Muslim 
leaders. They had got their Pakistan. They have 
mo quarrel now with any one in India —at least 
they should have none. If your fears material 
and any attempt at desecration of the Guyudwaras 
is made by the Muslims, it will be contrary to the 
tradition of Islam as I know it. And those Muslims 
who take part in such desecration would be 
partakers in the destruction of Islam. Every faith 
is on its trial in India. God is the infallible judge 
andthe world which is His creation will judge 
the Muslim leaders not according to their pledges 
and promises but according to the deeds of these 
leaders and their followers. What I have said of 
the Muslim leaders is also true of the leaders 
and followers of other faiths. 

Rawalpindi, 6-8-'47 S. N. 


FOOD CRISIS AND SOIL FERTILITY 

The present crisis is not directly duc to the 
low fertility of the Indian soil. There are a number 
of factors which are responsible for the food-shortage. 
But the Government could really save the country 
from the crisis by taking steps, which it has failed 
to do, to increase production by applying manures to 
the soil. It is high time for the National Government 
to increase the crop production. If India can pro- 
duce more cereals like paddy, wheat, jowar, bajra 
etc. which form the staple and most important 
ingredient of the food materials, the chance of a 
famine or a crisis will be much less. Many parts of 
the country depending on rice haye always been 
substantially helped by the crops produced in Burma, 
Malaya, Siam and other countries. In the Travan- 
core State 367,000 tons of rice are annually imported 
ав against 250,000 tons produced in Travancore. 
Bengal and Madras have also to depend a 
good deal on imported rice. Hence there is plenty 
of scope for the better production of those cereals 
which respond well to treatment by nitrogenous 
compounds. 

‘The question regarding the exhaustion of the 
Indian soil has been repeatedly asked; but so far no 
satisfactory answer has been forthcoming. Dr. 
Voelcker in his Improvement of Indian Agriculture 
recorded the following results at Rothamsted (їп 
England) in the case of wheat grown on fields 
continuously unmanured for over 50 years: 














Crop yield in bushels 
por aote 
B years (1844-01) 17 
30 years (1852-71) 13.9 
20 years (1872-91) 111 
1 bushel 
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These results show that there is a slow deterio- 
ration of the unmanured fields at Rothamsted. Dr. 
Voelcker concluded that under existing conditions 
of agriculture, the soil of India must become gradu- 
ally poorer. 

On the other hand Howard and Wad in their 
Waste Products of Agriculture have stated as follows: 

"А good example of such a system of farming 
without manure is to be found on tho alluvial soils 
of the United Provinces, Indin, where field records 
of ten conturies prove that tha land produces fair 
crops year after your without any falling in fertility. 
A perfect balance has heen reached between the 
manurial requirements of the crops harvested and tho 
natural processes which reouperate fortility." 

G. Clarke ( late Director of Agriculture, United 
Provinces, India) in his presidential address to the 
Agriculture section of the Indian Science Congress, 
has stated the position in the following words: 

" When wo examine tho fasts, wo must pub the 
Northern Indian cultivator down as the most eco- 
nomieal farmer in the world ys far as the utilization 
of the potont oloment of fertility, nitrogen, goes. In 
this respoct he is more skilful than his Canadian 
brother. He cannot take a heavy ovor-draft of nitrogen 
from the вой. He has only the small current account. 
provided by а few pounds annually added by nature, 
yot he mises a erop of wheat on irrigated land in 
tho United Provinoos that is not far removed from 
tho Canadian avorago. He does moro with a little 
nitrogen than amy farmer I over heard of, We need 
not concern ourselves with soil dotorioration in these 
Provinces, The present standard of fertility ean be 
maintained indefinitely. . . . In India, wa have in 
existence at least a porfect balance betwoen tho 
nitrogen requirements of the orops we harvest and 
tho processes which reouporate fertility,” 

It is well-known that about half of every crop 
the root system remains in the ground at harvest 
time and thus provides the soil with cellulosic and 
other carbonaceous materials. From our experi- 
mental observations showing that cellulosic and 
other energy-rich substances when added to the soil, 
cause marked nitrogen fixation, it can be concluded 
thar from the exidation of the cellulosic and other 
organic substances, the nitrogen fixed on the soil 
surface, supplies the plant need. The nitrogen need 
of crops in the tropical countries, can be met by the 
nitrogen fixed from air due to the energy liberated 
from the exidation of the cellulosic materials, left 
behind in the soil after harvesting. Moreover, the 
available nitrogen in rain water in the tropics is 
greater than in that of temperate countries, In the 
cold countries, chiefly due to the inactivity of Azoto- 
bacter caused by the low temperature of the soil 
and lack of sunshine, the cellulosic and other energy- 
rich materials added to the soil along with plant 
residues, are not oxidized as readily as in tropical 
soils and hence much nitrogen fixation is not possible 
in the soil of temperate countries. This explains the 
slow deterioration of the unmanured fields of 
Rothamsted already referred to, From the above 
observations, it seems that in the tropical countries, 

















almost a constant yield of crop which is not high 
in unmanured fields, is possible, due ta the addition 
of nitrogen to the soil by the fixation of atmospheric 
nitrogen, caused by the energy produced from the 
exidation of plant residues, left in the soil or added 
toit. Also the available nitrogen in tropical soils is 
usually over 10% of the total nitrogen while in the 
countries having temperate climate, the available 
nitrogen is between 1 to 2% of the total nitrogen. 
It is clear, therefore, that the amount of ammonium 
and nitrate ions, available in tropical soils for 
plant growth, is much greater than that available 
їп cold countries, although the total nitrogen in 
cold countries may be double or treble of that in 
the tropical countries. 
MANURING OLD AND New 

Manuring can be done in two ways: by adding 
hitrogen-rich substances, e. g. nitrates, ammonium 
sulphate etc, and secondly, by adding carbonaceous 
substances which may help in fixing atmospheric 
nitrogen. The fertility is due to the ayailable nitrogen 
(as ammonia and nitrate) and it is by increasing 
the nitrogen content that the fertility of the soil 
can be raised. 

As regards inorganic manures, the artificial 
manures like ammonium sulphate, ammonium nitrate 
etc. which are likely to be manufactured in India, 
do not enrich the soil and increase soil fertility 
permanently. Most of these manures are lost as 
nitrogen gas without adding nitrogen to the soil. 
Hence, soils treated with such artificial manures may 
temporarily increase the crop yield but usually they 
deteriorate and their nitrogen content may fall off. 
On the other hand, organic manures like cowdung, 
farmyard manure, molasses etc., when added to the 
fields, not only add to the nitrogen they contain but 
the soil isalso enriched by the fixation of atmospheric 
nitrogen. The value of cowdung or molasses depends 
chiefly on its power to fix atmospheric nitrogen. 
In Rothamsted no combination of artificial 
manures has been found to be so effective as 
farmyard manure, in steadying crop yield from year 
to year and there was an increase in soil nitrogen 
to about three times its original value when 
farmyard manure was used for more than sixty 
years; whilst with ammonium sulphate and soda 
nitrate, the soil nitrogen has a tendency to fall off 
with time. Similar beneficial results of organic 
manutes over artificial nitrogenous compounds have 
been obtained with cowdung, molasses and leaves 
of plants in Allahabad and sunlight is actually 
utilized in increasing the nitrogen content of soil, 
when treated with organic manures. The experiments 
at Allahabad have fully established the fact that 
nitrogen fixation may be a non-bacterial process 
and it can take place readily in the complete absence 
of bacteria but with smaller velocity. 

In support of organic manures Dr. С. Ruschmann 
says: 








“° Tha increase of soil fertility, which is the aim 
of all the modorn solentifie and practical efforts, cannot 
bo attained by mineral manures. TThoso hy accelerating 

(Continued on р. 282) 
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STUDENTS’ DIFFICULTIES 
(By M. К. Gandhi) 

" Thore is un attempt today to bring together 
all the existing students" organizations in a National 
Convention, to revise the basis of tho student 
movament and to evolve a united national organization 
of students. What, in your opinion, should be the 
жоро of this now organization ? What activities 
should this students’ organization undertake in the 
now circumstances in tho country 2 ^ 
There is no doubt that there should be one 

national organization including the Hindus, the 
Muslims and the others. Students are the makers 
of the future. They cannot be partitioned. I am 
Sorry to observe that neither the students have 
thought for themselves nor have the leaders left 
them to their studies so that they can become good 
citizens, The tot began with the alien government, 
We, the inheritors, have not taken the trouble to 
rectify the errors of the past. Then the different 
political groups have sought to catch the students 
аз if they were shoals of fish. And stupidly the 
students have run into the net spread for them. 

Тс is therefore a herculean task for any students’ 
organization to undertake. But there must be a heroic 
spirit among them who would not shrink from the 
task, The scope will be to knit them together into 
опе. This they cannot do unless they will learn to 
steer clear of active politics. A student's duty isto 
study the various problems that require solution. 
His time for action comes after he finishes his 
studies. 

"Today students’ organizations aro moro con- 
qariy] with passing resolutions on political affairs 
tian devoting their energies to the task of national 
reconstruction. This is partly due to the attempts 
whioh political parties have been making to capturo 
tho stmdonta! organizations for their party purposes. 
Our present disunity too ean be traced to tliese 
party polities. We, therefore, want to evolve some 
method by which we сап prevent, tho repetition of 
АШ this party potitios and disunity in the proposed 
National йол of Students. Do you think it is 
possible for the students! organizations to eschew 
polities complotely? If not, what, in your opinion, 
is tho extent to whioh studante' organisations should 
jntarest thomselvas: in polities А " 

This question is partly answered above. They 
must eschew active politics. It is a sign of one- 
sided growth that all parties have made use of the 
student world for their purpose. This was probably 
inevitable when the purpose of education was to 
create a race of slaves who would hug their slavery. 
‘That part of the business is over, I hope. The 
students! first business is to think out the educa- 
tion that the children of a free nation should 

















receive. The education of today is obviously пог 
such. I must not go into the question as to what 
it should be. Only they must not allow themselves 
to be deceived into the belief that it is the func- 
tion only of the elders in the university senates. 
They must stimulate the faculty of thinking. I do 
not even remotely suggest that the students can 
force the situation by strikes and the like. They 
have to create public opinion by offering construc- 
tive and enlightened criticism. The senators having 
been brought up in the old school are slow to 
move. They can truly be acted upon by enlighten- 
ment. 











Today, the mujority of students ме not 
interesting thomsclvos in national sorvice. Many of 
thom aro cultivating what hey consider ° fashionable’ 
wostorn habits, and more and more students are 
resorting to! bad habits like drinking oto. There is 
little offiefoney and little desire for independent 
thinking. We want to tackle all those problems, 
and build up character, diseipline and officienoy in 
youth. How do you think wo сап do it?" 

This deals with the present distemper. It will 
disappear when a calm atmosphere is produced, 
when the students cease to be agitators and take 
to sober studies. A student's life has been rightly 
likened to the life of а sannyasi. He must be the 
embodiment of simple living and high thinking, Не 
must be discipline incarnate. His pleasure is derived 
from his studies. They do provide real pleasure 
when study ceases to be a tax the student has to 
pay. What can be a greater pleasure than that a 
student marches from knowledge to more knowledge? 
On the train to Patna, 

7-8-47 











IS HE' BURIED ALIVE? 
(By M. K. Gandhi) 
A correspondent from Hyderabad (Deccan) 
writes = 

“India has reached the present state on tho 
strsngth of Gandhi's ideals and practico based on 
them. Bub ia it nob oloar that wa are kicking the 
very ladder by which we have mounted so high? 
"Where are Hindu-Muslim unity, Hindustani, khadi, 
Village Industries? Is поб any talk sbout them 
hypocrisy?" 








There is substance in the biting criticism. But 
L cling to the hope that I am not yer buried alive. 
The hope rests on the belief that the masses have 
not lost faith in them. When it is proved that they 
have, they will be lost and I can then be said to 
have been buried alive. But so long as my faith 
burns bright, as I hope it will even if I stand-alone, 
I shall be alive in the grave and what is more, 
speaking ftom it, The correspondent forgets untouch- 
ability and prohibition. The former is rapidly dis- 
appearing And it looks as if prohibition is 
coming. Lam quite sure that if the Congress forsakes 
the ideals it adopted in 1920, it will commit suicide. 

On the train to Patna, 

778-47 

(Adapted fram the original in Hindustani) 
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NOTES 
The Reason for Addition 

During the three days I passed in Shrinagar 
though I had prayers in the compound of Lala 
Kishorilal’s bungalow, where I was accommodated, 
I made no speeches, I had so declared before leaving 
Delhi. But some of the audience sent me questions. 
One was: 

“I attended your prayer meeting last evening 
in which you recited two prayers of the other 
communities. May I know what is your idea in doing 
so and what you mean by a religion? " 

Аз I have observed before now, the selection 
from the Quran was introduced some years ago on 
the suggestion of Raihana Tyebji who .was then 
living in the Sevagram Ashram and the one from 
the Parsi prayers ar the instance of Dr. Gilder who 
recited the Parsi prayer on the break of my fast 
in the Aga Khan palace during our detention. I am 
of opinion that the addition enriched the prayer. 
It reached the hearts of a larger audience than 
before. It certainly showed Hinduism in its broad 
and tolerant aspect. The questioner ought also to 
have asked why the prayer commenced with the 
Buddhist prayer in Japanese, The selections of the 
stanzas of the prayer has a history behind it befit- 
ting the sacred character. The Buddhist prayer was 
the prayer with which :the whole of Sevagram 
resounded in the early morning when a good Japa- 
nese monk was staying at the Sevagram Ashram 
and who by his silent and dignified conduct had 
endeared himself to the inmates of the Ashram, 

Jammu, 5-8-47 
Why Not Indian ? 

His second question was why Lord Mountbatten 
was selected as the first Governor-General. The 
reason so far as I know is properly guessed by the 
questioner. There was no equally suitable Indian 
for the post. He, being the part, if not the sole, 
author of the conception lying behind the Indian 
Independence Bill, seemed to the members of the 
Interim Government to be the fittest person to 
pilot the ship of State safe through the troubled 
waters. The appointment if it was a credit to the 
British, was equally a credit to the Indian 
statesmen who had shown themselves free from 
prejudice and who were capable of rising above 
prejudice, They showed that they were brave enough 
to trust their erstwhile opponents, 

The Minorities 

He next asks why I do not agree that the 
minorities should quit their respective dominions. 

No one has asked me to agree. But I should 
oppose any such movement. There is no occasion 
to distrust the majority in either dominion. And 
in any сазе, now that there are two sovereign 
States in India, each has to ensure the proper 
treatment of the minorities in the other. Let us 
hope that such a contingency will never arise. I 
hold too that every right carries with it a duty, 
better still, there is no right which idoes not flow 
from duty duly performed. 





Leaving Politics after the 15th ? 

Fourthly, he asks whether I would leave politics 
after the 15th when India will be free. 

In the first instance there is no freedom ap- 
proaching the Kingdom of God. We seem to be as 
far from it as ever. And in any case the life of 
the millions is my politics from which I dare not 
free myself without denying my life work and God. 
That my politics may take a different turn is quite 
possible. But that will be determined by 
circumstances, 

Lastly he says, " You have done a lot of work 
in Bihar; why was the Punjab ignored?" 

All I can say is that my not going to the 
Punjab must not be counted as my neglect of the 
province. Nevertheless the question is quite apposite 
and has been asked more than once. The neatest 
answer I gave was that I had no call from within 
and my counsellors gave me no encouragement. 

Оп the train to Patna, 
7-8-47 M. K. G 
TRUE ISLAM 

( By M. K. Gandhi) 

A Muslim correspondent sends a letter which 
is give below barring personal references: 

Tslum is a universal roligion and its great mossage 
is to strivo and know the Truth, Tha following verses of 
Maulana Jalaluddin Roomi will explain what great 
effort is needed even for grout souls like Caliph Ali 
to know the Truth: 

1. Tho Prophet said to Ali, 'О Ali! 

Thou art the Lion of God, з hero most valiant 

Yot confide not in thine lion-like valour; 

But seek refuge under the palm troes of the truth 

‘Come undor the shadow of the Man of Reason, 

‘Thou canst not find it in the rond of tha traditionist. 

His shadow of earth is ws that of Mount Qal, 

His spirit is as а Simurgh soaring on high. 

Were T to tell his praisos till tho last day 

My words would not bo too many not admit of | 

ошфайшев! 

‘That sun is hidden in the form of n man, 

Understand me. Allah knows the truth ! 

2. Pass over names und look to qualities 

So that qualities may load thee to essence 

The differences of seotë arise from His namos 

When they pierce to His essence, they find His peace. 

‘Tho great tragedy of Muslim India today is that 
it has entangled itself in names and has ignorod tho 
teachings of Islam, whereby it could bavo passed over 
to knowing the reality. They act according to their 
Own natures, yet they attribute their actions to Islam 
forgetting thai: 

Tho moon sheds her light and the dogs howl 

Everyone acts according to bis nature 

То each his office is allotted by the divine доого, 

Т swear by Ages indeed man is at total 1 

Extept those who believe and do good deeds 

And those who preach for Truth and Non-violonco, 

T-would request you kindly to avoid bringing tho 
nama of Islam when you refer to the actions of 
the Muslims, as the two are today different. 

"Would that this Islam might be exhibited in 
the deeds under: Pakistan and the correspondent's 
taunt dispelled ! 

New Delhi, 20-7-47 
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FOOD CRISIS AND SOIL FERTILITY 
(Continued from p. 279) 

tho breaking down of humus are actually detrimental, 

Increase of crop by improving the soil properties, and 

groater returns by addition of plant food are two 

different things, which are often confused. The latter 
can be effected by mineral manures which met 
immediately. On tho other hand, to build up a good 
soil is a more lengthy process. While it is relatively 
simple to maintain the fertility of soil rich in humus, 
it is difficult in a soil which is mainly mineral to 
build up the necessary humus... Directly ог 
indirectly all plant and animal life is made possible by 
the soil humus. To its increase may be systematically 
employed all those organié materials which at present 
ate virtually whsted. The greatest attention should 
be devoted to tho nlbuminous or nitrogen containing 
organia тојогія and residuos of human and animal life." 

The best manure, well-suited for this hot and 
poor country like India, is certainly farmyard manure 
(cowdung) or any substance rich in carbonaceous 
compounds е. р. molasses, leaves, plant residues etc. 
When these materials are not available in large 
amounts, they may be mixed with ammonium sulphate, 
ammonium nitrate or urea manufactured in this 
country. To purchase artificial manures from abroad 
is likely to be costly and the poor cultivator may 
not be in а position to purchase imported thaterial, 

BURNING OF COWDUNG CRIMINAL 

‘As explained above cowdung or farmyard manure 
is definitely the best manure for increasing the 
soil properties and steadying the crop yield, If it is 
utilized properly, it may really serve as a boon to 
the poor Indian farmer by giving a rich return of 
steady crop-yield on a relatively cheap price. It is 
really a pity that cowdung being the most economic 
manure, the Indian farmer burns, knowing little 
that he is burning his own money. But the question 
arises as to what fuel should he use, Unfortunately, 
cowdung is the only fuel cheaply available to him. 
The Government in the past have totally neglected 
this important problem and seem to have no schemes 
even at present. Under a National Indian Govern- 
ment which propose to launch a thousand and one 
schemes for the improvement of Indian agriculture, 
steps must be taken to really better the lot of the 
Indian farmer by procuring some other fuel for his 
use and leave cowdung only for manuring purpose. 
lt may be useful to encourage tree-plantation or 
coal may be made available wherever possible, 

It has been suggested that preparation of compost 
for use in the fields may be useful; but agriculturists 
all over the world find its preparation tedious and 
laborious and are, therefore, not anxious to take it up 
seriously, From our experiments on the fixation of 
nitrogen by the addition of green and dry leaves, 
paper, straw, etc. to the soil in fields, we are of the 
opinion that it is more profitable to add these plant 
residues to the soil before composting. When these 
plant residues are added to the soil and ploughed 
under before the rainy season, in three months, 
they are considerably decomposed and the carbon 
of the materials undergoes oxidation on the soil 
surface with the liberation of energy necessary for 
nitrogen fixation. Thése plant materials, therefore, 
when added to the soil directly, not only supply 




















the nitrogen, potash etc. they contain but can fix 
appreciable amounts of nitrogen on the soil surface 
and enriches the soil. If the plant materials are not 
in large excess, they are considerably decomposed 
and oxidized within three months after their appli- 
and the carbon-nitrogen ratio of the soil 
attain the normal value. The humus, the colloidal 
matter and the nitrogen contents are increased. 
The tilth, the moisture retention and the nitrogen 
conservation capacity are considerably improved. 
In composting the aim is to conserve the total 
nitrogen originally present in the materials and add 
it to the soil along with the carbon of the compost. 
In our method of adding the plant materials direct 
to the soil, not only the nitrogen present in the 
original material is added but a considerable amount 
of nitrogen increase in the soil takes place due to the 
fixation of atmospheric nitrogen, It appears, therefore, 
that the application of the plant materials direct 
to the soil is more beneficial than composting them 
because the high temperature and the sunlight 
available in tropical countries are helpful. 

‘As a matter of fact inorganic manures are no 
good in improving the soil properties. However, 
they may be useful for getting better crops in the 
hour of need. It is no exaggeration to state that 
the standard of civilization of а country can be 
judged by the amount of nitrogen of the air fixed 
for the production of synthetic ammonia and nitric 
acid from the nitrogen of the air. It is pleasing to 
note that India is also going to have some plants 
for the manufacture of manure. But the Government 
ought to be aware of the fact that unless we can 
compete with sister countries like China and Japan 
in the production of manures, the fate of locally 
manufactured manures would be no better than 
that of gur (sugar) some years back. It does not 
sound economical and wise to establish а plant in 
Bihar and get raw materials (gypsum) from Rajpu- 
tana about 800 miles apart. 

The manures that can be manufactured in In 
are urea, ammonium nitrate, ammonium sulphate ete; 
How To RECLAIM 

The chief defects of alkali land аге: 

1. The alkalinity. We have exampled several 
samples of bad usar lands and wo find that the 
alkalinity is very high. Neither Axotohafter nor 
nitrite-formers are observed in cultures obtained with 
those soils, 

3. The amount of calcium compounds 
these soils than in normal ones. The amounts of 
exohnngenble bases are less than i normal soils. 

3, The nitrogen content is small. In several 
samples examined by us the total nitrogen varied 
from 0.008% to 0.02%; normal soils contain approxi- 


mately 0.053 nitrogen in tropical countries, 
4. The soil is highly impermeable to water. 
5. Tho soil particles do not settle readily whon 
shaken with water. 
6, Lacks bacterial activity. 

Ie is estimated that the total area of usar 
(alkali) lands in the United Provinces alone is more 
than four million acres. In the Punjab (Lyallpur, 
Montgomary and other places), Bihar, Mysore, Sind 
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and Bombay, there are vast tracts of such unprodu- 
tive Jand. Naturally the reclamation of these lands 
is a problem of great importance to India. The salts 
which make these lands unfit for growing crops are 
the carbonate, bicarbonate, sulphate and chloride 
of sodium. Sodium carbonate is chiefly responsible 
for the unproductiveness of such lands, which are 
generally heavy clay soils and are very often termed 
parti or waste lands, In Sind and in the other parts 
of the country, normal soils are being converted 
into alkaline ones by irrigation water. Moreover, 
there are vast tracts of sea-water-damaged lands 
in Bengal, Orissa, Gujarat, Bombay and Madras 
Presidencies, Due to various causes, mentioned above, 
the amount of alkaline land is increasing in Indi 

Regarding reclamation, the late Dr. J. W. 
Leather carried on experiments for the reclamation 
of alkali soils in different parts of the United 
Provinces (India). His conclusions "are as follows: 

1. The ouly experiment which ean claim to have 
really reclaimed the usar land (alkali land) is the 
application of gypsum, The cost of sufficiant gypsum 
to offect this was very grent — about 700 or 800 
rupees per acre — and is obviously prohibitive. Even 
if the cost of gypsum could he reduced to one-half, 
it would still be too expensive if required in the 
quantity that this land did receive it, 

3. The effect of deep and good cultivation cou- 
pled with heavy manuring has not been either what 
is indicated to the unaided eye or what might have 
been anticipated. The surface foot of the soil has been 
apparently reclaimed, but below this this soil is as 
bad аз over. 

3. Scraping of the salts is practically useless. 

Recently Dr. Dalip Singh and Mr. S. D. Nijhawan 
have tried to reclaim kalar (alkaline) soil at 
Lyallpur, Lalaksku, Montgomery and the Bara farm 
by the application of a mixture of gypsum and 
calcium chloride, and achieved some success. Thay 
reported that the soil permeability appreciably 
increases on this treatment after four years and tho 
process of reclamation takes four years which 
also the time required by the application of gypsun 
ог powdered sulphur, 
Molasses can also be used for this purpose. 
Alkaline lands haye been successfully reclaimed 
near Cawnpore, Allahabad and in Mysore by the 
application of molasses at the rate of one to ten tons 
per acre and a good rice crop has been grown in 
these reclaimed areas where no vegetation ever 
grew. We have applied molasses in amounts varying 
from two to five tons per acre of alkali land at 
Soraon (near Allahabad) and at the Government 
Farm of Unao, and have obtained excellent results 
with rice. The Mysore Government has been able 
to obtain 1200 to 1800 Ibs. of rice grains per acre 
of alkaline land, using one ton of molasses per acre 
on plots where crops failed previously. 

Research work carried on in Allahabad, Bangalore, 
Java, Hawaii and other sugar-producing countries 
shows that molasses added to the soil along with 
carbonic acid and organic acids like acetic, propionic, 
butyric, lactic ete. are produced in the early stages 
in the decomposition and partial oxidation of the 
carbohydrates present in molasses, Consequently 











the acids present in molasses and those obtained from 
the decomposition and partial oxidation can neutra- 
lize the alkali of the soils rich in alkali, Moreover, 
the carbonic acid which is produced in large amounts 
from the decomposition and oxidation of the 
carbohydrates, can convert the -sodium carbonate 
into bicarbonate. Also in the process of the escape 
of carbonic acid from the molassed soil, the latter 
is rendered porous and its tilth is improved. The 
investigations at Allahabad show definitely that the 
moisture content of the molassed soil is appreciably 
higher than that of the unmolassed one. The lime, 
‘which is added to the soil along with the molasses, is 
tendered soluble by the organic acids formed from 
molasses and is helpful in the conversion of sodium 
soil into a calcium one. Moreover the small amounts 
of sulphuric acid present in molasses convert the 
soil calcium carbonate into calcium sulphate, which 
reacts with alkali and reclaims such soils. 
Press-mud from sugar factories containing large 
proportions of carbohydrates and calcium compounds 
is also very useful in the reclamation of alkali and 
usar soils. Using one half to one ton of oil cake 
per acre, usar soils have been successfully reclaimed 
for rice cultivation. DR. N. R. DHAR 
[The suggestions contained in this paper are 
worthy of attention and adoption. I have no doubt 
that proper treatment and judicious use of our soil 
should allay all fear of dearth of food. — M. K G.] 


Milk Sweets 
A correspondent writes: 
"You know the position of milk in India: 

Horo at Jamshedpur the population is about two 

and в half lakhs, Evon if two and a hall chhataks 

of milk was given to every one, there will bo а 

daily consumption of 1000 maunds. Against this 

the Tisco dairy is producing 30 maunds of milk 
per day and we another 3. How much watored 
milk is supplied by the gawalas from door to door 
wo do not know. But we do know that while the 
babies and expectant motlærs and the sick are not 
getting milk to drink, about 50 maunds of milk is 
being daily used by tho halwais for making sweets, 

Should rasyullas, pendas and similar luxuries be 

given preference over feeling bottles ? 

Gandhiji has times without number cried him- 
self hoarse over the question. In times like these 
it is criminal to waste a single morsel of food. 
Eating sweets is worse than waste. It harms’ those 
who eat them and it deprives others of the neces- 
sary foodstuff, It is the responsibility of the public 
to see that the practice is stopped immediately. 
Alll sweets prepared from milk should be banned 
till there is enough milk for the sick and the 
children. All conscientious people should take a 
vow not to touch such sweets themselves and 
persuade others to do likewise. The most effective 
sanction is that of public opinion. If the public 
realize the gravity of the situation and the vicious- 
ness of the practice which deprives the babies and 
the sick of their food, they will rectify it. Without 
an enlightened public opinion, artificial controls 
can serve no useful purpose. 

Rawalpindi, 31-7-47 
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IS THE TRICOLOUR GONE? 
- (By М. K. Gandhi ) 

Тһе! Hyderabad correspondent writes : 
ë "рів. {ing was the mainstay of our struggle. 

The Constituent Assembly has committed a grave 
^, blunder by tradeing the spinning wheel. The Ashoka 

*Chakta-has nothing їп common with it. It con- 

fray, to all that the spinning wheel stands for, 

Gandhiji's wheel has nothing to do with religion. 

"The innovation is а sign of Hinduism. The spinning 

wheel is the sign of non-violent economics. The naw 

one is the Sudarshan Chakra, a sure sign of vi 

lence. Thus, says Shri Munshi in his brondoast. 

Thos it is said Hinduism will be sustained by 

violence. A deliberate atternpt is being made in 

iib diteotion. This will nover bring Pakistan 

nearer to us but will put it off from us." 

Thave not read the speech attributed to Shri 
Munshi. Assuming that he has expressed these 
sentiments, let us hope he does not represent the 
opinion of the masses. Pandit Jawaharlal, who moved 
the resolution on the flag, said definitely that the 
wheel which is undoubtedly а copy of the Ashoka 
wheel was meant to represent the spinning wheel. 
Maharaja Ashoka was a Buddhist and he represented 
in his person non-violence on which his edicts were 
based. He was the one Emperor who renounced 
the fruits of victory and attempted to rule by the 
force of love, not by that of the sword. One can 
thus extend the meaning not inconsistent with the 
original, Lastly, in my opinion, Sudarshan did not 
represent the force of arms. But I confess that here 
I am on debatable ground, All I can say is that if 
the present design does not represent the original 
and represents something contrary, my head would 
refuse to bow to the new flag. Let me hope that 
the correspondent is unnecessarily nervous about 
things happening around us. 
Оп the train to Раша, 
78-47 
(Adapted from the original in Hindustani) 

A DRAFT DECLARATION 
(By М. К. Gandhi) 

Shri Brijlal Nehru: sends for publication the 
following draft declaration : 

" Draft declaration to be signed by all members 
of the Publio Service in India, Civil or Military, and 
by all candidates for the Service, whether Central, 
Provin: or Docal, and by all applicants for other 
profitable jobs under these Governments and the 
membors of the legislatures including the Constituent 
Assembly, 

I hereby solemnly declare that 

1. I am a subject of the Union of India to 
which I pledge my loyalty in all ciroumstances, 

2, I repudiate the theory that the Hindus and 
the Muslims are two separate Nations and hold the 
view that all the people of India, to whatever race or 
religion they may belong, are parts of one Nation. 

З. Í shall so conduct myself in all my actions 
and speech as to strengthen this idea of One 
Nationality of all the inhabitants of this ancient 
and sacred land. 

4 If at any time I am found guilty of a breach 
of this declaration, I shall render myself liable to 
removal from any office or post of profit that I 
may be holding at tho timo, 


























The wording may admit of improvement. But 
the spirit behind is surely admirable and worthy 
of adoption if we are to get out of unhealthy 
growth in the body politic, 

Оп the train to Patna, 
7-8-47 


RACES 
( By M. K. Gandhi) 

The following is the substance of a Gujarati 
letter published in the Harijanbandhu : 

“During the rainy season races take place in 
Poona, Three specials per day run to Poona and 
back. This is possible when thore is soatcity of 
nogommodation, such that businessmen have to go 
in orowded cars. Passengers aro often soon hanging 
оп foot-boards at times resulting in avoidable fatal 
accidents. Add to this the fact that when there is 
not enough petrol, extra cars also run to Poona. 
Do wot these passengers draw their nsual rations 
in Bombay? Do they not get refreshments in the 
specials and on the race course? 

“This reflection leads me to examine the Civil 
Service. Are not the men whose mismanagement we 
used to condemn before, running tho State today? 
What are wo coming to? We are without enough 
food and enough clothing. And we find ourselves 
indulging in costly amusements, 

I have often written about the evils of racing. 
But mine was then a voice in the wilderness. 
The alien rulers liked the vice and clothed it with 
some kind of virtue. Surely, there is no reason for 
now clinging to the vice. Or shall we retain the 
vices of the rule and will its virtues quit with it? 

There is much truth in what the correspondent 
says about the Civil Service, It is a soulless 
corporation. It acts after its master's manners. 
Therefore, if our representatives are watchful, if we 
insist on their doing their duty, much may be done 
through the Civil Service. Criticism is food for any 
democratic government. But it has to be construc- 
tive and wise. The original purity which marked 
the Congress in the beginning of the mass move- 
ment is the hope of the masses and must return if 
же are to live. 

Оп the train to Patna 
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ENGLISH INTO HINDUSTANI 
INSTALMENT—XXVI 
ENGLISH 


HINDUSTANI 

Desperatel; 

Desperately, jade inem, am age, їй s 
HD fem, du aper, macte, wm eni ттд! 
جان ہے‎ fT 4 Мм ee oF LTS جان ترو‎ Ly 

کیل < % u$‏ گا کر 

Despicable adj. ais, wim, quo i e of og 

Despise v. gru wan, wes gam, fer wm, ч 
Чаш | پا‎ pi Af af ter JP Ue 

Despite s. 40, фай, $0 | An yt sa 

Despite prop. «ити, ma, ёа p v | 

ot be Le ЧЄ orh 
Despite, in my Rê fra à FR Фа 
ot L Lo ES чет 
Despitefally ado. & a їз a gera i 
egik ھ ا درش‎ 
Despoil v, azm, фа èa, а ёл, waw sor і 
АЎ لا لے لپا عراب‎ ew واا‎ 
Despond v. fou ga, erie gar i 
DLE 
Despondency n. fom, argehé | sali راا‎ 
Despot m. wifes, яяя} um, ата | 
لگام‎ L М, у» > ib 
Despotism s. an gera, fatgu afta, wire qw 
راج‎ gb ¿€ 2) کرت‎ (0, 

Dessert n. sitas arg smt я m Reh, qur; 9-84 1 

donum nk M c LW مد‎ C برجن‎ 

Destination п. Bem, йя | Jji Жу 

Destine v. гл, ark чап, AJR єп! 

WS SS un б 

Destiny m. ett, fier, wa, ade, ate 

PEE 

Destined to be so, it was дт àm @ ч; at 
лит ап wa qî | | ш Te АЕА) 

Destitute adj, nao, ачи, барай, туй, éme, 
Anu, ara, ай тн! 
لاچارہ محا‎ e E АЙРИН AT سے‎ 

Destitution п. атаб, бат, т, жаи, аба 

уз IE غریی؛‎ б» لاچاری.‎ 

Destroy v. as, care m aa wan, frar Rar, ат, бї 
Aer, yet fim er, pron, mt атп, HHT ec er, 
carat Эх Bary 
De dps sks گرا‎ NW Ao АЎ رباد با ای‎ ol 

Vo ax Sh Qo ے کار کر‎ Ub дул 

Destroyer swift m wag q ma wam; Bs яни 
wî wai 
ж Se ú X; ایك‎ у لال‎ A ula bo 

Destructible adj, f&ewr amr a 6%, эй wur feu 
we ES جر رباد‎ UE جی‎ 

Destruction n. янт, eama, «cerê, amg, qwan, 
BEB 1 at уу Lat el oly ناش‎ LE At 








Destructive n., adj. Ету m чапта m me YAT, 
‘ewê sem | 


Mike wh MW эш V JA V اجاور‎ 
Wy LF رل پھر‎ 
Destructor п, дже mau MEA а яй! 
de eS ملاۓ رال‎ aff uf. 
Desuetude т. w я sus, дати a дя, esc чў 
71 | Us LX کار‎ uot ДАЛ T O کام میں‎ 
Desultory adj. 3, qapya, Meret | 
tag eof efl gue ے‎ 
Desaltorily ado, By Rû | e ду», 
Detach v. wan «tm, GF; GIT en Ax (init 
wm) (Ze Cyr) e À a عاص کام‎ Mi BS الگے‎ 
Detached adj, wan, рат gon, anms, Fie, PTT t 
Aip غ‎ th RET 
Detachment m. wama, wage, меч Qu, эрини; 
чт! 
< л) afi ty, الت‎ hp as inte о 
Detail n. qt avs, ardia, v | Lee ШШ Je by, 
Detuil v. ажа ат хдо er ar каат; өя чат a 
War f We Y دبا‎ Le V az 
Detailed or Detail, in adv. qa, uraan, cita i 
Haar تقصبل دار‎ das, 
Detail, to go into v. i wad зай т taar | 
ke ch ath f مر ایك بات‎ 
Detain v, dear, д cara, 20041, матта! фи шат! 
WSs Wa LUE ااا‎ Af, ررك‎ АСУ, 
Detainer я. vw Byram, HES, pë 1 
رق‎ sed М, Lie f, 
Detect ç. ła nm, gar up айл ama wa Ear, new 
чаш, тыр! 
EK Xf pale de IE کھرج‎ LE M دیکے‎ 
Detection m. «wq, «йя, «ar «war, атан дат 1 
هوا‎ pe de پا‎ caf G 
Detective я. ur ge, qar amer, ой | 
کھوجی‎ o LE алі de 
Detector я, pau, атын SATI man VALE 
am (um) 
(ел) UL والا؟ سلرم‎ LS pe dul 
Detent т. ada (ux) чәй ar deter gel, gw 
ол 104 © ردک‎ 258 (А) а» 
Detention m. Ùs, ми; 38670 | uoi WW! روك‎ 
Detention, house of m. umm | Ve 
Detenu т. aeg | ;د‎ A 
Deter v. ай srr deat, ялдап, gem, zem, апр 
8٩1 йй مار‎ f شع‎ AG. OF сл 
Deterrent adj. deiner, «rg crm | 
EM a EE 
Detergent adj., m. eis TAUM | YU „аЛ, ساف‎ 
Deteriorate p, fenga, fangar, woe wem at üa, 
эйс gu m wem бп, fen d 
UF اور را با پد تر هرا‎ бе عراب کرتا یا‎ Me уб 
Deterioration п. fam, Раме, чад, som, меа 1 
اتری‎ ule wT a 
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Determinant n. fra a tam setae, ex Sistema | 
Yo za سد‎ WLS das اشچے‎ 
Determinate adj. f«e& qx w maq ù, &%, fre, 
gru, ٩۴61 | E oue eet tie bly > جی کی‎ 
Determination m. чты (сат, ата; qu; яп, gar, 
пат; sie, Sw, акч! 
راا‎ gle E 
Determine v. ат $m, чт Stuer wz Ber, Sam so 
ар арп; RAFT ыя, rem, аа up PW wa; 
wien, sisqa; адат; (x wmm 1 
WES Whe 0k. US 45 у آرادہ‎ E шоу 
Lash ae Mod thle AST WS Css ا‎ k VS 
Determined adj. tẹ, wes, vw, AFI, бат, eu 1 
K 
Detest o. awa язда ¥, AC cuan, qu wear, fw 
گیں کرتا | ا‎ AAU Sg AF эй مخت‎ 
Detestable adj, ama m RS em | لاض‎ c z فرت با‎ 
Detestation n. яра vata; spa 4, дє; Ча 1 
OT шз» эд مخت‎ twi مخت‎ 
Dethrone v. ава m on ame, ся фа ёл! 
Wage cl U e تخت با گدی‎ 
Detonate v. WamB qet m TAS WOT EAT, qam AT 
mm ШЧ» À Ú ye کا کارن‎ ¿s V W ے‎ cle 
Detour n. ¥, TF, # aT TFET пет! 
< پچ با & کا‎ Se un 
Detour, to make a v. Ж Т ЧК ттл, WWW 
З m e ¿U اسل‎ C چکر‎ V x 
Detract e, wem, wa Wa; wr mmm, fg т ой 
wO, атин ыш! 
WF بدتام‎ OS با برای‎ ш WE ہا‎ ff g 
Detraction m. чат, я w, More, arsit, fiat 1 
шз ule UB AS fa A 
Detractor n. жя ийт, WAUA, атла q 
fum кулы OA re RP LS T 
Detrain o. temi eem sp җил! 
V ری گاڑی سے اترتا ا‎ 
Detriment s. gear, ча, ck, mf i 
dh чә M аш 
Detrimental adj. Яая m mf qam, <š 
warm | رالا‎ LY مرج‎ o Lla jv V oan 
Detrition n. етае, била; erga fee элг! 
w رگر ے گھں‎ А sauf 
De trop wae, кеё m m зеля ёі 
ھر‎ domuum X جس $ چاه‎ uh 
Deuce n. g&& (апей), Gide qon; we, Bar; O, 
gh рч! 
Fo شرارت, ممیت‎ toka op o А (2 20) "6 
"Deuce to pay, there will be the See eyr gonit 
Fe; aq а ta яг! 
CD sf ox uf کی سرا‎ ul 
Deuced hurry, in a IT we (ur | Up uude ant 
Deus ex machina w€ чї эй rw чүт evi ВА 
wd t (www gree q тай) 
wh) ے‎ UTS cae дз" 


4 
CAT 





PET wld Ge 


Deus misereatur! ұт дя жї! XM 
LS UNG aS خدا وحم‎ 
Deuteronomy n. ie wåmgů чӣ feme 1 
VF ue کی‎ Ju en eS 
Devastate v. Xm, WAIT ar TNE a mu q a 
дат, 2271 | Uj f osi یا تاش‎ Q یا‎ А, Лу 
Devastation п. «terê, qaf, garg, azar, ma, FE | 
эз А ges] iyu el nhs 
Develop v. «y q apa, San т Sam, рип 
ama, quem ar atte, Km ar @ ma, (атай! m, 
emt Qar q sear, панд ш gat ҳат 1 
af LUT WU! V Va! e با‎ Ube Wag V by 
V Jf با‎ V feto JW de ا‎ ba 
Du 
Development m. зид, afa, «pdt; бан; am; 
чүп; qwa, VN; GIT, фани; wx ss; qm, 





foy ! اهار‎ e Py eum JU 
بات‎ tale صررت.‎ tje ves 
Deviate v. баят, fet яп, Hee, TEN; ERT 
(Spe Ç, Ly LX 
Deviation п, (88 zw; weer, ҷӯ, TS, EWT | 
АЕ АЫЛ 
Device n. fissa, mie, gfs, ебх, gara, TT, чта, 
фа; ча; wem; Бита; өя; arl d 
аў а» Os ale QU ras р cef 
مارکه‎ tue os 
Devices, left to one's own wet s! w dt 
LUPA 
Devil n. Ama, ay, ota, Rura, Гая, wama, qu, дат 
Os, најдат up чата ma 1 
چهرلا وکل ؛‎ чыз plai e ig сыл эзе let 
WS چا‎ V Waddle 
Devil a one де Ф af! | uy ue 2! 
Devil dodger m. «ift, aê чат | 
رالا‎ LF o uk 
Devilmay-care п. ient weit 1 wT ol 
Devil's advocate т. geal, Qq чт Ae таат | 
Yo 26 <s V لکت چی؛ درش‎ 
Devil's books n. maè È i д £ ib 
Devil take the hindmost erê fom Sart ars t 
مالك‎ 02 V چھلے‎ == 
Devil of a fellow, he is а ащ дт ийч ar, watam 
wet a АТА aln 
Devil and the deep sea, between the fc pi 
ара waf; я эп Sieg a ort cena d 
رک‎ LA 424% Le کھائی؛ لہ‎ pl ouf pl 
Deal) his fa ажа, gia the gerê ew @ fe ш 
V اماف‎ ue р» 
Devil! go to the « d, në m, w atl 
DIDIT 
Devil, this is the very s€ «ga sts т.989 ҹи È 1 
a بات‎ off V Xu on + 
Devil, hold a candle to the gt «mii ore Vm i 
LL 
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Devil, play the gva awa, area бич ари, e 
чт! йө شرر‎ Айуу SeT he goah 
Devil with, play the gga, аат scri, чай (йат! 
ملاتا‎ д» UF aby yel 
Devil, printer's n. айч «udi | 
uia КО» zw 
Devil and he will appearl, talk of the barw 
free ed atc w€ st журп! 
lf Tes ارر‎ of fv کا‎ Уыз 
Devil and all, the wemh gosh ar wer í 
Ab u$ ut 
Devil to pay, there will be the wà җай em 
хабе Qd | Sr مصیت‎ V کہ‎ ce ET 
Devil o. «$ wha q Sure #9 ыя чоп; ячтдатат 
"mp чыйт, 
LISSE зау 
Devilish adj. «gs 30, at, Sma | 
L oke ark راء‎ on 
Devilism n. fert wa m тч, ayata ar Wa qi 
پر‎ S es beg با گی بھرت‎ (К йыз 
Devilment ) , wu; yatta; эт, Want, cmt, 
Devilry ) ora; RO | 
dba ur otha jui nke tory هرت‎ tole 
Devious adj. «k TF gw, wisa; STFU, FOR, 
eel | 
Be ae دار‎ ЛА ЛА ٤کلا‎ ME 
Devise v, qa wun, сет Remm, «qur, @ҹ A, 
sioe son; vw 4 wa, mèl dga 1 
МИЗУ ale! IUS سرج‎ yf Me el US ac 
бу می‎ SF ITI 
Devitalize o. xm wc er, wem 0 | 
bs کر‎ ES she уз, 
Devoid adj. чт, UR, apex 1 qo эчә, Je 
Devoir п, чі, sva, wa; er; was; met fe | 
ES سی‎ ah t tea 122 ef مرم‎ 
Devolate ç, gg} em, ётё etê tar | 
کر دیا‎ nrn a a Vf ay 
Devolution n. àw eà «rte wm, gg, чат | 
Че Sim کو جانا‎ Luna e ایك‎ 
Devolve v. wam; dam (sm at wš ); wr qgan; fiet 
эп, fae ин; fen (feres) тай (дал | 
Wel) ملا‎ HT ew es HaT 1 (22 ۴ жууш 
ر ے می ملا‎ le A 
Devonian m. Wa EI um) Voss | راف‎ od 
Devonshire п. finire às awr ап ara 1 
wl, À ایك سره‎ ыб 
Devote y. © war; чурат, framt wear ar arm, Ч tar; 
жа эпт; яя mam; куа an эпл Ra; чл! 
їй, لک‎ ths اسراپ‎ AD X US ossi Way the да 
ble ther جان‎ thea بان‎ tht) ge 
Devoted adj. far gan, wha ш йг fen pn, wes, 
amt | 
М, Sh tle ا هرا ان با ماف کیا‎ 
Devotee m. ям, чч Fa | Эл oz oS 





Devotion а SAn, e чөн ҷи, дань, sas, 
svar, feres; a, 
ж 


tante stada QU Аа us ш © 
ot 4 


Devour y, wt її; (qa wc Brat, (йш gar; ROS m 
m; WE, ON чил, иүп, MT nam, ҷа 
099 tam, ym ат тп, Rez Meat | 
WS c> $ ca س‎ W نگل‎ W ууу» کھا‎ 
AK Z حرق‎ <, TUB ارا‎ ун WS راد‎ dj 

Lash FCP e ا‎ шу 

Devour the way v, pps ш web om (stylet), 
uz бүр | n سر پد‎ (Кол) We одн аи 

Devout adj, «va, aer, wfs, нш qutt | 

MM, bye ә b оз eh 

Dew n. ste, чаан 2 ا«‎ 

Dew-bright adj. ste эрка, йат! 

[ЖҮК 
Dewdrop п, sia фт, stow 3d | 
Sr vA. اوس کی‎ 
Dew-fall n. sta бїбї usa, аля! 
ee OLS اوس‎ 

Dewlap n. tw, ee, ma m ek пїй azwer gur 
аныз!» Gc یل‎ (LY cu. 

Dexterity n. (rê evî; figan, gen, wit, 
ӨтӨ, uel; <t пай wa ёл! 
an Ue чуг» FUE anl ik) jus fu 

uz. 

Dextrous adj, wire, чє em, ga, эрти; di 
qm wm ёятат | 
Wo ДК < w ane tela) کا صاف,‎ RE 

Dur (dow) n. зб war (Ù 00 ofer mat 

fom at ий wm ып w а) | 
ے‎ An مجارت یا‎ S ups C G A дол, ж) Je os 
(= LIM v. 
Diabetes у fret ёе qr XR we t t; 
, ' 
ےا‎ gT نکر‎ wie X ды ше وه ررګ‎ 
epee sgh 
Diabetic n. 9t fe Фаибя йй et | 
کا ررگی هو‎ эм + 

Diabolic or diabolical adj. bam, Tel, ««mw, 
=й! rh راکدسی بدساش؛‎ йы: 

Diadem m. mz, gye, gator «rx, uwa, amat 1 

AEN W راج‎ ack Y v) WS تاج‎ 

Diaeresis m. st Ая ( °° ) «tî нк я Gw 
Bremer fag wi, at gator Rar war om em 
fs fe фат gure wana Q | 
FT در عور ) حرف ملف اکاھے‎ dee (7) S <. 
V opa É Lhaa ماتا‎ u سے رر‎ 

ом‏ الگ الگ مر 
Diagnote ç. farê ш dem wie «en |‏ 
Sn V aja‏ کی Vf gh‏ 

Diagnosis s. tate 9ч; Qm чт! 

Je ФО» igk £ Pa 
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Diagonal a, т. т m этү, Set xen | 
ریکھا‎ df AT V ترجا‎ 
Diagram т, Tes, q0; Fem, dia, tenet | 
я ЧК سانجا‎ EE 
Dial; Sun dial n. ster 8c, ust 1 
van ue گھڑی کا‎ 
Dist] жоя, ята (бий ana am ат e) 


x‏ زان ut (fo & © ob uf) ble‏ برل 
Dial п. ot fem, eren 1 DX Je do 37‏ 
Dialectic adj. wow, edit | bo зд‏ 
Dialogue n. чим, TEL, amr 998 эй fre а!‏ 

Lt لکھا‎ eo روب‎ бең بات‎ of of оза بات‎ 
Diameter n. wsz; qz, Tere, stent 1 
dip ie M tf اده‎ 
Diametrically adv. ays, &®, dur | 
Va ag p. 
Diametrically opposed eps ws qı Reg і 
maas بالکل بر خلاف با‎ 
Diamond n. ĝu, тїй zs «m m ёт | 
буа V تاش مین انف‎ le 
Diamond cut diamond #8 дп ñ чет ё, 
sam ш ca aches emer We act ч 
sti 
EL Ku tp مان با‎ ua UE می‎ LS aJ 
к fans 
Diamond wedding frg q mf ered! aare ar 
رس ۱ ا‎ д. ۔الرویں‎ E 
Diamond, black п. wm ĝu; Sm &Ў tLe УС 
Diamond, Glazier's л. Ф ar йч srətw sg | 
AY aY ey L as 
Diamond, rough т. fu эй arm a ча @, ар fic, 
sh п ал wegr pef fast qe ВА et, w at 
ачтай экей wisa бөл яй 
ol Wal aer pre ө df کا کر‎ a 07 ge un 
ed al برل پال سے‎ gl wor cm f c جس‎ 
£ 
Diaga п, хф tî, yeu sia, 90 эй orê sae 
fem ді 
LLS 50 جو‎ sj se Je SWS ы» شکار کی‎ 





خلاف هو 

Diaper n. ech wr fet 02 02 raê ай 0 Ё, 

9а sage ma, ' 

euo mM le Log جس‎ de 

«йй d Fash 
Diaphanous adj. frat ror êw sq, em, Ae | 
ازمل‎ J^ پوے؛‎ fo AC oe 
Diaphoretic ж. qem тїт qfi | 

d'a دال‎ Y en 

Diaphragm m. ort эй i stew чоп; ower o 1 

ma sear to, V بچ‎ C چھائی ارر ید‎ 

Diarchy n. Û 94, Q gem 1 در كرت‎ o 
Diarist s. iw Анса ат Qmm I | 

LOU RE 





Diary n. dyer, Bre айт | i روز« ك‎ 
Diarrhoea m. % wom, «үт vw sm | 
W — Ше یٹ‎ 
Diathesis п. feet doh sit vû gem ı 
Be € 42 Sty کی‎ 
Diatribe n. ww quartet ап arate; mË som, 
90 gem 1 
Uf! رمم‎ des گال کی‎ IT کروی نک چ با‎ 
Dibble n. зн, qf | af Jof 
Dibble v. acta she slm a фп sama í 
اگاا‎ hg کھرد کر ونا با‎ = a 
Dibs n. seater ёз (AA йй) ктп, Ат, el | 
ey чч ceu) (E uza É Мм) Кот 
Dice n., v, die, #88 дап ачат, dar Gen; r ай 
۴1 bile چار‎ Ky А AL جرا‎ „А мА 
Dice box m. RR fait sit багы eR Ë | 
> Sa ملا کر‎ chee ایا‎ 
Dicephalous adj, frat ав were ф far él; бй! 
سرا‎ pe nae a cur 
Dicer n. 88 Garam, эрий | رالا۔ جواری‎ af ао 
Dichromatic adj. çift | fo» 
Dichromic adj. fad tax Q im чәй € | 
we Аб راك‎ n کرل‎ = 
Dickey or dicky m. т\п; «dist sa, wie’ eater 
anm, 0 wq mam wi Ü; чае, пй te 
Raa wee, wnd | 
MO е0 جو‎ жу сы о Yo f 
£ —& ے‎ f? шты £ SNS sf te th 
vtto 
Dickey bird m, а шї Jes 
Dicky adj. zen, enit 1 27 Уо 22 
Dictaphone s. 91 $a q dw fae эй wq wm ар 
Re ü wm È: 
ہے‎ Ve ھر‎ о T وہ کل یا چتر جس میں جو کہا‎ 
Dictate or dictates m. im, m чит; saam, 
wt | 7 bj tuna £ АС 
Dictate v. fern; r MA 
Ча THER HATA, EY чат! 
Ve f لال‎ з Auf de srt fe VT age 
We £ 
Dictation m. wur, ate, gra, тат; earn, жар! 
Ve ARE] ыл» £ uel fT 
Dictator n. рє sb um TÄTEN, ex efie cenar, 
Restat; ' 
ын MPa 
Yo ууй 
Dictatorship s. Rezt, fex? uw | راج‎ AN aft 
Dictatorially айт. weeê, qure wee, www per 
WRIS جلا‎ feo ماز لال‎ m un 
Diction n, 9, exe, arm, wam; Serer фп п пф! 
зу аа © d. fo bly onf dy 
Dictionary Aa Чч, vete m, gus, sim, see! aT 


vue ' 
v کی‎ us oA 4б) ved FL as f 


Miracle or Accident ? 
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AHMEDABAD —SUNDAY, AUGUST 24, 1947 


Two ANNAS 





AN INDIAN GOVERNOR 
(By М. К. Gandhi) 

In construing the word India here it includes 
both Hindostan and Pakistan, Hindustan may mean 
the country of the Hindus strictly so-called, 
Pakistan may mean the country of the Muslims. 
Both the uses are, іп my opinion, irregular. Hence, 
I have purposely used the word Hindostan. 

The Khilafat-Swaraj-Non-co-operation Resolution 
of 1920 passed in Calcutta at the Special Session 
of the Congress, which has brought freedom from 
the British yoke, was for both the Hindus and the 
Muslims, designed to induce self-purification so as 
to bring about non-co-operation between forces of 
evil and those of good. Hence, 

1. An Indian Governor should, in his own 
person and in his surroundings, be a teetotaller. 
Without this, prohibition of the fiery liquid is 
well-nigh inconceivable. 

2. He and his surroundings should represent 
hand-spinning as a visible token of identification 
with the dumb millions of India, a token of the 
necessity of "bread labour’ and organized non- 
violence as against organized violence on which 
the society of today seems to be based. 

3. He must dwell in a cottage accessible to 
all, though easily shielded from gaze, if he is to 
do efficient work. The British Governor naturally 
represented British might. For him and his was 
erected а fortified residence—a palace to be 
occupied by him and his numerous vassals who 
sustained his Empire, The Indian prototype may 
keep somewhat pretentious buildings for receiving 
princes and ambassadors of the world. For these, 
being guests of the Governor should constitute 
an education in what " Even Unto This Last "— 
equality of all—should mean in concrete terms. 
For him no expensive furniture, foreign or 
indigenous. Plain living and high thinking must 
be his motto, not to adorn his entrance but to 
be exemplified in daily life, 

4, For him there can be по untouchability 
іп any form whatsðever, no caste or creed or 
colour distinction, He must represent the best 
of all religions and all things Eastern or Western. 
Being a citizen of India, he must be a citizen 
of the world. Thus simply, one reads, did the 
Khalif Omar, with millions of treasure at his 
feet, live; thus lived Janaka of ancient 
times; thus lived, as I saw him, the Master of 
Eton in his residence in the midst of, and sur- 


rounded by, the sons of ‘the Lords and Nabobs 
of the British Isles. Will the Goyernors of India 
of the famished millions do less ? 


5. He will speak the language of the province 
of which he is the Governor and Hindustani, 
the lingua franca of India written in the Nagari 
or Urdu script. This is neither Sanskritized 
Hindi nor Persianixed Urdu, Hindustani is 
emphatically the language which is spoken by the 
millions north of the Vindhya Range, 


This does not pretend to be an exhaustive list 
of the virtues that an Indian Governor should 
represent. It is merely illustrative. 


One would expect that the Britishers who have 
been chosen by Indian representatives as Governors 
and who have taken the oath of fealty to India 
and her millions would endeavour as far as possible 
to live the life an Indian Governor is expected to 
live. They will represent the best that their country 
has to give to India and the world. 


Calcutta, 17-8-47 


GOD IS GOOD 
(By M. К. Gandhi) 


Not in the same sense as x is good. X is 
comparatively good. He is more good than evil, 
but God is wholly good. There is no evil in Him. 
God made man in His own image. Unfortunately 
for us man has fashioned Him in his own. This 
arrogation has landed mankind in a sea of troubles 
God is the Supreme Alchemist. In His presence all 
iron and dross turn into pure gold. Similarly does 
all evil turn into good. 


Again God lives but not as we. His creatures 
live but to die. But God is Life. Therefore, goodness 
and all it connotes is not an attribute. Goodness 
is God, Goodness conceived as apart from Him is 
a lifeless thing and exists only whilst it isa paying 
policy. So are all morals. If they are to live in us 
they must be considered and cultivated in their 
relation to God. We try to become good because 
we want to reach and realize God. All the dry 
ethics of the world turn to dust because apart 
from God they are lifeless, Coming from God, 
they come with life in them, They become part of 
us and ennoble us. 








Conversely, God conceived without Goodness is 
without life. We give him life in our vain imaginings. а 


Calcutta, 17-8-47 





290 


HARIJAN 


August 24, 1947 





KASHMIR AND REFUGEES 


Addressing his post-prayer gathering at Wah on. 
August 5, Gandhiji said that he was glad that he was 
able to visit the Refugee Camp at Wah and see the 
patients in the Camp hospital and other appoint- 
ments in connection with it. He was glad too that 
he was able to pay what was, his second visit to 
Panja Saheb, He had a talk with the representa- 
tives of the Camp. 


* Before, however, he dealt with matters arising 
out of these talks with the representatives of the 
refugees, he said that he would like to say a word 
about his visit to Kashmir. He had made up his mind 
not to hold any public meeting or address them but 
he was able to see the workers, Begum Saheba 
(wife of Sheikh Abdulla) was constantly with him 
throughout the three days he was in Shritiagar. He 
was able also to see the Maharaja Saheb, the 
Maharani Saheba and Prime Minister Kak Saheb. 
He was sorry that he was not able to see Sheikh 
Abdullah who was undoubtedly the leader of the 
Kashmiris, He had not gone there to see the 
Sheikh Saheb. He was able, however, to hold public 
prayers for two days in Kashmir and one day in 
Jammu, These were attended by thousands. He 
could say that on 15th August, all being well. 
legally the State of Kashmir and Jammu would be 
independent. But he was sure that the State would 
not remain in that condition for long after August 
15. It had to join either the Union or Pakistan. It 
had a predominantly Muslim population. But he saw 
that Sheikh Sahib had fired Kashmiris with local 
patriotism. British paramountcy would terminate 
оп the 15th instant. Real paramountcy would then 
commence, He referred to the paramountcy of the 
Kashmiris, They had one language, one culture and, 
so far as he could see, they were one people. He 
could not distinguish readily between а Kashmiri 
Hindu and a Kashmiri Mussalman. In the large 
deputation that he saw it was very difficult for 
him to know whether it was predominantly 
Muslim or Hindu. Whatever it was, he had no 
hesitation in saying that the will of the Kashmiris 
was the supreme law in Kashmir and Jammu. He 
was glad to say that the Maharaja Saheb 
and the Maharani Saheba readily acknowledged the 
fact. He had the good fortune to read what was 
cuphemistically called the Treaty of Amritsar but 
which was in reality а deed of sale. He supposed that 
it would be dead on August 15. The seller was the 
then British Governor-General and Maharaja Gulab 
Singh was the buyer. The treaty going, would the 
State revert to the British and, therefore, to England? 
If to India, to which part? He held that without 
going into the intricacies of law which he had no 
right to dilate upon, commonsense dictated that 
the will of the Kashmiris should decide the fate of 
Kashmir and Jammu, The sooner it was done the 
better. How the will of the people would be determin- 
ed was a fair question. He hoped that the question 
"would be decided between the two Dominions, the 
Maharaja Saheb and the Kashmiris. If the four 








could come to a joint decision, much trouble would 
be avoided. After all Kashmir was a big State; it 
had the greatest strategic value, perhaps in all 
India. So much for Kashmir. 


He would now deal with the question of the 
refugees. Among them they were nearly 9000. The 
Hindus and the Sikhs who discussed the question 
with him said that they were afraid of the approach 
of August 15, He confessed that he did not in any 
way whatsoever share the fear. Nor could he 
appreciate it. The Muslims had got their Pakistan. 
‘They could now have no quarrel with the Hindus 
and the Sikhs of the Punjab. Jinnah Saheb and 
other Muslim Leaguers had given assurances that 
the non-Muslims were as safe in Pakistan as the 
Muslims. He invited the audience to accept the 
assurance. Supposing that the assurance proved 
untrue and the worst fears of the refugees proved 
true, it would be the beginning of the ruin of Islam. 
He refused to believe that Muslim leaders would 
be guilty of such a suicidal act. He asked the 
refugees, men and women, to dispel all fear. If he 
could put off his departure for Noakhali, he would 
gladly pass August 15 in the midst of the refugees 
at Wah. He proposed, however, to do the next 
best thing. The audience saw Dr. Sushila 
Nayyar taking notes of what he was saying. 
She herself belonged to the district of Gujarat 
in Western Pakistan. He had conferred with her 
before coming to the prayer meeting and though 
she was otherwise to accompany him to Noakhali, 
she had accepted his advice to stay with the refugees 
on his behalf, in order to help them to dispel all 
fear about August 15, He knew that she had no 
such fear. She was with him in Noakhali as was 
also her brother Pyarelalji. She was posted in one 
of the worst affected areas of Noakhali and through 
medical assistance she had become popular among 
the Muslims as she was undoubtedly among the 
Hindus. He had just heard from the District Com- 
missioner, who was a Muslim, that the refugees 
and about Rawalpindi had nothing to fear, They 
should feel as safe as the Muslim inhabitants. 


Rawalpindi, 5-847. S.N. 
(Adapted from the original in. Hindustani) 











FOR AGENTS 

Agents are requested to take note of the 
following = 

1. Please remember that agents have to deposit 
with us an amount covering the price of their 
demand for two months, A month’s deposit will be 
treated as fixed and the osher as current, Every 
week the cost of the copies sent to them would be 
deducted from the current deposit, 

2, The amounts for the deposits are usually sent 
by the agents by cheques. Please note that we do 
not accept cheques. The amount should be remitted 
either by М. O., Postal Order or by а bank 
draft, 
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“TO MUSLIMS” 


" The non-Muslim population of the Pakistan is 
showing signs of nervousness. They are developing 
a sense of insecurity about themsolves and their 
properties. In fairness to you, your God, and your 
history, they should not have folt liko this. But 
tho British domination during the Inst two hundred 
yoars kept them aloof from Tslamic history, literaturo, 
jurisprudence and life; henco, they do nob understand. 
that they will have us much right and priviloges 
in the Pakistan as any other Muslim, 

" Quaid-e-Azam Mohmmad Ali Jinnah has already 
reminded you of your duties towards the non-Muslim 
minorities, and has assured them on your behalf that 
they'should have no worry about their future securitios 
and prosperity. Wo, by way of reminder, quote tho 
following records of your Quran, Hadis and History. 
We hope you will prove а true Muslim and will 
nob falsify the ordors of your God and your 
Prophet, The non-Muslims will judge Islam and 
Pakistan by your actions. 

“I. Tho holy Quran says, ' God may vory soon 
bind you and your non-Muslim enemies in а tie of 
friendship, God is capable of doing во. Не is kind 
and merciful. Those whoneither quarrelled with you 
nor turned you out of your house, should be troated 
with justice and courtesy. God loves thoso who ara 
just’ (Quran, Chapter XXVIII). 

“п. Again tho Book says, ‘Do not use offensive 
languago about tho gods and goddesses of tho non- 
Muslims last they also rotor with importinont 
remarks about your Allah’ (Quran, Chapter VIT). 

“тїї. The Prophet has said, If any Muslim will 
oppress a non-Muslim, causo him a loss, or burden 
him with duties beyond his capacitiy, or take away 
anything from him without his consent, thon on tho. 
Day of Judgment I will be « supporter of the non- 
Muslim and lodge complaint before God against tha 
Muslim ° (Collection of Hadis known as Jamaiul 
Fawae Volume TI, Pago 13; also Mishkat ). 

“IV. Tho Prophet say's, "Т am committed to tho 
non-Muslims that tey will do whatever they like in 
their places of worship. I will not charge thom with 
duties beyond their capacity, and I will protect, thom 
against their foreign enemies, and that they should 
have full liberty and freedom in matters of thoir 
religion’ (Thid, page 14). 

“м. ‘The blood of a non-Muslim is as good as 
that of mine," says that Prophet, "Any Muslim, 
guilty of shedding the blood of ап innocont 
non-Muslim, will be guilty of shedding my blood ' 
(Hoyaul Qulub ), 

"NL. Abbus Surwany, u historian of Muslim rulo 
in India, records that in Agra, during the reign of 
Shor Shah, the helr-apparent passed by the side 
of a non-Muslim grocers's house on an elephant, He 
overlooked the grocer's wife and threw a pan towards 
hor. She reported the incident to hor husband. Tho 
husband on enquiry ascoriained the identity of the 
offender, but hesitated to lodge complaint against 
the future king, The Muslim neighbours encouraged 
the grocer to complain before the king himself, Sher 

















Shah, when ho heard of this incident, issued à warrant 
‘against tho princo, sent, for the prince's wifo i, e, his 
own daughter-in-law, and handod over а pun to tho 
grocer and said, "Throw this pan towards the wife 
of tho prinoo, vindicata your honour, and make this 
io princo fool what it moans to insult n poor 
man's wife’ ( Tarikhi Afghane): 

“ҮП. Ali, the Caliph, lost his armour coat and 
dotoctod a non-Muslim (Jaw) carrying it. Ho 
producod tho thiof bofora his own subordinate Qi. 
Tho Qasi domandod evidence. The only witnesses 
available waro his wife Fatema, and his sons — Hasan 
and Hossain. Tho Qazi gave the Jaw benefit of doubt 
and Ali lost the coat for all time, The witnesses, 
however eminent, were, according to the Qasi, relations, 
honos interested. The maxim of Islamic Jurisprudence 
is that the justice should. not only be done but shown 
to the people that it is being done ( History of Islam). 

"VIII. At Damascus a palatial mosque was being 
built by a Muslim king. Its platform encrosehed 
upon tha compound of a church. Tho Christian 
priest refused to soll the compound land of the 
ohuroh for tho complotion of the mosquo. Tho reigning 
king was bad and ignorant of Muslim law and һе 
ordered tho forsible construction of the platform over 
the compound land of the church. Soon aftor Omar 
Thni Abdul Aziz sueceoded to tho throno, and his 
first action was to demolish the mosque and restore 
the land to the Christian church ( History of Islam), 

"IX. When Muslims ocoupiel Egypt, a. soldier 
from Muslim Army aimed his arrow ni а statue of 
Jesus, Tho arrow destroyod the left eyo of the statuo, 
‘Tho Christian custodian lodged ia complaint before 
tho army commander and demanded redross. The 
commander proclaimed that the Christans had а 
right to aim an arrow and shoot at the loft oyo of 





























the Muslim Army Commander as ponaneo for his 
incompatoney. Ho admitted that he should not havo 
neglected to control а soldior under him (History 


of Islam), 
1. BEGUM FIRDAUS Rizvi 
(S. D. O/s Bungalow, Kishorganj) 
2. EMAD UDDIN AHMED 
(Secretary, Subdivisional Muslim League) 
1. Mp. ATHAR ALI 
Imam of Shahidi Mosque, Kishorganj 
2. MD. MUSLEM UDDIN 
Superintendent, Hybatnagar Senior Madrasah 
[The foregoing is reproduced just as it was 
received. Let us hope that the wise precepts would 
be followed up in action, An ounce of practice is 
worth tons of speeches and writings. 


Sodepur, 13-8-47 —M. K. G.] 
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MIRACLE OR ACCIDENT? 
(By М. К. Gandhi) 


"Shaheed Saheb Suhrawardy and Î are living 
together in a Muslim manzil in Beliaghata where 
Muslims have been reported to be sufferers. We 
occupied the house on Wednesday the 13th instant 
and on the ldth it seemed as if there never had 
been bad blood between the Hindus and the 
Muslims, In their thousands they began to embrace 
one another and they began to pass freely through 
places which were considered to be points of 
danger by one party or the other. Indeed, Hindus 
were taken to their masjids by their Muslim 
brethren and the latter were taken by their Hindu 
brethren to the mandirs. Both with one voice 
shouted “Jai Hind ' or *Hindu-Muslims ! Be One’. 
As I have said above, we are living in a Muslim's 
house and Muslim volunteers are attending to our 
comforts with the greatest attention, Muslim 
volunteers do the cooking. Many were eager to 
come from the Khadi Pratishthan for attendance, 
but I prevented them. I was determined that we 
should be fully satisfied with whatever the Muslim 
brothers and sisters were able to give for our 
creature comforts and I must say that the deter- 
mination has resulted in unmixed good. Here in 
the compound numberless Hindus and Muslims 
continue to stream in shouting the fayourite slogans. 
One might almost say that the joy of fraternization 
is leaping up from hour to hour, 

Is this to be called a miracle or an accident? 
By whatever name it may be described, it is quite 
clear that all the credit that is being given to me 
from all sides is quite undeserved; nor can it be 
said to be deserved by Shaheed Saheb. This sudden 
upheaval is not the work of one or two men. We 
are toys in the hands of God. He makes us dance 
to His tune. The utmost, therefore, that man can 
do is to refrain from interfering with the dance 
and that he should tender full obedience to his 
Maker's will. Thus considered, it can be said that 
in this miracle He has used us two as His instru- 
ments and as for myself I only ask whether the 
dream of my youth is to be realized in the evening 
of my life. 

For those who have full faith in God, this is 
neither a miracle nor an accident. A chain of 
events сап be clearly seen to show that the two 
were being prepared, unconsciously to themselves, 
for fraternization. In this process our advent on 
the scene enabled the onlooker to give us credit 
for the consummation of the happy event. 

Be that as it may, the delirious happenings 
remind me of the early days of the Khilafat 
Movement. The fraternization then burst on the 














public asa new experience. Moreover, we had then 
the Khilafat and Swaraj as our twin goals. Today 
we have nothing of the kind. We have drunk the 
poison of mutual hatred and so this nectar of 
fratérnization tastes all the sweeter and the sweetness 
should never wear out. 

In the present exuberance one hears also the 
сту of “Long Live Hindustan and Pakistan from the 
joint throats of the Hindus and the Muslims. I 
think it is quite proper. Whatever was the cause 
for the agreement, three parties accepted Pakistan. 
Té then the two are not enemies one of the other, 
and here evidently they are not, surely there is 
nothing wrong in the above cry. Indeed, if the two 
have become friends, not to wish long life to both 
the States would probably be an act of disloyalty. 

Beliaghata, 16-847 
(Adapted from the original in Gujarati) 
SECULAR 

Reverend Kellas, Principal of the Scottish Church 
College, came to see Gandhiji yesterday with some 
members of his staff: The principal question discussed 
was in connection with the relation between edu- 
cation, religion and the State. Gandhiji expressed 
the opinion that the State should undoubtedly be 
secular. Everyone living in it should be entitled to 
profess his religion without let or hindrance, so long 
as the citizen obeyed the common law of the land. 
There should be no interference with missionary 
effort, but no mission could enjoy the patronage of 
the State as it did during the foreign regime. 

While discussing these matters with Principal 
Kellas, Gandhiji incidentally remarked that although 
we had thrown overboard British political supremacy, 
we had not yet been able to throw overboard the 
cultural one, In his characteristic style, he said, 
" We have discarded foreign power, not the unseen 
foreign influence.” What he would like the new 
India of his dream to do was to lay the foundation 
ofa new life in keeping with its natural surroundings. 
In every State in the world today, violence, even 
if it ‘were for so-called defensive purposes only, 
enjoyed a status which was in conflict with the 
better elements of life, " The organization of the 
best in society", was the aim to which new India 
should dedicate herself; and this could be done 
only if we succeeded in demolishing the status which 
had been given to goondaism today. 

One of the scientist members of the staff then 
asked Gandhiji what scientific men should do if 
they were now asked by the free Indian Government 
to engage in researches in furtherance of war 
and the atom bomb? Gandhiji promptly replied, 
"Scientists to be worth the name should resist such 
a Stare unto death.” 

Calcutta, 17-8-47 


N. K. Bose 
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THE PINDI SPEECH 


‘The prayer meeting of the 31st of July was held in 
the compound of Lala Devraj Anand. But it 
proved too small for it, The consequent over- 
crowding and noise made Gandhiji cut short the 
prayer to Ramadhun only. Speaking after the 
Ramadhuna he said that he had received two letters 
which he would like to answer. The first was in 
English. The handwriting was good, but that 
little consolation for him. The British were quitting 
India but the people had become so used to slavery 
that they still could not shake off the lure of the 
English language which few could ever hope to 
master. This linguistic conquest constituted a worse 
type of slavery than the conquest by the British 
sword. Every language was good in its own place. 
He would not ask the Zulus or the Dutch in South 
Africa to learn Gujarati for instance. Similarly, he 
would not ask all the sisters assembled there to 
learn English. That was neither possible nor 
desirable, His mother tongue was Gujarati. He 
loved it, But he would not think of making it the 
lingua franca of India. There were hardly a crore 
of Indians who spoke Gujarati but there were 
nearly 21 crores who talked in Hindustani; 
whether they could read or write was a different 
matter. Hindustani was written in the Urdu or 
Nagari script. 

The second letter was written in beautiful Urdu 
handwriting. He encouraged all those who came in 
contact with him to learn the two scripts and he 
was proud of the fact. He would rather teach Urdu 
to his boys and girls than teach them English. 

In the letter written in English, the writer had 
asked him to spend at least a week in Rawalpindi 
and see with his own eyes what the Hindus had 
suffered. Why should he wish to go to Kashmir? 
His reply was that ever since he had gone to 
Delhi he had wanted to come to the Punjab, He 
wanted to visit Lahore, Amritsar and Rawalpindi. 
But he believed that he was in God's hands. God 
was the Master of all the universe and He could 
upset the plans of men. The original plan was that 
he would spend a day at Lahore and Amritsar, 
two days at Rawalpindi and at least ten days in 
Kashmir, Now he had only two or three days for 
Kashmir, And that too was in fulfilmentofa promise. 

Though he could not stay in the Punjab, he 
had not forgotten them. He had to reach Noakhali 
before the 15th. That again was in fulfilment of a 
promise. He was a devotee of Rama and Rama had 
said that a promise must be kept at any cost. He 
referred to the black flag demonstration that Hindu 
youngmen had arranged at the Amritsar railway 
station. All the time the train stopped they kept 
shouting ' Gandhi, Go Back’ in English. He had to 
close his ears as he could not stand the noise, 
He closed his eyes also and kept on repeating 
Gods name. They were too noisy and too 
excited, else he would have liked to get down 

nd ask them what harm he had done to them to 
deserve such noisy hostility. He knew however that 








praise and blame must be received with equanimity. 
At the other stations people were extremely well- 
behaved and cordial. He had not been disturbed 
during the night and he was grateful for it. 

In the second letter the writer had objected to „ 
the projected recitation from the Quran. If the 
people had been quiet, they would have heard the 
verse from the Quran, It was a fine verse and he saw 
no reason why he should avoid it, simply because 
it was from the Quran and written in Arabic. No 
one could object to the sentiments expressed therein. 
If they wished to live in peace as brave men and 
women, they must cultivate the virtue of tolerance. 
The only right way of fighting the misled Muslims 
was the way of love. But if they did not appreciate 
it, they had the crude way of retaliation open to 
them; but to insult the scriptures of either religion 
because of the misdeeds of its followers was a 
thing which he could never understand. 

Rawalpindi, 6-8-47 


GANDHIJI'S POST-PRAYER SPEECHES 
Sodepur, 9-8-'47 
MIGRATION TO CALCUTTA 

Gandhiji devoted the whole of his address to the 
situation in Calcutta. His destination, he said, was 
Noakhali but he had been listening the whole day 
long to the woes of Calcutta, Some Muslim friends 
and also some Hindus complained that they (Hindus) 
seemed to have gone mad, not that the Muslims 
had become wiser. But now that the Muslim police 
and officials were almost withdrawn and replaced 
by Hindus, the Hindus had begun to believe that 
they were now free to do what they liked as the 
Muslims were reported to have done under the 
League Ministry. He was not going to examine what 
was done under the League Ministry. His purpose 
was undoubtedly to know what his co-worker 
Dr, Ghosh's Ministry was doing. Was it true that the 
Muslims were living in terror? If it was at all true, 
it was a severe reflection on the Congress Ministry. 
He was rightly asked before he went up to Noakhali 
to tarry in Calcutta to ‘pour a pot of water over 
the raging fire’ that was burning Calcutta, He 
would love to give his life if thereby he could 
contribute to the quenching of mob fury. He would 
never be able to subscribe to the theory that the 
doings in Calcutta were the result of goondaism. He 
held that the crude open goondaism was a reflection 
of the subtle goondaism they were harbouring within. 
Hence,it was the duty of the Governments to hold 
themselves responsible for the acts of the goondas 
so-called. He hoped that Calcutta would nor present. 
the disgraceful spectacle of hot goondaism when 
they were entering upon full responsibility. 
Sodepur, 10-8-'47 

There was an enormous crowd to listen to 
Gandhiji. Their acclamation was piercing, Gandhiji 
had to speak to them for а few minutes to establish 
complete quiet if they wanted the prayer and his 
speech. The audience responded splendidly and 
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listened in perfect silence. He said that he had 
thought that he was to go to Noakhali the next 
day (Monday). Owing to the pressure from 
many Muslim friends who had seen him, he had 
decided to stay to see if he could contribute his 
share in the return of sanity in the premier city 
of India. The argument of the Muslim friends went 
home. He had at the same time said that if he 
did not go to Noakhali and any mishap took 
place, his life would become forfeit as he had said 
already about Bihar. He had seen the Ministers 
and others too during the day. He would like to 
see the places where destruction was said to have 
been wrought by the Hindus. He had also learnt that 
there were parts of Calcutta which were inacces- 
sible to the Hindus, though many premises therein 
used to be occupied by them. Similar was the case 
with the Hindu localities, His head hung in shame 
to listen to this recital of man's barbarism. He 
would love to go to these places and see for 
himself how much truth there was in these recitals, 
He was told that there were not more than 23% 
Muslims in Calcutta. It was unthinkable that such 
а minority could coerce the majority without 
countenance from or incompetence of authority. 
Similarly it was unthinkable that in the midst of 
а government which knew the art of government, 
the majority could for one moment be permitted 
to coerce the minority, He was also told that what 
the Muslim police and officers were alleged to be 
doing before, now that the Congress Ministry was 
in power, the Hindu police and officers had become 
partial in the administration of justice. If this 
wretched spirit of communalism had entered the 
police force, the prospect was black indeed. He 
hoped that the police would realize the dignity of 
their profession, 
Sodepur, 11-8-47 

This evening I must devote to answering some 
questions addressed to me, One of them complains 
that prominent men were admitted but compara- 
tively unknown persons were insulted. There was 
an inordinate rush throughout the day, it being 
Sunday. I agree that when there is such a rush, 
there should be no distinction made between known 
and unknown persons, But I had given previous 





appointments to some who had to be admitted." 


Then there were many who were specially working 
for the day, I would, therefore, plead with those 
who may feel disappointed on such occasions to 
have forbearance and patience as I would plead with 
the volunteers to be uniformly courteous and gentle 
with the public. 


I read something about the ‘Chittagong flood 
the day before yesterday, when I came to Calcutta, 
This is the third day and and I see that the angry 
waters have not subsided, and the extent of loss 
to life and property no one can yet assess with any 
degree of accuracy. It is hardly necessary to remind 
ourselves in the face of such catastrophe that we 
may not think of East or West or Pakistan and 
Hindustan. Adversity makes strange bed-fellows. 


Surely then those who were bed-fellows till yester- 
day must not cease to be at least on such occasions, 
whatever their political or religious differences 
might be or might have done. It is a calamity to 
cope with not merely for East Bengal but for the 
whole of Bengal, and not for Bengal only but certainly 
for the whole of India, There must be a strong 
reliable committee to collect and distribute funds. 
Local men come first. Round them can arise an 
All-Bengal Relief Committee, and if need be an All- 
India one. No trouble need be given to all India 
if Bengal alone can cope with the situation. My 
whole heart goes out to Chittagong in its dire 
calamity. May the survivors bear it with fortitude. 


Correspondents continue to ask all sorts of 
questions about appointments of Governors, Mini- 
sters and the like, as if I was a member of the 
Congress Working Committee or could affect its 
decisions. I know and admit that I have and shall 
always retain by right of service a place in the 
hearts of Congressmen. I know too that I shall 
forfeit that place immediately I begin to overstep 
my limits. Legal status I have none, moral status 
can be retained only so long as the moral platform 
is firmly held. 

Do you agree that the leaders of both the 
communities should go to East and West Bengal 
and show that they have no differences now to 
quarrel over? 

My answer is emphatically ' yes ', if the leaders 
аге one at heart. If the word belies the thought, 
the going about will be worse. than useless. The 
newspaper war still continues. I would always prefer 
ап open war to the war of hearts. Are we sure 
that the leaders trust one another ? My fear is that 
neither at the top nor at the bottom are we cleansed 
of hypocrisy. I can, therefore but repeat my old 
argument that we must unlearn the habit of 
retaliation in every shape and form. Blow for blow 
is a crude form and probably more excusable than 
the subtle one of evil thought for its kind. Thought 
is the root of speech and deed. I am sorry that Iam 
unable to return a more comfortable answer. There 
is none that I know. This is said to hearten ourselves, 
not to dishearten us. For, I have said the naked 
truth, Within my experience it ever heartens. Is it 
not heartening to know the true remedy for a 
disease? Any other is а palliative and in the end 
aggravates the disease. 

Sodepur, 12-8-'47 

Gandhiji said that the 15th instant was to be a 
landmark in India's history. It was a day when 
India would be declared free of the foreign 
yoke. It ‘was to be an independent nation. He 
had said how the day was to be observed, but he 
was probably alone in the view. Already there 
was an announcement that the Muslims of Calcutta 
were to observe it as a day of mourning. He hoped 
that it was not true. No man could be compelled 
to observe the day in a particular manner. It was 
to be a perfectly voluntary act. He would ask his 
Muslim countrymen not to mourn over the freedom. 
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The present distemper was to go. What were the 
Hindus in Pakistan to do? They should salute the 
Pakistan flag if it meant the freedom and equality 
of all in every respect, irrespective of caste, colour 
or creed. He had heard further that on that 
day the Indians in the French and Portugese 
possessions were to declare their freedom of France 
and Portugal respectively. That, he said, would be a 
thoughtless act. It would be a sign perhaps of 
arrogance. The British were retiring, not the French 
and the Portugese. He, undoubtedly, held the view 
that the Indians in these possessions were bound to 
merge in Independent India in good time. Only the 
Indians in those territories should not take the law 
in their own hands. They had constitutional means 
open to them and then there was their Chief 
Minister who had vindicated the freedom of 
Indonesia. Surely, he was not going to neglect his 
own kith and kin in the two possessions. If they 
had any doubt about the validity of his advice, 
they should act on Panditji's advice. 





He then came to another important subject. 
They knew that he prolonged his stay in Calcutta 
by two days at the instance of Muslim friends. 
Last night Shaheed Saheb Suhrawardy came to 
see him. He suggested that it would be contrary 
to his (Gandhiji’s) practice to leave Calcutta while 
it was going through the horrors of communal 
strife, Shaheed Saheb suggested that Gandhiji should. 
prolong his stay in the city and work until real 
peace was restored. Gandhiji replied that Suhra- 
wardy Saheb and he should live under the same 
roof in the disturbed parts. Ic would be best to 
live unprotected by the police or the military. In 
brotherly fashion, they would approach the people, 
argue with them and tell them that now that 
partition had taken place by agreement, there was no 
longer any reason why the parties should quarrel. 
The decision of the Boundary Commission was 
going to be announced in а day ог two, and it 
was in the fitness of things that all the parties 
should abide by the decision in a becoming manner. 
After all, the parties had appointed an arbitration 
tribunal They were in honour bound to abide by 
the award whatever it was. 


Gandhijis proposal to Suhrawardy Saheb was 
of such an important nature that the latter could 
not afford to give a hasty reply. Gandhiji had, there- 
fore, asked Shaheed Saheb to consult his aged 
father as well as his daughter before coming to a 
decision. 

During the afternoon, Mr. Usman, the ex-Mayor 
of Calcutta, had arrived with Shaheed Saheb's 
message stating that the latter had accepted 
Gandhiji's proposal without reservation. It was 
now time, therefore, for the two friends to choose 
quarters in the midst of the worst affected areas 
and see what could be done by joint effort. 

Gandhiji said chat he was warned that Shaheed 
Saheb was not to be relied upon. The same thing was 
said about him ( Gandhiji ) also. He was described 
as the worst enemy of Islam. He was supposed to 


be a consummate hypocrite. God alone knew men's 
hearts. He asserted that he spoke and acted as he 
believed. He had known Shaheed Saheb since the 
days of the Faridpore Conference, to which the late 
Deshbandhu had taken him. Nobody had any right 
to prejudge anybody. He would trust as he expected 
to be trusted. Both would live under the same 
roof, and haye no secrets from each other. They 
would together see all the visitors. People should 
have the courage to speak out the truth under all 
circumstances and in the presence of those against 
whom it had to be said. 


Gandhiji finally referred to what the common 
citizen could do in order to help the cause. They 
were to bless them on the mission on which they 
were embarking. 

Beliaghata, 14-8-47 


Gandhiji was able to adjust a packed audience 
which listened to him without the slightest distur- 
bance. He first said that the next day was the 
fixed day of deliverance from the foreign yoke. 
It was, therefore, a great day. They were bound to 
celebrate it. In his opinion it was а day when both 
the Dominions were to shoulder a heavy burden, 
He invited everyone to have twentyfour hours’ fast 
and prayer during the day, for the well-being of 
India as a whole and pass it in spinning as much as 
possible. For, it was hand-spinning that had knit the 
poor and the rich rogether and that had given 
occupation to countless men and women who were 
without occupation. 

He then returned to the reason for his postpon- 
ing the visit to Noakhali and coming to stay in 
the present place. He said that Shaheed Saheb had 
comm to see him and induce him to do his bit in 
bringing about peace in Calcutta which was burning. 
The appeal had its effect upon him. He agreed 
provided Shaheed Saheb went with him to the 
affected areas and stayed there under the same 
roof with him, till the fury had abated and till 
complete friendship between the two communities 
was restored, Therefore, they were to work with 
опе mind without mental reservation and without 
any secrets in the matter from one another. Shaheed 
Saheb took one night to confer with his aged father 
and his daughter and sent over his decision the 
next day, And he sent one message which brought 
them to the present place yesterday. He had many 
warnings also against Shaheed Saheb. He was 
unaffected by the warnings. He was bound to 
believe his word as he expected him to accept his 
(Gandhiji's) word. Let them not think that they 
were to neglect the parts of Calcutta which were 
deserted by their Hindu inhabitants and were 
occupied by Muslims. They were working for the 
peace of the whole of Calcutta and he invited his 
audience to believe with them that if Calcutta 
returns to sanity and real friendship, then Noakhali 
and the rest of India would be safe. He mentioned 
that Shaheed Saheb was in the building, but he had, 
with his consent, kept himself away from ‘the 
meeting as he wanted to avoid being the slightest 
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cause of irritation to the meeting. But he was glad 
that the audience had exhibited becoming tolerance 
and gave him the courage to bring Shaheed Saheb 
to the meeting. After all they should live and work 
together in the open and perfect co-operation if 
their difficult mission was to succeed. 


Calcutta, 15-8-'47 


Gandhiji insisted on walking to the meeting 
which was held at Rash Bagan Maidan, Beliaghata, 
Calcutta. A very large congregation attended, The 
crowd through which he was to pass was зо tense 
that what was five minutes’ walk took twenty 
minutes to cover. Gandhiji congratulated Calcutta 
on Hindus and Muslims meeting together in perfect 
friendliness. Muslims shouted the same slogans of 
joy as the Hindus, They flew the tricolour without 
the slightest hesitation. What was more, the Hindus 
were admitted to mosques and Muslims were admitted 
to the Hindu mandirs. This news reminded him 
ofthe Khilafat days when Hindus and Muslims 
fraternized with one another. If this exhibition 
was from the heart and was not а momentary 
impulse, it was better than the Khilafat days, The 
simple reason was that they had both drunk the 
poison cup of disturbances. The nectar of friend- 
liness should, therefore, taste sweeter than before, 
He was however sorry to hear that in a certain 
part the poor Muslims experienced molestation. 
He hoped that Calcutta including Howrah will be 
entirely free from the communal virus for ever. 
Then indeed they need have no fear about East 
Bengal and the rest of India. He was sorry, there- 
fore, to hear that madness still raged in Lahore. 
He could hope and feel sure that the noble 
example of Calcutta, if it was sincere, would affect 
the Punjab and the other parts of India. He then 
referred to Chittagong. Rain was no respecter of 
persons. It engulfed both Muslims and Hindus. It 
was the duty of the whole of Bengal to feel one 
with the sufferers of Chittagong. N 


He then referred to the fact that the people 
realizing that India was free, took possession of the 
Government House and in affection besieged their 
new Governor Rajaji. He would be glad if it meant 
only a token of the-people's power. But he would 
be sick and sorry if the people thought that they 
could do what they liked with the Government and 
other property. That would be criminal lawlessness. 
He hoped, therefore, that they had of their own 
accord vacated the Governor's palace as readily as 
they had occupied it. He would warn the people 
that now that they were free, they would use the 
freedom with wise restraint. They should know 
that they were to treat the Europeans who stayed 
in India with the same regard as they would expect 
for themsélves. They must know that they were 
masters of no one but of themselves. They must 








Calcutta, 16-8-47 

There was a greater rush than yesterday. Con- 
sequently, there was noise where the pressure was 
felt.'Gandhiji therefore stopped the usual bhajan 
and refused to speak if the noise did not subside. 
He asked Shaheed Saheb to speak with his powerful 
voice. He, complying with the request, spoke and 
the vast audience listened to him in silence and 
punctuated his remarks with applause when he 
lustily shouted Ja! Hind and said he was proud 
to be a loyal inhabitant of West Bengal. He was 
then followed by Gandhiji, He expressed his pleasure 
that at the Chittaranjan Seva Sadan the tricolour 
was hoisted by an elderly Harijan mehtarani who 
was faithfully serving the institution. Similarly, for 
a District Congress Committee (of which he had 
forgotten the name for the moment), a Harijan 
girl performed the hoisting ceremony. This was 
along right lines and in keeping with the present 
fraternal spirit of Calcutta. He hoped that the 
spirit was permanent and that there would be no 
trace of untouchability or inequality in Hinduism 
and that Hindus and Muslims being from the same 
God, would never quarrel among one another. If 
this spirit persisted, it would spread throughout the 
length and breadth of India. Then there would be no 
fear of disturbance in Noakhali or the Punjab 

He then proceeded to refer to the crowd taking 
possession of the Government House. It was a 
matter of shame that there was a show of the 
military to induce the crowd to vacate the Govern- 
ment House. He was also grieved to learn that 
some plate in the Government House was pilfered. 
He would be glad to find that the plate was 
returned to the Government House, He then 
mentioned that an American friend who was with 
the Qaid-e-Azam told him the day before that the 
Qaid-e-Azam said that India would show to the 
world that there was no longer any quarrel between 
the two and that there was no majority and minority 
community. Rajaji, their Governor, confirmed the 
same information, 
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MANY ROADS, ONE GOAL 

Everyday, in one quarter of Calcutta or another, 
the same question has been cropping up: how can 
we trust the Mussalmans, how can we trust Suhra- 
wardy Saheb after the bitter things we have 
experienced for one whole year? Gandhiji has 
unfailingly tried to lift the audience from this emo- 
tional way of looking at things to political sanity. 

Speaking the other day to a group of students, 
he said that they should remember that the Muslim 
League was fighting for a political objective viz., 
the establishment of Pakistan. The rest of India 
was against the vivisection; its aim was to preserve 
India undivided. Whatevar the cause actuating the 
parties, they, the British Government, the Congress, 
the League and the Sikhs ulcimately accepted 
partition of India. Having got Pakistan, Qaid-e-Azam 
Jinnah says that in Pakistan there is equality of 
treatment for all — Muslims and ail minorities, the 
Congress claiming likewise. 

The fact towards which Gandhiji has been draw- 
ing pointed reference at every meeting, or among 
every group where opportunity presents itself, 
that now that the struggle for Pakistan and Akhand 
Hindustan is over, we must settle down to the 
reality, that in each State Hindus and Mussalmans 
have to live together as common citizens. If any of 
them still swore by the past, it would not help but 
hinder us in our forward march, We have to accept 
facts, and try to convert every citizen into a worthy 
member of either State. If we treated the Mussal- 
mans in the Indian Union as aliens who had fought 
for Pakistan and tried to keep them in subjection, 
we would only succeed in proving our political 
bankruptcy. Today they were no less citizens of 
the Union than anyone else. The Mussalmans, he 
has been pointing out, had accepted the fact of 
their Indian citizenship; and as proof of that, every- 
опе of them, from Mr. Subrawardy downwards, had 
been lustily shouting Jai Hind. 

But in the speech in Narkeldanga, the other 
day, Gandhiji referred to a deeper matter, He said 
that there were indications that all was not well 
with the Mussalmans. Some Hindus were now 
beginning to feel that they had the upper hand, 
and some Mussalmans were afraid that they would 
have to play the underdog in the Union today. 
Gandhiji said that this would be shameful indeed, 
Tf a minority in India, minority on the score of its 
religious profession, was made to feel small on that 
account, Gandhiji could only say that this India 
was not the India of his dreams. In the India for 
whose fashioning he had worked all his life every 








man enjoyed equality of status, whatever his reli- 
gion was. The State was bound to be wholly 
secular. He went so far as to say that no denomi- 
national educational institution in іс should enjoy 
State patronage. 

All subjects would thus be equal in the eye of 
the law, But every single individual would be free 
to pursue his own religion without let or hindrance, 
so long as it did not transgress the common law. 
The question of the ! protection of minorities was not 
good enough for him; it rested upon the recognition of 
religious grouping between citizens of the same State, 
What he wished India to do, was to assure liberty 
of religious profession to every single individual 
Then only India could be great, for it was perhaps 
the one nation in the ancient world, which had 
recognized cultural democracy, whereby it was held 
that the roads to God were many, bur the goal 
was one, because God was one and the same. In 
fact the toads were as many as there were indivi- 


duals in the world. 
Calcutta, 19-8-47 N. К. BOSE 


GANDHIJI’S POST-PRAYER SPEECHES 
Beliaghata, 17-8-47 


Bois 

Gandhiji said that it was well for Shaheed Saheb 
to speak sweet things. They were justified. There was 
no exaggeration in his speech. But he felt bound 
to draw attention to certain disturbing things, They 
should not be drowned in the pardonable exuberance 
they were witnessing. There were isolated spots in 
Calcutta where it was not all well. He had heard 
that in one spor the Hindu residents were not 
prepared to welcome back the Muslim residents 
who were obliged to leave their place. All this 
was Ьай, It was like a bad boil in an otherwise 
wholesome body, If the boils were not looked after in 
time, they might poison the body. 

Then he mentioned a letter he had received 
from Mohammed Habibullah Bahar, Secretary of the 
Muslim League. He made a worthy suggestion about 
a joint influential committee going to the East and 
West of Bengal and consolidate the good work being 
done in Calcutta. He hoped the suggestion would be 
quickly acted upon. Another suggestion was that the 
havoc caused by the flood in the East Bengal should 
be a joint concern of the Hindus and the Mussalmans. 
He agreed and hoped that there would be a body 
of Hindu and Muslim workers who would tackle 
the subject efficiently. Both grain and workers were 
wanted more than money. The Mayor of Calcutta 
had sent him a cheque for Rs. 15,000 in aid of relief. 
He was thankful for the cheque. He would see to 
it that it was well employed. 
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CHANDRANAGORE 

Gandhiji then turned to Chandranagore from 
which the news was received that the Admi- 
mistrators bungalow was surrounded by those who 
called themselves satyagrakis but were in fact 
duragrahis, if the statement received by him was 
true. It was suggested that he had approved of the 
step, He must say it was wholly untrue, Some 
persons had come to him and he had said that this 
was no time for satyagraha. There never could be 
апу for duragraha, Pandit Nehru was there to look 
after such affairs. After all the French were a 
great people, lovers of liberty. They must not be 
subjected to any strain by India which had come 
in possession of liberty, India was bound to protect 
the French Possessions in India against any untoward 
action by the Indians. So he was glad that the Chief 
Minister had proceeded to Chandranagore to find 
out the truth and do what he could. 

THE POLICE 

Continuing, Gandhiji dealt with the way in 
which the people were treating the police who 
were posted to protect Shaheed Saheb and 
him. It was most improper to disregard the police 
instructions, He had seen them undertaking their 
difticult task with exemplary patience and courtesy, 
Ie was wrong for crowds to take the law in their 
own hands. That way lay slavery, not freedom. He 
warned the public that he was thinking of approach- 
ing the authorities to withdraw their forces, for, 
he did not like them to be subjected to insult for 
doing a public duty. He, however, expected that 
the crowd would become perfectly orderly, so that 
the comtemplated withdrawal might not be necessary. 
The police and the military today were after all 
servants of the public and not their masters. 

THE ID 

Lastly, Gandhiji referred to the coming Id 
celebration. For twenty years in South Africa he 
bad participated in the celebration’ with Muslim 
friends in masjids. Now that a flood of goodwill 
was sweeping over the city of Calcutta, he expected 
everyone to take such steps as would render the 
friendly feeling permanent. It was easy to share in 
а rising tide of emotion; but it was quite another 
matter to produce constructive workers who would 
toil from day to day in order to consolidate the 
feeling. Gandhiji would love to see such work in 
the city, for, he was sure that its effect would then 
be felt by the rest of the country. If they failed to 
do this, Gandhiji warned them, today's freedom 
would prove only a nine days’ wonder. 
Beliaghata, 19-8-47 

No SUBJECTION 

Gandhiji apologized for being 18 hours late. His 
party was not at fault, Because of the misdeeds of 
the majority, who were Hindus in Kanchrapara, the 
Chief Minister, Shaheed Saheb, he and others had 
to go to Kanchrapara, Then on return they were 
stopped by parties who wanted to acclaim their 
joy. This sort of acclamation, if it was not temper- 
ed with restraint, would kill their leaders and then 
they would deplore the embarrassing affection. He 





then warned them against being unduly elated by 
all the fraternization that they were witnessing. 
Behind it there were pointers like -Barrackpore, 
Kanchrapara and other places he could mention. 
He would not let them plead excuse or extenuation. 
There was neither excuse nor extenuation for the 
majority in Pakistan or Hindustan. If the Hindu 
majority treasured their religion and duty, they 
would be just at all cost. They would overlook the 
limitations or mistakes of the minority who had no 
опе but the majority to look to for justice, He had 
to listen not without shame and sorrow to the 
statement that a Muslim friend made to him. He 
said with a sigh that there was nothing left but a 
kind of subjection to the Hindu majority and they 
might have to suffer in silence the playing of music 
before mosques whilst they were offering prayers. 
He would have no such despair on the part of 
Muslims, The friend, who made the remark, did not 
realize that he unconsciously implied that the 
Muslim majority would inflict revenge in Pakisca 
He hoped it would never be so either in Hindustan 
or Pakistan. The proper thing was for each majority 
to do their duty in all humility, irrespective of what 
the other majority did in the other State. He 
suggested, therefore, that until the Prime Ministers 
of Pakistan and the Union agreed upon another 
course in both the States, the practice that was 
followed during the British regime often under 
compulsion, should be fully and voluntarily followed 
in both the States. Those who thought that they 
could haughtily impose their will on the minority 
were foolish and were vastly mistaken. If, therefore, 
they wanted to consolidate the prevailing goodwill, 
they would see to it that they acted on the square 
under all circumstances. 
Calcutta, 20-8-47 

The prayer was held at Khengrapati, Barrackpore, 
which was a unique scene in fraternization, More 
than four lakhs of people of all classés and 
communities attended the meeting. People failing 
to go near the venue of the meeting thronged 
round on the roofs of the adjoining buildings. 
Hundreds of people were seen even climbing on all 
the available trees in the area. 

CHITTAGONG 

Then Gandhiji drew attention to Chittagong 
and said that it was their duty to collect funds, 
distribute food and clothings and medical necessaries. 
Enough volunteers should be sent to atford relief. 
He was glad to find that the Marwadi Relief Society 
as also the Friends’ Service under Mr. Muirhead 
had already sent workers to the scene, 

THE PUNJAB 

Referring to the Punjab, Gandhiji said that he 
had received letters to the effect that now that 
there was peace in Calcurta, he should proceed to 
the Punjab. He said that when God called him, he 
would most certainly go there. But rhe ewo Prime 
Ministers of the two Dominions had announced 
that their major preoccupation would be to restore 
complete peace in the Punjab. They would. use 
every resource at their disposal to establish peace 
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and they would mobilize the public opinion of the 
Punjab. This should be enough for them to hope 
that things in the Punjab would be as good as in 
Calcutta. The two Prime Ministers of the Punjab 
and Master Tara Singh and Master Giani Kartar 
Singh have said likewise. 

Mentioning about the Central Peace Committee, 
Gandhiji said thar it should consolidate the results 
so far achieved. They had to see that poor Muslims 
were rehabilitated just as the Hindus had to be 
rehabilitated in the areas from which they had 
been evacuated, Local peace committees should be 
set up in each mohulla; and they must find at 
least one Hindu and one Muslim of clean heart 
to work together. These committees must tour the 
areas under their jurisdiction. They should work 
to create the feeling of friendliness wherever it 
was lacking. For the purpose of rehabilitation they 
would have to go into details. Food, shelter and 
clothings bad to be found for the evacuees return- 
ing to their homes. It would be a great day indeed 
for Calcutta if its men and women co-operated in 
this manner ts consolidate their good feelings, 
which had been so much in evidence during the last 
few days. In this task all the parties were to 
co-operate. For, now that all the parties concerned. 
had come to an agteement with regard to the 
division of India into two dominions, there was no 
longer any reason to quarrel and they could join 
hands in the task of restoring peaceful conditions, 

NATIONAL FLAGS 
then referred to the question of flags. 
Personally he was of opinion that as the two States 
were on friendly terms with one another, there was 
mo reason why they could not display each other's 
flag in the two dominions just as England and 
America could do. 





THE Cow 

Gandhiji then referred to the proposal of stopping 
cow slaughter by means of legislation in the Indian 
Union. He said that he was of opinion that if they 
tried to do so through law, it would be a great 
mistake. He had been a devotee of the cow for 
over half a century. She had a permanent place in 
the economy of India. The cow can indeed be saved 
if they could steal into the hearts of the Muslims 
in such a way that they voluntarily undertook the 
responsibility out of deference’ to the feelings of 
their Hindu friends. This had been abundantly 
demonstrated during the Khilafat days. Now that 
India was free, the same old relation could be 
restored if they behaved towards one another 
correctly. 

Hinduism, he lastly said, would be wrongly served 
if compelling legislation was resorted to in such 
matters. Hinduism could only be sayed by doing 
unadulterated justice to man to whatever religion 
he might belong. 

Park Circus, Calcutta, 21-8-'47 
JOINT FLAGS 

Gandhiji drew attention to the flying of the joint 
flags of Pakistan and the Indian Union that were being 
prominently flown in the audience and hoped that 


that pleasing sight would be universal in India. He 
was glad too that Shaheed Sah-b had suggested the 
revival of the slogan ° Hindu-Muslim Bí Jai '; for it 
was started during the palmy Khilafat days. He 
recalled the memory of the old days when a Muslim 
fellow prisoner used to sing Iqbal's sare jahanse 
achchha. He used to have it sung equally sweetly by 
the late Saraladevi Chowdharani. The third time 
was this evening when he heard it sung with equal 
sweetness and force. The words of the poem were 
as sweet as the tune, And among them what could 
be sweeter than that religion never taught mutual 
hatred? He hoped and prayed that the beginning 
thus auspiciously made would last for ever and that 
they would never appeal to the sword for the 
solution of their difficulties. If that was to be зо, 
they would see that no untoward incidents were 
allowed to happen and flimsy things were not 
exaggerated so as to make them look like a communal 
disturbance as had come to his notice even that 
very day. He pleaded, too, that a strong rehabilitation 
committee would collect funds enough to give aid 
where it was required. 
IMPARTIALITY 

Absolute impartiality was needed to bring all 
the evacuees to their places. There was a complaint 
that certain Muslims, who used to supply carts for 
transfer of goods from place to place, were displaced 
during the direct-action days. They had not found 
any other occupation. He was clear that if the 
statement was true, they should be reinstated. 
What was then to be done with the substitutes 
who were imported from other provinces? It was 
a ticklish question. But it was not beyond the wit 
of merchants. Where there was a will, there was a 
way. In scrupulous attention to such matters lay 
the foundation for permanent unity. There was, too, 
the question of landlords taking an undue advantage 
of the evacuees who were eager to return. They 
must not expect payment for the days bat the 
busties were unoccupied or think of charging higher 
rents, He added that if they were quite honest in 
all their dealings and both the communities were 
true to one another, he was sure that the union of 
hearts would act unfailingly on the Punjab and help 
the good work that was being done by the ministers 
of the two dominions. 

THE BOUNDARY COMMISSION AWARD 

He then came to the award of the Umpire in the 
Boundary Commission. The Umpire was chosen by 
all the parties to the dispute. It would be unjust 
and unworthy to impute motives to the Umpire, He 
was specially invited by the parties to the thankless 
task. The parties and the public they represented, 
were loyally to abide by the award. No award 
that he knew —and he had to do with many arbitra- 
tions—completely satisfied the parties. But having 
made the choice they were bound to carry out the 
terms of the award. No doubt the best way was 
for the parties co adjust differences themselves, 
This royal road was open to them any time as 
Khwaja Saheb Nazimuddin and Dr. Ghosh, the 


two Premiers had wisely pointed out. 
(Continued on p. 303) 
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HOW TO SAVE THE COW? 


(By М. К. Gandhi) 

There is serious ignorance about the place of 
the cow in Hinduism and in the economy of Indian 
life, At the same time that India has become 
independent ‘of foreign rule, by common consent it 
has been cut into twain so as to induce the 
untenable belief thar one part is populacly described 
as Hindu India and the other part as Muslim India. 
Like all superstitions, this of Hindu and Muslim 
India will die hard. The fact is that the Indian 
Union and Pakistan belong equally to all who call 
themselves and are, sons of the soil, irrespective of 
their creed or colour. 

Nevertheless, а large number of vocal Hindus 
have begun to believe the superstition that the 
Union belongs to the Hindus and that, therefore, 
they should enforce their belief by law even among 
non-Hindus. Hence an emotional wave is sweeping 
the country, in order to secure legislation prohibiting 
the slaughter of cows within the Union. 

In this state, which I hold, is based on ignorance, 
claiming to be a knowing lover and devotee, second 
to hone in India of the cow, I must try in the 
best manner T can to dispel the ignorance, 

Let us at the outset realize that cow worship 
in the religious sense is largely confined to Gujarat, 
Matwad, the United Provinces and Bihar. Marwadis 
and Gujaratis being enterprizing merchants, have 
succeeded in making the greatest noisé without at 
the same time devoting their business talent to the 
solution of the very difficult question of conserving 
the cattle wealth of India. 

It is obviously wrong legally to enforce one's 
religious practice on those who do not share that 
religion. 

In во far as the pure economic necessity of cow 
protection is concerned, it can be easily secured if 
the question was considered on that ground alone. 
In that event all the dry cattle, the cows who give 
less milk than their keep and the aged and unfit 
cattle would be slaughtered without a second thought. 
This soulless economy has no place in India, 
although the inhabitants of this land of paradoxes 
may be, indeed, are guilty of many soulless acts. 

Then how can the cow be saved without having 
to kill her off when she ceases to give the economic 
quantity of milk or when she becomes otherwise an 
uneconomic burden ? The answer го the question 
can be summed up as follows = 

1. By the Hindus performing their duty 

towards the cow and her progeny, If they did 

зо, our cattle would be the pride of India and 

the world. The contrary is the case today. 
2. By learning the science of cattle breeding. 

Today there is perfect anarchy in this work. 


3. By replacing the present cruel method 
of castration by the humane method practised 
in the West. 

4. By thorough reform of the pinjarapoles of 

India which are today, as a rule, managed 

ignorantly and without any plan by men who 

do not know their work 

5. When these primary things are done, it 
will be found that the Muslims will, of their 
own accord, recognize the necessity, if only for 
the sake of their Hindu brethren, of not 
slaughtering cattle for beef or otherwise. 

The reader will observe that behind the foregoing 
requirements lies one thing and that is ahimsa, 
otherwise known as universal compassion. If that 
supreme thing is realized, everything else becomes 
easy. Where there is ahimsa, there is infinite 
patience, inner calm, discrimination, self-sacrifice 
and true knowledge. Cow protection is not an easy 
thing. Much money is wasted in its name. 
Nevertheless, in the absence of ahimsa the Hindus 
have become destroyers instead of saviours of the 
cow. It is even more difficult than the removal of 
foreign rule from India, 

Calcutta, 22-8-'47 

[ Note : The average quantity of milk that the 
cow in India yields is said to be roughly 2 lbs. per 
day, that of New Zealand 14 lbs., of England 15 Ibs., 
of Holland 20 Ibs. The index figure for health goes 
up in proportion to the increase in the yield of milk. 
23-8-47 M. K. G] 


IS HARIJAN WANTED? 
(By M. K. Gandhi) 

Te occurs to me that now that freedom from 
British rule has come, the Harijan papers are no 
longer wanted. My views remain as they are, In the 
scheme of reconstruction for Free India, its villages 
should no longer depend, as they are now doing, on 
its cities, but cities should exist only for and in the 
interest of the villages, Therefore, the spinning 
wheel should occupy the proud'position of the centre, 
round which all the life-giving village industries 
would resolve. But this seems to be receding into 
the background. The same thing can be said of 
many other things of which [used to draw a tempting 
picture, I can no longer dare to do so. My life has 
become, if possible, more tempestuous than before. 
Nor can I at present claim any place as a permanent 
habitation. The columns are predominantly filled by 
my after-prayer speeches. In the original I contribute 
on an average, only one and a half columns per week. 
This is hardly satisfactory. I would like, therefore, 
the readers of the Harijan weeklies to give me theit 
frank opinion as to whether they really need their 
Harijan weekly to satisfy their political or spiritual 
hunger. They should send their answers to the Editor 
of the Harijan, Ahmedabad, in any of the languages 
in which they get their weekly, telling me very 
briefly at the same time, why, if they need it. In the 
left hand upper corner of the envelope containing the 
answer, the writer should state: " About Harijan" 

Calcutta, 24-8.'47 
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ESTABLISHMENT OF PEACE 


Since the miraculous 15th of August, when the 
‘sundered communities in Calcutta suddenly woke 
wp to the fact that they were friends, everyone has 
been asking: " How can this rreat emotional change 
be consolidated? How can the peace, that has been 
established, be made permanent? " 

Gandhiji bas himself provided the first part of 
the answer. He did not bring peace to Calcutta 
merely by preaching peace to Hindus and Muslims. 
He set а great example. He took to his heart the 
man whom the Hindus most hated and distrusted. 
Whether Shaheed Saheb Suhrawardy deserved that 
hatred, that mistrust, is not the point. Perhaps the 
dreadful allegations made against him by the Hindu 
community were not justified But Gandhiji did 
not stop to consider whether Suhrawardy Saheb 
was guilty or guiltless. In any case, he was the 
outstanding Muslim leader in Calcutta—and he 
had once been а young disciple of the Mahatma. 
So, taking him as he was, Gandhiji made the offer 
of heart unity, of complete political identification. 
Neither was to have any political secret from the 
other. 

Cynics say that Suhrawardy Saheb responded 
only because this was a sudden and unexpected 
means to his political rehabiliration just when his 
party had rejected him. As to that, it maybe said 
that most men's motives for their actions are mi 
often they themselves may not be quite sure which 
of several motives predominated. But the main 
point is that he did respond and that, after ten 
days, this startling partnership seems to be firmly 
established. Who knows where it may lead ? 

Опе of the first things that have been done to 
consolidate peace has been the establishment of a 
Central Peace Committee in Calcutta, and a number 
of local committees are being set up. Pethaps it is 
a pity that they are called “Реасе Committees ". 
For the previous peace committees in Calcutta, as 
also in Bihar and perhaps elsewhere, have been 
singularly futile and ineffective. Some people seem 
to think that where Hindus and Muslims have been 
killing each other, you can establish peace simply 
by preaching peace. You cannot. The man who has 
lost his home or his relatives is not comforted by 
being told that his cruel neighbours are now willing 
to live in peace with him. Hé wants some tangible 
proof of their will for peace. Are they trying to 
rebuild his home? Are they prepared even to 
invite him and his family to live under their roofs 
Чаш Ыз ока eas S tims Ат: hey offering 
him seed for his crops, ploughs, cattle, implements 
for his trade, or whatever else he needs to re- 
establish himself ? These are the things the peace 
committees must attend to. In Calcutta, rightly, 
they are beginning with house-building. But this is 
only the first step. Gandhiji, Subrawardy Saheb, the 
West Bengal Ministers and the City Fathers are 
working out plans for re-establishing the refugees in 
their homes and their trades. 

The help of social agencies, of political parties 
(especially those that have contact with Calcutta's 




















industrial population), of all people of goodwill, 
must be secured. In the end, the peace of Calcutta, 
of Bengal, of all India, must rest on a firm founda- 
tion of social security and economic justice. Here 
lies the first responsibility of freedom. 

Calcutta, 23847 — . H. G. ALEXANDER 


NON-VIOLENCE AND FREE INDIA 

There was a small gathering of local students 
the other day in Gandhiji's camp at Beliaghata. 
Gandbiji first asked them if any of them had taken 
part in the riots, to which they replied in the 
negative. Whatever they Һай done was in self- 
defence; hence it was no part of the riot. 

This gave Gandhiji an opportunity of speaking 
оп some of the vital problems connected with 
non-violence. He said that mankind had all along 
tried to justify violence and war in terms of 
unavoidable self-defence, Ic was a simple rule that 
the violence of rhe aggressor could only be defeated 
by superior violence of the defender. All over the 
world, men had thus been caught in a mad race for 
armaments, and no one yet knew at what point of 
time the world would be really safe enough for 
turning the sword into the plough. Mankind, he 
stated, had not yet mastered the true ort of 
self-defence. 

But great teachers, who had practised what 
they preached, bad successfully shown that true 
defence lay along the path of non-retaliation. It 
might sound paradoxical; but this is what he meant. 
Violence always thrived on counter-violence. The 
aggressor had always a purpose behind his attack: 
һе wanted something to be done, some object to 
be surrendered by the defender. Now, if the 
defender steeled his heart and was determined not 
to surrender even one inch, and at the same time 
to resist the temptation of matching the violence 
of the aggressor by violence, the latter could 
be made ¢o realize in а short while that it would 
not be paying to punish the other party and his 
will could not be imposed in that way. This would 
inyolve suffering. It was this unalloyed self-suffer- 
ing which was the truest form of self-defence 
which knew no surrender. 

Someone might ask that if through such non- 
resistance the defender was likely to lose his life, 
how could it be called self-defence? Jesus lost his 
life on the Cross and the Roman Pilate won. 
Gandhiji did nor agree. Jesus had won, as the 
world’s history had abundantly shown. What did 
it matter if the body was dissolved in the process, 
so long as by the Christ's act of non-resístance, the 
forces of good were released in society ? 

This art of true self-defence by means of which 
man gained his life by losing it, had been mastered 
and exemplified in the history of individuals, The 
method had not been perfected for application by 
large masses of mankind. India's satyagraha was a 
жегу imperfect experiment in that direction. Hence, 
during the Hindu-Muslim quarrel it proved a 
failure on the whole. 

Two or three days ago, before this meeting with 
the students, Gandhiji unburdened his heart in 
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this respect to Professor Stuart Nelson, who had 
come to see him before he left for his college in 
America. Professor Nelson asked him why it was 
that Indians who had more or less successfully 
gained Independence through peaceful means, were 
now unable to check the tide of civil war through 
the same means? Gandhiji replied that it was indeed 
а searching question which he must answer. He 
confessed that it had become clear to him that 
what he had mistaken for satyagraha was mot 
satyagraha but passive resistance —a weapon of the 
weak. Indians harboured ill-will and anger against 
their erstwhile rulers, while they pretended to resist 
them non-violently. Their resistance was, therefore, 
inspired by violence and not by regard for the man 
in the British, whom they should convert through 
satyagraha, 








Now that the British were voluntarily quitting 
India, apparent non-violence had gone to pieces 
in a moment. The attitude of violence which we 
had secretly harboured, in spite of the restraint 
imposed by the Indian National Congress, now 
recoiled upon us and made us fly at each others 
throats when the question of the distribution of 
power came up. If India could now discover a way 
of sublimating the force of violence which had 
taken a communal turn, and turning it into con- 
structive, peaceful ways, whereby differences of 
interests could be liquidated, it would be a great 
day indeed. 

Gandhiji then proceeded to say that it was 
indeed true that many English friends had warned him 
that the so-called non-violent non-co-operation of 
India was not really non-violent. It was the passivity 
of the weak and not the non-violence of the stout in 
heare who would never surrender their sense of 
human unity and brotherhood even in the midst of 
conflict of interests, who would ever try to convert 
and not coerce their adversary. 


Gandhiji proceeded to say that this was indeed 
true. He had all along laboured under an illusion. 
But he was never sorry for it, He realized that if 
his vision were nor covered by that illusion, India 
would never have reached the point which it had 
today. 


India was now free, and the reality was now 
clearly revealed to him. Now that the burden of 
subjection had been lifted, all the forces of good 
had to be marshalled in one great effort to build 
a country which forsook the accustomed method 
of violence in order to sertle human conflicts 
whether it was between two States or between 
two sections of the same people. He had yet the 
faith that India would rise to the occasion and 
prove to the world that the birth of two new 
States would be, not a menace, but a blessing to 
the rest of mankind. It was the duty of Free India 
to perfect the instrument of non-violence for 
dissolving collective conflicts, if its freedom was 
going to be really worth while. 


Calcutta, 90-8747. 


N. K. Bose 


THE NATIONAL FLAG 

Pandit Jawaharlal Nehru replying to the criti- 
cisms of the design of India's National Flag says : 

“Т have read а number of letters that have 
appeared in the Hindustan Times in the feature 
“Thanks for the Flag’. Lam afraid Lam unconvinced 
by any of the criticisms made of the design and 
I think that the Flag, as adopted, successfully, 
represents both artistically and symbolically what 
it is meant to represent. 

“ The Flag is above all a symbol. This Flag of ours 
with the three colours and with the charkha has 
been a symbol to us, for many years, of freedom 
and unity as well as the labouring masses of India: 
lt would have been quite impossible for us to vary 
the Flag essentially without doing violence to that 
sentiment and the symbolism that has grown around 
it. The Fiag was originally adopted after very 
careful consideration and the choice and arrange- 
ment of the colours was and is, I think, very artistic 
and beautiful, The charkha added a certain beauty 
of conception to the Flag. Because the full charkha 
is not there now, it must not be imagined that we 
have given up the charkha or what it meant. In the 
resolution of the Constituent Assembly it was stated 
clearly that the wheel in the centre represented the 
charkha. This symbolic representation of the charkha 
retains in its entirety the conception behind. the 
charkha and is, in fact, a continuation of that idea 
in a somewhat more feasible and artistic form more 
suited to the Flag. 

"That form was not casually chosen bur was 
taken from the wheel from Ashoka’s Capital. That 
wheel, of course, was no invention of Ashoka; it was 
older than Ashoka. But the fact that it was connected 
with Ashoka and is to be seen on his columns was 
an additional incentive for us to adopt that 
particular form. 

“Тһе suggestion that the wheel should have been 
bigger and should have covered part of the saffron 
and green stripes shows a lack of appreciation of 
the artistry of the entire design. That would have 
spoilt the Flag, 

"The Flag, thus, as adopted, fulfils all the 
requirements that we demand from it. It is beautiful 
and artistic, it is essentially the Flag of our struggle 
for freedom and our triumph, it is the Flag repre- 
senting the common man and the masses of India, 
and at the same time, modern as it is, it rakes us 
back to the great cultural traditions of ancient India 
which have continued in some measure throughout 
the ages. It is a Flag thus both of the permanence 
of Indian culture and the dynamic quality of India 
today, which. we hope and trust, will be directed 
towards the betterment and liberation of the masses 
of this country.” 





NOTICE 
Subscribers are requested to send their subscrip- 
tions by М. О. or Postal Order and not by 
Cheque. 


MANAGER 


August 31, 1947 


HARIJAN 


308 





GANDHIJUS POST-PRAYER SPEECHES 
(Continued from p. 299) 

He knew that the Muslims of Murshidabad and 
Malda were severely disappointed as the Hindus in 
Khulna or Gopalganj and the Buddhists in the 
Chittagong Hill tracts. The latter had gone to 
East Bengal. He would say to all these parties that 
it was пос only foolish but unbecoming to quarrel 
Over the award. It should not matter that on the 
15th, the day was celebrated according to the 
national division. If he had been consulted he would 
have advised non-celebration because of the state 
of uncertainty. But having by mistake flown in the 
respective places the wrong flag, there should be 
no hesitation whatsoever in replacing the wrong 
flag by the right one. But as he had already said, 
there was no flag wrong in their dominion for the 
simple reason that there was no quarrel left be- 
tween the parties, Both the dominions had sincerely 
professed mutual friendship and mutual regard. 
Therefore, he would advise the parties to tly both 
the flags of both the dominions ог be equally respect- 
ful whichever flag was flown for the time being, 

He could not understand the misgivings of the 
Mussalmans in that Murshidabad and Malda went 
to West Bengal, nor could he understand the 
misgivings of the Hindus in Khulna and Gopalganj 
and of the Buddhists m the Chittagong Hill tracts. 
For, in view of the friendship professed by all the 
parties, there was not the slighest occasion for 
entertaining any fear, Surely, there would be no 
compulsion used against the minorities in either 
part of Bengal. The minorities will enjoy equal 
rights with the majorities. 


Desh Bandhu Park, Calcutta, 22-8-47 
THE MILITARY POWER 
Though the meeting consisting of several lakhs 
was silent for a long time, when Gandhiji began 
to speak, the people became restive and begin to 
disperse. Gandhiji, therefore, cut short his speech. 
He drew attention to the fact that while some men 
in the audience responded and kept time, the women 
hardly responded. He said thar those who had some 
experience knew the power that the Ramadhun, 
meaning recital of God's name from the heart, 
meant. He knew the power that lakhs of soldiers 
marching in step to the tune of their band meant. 
The desolation that the military prowesshad wrought 
in the world, he who ran could see. Though the 
war was said to have ended, the aftermath was 
worse than actual warfare. Such was tht bankruptcy 
of military power. 











RAMADHUN 

Without the slightest hesitation he was there 
to contend that the power exerted by the Rama- 
dhun recited by millions of mankind with true beat 
of time, was different in kind from and infinftely 
superior to the display of military strength. And 
this recital of God's name from the heart, .would 
produce lasting peace and happiness in the place 
of the present desolation, they witnessed. That 
brought him to what was going on in the Punjab. 
If there was lasting peace in Calcutta, it must have 


its effect on the Punjab. But it was not so as yet. 
He felt sorrow and shame to learn that the Hindus 
were leaving Lahore and the Muslims were leaving 
Amritsar, It was deplorable that the Hindus and 
the Sikhs should distrust the Muslims and the 
‘Muslims should distrust the former. He hoped that 
the Muslim and the Hindu and the Sikh leaders 
would stop the reported exodus. 
KHARAGPUR 

Gandhiji referred then to the visit he had from 
some Muslims from Kharagpur. Though now there 
was comparative quiet there, there was no assurance 
that it would last. They complained that the Hindu 
officer was partial. He hoped this was not so. He 
must warn all the officers and their men in the 
police force that in their work they were neither 
Muslims nor Hindus noc Sikhs. They were Indians 
bound by oath to give full protection to the atflicted 
without regard to their religion. Thereby they did 
not cease го be less Muslims, Hindus or Sikhs, but 
became better. 

RELIGION 

Religion was a personal matter and if we 
succeeded in confining it to the personal plane, all 
would be well in our political life, The manifestation 
of brotherhood which was being witnessed today 
would prove a passing show if we did not consoli- 
date it by suitable acts in the social and political 
spheres. If officers of the Government аз well as 
members of the public undertook the responsibility 
and worked wholeheartedly for the creation of a 
secular State, then only could we build a new India 
that would be the glory of the world. 
Woodlands, Alipore, 123-8247 

ALLAH-O-AKBAR 

Gandhiji first referred to the cry of Allaho- 
Akbar to which some Hindus had objected. He held 
that it was probably a cry than which a greater one 
had not been produced by the world. [t wasa soul-stir- 
ring religious cry which meant, God only was great, 
There was nobility in the meaning. Did it become 
objectionable because it was Arabic? He admitted 
that it had in India a questionable association. It 
often terrified the Hindus because sometimes the 
Muslims in anger come out of the mosques with 
that cry on their lips ro belabour the Hindus. He 
confessed that the original had no such association. 
So far as he knew, the cry had no such association 
їп other parts of the world, If, therefore, there was 
to be a lasting friendship between rhe two, the Hindus 
should have по hesitation in uttering the cey to- 
gether with their Muslim friends, God was known 
by many names and had many attributes, Rama, 
Rahim, Krishna, Karim were all names of the one 
God. Sat Shri Akal was an equally potent cry. Should 
a single Muslim or Hindu hesitate to utter it? Ir 
meant that God was and nothing else was. The 
Ramadhun had the same virtue. 

VANDE MATARAM 

He then came to Vande Mataram. That was no 
religious cry. It was a purely political cry. The 
Congress had to examine it. A reference was made 
to Gurudev about it. And both the Hindu and the 
Muslim members of the Congress Working Committee. 
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had to come to the conclusion that its opening 
lines were free from any possible objection, and 
he pleaded’ hit, it should be sung together by all 
ой дйе éccasion. It ‘should never be a chant to 
insult or offend the Muslims. It was to be remem- 
béred that it was the cry that had fired political 
Bengal. Many Bengalis: had given up their lives for 
political freedom with that cry on their lips. Though, 
therefore, he felt strongly about Vande Mataram as 
an ode to Mother India, he advised his League friends 
to refer the matter to the League High Command. He 
would be surprised if in view of the growing friendliness 
between the Hindus and the Muslims, the League 
High Command objected to the prescribed lines of 
the Vande Mataram, the national song, and the 
national cry of Bengal which sustained her when 
the rest of India was almost asleep and which was, 
so far as he was aware, acclaimed by both the 
Hindus and the Muslims of Bengal, No doubr, every 
act, as he pointed out the previous evening, must 
be purely voluntary on the part of either partner. 
Nothing could be imposed in true friendship. 
SHAHEED SAHEB 

The third thing he referred to, was about his 
friend Shaheed Suhrawardy. He was receiving 
verbal complaints and complaints by letters that 
Shaheed Saheb was not to be trusted and that the 
Hindus had suffered a lot during the tenure 
of his ministry. The complaint was not new. He 
knew it before they embarked on the joint mission 
which seemed to be bearing unexpectedly good 
fruit. [t was due to the givers of the warning that 
he should deal with it. He hadinot had the time even 
to discuss the matter with his friend. He was in 
no hurry. His was a trusting nature. He had never 
lost anything by trusting in good faith. Just as he 
would expect others to believe his word, unless he 
was proved untrue, he would likewise believe the 
word of another. That, he held, was the only honour- 
able way of living among men. He held that man 
never lost by trusting and that the deceiver ever 
lost, He would have to answer for his crime before 
his Maker. He could say that during the few days 
they were together, he had found no occasion to 
regret the friendship. This he could tell them, that 
without his association in the work, he (the speaker) 
would have been able to do nothing. 

THE PUNJAB 

He referred next to a deputation he had from the 
Punjabi friends, who had drawn a terrible picture 
Of what was said to be going on in the Punjab 
and who on the strength of the information asked 
him immediately to proceed to the Punjab. They 
had informed him that before the killing and arson 
in the Punjab, what had happened in Bengal was 
nothing, They added that Lahore was almost 
denuded of the Hindus and the Sikhs as was Amritsar 
оё the Muslims. He hoped that the information was 
highly coloured. The Punjabis of Calcutta could 
not know the true situation in the Punjab. Be that 
it may, he was sure chat if the Hindus, the Sikhs 





and the Muslims of Calcutta were sincere in their 
professions of friendship, they would all write to 
their fellows in the Punjab and ask them to desist 
from mutual slaughtez, The declarations of the 
Dominion Premiers could not go in vain. He could 
not believe that the Punjab leaders would not like 
any non-Muslims in rhe Pakistan part and non- 
Hindus and non-Sikhs in the other part. The 
logical consequence would be that there would be 
no gurudwaras and mandirs in the West Punjab and 
no mosques in the East Punjab. The picture was too 
gruesome to be ever true. 
NATIONALIST MUSLIMS 

Lastly, he came to the Nationalist Muslims who 
were good enough to see him. They twitted him 
for giving importance and life to the Muslim 
League and neglecting the Nationalist Muslims. He 
could not plead guilty to either charge. The League 
had gained importance without his or the Congress 
aid. Te became great because, rightly or wrongly, it 
caught Muslim fancy. The Congress and he had to 
deal with and recognize the fact that faced them. 
He was not sorry for having visited Qaid-e-Azam 
Jinnah eighteen times in Bombay. His friends should 
also know that he alone could have done nothing 
without Shaheed Saheb and Osman Saheb and the 
other League members. There was no question of 
neglect of the Nationalist Muslims. Nationalism of 
а man was its own merit. It demanded no recognition, 
He would advise his friends to remain what they 
were and exhibit in their every act courage, self- 
sacrifice and true knowledge born of study and he 
was certain that whether they were few or many, 
they would make their mark on India's future. He 
would even advise them to join the League and 
oppose it from within, whenever they found it to 
be reactionary. Whilst he said all this, he would 
advise his League friends to approach the Nationalist 
Muslims in a friendly spirit, whether they remained 
out or came in. True friendship did not admit of 
exclusion without the soundest reason. 








THE COW IN INDIA 
(In Two Volumes) 
By Satish Chandra Das Gupta 
With Gandhiji's Foreword 
Pages 2030, IHustrations 228 





Price Rs. 16-0-0 Postage etc. Ёз. 2-2-0 
CONTENTS - 

PAGE 

MANY ROADS, ONE GOAL .. N, K, BOSE 297 
GANDHIJI'S POST-PRAYER 

SPEECHES 297 


HOW ТО SAVE THE COW? .. М. К, GANDHI 300 
15 HARIJAN WANTED? М. К. GANDHI 300 
ESTABLISHMENT OF PEACE .. Н. С. ALEXANDER 301 
NON-VIOLENCE AND FREE 
INDIA 
THE NATIONAL FLAG 
-.. PANDIT JAWAHARLAL NEHRU 302 
ENGLISH INTO HINDUSTANI 
INSTALMENT— XXVII 305 





N. K. Bose 301 





Printed and Published by Jivanji Dahyabhai Desai, Navajivan Press, Kalupur, Ahmedabad. 
‘Subscription Rates INLAND One year. Rs. 6 Six months, Rs, 3: FOREIGN : One year, Rs Š or 14 sh. or. $ 3. 





August 31, 1947 


HARIJAN 305 





ENGLISH INTO HINDUSTANI 
INSTALMENT—XXVII 
ENGLISH HINDUSTANI 
Dictum п, sta, чч, чт; оч qr em (Ù вий 
een я cam Q) 
(4 رکا‎ 9 <= BIE (مر‎ dad | LI کہارت!‎ ae قول‎ 
Didactic adj, fret xê w gto Q, fees ш 
genes, dn 1 
ФА کا‎ at V كفك‎ p ual А em deut 
Didactics m. y fear; (ачпа fara 1 
PELNE o کی‎ kuy 
Diddle v. wen ая, zam 1 LG sks fn 
Die n. Sen, zu i А 
Die sinker п. z« wet qı адат 1 
WLU Lof ow 
Die is cast, the dar «y ча, «m sas È i 
ات الل ہے‎ f x 
Die, as straight as а Мира du | a Jk 
Die v. wen, AC этет, че чал, qa Frere, эта Wa; 
gaa, {ш wm, фи A, wes üm, fz wT | 
Br ee E 
W مف‎ i ge A ہے‎ she 
Die away e. dit it fre рар 1 йез. уд» am 
Die game v. «0908 wm Ya iu oe < sak 
Die hard v. {ай sm tm | lo de < Ke 
Die-hard m. «x читы Hetil ۴ Je کر‎ 
Die in harness v, st qalas wm wd m | 
نك کام کرے رما‎ e Le 
Die in the last ditch v. aà qaas эп wê щл! 
LF مم تك ركفا‎ Le 
Die in one's bed v. ems q pr da act 
مرت مرا‎ God ble 
Die in one's shoes v. mm wm 1 Vç (А 
Die of laughing v. tet tat Аҳа 0 wm i 
LIIS 
Diel, never say ma ч «ma я qum | 
ted ماص‎ bo 
Dies irae m. яти fea, жанин а 1 
» V ay dY ly 
Dies non n. gêm Ra, wa fea frat Stef та ery 
айа! 
K کام نہ ہو‎ JAJI эт رہ مت‎ Q ge 
Diet n яз, чы; Raed чи; баб эйе 
weenie: Wf яя; MU, NUS, wm, я 
(9 mmt ай edit). i 
Кы ملکرں کی مہا‎ uno the S rly thee de 
J> uin) жж US Da MT teh ox St 
[o 
Diet v. stat am ma sera bo У WC ¿224 
Dietary п. эй ere am мете mp vw ч abut 
LU IDE 
Dietetic adj. w ш wawi | T Lu 
Dietetics m. qus q wa hu ш ftor 
عام ریا‎ Kus dug 








Differ o, wem фт, weh Qm, жак Ёш, жё йя, 
я fem, wmq U лп! 
الگ‎ Me له‎ iby gj й» اتر‎ Аа ay ت‎ йу ال‎ 
WS LU 
Differ, agree to v, às qute! same Sir By 
81 دیا ار‎ Jue ES کی‎ Lb f ابك مرسرے‎ 
Difference п. "жй, 30X, wem; майа; штп, Wu, 
amen, TRE | utor eo e Le تر!‎ вае зд 
Difference, it makes a great w! 9% «ym È; ux 
чт жей É a ¿22 بات‎ + te بہت رق وتا‎ 
Difference between, make a де e sent qt gam 
aS ç ابلك جیا رار ا لرك‎ 
Difference, split the eae war | 17 ver 
Different adj. wan, sk, qeu, wma, diate, 
mum 1 
£ c> ch ш — ol, LN الک‎ Арол 0А 
Differentiate v. жй «um ат єт, SERIA чил, wow 
erat, sata юп at ат | 
BAL Uf ZA NUE اتر‎ US oe Heh VY فرق‎ 
Difficult adj. ges, sfa, өп, «xs, б | 
эж onm Mf en 
Difficulty m. gies, eft, deft, m, gana, эз, 
Rul, Oe, ew | 
о ay wah Qa) sa „7 1 SUES en 
Diffidence m. шан, wana, Rasme, fies, 
aftan, ea | 
EX ارشرای؛‎ der alee ЗЫ ues 
Dilfident adj. dèt, Referrer, fester, їгїт, 
чта شرعلا‎ list Da „Ды Da LS e I 
Diffuse adj. Sr ga, faa gw, and, (чифт 
m fart) 1 
(е TE bz راء لیا‎ 48 42 34 
Diffose v. am, fear, cawe mam, тт | 
МАГ AD pal pil AK hate, 
Dig e, Wea, ston; їж em aT ma | 
NO v OS کھرج‎ af ouf 
Dig a pit for v, ma for, Gua Фа оп! 
WS BSS by We جال‎ 
Dig at v, ssh w w fedi te sm | 
VU ue کی کر‎ p J 
Dig in e, тэй west чп ua, а wam; бл!) 
Маж the oA ley کر پرا‎ эў کھائی‎ 
Dig oat v. ix fee, ¥ q7 | U, fof UK کھرد‎ 
Dig through v. steer tren freien UE er f oaf 
Dig up v. Ñam | он 
Digest n. amt, aaga, (fiiv erate), 9191, mI 
Je لامه.‎ (V A 223) => x. 
Digest о. чат, @% wag ac cwm, wam wan, d 
чоп, qam, EFA ÜA, TOT, AE wr; 8091, SERI, 
чалт ser; чи wc d ёл | 
My MS سکٹبپ میں‎ Af —x- بر رکہا؛‎ < de, 
سرج‎ NS aiba tahe ما‎ f چم‎ im d gn 
J رار کر بی‎ 
Digestion m. Qam, чат, qaa; тя, бал YÊ 
ти طت‎ lf ا مک‎ D 
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Digestive adj. «rw, qat, «ww sumar; SS TH 
an mum | 
رالا مرم‎ zo У аж Зо lf gn de de 
Digger or digger, gold п, SATa, atm f ш 
sieut à رالا‎ dont А Liu ye Lah 
Diggings m. m, wa; fai ext | 
LÁ CUS ЗА N 
Digit s. єє w ча тё; jac, дя firn | 
اع‎ on «e KA ENS on V д 
Digitate adj. dare, 4ч iafe, drm | 
WE اج‎ va gi o ant 
Digitigrade adj. if qaam Yo ty д оид 
Dignify v. frega zr sana wen, qç чут, Rr wan, 
mmm ST | 
Wo SY US wA Qs ¿Of de V op 
Dignitary н. fe sig ar qar, mr чий! 
wah Wy Ys ہے ا‎ ZA 
Dignity n. am, «рэй, «vu, чта, Qe, mx, ATTN, 
gil, eer qç qt ate, Sar con 
"OEC 
Por" 
Digress v. fst ma, ягъ, gz wa; wu wm dh эйс 
fef «99 ed uma 
US ga S ол Jam Dh JA Me da Lie ед 
Dike or dyke n. етй, were; am, arc; dig, wa; 
Wç, 06 | ماه ررك‎ tas sodh ta) adb а JA 
Dilapidate v. zzz wau, д Зя, wa wa, sh: 
cat ия! q эпи, FORT Я CN | 
AUS ړی سات می‎ Mey be نول هو‎ ee tae ارت‎ 
US مرت لہ‎ Wey 
Dilapidation s. zzz, gh тт, аб, эрү; ar 
rn ma 
ПАКУТУ: 
Dilate v. «yim, «gar, айп ат eg sear, Sarr, qm; 
ат Аят, fent at азада ч! 
chp дж tUa, Wy ТЬ چررا ا‎ y у 
وتار اقمبل سے کیا‎ 
Dilatory adj. *x wë m атак, zer, 219-90, 
ma dedo eV, با لگاۓ‎ f 
Dilemma т Qi aa gen, gon, яты, gaat) 
PU за + ee طرح‎ оў» 
Dilemma, to be in a мй $m $b wih qa; 
dia A ти; gaat ш їшї бл! 
1af $ inm pete SIF پچھے‎ af ET 
Ua می‎ lona با‎ онй 
Dilettante n. эй gaa п a xs. eme йв чт 
Фат fodit mtm 7 б! 
می‎ f É > SEEKS Mp hone 
"LET 
Diligence п, ахат, qua, qa, amr, 8940; ч RIA 
LUTTE 
Diligent adj. suat, frit, etfi wa wm, wate 
rod Ma fa = 22 +Z. 











Dilly-dally v. ñas ar ай scm, zana sor 
waq ш HINE "na 
WF KT | اب تب‎ US Todd зу pt امال‎ Jad 
Dilute v. чт! Rave кл ш qam war, ёп m 
oR Чы 9 їл, фи sa 1 
(e یکا کر‎ US Ko e, NS پلا‎ ) Ble ملا کر‎ д 
US em 
Dilute labour ft qatê жа ê qalê com 
Wo S орлу oh! £ onn, Ko 
Dilute adj. чат, gam, qam, Фэн, Qin | 
4051 BH 0 eal 
Dilution я, qww, gasna, Hema (anit farted ) 
(= о) oe, оК» adh 
Diluvial adj. тил m «yw, age кит! 
Y 3 C c) x vey 
Diluvium m. qmm, See, er; egt wor ЭЙ їй ада 
LIS ERR MI 
هر‎ RS) bd کا رن جو شی‎ Cath Lay طرقان؛ سبلاب»‎ 
Ў uk bike 
Dim adf. чө, diat, йч, йїп, яди 1 
a Naa aie +a «Vans 
Dimly adv. vist, %773 | a o Lass dea al 
Dim v. Svar sem m фа; Wrap sem m mar да 

я Sat q ER | 

WAL OS کر‎ n Wye LOS Gn Hye Uf ans 
Dime n. ( ) йз чїйт ты m Gast nacu 
=й ып бт ёту 

des Y می‎ md جر‎ £. V uae میں) ایك‎ Sv!) 

a Ep am 
Dimension (з) m. ап, smsi 10 atf sk 
mhe яп, 40, йт, Se; ufi, er 1 
گی‎ hal od КДАГ sh Sp Gon dul SA 
\уе امیت‎ Ux, 
Diminish o. ven, erat, я scar ar Qa, tar wan, 

gare, ER "GN | Р 

Vf pe а a er US £ wf auf 
Diminaendo n. этай wt dtt Фат son, (atts а 

med) 

(e (۔گیت با موسیقی‎ Vf le tam алы f YT 
Diminution n. st, Ê, vent 1 ЈА ua کی؛‎ 
Diminutive adj., m. «gr ба, Vr, str; ORE m 

ww ай XR 1 

а Baie جو‎ аз V لاط‎ дуй ду بہت‎ 
Dimit; в am tee яа ' 
Р КУРГУЛА 
Dimple n, Ras, чеп (ищ паш аўы), чы 
feste 1 e А (f£ uM \ گل‎ 760) ef ыы 
Din s. 9t, ця, gr, day бек | 
Xe n de on 
Din into a person's ears, to fedis чий «ft «а 
wat їл, дї ъй sued qu st m d 
JU ¿€ A AG ЈУ کی ے کن میں‎ 
lof e 
Dine v. stx чоп, wm ym, xm | 
L= WE WES ха 
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Dine out o. «Gb «c ma | А < £ 
Dining car n. %яй яя SAA m а Пят | 
"ia کی‎ Lf me دبل‎ 
Dining hall or room n. 98 arbres wm | 
f کا‎ ew با‎ aN 
Dining table n. ada 3s 1e $ Ll 
Dine with Duke Humphrey mt um, чя я ¥ 
LITE 
Dingdong m, «f zzz, Às б ge, «бада аб 
Se Rd Ae dd bur | 
PND ua m a گھٹی کی 313 ھی = پاری‎ 
P 
Dingle m. wå, ar fuat чї emm «ue i i 
up её» de ¿f جس میں‎ a J 
Dingo s. Sud gw, (nri) (E877) afe 
Dingy adj. dita; Marepiar, xit tr 1 
Mes poen з ей 
Dinky adj. gax, arsa, п, XRF ичи | 
Wat ser دیکھتے‎ oleo alge صا‎ ул 
Dinner т. жї жя, атат (avec maw); sta, KE | 
зж (E ee S) WS ھرجن؛‎ 
Dinner jacket m. ФЙ чай Фа | 
کا کرد‎ ¿s میں‎ LW 
Dinner set n, дая ж wha at qani | 
Sx رن ا ھال‎ ES vn 
Dinner wagon m. otir fegi faan gê чїй 
esc Maf эй Ёё! 
کر لای جال می‎ ouis S P جس ہر‎ uif دار‎ Za 
Dinosaur m. gê gate àw Vena sp apr 
wan (ua ай а ба)! 
پدا مرتا)‎ чё 2) aste ay Wy Ka LS Lla 
Dinothere m. gÀ water Ав азе чл єп et 
(ме ай фп der) 
(e asla (اب‎ А EAR 
Dint or dint of, by s. айо. Ùt, ая; fae, qt, 
fas; (fadi Ж qua, & qaw, & ent а 
b £ ےا‎ n £ (6S) ide eim ton 











aber, 
Diocese n, are wa fam m fem wq magma 
تلق‎ | ade \ б» Kup لاٹ‎ 


Dip v, gitar, йд taar, айй ma чїй бщ haqq 
чарт; Зе «ЇЙ agua; бз gem m gya; qe 
aaa, Фат niea; gear, AT тп; st gem; азд 
mt; HCE чуй; @4 а чап SIUS ASEA а. 
2 اترم‎ f Mean کرم‎ f 2 w f A wà 

те Ие ae ID کر‎ oe the 
fe کر‎ шл thf بچے‎ bd غرطہ مارتاء‎ WO Ss 
US S Wome w they uui yl roe Ь 

Dip into one's purse v, «* gat wŠ eer | 

Wore se Г 

Dip one's pen in gall o. agamsa | Uf „у 

Dip m. zë, ña, tte, йя; дєн, zm; йз; 
duae, Ae адад аат; aaa ым ш дан а 
nier Da tJ Spe tod ld bh R 

Ju m accade ta f 139 urge 











Diptheria.s. nèm ün (frat aÀ far <ç arid dia 
us wá t), 
v. < Lk ay je f (جی می گل‎ Y گل‎ 
(2 se رك‎ 
Dipthong п. @ ck Ват fet pf ыт; àw 
gare Q eder йз, fert afa | 
Козу ؛ ایك اچارن می دو‎ ун در حرف عك کی‎ 
gum مزر‎ Sn ke 
Diploma п. асый emg, cart qenia; ariza aax 
Ap 991799 1 
سند با رمان پر‎ £ gae t gias 2 سرکاری‎ 
Diplomacy m. оята, "a ano, fausa, 
mre, fies fia, ome чэй, fand 
fies; feaa, чәй | 
ملاب‎ ped de Hooke Hoyle ن‎ bss راج درت‎ 
Л eS (5% ole ile راح نك‎ thy 
Diplomatordiplomatist т. ux, uic aad art 
Sisata; чу, IY | 
ode e tpi dele А Де Eae ven راج‎ 
Diplomatic adj. uwça m ashe arên, чїй q 
бж ı 
Y su V gue کاء‎ Me £x bow راج‎ 
Diplomatic service m. umg q Avice spem | 
Su © sie k راج درت‎ 
Dipsomania m. awe ФӘ saqsa 9и qr ала 1 
wile be اتات‎ f < شراب‎ 
Dire adj. com, яааж, das, Gas, qetre; ava, 
айаш! 
Vy ен бә» tE <> ISP Op thy WAL 
Direct adj. dtm, m; fuga; «ри, Weds | 
3) ے روك‎ O WL OU be 
Direct action n. gå mih, мий erif (сүл 
дп) (22 у) ДК der Дк کھل‎ 
Direct hit m. @ била, gat айг, бп ae dom | 
چوت» اء اهرك" بها‎ уб шы. 
Direct speech or oration sw ar axüc сатта 
کی اقل | چچ‎ ac Fb oth 
Direct tax +ç wç qr aq эй dur алип эд (5 
medi) 1 
(а GAT =) Le O ш وہ کر با عصرل جو‎ 
Direct v. qm fret, алс ot; wear, 9а aT эп ka; 
fea жоп; чапа, Gras sen; (en fea, Uy 
amr, «993 wer; йч ҹә, Раләт m а 
حکر با آ کیا دیا ؛ مدایت کرنا د‎ REX 
Де» th راه‎ S راس‎ US М 
Lu DE 
Direction л. gta, srl, feret; taara, tatur, rm, 








Directly ado. dia swift, sev, ques, ades; ers mui, 
ASME | 
ماف ماف‎ ta gh عاف‎ Тонал id, de ial سردھاء‎ 
Directly. соп}. satft, ê @ (2 у iue 
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Director or directress m. Saas, nim, Galen, 
майи чийин up wp, wrap winî | 
SX وال‎ V WLS + к> Dijo tla 
bp ty 
Directorate n. Gas йт, paiga wales; wata 
чаба | le کارکئوں کی‎ te ges Jb ستجالك‎ 
Directory m. (яча m gud fms; Rented ята эй 
Чё feme | 
f کی‎ nos anl tu کی‎ б\н 
Dirge m. wm m Фет а, afi, «0 uq, fest, 
dm Vo Ae 47,4 . مانم ا رك - رتیه‎ 
Dirigible adj; п. эй ar xı at, Ra Wà wary, 
agar ш чет ' 
АЖА ka r em جا £ جے پان‎ De جر‎ 
Dirk n. 9 saw qa q am i me Lae EL el 
Dirt п. йз, rf, ap, Gay, RA, Peet sty; dê 
w, wk aq sp Ñam I 
LES ыйда 1e نکی‎ p E NS گندگی‎ uu 
desi Jue 
Dirteating n. BA mite ûn is € LW 
Dirt cheap adj. АА sts, ч met | 
LIN 
Dirt, eat v. ama qp Rtn 819 sont 
VS oe Sap ا‎ дф) 
Dirt, fing v. ©яу mom Uw) 95 
Dirt, yellow п, @ 1 y~ 
Dirty adj. йа, ser, mors, wmm, wm, fq | 
e fi ^ يلاء گداء‎ 
Dirty v. er ar чоп, A ат бат 1 
i TOU EA NAT UE x 
Dirty work n. Raft, sum бил, gc ч ate wa, 
LR ENCIMA 
Disability n. emt, а, 90, sû, merê, qva, 
ече, 0% 1 
бр تقص؛‎ ENW sf لاچاری؛ “بی ؛ کی ؛‎ 
Disable v. ex = Re, Sram s= kq, ma q 
am sa, ean wm Wan qar ад Зат, Oe ят 1 
WWF AYA Sel Ao کر‎ Y) UG уух, 
ba ررك‎ vhs شم کر‎ tha پا‎ 
Disabled adj, salt, лүн, fem, Qar, vraa, 
Oe а am fen рл! 
کیا ھرا‎ en V ou EE ےکار؛‎ AG JO seal! 
Disabuse v. сё aie Ee, Зат, varch q тит 
чат ec wena 
Vf on JEM uiia poe w Es 
Disadvantage n. чта, 221, wî, 
ә d af 
Disadvantage, to be at a wè q swan Qm, 
seb a Qm, май pend я атт 
عونا اچهی عاك مې‎ due uu مرا‎ ue اقمان‎ А ДИТ 
“هرا‎ 
Disadvantage, to sell at a #909 аҹ mem, wee 
Ram | بجا‎ a LAF Ne La LA 
Disaffection m. feng, wav; 00 ААЙ | 
we ok ٤ن ان‎ a 











Disagree v. Re uq n ўя, Rs я amm, omen; &% 
я 4га; ang, gaas я ыл at Qm т Qu; 
LES E 
Whe they Ae N ته‎ ҮРҮ КҮТ 

ba ته‎ ls the V یا موتا‎ Ú ç aly 

Disagrecable adj. wfas, ящик», эш a 
mam, аңа 1 

Vs AC ته‎ We el eeu rat 

Disagreement s, famy, waqa, аңдый, ктп, w$, 
Wç, m чий, пч я аят 1 
AL 4 S J оа H3) Ge GLH بن؛‎ ,у& 

Disallow v. wefat ur айпи eon, я шал, а 0а 
Ve, sm mU I 
lo مع کر‎ da dye تہ‎ uk a Af AY ДУ! 

Disappsar v. wi жит, ga @ war, Rex mar, fendi я 
Wa, ба я чүл, faz wam, ҷа Qa, яо, 1 

[EN E 
DIL 

Disappoint v. fau sat, fga gr efte түл, semi 
pee ac Й fon, апр qr a we | 
Ma, QV д dax Vogel lye at V ول‎ WF لراش‎ 

US oly nor 

Disappointing adj. ч: qt мий ea, Raig, foe 
somma Yo Lf A) as b £ اھ ا آنا سے‎ 

Disappointment п. Aum, myi; uss, wm 
атп | Le آنا‎ reae Ж» tgl اراعاء‎ 

Disapprobation or disapproval m. ana, arash, 
writer, ашай 1 odes اسوگاری.‎ rated een 

Disapprove v. ейел m ARIE ия, WR я GR, 
ani UT, C XT 1 

Vf, Af xnl Me ç WL f oA ЖУ 

Disarm v. wf dir Фат m cem ёа, Agu wem, 
gus п Han дат ш gael wer kan fs ar 
sac wem; Aga ёт wen gap Pm, quo sp ka, 
=ç а Ts g e | 
Мы ол) Дд» کرت‎ e 42146 یا‎ Ы ди Ае 
AS شم لیا‎ uf ری پا کرور‎ WS فرح‎ 

US حك دور‎ eun de چپ کر‎ АЫ 

Disarmament n. efter; я, йл айп wa ar | 

LESER 

Disarrange v. 32492 m "EWW 9091; siqa gaa qan; 

жа атра 1 
О А 

Disarray v. {#5 q пүчү ил; іп чиш; wn 
amm uus íaf ref US of yf A الد لد‎ 

Disaster n, 9, чт, sup, аз, 992, mem, 
"ema, «Їйї | 

MEET д. aS E ity a 

Disastrous adj. «ga wu, 98190, ү; wam, 
٩7٩ Pom lel Se le بہت راء ممیت‎ 

Disavow v, я arm, rex wem, SES up antar 
wena US oM اسزیکار با‎ Vf UE bb Q 

Disavowal n. fee, metei, mûzî, яй, mi 

V rae мода +4! a S 
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GANDHIJI'S POST-PRAYER SPEECHES 
Calcutta, 24-8-47 
DR. RAY 
In thanking the Corporation for the address, 
Gandhiji said he could not help recalling the late 
Dr. P. С. Ray under whose roof he had lived for 
опе month in 1901. When he was with the ‘late 
Deshbandhu, he used to see him with a few 
scientific friends engaged in lively bur strictly 
scientific conversation under the shadow of the 
Orchelony Monument near which they had met. 
That was their recreation. He asked him whether 
they had any drinks or eatables. He emphatically 
said, "No." Their food and drink consisted of their 
Ж instructive as distinguished from idle conversation. 
THE CORPORATION ADDRESS 
Referring to the address Gandhij said that this 
was the third time he was receiving an address from 
the Corporation. The first was given to him by 
the Deshbandhu when he was the Mayor. Then at 
the hands of Nalini Babu when he was the Mayor. 
He recalled the fact that the caskets were then 
auctioned in the interest of the Harijans. He hoped 
that this casket too would be sold in the same 
interest by the Mayor. 
A GENTLE REBUKE 
He would repeat what he had said in answer 
to the first address that he could not be satisfied 
till Calcutta had become the premier city in the 
world for sanitation, He included in this the 
sanitation of the streets in Calcutta which was 
absent today. The citizens should have healthy 
minds in healthy bodies. Then they would have no 
goondas, no vagabonds, no drunkards, If the 
mortality in Calcutta was to be reduced, Calcutta 
should be flowing with clean milk. Today it was а 
most difficult commodity to procure. Then he 
would expect the corporarors, by honest application, 
to put the friendship between the Hindus and the 
‘Muslims on a permanent footing in the manner 
Shaheed Saheb had pointed out. 
CHITTAGONG 
Gandhiji said that he һай a message from 
Khwaja Saheb Nazimuddin that he (Gandhiji) 
should help in procuring at least 500 tons of rice 
out of the shipment that was coming from Burma, 
The need was so urgent that the ship with the 
rice should be diverted ro Chittagong to deliver 
P the 500 tons. He gladly associated. himself with 
the request and he hoped that Dr. Rajendra Prasad 
would, if it was at all possible, allow 500 tons of the 
precious cargo to be delivered at the Chittagong port. 
In this connection he could not help 
mentioning the complaint that petty officials in 
. 








charge of flood relief confined the distribution 
to Muslim sufferers only. He hoped the news 
was not true. I£ unfortunately it was, he had 
no doubt that the ministers and high rank officials 
would redress the wrong. If the two dominions 
were to live creditably and as friends, the communal 
spirit would be wholly purged. It was up to the 
Hindu and Muslim leaders to see that the seeds 
of poison that were sown, while they were fighting, 
would be removed forthwith. Then he said he 
deplored the fact that the Muslims in Government 
services, when the choice was offered to them, 
preferred Pakistan and the Hindus, the Indian 
Union. The choice was made, he did not doubt, in 
haste. He would be sorry to find that the communal 
vius had entered the services, He advised that the 
two Premiers should confer with each other and 
if it was at all honestly possible, the services should 
be given the opportunity to reconsider their choice, 
Te would be a sorry thing for India if Hindu 
officials could not be trusted by Muslims and yice 
versa. Much would depend upon the leaders who 
influenced the services and the public. 

Lastly, he had heard that Khulna was to cele- 
brate its entry into Pakistan, He deplored such 
celebration after the award. But he was consoled 
by Shaheed Saheb that the celebration would be 
joint and that the Hindus were associating with it, 
Nevertheless, he could not regard the example 
with happiness. The jubilant parties ought to 
restrain themselves, as the aggrieved ones should 
accept the award with perfect resignation. It must 
be regarded as final except to the extent that the 
ministers of the two dominions agreed to vary it 
for the mutual satisfaction of the parties concerned. 
There was no other worthy or gentlemanly way 


Calcutta, 25-8-47 
FRIENDSHIP 

"Lam sorry that today being my silence day T 
cannot speak to you. I have, therefore, to write out 
what I wish to say to you. [have been speaking every 
day about the vital duty of the Hindus in Western 
Bengal, who are the majority community, towards 
their Muslim brethren. This duty they will perform 
truly, if'they are able to forget the past. 
We know how all over the world enemies have 
become fast friends, The example of the Britons 
and the Boers who fought one another strenuously, 
becoming friends we all know. There is much 
greater reason why the Hindus and the Muslims 
should become friends. We cannot do that if we 
are not great enough to shed all malice, 
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SYLHET 

“This evening ! wish to devote to Sylhet. T have 
received frantic telegrams from Sylhet about the 
serious riots that have broken out there. The cause 
is not known. I am sorry that 1 am unable to go 
just now to Sylhet, nor am I vain enough to think 
that my presence would immediately abate the mob 
fury. I know, too, that one should not without 
petemprory cause abandon his present duty, however 
humble it may be, in favour of one which) may 
appear to be higher. To adopt the salvation army 
language, we are all soldiers of God to fight the 
battle of right against wrong, by means which are 
strictly non-violent and truthful. As His soldiers, 
ours is “not to reason why", ours is “but to do 
and die". Though, therefore, I am unable to respond 
to the urgent call of the sufferers of Sylhet, I can 
appeal, not in vain, to the authorities in East Bengal 
in general and Sylhet in particular, to put forth 
their best effort on behalf of the sufferers and deal 
sternly with the recalcitrants. Now that there is 
peace between the Hindus and the Mussalmans, I 
аш sure the authorities do nor relish these ugly 
Outbreak. It would be wrong and misleading to 
underestimate the trouble by calling it the work of 
goondas, The minorities must be made to realize that 
they are as much valued citizens of the State they 
live in, as the majority. Let the Premiers of the 
two divisions of Bengal meet often enough and 
jointly devise means to preserve peace in the two 
States and to find enough healthy food and clothing 
for the inhabitants and enough work for the masses 
in East and West Bengal. When the masses, Hindu 
and Muslim, see their chiefs acting together and 
working together honestly, courageously and without 
intermission, the masses living in the two States 
will take the cue from the leaders and act 
accordingly. To the sufferers I would advise bravely 
to face the future and never to give way to panic, 
Such disturbances do happen in the Шейше of a 
people. Manliness demands there should be no 
weakness shown in facing them. Weakness aggra- 
vates the mischief, courage abates it." 

The above message was written out in English 
in order to enable Nirmal Babu easily to render it 
in Bengali, But as owing to heavy rains Gandhiji 
and party reached the meeting at 6 р. ш. instead 
of 5 р. ш. and as there were only a few minutes 
left to break the silence and as Shaheed Saheb was 
to speak, Gandhiji was able to speak at the meeting. 

A GENTLE REBUKE 

He first apologized to the vast audience for 
having to stand or sit on the wet and muddy 
ground. He then referred to the insult that was 
done to Shaheed Saheb at a meeting held in 
honour of Major General Shah Nawaz in Howrah. 
The General had gently rebuked the men who were 
guilty of discourtesy. 

Gandhiji said that the past must be forgotten 
and whilst they two were acting together for a 
common cause without mental reservations, the 
insult done to one was done to the other also. 
And as they together tried to represent Hindu- 





Muslim unity, the insult done to a Hindu ога 
Muslim was an insult done to the two partners. 
CALL FROM THE PUNJAB 

He then referred to the visit of Punjabi friends 
who pressed him to visit the Punjab as early as 
possible. He assured them that he was in constant 
correspondence with Panditji. After all, the Punjab 
was as much his as any other part of India: for, he 
claimed to be the servant of the whole of India. 
Moreover, he had passed six months in that 
Province during the Martial Law days. He would 
hasten to the Punjab as early as necessary. Indeed, 
he was wanted in Sylhet, Malda, Murshidabad and 
other places. It was not given to any one man to 
cover all calls upon his time nor was it healthy 
to depend upon man's assistance in times of trouble. 
lt was manly and dignified to rely upon God for 
the dissolution of all troubles. He was the only 
infallible help, guide and friend, 

AN APPEAL TO THE LANDLORD CLASS 

He then pointed out that rehabilitation was 
not going on smoothly. The landlords seemed also 
to be in the way. They were in duty bound to 
invite and receive evacuees with open arms. He 
expected them not to charge or expect rents for 
months ог days of enforced absence. 

A PLEA FOR UNDERSTANDING 

The last thing he referred to was a letter from 
a Muslim who described himself as a sufi. He had 
sent this communication through Shaheed Saheb. 





-The purport was that in his opinion there was 


nothing common between Hinduism and Islam and 
that the two could not be as if they were one. For, 
he argued that the Hindus did not believe in one 
and only God but held cows and goats as superior 
to man and believed in high and low, whereas 
Islam was a brotherhood in which there was no 
hierarchy and which believed in one God as Allah. 
In this there was a caricature of Hinduism. There 
was no Hindu who put animals, the cow and the goat, 
before man. But he submitted that if anyone like 
him believed himself to be the lowest in God's 
creation, there was nothing wrong. It was a sign 
of true humility. He held that every Hindu: believed 
in one and only God. He admitted that excrescences 
had grown round Hinduism and that its votaries 
had not always been true to Hinduism undefiled. 
It was, therefore, up to an impartial man to under- 
stand Hinduism as its yotaries like him understood 
it, just as it was the duty of an impartial Hindu to 
understand Islam as а good Muslim understood it. 
‘That, he held, was the safest rule of interpretation 
for any faith. Then it would be found that all 
great religions sprung from the same source and 
the fundamentals were common to them all. 
Calcutta, 26-8-'47 





Too SLow 
There was a huge crowd at the meeting and the 
audience was talking among themselves, creating a 
noise which, Gandhiji said, disabled him from speaking 
as he wanted to. As, however, a large part of the 
audience was patient, he said he would say a few 
words. He referred first to the fact that rehabilitation 
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was not proceeding as rapidly as could be wished. 
1f the process was not completed in time and the 
evacuees did not return to their places, the peace, 
in spite of the very large meetings every day, would 
prove transitory. He drew pointed attention to the 
fact that the Lake Area was inhabited by rich men. 
If they made up their minds to do their duty, it 
was possible for them to make their contribution 
to the rehabilitation scheme. If the police but 
did their duty without fear ог favour, he said, half 
the work would be done, 
FUTURE OF THE ANGLO-INDIANS 

He next referred to the visit he had from Anglo- 
Indian sisters and brothers. While he was not able 
to address them at a meeting, he would gladly 
mention them at one of his prayer meetings, During 
the foreign regime, they were a favoured community. 
He could not hold out any hope that the favoured 
treatment would be continued during independence. 
But they are entitled to the full. justice that was the 
right of every citizen. The Anglo-Indians were аз 
much citizens as any other group in India. It was the 
duty of both the Hindus and the Muslims to regard 
them as fully their equals and as brothers and sisters. 

DANGER OF PAROCHIALISM 

He then referred to the provincial spirit that 
seemed to be infecting the provinces. Thus, he saw 
in the papers that some Assamese thought that 
Assam belonged exclusively to the Assamese. If 
that spirit fired every province, to whom could India 
belong ? He held that the people of all the provinces 
India and India belonged to all. The 
n was that no one could go and settle 
in another province to exploit it or rule it or to injure. 
its interest in any way. All were servants of India 
and they lived only in the spirit of service. The same 
exclusive spirit was reported from Bihar against the 
Bengalis. The extreme instance reported was from 
Darjeeling. It was said that there was a Gurkha 
League whose business it was to resent the entry 
into Darjeeling of the plainsmen, They were reported 
to be resorting to force for the prosecution of their 
purpose. He hoped that the poison was confined to 
a very few young men who lacked imagination and 
love for India. He had the pleasure of meeting 
distinguished Gurkha officials who took pride in 
considering themselves part of India. He had provided 
the golden rule of conduct. No one could dare 
migrate to any province to its injury and no force 
sbould be used to attain one's end. 
Calcutta, 27-8-47 








LABOUR 

Gandhiji said that the present was his second 
visit to Motiaburz. The first was when Maulana 
Saheb Abul Kalam Azad and he visited them years 
ago because there was a fight between Hindu and 
Muslim workmen. Fortunately when they reached 
the scene of trouble, it was almost over but they 
got undeserved credit. The present was a happy 
occasion. The Hindus and the Muslims had adjusted 
their differences and had become friends. He hoped 
that this was a lasting friendship. He wanted to 
say a few words to the workmen in the working 


men’s locality. He hoped that there was no distinction 
between the Hindus and the Muslims in labour. 
They were all labourers. If the communal canker 
entered the labour ranks, both would weaken labour 
and therefore, themselves and the country. Labour 
was a great leveller of all distinctions. If they 
realized that truth, he would like them to go a 
step further. Labour, because it chose to remain 
unintelligent, either became subservient or insolently 
believed in damaging capitalists’ goods and machinery 
or even in killing capitalists. He was a labourer by 
conviction and a bhangi, As such his interests were 
bound with those of labour, As such he wished to 
tell them that violence would never save them. 
They would be killing the goose that laid golden 
egg. What he had been saying for years was that 
labour was far superior to capital. Without labour 
gold, silver and copper were a useless burden. It 
was labour which extracted precious ore from the 
bowels of the earth. He could quite conceive labour 
existing without metal. Labour was priceless, not 
gold. He wanted marriage between capital and 
labour. They could work wonders in co-operation. 
But that could happen only when labour was 
intelligent enough to co-operate with itself and then 
offer co-operation with capital on terms of 
honourable equality, Capital controlled labour 
because it knew the art of combination. Drops in 
separation could only fade away; dropsin co-operation 
made the ocean which carried on its broad bosom 
ocean greyhounds. Similarly, if all the labourers in 
any part of the world combined together, they 
could not be tempted by higher wages or helplessly 
allow’ themselves to be attracted for, say, a pittance. 
A true and non-violent combination of labour 
would act like a magnet attracting to it all the 
needed capital. Capitalists would then exist only as 
trustees. When that happy day dawned, there would 
be no difference between capital and labour. The 
labour will have ample food, good and sanitary 
dwellings, all the. necessary education for their 
children, ample leisure for self-education and proper 
medical assistance. 
NATIONALIST MUSLIMS 

Then he came to the Nationalist Muslims who 
had sent him the following note: 

"You haye expressed the opinion that the 
Nationalist Muslims should join the League. Then, 
does it imply that the Congress has now become a 
commupal orgànization ? " 

Gandhiji said that he was nor guilty of asking 
them to discard nationalism or of expecting the 
Congress to be another Hindu Sabha. He hoped 
that che Congress would never commit suicide by 
being a communal organization. When the Congress 
ceased to represent all who were proud to call 
themselves Indians, whether prince or pauper, 
Hindus, Muslims or any other, it will have destroyed 
itself. Therefore, he could not advise a Muslim 
Congressman to join the League if the condition 
of joining the League was to discard or suppress 
his Congress membership. He would vote for those 


resolutions of the League which were in the 
(Continued on p. 314) 
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ABOUT STUDENTS 
(By M. K. Gandhi) 

A correspondent says: 

“ You have begun writing in time about the 
student world of India. Your opinion was highly 
necessary, The late Н. б. Wells has somewhere 
described the students as “Undergraduate Intelligence’. 
‘The exploitation of the half-baked student, world is 
highly dangerous, Tt tears the studente under exploi 
tation from the essential work of study and its 
assimilation In these eritical times the harm done 
by the exploitation of ' Undergraduate Intelligence ' 
recoils upon the exploiters. Your writing referred to 
above gives rise to one question : Was it not Gandhiji 
who first drew the students to polities ? T know that 
this is not true. But it is necessary lor you to 
reiterate your. position, 

"The second thing is: what should students‘ 
organizations do ? What should be their objective? 
‘Today, as you know, students’ organizations are 
considered as stepping stones to entrance into political 
life. Some exploit them for that purpose,” 

Only during this week I had the misfortune to 
experience what harm ' Undergraduate Intelligence 
can do. I was invited by the Vice-Chancellor 
to address a students’ gathering. Sad to say, they 
indulged in a hostile demonstration against Shabeed 
Saheb. Afterwards they came to reason and they 
repented. And they gave a demonstration of how 
half-baked intelligence could do right under wise 
guidance. This would be apparent from the report 
of my post-prayer speech in the current issue 
of the Harijan. 

Let me hope that ‘the rendering into Gujarati 
in the columns of the Harijanbandhu will be quite 
in keeping with the original in English. The 
English rendering is the translation of the speech 
that was delivered in Hindustani. But it has not 
been possible to give properly edited Hindustani 
and its authorized English translation. Who could 
shoulder that burden? I have deprived myself of 
the assistance of Pyarelalji and Dr. Sushila Nayyar, 
who are engaged in better work. Rajkéfmar''s 
services have been unavailable for several months. 
‘Now she has become a Minister. 

ТЄ there is one compact students’ organization, 
it can become a mighty instrument of service, 
Their objective can only be one: never for the 
purpose of finding a lucrative career but fitting 
themselves for the service of the motherland. If they 
were to do so, their knowledge would attain a 
great height Agitation is only for those who had 
completed their studies. While studying, the only 
occupation of students must be to increase their 
knowledge. The education, as it is prescribed today, 
is detrimental, conceived in terms of the masses 


of India. It is possible to show that the present 
education has been of some use to the country. I 
regard it as negligible, Let no one be deceived by 
it. The acid test of its usefulness is this: Does it 
make, asit should, an effective contribution to the 
production of food and clothing ? What part does 
the student world play in allaving the present 
senseless slaughter ? All education in a country 
has got to be demonstrably in promotion of the 
progress of the country in which itis given. Who 
will deny that education in India has not served 
that purpose? Hence, one purpose of the organi- 
zation should be to discover the defects of the 
present education and seek to remove them, so far 
as possible in their own persons. By their correct 
conduct they will be able co convert to their view 
the heads of education. If they do so, they will 
never be entangled in party politics. In the revised 
scheme, constructive and creative programme will 
naturally have its due place. Indirectly, their action 
will keep the politics of the country free of the 
spitit of exploitation. 

‘Now for the first question: What I said in the 
matter of students’ education at the time of the 
country’s battle for freedom is evidently forgotten. 
I did not invite the students to devote themselves 
to politics whilst they were in schools and colleges. I 
had inculcated non-violent non-co-operation. I had 
suggested that they should empty these educational 
institutions and throw themselves in the battle for 
freedom. І had encouraged national universities 
and national schools and colleges. Unfortunately, 
the trap of the education given in our schools and 
colleges was too strong for the students. Only 
handful were able to disengage themselves from it. 
Thus, it is not proper to say that I drew the 
students to the politics of the cointry, Moreover, 
when after 20 years of exile in South Africa, I 
returned to India in 1915, the students, while they 
were engaged in their studies, had already been 
drawn to the political life. Probably, there was no 
other way. Our foreign rulers had so devised the 
whole life of the country that nobody could engage 
in politics suitable for the delivery of the country 
from bondage. The foreign rulers had so devised 
and controlled the education of the youth of the 
country that they remained under their control 
and millions were kept in comparative darkness. 
This was the way in which foreign control was 
rendered as permanent as possible. Therefore, apart 
from the colleges and schools controlled by foreign 
rulers, patriotic workers were not to be found. To 
what extent this foreign education was misused 
need not be considered here. 

Calcutta, 30-8-47 
C Adapted. from the original in Gujarati ) 
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QUESTION BOX 
(By М. К. Gandhi 

Q. You have often stated while you were in 
Noakhali that failure of your mission there, would 
be the failure of your own ahimsa and not of ahimsa 
itself. In the light of what has been achieved here 
(Calcutta), do you think that your ahimsa has 
succeeded or is on the way to success? 

A. It is a correct statement that has been 
attributed to me. Ahimsa is always infallible. When, 
therefore, it appears to have failed, the failure is due 
to the inaptitude of the votary. I have never felt 
that my ahimsa has failed in Noakhali, nor сап it 
be said that it has succeeded. It is on its trial. And 
when I talk of my ahimsa Ido not think of it 
as limited to myself. It must include all my co- 
workers in Noakhali, Success ‘or failure would, 
therefore, be attributable to the aggregate of the 
activities of my co-workers and myself. 

What I have said about Noakhali applies to 
Calcutta. It is too early to state that the application 
of ahimsa to the communal problem in this great 
city bas succeeded beyond doubt. As I have already 
remarked, it is wrong to contend that the establish- 
ment of friendliness between the two communiti 
was a miracle. Circumstances were ready and Shaheed 
Sabeb and [ appeared on the scene to take the 
credit for what has happened. Anyway, itispremature 
to predicate anything about the application. The 
first thing naturally is that we, the two partners, 
have one mind and are believers in ahimsa. That 
being assured, I would say that if we know the 
science and its application, it is bound to succeed. 
Calcutta, 31-8-47 

THE NATIONAL FLAG 

‘The Chakra figuring in India’s National Flag has 
been widely described as the Ashoba-Chabra. But 
this description is not historically quite correct. It 
was not Ashoka who invented this Chakra. It was 
first conceived by his great Guru, the Buddha, who 
called it the Dhamma-Chalika in his first teaching 
at Sarnath which is known in Pali as the Dhamma- 
Chakka-Pabattana-Sutta, The meaning of this term 
is the inauguration of the Kingdom (Chakka) of 
Righteousness, the Rule of Right as against Might 
—what Gandhiji would call Rama Rajya, the ideal 
for which India stands. The Buddha's Dhamma- 
Chakka, again, is the successor of MVishnu's 
Sudarshana Chakra, the Cosmic Circle, within which 
is comprehended all that is, animate or inanimate 
(Akhanda  mandalakaram _ vyaptam yena chara- 
сйатат—зоттятзты amet ач UCL 1). Thus the 
Chakra is possessed of a deep spiritual meaning. It 
was Ashoka's part to translate into stone in terms 
of visible form the Buddha's great ideal of Dhamma- 
Chakka at the place where it was first presented 
by bim. Finally, the Chakra may be taken in 
Gandhiji’s sense as a Charkha, the symbol of India's 
traditional economic system through the ages. 

RADHA KUMUD MOOKENII 

(Professor Radha Kumud Mookerji brought the 
above note personally and on my drawing attention 
to the popular meaning of the Sudarshana Chakra 


as a symbol of violence, he said it was wholly wrong. 
Calcutta, 31-8-'47 -MK 












WITH THE KASTURBA TRAINEES 

The Kasturba trainees came to meet Gandhiji 
from their camp in Sahebnagar the other day. They 
were twentythree in number and were accompanied 
by three of their teachers. Gandhiji invited them 


жо ask questions. One of the teachers had submitted 


a statement about her experiences with regard to 
the method of training itself. But Gandhiji did not 
wish to enter into the actual details of the training 
course; he was sure this had to be adjusted to the 
conditions and needs of rural Bengal and the details 
must naturally be worked out by the teachers from 
their own experience, 

The question which Gandhiji took up for 
discussion was asked by one of the trainees: In 
view of the resistance encountered from the rural 
people and the numerous disappointments which 
they had to face, how would Gandhiji advise them 
to proceed, so that success could be ensured? 
Gandbiji began by saying that he was glad that a 
very fundamental question had been raised. He 
had, however, only. one answer for it. 

The education through which India had passed 
for over a century was essentially designed for a 
particular purpose. In order to feed the interests 
of capitalism, the entire economic life of India had 
been changed, the city had become the centre of 
gravity and not the village: the village had been 
dethroned from its position of supremacy and 
virtually been converted into a slum, kept as far 
away from the city as practicable. The educational 
system had been planned to supply the needs of 
this lop-sided economy. If, now, we wanted to 
create a new India, our outlook must be changed 
‘altogether. Democracy has to be built up inch by 
inch in economic, social and political life. Considering 
the magnitude of the task, it would naturally require 
a very stout heart to grapple with the problem. 

To the trainees, his advice was one. They must 
be brave, intelligent and persevering. The villagers 
might not readily respond. They might even prove 
hostile. Many intérests would have to be disturbed 
before the necessary change could be effected. But 
non-violent workers should choose the line of least 
resistance. They should suffer in their own person 
before they could aspire to gain the co-operation of 
the inert or hostile villagers. Day in and day out, 
they must persevere at their chosen task, whether 
it was village sanitation or the imparting of education 
to a few children, whom perhaps nobody else would 
care to touch, They might not have the resources to 
supply their own bread. But even then, through 
hunger, they must persist without resentment, without 
bitterness. Then only will their conduct strike the 
imagination of the villagers; and this element of 
surprise will open the way into their hearts. Once 
the inert mass has begun to yield, work will make 
rapid progress. 

Another trainee then said that there were no 
signs of response from the villagers even after a 
year of patient work. Gandhiji comforted her by 
saying that one year's work was not enough. We 
had to sweep aside the accumulated debris of 











314 


HARUAN 


September 7, 1947 





centuries of subjugation. Even a life-time might not 
prove enough. If our education had been otherwise, 
we might not have perhaps yielded so readily to 
despondence. We had to steel our hearts and look 
towards the bright future to enable us to get out 
of the slough of despond. So long as we persevered, 
the struggle itself was victory. It was only courage 
of this kind which could lead India to the New Age. 
Calcutta, 25-8-'47 N. К. BOSE 
GANDHIJUS POST-PRAYER SPEECHES 
( Continued from p. 311) 

nation’s interest and against those which were 
contrary to the nation's interest. He had several 
Muslims of staunch faich in mind who were neither 
in the Congress nor in the League. He advised the 
Nationalis: Muslim friends to join the League if 
they wanted to affect the Muslim masses, Real 
nationalists needed no encouragement from him or 
anyone else. Nationalism, like virtue, was its own 
reward, His one warning was that they should 
never think of power or bettering their worldly 
prospects by joining the one or the other organiza- 
tion. A nationalist would ever think of service, 
never of power or riches. There could be one 
President of the Congress or the League, 
Presidentship came by merit and strength of service. 
The League had become what it was, not by his 
or Congress cajoling. The Qaid-e-Azam was an 
able President, whom neither riches nor titles could 
buy. He was a front rank barrister and a rich man. 
Being the son of a merchant, he knew how to 
multiply his earnings as a lawyer by wise invest- 
This acknowledgment did not mean that 
liked all his ways or thit the latter bad 
led the Muslims in the right way. He had his 
differences with the Qaid-e-Azam and the League. 
But һе could not withhold merit where it was due. It 
was, he hoped, clear to the Nationalist Muslims under 
what conditions he advised them to join the League. 

then came to the question addressed 
to him by some members of the Azad Hind Fauj. 
But as rain began to pour heavily at the time and 
there was noise and restlessness in the meeting, he 
postponed dealing with the question for the next 
meeting. 
Calcutta, 28-8-'47 











STUDENTS 

Gandhiji addressed after prayer the students of 
Calcutta. He said that he had done teaching in 
his own way from his early youth and probably 
the very first meeting he addressed after his return 
to India in 1915 was that of students. Since then 
he had” addressed numerous student-meetings 
throughout bis many wanderings in India. He was 
mot new to them nor were they new to him. But of 
late years he had ceased to address meetings as he 
used to do before. He was, therefore, glad that he 
was able to address the students. Their Vice- 
Chancellor was good enough to see him about 
the evenings proceedings. He was nervous about 
Ee students’ behaviour towards Shaheed Saheb. 

said that he would have only the prayer and 


andthe 





his usual after-prayer speech. It should not have 
been so. Everywhere there appeared го be anarchy 
in the student world. They did not tender obedi- 
ence to their teachers and their Vice-Chancellor. 
On the contrary, they expected obedience from 
their teachers. It was а painful exhibition on the 
part of those who were to be the future leaders 
of the nation. They gave an exhibition of unruliness 
that evening. He was faced with placards in the 
foreign tongue depicting his comrade Shaheed 
Saheb in unbecoming language. He suggested to 
them that in as much as they had insulted Shaheed 
Saheb, they had insulted the speaker. Shaheed 
Saheb could not be insulted by the language used 
against him. But the speaker could not take up 
that attitude. The students should be, above all, 
humble and correct. They had an object lesson in 
their Vice-Chancellor. The Chief Minister, Shaheed 
Saheb and he sat on the platform provided for 
them but the Vice-Chancellor sat among the rest 
of the visitors. His humility reminded him of 
Krishna who, when Raja Yudhishthira performed 
his yagna, chose the menial work of washing the 
feet of the guests, Thereby he showed his innate 
nobility. The greatest to remain great had to be 
the lowliest by choice. If he could speak from his 
knowledge of Hindu belief, the life of a student 
was to correspond to the life of a sannyasi up to 
the time his studies ended. He was to be under the 
strictest discipline. He could not marry nor indulge 
in dissipation. He could not indulge in drinks and 
the like. His behaviour was to be a pattern of 
exemplary self-restraint. Had they lived at all up 
to the pattern, they would пог have done what 
they did at the prayer meeting. 

He then invited Nirmal Babu to translate that 
part of the speech if the audience wanted the 
translation in spite of the rain, They wanted it. 
The rain happily stopped during the translation. 
After it Gandhiji, ar the instance of the meeting, 
delivered the second part of his speech. 

NETAIL 

The evening before he had a note from some 
members of the Azad Hind Fauj as to his opinion 
about them. He said that he had come in close 
contact with some of the officers of the Fauj, In 
referring to the Fauj he felt constrained to refer 
to Netaji who, he was of opinion, wes dead in the 
body but lived in the servants of India. He had 
the pleasure of coming in touch with Subhas Babu 
when the latter had just returned from England 
with the determination to sacrifice a lucrative 
career that was open to him. He preferred selfless 
service to selfish ambition and placed himself 
under the Deshbandhu. Therefore, he wes able to 
come in close touch with the speaker. Though 
Subhas Babu became а non-violent non-co-operator, 
he never saw eye to eye with the speaker in his 
unadulterated non-violence. His was a life full of 
perilous adventure and romance. His daring was 
unequalled. He scraped together an асту composed 
of Indians drawn from all provinces, belonging to 
all religions and by his glorious example he had 
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infused into them the spirit of willing discipline 
and obedience. It was not a small thing for his 
handful of army which his genius had scraped 
together to offer battle to the mightiest empire of 
modern times. Gandhiji was told by the officers of 
the Azad Hind Fauj that Subhas Babu had advised 
the members of the army to carry out what һе 
(Gandhiji) might suggest; for the struggle in India 
з) conception as the struggle 
outside India was of Netaji's. His answer to the 
question asked was that the members of the Azad 
Hind Fauj were not to expect to be absorbed in 
the current military ranks nor to be a separate 
unit of the army in any of the two parts of India. 
He held it to be impracticable at least for some 
time to come. The best thing for them was to 
work as a separate compact body of servants of 
India. It would be best for them to hold together on 
a plot of land, toturn their swords into ploughshares 
and grow more food for the hungry millions. If they 
Wid not like the suggestion, they should be absorbed 
into the civil life and serve the country. ‘Once a 
soldier, always a soldier" would be a dangerous 
doctrine in free India. He had lived in South 
Africa for 20 years where every Boer was a first- 
class soldier when soldiering was necessary, otherwise 
he was a wonderful farmer. Such was General 
Botha. Such is Field Marshal Smuts. He isa great 
lawyer, a great farmer, owning a magnificent farm 
and everyone knew him to be a distinguished 
soldier. What was Neraji himself? Was he less 
than Field Marshal Smuts? Soldiering was never 
his profession. Today when India was shaking with 
communalism and fratricidal disturbances, let the 
members of the Fauj set а noble example of what 
they were under Netaji, who evoked such affection 
from his men that he (the speaker) had known his 
officérs being unable to think of him without tears, 
Let them translate that affection into action. That 
ia spite of all his affection and respect for Netaji, 
they had differences of opinion was a matter of 
no consequence, Such divergence would exist 
between the best of friends. Let the students too, 
whether they believed in violence or non-violence, 
understand that strictest discipline was common 
to both, 
Calcutta, 29-8247 
THE VANDE MATARAM SONG 

At the meeting Vande Mataram was sung and 
the audience including Shaleed Saheb and the other 
Muslims on the platform stood up, Gandhiji alone 
keeping seated in the proper posture. Gandhij 
therefore, commenced his speech by congratulating 
Shaheed Saheb and the other Muslims on standing, 
He purposely kept seated because he had learnt 
that their culture did not require standing as a 
mark of respect when any national song or bhajan 
was sung. It was an unnecessary importation from 
the West. A respectable posture on such occasions 
was the correct attitude. After all, it was the 
mental attitude that mattered, not the superficial 
appearance. He then suggested that there should 
be one universal notation for Vande Mataram, if it 

















was to stir millions; it must be sung by millions in 
one tune and one mode, After all, national songs 
could only be two or three. But they should all 
bave their common notation, It was up to the 
Shantiniketan authorities or some such authoritative 
society to produce an acceptable notation. 
INDIAN CHRISTIANS 

Gandbiji then referred to the Christians. He 
had the pleasure of receiving them the day before. 
They said that the major communities had taken 
care of themselves but what was to happen to the 
Christin Indians? Were they to have no seats in 
the Governments or the legislatures? He told the 
friends that the poisonous favouritism of the foreign 
rule was dead and gone, Merit should now be the 
sole test. In a well-ordered society there should be 
no minority. Why should they not feel that they 
were of the forty crores, but not a mere handful 
in the forty crores? Whatever their religion, all 
born in India and proud of their birth were equal 
in the eye of the law. On the strength of merit i.e., 
intellectual capacity, self-sacrifice, courage and 
incorruptibility, a Christian could be the Chief 
Minister without exhibiting greater merit than a 
Hindu or Muslim, Religion was a purely personal 
matter. He expected that what was true of the 
Union was equally true of Pakistan. He asked his 
Christian brethren also not to taxe their Christi- 
anity as it was interpreted in the West. There they 
knew that they fought with one another as never 
before. After all Jesus was an Asiatic depicted as 
wearing the Arabian flowing robe. He was the essence 
of meekness. Gandhiji hoped that the Christians of 
India would express in their lives, Jesus, the crucified 
of the Bible, and not as interpreted in the West 
with her blood-stained fingers. He had no desire 
to criticize the West. He knew and valued the 
many virtues of the West. But he was bound to 
point out that Jesus of Asia was misrepresented 
in the West except in individuals, 


ROLE OF THE MINORITIES 

Then he answered the question whether the 
minorities would have recognition as religious 
minorities had. Thus, whether Bengalis of Bihar, 
though a minority, would have recognition? This 
was a ticklish question. In his opinion an Indian 
was a citizen of India enjoying equal rights in 
every part of India. Therefore, a Bengali had every 
right in Bihar as a Bihari. But he wished to 
emphasize that a Bengali must merge in the Bihari. 
He must never be guilty of exploiting Biharis ог 
feeling a stranger or behaving as a stranger in Bihar. 
Ifthe speaker brought his Gujarat manners in Bengal 
and imposed himself on the province, he would 
expect the Bengalis to expel him. He could not 
then claim the rights of an Indian as against 
Bengalis. All rights flowed from duties previously 
and duly performed. One thing he must stress that 
їп both the Dominions of India, the use of force 
for the assertion of rights must be eschewed 
altogether if they were to make any progress. Thus, 
neither the Bengalis nor the Biharis could assert 
themselves at the point of the sword, nor could 








316 ee 


`HARUAN 


September 7, 1947 





the Boundary Commission Award similarly be 
changed. It was the first lesson to be' learnt "iñ à 
democratic independent India, Their independence 
was yet only a fortnight old. Liberty never meant 
the licence to do anything at will. Independence 
meant voluntary restraint and discipline, voluntary 
acceptance of the rule of law in the making of 
which the whole of India had its hand through its 
elected representatives. The only force at the 
disposal of democracy was that of public opinion. 
Satyagraha, civil disobedience and fasts had nothing 
in common with the use of force, veiled or open. 
But even these had restricted use in democracy. 
They could not even think of them whilst the 
Governments were settling down and the communal 
distemper was still stalking from one province to 
another. 
Calcutta, 30-8-47 
Test OF AMITY 

Gandhiji said that this was Shaheed Saheb's 
constituency. He was, therefore, glad that he was 
expected to visit Barasat. He noticed the absence 
of the Pakistan flag or the Muslim League flag. 
Why did not the Hindus of Barasat go out of 
their way to invite their Muslim brethren to fly 
the Pakistan flag side by side with the tricolour ? 
That never meant that the Muslims were to impose 
the Pakistan flag or the League flag on the Hindus. 
He would apply the same rule where the Muslims 
were in a majority. If a Hindu girl was in their 
midst, they would encourage the solitary girl to unfurl 
the tricolour and recite Ramadhun. That was the 
sure sign of Hindu-Muslim friendship which then 
would be capable of bearing the severest strain 
upon it. No doubt, they learnt the daily tale of 
family strife in the Punjab. It had become difficule 
for the Muslims to live in the East and the Hindus 
and Sikhs in the West. Was there to be a transfer 
of crores of population? The way to stem the tide 
of this savagery and inhuman conduct was for the 
Hindus and Muslims of the two divisions of Bengal 
to preserve their equanimity intact and to demon- 
strate by their unbreakable friendship the way for 
all the communities to live. The way of mutual 
strife and exclusiveness was the way to perdition 
and slavery. If there was heart friendship, he could 
not understand the objection of Muslims, wherever 
they were in a majority, to be included in Western 
Bengal as in Murshidabad and Malda or for the 
Hindu majority, to be included in Pakistan. This 
was a sign not of friendship but of unworthy and 
mutual distrust. 

THE GURKHA LEAGUE 

He then referred to a letter he had "received 
from the local Gurkha League saying that he was 
misinformed by his correspondent оп the strength 
of whose letter he had issued his advice to the 
Gurkhas of Darjeeling. They contended that they 
claimed to be as much Indians as any. They could 
have no repugnance towards the Bengalis or the 
Marwadis who had settled in Darjeeling. But they 





expected Gandhiji to share theit apprehension if they 
found the Bengalis or the Marwadis to be lording 
over them. Let them not be too proud of their 
learning or riches and treat the Gurkhas as if they 
were born to be bearers of burden. Would he not 
expect perfect equality among them and expect the 
Bengalis to lift them up by giving them a knowledge 
of letters and the Marwadis to share with them the 
secret of conducting honest trade? Gandhiji said 
that he had no hesitation in endorsing the Gurkha 
position and hoped that the Bengalis, Marwadis 
and others who had settled on thar beautiful hill, 
would share with their Gurkha brothers their best 
and show them that they were their friends and 
servants, in no sense exploiters. 
BREAD AND CLOTH LABOUR 
Не then came to refer to a question which Professor 
Nirmal Kumar Bose had prepared for him asa result 
of discussions with him by visitors. What did he mean 
by bread labour and what was its application to the 
present state ? The economics of bread. labour werê 
the living way of life. It meant that every man had 
to labour with his body for his food and clothing. 
If he could convince the people of the value and 
necessity of bread labour, there never would be 
any want of bread and cloth. He would have no 
hesitation in saying to the people with confidence 
that they must starve and go naked if they would 
neither work on the land nor spin and weave. They 
read in the papers that the whole of India was on 
the brink of starvation and nakedness. If his plan 
was accepted, they would soon find that India had 
endugh food and enough khadi which the masses 
would produce for themselves. No doubt, they should 
be assisted in the matter of using the land wisely and 
should also be supplied with spinning and weaving 
accessories, and instructors. He added that he had 
not hesitated even to discuss his method with Mr, 
Casey who was taking keen interest in the water 
supply of Bengal. No doubt, Mr. Casey's was a 
gigantic scheme requiring years and tons of money. 
His was an efficient but unambitious and inexpensive 
programme. 
Hindustani Prachar Examinations 
Hindustani Examinations in 111 centres of Gujarat 
and Kathiawad will take place on Sept. 13, 14, 1947. 
In all the four examinations 4952 examinees will 
appear. This is an increase of 789 over the number 
which appeared in the last examination held in Feb. 
1947, Last year, in 1946, 5381 examinees appeared in 
these examinations, while this year the number 
goes up to 9015, 
Gujarat Vidyapith GIRI Ray KISHORE 
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IN CALCUTTA 


After a period of nearly six months 1 had the 
privilege of s:eing once again the old, familiar 
face, of hearing the sound of his old familiar voice 
when with my friend and colleague Shri Charu- 
bhushan Chowdhary I came down to Calcutta 
to apprise Gundhiji of the situation that was 
developing in Noakhali and to seek his advice. 
Although Calcutta was apparently in an ecstasy 
of communal amity, his mind, uncannily sensitive 
to the hidden lie in the soul, was anything but 
restful. After some hesitation he decided to go to 

+ Noakhali in spite of the alarming news which 
continued to pour from the Punjab. “Shall I 
start tomorrow morning or th day after tomorrow?” 
he asked those around him and the latter day was 
fixed for deparcure. That evening, He who keeps 
watch when humanity's vision fails, gave the 
warning signal. “My resolve to go to Noakhali 
has collapsed after this evening's happenings," he 
told me when I saw him that night. "I cannot 
go to Noakhali ог for that matter anywhere when 
Calcutta is in flames, Today's incident to me is a 
sign and a warning from God, You have for the 
time being, therefore, to return to Noakhali without 
me. You can tell the people of Noakhali that if 
my colleagues for any reason cannot be there, 
they will find me, surely, in their midst." 

And then casually he hinted thar if the 
conflagration spread, he would have no alternative 
but to fast. " Have I nat often siid that there is yet 
another fast in store for me ?” The next day was 
his day of silence. Ugly news continued to pour 
in. Several deputations waited on him in the course 
of the day to consult him as to what they should 
do to quench the fire. “Go in the midst of the 
rioters and prevent them from indulging in madness 
ог get killed in the attempt. But do not come back 
alive to report failure. The situation calls for 
sacrifice on the part of top rankers So far the 
unknown, nameless rank and file alone have been 
the victims of the holocaust with the one exception 

te Ganesh Shankar Vidyarthi. That is not 








Even as he uttered these words, he was cogita- 
ting within himself, as to where he came into the 
picture which he was presenting to them. For he 
added, “ Of course, I cannot do today what I haye 
told them todo. I will not be permitted to. I saw 
that yesterday. Everybody will protect me from 
harm if I went in the midst of the maddened 
crowd. Imay drop down from sheer physical 
exhaustion— that is nothing. It won't do for a 


mI be eshauied ШШЕ ШИ АЕ Баке" 
But inactioa in a crisis isnot in Gandhiji's nature. 
When a dear old friend saw him that night his 
mind was already made up. "You don't expect 
me to approve of your proposed step," remarked 
the friend with his usual affectionate banter as 
he perused Gandhiji's statement setting forth his 
reasons for going on a fast which the latter 
had kept ready against his arrival. Together they 
took stock of the situation thrashing out the 
question in the minutest detail. 

= Сап you fast egsinst the gomndas?™ argued the 
end, 

“The conflagration has been caused not by 
the goondas but by those who have become 
goondas. Itis we who make goondas. Without 
our sympathy and passive support, the goondas would 
have no legs to stand upon. Ї want to touch the 
hearts of those who are behind the goondas.” 

“ But must you launch your fast at this stage 2" 
finally argued the friend, " Why not wait and watch 
a litle?" 

To this Gandhiji's reply was that the fast had to 
be now or never. " It would be too late afterwards. 
The minority Muslims cannot be left in a perilous 
state. My: fast has to be preventive if it is to be 
any goo. 

"I know I shall be able to tackle the Punjab 
too if I can control Calcutta,” he continued. “ But 
if [ falter now, the conflagration may spread and 
soon, I can see clearly, two or three Powers will 
be upon us and thus will end our short-lived dream 
of independence.” 

"But supposing you die, the conflagration would 
be worse,” argued the friend. 

"Ac least I won't be there to witness it. I shall 
have done my bit. More is not given a man to do," 
replied Gandhiji 

‘The friend capitulated. 

“But why add sour lemon juice to water, if you 
аге to put yourself entirely in God's hands?" he 
(the friend ) permitted himself to think aloud as he 
read that pare of the statement where Gandhiji 
had allowed himself that latitude. 

"You are right,” quickly replied Gandhiji. "I 
allowed it out of my weakness. It jarred on me 
even as [ wrote it. A satyagrali must hope to 
survive bis conditional fast by a timely fulfilment 
of the condition." 

And so the portion referring to the addition of 
sour lime juice to water to be taken during the 


fast was scored out and the unadulterated venture 
of faith commenced. 


This was on Monday night. Two days later 
prominent member of the Calcutta Muslim League 
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waited on him to plead with him to give up the 
fast, "Your very presence in our midst is an asset 
io us. It is the guarantee of our safety, Do not 
deprive us of it,” he added. 

“My presence did not check the rowdies the 
other day. My word seemed to have lost all efficacy 
so far as they were concerned. My fast will now 
be broken only when the conflagration ends and 
the pristine peace of the last fifteen days returns. 
If the Muslims really love me and regard meas an 
asset, they can demonstrate their faith by refusing 
t» give way to the instinct of revenge and retalia- 
tion even if the whole of Calcutta goes mad. In 
the meantime, my ordeal must continue." 

The friend retired with a heavy heart. Adled 
Gandhiji after he had left, "Let the evil-doers 
desist from evil, not to save my life, but as a result 
of a true heart change. Let all understand that a 
make-believe peace cannot satisfy me. I do not 
want a temporary lull to be followed by a worse 
conflagration. In that event I shall have to go on 
an unconditional fast unto death." 

Then the miracle happened. As the leaden hours 
crept by and drop by drop strength ebbed out of 
the frail little man on the fasting bed, it caused a 
deep churning up in the hearts of all concerned, 
bringing the hidden lie to the surface. People came 
to Gandhiji and confessed to him what they would 
not have uttered to any living ear. Hindus and 
Muslims combined in an all-out effort to save the 
precious life chat was being offered as ransom for 
disrupted peace between brother and brother. 
Mixed processions, consisting of all communities, 
issued forth and paraded through the affected parts 
of the city to restore communal harmony. A group 
of about fifty people, credited with the power to 
control the turbulent elements in the city, saw 
Gandhiji on the 4th instant and gave an undertaking 
that they would immediately bring the trouble- 
makers under check. They told Gandhiji that they 
had already traced and put under restraint the 
ringleaders who had organized the rowdyism in his 
camp on Sunday last, including the person who had 
hurled the stick that had narrowly missed hitting 
him. They would all surrender themselves to him 
and take whatever punishment might be meted out 
to them. Would not Gandhiji on the strength of 
that assurance now break his fast, so that they might 
be able to go to work unburdened by the oppression 
of the fast? they asked. If not, what was his 
condition for Breaking the fast? In reply 
Gandhiji told them that he would break his 
fast only when they could assure him that 
there would never again be recrudescence of 
communal madness in the city even though the 
whole of West Bengal and, for that matter, India 
might go forth into a blaze and the Muslims them- 
selyes would come and tell him that they now felt 
safe and secure and, therefore, he need not further 
prolong his fast. He did not expect, he proceeded 
to explain, to be able to control all the goondas in 
the city, though he would love to, as he had not 
the requisite degree of purity, detachment and 
steadfastness of mind. But if he could not even 
make them purge themselves of the communal virus, 








he would feel that life was not worth living and he 
would пог care to prolong it. They had referred 
to the oppression of his fast. He could not uader- 
stand that. Why should they have a feeling of 
oppression if what they had told him came right 
from their hearts? (£ а single step is taken under 
pressure of the fast, not from conviction, it would 
Cause oppression; but there should he no oppression 
if there was complete co-operation between the head 
and the heart. "The function of my fast is to purify, 
to release our energies by overcoming our inertia 
and mental sluggishaess, not ro paralyse us or to 
render us inactive.” 

“My fast isolates the forces of evil; the moment 
they are isolated they die, for evil by itself has no 
legs to stand upon. [ expect you therefore,” he 
concluded, " to work with even greater vigour under 
the instigation of my (ast, not co feel its oppression." 

The deputation went back realizing that it was 
not fair to ask him to give up his fast unless they 
could deliver the goods. Later in the afternoon a 
number of those who had led che disturbances in 
his camp on Sunday night, came to him and made 
their surrender with what to all intents appeared 
to be genuine contrition. 

That evening, another. deputation of prominent 
citizens of Calsutta representing all communities, 
including Shaheed Saheb, Shri N, C, Chatterjee 
and Sardar Niranjan Singh Talib, waited on him. 
They told him that they had been to all the affected 
parts of the city and there was quiet everywhere, 
They had every reason to hope that there would be 
no recrudescence of trouble which was not communal 
really but was th» work of the goondas. They requested 
him to break his fast. Gandhiji mildly rebuked them 
for the habit of taking refuge behind moral alibis 
by blaming it all on the goon las. It was a dangerous 
expedient. He showed by citing personal experiences 
of the days of his boyhood how it is the cowardice 
or passive sympathy of the average citizen or the 
"man with a stake " that gives the so-called goondas 
the power to do mischief, " My fast should make 
you more vigilant, more truthful, more careful and 
precise in your speech,” he remarked. 

Taking up next their request to break his fast, he 
asked them two straight questions, Could they in 
all sincerity assure him that there would never be 
any more recrudescence of communal madness in 
Calcutta ? Could they saythat there wasa genuine 
change of heart among the citizens of Calcutta so 
that they would no longer foster or tolerate communal. 
frenzy? They should let him coatinue his fast if 
they could not give him that guarantee for, in the 
event of the present communal outbreak being 
followed by another, he would have to undertake an 
irrevocable fast unto death. "But supposing there 
is another communal outbreak in spite of your 
assurances, since you are not omniscient,” he 
resumed, “would you give your word of honour 
that you would in that event suffer to the uttermost 
before a hair of the minority community is injured, 
that you would die in the attempt to put our the 
conflagration but not return alive to report failure? 
And, 1 want this from you in writing." If they could 
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give that guarantee, he would break his fast. “But 
mind you," he added, " My blood will be upon your 
head if you say one thing and mean another; rather 
than thoughtlessly hurry, let me prolong my fast 
a little longer. It would not hurt me. When a man 
fasts it is not the gallons of water he drinks that 
sustains him, bue God,” 

He spoke with deep passion. A pin-drop silence 
followed. Shaheed Saheb broke the ice. Gandhiji had 
said that he would break the fast when Calcutta would 
return to sanity. That condition had been fulfilled. 
‘Was he not imposing fresh conditions by asking 
them to sign that declaration? To this “legal 
argument " Gandhiji replied that there was no fresh 
condition imposed. All that was there implied in 
the original terms of the fast. " What I have spoken 
now is only a home truth to make you know what 
is what. If there is complete accord between your 
conyiction and feeling, there should be no difficulty 
in signing that declaration. It is the acid fest of 
your sincerity and courage of conviction. If 
however, you sign it merely to keep me alive, you 
will be encompassing my death.” 

Everybody realized the solemnity of the warning. 
Rajaji and Acharya Kripalani, who had arrived 
during the latter part of the discussion, proposed 
that they might leave Gandhiji alone a little while 
and retire to the adjoining room to confer together. 
Shaheed Saheb endorsed the suggestion. They were 
about to retire when an appeal signed by about 40 
representatives of the Hindus and Mussalmans, 
residents of Narkel Danga, Sitlatala, Manicktola, 
and Kankirgathi areas was brought in. In that 
appeal, the signatories swore that they would not 
allow ‘any untoward event or incident in thar 
locality which was the worst affected during the 
previous riots and earnestly prayed to Gandhiji to 
break his fast. “ It may also be reported,” continued 
the signatories, “thar no incident occurred in this 
mixed area since 14th of August 1947." “So our 
effort has not been in vain,” remarked Shaheed 
Saheb, аз he read out the appeal. " Yes, the leaven 
is at work," Gandhiji added, 

Shaheed Saheb resumed, "Now that even the 
Muslims have joined in the appeal, won't you 
break your fast? This shows that they have fully 
accepted your peace mission although they are the 
aggrieved party in the present riots. Te is all the 
more strange because at one time they looked upon 
you as their arch enemy. But their hearts have been 
so touched by the services you have rendered them 
that today they acclaim you as their friend and helper," 
was a graceful thing, gracefully uttered. 
not to be beaten in a tournament of chivalry, 
quickly added, "If I may vary the language, 1 
would say that he is safer today in the hands of 
the Muslims than in those of the Hindus.” 
followed with interest this contest of 
chivalry and picked out for his comments only 
the portion of Shaheed Saheb's remarks in which 
һе had referred to the Muslims as the aggrieved 
party. He did not like the “aggrieved party” 
language, " Do not think of Muslims as the aggrieved 
party,” he remarked. " The essence of our present 
peace mission is that we are to forget the past. I 
do not want the Muslims to feel that in West 
Bengal they are the underdog. Unless we can forget 
the distinction, we will not have done solid work." 


























They then all retired to the next room and 
Gandhiji who had an attack of, weakness and 
nausea during the latter part of the talk was left 
alone to rest. 

In the deliberations that took place in the 
adjoining room Saheed Saheb was cautious and 
circumspect, which only showed: his sincerity and 
sense of responsibility. Acharya Kripalani was 
cynical and full of sardonic humour as ever; Rajaji, 
tactful and persuasive and full of practical wisdom, 
concealing his emotion under a mask of ratiocina- 
tion, The discussion was brief but unhurried. Rajaji 
dictated the draft of the pledge which was signed 
by Shri N. C. Chatterjee first, then by Shri Deven 
Mukerjee followed by Shaheed Saheb Suhrawardy, 
Shri R. K. Jaidka, and Sardar Niranjan Singh Talib 
to be followed later by others. A car load of hand 
grenades and arms had in the meantime arrived to 
be surrendered to Gandhiji аз a token of repentance 
on the part of those who had taken part in the 
savagery of reprisals and counter-reprisals. Without 
any loss of time the signatories then returned to 
Gandhiji with the document 

"But sir, is it any good my signing this document 2" 
remarked Shaheed Saheb to Gandhiji, "I may any 
time be called to Pakistan and then what happens 
to my pledge?" 

"You must in that. event have confidence that 
those whom you leave behind vill deliver the goods," 
replied Gandhiji. “Moreover, you can come back." 

“I have no desire to hoodwink you and I never 
will do so deliberately,” remarked Shaheed Saheb 
ii explaining his extreme cautiousness, which 
greatly appreciated. 

“Well, I will break this fast now,” said Gandhiji 
at last, "and leave for the Punjab tomorrow. I 
shall now go there with far greater strength and 
confidence than I could have three days back.” 

Shaheed Saheb interposed, "You cannot leave 
tomorrow. Your presence is necessary here at least 
for a couple of days yet to consolidate the peace 
Others supported him. They did not tell him what 
was uppermost in their minds besides, that they 
were deeply concerned at his undertaking a railway 
journey in his present state of health. The unruly 
crowds in Bihar and all along the line would tear 
him to pieces in their blind adoration. 

So, Saturday was provisionally fixed for his 
departure. 

Dr. Dinshah Mehta had in the meantime hutried 
away to get orange juice ready, Before breaking 
the fast Gandhiji, according to his usual practice, 
had prayer recited. But neither Ї пог my friend Shri 
Charubhushan Chowdhary could stay on to witness 
the final happy scene, We had our assignment with 
which Gandhiji had charged us to fulfil at Dacca, 
“We shall be blown sky high if we miss our train, 
I whispered to my friend who was still tempted to 
linger on. And so we hurried to the car that was 
waiting to take us to Sealdah Station as the singing 
of the Poets song : 

“When life is dry and parched up, 

Descend Thou in a shower of mercy" . . . 
followed by Ramadhun filled the air. 

Calcutta and Dacca, 
5 and 6 September, 1947 
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RIGHT OR WRONG ? 
(By М. K. Gandhi) 

Among my correspondence there is a typical 
letter in Gujarati from which I give below the 
following summary 

"In the Young India of 15th September, 1997. 
A. D, in your Madras speech reported the 
you have said that that which is opposed to true 
economies is not religion and that economics 
which are inconsistent with religion are not true 
‘md should, therefore, be denounced. 

"Iam aware that you have held the view for 
many years, but it has not commanded universal 
tuceeptance. ‘Therefore, it séems to me that your 
devoting your time and energy to the abatement of 
atrooities being committed in the паше of religion 
is not proper. Where is your constructive programme 
today? The National Congress has tho reins of 
Government in the best pat of Тайа. Complete 
political independence is in our hands. The British 
power has quitted. In such а саяр, is it not well 
that you should devote your energy to the prosecu- 
tion of the constructive programme and through it 
demonstrate to the country that religion and 
‘economies are not two opposites ? You write 
nothing against the unmoral economics of Indis. The 
consequence is that eredulous people bave begun to 
believe that you are behind the present economic 
policy of the Congress Government, I have begun to 
believe that you, who аго tho ereator of constructive 
programme, are now destroying it. So far as I know, 
iere is nob a single institution about Khadi or 
village industries which are based on truo economics 
nnd on principles of self-sufficiency.” 

This writer has written ina moment of excitement. 
Therefore, lie has not been able to express the 
whole truth. The main fact is that communal unity 
is a vital part of my being. It was so when khadi and 
all the village industries were not even conceived 
by me. At the time communal unity possessed me, 
I was a lad twelve years old, just a beginner in 
English. Је was then that I had realized that all 
Hindus and Muslims and Parsis were sons of 
the same soil and, as such, were pledged to 
complete brotherhood. This was before 1885 
when the Congress was born. Moreover, it should 
not be forgotten that communal unity is itself ап 
integral part of the constructive programme. For 
it I have run many a risk. It is my conviction that 
if that unity is not achieved, the constructive 
programme cannot make substantial progress, at least 
not at my hands. For, I should not know how to 
prosecute it inthe midst of communal disturbances, 
The logical consequence of my correspondent's 
argument will be that I should not have hastened 
to Noakhali and thence to Bihar. That is to say, 




















the work that I know how to tackle and which I 
have been doing for years, I should neglect in the 
nick of time. Surely, this is impossible for me to 
do. To neglect it for the sake of the other items 
of the constructive projramme would be tantamount 
to neglect of immediate duty, The result would be, 


I would have given up what was in my hands and 
got nothing for the manifest breach of duty, 

Those who аге in charge of the Congress 
Government are my fellow workers. It is possible 
to say that they flourished in company with me 
їп the Congress and now occupy top places. If I 
have failed to convince thom of the soundness and 
feasibility of the economics referred to by the 
correspondent, how should I expect to convince 
others? They do not feel that they would be able 
to carry the people of India with them in the 
prosecution of what may be summed up as the 
“Khadi Economics’ and to renovate the villages of 
India through village industries. 

He (the correspondent) rather suggests that T 
should prepare Shri Jajuji, Shri Kumarappa and 
such like to take the reins of Government in their 
hands, What hallucination is this? What right 
have Т so to prepare people? Government of the 
people, by the people and for the people cannot 
be conducted at the bidding of one man, however 
great he may be, Again, who are more capable or 
penetrating than the present holders of the reins 
of Government? When more capable men are found, 
Tam sure they will give place to their betters. As 
far аз I know them they are not place hunters. 
Therefore, without being told by anybody they 
will of their own accord give place to abler hands 
and feel geatefal for whar will amount to a relief 
for them. 

Let no one make the mistake of thinking that 
I can replace any one of them. I know that they 
will welcome me if I was ready to shoulder the 
burden. But I must confess that [have not unlimited 
capacity in me. Thar belongs to God, whom I love 
to invoke as Rama, But I am only His humble 
devotee. His devotees cannot claim to be He. They 
have got to dance to His tune. 

Te is worthy of note, too, that they themselves 
are giving the best part of their time to the very 
work of communal harmony, which [ tty to do. E 
in my own way, they in theirs. For, they, too, believe 
with me that so long аз this question is not 
satisfactorily settled and peace does not reign in 
India, nation-building works сап make little or no 

















those who think like my correspondent 
should realize that the constructive programme, to 
be of any use, has to be reduced to practice by 
the millions of India. For that purpose we need 
thousands of workers It is of little consequence 
that it was conceived by one brain. It has been 
before the country for years. The All India Spinners’ 
Association, the Village Industries Association, the 
Goseva Sangh, tlie Talimi Sangh, the Hindustani 
Prachar Sabha, the Adivasi Seva Sangh, the Harijan 
Sevak Sangh and such others which might have 
escaped my memory, came into being for that very 
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purpose and аге still working according to their 
capacity. All of them have r. 
and beauty of the relation between religion and 
economics. Whilst [ am doing communal work, my 
interest in other constructive activities has not 
fagged, Whenever 1 can, Г take part in their 
deliberations roo. More should not be expected of 
me, I dare not leave the work in hand, being 
tempted to run after another, probably better. 
Hence, the warning that the correspondent has 
given me should really be taken to heart by himself 
and those who think alike and they should whole- 
heartedly devote themselves to the service of the 
nation in which they may be engaged. 

I have repeated times without number that for 
national work it is not necessary that national 
workers should have political power. But it is 
necessary for the people to keep in constant touch 
with those whom they put in power. These can 
easily be counted. They аге too few, But if the 
people were to realize their power and use it 
wisely and well, things would righe themselves. Our 
independence is a new born baby eighteen days old. 
It is inconceivable that things would of themselves 
be arranged harmoniously. Moreover, those who 
have been placed in power are themselves new to 
this vast administrative work. They are assiduously 
adapting themselves to it. 

Calcutta, 4-9-47 
(Adapted from the original in Gujarati) 


SMRITISH BANERJEE 

Peace has taken its toll, and it is good that 
теп have not been found wanting who gave their 
lives to it. 

Shri Smritish Banerjes with а few friends was 
returning from some work on the 3rd of September 
when they came across a peace procession of 
school boys and girls who were proceeding towards 
Park Circus. Smritish scented danger, for the 
atmosphere all over Calcutta was still very tense. 
He preceded the procession in a саг and reached 
the junction of Circular Road and Park Street a few 
minutes ahead of the school children. Smritish and his 
friends got down, spoke to some Muslims assembled 
there; and finding that the atmosphere was hostile, 
sent word to the boys and girls across the street 
not to proceed any further. 

At about this time the procession was attacked, 
and the boys and girls began to run away. Smritish 
and Sushil Dasgupta tried to protect the girls, The 
last that was seen of him was that he was trying 
to hurry away a few girls to some place of safety, 
and on his shirt there was an ugly patch of blood. 
Later on Smritish’s body was brought back to 
hospital, while Sushil was found with five stab 
wounds, which have left him ín a precarious 
condition till today. 

Smritish was 38 years when he died. He had 
been in the political movement ever since he was 
18 years of age, He was actively connected with 
the peasant movement in Bengal and wasa member 
of the Peasant Sub-Committee of the B. P. C. С. 








Smritish had been imprisoned twice, but the height 
of his sacrifice was reached when peace and 
communal harmony exacted from him the heaviest 
sacrifice of which he was capable. 
Calcutta, 7-9-47 


A PURE SACRIFICE 


Communal frenzy in Calcutta has exacted the 
first toll of pure sacrifice, so far as I аш aware, 
in Shri Sachin Mittra, who dared to live up to 
the creed of non-violence and pay the price. 

With his record of peace activity as a member 
of the Gandhi Shanti Seva Dal during the upheavals 
that shook Calcutta in August and November 
last year, he could not sit still during the 
present disturbances and on Friday last, he 
set forth with three Hindu colleagues with the 
determination to do his bit to put out the confla- 
gration. They took along with them a number of 
‘Muslim friends whom they met on the way and 
at their invitation proceeded in the direction of 
Nakhuda Masjid which was reported to be a danger 
spot, At the crossing of the Chitpur Road and 
Canning Street, however, the peace pasty was 
surrounded by а hostile crowd of Muslims. Sachin 
Mi:tea and his other Hindu colleagues were pulled 
out of the peace party. Sachin Mittra was stabbed 
and his colleagues severely assaulted by the 
maddened crowd. Their Muslim colleagues tried to 
protect them. They were overpowered. Some of them. 
even received injuries. Sachin Mittra was removed 
by the Muslim friends in a police jeep car to the 
hospital where he was renorted to be progressing 
satisfactorily. But yesterday in the afternoon his 
condition began to deteriorate. This morning (the 
3rd instant) Gandhiji had asked the two girls who 
have accompanied him to Calcutta to go and see 
him in the hospital; but before they could do so 
the news arrived that the patient had succumbed 
to his injuries. 

He was only 38. 


М. К. ВозЕ 





He had dedicated himself 
wholly to service. An M. A. of the Calcutta 
University, he was an active member of the 
“Congress Sahitya Sangha', an association for the 
production of Congress literature. In 1942 he 
plunged into the ‘Quit India’ movement and on 
his release helped to found the * Bangiya Chhatra 
Sansad', a students’ organization for promoting 
the constructive activity of the Congress. He 
often held spinning demonstrations in bustees. Till 
April last he was working in Thakkar Bapa's camp 
at Haimchar in Tippera District. He was gifted 
with a keen aesthetic sense. By nature amiable, he 
had endeared himself to all his friends whom he 
loved to render the meanest service. 

Sachin Mittra's sacrifice reminds one of the 
sacrifice of the late Ganesh Shankar Vidyarthi. 
Many more shall have to offer such sacrifice if 
Indian independence is to live. 

As Gandhiji remarked in a Hindustani message 
that he sent to his widow, Sachin Mittra has become 
immortal. "Such a death," ran the note, "should 
not be an occasion for sorrow, but rather of joy. 
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You can demonstrate your affection for him by 
following in his footsteps.” 

‘This example should open the eyes of those 
who, in their ignorance, murdered their own friend 
and helper; it shows how blind fury never does 


the slightest good to anybody and often results in 
irreparable harm as in the present case, 


Calcutta, 3-9-47 PYARELAL 

GANDHIJI'S PRESS STATEMENT 

I roget to have to report to you that last night 
some young men brought to tho compound n bandaged 
man. Ho was reported to have been attacked by some 
"Muslims. The Prime Minister had him oxamined and 
tho report was that ho had no marks of stabbing, 
whieh ho was said to hava received. ‘The seriousness 
of the injury, howover, is not the chief point. 
What I want to emphasize is that these young mon 
tried to become judges and executionors. 

This was about 10 p. m. Caloutta time. Thoy began 
to shout at the top of their voieos. My sleep was 
disturbed but I tried to lio quiet, not knowing what 
‘was happening. I heard tho window panos boing sunslid. 
T had lying on either sido of mo two very brave girls. 
They would not sleep but without my knowledge, for my 
eyes were olosod, they went among tho small crowd 
and tried to pacify them. Thank God, the crowd did 
not do any harm to thom. Tho old Muslim lady in the 
house endearingly called Bi Amma and a young Muslim 
‘stood near my matting, I suppose, to protect me from harm: 

Tho noise continued to swell: Some had 
entered the contral hall, and began to knock open 
the many doors. I felt that T must get up and face 
the angry crowd. I stood at tho threshold of one of 
the doors. Friendly faces surrounded me and-would not 
Job me movo forward. My vow of silence admitted of 
my breaking it on such occasions and I broke it and 
bogan to appeal to the angry young mon to be quiet. 
I asked the Bengali grand-danghter-in-law to translato 
my fow words into Bengali. All to no purpose, Their 
cars wore closed against reason. 

T clasped my hands in the Hindu fashion nothing 
doing, Moro window panes began to crack. The 
friendly ones in the crowd triod to pacify the crowd. 
There wore police officers, Bo it said to their redit 
that they did not try to exercise authority. They too 
olaspod thoir hands із appoal. А lathi blow missed me 
‘and everybody round me. A brick aimed at mo hurt a 
Muslim friend standing by. The two girls would not 
leave mo nnd held on to me to tho last. Meanwhile the 
Police Superintendent and his officers came in. They 
too did not use force. They appealed to me to retire, 
Then there was a chance of Phoir stilling the young 
‘men. After в time the crowd melted, 

What happened outside the compound gate I do 
not know except that the police had to use tear gas 
to disperse the crowd. Meanwhile, Dr. P. O. Ghosh, 
Ananda Babu and Dr. Nripen walked in and after some 

igoussion loft, Happily, Shaheed Saheb һай gono home 
to prepare for tomorrow's proposod departure for Noakhali. 
In view of the abovo ugly incident, which no one could 
fell whero it would lead to; I could not think of leaving 
Galeutta for Noakhali 

‘What is tho losson of tho inoidont? Tt is olear to 
me that if India is to retain hor dearly-won independ 











ence all men and women must completely forgot lynch 
law. What was attempted was ап indifferent imitation 
of it. Ш Muslims misbehaved, the complainants could, 
if they would not go to the ministers, certainly go to me 
ос my friend, Shuhood Saheb. The same thing applies 
to Muslim complainants. Thor is no way of 
keeping. tha рәме in Calcutta or elsewhere 
if the elemontary rulo of civilized society is not 
observed. Lot them not think of the savagery of the 
Panjab or outside India, Tho recognition of the golden 
ralo of naver tuking the law into one's own bands has 
mo exceptions. E 

My Secretary, Dev Prakash, ín Patna, wires: ‘Public 
agitated Punjab happenings. Fool statement nocessary 
impressing duty of publio and tho Press” Shri Dev 
Prakash is nevar unduly agitated. Thoro must be somo 
unguarded word by tho Press. If that is so, at this 
time when wo are sitting on a powder magazine, the 
Fourth Estafe'has to be oxtra-wise and reticent, 
Unserupulousness will act аз a lighted matoh. I hope 
every editor and reporter will realiza his duty to the full. 

Ono thing Т must mention. I havo nn urgent mos- 
sage calling me to the Punjab. T hear all kinds of 
rumours about reerudeseonce of troublo in Омош. I 
hopo thoy are exaggerated, if not quite bascloss. Tho 
citizens of Galoutta bave to reassure mo that thera 


would ba nothing wrong in Galoutta and that peace, 
once restored, will not be broken. 


From tho very first day of peace, that is August 
14th last, I have boon saying that tho peace might only 
be а temporary lull. There was no miracle, Will tho 
foreboding prove true and will Galoutta again lapse in- 
to the law of the jungle? Let us hopê not, lot us pray 
io tha Almighty that Ho will touch our hearts and 
ward off the recurrence of insanity 

Since the foregoing was written, i. e; about 4 o'clock, 
during silence, I have come to know fairly well tho 
details of what has happened in various parts of tho 
city, Some of tho places which wore safe till yesterday have 
suddenly become unsafe. Several deaths hava takon 
laco. I saw two bodies of very poor Muslims. I saw alsa 
some wretehed-looking Muslims being eartod away to a 
placo of safety. Т quite sea that last night's incidents so 
fully dosoribod above, palo into 
ibis flaro-up. Nothing that I may do in the way of 
going, about in the ороп conflagration could possibly 
arrest it, 

T have told the friends who saw me in theevening 
What part am I to play in ardor 
io stop it? The Sikhs and tho Hindus must not 
forget what the East Punjab has dons during these few 
days. Now tho Muslims in the West Punjab have 
bogun the mad career. Tt îs said that the Sikhs and the 
Hindus are enraged over tho Punjab happenings. 

I havo aŭvorted above to an urgent call for ma 
to go to tho Punjab. But now that tho Galoatta bubble 
seams to hava burst, with what faco oan T go to tho 
Punjab ? ‘The weapon which has hitherto proved infallible 
for ine is fasting. To put an apposranco before an 
yelling crowd does not always work. It certainly did 
not last night. What my word in person cannot, do, my 
fast may, Tt may touch tho hearts of all the warring 
slouients in tho Punjab if it does in Galeutta, I thoro- 
loro, begin fasting from 8-15 to-night to end only if 
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and when sanity roburns to Ciloutta. 1 shall, 
permit myself to add salt and soda bicarb to the 
water I may wish to drink during the fast. 

If the people of Calentta wish me to proceed to the 
Panjab and help the people there, they have to enable 
me to break tho fast as early as may be. 

Calcutta, 1-9-47 
THE FAST 


Gandhiji began his fast for allaying che communal 
frenzy and restoration of sanity in Calcutta at 8-15 
p.m. on the Ist of September, 1947, and broke it 
at 9-15 p. m. on the 4th instant with a glass of 
sweet lime juice which Mr. Suhrawardy served to 
him. 

Tt is necessary to go back into the history of 
the fast, in order to prepare the background of the 
story as to how and under what conditions it was 
finally broken. 

‘From the 14th of August till the 3lst, peace 
reigned. That evening there was a demonstration 
against Gandhiji’s peace mission. On the following 
morning communal frenzy, in a very intense form, 
Once more swept over several parts of the city. 
‘There were already indications in the morning that 
Gandhiji might fast; but the final decision was 
taken at eleven in the evening when, according 
to him, friends had failed to show any satisfactory 
reason why he should not take the contemplated 
step. The last sweet drink was taken at 7 p.m. He 
made the provisional decision at 8-15 p. m. 

‘Any way, the fast was taken and perhaps partly 
of it and partly also because the 
common citizen, who had tasted peace after one 
year's life in the trenches, did not want the recru- 
descence; the riots rapidly cooled down, so that on 
the 4th the Government as well as the public could 
come and report to Gandhiji that not one incident had 
taken place during the last twentyfour hours. Parties 
after parties came to Gandhiji either with reports 
or with promises, and in spite of his weak state, he 
insisted on speaking in his feeble voice to every 
batch of interviewers. Dr. Sunil Bose, the celebrated 
physician and brother of Netaji, came to Gandhiji 
with a request that he must take plenty of rest 
and not talk at all, But Gandhiji told him he could 
not exclude relevant talk. Such necessary loss of 
energy was inevitable. He was certainly desirous of 
living, but not at the cost of work that duty 
demanded. “I can't interrupt the work," he said to 
Dr. Bose, “which has made me fast and which 
makes me live. If my life ebbs away in the process, 
I would feel happy. 

This was at half past eleven in the morning. A 
few minutes afterwards a batch of twentyseven 
friends belonging to Central Calcutta came to see 
him. During the communal disturbance of the last 
year, resistance groups had grown up here and 
there, and the present party represented such a 
group in Central Calcutta which had become the 
focus of the recrudescence оп Monday. They had 
come to Gandhiji with the promise thar henceforth 
there would be no more incidents in their part of 
the city and he should, therefore, break his fast 










now, otherwise all of them were prepared to go on 
a sympathetic fast with him. Gandhiji argued long 
with them, and what he said in substance was this. 
The present occasion was not one in which there 
was scope for a sympathetic fast. Hindus and 
Mussalmans had fought for one whole year, at 
the end of which the major parties had agreed 
that India should be divided into two States. Both 
had Hindu and Muslim subjects. It was now time 
for every one to create the sense of common 
citizenship, to rebuild the land so that men might 
taste the fruits of freedom. To this end all should 
work, Gandhiji said that if the friends had come 
to him only for the sake of saving his life, it was 
nothing. 


Referring to the Poona Fast which ended with 
the desired amendment of the Communal Award, 
it was suggested by some that though the amend- 
ment was not to their desire, they accepted it for 
the sake of saving his life. This was a wholly wrong 
approach. Such fasts were intended to stir the 
conscience and remove mental sluggishness. Truth 
could not be sacrificed even for the sake of saving 
a life, however precious it was. Gandhiji, therefore, 
warned the present company that they should 
create-real Hindu-Muslim unity by educating the 
people ina sense of common citizenship of the 
State, where every single man enjoyed perfect 
equality of rights which flowed from duty performed, 
If they worked with this aim in yiew, and succeeded 
after a few days’ effort in making the Muslims in 
Calcutta feel safe where they now did not, 
it would be time for him to break the fast. Gandhiji 
was clearly of opinion that although his work was 
now confined to Calcutta, yet his one aim 
with respect to the Hindu-Muslim question was 
that the solution would be complete only when the 
minority, whether in the Indian Unioa or in Pakistan 
felt perfectly safe even if they were in the 
minority of one. Tüere would be no favoured and 
mo depressed community anywhere. All should 
forget their religious affiliations. He was working 
to this end. He was working in such a manner 
that the majority community in each State should 
go forward and create the necessary conditions 
of freedom. 

Some one asked him: Was it possible that his 
fast would have any effect on the anti-social 
elements in society? Today, i. e. during the present 
recrudescence, it was this element which had 
gained the upper hand. Could their hearts be 
converted by Gandhiji’s crucifixion? Gandhijis 
answer was very clear and emphatic, He said that 
goondas were there because we had made them so. 
During one year of past anarchy, it was under- 
standable how these elements in society had gained 
respectability. But the war between Pakistanis and 
those for Undivided India had ended. It was time 
for peace-loving citizens to assert themselves and 
isolate goondaism, Nan-violent non-co-operation was 
a universal remedy, Good was self-existent, evil 
was not. It was like a parasite living on and round 
good. It would die of itself when the support that 
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good gave was withdrawn. The heart of the 
antisocial elëment# máy or may not be changed; it 
would be enough if they were made to feel that 
the better elements ofsociety were asserting them- 
selves’ in thé jntéresté of peace and in the interests 
of hormalipy,,. s" 

To the interviewers from Central Calcutta 
Gandhiji’s advice, therefore, was-that they should 
desist from a sympathetic fast, go forth among the 
oppressed in each quarter, assure them that they 
were safe, end rebuild life so that safety would be 
a permanent feature of the new State of India 
He would personally have loved to move about 
from quarter to quarter in Calcutta in order to 
place his views before the various bodies, but his 
physica condition would not permit it. If others 
worked, how could he rest ? Yet he was bound 
to make his contribution. He felt that it should 
be in the shape of a fast. 

The friends from Central Calcutta were followed 
by others. There cams а deputation from the Bar 
Association’ of Calcutta with the promise that its 
members would do all that lay within their power 
to restore peace. Friends from Belliaghata, who had 
а few weeks back looked upon Gandhiji's peace 
mission with suspicion, had been electrified by the 
fast. They had appreciated now the full significance 
of the mission and had, with all their energy, set 
about the task’of rehabilitating the deserted Muslim 
bustees. Pressmen who had met the evacuees who 
had returned home testified to the sincerity and 
solicitude with which those who had driven them 
away a few weeks back, now treated them, АП this 
was good news for Gandhiji, but yet he did not 
reach the point when the fast could be broken. 

Towards evening, Sjt. N. C. Chatterjee, President 
of the Hindu Mahasabha, Debendra Nath Mookerjee, 
its Secretary, Sirdar Niranjan Singh Talib, Editor 
of the Desh Darpan, Dr. G. Jilani of the Muslim 
League, Dr. Abdur Rashid Chowdhury and Mohibur 
Rahaman of the Pakistan Seamens’ Union came 
accompanied by some other friends to report 
the quiet and wich their request to Gandhiji 
to break his fast. Rajaji, the Governor of West 
Bengal, Acharya Kripalani, Dr. Р. С. Ghosh and 
Mr. Н. $. Suhrawardy were also there. They had 
a long discussion with Gandhiji which left him 
rather worn out. Gandhiji heard what they said and 
did most of the talking. This is what he had to say. 

He said that ever since the 14th of August, 
although he had relished the fraternization between 
the Hindus and the Mussalmans, yet be looked on 
the ebullition of emotion with caution and reserve. 
If the feeling was due entirely to friendship new 
found, to the sense of brotherhood through common 
citizenship newly attained, there would be more 
signs of it e: g., in intensified efforts for rehabilitation. 
That siga was lacking, The recrudescence had then 
come. Therefore, Gandhiji felt he must fast. God 
had at least given him the capacity to work and 








die for communal pzaze. If there were anti-social 
elements in society, where a rowdy or a goonda 
plundered or killed а man whether Hindu ог Muslim, 
his fast might not affect him. He knew his limita- 
tions, He fasted for the restoration of communal 
harmony. The sanity chat had been in evidence for 
the last twentyfour hours was not enough for him. If 
the present company was going to assure him that 
it was a sincere affair and wat going со be permanent, 
he would expect them to give him something in 
writing. Ir must state that supposing Hindu-Muslim 
riots broke out once more in Calcutta, they should 
assure him that they would give cheir lives in the 
attempt to quell the riots. If they agreed, that 
would be enough. They must «o work from to- 
morrow that real peace and common citizenship 
was created as a feature of Calcutta life, no matter 
what happened elsewhere. Communal peace should 
be their prime occupation, Their other occupations 
ог ayocations must henceforth occupy a second 
place. 





There was another matter, but thar was a 
condition which automatically attached itself to 
the situation, Аз in Bihar, as in Noakhali, so also 
in Calcutta, he wanted to tell the friends who 
were making themselves responsible for the break 
of his fast, that if communal frenzy broke out in 
Calcutta again, Gandhiji might have to go on an 
irrevocable fast. The present fast was meant to 
activize the better, peace-loving and wise elements 
in society, to rescue them from mental sluggishness 
and make goodness active. 

Realizing their responsibility, the friends retired 
to another room. Free and (тапк discussions took 
place between them. Suspicions were freely 
expressed, fears that the signatories might not rise 
to the heights demanded of them were discussed 
іп an atmosphere of frankness, and finally came 
the decision to sga the document with all its 
implications. 








felt glad. He took the signatories ar 
their word, prayed that God might give them the 
courage and strength to implement their promise 
in daily life from the following morning; and with 
that prayer on his lips, he broke his fast last night. 
A heavy responsibility now lies upon the people 
of Bengal who have to implement the promise 
made sacred in Gandhijt's presence. May we have 
the requisite wisdom, strengch and perseverence to 
see it through. 








Calcutta, 5-9-47 N. К. Bose 
CONTENTS PAGE 
IN CALCUTTA c. PYARELAL — 312 
RIGHT OR WRONG ? - M. K. GANDHI 320 
SMRITISH BANERJEE “М.К. BOSE 321 
А PURE SACRIFICE PYARELAL — 321 
GANDHIJI'S PRESS STATEMENT 322 
THE FAST e N. K. Bose 323 
ENGLISH INTO HINDUSTANI 
INSTALMENT—XXVIII 325 





Printed and Published by Jivanji Dahyabhai Desai, Navajivan Press, Kalupur, Ahmedabad. 
Subscription Rates INLAND One yaar, Rs. 6 Six months, Rs. 3: FOREIGN : One 


a Rr Sor 14 sh. or. $ 3, 





September 14, 1947 


HARUAN 


325 





ENGLISH INTO HINDUSTANI 

INSTALMENT —XXVIII 
HINDUSTANI 

amn sa ur 


ENGLISH 
Disband v. ghx q Barê ҹа, 
dum, ear ат Векат 1 
Vaf X kak tye V US AZ yy flete) 
Disbar ç, wat quad sce qs (би ёл; wênê 
аФӘ deê бия Алт | 
وکیل کر وکاوں‎ ат x Y Lf وکا‎ < É; 
bs JE ہیں سے‎ ue کی‎ 
Disbelieve v. я mam, qsa up fi я we; wa aT 
sñam я a | 
AW. با اتان له‎ z ff а ulus À Qk wl له‎ 
Disbeliever n, aere; я mata | Yo db < tasu 
Disbench v, Taê she а tar | 
ТУТУУ 
Disbranch v, aî zr чїй ema ШК ek ung 
Disbud v. mag «fad agar у ЦУ % 
Disburden v. ste spem, qewa TT, яя и war, 
fem йн apum | 
IM ez Y b Af Bin من‎ W Ley atl ez 
Disburse v. 94 cm, qe, gel wamaq, HT єл! 
OF WOW Ee US ze 
Disbursement п. wå, wat, gaa Й gles 
Disc or disk m. sera, pra, THR, Ёз ê їн 
ML | 'چیلی گرل چیرہ اکا‎ E 
Discard v. am и ka, rere Waar, hg 41, Ré 
ea, aw kw, diem, з Зат 1 
sha USE sf anb to yw АЖ» نکال‎ abs f oft 
ь› نکال‎ tite 
Discern v. s spam, wa Bar, qaqa, fam, fits 
a mq ыл! 
OF شیر‎ A. بويك‎ dye dw. Ы جان‎ kw فرق‎ 
Discerning adj. АА, тїї SANM, «gc, вин, 
81 | Ue er PES 
Discernment n. fis, ita, вав, «090, «ntt 1 
Ы ie تبره جج‎ ga 
Discharge п. эттәй, Ачат; frag; hat, qñ, quen; 
fiefl; Dest, den gam; sana, dtr ado атт; 
sgo, Фа йа! 

ПОЕН tw ide ife tQ iul ght 
aglas дї Kyo UG Кэз پیب‎ ge tM ae, 
Discharge v. Ùa gana q алы wem; ҙа, gH 

Aen, menm wor, бат kar, meat; er we, «dr enar; 

шп, qur waq, qwan; fee, эйт, eM, IA] | 

„у‏ اترتا Ao ue yr DS Ea V‏ الگ Af‏ ھا 
Me US uy Lp Wf sy Af by ES Jo‏ 
ч, sky АТ UE‏ 

Disciple m. 3m, бта, mir, stg adie’ же 

às Hiao ob Co Opt SE de 
Disciplinarian n. Raq a gsm qaa Адаја 1 

ELA‏ کا پاك کرے ولا 

Disciplinary action, to take v, vm a ṣa 49, 

minh sem | US ta də ا برا‎ Da 








Discipline п. fr, amîn, famaz, wren, San, ani, 
чл; ew, CE | 
b Ne tomas мәй pone AC (gg ouk 
Discipline o, for zr ета de, ewm, жила 
дач rea (ачта), wam arum four; wa ma; 
чт чт er er! 
LF a C LY ek sas йм. dp „Шой 
دا‎ Ba p سرا‎ WY سی‎ a5 WC u, 
Disciplined ап gw, gq gr, man a да сатат 
Yu رکھتے‎ qd تاعدہ ا‎ daaa d سیکھا‎ 
Disclaim v. xua ate, tga, naat; rr aT эгей 
жоп; эн а аш! 
Vb 4 اپا‎ kf با" اسوبکار‎ жай dee pe les 
Disclaimer n. ееп, Rent аша, muq | 
Su dh انکاری‎ uen 
Disclose v. «m at Xx whom, ater Deer, edi MEAN; 
wm den wR m яе ат 1 
X 25 Qo & ا‎ Aja, Bye Ma ¿e بات با‎ 
UF کد‎ 
Disclosure п. wa; xin рл, em 4 йт quand 
WWE پات ا بد‎ ya, Wy کھلا؛‎ 
Discolour o, ta ата ta, {1 femga, wA amar ар 
чү WT, їл ar кт amga | 
sue W پر‎ ) US ow SMEs “©, a Ja Li, 
bK ا روپ‎ 
Discoloration or discolourment п. «тий, атп, waar, 
wel тзлш чу wm 
We A للا‎ ш» оно аф ua 
Discomfort v. qu s, атат; net gt иге; чап. 
m, ort ger їл! 
دا‎ Wer fe oles گرا‎ (W راہ میں روا‎ PIETAS 
Discomfiture я. g, ят; чаце | sala tol «le 
Discomfort m. gr, este, sz, Fo, Qt | 
rra 
Discommode v. «wis a1, amm emm | 
VA bab dia car 
Discompose v, agra at Wa wm, чап der, ataa 
Ama f йз, bala Af با ے جین‎ <An 
Discomposure m. vege, tort, Vt, ana | 
we! улу. Ja گھرامد؛‎ 
Disconcert v. gre tar, fang kem, дап л! 
Vo Lf. do W Аал 
Disconcert т. їйї, gz | >, «f 
Disconcertment п. чаще, Start; grega | 
Hl ауа tala 
Disconnect v, wa а! gm SAN; fer ап aes qar | 
bjj ane е, US le الگے ا‎ 
Disconnected adj. wm fem ga; (heê ш fra) 
og, RAS l 
nba ore (е لکھنے‎ | 2.) the کیا‎ be 
Disconsolate “adj, man, faie, эн, gi, fran, 
matte | a Ад,» earl „ДЬ ob 
Discontent л. #40, sdu, argv, tx | 
[. 200 27 
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Discontinue v, fea, wem, «e wk Wa, we Qa; 
Gum; wem tW | 
Vo خم کر‎ tuw en da f رکاء بد‎ AS, 
Discord n. qz, вту, aawa, saña, Rg, ат 1 
Wae erp k adl АУ et 
Discordant adj. ages, fus, usq, А80, Rare, 
маңа ۱ JA We eg امراق » علاف؛ ورد‎ 
Discount п, wu, gaa, HRT | 0 uult 
Discount, at a xaê staat sav, ач | 
بء شا‎ í = sd اسل‎ 
Discount v. ян Зя, жа sear, ийй я ёл, gå 
femen WAT «ua «d qa wd sc Va; gd 
sagi wma 
< Да WE ula) Q ue uf Mf £ os 
Vf ue = ilo کر‎ ot خر کر‎ £F ob 
Discountenance v. wa я saw, Sr % èm, He 
я Gam, я яй! 
CPE EPE F EEI] 
Discourage v. Meat q aq gm; бел; mkt 
اچ‎ bf ans wf) jy uela مت با‎ 
Diiconragement:s. найт, Rent Gar | 
byy < наба ماص‎ 
Discourse л, wasta, атат), aes, dag; qaa; gato, 
mg | رط‎ rat 
Discourse v, «тїй оп; «qu won, fet we ш 
Raan бая at fear d 
WEL کی مرن با ہے پر برلا‎ WS em WS بات چیت‎ 
Discourteous adj. asea, айа, sew | 
ے ادب‎ tea eel 
Discourtesy п. Heram, wa, Rê | 
la saria stael 
Discover v. qm ama, & èm, Wam, qm, ate mtt, 
maa se, Www qus «cm, шт! et 1 
WS que Mp paf MMT Q مرل‎ WO < 
Vf «А» АЎ ype Qw 
Discovery n. «m, Es, «feme, atx | 
paf oko ipli 
Discredit л. weit go, ийин | stale uut 
Discredit o. яда т Ама я wa, f om gem a 
тп, HST SANA, gra FE q BS IAT, AEA SAT 
чёт! 
бее dae Ube سپا نه‎ X аў YS ا وشراس نه‎ елд 
Up LVS pla e UY لوٹ‎ SL 
Discreditable adj. «gs d, emê mum | 
بہت برا بدلای £ لاتق‎ 
Discreet adj. eau, «10, Tes, anqa, OR, 
EAE ATT | 
Wat „л probe lk Sea WU uem 
Discreetly ade. eee, Het бщ! 
کر‎ fs be f. zz pe 
Discrepancy s. w$, sew, wadtagdt, woth; qw | 
ae Ж ыру APEX 
Discrepant adj, furs, ОФ, Rw, iy ı 
Dar ge dea, ia) ey 








tale эшч fle پولا‎ reek! 


Discrete adj. wem, fam, waiter, чп! 
[TT 
Discretion s. wg, эп, after, ave, Ая, 
serra, Об, sedi (uem Kal el ہی؛‎ 
ufr jn sgidie وبویك ؛‎ 
Discretion is the better part of valour «fî 
чиа aû k fe neh mî ma E 
Look اہی‎ у] ے کہ‎ on une gy 
Discretion, at эй яй qr emm qc | 
ape es A 
Discretion, surrender at fum fect qi gim 
wm 71 | لال دیا‎ he ے‎ ka ا کی‎ 
Discretion, years of or age of wat ят, sumit + 
Jie عر ؛‎ dle 
Discriminate o. s scm u dh, sext war ап tam, 
RAS m mita sen, чип | 
Woo нА ches Ss WS قزق کرنا با ناء اتر‎ 
Discriminate against v. gus т жой sa | 
DECORE 
Discrimination n, agua, вян, бїз, mde, wš, 
ses; Suns; ace pgs + Dial 
adah پات؛‎ S REA 
Discursive adf, чх grê, аабай, атны atat 
(иеа чий fa) | جرڑی؛ جکر‎ ue Of ادر‎ pl 
(2 c = uf) Jo Lt 
Discuss р. чай wen, wes qt feng seat; erty ит! 
US بات چیت‎ WF وبواد‎ A om US bee 
Discussion п, warts, чай, «xs, aicut 1 
239 vam en saa بات‎ 
Disdain v. Jes umma, fex wer, erat tam | 
WO < oi AS Г dem д 
Disdain s. Ra, vm, few | >л» af iuf 
Disease n. arf, Qn 1 26, «als 
Diseased adj, Wax, if, feat gan | 


S£ ufo А‏ را 
DE) о, TUR m aH Men q‏ 
Debark З‏ 
Disembarrass о. stort п gana qc en, dez «m |‏ 








о! 
UML VA با اڑ سے‎ + 
LISSE 
Disembody v. Pres sr Ra afte воят, ast йүп! 
LESSER 
Disembosom ç. fas Perr tar, Wç warm, чоп айя 
m ١ کھول دیا‎ by AW e ول سے اکال دیا‎ 
Disembowel o. эйй q dagi Rew man, а= wy 
amem | US W یٹ‎ Ub JK Ад ا‎ oT 
Disembroll e, gat q 907, gemar | 
Vel Af oo ont! 
Disenchant e, жй amè «чит, ma qc sh, saq 
ca 
Vf э» وم‎ VS مایا درز‎ Ue Лс sly 
Disencumber v. н amm, {нт we | 
US Be UH ee 
Disendow v. ww da èm (ere wc fia) 1 
(e Rf کر‎ su) oum om 
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Disengage v. м1 Sear 4p QA, Gem, QUT, SU 
sa, з=! 
US эл US AJ Му ue б» V &ў الک‎ 
Disengagement n. gz, qes, sme, Ae ш 
gefl zz mar | 
W لوٹ‎ JC V آزادی؛ منگنی‎ Un ٠ چھرٹ‎ 
Disentangle v. gpn, жата, slaw, ұзат, 59098 
fea эп! 
Тюз йды. Uaf, Me Ve 
Disenthral or disenthrall v. .gemfa qmi + 
DL 
Disentomb v. жий (Уп, siç wc Area, ste sur 
Eua لگا لیا‎ WS US کھود کر‎ UE 2 
Disestablish v. manè fear «p waa sre a (fad 
waar) i (CLUS ania) of ene eu Ж 
Disfavour o. s*gl я жрт, THR я wet | 
ES < Ue d dal 
Disfavour, fall into go чут WU, WX я &*W | 
ته لگا‎ w! Me را جیا‎ 
Disfiguration n. RÎ, gem | ә] (dors 
Disfigure v. usa fig, qra eque ec Ya, per we | 
Vf صررت عراب کر دیا کروپ‎ K уз 
Disfranchise v. wet qe ar sus ta èa, G5, UF 
я айгы в бя ёл! 

Чан إا روت کا‎ ate ан ادکار‎ d 
Disgorge v. guzar, ere wc com; «аы sqa 
кара Uf не V دربا‎ tuf, f JE ufi 
Disgrace л. аза, ama; чия, sis, чуп, THE 
wm شرم کی بات‎ эч» iS oe tok ee 
Disgrace v. smam zr Reet saq, бир, Fe тт 

sor, ати Fam, ата б! 
Had ob Mf لاج‎ uf IW pe WUE US д», SA 
Disgraceful adj. gu, ace, «dtm, ч, summ п 
Заб айти | 
No 13 ба با‎ Sl. ref ele d 
Disgruntled adj. agu, yus, wee, бүбү! 
Mode al bl д 
Disguise v. буп, 3e «qe, ext fore, ues {ай 
Кат | VS ہیں‎ ef, Ш Mae مج کر‎ Ua к e 
Disguise m. ła, «рет, єйп; war, #49 | 
= m ۲ سراگ‎ gaa tu 
Disgust л. fex, gm, aW, SORT | 
[AF تقرت؛‎ WE f 
Disgust v. fea ат азда 4 wa, gear, gare Eh; 


n fama + 
Vel wf We oleh КҮ le op ,کین با‎ 
Dish n. «s, ret, адап, «ой; anm, sity, ле бича 
wea qp ч! 
wa عاص قم کا‎ тж f у Абл V DV 
ү 





Dish cloth n. mai, erga | oye «Je 

Dish of gossip п, qum с 

Dish v. wr «dew, art атт; um, ar è wı | 
W da M WEI W «ler میں‎ ДЕ 





Dish up о. wm ama 4p gam; ge аши ka 
دا‎ Ob سندر‎ thag t wo ur 
Disharmohy n. ws, йя, + Jal 
Dishearten o. Row a яй wen, 1 q fa qr 
fena die v 
z ا دل با هت‎ ge US utl Лу 
Dishevelled adj. wa feat gà, gazga | 
الك پاك‎ Le Lak پال‎ 
Diskonest adj, wa, азйата, mê, «йа, яты! 
مکار‎ af Uf МА, pe 
Dishonesty m. mz, Sten, aftar, eve, эгей, атый 1 
مکاری‎ unl esf Ы Eye ese 
Dishonour n., v. at Disgrace; (på) я Веня, 
ааг ат п! 
Малае اراتا با‎ AAC < (s3) t Disgrace a 
Dishonourable adf. at Disgraceful 
Disgraceful жь 
Disillesion v. aa айз e, aa faa, sad ar 
at aa fen | 
WW پات‎ ue b Jel А چرم‎ ka کھرل‎ ET 
Disinclination n, чи ar mgt (sñ wa edd) 
да, gu ятата 
را لکا‎ de (f Lf uf) 22 V W 
Disincline v. ã *x èm, <f ur qa gaa | 
LLL 
Disinfect v. g ser, Gat we wc, Vans dy qc 
muri US on LM Coke WS پاك‎ sapi f ыз 
Disinfectant n. gê «i eae, tats SF merum | 
Yo LA LM Cue WLS سے پاك‎ om 
Disingenuous adj, stê, Haury, sumus, RF, gim r 
Kos e پار‎ de c دعر‎ f 
Disinherit v. RÈ ap amem чад «ч ш area 
wif عردم‎ V رھت‎ om £ پا‎ VQ dy 
Disintegrate v. матонат wer wq Qa, ZEF 
wat q ёл! 
ba Af Lf الکرے‎ ue با‎ uf الگ الگ‎ 
Disintegration я. gz, fa& gà maq fate wanasaq 
EI e p ANEN با حصوں کا‎ Sela لوٹ ملے‎ 
Disinter v. чӣ a att gf б awam, sect 
Re: US e UE Fonds V f 
Disinterested adf. wwe", War, IME, тастак, 
эней! Gk ZC. Ei ے لاک ے غرض ؛‎ ٠ الگ الگ‎ 
Disjoin v. xana em, dm, sty sha | 
ЧАЎ توت جر‎ US الک الک‎ 
Disjoint v. sty arm чиш, erer п afaa qat | 
Wye با مله‎ aie US الك‎ у„. 
Disjointed adj. ü | н a 
Disjunctive adj. wem wer і Yo LS ал 
Disk m. tet Disc 1 Disc a 
Dislike o. e em, gu aaea eel, bf si 
Dislocate v. shy arte ka, Wiz ar sitger gee ma; 
gum Ve fe AK با جر‎ 27 Qo f الک‎ ye 
Dislocation m, «94, tam, why qr «еи үң maria 
МЕЛЕ PE (m nate + 
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Dislodge v. gz tm, frere itn, texit arm (quas) 1 
(f 25) ے ھٹا دیا‎ anto JÉ sha ھٹا‎ 
Disloyal adj. Rum, wasaum, «гй, fe qw 1 
Vala ak rmn ئك‎ бу. 
Dismal adj, sum, wama, gera, Каб, sie, SR 1 
[КУР e DIY €" 
Dismantle o. dm cm, жп HK Wan GI ma 
LE SZ B ELE 1 
e) پرڑے‎ Kod) MAL the M W af G 
ur با‎ f 
Dismay л. w, яз, чаще, Rari, Rum + 
Bagley, PEE 
Dismay, fill with e. aum, чап Wa, stor ыт, 
биш àm | مرا‎ JU WS olny ba laf MA 
Dismember v. i gq зил, agate мач wan, 
fam wem і 
کرنا‎ Wp WF الک‎ yy dye WF اد ید جدا‎ 
Dismiss v. Ww ta, fest wen, gÀ ar, мап «от, sis 
ap ка! ty, eat qc war, Raw Bara kar; гп! 
iba W A نکال‎ AS а Ao ue BS pbs che се 
الا‎ tls رل سے کال‎ if سے درر‎ J 
Dismount р. v8 утят a wem, 998 mu tan 
qué mí aren | 
قوپ کر‎ ha گرا‎ < УА ЗМ А ЗА < sel 
DS 
Disobedience m. swim, бий, eum, G 
ап эшл я ят! 
We s VT, سک‎ glue ba fe ft er 
Disobedient adj, тя « wm я AMAT, wma 
"emen: Vo ت مات‎ tf Yo gb T, E 
Disobedience, civil n. ARa mea, aene, srr 
7ھ‎ | Le انون‎ ft ash yt سول‎ 
Disobey v, 899, wmm q wpm а qmm! 
[aur 
Disorder n. "wy, sem; gazga; geng, dm, ай, 
again; бий, ёл! 
fag ое Ka aya tal бй گرل‎ of 
45, Мм 
Disorderly adj. ange, авт, msg wam, аёт, 
Rana, nei + 
Jo I Csa f of ass estan 
Disorganize v, yama m dna уат, fcfc wam, 
way won, fein | 
ae uf yf Af 2Z day oA \ (л 
Disown v. «бех a Hag я бит, я mam, бя te, 
qma ms ил! 
WS OF ALLE ag Q Of سوبکار \ حطرر ته‎ 
Disparage v. 5080 wan, geo ат чт fem, fae won, 


ww Uu 
W f W Af ш W db uy Af Ju 
Disparity n, wat, 3m, wk, ичет, Rate Qm |, 
V yer uote d) اتر؛ بید؛‎ 
Dispassionate adj. zw, ton, ors, gium, ww, 
eet) Jobe S » شمف‎ cad Aa e 








Dispassionately adv. fies, zs Җай 1 
PE 
Dispel v. «x scm, from, Rea Wm, serat, aper | 
My Me do JE UE Vf مور‎ 
Dispensable adj. hà tra, towed, Frais Ña wtw 
8 ہل کے | 8ھ‎ eY c جس‎ anza wf, уж 
Dispensary m. care, чка, sienas (RÈT s< 
vii Rag emit gerit MB) i 
2 £o کر‎ 222) g an ide درا گھر؛ تا‎ 
(de <= < Jn she 
Dispensation п, #2, tauo; sma, fee, sete 
gai, wur, (fed ene жайы) алий ат fire 
Wa «ua 
(کی عاص‎ NEF !سای‎ qax ыш My ДА oa 
ae А 059 djm \ „а> (Fo 
Dispense v. Wea, m, 91 атп, ga аят; {и 
чил (fe emê) | 1 
(< (€ رکھا (کی‎ Иш» A تخ‎ da Ай 
Dispense justice v. Rare ar eam wart 
Vf LU A الصاف‎ 
Dispense with р. ws m med aga wu; asa 
чоп, Gh; fef shee її wa sma | 
< = کس‎ ж WF الگ‎ US DN wih \ جدھن‎ 
M А 
Dispenser m. vw at fy waña | 
Yo Lb anb | درا‎ 
Disperse v. Фат at атат, fearon q feito, ата 
sera gem, SNC warqa @ жш, бя Eu 
"m, 
al al dip Vf AF Vath WAS try, V Uy 
We Af шш We ا مر‎ us 
Dispersion n. tna, Rea 1 sae «às 
Dispersion, the n. «рде e аң de aft 
| می پلا‎ uon ue پد‎ £ Y оюун 
Dispirit v. яя Sem, sms wen, amr qp унй 
wm Vf aU A gl) uf اواس‎ LE 
Dispirited adj. Ruu, gm, frega qur gai i 
مت هارا هوا‎ hl ۰ فراش‎ 
Displace ç. serm, wn qawa, si st чїй датат; (йүн. 
аңа e; wag Ba, дж AA wag яй sta пт 
DF pL We Q Y عہدے‎ а de ly 
WG ж sun Ф 5 = ابك‎ AJ جه‎ 
Displacement т. teat п Ger 3, MEN, seem; 
Se stb. war saf star saat m тап атп, да sa 
EST TAS каш п mq m ая! 
ern Se کی‎ xe A) WS Аў, whe Ve ) طا‎ 
СА < ah Lm ud W W, V T Yu. 
Qui لاپ‎ л 
Display n. Rei Req: чэт; qvia, gun, 
wets, carn, ан 
WN a at soo ку» ۱ مجارت‎ dafs Д 
Display o. fromm, swz өп, wam, тїт q sein 
чоп, атат SERT, sip Ram, am wç cam п апп! 
Af WG WS 224 لاش با‎ Gk WS af, fo 
WSL GE f be WE tye 
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NOTES 
My Statue ! 

There is a talk in Bombay of spending ten lacs 
of rupees on erecting my statue on a public site. 
I have received several letters criticizing, some 
even fiercely, the proposal as if I were guilty of 
making any such extravagant proposal! It is 
perhaps human nature to make а mountain out of 
a mole hill. Only the wise sift the grain from the 
chaff. In the present case there seems to be a 
foundation for the criticism. I must say that I have a 
dislike even for being photographed; nevertheless, 
photographs have been taken of me. I have let 
artists make models more than once, Notwithstanding 
this inconsistency, I must dissent emphatically 
from any proposal to spend any money on preparing 
a statue of me, more especially at a time when 
people do not have enough food and clothing. In 
Bombay the beautiful, insanitation reigns. There is 
so much overcrowding that poor people are packed 
like sardines. Wise use of ten lacs of rupees will 
consist in its being spent on some public utility. 
That would be the best statue. Money thus wisely 
spent will make an ‘adequate return. Imagine 
how many hungry mouths would be filled 
if the amount was spent on growing more food 
crops ! 

New Delhi, 13-9-47 
(From the original in Gujarati) 


Task before Ministers 

I have before me quite a number of letters 
fiercely criticizing what they consider to be their 
luxurious life, They accuse them too of favouritism, 
even nepotism. I know that much criticism comes 
from ignorance. Ministers should not be sensitive. 
They would take in good part even carping criti- 
cism. They would be surprised if I were to send 
them the letters I receive; probably, they receive 
worse. Be that as it may, the moral I draw from 
them is that the critics expect much more from 
these chosen servants of the people than from 
others in the way of simplicity, courage, honesty 
and industry. In this matter we cannot imitate the 
English rulers of the past, except perhaps in industry 
and discipline. The whole purpose of this note will 
be served if on the one hand the ministers profit 
by valid criticism and the critics learn to be sober 
and precise ‘about their facts. Inaccuracy or 
exaggeration spoils a good case. 

On the train to Delhi, 8-9-47 














M. K. G. 


DR. JOSHI 

Dr. Joshi, the famous surgeon of Delhi, fell a 
victim to communal frenzy on the 8th instant. Delhi 
is today sheltering nearly two lacs of Hindu and Sikh. 
refugees from the Pakistan areas. There are camps 
also for Muslim refugees from shattered areas seek- 
ing shelter from maddened Hindu and Sikh crowds. 
The tales of horrors have poisoned the atmosphere, 
The sufferers are full of anger and a desire for 
revenge. Gandhiji has been crying himself hoarse to 
impress upon the minds of the people that true 
revenge lies in returning good for evil. It is utterly 
wrong to make the Muslims of Hindustan pay for 
the sins of their brethren in Pakistan. 

The mob fury broke out in Delhi on the Sth of 
this month, Dr. Joshi had his hospital in Karol Bagh 
—a Muslim locality, where he shad been serving 
Hindus and Muslims for the last 16 years. Patients 
came to him from all over North India. He was a 
brillant surgeon and had plenty of rich clinical 
material at his hospital. He was anxious that it 
should be used for post-graduate training. His ambi- 
tion was to have in India an institution like the 
Mayo Clinics of America, where he had his surgical 
training. He had even bought land for that purpose 
at Dehra Dun. "Why should the credit for all 
research and vital discoveries go to the West?" he 
used to say. " How did they learn ? We can do the 
same." And if God had given him alonger lease of 
life, he would have done it. 

His one passion in life was surgery and, as he 
put it, the study of human nature and character, 
of which he had ample opportunities in his 
profession. He used to work from 8 a. m. till 6 
p.m. or later without a break. And after that he 
studied medical literature, He was a great humani- 
tarian and not only treated the poor free of charge, 
but provided chem with free food and money for 
return fare from his own pocket. Last year I had 
occasion to visit the hill tribes in Jaunsar Bawar 
near Debra Dun in connection with the medical 
work of the Kasturba Trust. I found in that distant 
corner poor hill folk making anxious enquiries about 
Dr. Joshi. He had come to a nearby State on a 
professional visit sometime before my visit. Finding 
some interesting surgical cases among the poor 
people, he had brought them with him to Delhi, 
treated them and sent them back at his own cost. 
This had naturally made the hill tribes of that 
locality look upon him as a friend and saviour. 

When the trouble broke out in Karol Bagh in 
the neighbourhood of his hospital, a brave man that 
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he was, he came out and went round comforting 
his patients. During his visits he received a bullet 
in his forehead, There are several versions, but the 
likelihood is that it was a deliberate murder. A 
second bullet went through his heart and а third 
through his thigh. Three men were shot dead in 
attempting to remove the dead body, Dr. Joshi’s 
loss is a loss to the nation and to humanity. Let us 
hope that with Dr. Joshi’s death his project for the 
advancement of surgery in India will not be dropped. 
Able men should come forward and work out his 
plan, That will be a worthy memorial to that 
worthy son of India. 


New Delhi, 13-9-47 S.N. 


GANDHIJTS PRESS STATEMENTS 
I 
MAN PROPOSES, GOD. DISPOSES 

“Man proposes, God disposes" has come true 
often enough in my lifetime as it must have 
done in many others’. I knew nothing about the sad 
state of things in Delhi when І left Calcutta on 
Sunday last. On reaching Delhi, I have been 
listening the whole day long to the tale of woe 
that is Delhi today. I saw several Muslim friends 
who recited their pathetic story. I heard enough 
to warn me that. I must not leave Delhi for the 
Punjab until it had regained its former self. 

I inust do my little bit to calm the heated atmo- 
sphere. I must apply the old formula “Do or Die" 
to the Capital of India. I am glad to be able to say 
that the residents of Delhi do not want the sense- 
less destruction that is going on. Tam prepared to 
understand the anger of the refugees whom fate 
has driven from West Punjab. But anger is 
short madness. It can only make matters worse in 
every way. Retaliation is no remedy. It makes the 
original disease much worse. I, therefore, ask all 
those who are engaged in the senseless murders, 
arson and loot to stay their hands. 

The Central Government, the ablest, the most 
courageous and the most self-sacrificing team that the 
Union could produce, have not been in the saddle for 
even a month after the declaration of Indian indepen- 
dence. Tt is criminal and suicidal not to give them a 
chance to set the house in order. I am fully aware 
of the shortage of food. Mob rule is dislocating 
everything making distribution of foodstuffs all but 
impossible. May God restore peace to distracted 
Delhi. 

I would close with the hope that Calcutta will 
fulfil the promise made on my departure and which 
sustains me in the midst of the surrounding madness. 

New Delhi, 9. 
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SANITATION IN REFUGEE CAMPS 
During the day Rajkumari Amrit Kaur took me 
and Dr. Sushila Nayyar to the Irwin Hospital which 
devotes its eriergies only to the treatment of injured 
persons, irrespective of caste or creed. Among the 
patients was a child, hardly five years old, who 


had received a bullet wound. The doctors and 
murses were working under great stress The 
majority of patients were Muslims, as the Hindus 
and Sikhs were transferred to other hospitals. 

L understand from Rajkumari that it was well- 
nigh impossible to supply refugee camps with 
bhandis for attending to the cleaning of the latrines 
and general sanitation. Any infectious disease like 
cholera might break out, I have no doubt whatso- 
ever that the refugees should look after sanitation, 
including latrine cleaning in their own camps and 
should do some useful work with the approval of 
the camp superintendent. There can be no exception 
to this rule, save for persons who are incapable 
of physical exertion. All camps should be models of 
cleanliness, simplicity and industry. 

Daring the day I had a visit from the Pakistan 
High Commissioner, who is an enthusiastic believer 
in communal peace and friendship. I had a visit 
too from Sikh friends twice during the day. They 
were sore about the kirpan order of the Government 
of India. They have promised to give me their 
requirement in writing before I speak to the Govern- 
„ment. They further said that allegations made 
against them were highly coloured. They said they 
could have no quarrel with the Muslims or any other 
communities living in the Union. They were anxious 
to be law-abiding citizens of the State, 

New Delhi, 11-947 
GANDHIJI'S POST-PRAYER SPEECHES 
Calcutta, 31-8-47 

Duty oF THE RICH 

Gandhiji and Shaheed Saheb first met the wealthy 
men — Hindus, Muslims and Europeans at the Grand 
Hotel and appealed to them to find the money 
required for rebuilding the destroyed bustees and 
other buildings. After being there for nearly one hour 
they came to hold the prayer meeting at Baghmari 
Park. In his speech before the moneyed men he 
said that he went to them asa beggar. Somehow or 
other when he began life after his studies he found 
that he had the gift of begging from the rich and the 
poor alike. He hoped that his appeal would not go 
in vain. There were two ways of rebuilding and 
rehabilitation — either the Government or the rich 
men of Calcutta had to find the money. He held 
that if the Government found the funds, it would 
carry no merit. But if the moneyed men took up 
the duty, it carried double merit. They, as citizens, 
would have! of their own free will discharged their. 
duty and it would be a substantial proof of real 
friendship between the communities. 

The spectacular meetings were, no doubt, 
necessary, but they were not all. That which led to 
permanent friendship was contented rehabilitation. 
All parties, all groups had to do their duty in the 
direction. For the purity of hearts it was necessary 
to forget the past. Forgetfulness properly 
ated was a great gift. It was a rich gift 
bestowed upon man by the Maker, The rich men 
would not be able to put their hands into their 
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pockets if they had not the faculty for forgetting 
the past. He asked the rich mien, after Shaheed Saheb 
and he had withdrawn, to sit together and not to 
leave the hotel till they had come to a wise decision. 
Mustims’ боор WORK 

"Then the party drove to Baghmari Park where 
the prayer meeting was to be held. After prayer 
Gandhiji said that as he had addressed the meeting of 
the wealthy men, he did not propose to say much to 
the audience, He was glad to be informed by Kamal 
Babu, their M. L. A, that there was now perfect 
friendship between the two communities and that 
the evacuees were ready to return. The great 
obstacle was that the factories where they were 
earning their livelihood had not started working. 
The Muslim neighbours had undertaken to renovate 
the evacuated premises. If all the information 
was cent per cent true, the truth will work its 
way into the whole of the affected parts of Calcutta. 
He informed the audience that he proposed to 
leave for Noakhali on Tuesday. If Shaheed Saheb 
too could accompany him at the same time, he 
would do so. He did not propose to stay in Noakbali 
for long and hoped to return to Calcutta to finish 
the work that had begun under happy auspices. 
Meanwhile, he hoped that the work of rehabilita- 
tion would be continued with double speed. It did. 
not admit of delay if there was to be lasting peace. 
Calcutta, 6-9-47 

Gandhiji referring to the Deputy Mayor's speech 
said that the word farewell was misapplied. He 
had made his home in Calcutta among the Muslim 
friends in Beliaghatta and not in Sodepur Khadi 
Pratishthan which was his permanent home. He 
would not even allow Hemprobha Devi and her 
co-workers to come to his new abode for looking 
after him. He said that he would be satisfied with 
what Muslim friends gave him in the shape of service. 
He had made no mistake, He was in the habit 
of living comfortably in Muslim homes in South 
Africa. 






SHAHEED SAHEB 

He then referred to the martyrdom of Sachin 
Mittra and Smritish Banerjee, He was not sorry. 
Such innocent deaths were necessary to keep the 
two communities together. Let them not make the 
mistake that such martyrs were to be found among 
Hindus only. He could cite several instances of 
Muslims who had lost their lives in the act of 
protecting Hindus. He had similar personal experi- 
ences in life. There was evil and good among all 
communities and climes. That brought him to 
Shaheed Saheb about whom he had many Hindus 
coming to him, and many letters from them to 
the effect that he was a fool to have accepted 
Shaheed Saheb as his associate in the task. He must 
say that he was no fool, He knew what he was doing. 
He had nothing to do with what Shaheed Saheb had 
done in the past. But he ( Gandhiji) was there to 
testify that he (Shaheed Saheb) had given his full 
co-operation all the precious days they were together. 
‘He was free to confess that without his valuable help 
they would not have found him (Gandhiji) working 





in their midst. It was an insult to intelligence to think 
that there could be any base motive behind the 
work into which he had thrown himself with bis 
whole heart. He had a palatial house and a brother 
whom he regarded as superior to him in talent. He 
had another whom Gandhiji had the pleasure of 
knowing in London at the Round Table Conference 
and who was Vice-Chancellor of the Dacca 
University. His uncle Sir Abdulla was the author 
of the Sayings of the Prophet. If they distrusted 
the motives, they would be vastly mistaken. 
Neither they nor anybody else had any right 
to question a man's motives, The speaker said 
that he would not like his motives to be 
judged against his action to the contrary. That 
was the only right way to get on with people: 
They should know that he had been condemned 
to their knowledge as enemy No. 1 of Islam and 
that in spite of his protestations to the contrary 
Would the audience, therefore, like the Muslims 
never to accept his actions at their worth ? 

Lastly, let them consider the awful consequence 
of such distrust. It might ruin the present unity and 
thus jeopardize what probably was the only chance 
of saving the Punjab from fratricidal strife. 

He then referred to the Shanti Sena and other 
organizations which were doing strenuous work to 
preserve peace, Women had come forward to do 
their bit. The students had excelled themselves in 
their devotion to the cause of communal amity. 
Some young men had brought their unlicensed arms 
including sten guns, hand-grenades and other less 
destructive weapons. He thanked them for their 
courage in bringing them to him. He hoped that 
the good example would be copied by all possessors, 
Hindus and Muslims, of unlicensed arms. It would 
be a proof of mutual trust and trust in God. He 
was assured by the Chief Minister that those who 
delivered up such arms within a given date (the 
shorter the better) would be thanked for their 
open help in the work of peace and that no punish- 
ment would be inflicted on them, now or hereafter, 
for what was undoubtedly an offence, He asked, 
therefore, all such possessors to deliver these to 
the authorities or to their friends, to be delivered 
to the authorities. 

He congratulated the Corporation staff which 
the Deputy Mayor told him, had worked the whole 
night for completing the arrangements for the 
meeting which was so well attended in spite of the 
rains. 

Last of all, he told them that by breaking the 
fast only after one day's absence of strife, on the 
strength of the pressure of friends drawn from all 
communities in Calcutta and outside, he threw the 
burden on them of preservation of peace at the 
cost of their lives, Let them not be guilty of having, 
though unwittingly, brought about his death by 
the abrupt end of the fast. He could have, as 
they might have, waited for some days to enable 
him to gauge the situation for himself; but he 
could not properly do so in the face of the 
earnestness of friends, say like Shri N. C, Chatterjee, 

(Continued on р. 333). 
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TAKE CARE 
(By M. К. Gandhi) 


Unless the Governments and their Secretatiats 
take care, the English language is likely to usurp 
the place of Hindustani, This must do infinite harm 
to the millions of India who would never be able 
to understand English. Surely, it must be quite 
easy for the provincial governments to have a 
staff which would carry on all transactions in the 
provincial languages and the inter-provincial langu- 
age, which, in my opinion, can only be Hindustani 
written in nagari or urdu script. 


Every day lost in making this necessary change 
is so much cultural loss to the nation. The first 
and foremost thing is to revive the rich provincial 
languages with which India is blessed, It is nothing 
short of mental sluggishness to plead that in our 
courts, in our schools and even in the Secretariats, 
some time, probably a few years, must lapse before 
the change is made. No doubt a little difficulty will 
be felt in multi-lingual Provinces, as in Bombay 
and Madras, until redistribution of Provinces takes 
place on the linguistic basis. Provincial Governments 
can devise a method in order to enable the people 
in those Provinces to feel that they have come 
into their own. Nor need the Provinces wait for the 
Union for solving the question, whether for inter- 
provincial speech it shall be Hindustani written in 
either nagari or urdu script or mere Hindi written 
in nagari. This should not detain them in making 
the desired reform. It is a wholly unnecessary 
controversy likely to be the door through which 
English may enter to the eternal disgrace of India. 
If the first step, thatis, revival of provincial speech 
ап all public departments takes place immediately, 
that of inter-provincial speech will follow in quick 
succession. The Provinces will have to deal with 
the Centre, They dare not do so through English, 
if the Centre is wise enough quickly +o realize that 
they must not tax the nation culturally for the sake 
of a handful of Indians who are too lazy to pick 
up the speech which can be easily common to the 
whole of India without offending any party or 
section. My plea is for banishing English as a 
cultural usurper as we successfully banished the 
political rule of the English usurper. The rich 
English language will ever retain its natural place 
as the international speech of commerce and 
diplomacy. 


New Delhi, 11-9-47 


BIHAR FOR BIHARIS AND INDIA 


(By М. K. Gandhi) 

Bihar is undoubtedly for Biharis but it is also 
for India. What is true of Bihar is equally true of 
all the provinces in the Union. No Indian can 
be treated as a foreigner in Bihar as he may be 
treated in Pakistan of today and vice versa. It is 
necessary to bear this difference in mind if we are 
to avoid difficulties and heart-burn. 

Though then every Indian of the Union has a 
right to settle in Bihar, he must not do so to oust 
the Biharis. If the qualification was not actively 
operated, it is possible to conceive such an inrush 
of non-Bihari Indians as to flood out the Biharis. 
We are thus forced to the conclusion that a non- 
Bihari who settles in Bihar must do so to serve 
Bihar, not to exploit it after the manner of our 
old masters. 

This way of examining the proposition brings us 
to the question of the zamindars and the ryots. 
When a non-Bihari enters Bihar for the sake of 
making money, he will in all probability do so to 
exploit the ryot in league with the zamindars. If 
the zamindars really became the trustees of their 
zamindari for the sake of the ryots, there never 
could be an unholy league as has been here con- 
ceived. There is the difficult zamindari question 
awaiting solution in Bihar, What one would love to 
see is proper, impartial and satisfactory understanding 
between the zamindars, big and small, the ryots 
and the Government so that whemthe law is passed 
it may not be а dead letter nor need force be used 
against the zamindars or the ryots. Would that all 
changes, some of which must be radical, take place 
throughout India without bloodshed and without 








force! So much for the new-comer from the other 


provinces of India. 

What about the services? It seems that if the 
provinces are all to make equal progress in all 
directions, the services should be largely confined 
to the inhabitants of the province concerned for 
the sake of India as a whole. No province and no 
tribe or clan can be kept backward if India is to 
stand up erect before the world. It will never do 
so through its arms of which the world is sick, It 
must shine through its innate culture expressed 
in every citizen's life and in the socialism I 
have recently described in these columns. That 
means elimination of all force for the sake 
of popularizing one's doctrines or schemes. A thing 
which is truly popular rarely, if ever, requires force 
save that of public opinion to make itself acceptable 
to all. Therefore, the ugly scenes of violence by 
individuals witnessed in Bihar and Orissa and 
Assam should never have been, Popular govern- 
ments are functioning to redress any irregularity or 
encroachment by persons from other provinces. 
The provincial governments are bound to give full 
protection to all the comers from outside their 
provinces. " Use what you consider yours so as not 
to injure others," is a famous maxim of equity. It 
is also a grand moral code of conduct, How appo- 
site today ? 


September 21, 1947 
2 


HARIJAN 


333 





Hitherto I have dealt with the question of new 
arrivals. What of those who were on the 15th of August 
in Bihar —some in Government employment and 
some otherwise employed ? So far as I can see, they 
should be on the same footing as the Biharis unless 
they make another choice; Naturally, they should пог 
form a separate colony as if they were foreigners 
“Live in Rome as the Romans do,” is a sound 
commonsense maxim so long as it does not 
apply to Roman vices. The process of progressive 
blending must be one of rejecting the bad and 
absorbing the good. As a Gujarati in Bengal, T must 
quickly absorb all that is good in Bengal and never 
touch that which is bad; I must ever serve Bengal, 
never selfishly exploit it. The bane of our life is 
our exclusive provincialism, whereas my province 
must be co-extensive with the Indian boundary so 
that ultimately it extends to the boundary of the 
earth, Else, it perishes. 

On the train to Delhi, 8-9-47 


PROHIBITION OF INTOXICANTS 
(By М. К. Gandhi) 

This is the fittest time for this reform. There is 
a people's Government. Both parts of India including 
the Indian States are ready for the reform. All 
over the two parts there is a shortage of foodstuffs 
and clothing. Dare one think of indulging in 
intoxicants—drinks or drugs—when people are on 
the borderland of starvation and nakedness? The 
money spent on wines and opiates is not only a 
waste, but it adds to it loss of self-control. One 
labouring under the influence of intoxicants will do 
things which he will never do in a sober state. 
Thus from every point of view prohibition is a 
vital necessity. 

We cannot eradicate the evil merely by passing 
laws, The addict will manage to satisfy his craving 
anyhow. Those carrying on the black trade will 
not readily give it up. 

Therefore, the following steps will haye to be 
taken simultaneously in order to make a success of 
the reform: 

1. Passing of the requisite law. 

2, Educating public opinion, 

3. Opening at the same place as grog shops 
refreshment rooms selling harmless drinks and 
providing innocent entertainment in the form 
of books, newspapers, games etc. 

4. The income from the sale of intoxicants 
should be spent on cultivating public opinion in 
favour of prohibition. 

It is criminal to spend the income from the sale 
of intoxicants on the education of the nation's 
children or other public services. The Government 
must overcome the temptation of using such revenue 
for nation-building purposes. Experience has shown 
that the moral and physical gain of the abstainer 
more than makes up for the loss of this tainted 
revenue. If we eradicate the evil, we will easily 
find other ways and means of increasing the 
nation’s income. 

On the train to Delhi, 89-47 
(From the original in Gujarati) 


GANDHIJIS POST-PRAYER SPEECHES 
( Continued from p. 331) 
the President of the Hindu Mahasabha, Shaheed 
Saheb and others too numerous to mention, but he 
threw all the greater weight on the shoulders of 
all Calcutta citizens and sojourners. What they 
wanted was not peace imposed by the Government 
forces but by themselves. If unfortunately it was 
broken, there would be no alternative but a fast 
unto death. He could not, like a child, play with 
them and each time say, he was going to break 
his fast if they resumed sanity. He made that 
solemn declaration for Bihar, then for Noakhali 
and now for Calcutta. As his life was made, he 
had no other alternative. If God willed that he 
should still do some service, He would bless all 
with wisdom to do the right thing in the matter. 
Consider the consequence of Calcutta remaining 
sane. It must mean the automatic sanity of all 
Bengal, East and West. It meant also Bihar and 
consequently the Punjab where God was sending 
him, and if the Punjab came to its senses, the 
rest of India was bound to follow. So may God 
help them all. 
New Delhi, 10-9-47 
CITY OF THE DEAD 

Though the audience owing to the curfew was 
small, Gandhiji spoke for the whole of Delhi. He 
said that when he reached Shahadra he found 
Sardar Patel, Rajkumari and others to receive him. 
But he missed the usual smile on the Sardar's lips 
and his apt jokes. The police and the public whom 
he met on alighting from the train reflected the 
gloom he noticed around him. Had jovial Delhi 
suddenly become a city of the dead? Another 
surprise was in store for him. Не was taken not to 
the Bhangi Colony where he delighted to stay, but 
to the palatial Birla House, Though the cause of it 
hurt him, he was glad to find himself in the house 
where he had often stayed before. Whether he 
stayed among the Valmiki brethren or in the Birla 
House, he was the guest of Birla Brothers. Their 
men looked after him in the Bhangi Colony with 
single-minded devotion. The cause of the change was 
not the Sardar. He could never be guilty of weak- 
ness so as to fear for his safety in the Valmiki 
Colony, It was his delight to live in the midst of 
the bhangis, though through the New Delhi Com- 
mittee’s fault he could not live actually in the 
houses in which the bhangis were packed like 
sardines, 





THE REFUGEE PROBLEM 

The cause of the change this time was the 
fact that the premises he occupied were being used 
for the refugees whose need was infinitely greater 
than his. Was it not to their shame аз а nation 
that there should be any refugee problem at all? 
Quid-e-Azam Jinnah, Liaquat Saheb and other 
Pakistan leaders had proclaimed in common with 
Pandit Nehru and Sardar Patel that the minorities 
‘would be treated in the respective dominions with 
the same consideration as the majorities. Was this 
said by each to tickle the world with sweet words 
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or was it meant to show the world that we meant 
what we had said and that we would die in the 
attempt to redeem the word. If so, he asked why 
were the Hindus'and Sikhs and the proud Amils 
and Bhaibunds driven to leave Pakistan which was 
their home ? What had happened in Quetta, Nawab- 
shah and Karachi? The tales that one heard and 
read from Western Pakistan were heart-breaking. 
Tt would not do for either party to plead 
helplessness and say that it was all the work 
of gomdas. Each dominion was bound to take full 
responsibility for the acts of those who were living 
in either dominion. “Theirs was not to reason 
why, theirs was but to do and dic." No longer did 
they work willynilly under the crushing weight of 
imperialism. But it could neyer mean that there 
was now to be no rule of law if they were to face 
the world squarely in the face. Were the Union 
ministers to declare their bankruptcy and shame- 
lessly own to the world that the people of Delhi or 
the refugees would not cheerfully and voluntarily 
obey the rule of law? He would like the 
ministers to break in the attempt to wean the 
people from their madness rather than bend. The 
speaker's voice was very low throughout but he 
went on to give an account of his tour through 
Delhi which looked Ике a city of the dead. He 
incidentally mentioned that even in the house he 
lived in, there was neither fruit nor vegetables to 
be had. Was it not a shame that по vegetables 
were to be had in Subzimandi bécause some Muslims 
had opened fire with a machine-gun and otherwise? 
In his wanderings he heard complaints that the 
refugees were without rations. What was issued 
was not worth eating, If the fault was of the 
administration, it was equally of the refugees who 
had paralysed even necessary activities, Why did 
they not realize thar they harmed themselves? If 
they trusted the Government to secure redress 
for all their legitimate grievances and acted as law- 
abiding citizens. he knew, as they should know, 
that most of their difficulties would be over. 

He paid a visit tothe Meo Refugee Camp near 
the Humayun Tomb. They said that they were 
driven out from Alwar and Bharatpur States, He 
was told that they had no food save what was 
sent to them by Muslim friends, He knew that the 
Meos were easily excitable and could cause trouble. 
The remedy was certainly not to pack them off to 
Pakistan unless they wanted to go there, but to 
treat them as fellow human beings demanding treat- 
ment for their weaknesses like any other disease. 

He then went to the Jamia Millia in whose shaping 
he had played a vital part. Dr. Zakir Hussain was 
his dear friend. The doctor described his experiences 
certainly in sorrow but without bitterness. Just a 
short time ago he had to go to Jullunder. He 
would have been done to death by angry Sikhs for 
the crime of being a Muslim but for the timely 
aid of a Sikh Captain and a Hindu railway employee. 
He gratefully related this experience. Imagine the 
fact that this national institution where several 
Hindus had studied was in fear of receiving 


attention from angered refugees and their abettors. 
He saw over 100 refugees accommodated somehow 
in the Jamia premises. He hung his head in shame 
as he heard the sorry recital of the refugees" 
difficulties. He then went to the Diwan Hall 
Refugee Camp, the Wavell Canteen Camp and 
Kings Way. He met there Sikh and Hindu refugees. 
They could not quite forget his past services to 
the Punjab. But some pardonably angry faces 
were in all these camps. He was accused of 
hardness of heart towards the Hindus. He had 
not suffered as they had. He had not lost his dear 
ones as they had, nor had he, like them, been 
rendered homeless and penniless. How could he 
console them by saying that hç had stayed in 
Delhi to do what he could in assisting to make 
the Capital of India return to normality? He could 
not bring back the dead ones. But death was a 
Blessing bestowed by the Creator on all life, human 
and sub-human. The difference lay in the time 
and the manner, Right conduct was the only right 
way of life which made it bearable and even lovely. 
A TRUE SIKH 

A Sikh friend had seen him during the day. He 
said that though he was born a Sikh, he could not 
claim to be one in the light of the Granth Saheb. 
The speaker asked him whether he knew any such 
claimant. The friend could not think of any. Then 
Gandhiji quietly put in his claim. He claimed to 
be attempting to live as a Sikh in terms of the 
Granth Saheb. Time was when in the Nankana 
Saheb he was accepted as a true friend of the 
Sikhs. Guru Nanak made no distinction between a 
Muslim and a Hindu, For him the whole humanity 
was one. Such was his (Gandhiji's) Sanatan Hindu 
Dharma. As such he claimed also to be a Muslim. 
He recited the great Muslim prayer on the oneness 
of God and His all-protecting power day and night. 

He asked all the refugees to live truly, fearlessly 
and at the same time without malice or hatred 
towards anybody. Let them not throw away the 
golden apple of dearly-won freedom by hasty and 
thoughtless action in the moment of anger. 

New Delhi, 12-9-47 
NEWS FROM N. W. F. P. 

Gandhiji began his prayer address this evening 
by expressing his infinite sorrow at the disturbing 
news that was coming through from the Frontier 
Province. He knew that province well. For weeks he 
had toured there and lived under the roof of the 
Khan Brothers in perfect safety. It pained him 
beyond measure, therefore, to have been shown a 
telegram during the day from Shri Girdhari Lal 
Puri, an ex-minister saying that he and his wife, both 
good workers, should be rescued at once. Such news 
made him hang his head in shame and it was up 
to the Government today in power and the Qaid- 
e-Azam to see to it that all the Hindus and the 
Sikhs were as safe there as the Muslims, 

ANGER Is SHORT MADNESS 

While deploring the sad happenings in the 
N. W. F, P., however, Gandhiji impressed on the 
audience that anger was not going to lead them 
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anywhere. Anger bred revenge and the spirit of 
revenge was today responsible for all the horrible 
happenings there and elsewbere. What good will it 
do the Muslims to avenge the happenings in Delhi 
or for the Sikhs and the Hindus to avenge cruelties 
оп their co-religionists in the Frontier and West 
Punjab? If a man ora group of men went mad, should 
everyone follow suit? Gandhiji warned the Hindus 
and the Sikhs that by killing and loot and arson 
they were destroying their own religions. He claimed 
to be a student of religion and he knew that no 
religion taught madness. ‘Islam was no exception. 
He implored them all to stop their insane actions 
at once. Let not future generations say that you 
lost the sweet bread of freedom because you could 
not digest it. Remember that unless you stop this 
madness the name of India will be mud in the eyes 
of the world. 
FORGET THE PAST 

Gandhiji talked of his visit to the beautiful 
Jumma Masjid second to по mosque in the world. 
Tt pained him to see Muslim men and women there 
in deep distress. He tried to comfort the sufferers 
by saying that death had to come to all. It was 
no good weeping for the dead. [c would not bring 
back the dead. It was up to everyone to save the 
future of this great land, Many Muslim friends 
came to see him daily, He advised them to state 
their position frankly and fully. He was sorry that 
the lives of Muslims should be in danger in Delhi 
or any part of India. It was a bid tragedy, Gandhiji 
implored them to listen to an old man who had 
been through many experiences during his long life. 
He was absolutely convinced that to return evil 
for evil led nowhere. To return good for good was 
no virtue, The true way was to return good for 
evil. Many Muslim friends would like to help. But 
it was impossible to requisition their active services 
in Delhi today. 

In soul-stirring words Gandhiji appealed to the 
Sikhs, the Hindus and the Muslims to forget the 
past, not to dwell on their sufferings but to extend 
the right hand of fellowship to each other and 
determine to live at peace with each other. 
Muslims must be proud to belong to the Indian 
Union, they must salute the Tri-Colour. If they 
were loyal tothejr religion no Hindu could be their 
enemy. Similarly the Hindus and the Sikhs must 
welcome peace-loving Muslims in their midst. He 
had been told that the Muslims bere were in 
possession of arms. They should surrender these 
at once and the Government here should take no 
action against them. The Hindus and the Sikhs must 
do likewise. He had also been told that the West 
Punjab Government was arming the Muslims. If 
this was true, it was wholly wrong and would in 
the long run lead to their own destruction. It 
should cease forthwith. No one anywhere should 
have unlicensed arms. 

Gandhiji begged of them all to bring about 
peace quickly in Delhi so that he might be able 
to proceed to both East and West Punjab, He 
had only one mission and his message was the 





same for everyone. Let it be said of them that 
the inhabitants of Delhi had gone mad temporarily 
but that sanity had now returned. Let them allow 
their Prime Minister and Deputy Prime Minister 
to hold up their heads again. Today they were 
bowed in shame and sorrow. They had a priceless 
heritage. Let them remember that it was a joint 
one. It was their duty to guard it and keep it 
unsullied. 
RASHTRIYA SEVA SANGHA 
In conclusion Gandhiji referred to his and 
Dr. Dinshaw Mehta's talk with the Guru of the 
Rashtriya Seva Sangh. He (Gandhiji) had been 
told that the hands of this organization too were 
steeped in blood. The Guruji assured him that this 
was untrue, Their organization was enemy, to no 
man. It did not stand for the killing of Muslims. 
All it wanted со do was to protect Hinduism to the 
best of its ability, It stood for peace and he had 
asked Gandhiji to make his views public. 
New Delhi, 13-9-47 
TRUST THE GOVERNMENT 
At the outset, Gandhiji referred to the days in 
1915 when he lived under the late Principal Rudra’s 
roof. He was as staunch a Christian as he was a 
son of India. It was he who brought Gandhiji in 
contact with the late Hakim Saheb and Dr. Ansari, 
both of whom looked upon Hindus, Muslims and 
other Indians with even affection and regard. He 
knew that thousands of poor Hindus received free 
treatment from Hakim Saheb. He was without doubt 
the loved Sardar of all Delhi. Were these men to 
be classed as unworthy ? It was a matter of shame 
that Dr. Ansari’s daughter Zohra and her husband 
Dr. Shaukatullah Khan should have to abandon 
their home and live in a hotel for fear of the 
Hindus and the Sikhs. He was free to confess that 
he would lose all interest in life if Muslims who 
had produced such men could not live with perfect 
safety in the Union, It was suggested to him that 
the Muslims were all fifth columnists in the Union. He 
declined to believe in that sweeping condemnation. 
There were four and a half crores of Muslims in 
the Union. If they were all so bad, they would dig 
the grave of Islam. The Qaid-e-Azam had asked 
the Muslims of the Union to be loyal to it, Let 
people trust their Government to deal with traitors. 
They must not take the law into their own hands, 
Gop Is THE REFUGE OF ALL 
Gandhiji then reported to the prayer audience 
that he was able to visit only one refugee camp 
and that in the Old Fort. It contained many Muslim 
refugées. As his car passed through the crowd, 
many more refugees seemed to be coming. Though 
the crowd was large and the commandant was 
absent, Gandhiji insisted on saying a few words 
of cheer to the refugees. The Muslim workers 
requested the crowd to sit down and give a patient 
hearing to the speaker. They sat down and only 
those on the fringe kept standing, There was anger 
in their looks. The Muslim volunteers reasoned 
those into silence who were insistent on ejaculations, 
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He had not much to say. He rested of Desgmiesthg tank was dry, He did not inquire where the 


Chamanlal'syshoulders and asked him to repeat m 
his loud voice the few sentences he pronounced in 
his feeble voice. He urged them to be calm and 
shed anger. He said that God was the refuge of all, 
not man, however highly placed he may be. God 
would make right what man spoiled. On his part 
he promised not to rest till peace again ruled Delhi 
as it did before many men of both the communities 
had gone mad, 
Dury OF THE Two Dominions 

During day he : had seen many Muslim and 
Hindu friends. It was the same sad tale of woes 
whether recited by Hindu sufferers or Muslim. It 
was a shame for both. He claimed to be the equal 
servant of all. He wished they could unitedly make 
up their minds that transfer of population was a 
fatal snare. It meant nothing but greater misery. 
The solution lay in both living in peace and friend- 
ship in their own original homes. It would be 
madness to make the present estrangement into 
permanent enmity. It was the bounden duty of each 
Dominion to guarantee full protection to their 
minorities. Let the two thrash the question out 
among themselves or if need be fight «it out and 
make of themselves the laughing stock of the world. 

Gandhiji missed, therefore, in the Qaid-e-Azam's 
fervent appeal for funds for the Muslim evacuees 
from the Union, any reference to the misdeeds of 
the Muslims in Pakistan. He pleaded for a frank and 
bold acknowledgment by the respective Govern- 
ments of the misdeeds of their majorities. 

ASAF ALI SAHEB 

Lastly, Gandhiji wished to refer to a vague 
insinuation against Asaf Ali Saheb, their Ambassador 
in America. He had been a Congressman ever since 
he had known him. He was a friend of the late 
Hakim Saheb and Dr. Ansari, as he is of the 
Maulana Saheb, who was Congress President 
for many years and had always been known as a 
staunch nationalist. He knew thar Asaf Saheb was 
not recalled from America, but that he had come 
to consult the Prime Minister on many important 
questions. It was a matter of shame that such 
Muslims should not feel at ease with every Hindu 
and Sikh. Te was wrong that a single Muslim should 
feel unsafe in Delhi, his Capital. 
New Delhi, 14-9-'47 

OUR DEGRADATION 

Gandhiji said that he went to two Muslim 
refugees’ camps in Idgah and opposite. No Muslim 
bore an angry look, They seemed to be poor. There 
was a very old man who was mere skin and bone. 
Every rib was to be seen. He was stabbed in 
several places. By his side was а woman equally 
injured. Though not so old, she was in a dilapidated 
condition. He hung his head in shame when he 
saw them. For him all men and women were the 
same, no matter what religion they professed. 

SANITATION OF REFUGEE CAMPS 

Then he observed the insanitation of the camps. 

They were filthy beyond description. In the Idgah 


„.xefugees could get their water from. The inmates 
performed natural functions anyhow. If he was the 
camp commandant and the military and the police 
were under him, he would take up the shovel and 
the pickaxe himself and ask the help of the 
military and the police to do likewise and then 
ask the retugees to follow suit so that the camps 
would be ina perfectly sanitary condition. As it was, 
the ground itself was a rubbish heap on which no 
human being should be asked to live before it was 
thoroughly cleaned out. lt required no money, it 
required а little forethought and the possession of 
a sanitary sense waich would refuse to tolerate 
insanitation. The Hindu camps were no better on this 
score. Insanitation was a national defect or better 
still a vice of which as a free nation the sooner 
they got rid the better it was for them. 

DUTY ОР THE GOVERNMENTS AND THE PEOPLE 

From these camps his thoughts turned to the 
cause of this dislocation on a scale which arrested 
the progress of the nation. Why were so many 
Hindus and Sikhs coming away from the Western 
Pakistan provinces? Was it a crime to be a Hindu 
ог a Sikh? Or were they coming away out 
of sheer cussedness? Or was it a punishment for 
what their confreres had done in the East? Then 
he thought of the Union, Why were the Muslims of 
Delhi frightened into leaving their homes? Had 
both the Governments broken down? Why did the 
populace ignore its Government ? The Muslims had 
unlicensed arms. There was the Government to see 
to it that those arms were taken away from the 
unlawful possessors. If they were incompetent, they 
were to give place to better men. The Government 
was what they, the people, made it. It was wholly 
wrong and undemocratic for individuals to take the 
law into their own hands. This lawlessness boded 
no good for India whether it was rampant in Paki- 
stan or the Union. He was in Delhi to 'do or di 
He had no desire to witness the mad fratricide, 
this national suicide, their betrayal of their own 
Government. May God help them to regain their 
lost sanity ! 
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THE VICIOUS CIRCLE 

Gandhiji visited Wah Camp near Rawalpindi on 
his way back from Kashmir on the 5th of the last 
month, The refugees there were insistent that they 
should be removed to the Indian Union before the 
15th of August, when Pakistan would be a reality. 
They were convinced that they could not live in 
safety and honour in Pakistan. Gandhiji pleaded 
with them to be calm and not to give way to panic, 
Не was of the opinion that once Pakistan was a 
reality, repetition of lawlessness would be unlikely. 
What had happened in Rawalpindi, Lahore and 
other places was dreadful, but at that time there 
was no popular ministry in the Punjab, He said that 
һе would have liked to stay with them himself till 
the 15th of August, but he was under promise to 
reach Bengal before that date. Therefore, he asked 
me to stay there instead of him. I could leave the 
camp any day after the 15th and join him. 

T stayed there fully convinced that it was wrong 
for the Hindus and Sikhs to flee from Pakistan. 
They had inhabited that land from generations and 
were entitled to live there. If Indians could fight 
for their rights in South Africa, were they to 
relinquish their homes in Pakistan? 

T placed my ideas before the refugees. Some 
appreciated them, some were resentful. They were 
not prepared to live the life of hostages, they 
said. They would rather be beggars in the Indian 
Union than be big landlords in Pakistan, where even 
the honour of their womenfolk was not safe. 1 
tried fo impress upon them that the right thing for 


us would be to die in defence of our honour rather 
than be bullied out. 


T visited a few villages from where the people 
had fled, In one village the Muslim landlord had 
given protection to the minority community and had 
nipped the trouble in the bud. There had been only 
three deaths and a few houses had been burnt. I 
was told that the Hindus would be welcome if they 
came back. But in some other villages they were 
not wanted back. [ was puzzled as to what to say 
to the people under the circumstances. The Deputy 
Commissioner came and assured me that the refugees 
would be quite safe and soon rehabilitation would 
become possible. 

Bur the trouble started again in spite of the 
efforts of the Deputy Commissioner to control the 
situation. East Punjab was reported to be avenging 
Rawalpindi and the whole of West Panjab flared 
up to avenge the happening in East Punjab. The 
vicious circle has been going on for the last one 
year. Trouble broke out in Calcutta on the 16th of 


August last year. Noakhali, we were told, was the 
revenge of Calcutta, Bihar avenged Noakhali with 
а vengeance. As a result came the massacre and 
untold brutalities of Rawalpindi and N. W. F. P. 
Thus did the circle of revenge continue to grow 


wider, If it is not stopped at some stage, it 'might 
engulf the whole of Indi 


By the time I was to leave Wah Camp, life had 
become most uncertain there. It was not possible 
to leave them then, More refugees started pouring 
in. They were attacked on the way and many of 
them including women and children arrived in a 
terrible condition. My faith was shaken, No longer 
could I tell the refugeesin the camp that they must 
not think of leaving Pakistan. There were stories 
about the partisan behaviour of the police and the 
military and a young Muslim officer of nationalistic 
views told me that there was much truth in tha 
I had to acknowledge defeat and write to respon- 
sible quarters in the Indian Union pleading for 
speedy evacuation of the Wah Camp. 

Towards the end of August, one refugee train 
which had gone full of Muslim evacuees to Rawal- 
pindi brought away 1700 non-Muslim refugees from 
‘Wah Camp and aeroplanes started bringing away 
a few hundreds everyday. 

In the meantime Gandhiji had been working the 
miracle in Calcutta and had apparently established 
peace there. Our only contact with the outside 
world at Wah Camp was the radio. [t gave news 
of happenings of East Punjab only. Not a word was 
said about the happenings in West Punjab. Ic 
distressed the non-Muslim refugees. The news of 
Gandhiji's fast perturbed everybody, and induced 
the refugees to permit me to leave the camp, parti- 
cularly in view of the fact that evacuation of the 
camp had already started. 

I left West Punjab by an aeroplane bringing 
refugees to Delhi, and from there proceeded to 
Calcutta. Gandhiji’s fast had come to an end by 
the time I reached there. I was seeing him after 
a month, He was weak but cheerful, and there 
was an atmosphere of hope and goodwill between 
the two communities all around him in contrast 
to the bitterness and despair in the Punjab. The 
Hindus and the Muslims had both become sick of the 
strife that had been going on off and on for over 
a year in Calcutta and it was sweet to be in peace 
once again, There were many sceptics who felt it 
was just a temporary phase. It was only the 
Hindus who had surrendered their weapons to 
Gandhiji, they said. Not a single Muslim had 
surrendered arms. That showed that they were 
not sincere. Gandhiji brushed aside these arguments 
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“Trust begets trust’ is the maxim he always acts 
upon. Human nature is essentially good. Te wants 
peace. The Muslims would surrender arms, he saîd 
Moreover the Government was there to punish 
law-breakers. Let one side at least be correct. 

He had said that he would fast unto death” if 
there was a repetition of insanity in Bihar. When he 
delayed his departure for Noakhali and stayed on 
in Calcutta at the request of Muslim friends, be 
said the same thing for Noakhali And now he 
repeated the pledge with regard to Calcutta. If 
the peace in Calcutta proved short-lived and there 
was a flare up of communal frenzy once again, 
he would undertake a fast unto death, wherever 
he was, he said. All this made friends anxious. 
Will he survive all this? But he has always lived 
for peace and has placed himself entirely їп the 
hands of God. He does not wish to live in the 
midst of the hatred one sees everywhere, "Either. 
1 quench the flames or perish in the attempt,” he 
has solemnly declared. 

I had the feeling that on hearing the news that 
1 brought him from West and East Punjab, he 
would agree that there was no way to avoid 
exchange of population. But I was disillusioned. He 
was unshaken im the belief that it was an utterly 
wrong step, The division of India had been a wrong 
step. It could not be righted by another wrong 
step. The minorities should stay where they were 
and bravely face death if it became inevitable. In 
the meantime ir was the duty of the Governments 
on both sides to ensure the protection of the 
minorities, It- was no use saying they had no control 
over the people. They should perish in the attempt, 
if need be. He left Calcutta for the Punjab on the 
7th September to help to put a stop to anarchy 
there if he could possibly do so. 

On his way to the Punjab, he came to Delhi, 
to find it enveloped in the flames of communal 
frenzy. And as is his wont, he has decided to stay 
here till peace is established in the city. He has 
been visiting the Hindu and Muslim refugee camps 
in Delhi almost everyday. The Hindus are angry 
with him becatise they feel that he is partial towards 
the Muslims Most of the Muslims, on the other 
hand, feel that he is a Hindu after all and must 
be partial towards them, He quietly puts up with 
the angry looks and words of both and calmly 
tells them their duty. They must not take the law 
into their own hands. They should give a chance 
to their Governments to right the wrong. lf retalia- 
tion and violence must rule the day, let there be 
a regular war, but this savagery must cease on 
either side, As for him he is convinced that the 
only trus law of life is to return good for evil 
Will either side listen zo him ? 

Indians must realize that the result of the 
present anarchy can only be a return of slavery of 
a far worse type than before. “I do not wish to 
live to see that day,” says Gandhiji and his anguish 
is shared by many. We have made tremendous 
sacrifices to win freedom. Is it too much to sacri- 
fice the desire for revenge for the sake of that 
hard-won freedom ? 
New Delhi, 15-9-47 
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GANDHIJIS POST-PRAYER SPEECHES 
New Delhi, 15-9-47 
HEART SEARCHING 

During the night as I heard what should have 
been the soothing sound of gentle life-giving rain, 
my mind went out to the thousands of refugees 
lying about in the open camps in Delhi. I was 
sleeping snugly in а verandah protecting me on 
all sides, But for the cruel hand of man against 
his brother, these thousands of men, women and 
children would nor be shelterless and in many cases 
foodless. In some places they could not but be in 
knee-deep water. Was it all inevitable ? The answer 
from within was an emphatic No, Was this the first 
fruit of freedom, just a month old baby? These 
thoughts have haunted me throughout these last 
twenty hours. My silence has been a blessing. It 
has made me enquire within, Have the citizens of 
Delhi gone mad ? Have they no humanity left in 
them ? Have love of the country and its freedom 
по appeal for them? 1 must be pardoned for putting 
the first blame on the Hindus and Sikhs. Could 
they not be men enough to stem the tide of hatred? 
I would urge the Muslims of Delhi to shed all fear, 
trust God and discover all the arms in their 
possession which the Hindus and the Sikhs fear they 
have. Not that the former too do not have any. 
The question is one of degree. Either the minority 
rely upon God and His creature man to do the 
right thing or rely upon their fire-arms to defend 
themselves against those whom they must not trust, 

TRUST YOUR GOVERNMENT 

My advice is precise and firm. Its soundness is 
manifest. Trust your Government to defend every 
citizen against wrongdoers, however well-armed 
they may be. Further, trust it to demand and get 
damages for every member of the minority 
wrongfully dispossessed. All that neither Government 
can do is to resurrect the dead, The people of 
Delhi will make it difficult to demand justice from 
the Pakistan Government, Those who seek justice 
must do justice, must have clean hands. Let the 
Hindus and the Sikhs take tbe right step and invite 
the Muslims who have been driven out of their 
homes to return. If they can take this courageous 
step worthy from every point of view, they 
immediately reduce the refugee problem to its 
simplest terms. They will command recognition from 
Pakistan, nay from the whole world. They will 
save Delhi and India from disgrace and ruin. For me, 
transfer of millions of the Hindus and the Sikhs and 
the Muslims is unthinkable. Ir is wrong. The wrong 
of Pakistan will be undone by the right of a resolute 
non-transfer of population. I hope Í shall have the 
courage. to stand by it, even though mine may be 
the solitary voice in its favour. 

Ganesh Lines, Delhi, 17-89-47 
No IMPOSING 

There was a very big gathering of workmen ‘of 
the Delhi Cloth Mills and others from outside in 
the spacious courtyard of the Lines. Gandhiji had 
gone there ас the instance of the workmen who 
used to supply volunteers whenever he stayed at 

(Continued on p. 350) 
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TO THE MUSLIMS IN THE UNION ` 


[On the 19th of this month Gandhiji addressed 
а small guthoring of Muslims in the Daryaganj Mosque. 
A report of the meeting and the address is given here, 
ZS. N) 
NOTHING IN PANIC 
Some Muslim friends had asked Gandhiji to 
visit the Muslim localities in the city so that 
those inhabitants who were still there 
leave their homes out of panic. Gand 
agreed and began by visiting the Daryaganj area 
this evening. The deserted appearance of the 
houses and shops, a few of which had been looted, 
oppressed him. About a hundred Muslims had 
gathered in the house of Asaf Ali Saheb. They 
that they wanted to live in India 
as loyal citizens of the Union, but they wanted an 
assurance of safety, particularly from the partisan 
behaviour of the police. Some of them were in 
tears when they narrated their plight. They did 
not approve of what the Muslims in Pakistan had 
done. But innocent people should not be made to 
pay for the guile of others. 
RELY ON Gop 
Addressing them Gandhiji said that they had to 
be brave and declare firmly that they would not 
leave their homes whatever might happen. They 
should look to none but God for their safety and 
protection, He was there to do whatever he could, 
He had pledged himself to do or die in Noakhali, 
Bihar, Calcutta and now in Delhi. He would not 
ask those who had left their homes to come back 
till there was real peace and the Hindus, the: Sikhs 
and the Muslims agreed to live as brothers without 
the help of the police and the military, 
: GOVERNMENT ASSOCIATION 
He was the friend and servant of the Muslims 
as of the Hindus and others. He would not rest 
till every Muslim in the Union, who wished to live 
as a loyal citizen of the Union, was back in his 
home living in peace and security and the Hindus 
and the Sikhs returned likewise to their homes. He 
had served the Muslims for a lifetime in South 
‘Africa and in India. He could never forget the unity of 
the Khilafat days. Te did not last, but it demonstrated 
the possibilities of lasting friendship between the 
Hindus and the Muslims. That was what he lived 
for and worked for. He was on his way to the Punjab 
to see that all the Hindus and the Sikhs who had been 
turned out of Pakistan should be able to rerurn 
to their homes and live there in safety and honour. 
But on his way he was held up at Delhi and 
he would not leave it till real peace returned to 
the capital. Even if he was the only one to say it, 
he would never advise the Muslims to leave their 
homes. I£ they lived as law-abiding, honest and 
loyal citizens of India, no one could touch them. 
He was not the Government, but he had influence 
with those in the Government, He had had long 
talks with them. They did nor believe that in India 
the Muslims had no place or that if the Muslims 
wished to stay there they had to do so as slaves of 
the Hindus. Some people had said that Sardar Patel 











encouraged the idea of Muslims going away to 
Pakistan. The Sardar was indignant at the suggestion. 
But he told him ( Gandhiji ) that he had reasons to 
suspect that the vast majority of the Muslims in 
India were not loyal to India, For such people 
it was better to go to Pakistan. But the Sardar 
did not let his suspicion colour his actions. 
Gandhiji was convinced that for the Muslims who 
wished to be citizens of the Indian Union, loyalty to 
the Union must come before everything else and 
they should be prepared to fight against the whole 
world for their country. Those who wished to go to 
Pakistan were free to do so. Only he did not wish 
a single Muslim co leave the Union out of fear of che 
Hindus or the Sikhs. Muslims in Dethi had assured 
him by their written declaration that they were 
loyal citizens of the Union. He would believe their 
word as he wished others to believe his, As such 
it was the duty of the Government to protect them. 
He for one would not like to live if he could not 
achieve that, The wrong had to be undone wherever 
it was. Abducted women had to be returned, 
forcible conversions considered null and void. The 
Hindus and Sikhs of Pakistan and the Muslims of 
East Punjab had to be reinstalled in their own 
homes. In Pakistan and the Union they should 
produce conditions that not even a little girl, 
whatever her religion, should feel insecure. He was 
glad to have read the statement of Khaliquzzaman 
Saheb and of the Muslims of Muzaffarnagar. But 
before he proceeded to -Pakistan he had to help 
to quench the fire in Delhi. If India and Pakistan 
were to be perpetual enemies and go to war against 
each other, it would ruin both the dominions and 
their hard-won freedom would be soon lost. He did 
not wish to live to see that day. 

Maulana Ahmad Said appealed to the Muslims. 
to see that unlicensed arms were surrendered, 


Gandhiji was taken to some puydanashin ladies 
before leaving the place. They said thac their 
hopes were fixed on him. He said that they 


should rely on none but God. Hæ was trying to 
do his best. 


Playing at Cross Purposes 

The Government of Great Britain has directed 
the automobile industry to export about 75 per 
cent of its production. Irrespective of the demand 
in the country itself, Britain wants to have a large 
export trade in its manufactured goods so that it 
may meet its requirements in import of food. 

This is only one side of the picture. In the 
world today everybody is in the same position. The 
devastated countries of Europe also require food. 
France is eager to export even shoddy manufactures 
of the present day, which do nor come up to the 
pre-war standards. 

On the other side, where are the countries 
which can afford to import these cars ? Surely, 
selling cars to America will be carrying coals to 
Newcastle. Even poor India is short of food and 
has to place restrictions on the import of cass. Such 
being the case, it ought to be evident that the 
economic development of Great Britain is lopsided 
and will not fit into a properly balanced economy 
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of the world. The British authorities will do well 
to investigate what sections of their economy can 
be prunned to fit into the post-war world. Britain 
trying to sell her cars to India and such other 
countries which have to give priority to food, is a 
game at cross purposes and one may be forgiven 
if one sees the germ of conflict in such a programme 
of expansion on the one side and one of restriction 
on the other. 


J. C.K. 
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MY DUTY 
(By М. K. Gandhi ) 

This heading has reference only to my duty 
about the conducting of the Harijan papers. A fair 
number of replies have been received in answer 
to my querry. The majority of the readers with a 
few exceptions want the papers to be continued. 
The purport of these letters is that the readers 
desire my views on the present day topics. This 
means that probably after my death these will no 
longer be required. 

My death can take place in three ways: 

1. The usual dissolution of the body. 

2. Only the eyes move but the mind no 
longer works. 

3. The body and mind may work but I 
may withdraw from all public activity. 

The first kind overtakes everybody —some die 
today, others tomorrow. It demands no consideration. 

The second variety is to be wished by or for 
nobody. I for one do not wish for any such 
imbecile state. It is а burden on earth, 

The third variety does demand serious consi- 
deration. Some readers suggest that the period of 
my active life should be over now. A new age for 
India began on 15th August last. There is no place 
for me in that age. I detect anger in this advice 
as it is worded, It therefore carries little 
weight with me, Such counsellors are few. I have 
to come to an independent conclusion. The Harijan 
papers are being conducted and published under 
the Navajivan Trust, The trustees can stop publ 
cation whenever they choose. They have full powers. 
They do not desire any such stoppage. My life 
line is cast in active public service. I have not 
attained the state which is known as ‘action in 
inaction’. My activity, therefore, seems at present 
to be destined to continue till the last breath. Nor 
is it capable of being divided into water-tight 
compartments, The root of all lies in Truth other- 
wise known to me as Non-violence, Hence 
the papers must continue as they are. "One step 
enough for me." 

New Delhi, 22-9-47 
(Rendered from the original in Gujarati) 











THE ROOT AND THE FRUIT 

An English journalist came to Beliaghatta the 
other day. It was a busy day for Gandhiji and he 
could spare only 2 few minutes for the English 
friend. But within that brief interview a question 
was raised and discussed, which I should like very 
much to share with the readers. A 

Although Gandhiji's activities ranged from wide 
social and political fields to the smallest and 
intensely personal ones, the journalist asked him, 
how he was able to maintain a spirit of detachment 
in such a surprising manner. Gandhiji replied that 
it was not true that he was never off his balance. 
Such occasions were rare, yet the long exercise of 
self-restraint enabled him, through God’s grace, to 
keep his irritation within very narrow bounds. 

This led the interviewer on to a more fund 
mental question. From a reading of Gandhijis 
writings, the friend had gathered that the root of 
all of Gandhiji's activities was the desire for 
moksha, emancipation. But why was not this aspect 
emphasized sufficiently ? 

Gandhiji replied by taking recourse to a simile. 
He said the desire for moksha was indeed there, 
but it was nor meant for anyone other than the 
individual himself. The world was interested in the 
fruits, not the root. For the tree itself, however, 
the chief concern should be not the fruit, but the 
root. It was in the depth of one's own being that 
the individual had to concentrate. He had to nurse 
it with the water of his labour and suffering. The 
root was his chief concern. But society was 
concerned with the fruit alone. It had no other 
data for judgment than the fruits. Was not a tree 
judged by its fruits? 

Tt was this practice of trying to limit himself to 
the root, and then not be concerned about the 
fruit that had given Gandhiji the apparent detach- 
ment which the English friend had noticed. But, 
in his personal opinion, he was yet far from the 
fullness of its realization. He was still a soul 
yearning to be wholly free, but ever failing to 
reach the ideal which he knew to be true. Hence, 
it would be enough if he could take care of the 
immediate task before him, whether great or small, 
with all the care and freedom from bias or mental 
worries which he could bring to bear upon it. 

Calcutta, 4-9-47 N. K. Bose 
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CO-OPERATIVE PRODUCTION OF 
COCOA-NUT OIL AS A REHABILITA- 
TION AND RELIEF MEASURE 


The experiment of organîzing production of 
cocoa-nut oil as a cottage occupation is being tried 
by us to provide relief to poor people in the riot- 
affected villages round about the Bhatialpur Centre. 
The enterprise is being carried out through what 
is intended to develop into a multi-purpose 
co-operative society. Four rupees per seer is the 
price paid to members, Non-members will get 
Rs. 3 per seer only, One of the conditions of 
membership is that one should become self-sufficient 
in the matter of clothing for himself and his family; 
for, we do not want to put money into leaky 
pockets to benefit the blackmarketeers in cloth. 
To this end each member is required to learn spinning 
and the allied processes himself and make members 
of his family do the same and grow at least four 
plants of tree-cotton for each member of the family. 
Cotton from these plants will belong to, and be 
taken delivery of, by the co-operative society, and 
distributed free to those who spin for themselves. 
Till an oil-producer qualifies himself for membership 
by delivering the stipulated self-grown cotton, the 
additional one rupee per seer will remain with the 
society as his share capital deposit. 

Cocos-nut oil production will chus immediately 
put some money into the pockets of the needy who 
are willing to work. To give them their money's 
worth, it is proposed to provide such of them as will 
put in two hour's free labour for common good one 
seer of rice at control price. Free service at pesent 
consists in helping to repair village communications, 
build new roads, bridges etc., clear tanks and above 
all, grow more food in their own and other people's 
badis by planting jal cochus and introducing pani 
phal (singhoria) in tanks which are at present 
choked with weeds and good for nothing else. 

The second part of the scheme would be to 
utilize by-products by manufacturing useful articles 
оше of cocoa-nut shell and coir and preserving the 
chhoba and maska as a standby in time of famine. 
Cocoa-nut shell can be turned into beautiful tea- 
cups, sugar pots etc., as experiments conducted by 
the Kazirkhil Camp have shown. Coir can be turned 
into string which is at present selling at Rs, 2-8-0 
per seer and is in universal demand in these parts 
as an indispensable hut-building material. Cocoa-nut 
shell can further be manufactured into buttons. 
Chhoba and maska preserved by the addition of 
sugar or gur or by salting and dehydration represents 
the entire nourishing content of the cocoa-nut which 
is nature's complete food. The only thing that is 
reduced is the oil content which is found in excess 
of the human requirement in the natural state. To 
put this part of the scheme into operation will be 
needed a few hand machines and the help of a 
technical expert to teach the various manufacturing 
processes to the people. 

So faronly the first part of the scheme and a very 
small part of the second have been put into operation. 

Cocoa-nut oil production was started on the 17th 
of April. Production for the first fortnight was only 
4 seers and odd. It was suspended on 12th June, 
the production for the closing and the penultimate 
weeks respectively being 16 and 14 tins of 19 seers 


each, equivalent to Rs. 1,216 and Rs, 1,064, The total 
amount of oil produced so far is nearly 50 tins 
worth Rs, 3,800. ft gave occupation in the closing 
stages to 130 families, 97 being Hindus and 33 
Mussalmans and in fact was the only thing that 
stood between them and starvation. It enables a 
woman to earn about Rs. 2-2-0 per day. Total amount 
put into the pockets of the poor during the one 
month and a half that it was in operation came to 
about Rs. 1,600, the amount of share capital deposit 
with the co-operative society being nearly Rs. 900. 
Some of the women have accumulated amounts 
up to Rs. 20 to 30 which they had never done in 
their life-time before and all this in one month. 
Under the self-help and self-sufficiency part of the 
scheme, 6581 jal-cochus, 420 tan cochus, 650 cotton 
plants plus 320 seedlings have been «successfully 
grown in the five villages of Bhatialpur, Кага: 
Mogarpara, Narayanpur and Rezakpur so far and are 
estimated to yield 350 mds, of tubers for food and 
1,950 Ibs of lint equivalent to 8,700 yards of cloth. 
Oilis delivered by the producers almost through- 
out the week but principally on the two market 
days— Monday and Friday. Payment is made on the 
spot toenable them to make their weekly purchases 
of household requirements and to procure a supply 
of cocoa-nuts for extracting oil, Cocoa-nut market 
subsequently went up from 8 and 10 cocoa-nuts for 
the rupee to 5 only, thus making cocoa-nut oil 
production almost uneconomical. If production is 
to be resumed, we must not only have a sufficient 
cash advance in hand to cover the price of the oil 
delivered and received at our centre during the 
fortnight but also to enable us to stock a sufficient 
supply of cocoa-nuts to protect the producers from 
the fluctuations of the bi-weekly local marker, and 
to give them the benefit of cheap cocoa-nut market 
in Lakhipur or elsewhere whenever favourable 
opportunity may present itself. We must have cash 
advance to enable us to purchase a sufficient supply 
of tins or screw cap barrels, to engage a tin-smith 
for sealing them as soon as they are filled and to 
meet the expenses of transporting tins from Karatkhil 
to Commilla, Chandpur ot elsewhere. The following 
is a rough estimate of the minimum cash advance 
required to work the scheme on the basis of a 
fortnightly delivery of oil against cash payment. A 
more frequent delivery would be uneconomical, 
Price of oil to be paid to the producers at 
the rate of Rs, 4/- per seer on a fortnightly 
estimate of 40 tins of nearly 19 seers each 3000-0-0 





For stocking cocoa-nuts 500-0-0. 
For the purchase of tins, for engaging the 
services of a tin-smith 200-0-0 


Other incidental charges, e.g. stocking fuel 
for the preservation of chlioba and maska 
during the rainy weather, installing pans 
and ovens for those who are too poor to 
‘own the necessary implements themselves 300. 
К Total 4000-0-0 
N. B. All this will be non-recurring charge as the 
cost of tins and transporting oil, sealing of tins etc. is 
to be in addition to Rs. 4/- per seer that is to be paid 
against the delivery of oil at Commilla. Р. 
[This deserves wide publicity. 
On the way to Patna, 6-8-47 
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A VISIT TO SARAN 
I 
EXPERIMENTAL LABORATORIES 

Gandhiji is trying to work out in Bihar and 
Noakhali Hindu-Muslim relationship based on non- 
violence, upon which depends the future destiny 
of the Indian Union and Pakistan: whether they 
ultimately realize the strength of their common 
interests or engaged in a death grapple they go to 
the bottom in the whirlpool of power polities. Here, 
in Bihar and Noakhali, he has vowed to "Do or 
Die". As he is forced to be physically away from 
his experimental laboratories, it has fallen to the 
lot of those of us whom he has left behind ro 
carty his message of love and hope to the bewildered 
masses, tertor-struck by the consequences of their 
own madness. 

Rarely in recent history has there been such 
a large scale exploitation of the baser instincts of 
the dumb millions, whose noble and fundamental 
instincts it was the duty of the leaders to interpret 
and direct. 

The spark in the powder magazine of Siwan, а 
sub-division of the Saran district of Bihar, which 
was immediately extinguished by the prompt action 
of the local police, became the occasion of my 
belated visit to the district. > 

Nor AN EASY DISTRICT 


Saran is by no means an easy district. The 
O. T. R. with its supreme contempt for the 
virtue of punctuality, carrying passengers as 


easily on the roof as inside it, very obligingly 
stopping in response to the pull of the chain, was 
enough to give me a taste of the place and the 
people as soon as I started for it from Patna. It 
is a sad commentary on the fruits of 1942. The 
general lawlessness prevalent in parts of Bihar bodes 
ill for the future of our hard-won independence. 
WORTHY OF EMULATION 

When the riot broke out in Chapra, it was 
quickly controlled and was not allowed to spread. 
Perfect peace has been maintained ever since. All 
this has been due to the indefatigable and selfless 
efforts of Pandit Girish Tiwari, the hero of Saran, 
working in close co-operation with the officials 
who are a brilliant set in that district. The District 
Magistrate of Chapra and the D. 5, P., Siwan, 
specially stand in refreshing contrast to the general 
background of corruption and inefficiency, which 
is eating into the vitals of many of our provincial 
administrations today. 

During my four-day stay in Saran, I visited 
Chapra, Paighambarpur, Siwan and Hasanpura. 
Seven meetings were held with the local representa- 
tives of the Muslim League, Nationalist Muslims, 
Congressmen, and other Hindus, Apart from meeting 
refugees and other individuals two public meetings 
were addressed including the one at Hasanpura 
containing nearly three thousand villagers. The 
contact with the masses and their leaders thus 
established, enabled me, I hope, to read fairly 
accurately the underlying currents of feeling which 
were disturbing the masses. 





REHABILITATION 
My first task on reaching the district, however, 


was to see rehabilitation in practice. The following 
official figures speak for themselves: 


Houses Houses Murders Injuries 
burnt renovated 
1. OhapreTown 94 90 35 20 
2. Jalalpur 18 13 15 40 
3. Khodaibegh 10 9 16 18 
4. Paighambarpur 76 м 31 13 
5. Rasulpur z = 7 3 
6. Darni Bazar — - 3 5 
Total 358 — 346 106 91 


Total Relief Grant spent upto 10th July, 1947, is 
Rs. 38,995. 

Number of persons receiving ib: 235 

Advance made for house building 
10th July, 1947 is Hs. 1,18,013 

Other twelve houses are under construction. 
The entire work has been completed within two 
months due to the untiring effort and personal 
supervision of the District Magistrate and the 

* officers he was able to inspire, and that prevented 
the work from going the contractors way. Most 
of the refugees who had not left the province 
have returned. 

PSYCHOLOGICAL FACTOR 

The masses have confidence in the honesty and 
capacity of the present officers to maintain law 
and order. Between the two communities also, a 
fair amount of confidence has been restored. The 
spirit of aggressiveness among the majority of the 
Hindus has disappeared. The credit for the change 
in spirit and quick rehabilitation must go to Pandit 
Girish Tiwari and the district authorities who, 
by their sympathetic, but firm attitude, prevented 
the work of rehabilitation from being sabotaged. 

А FULFILMENT 

1а Paighambarpur where Badshah Khan himself, 
with the help of the Hindus and Mohammedans 
of the locality, started clearing che debris of the 
local mosque, has arisen an entirely new village 
with its own mosque, its school, its huts, buile by 
the joint efforts of the Hindus and the Muslims. 
So high was the spirit that the work was not 
abandoned by labourers fram the surrounding villages 
even when plague broke out in the village and 
two of the Hindu labourers fell victims to it. The 
Government officer-in-charge at the risk of his 
own life looked after these labourers who were 
ultimately saved. 

There is free intercourse between the two 
communities, There is perfect co-operation in 
agricultural operations, which is in refreshing 
contrast to the ugly economic boycott which one 
sees almost everywhere in the riot-affected areas 
in Noakhali and Bihar. Recently, when as a 
repercussion of the recent Calcutta riots in which 
some of the Hindu members of the locality were 
Killed, a mosque was pulled down, through the 
persuasion of Pandit Girish Tiwari, the Hindus are 


grants upto 














rebuilding it by themselves. It could not be 
otherwise. š 
Patna, 15-7-47 DEV PRAKASH NAYYAR 


(To be continued ) 
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ENGLISH INTO HINDUSTANI 
INSTALMENT —XXIX 
ENGLISH HINDUSTANI 
Displease о. fs Rimga, acy m mqw w ары wan, 
fas | ilr ый ҮҮТ 
Displeasure s, muet, жч, men, mw, Q<, 
эрй uel Go Sanh юзу АА 
Disposal п. чат, am; «reer, ww, fry; 
<s, after, as, ta; fedi 
Sige ہی؛ ادمکار؛‎ tell aay emus Mal AA 
s£ top 
Disposal, at one's (fedi) ag, nien m afit i 
a Je V Kal e (CS) 
TUR Bs Om; wwàwa, ' печ ш 
Raa чиш; fer, gem, ew wen en 
чоп, йїп; тч wen, Бый mam; GW, WU 
qm, s ба! 
WS a эш ааа tf, LK ы, ایك‎ 
Af рш у LN WS dai А6 у 
б» راء من ہیں‎ Же Wie ЙО а Q 
Disposition т. ячеч, ята, TM, увы af, enm, 
ger, айда, тя, np; wp, after, жїрїш; 
fera, gor, mr | 
— Ee om رچی؛‎ tule deg بارٹ؛‎ эз 
[MEI 
Dispossess ç, fare War, Ама «x ged тщ èm, 
ace we, Prem dia ёл, xpo apmem | 
жє Bal tS pet & نکال دیا نکال کر اس کی‎ 
У رت‎ Ы 
Dispraise n., v. werî, freq, «йай; so sen, fr 
чт, em, ate (жп, exa ил! 
AS o) АС a) Nad Sy بنگرئی ؛‎ das aqa 
UF ha 





Disproof m, «x, wwm | ohf oo) 
Disproportionate adj. a, Rim, Ra, ябу | 
V ру Z "ki Eh JA 
Disprove v. Щй 20097, Q ФОП, ача SM, THT 
LR | فلع تابب کر‎ WS OHS US رد‎ Vap tm 
Disputation п, «п-т, «Ke, paa, «dia i 
ТУМА 
Dispute v. «теат at waq Gm; Wa, gran YON; 
TS ат Sup Wü ат sez топ; бп; gemm YON, 
яң aT mr wQ fir eem | 
b enin دك‎ f حیت‎ le WS پٹ‎ V len 
S LS peal, Af ae WH, Ef, ا‎ 
w =£ 
Dispate n. чиз, rfi, тэт, «ta; итп, Og 
کہا‎ AK th nmm رادوبواد؛‎ tee 
Disqualification n. zr wfinga йя ат, 09, ere; 
,, дит, mw, qeu, wd | 
„Ую WGN کی‎ tool ورك؛‎ dd aw ЖЫ 
"E 
Disqualify o. qe m wee dia èm, Qw warm; мй 
a GU 20091, ST ! 
Vf رد‎ a ا تالاق‎ fO رو‎ d awe Maal > 


Disquiet v. Wim, tem ат эт wor, а аит! 
BF چت‎ AS Sa Ana mu 
Disquietude n. Wt, start, werfen, fazer, fs 1 
نکر‎ hee Bel Slay улу 
Disquieting news Ria, stam т Аа cert wec | 
< وال‎ Lf Se А بان‎ ore 
Disquisition n, sap ta (sà waspi а чат) | 
(4 2s umm لبا چرڑا لیکے (کی‎ 
Disregard v, «WW я SM, «m я tH, {в ET, 
Wawas чолп, tat жоп | 
о 0 دیکھی‎ ые pi داد‎ 4 До Аў а dy 
А WS jA OF 
Disrepair s. gaga, xenê mus m šq | 
Mh Y omo te ارلا‎ 
Disreputable adj. wma, fro gam, WOW Tw | 
К کرامراء عراب‎ опа 
Disrepute п, «тл, fox, wae aaa | 
گرارٹ؛ عراب چان‎ vole 
Disres, i 
pect m. AT, T, pea lf cil 
Disrupt o. фҹя, ge wem, get p won, wet 
Ñam aU گرڑی‎ OF РРА 
Disruption т, a, ay, їп, ет! Us «i لك ت«‎ 
Dices ei]; МКО Чуи bon e uin, 
' 


Las OD D RET‏ رالا 
Dissatisfy v, д я wc wr, тшй ap ete я йш,‏ 
эшл TT m wm‏ 
خو ته کر W‏ دل Je LL‏ له UF Ay Last te‏ 
Dissatisfaction n. mt, waiu, avert, mew a‏ 
eel‏ امتوش ؛ sad‏ دل له هرثا фа!‏ 
Dissect v, Zw zw wm, sesi sam, ёз AY mt‏ 
Эйя чета жөн gett зия, бый‏ 


айа frm 
ge Pes ny MP Af wa UL Q لکڑے‎ 
WE Lo میں مین‎ + WS ger a kap WS E, 
Dissemble o, ант, qm tem, 90 wm a sea; Te 
wah аң CU, шя wn; ай se, iE Т 
arê wem | 
foa ان‎ A nf 4 بات‎ шол گی رکها؛‎ йи 
VS مکاری‎ ) MA Af oc te لال‎ Ao 
Dissembler n. qve, nes, wid, ' 
پاکھلی» مکار کی ریا‎ 
Disseminate v. ma, fron, Area бж айл! 
DEI NL, Nd 
Dissension т. swa, qz, (йв 0а я {1% er) | 
QUE c n» 9 (ایك راے‎ xo ان‎ 
Dissent v. ятйс qa, Ws па а я; Me ат d 
а sen чт! 
kf RM 
Dissent n. ante, fgars uq; weis, Bes, aê | 
Pop эу) Т, علاف‎ оза مت‎ 
Dissenter m. RÈN, я атма атт, 8910 (wawa чт. 
LER M 
aix pne ои) Mu 25 дуз 
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Dissentient п, ярат. m awatter m wee urê я 
апаат 1 Yo Дош بہرمت با اکثریت باسرکاری را کر‎ 
Dissertation т. Sw, «атм, arf, wm, ae 1 
ufo othe ue oe + لیکے‎ 
Disservice m. qsem, sum | (К 12 «ini 
Disservice, to do a v, mar ft, want a wan | 
US € Que Wan نقمان‎ 
issidence m. ter Dissent 1 Dissent я> 
ident m. Xw! Dissenter | Dissenter »*» 
Dissimilar adj, fiw, sem, arte, qa, tig | 
جداء ر جرر‎ tbe ان‎ Л ов 
Dissimilarity оғ dissimilitude m. w$, wem, Ww 
E 
Dissimulate v. ła} dissemble 1 dissemble я» 
Dissimulation n. wre, «дат, «анг, set, quet | 
MA کاریء‎ ak W af. 
Dissipate v. Маң ma, g ят m we, (fw, w 
sius) a w Xa mt Q wm, fe ят aT 
faz tm; agen, ктш e q бш wk sa. wa 
Wm; gf Ret m wuw a аң чиш | 
ый (үө, ot f) UF ve un We بکھر‎ 
Му Ma Bh Me ta Me ya kb لکڑے کر‎ 
ری رندگی‎ WS у» US خرچ‎ dak з ч 
کرنا‎ m یا خراب جیون‎ 
Dissipation m. mw, бии, п Qm ur faza; ant 
зп бкая пй (erê эйс чїнтй); trt, guste 
mn PARE * PET 
dse را‎ aea (S cm 
Dissociate v. #57 оп q Òm, Taa a яп GNE, 
ят AN, SAN S Py п я рй! 
exe М) نه‎ del M) با اا‎ эше б» US (s 
a uf oh bz ds 
i jon тп. wem gr , тй! 
Dissociatio: Ж pori "A 


Dissoluble adj. *! qs m Ача e$, zzi m mem da 
a йй mua 


Sei ہے با‎ Oh a) e با پگھل‎ M جر‎ 
Dissolute adj. gew; wawa, goat, wer | 
LET 
Dissolution m. asf, gma, wm, zz, án, үй, 
spp d; ято; «ет, umm | 
E Ed 
wh woke 
Dissolve v, "m, mm, wem, Stam, eos, бүт, 
em оп; ga Ua; "Ww чп! 
ths Ur f الک‎ hy 7 WG u, US uy ur 
Dissci Чч xb Ré Ted e 
isscivent m. яе a 
Wem, Rent ат ATT 1 s id 
LX Xf SX UM Je nr 


a 
Dissonant adj. tgo, mw, tay, ont 
de ان‎ due اله م‎ d و‎ 
Dissuade v, ten, tem, sm wan, OY COT, FF aT 
cs wn ig, ade V من‎ ASS متم 9 بار‎ ite NS 





Dissyllable or disyllable п. @ idler eret, à уы 
ENG کا‎ Z nam رد اشرں کا‎ 
Distaff m. mw wx emü weyî, Prove a up ga ee 
amè BA айа wm wm; бәй шщ stator wm | 
W rd اون | س عانم‎ qur РУТА 
(К V ا عورتوں‎ oz M 
Distaff side m. waw q ре айй m їй! 
МА ae عاندان با کلمب کی‎ 
Distance n. 4ft, sb, зт, ftq, кт; ws, чид, т, 
Vp sisse JE HA ge ual d) чә» 
Distance, at a sm q, | n «4 Lb 
Distance, keep at a $0 я mar, qt cam | 
° & Ы M نه نه‎ 
Distance, ‘keep one's «x& «m, « «wr i 
бозо ly چ ے‎ 
Distance, within striking wñaw em a3 1 
are نت عاتم‎ le 
Distance v, vt ar qx a1 ФӘ êy, smt бик ona (098) 
(ue 30) W نکل‎ £T e cms on la 
Distant adj. Xt, «cw; wem, wan | ый ui Mus у» 
Distaste m. aret, qw, wa, ut 
ue) af. TT فا پندگی؛‎ 
Distastfal adj, aris, Ù Э wn я нй, п, Айя 
DE s al جر‎ мшш نا‎ 
Distemper n. tmt ar 7% (måte q яаа, Ber 
m E de dmê, fad gm, wid 


SoS (K bo V um Le ue) fs V aja 
2 هرق‎ ИТ m [OE] 
Distemper v, «wer п afta im йы ae me 
mw fert dad wur tA gu fan dai 
م‎ vt é) غاص‎ AM Lf Ha پلتر با کا‎ 
ھی‎ Leds on LM & کی‎ y 
Distend v. werd germ m gem, пати! 
انا‎ Ша \ йз اشر ہے‎ 
Distich n. фп, % = ‘la 
Distil v. zwem, {+ sê fren qt from, ak awaq | 
UK عرق‎ USL US cf sz зи 49 
Distillation, dry m. fem gett fue ok i | 
be مرق‎ LX ИГ 
Distiller s. эй freue; woe waña ede 
ante ans amiri ая 1 
45 V cor NW Lb عراب‎ аў, 26 عرق‎ 
مسين‎ Ju 26 
Distillery s. чаты mam, ЯЙ 1 He HL شراب کا‎ 
Distinct adj. rs, ww; ww, 99, zara, дч; ash, 
ARII ct gee IASS dU idie f һы. ile 
Distinction n. we, wem, A; oe; wm, fem, 
; , , Sew, mmi 
مان‎ e Uy Йу پدری؛‎ iil inl ترق اتر؛ بیدا پچان؛‎ 
Distinctive adj. Wç ч wŠ sorte, wm, RN | 
veh عاص‎ o Lh d) Vae 
Distinguish v, serm, wem, Ҹат; mum wn, ақ 
яп ай won її атт; mw wam, RUE (mr 
ОИУ 
Ua он US 
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Distinguished adj. era, arf, ug, яй, єп! 
L 
Distort v. wr a wes Ача, ад сит; wm 
fees son; art, wà qp sasa аркай m чүш, 
wem «um wc | 
wemcuf уб, بات‎ f ترو مروز‎ AK روپ با شکل‎ 
UF Sk Wh a ارتم ا مطلب التا ا‎ 
Distortion т, Зуун, Shy, r, vam cart 
یا‎ ag ax duo M مرها‎ LN 
Distortionist n, xz (at ant Geet Ay «mc 
Sue dem t) | 
(a W fof) با کر‎ bye uy کر‎ ç А (ہر‎ ы 
Distract v. um m 8 нй ite mura, їйїрї q кет; 
qx mom аби, черт, tort m qtue wen, ewe 
area ww qp Sar eT 1 
Эр p М А e WO ad aono А io 
SF UY میں‎ e af Sa, ila Af thas 
WF d X 
Distraction п. ачта ат rer gat qr Фая, faqe 
Apps эйс ачи; KERANG, чац, чїштїї, qawa, 
area, барай | 
SO اور‎ sen با‎ Maf AS X Ve کا‎ д» V д 
Fae эз, Fh ad Slag گورامد؛‎ Dy دل‎ 
Distraction, to drive to «me wq фп, (Rma aT 
Ф çes qm | 
bn کی سد تك‎ Ao اگل با دیا پاگل ہن‎ 
Distrain v. pë wm, eam dm (90 qu eds 
FÈ) | (2 LLS ha (قرض‎ ем SUL Je Vf JJ 
Distraint s. FF 1 Јл 
Distrait adj. (wars) wa ger, ena "raft d, 
fe «па | 
da, tl бә ماتر‎ 8 obo бә» (Af (ue Jio) 
Distress m. pa, awata, Чп, gee, favi, sawa, 
аб, саф, еа; gies; ifa, ария; iem | 
ed ue e тете Óx کر نکلف؛‎ 
W o ہو کیم‎ ٤ مشکل‎ te 
Distress e, ga q flr en, Gp amm, ewm eT 
бча чиш; Rmo 1 
Way WS چتت‎ AK fiL M دکھی‎ ta پڑا‎ Ж 
Distress gun or rocket m. ws m «quet wt 
Gan атт wass SNOW | 
Lk ape ade وت‎ C fz Йи Gow 
Distress warrant п. gw Tam qp WW 1 
AWI Ma E jj 
Distribute v. Siem, Rem at fm ama 
son, сешп, (їйї ят; enam, a 
«es uf «(з LNT Sies با‎ em Ask 
Va Oe 
Distribution n. #2, Ferg, fren, am; Waq; Мат 
үт фп; cem, асб i 
ریب‎ they бә هرا‎ US: р tof m AA باند»‎ 
Distributive adj. ате, tartar | К, ЛА Wy ot 
District n, Ren, Bree, gaw 1 e + le ole 
Distrust n. we, 990, 998, Чы KE «ai eh id 














Distrogt o. sm я can, nw а een; p, ^W, 
aw ш ae т 1 
US am V Же ees HS Дуц رکھاء‎ deoa 
Disturb o. geç wan, даче Iq on, Tach gap; 
леди чеп, Wis sen; чеп, auia set, Ae 
eat aaa, ач чоп; Pw | 
ےچین‎ WIL الف‎ die J WS ы Jobe LF دور‎ 
ЗКУ 
Disturbance п, m, тусу, GT, smash, үзү, FUN, 
ug, anfa, ' 
ул АО tal ы ارہ‎ Jf see af Cs 
Disunion m. 9930, этти ят, qz, WIA | 
ان بن‎ ао PA E 
Disunite о. amm zr ga wear q бл, фт maq q 
qm xt UM e do با‎ DAN الك ا‎ 
Disunity m. wz, F74 | 29 ıe, 
Disuse n. Rê, Ra) lye ieu 
Ditch n. wf, «e, np, ятт, md + 
ПЕТТА 
Dither о. Фа, wa («ош sm 8) 
(< cet 3) W¿ Е 
Ditto adj., n. За £i, &er ae en Q | 
هو‎ МО yl Lew وبا‎ 
Ditto to, to say v, As 0ч ш йз ss Qm, gran 
бп, Rams eon, йй G fem | 
می‎ ole Af اغاق‎ бә amm ایك راۓ با ایك مت موتا‎ 
LE 
Ditty m. алат, inem ta | —f bbw Cte 
Diuretic л. m а qw sme п! 
دال درا‎ LY je ole 
Diurnal adj. Ree, der (К 25 Ж 
Dive v. Фат aren, gÂ ач, sme #9 ҸӘ wmm; 
Resh я uy (erdt, «da p Set) ач пая, {ч 
wm; пч dem | н 
Ve d NG Me dey лр ad tO Sh wl bA 
bey gone ارب‎ ub رن با جب می) هاه‎ X 
Dive n. дап, qt | 5.25 
Diver n, cage, лай | 242 idu 
Diverge v. asia mm, eft aa аЙ ferc mn, 
die йй quomm кй up AK yon qt эт; йр | 
<=. d We pf Jf pf jf w. الگ الگ‎ 
Ve Uy ae A ЗЛА 
Divergence n. 09; wb, 3« | + (3) de 
Divergent adj, rem, fra, quale, (п ga, 
ge gi 





[SEITE farh الك الگ‎ 
Diverse adj. арп EE, TEMES, 
[2207 اء‎ cy ies x x 
Diversify o. mere q fw um emm, (rfr 
San, wem a 

Ua Af AO, e£; Mee oe کا با‎ c 
Diversion n. wa, Oy, vC ач, dra 
З Ў Dy eode 

Diversity n. sê, бт, Tare, iat, би | 
еж» رگی.‎ lis SS گرنا‎ Mee Sd 
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Divert v. em, sym, m; m gem, war zm, 
ата tt, аи ау ж am | 
We دل‎ ge ds J ty یال‎ e аш у, di 
Dives m. wat, ante theme, umm | 
Элу» ы» аја cal ig 
Divest v, #т чоп, è èm, mman, бн Bar|” 
Чак й шј f о 
Divest oneself of о. чат, mmm em, тл! 
шы WS SE Yw 
Divide e, smm wer m Qm, RA m wm emm, 
Чел, eno eun, TTY sen; gr тъл, эрти 
чот! M 
Af WA ML US Ze V = Q. LUF ال‎ efit 
WS z اٹ‎ Ай sa WS LY Ly 
Dividend n, «wu, www; fren, Ma; qx (wert 
чти) (Feo AE) مقرم ؛ بهاجك ۱ = بالا سود‎ 
Divination т. rite, am wxm, A sen; йч 
meum, s үн! 
ул ایت‎ e) ag یبد کہا‎ df Tu fuas 
Divine v. sm wam, адай san, {ӘӘ wm Wa, 
OT Ê тшн wc Wq; атр эл, чин Bar | 
< ہادر با ٹر‎ dre de OS J asdf fT 
ЧЧ уе Me سلرم کر لاہ ناز‎ 
Divine adj. «тсе, тей, stat a тд mw 
зате, saw; рип, qm, чүл 0 этет, inn | 
the Vga ta کی طرف‎ be Lou خدائی؛‎ ү al 
امیا اتم‎ cee зуга) oe Aa ON 
Divine s. et, wá foarte, pent эбин, чїй rat | 
JM. میں‎ r ide еэ» o LN pps پادری؛‎ 
Divine right т. лтд туд үк, daw ч үт 
MS Kollel apr 2 عدا کی طرف‎ 
Divine service n, ene min, mereme ли w 
Aare | مات‎ уз جاه کی‎ уу, سیا کی‎ 
Diviner n. Sed, arû, fte m < wmhwm q 
tem, дд 1 





Loa جاتر‎ изя А ЧА ھلری؛ چھی‎ sh خیب‎ 
РЯ 
Divining rod п, йч fiw! тү! fred weet ded 
ят худ чт mmm Ё fe sü eis ӘӘ чт, чү 
ат reframe FRA | 
VO aq seb بان‎ EX جس کی‎ uw f ابك اہ‎ 
Lah ote ماپ‎ МД < کھردۓ‎ Q olf £ ے‎ 
Divinity я. mf, «асе, oferty; tam, чатып, 
“їн, этти, qe, wm, weg, Rent fen | 
e УД ou Ly Жуз fo) V „а! үй» 
der hay pond 
Divisible adj, эй бат m aè, fret Rer qr m At 
MÈL Z Mel جس ے سے‎ Lh جو‎ 
Division т. Фе, em, geet, чи; Rem, sm, 
тт fen som чө; ЧЧ, рт; FE, jy; 
em osi, ү! 
fe X em فرج کا‎ fe <= Ы ur eA ыд 
> درجه! لته‎ UKC, ND r ш 
Divisor т. яте, war | cS sche 





Divorce s. cme, fmt. sh; orê w fm zeh 
эй юй! 
uf SH یاہ اولے کی‎ lt iv) oh dae 
Divorce v. sew km; Ger won, ww wem, бүл! 
Vs Vf бозў\ Gob 
Divulge v. айт, к чт ed stem; «m ds, v 
ч яе sen; wh Fy | 
Vos Ше MS af Lk Ab ta کھولا؛ با‎ ng Lag uf 
Dixie land n. wg зад ш «pf semi ng, 
жй тї qa wê б 
FSS جہاں 29 موا‎ webs CN base وہ‎ 
Dixy n. чү! «00 п чш), fait tw тйл pef 
тт тий t | 
uh) cu Ee جس میں فرج ا‎ lf Vs ux 
+ JC W 
Dizen or bedizen v. ewm, fmm; was ten, 
зп wap чит! 
Ue LX сой дае C Py, бб. М 
Dizzy adj. vera її, vest, Rr чит, eo ima, 
чүт 


' 
W as Raf > سی‎ Ñ le 08 
Do. ç. vm, wq wer; qp sm, wc mam, wc qun, 
sora, tare wam; ren; erii mm; e; етт; qu 
sen; Qm; Reem; &w Qar; wa qr тй фп; ter 
Am, өч чиш; mem 1 
LESTIE fM ffl, np sf 
fbp dg nn the WS je 00 qo HY ہیں‎ 
Vf EWS چھل‎ o Em t Ж 
Do away with q son; Ez kw; wem wc їлп! 
she f ¿O the MES за 
Do by or to or unto www sum, smt se, te 
x їй DS Jors DS Wa 
Do anyone down wt im, em tm, smm | 
VQ b Wo Q Spo 
00 тщ тин чл; mw ' 
DED ima ea A 
Do in s wm iU u 
Do up $e wet, msn s; Stem, stan, wow; ww. 
л г ë if ey al WS مرم‎ ay 
Done up, he is thoroughly aq «ge «e sar É, src 
mii oen aso 
Do with feng, awr їп rere «om, wm ww eT | 
We af atha 0 о әр 
Do without # tm; ed tet fem үп son ат 
чїч чит; ex ад йл! 
ъ کر‎ We EUS با گرارہ‎ C w کی‎ бз у 
Do, a to п, eres, чүчү, юп, үшү! 
See у Se ale 
Do with, to have to eter w Gare cwm, qw 
ш атт ст! 
W. راطا‎ lle W, air жу. 
Done with, have tas Ùm, www чт yu фт! 
جدا هرلا‎ V ¿O he 3да 
Doing, nothing йч m (ag K Laa 
De, well-to- п. Чё, we, quis | Jes ied ium 





September 28, 1947 


AN ABORTIVE CONFERENCE 


The Indian Shipping Delegation, to which were 
nominated various ship-owners and representatives 
of Shipping Companies by the Government of India, 
met the British representatives, nominated by 
Н. М. С. in London, on 16th and 18th of July 
last. The discussion lasted barely three hours in 
all, In fact, there was hardly any discussion at all. 
The Conference broke down on the very presenta- 
tion of credentials and terms of reference. How 
could it have been otherwise ? 
THE PERSONNEL 

The formation of both the Delegations would 
seem to have been badly conceived from the very 
start. Shipping, as we have pointed out, isa 
national question and has to be decided by people 
who represent the economic policy of the country. 
Transport, which should include shipping, is a 
valve through which expression can be given to the 
social and economic ideals of a nation. Therefore, 
any discussions which do not take into considera 
tion this aspect of the shipping question will not 
be of any use to the country. Whoever chose the 
delegates on either side would appear to have had 
mo regard for this aspect of the question, The 
Indian delegates and the British representatives 
were chosen from among the vested interests who 
are keen to push their own business interests under 
the plea of national economy. The personnel of 
each group was known o the other as being their 
competitors in the business. We all know what 
this means in the Shipping Lines. Cut-throat 
competition has been more or less the rule of the 
day not only amongst the different nationals 
representing the shipping industry but among our 
‘own shippers. 





THE MONOPOLY 

‘At this stage three of the most competent ship- 
pers of the world, viz., Germany, Italy and Japan 
are hors de combat. This brings into the field only 
the British and American interests to deal with. 
Of these, as far as India is concerned, Great Britain 
practically holds a monopoly of Indian Shipping. 
This being so, the bargaining power is cent per 
cent on the British side, Under these conditions 
can any sane person expect the monopolists to 
drop the business in favour of their aspiring pigmy 
competitors? Sir William Currie, the Chairman of 
the Conference and leader of the British represen- 
tatives, practically said in so many words that they 
cannot waste time listening to the claims of the 
Indian Delegation. 

OUR REPRESENTATIVES 

If we analyse the composition of the Indian 
Delegation itself, we would find that it was com- 
posed of vested interests which had kept down 
their own fellow countrymen under one plea or 
another. Some of them represented “conference 
lines", which means monopolics and combines 
working together in consultation on: agreed 
terms, keeping out the less fortunate shippers 
who were neither powerful enough to be admitted 
to the conference lines nor were ship-owners. A 
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great many shippers carry on the shipping industry 
пог in their own bottoms but in chartered steamers, 
Any decision on the national shipping must include 
the meanest of those engaged in this occupation. 
The Delegation nominated by the Government of 
India was not, therefore, representative of all aspects 
of Indian shipping interests, Ie may be to 
represent the more powerful elements of Indian 
shipping which have been known to use ruthless 
methods in dealing with their own nationals as 
competitors, These combines decide the cargoes 
which a steamer may load and lay heavy penalties 
оп disobedience to their rule. These factors may 
be presumed to be not unknown to the British 
ropresentatives. With what face can we now go 


and askthe British representatives to drop business 
in favour of this powerful group? 
No APPEAL 

There was practically no basis for appeal other 
than one business group asking another то give a 
part of their business in their favour. This can 
hardly be called an appeal, In every one of us there 
is an altruistic side, Negotiations properly conceived 
should aim at touching the idealistic in man. If a 
person goes to a rich man owning several houses, 
and asks him ro give up the house in which he 
lives in favour of the applicant so that the latter 
сап occupy it, the resule will probably be a resort 
to the revolver. On the other hand, if the owner 
of several houses was appealed to by one who did 
not need a house for himself, but for some public 
use, such as a school or а hospital, and asked the 
owner to donate one of his houses for such purpose, 
it may be, that the owner will not only accede to 
the request but may even go to the extent of 
redecorating and fitting out the house for che 
needed purpose, Similarly, we may presume that 
Sir William Currie and his British colleagues would 
have an idealistic side to their nature which can 
be appealed to if properly approached. The approa- 
chers themselves should not be interested person- 
ally in the transaction. Unfortunately, the last 
attempt was made purely on a business level and 
as Lord Rotherwick of the Clan Line remarked, "It 
seems as though all the ‘give’ is on the British 
side and all the ‘take’ on the Indian side.” This, 
of course, is a correct summing up of the situation 
оп the level at which the discussion took place. 
On these grounds, naturally, the British ship-owners 
were put on the guard and, Mr, Keswick of 
the Indo-China Line suggested considering the 
best steps to prevent cut-throat competition 

THE CORRECT APPROACH 

Such being the case, if the Indian shipping 
industry is to follow the country’s economic needs, 
it would be necessary to approach this whole 
problem from a totally different angle. No vested 
interests on either side should be made to face each 
other as competitors. The past working of the shipping 
industry itself should be inquired into and it should 
be seen if the policy followed by the conference 
lines will answer the purpose of national needs. 
Then negotiations should be started on the principle 
that every independent nation should be able to 
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control its foreign trade through its control over 
its shipping industry. For this purpose, free India 
would require to have its trade carried on with 
the help of steamers under the control of the Indian 
Government, There should be no monopolies or 
combines which are working for their own selfish 
profits, Every citizen who is capable of falling in 
line with the needs of the Government should be 
free to carry on this industry provided he serves 
the national interests at large. 
THE TEMPTATION 

The British representatives desiring individuals 
of the Delegation negotiating with British companies 
on their own is an undesirable step. This was said 
to be a "practical" approach but we fear that this 
was more a trap to get a stranglehold on the 
industry and make a monopoly of it under British 
control. Great credit is due to Sheth Valchand 
Hirachand, leader of the Indian Delegation, for with- 
standing this temptation and holding together the 
Indian members as ome whole. As we have already 
pointed out, shipping is a national industry in which 
private interests should not be allowed to predominate, 
The effect of Indian shippers negotiating separately 
with the British companies would have ultimately 
meant that Indian shipping would have been the cat's 
paw of British interests, especially as the British 
interests have, at present, an overwhelming share of 
the overseas trade in India. The attempt to break 
up the Delegation into its component parts was only 
the extention into the economic sphere of the 
divide and rule policy in politics, 

PUBLIC INTEREST 

The contention that the British shipping industry 
is a private industry built up by private effort 
will not hold water. All the world over shipping 
has always been looked after by the State. In 
England itself the British treasury has advanced 
millions of pounds to Cunard and White Star Lines 
for building steamers from time to time. Under 
the Trade Facilities Act the Government has lent 
over 23 millions to shipping companies. In Germany 
the Government has always been subsidizing the 
shipping companies. So also Italy and Japan have 
built up their shipping industry on the financial 
aid extended to them by their respective Govern- 
ments. In the United States, under the Jones 
White Act of 1928, 21 millions annually were paid 
to private shippers to develop the American 
foreign trade. 

In the light of these it is surprising to find 
that the Government of India felt no call to help 
with the negotiations when the Delegation 
confronted a closed door. This may be owing to 
the fact that the Government of India of the time 
was working under the British atmosphere which 
extended only a half-hearted support to Indian 
affairs. ` 

Our TASK 

Now that India bas attained something of an 
independent status we trust that the Government 
will realize its great responsibilities and follow the 
example set by the other maritime countries in 








helping to build up a merchant marine worthy of 
the country. In the initial stages it is dangerous to 
allow the foundations to be laid by vested interests. 
The Government itself should have a clearly defined 
policy on shipping and should work up regular 
lines of priorities for developing the national 
economy through the control of shipping. The present 
Indian Government, we are sorry to note, has given 
no thought to this side of the national economy and 


is inclined to leave everything to the vagaries of 
private enterprise. 


THE DIFFICULTIES 

At the present, even the transfer of ships under 
British register has been banned with the result 
thar ship-owners in India cannot get what tonnage 
they require by acquisition. America also is not 
disposed to part with her ships. Both these nations 
are making a bid for the world shipping trade now 
that their competitors from Germany, Italy and 
Japan are outside the arena for the time being. The 
only way at present open to Indian shippers is to 
obtain steamers from such sources as are available 
in North-Western Europe. These steamers from the 
Baltic side are usually motor-driven with the 
result that engineers experienced in the line not 
being available in India, our shipping companies 
are greatly-handicapped. India has been sending our 
Ambassadors and Trade Commissioners to foreign 
lands at great public expense, This programme can 
be justified only if these representatives of India 
in foreign lands can use their good office to serve 
the needs of the country and influence those 
Governments to оше to India's help by getting 
the necessary tonnage transferred to India either 
through sale or by charter. 

1с may be mentioned that we have time and 
again suggested that one way of settling our 
Sterling Balances would be by transferring of 
British steamers to our register. England's plea that 
Sterling Balances have to be frozen because of 
her Dollar requirements will not affect this type 
of transaction. Here no dollars are involved. Great 
Britain can, if the will is there, pay off a good 
portion of her dues to India by this type of 
set-off. 

Аз а long-term measure the Government of 
India should encourage and subsidize ship building 
in India itself. Ship building is an essential key 
industry for a country situated as India is and it 
deserves every support from the Government. This 
is one of our ancient industries destroyed by the 
British about a century ago. 

THE FALSE STEP 

Unfortunately, Great Britain is ill-advised in. 
trying to build up an Economic Empire largely 
based on shipping and export trade. The last two 
wars do not appear to have taught her the lesson 
that the writing on the wall proclaims to the 
world at large that no nation with a lop-sided 
development of its economy in any direagion can 
maintain peace. If the Scandinavian countries have 
kept aloof from the wars to a large extent, it is 
due to their programme of self-sufficiency, That 
means every country should have a balanced 
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development on all sides, agricultural, industrial, 
shipping, transport, commerce, trade and banking. 
These departments should be adequate to meet the 
needs of the country. Any over-development will 
lead ultimately to violence and wars, Hence, in 
the interests of world peace, it is necessary that 
Great Britain should adjust her economy to proper 
proportions, Peace of the world cannot be maintained 
by attempting to keep her competitors in her over- 
developed economy down by force. 

We fear this lesson has not yet come home to 
our Indian Government also. We trust that in 
laying out the economic life of our country this 
aspect of the question will be borne in mind and 
the proposed Planning Commission will see to it 
that all parts of our economic life are adequately 
developed to meet our needs in the first instance. 
Seeing that up to now our shipping industry has 
not been given a dog's chance to develop itself, it 
becomes necessary for the Government to put forward 
its best efforts to give it its rightful place in our 
national economy. 

J. С. KUMARAPPA 
TO MEMBERS OF THE R. S. S. 

[On the morning of the 16th of this month 
Gandhiji addressed a few words to the members of the 
Rashtriya Seyak Sangha, A report of the meeting and 
tho address is given below. —8& №] 

ONLY SACRIFICE NOT ENOUGH 

Addressing about 500 members of the Rashtriya 
Sevak Sangha at the Bhangi Colony, Gandhiji said 
that he had visited the Rashtriya Sevak Sangha 
Camp years ago at Wardha, when the founder 
Shri Hedgewar was alive. The late Shri Jamnalal 
Bajaj had taken him to the camp and he (Gandhiji) 
had been very well impressed by their discipline, 
complete absence ôf untouchability and rigorous 
simplicity. Since then the Sangha had grown. 
Gandhiji was convinced that any organization which 
was inspired by the'ideal of service and self-sacrifice 
was bound to grow in strength. But in order to be 
truly useful, self-sacrifice had to be combined with 
purity of motive and true knowledge. Sacrifice 
without these two had been known to prove 
ruinous to society. . 

SANATANI HINDU 

The prayer that was recited at the beginning 
was in praise of Mother India, Hindu culture 
and Hindu religion. He claimed to be a Sanatani 
Hindu. He took the root meaning of the word 
sanatana, No one knew accurately the origin of the 
word Hindu. The name was given to us and we 
had characteristically adopted it. Hinduism had 
absorbed the best of all the faiths of the world 
and in that sense it was not an exclusive religion. 
Hence it could have no quarrel with Islam or its 
followers ав unfortunately was the case today. 
When the poison of untouchability entered 
Hinduism, the decline began. One thing was certain, 
and he had been proclaiming it from house tops, 
that if untouchability lived, Hinduism must die. 
Similarly, if the Hindus felt that in India there was 
no place for any one else except the Hindus and if 











non-Hindus, especially Muslims, wished to live here, 
they had to live as the slaves of the Hindus, they 
would kill Hinduism. Similarly if Pakistan believed 
that in Pakistan only the Muslims had a rightful 
place and the non-Muslims had to live there on 
sufferance and as their slaves, it would be the 
death-knell of Islam in India. 
Соор For EVIL 

It was an unfortunate fact that India bad been 
divided into two parts. If one part went mad and 
did ugly deeds, was the other part to follow suit ? 
There was no gain in returning evil for evil. 
Religion taught us то return good for evil. 

THE SANGHA'S CLAIM 

He had seen their Guruji a few days ago, He 
had mentioned to him the various complaints about 
the Sangha that he had received in Calcutta and 
Delhi. The Guruji had assured him that though he 
could not vouchsafe for the correct behaviour of 
every member of the Sangha, the policy of the 
Sangha was purely service of the Hindus and 
Hinduism and that too not at the cost of any one 
else. The Sangha did not believe in aggression, It 
did nor believe in ahimsa. Tt taught the art of 
self-defence. It never taught retaliation. 

Today the ship of India was passing through 
troubled waters. The leaders in charge of the 
Government were the best that India possessed. 
Some people were dissatisfied with them. He 
would ask them to produce better men if they 
could and he would advise the old guard to hand 
over the reins to their betters. After all the Sardar 
was an old man and Pandit Jawaharlal, though 
not old in years, looked old and haggard under 
the burden he was carrying. They were doing their 
utmost to serve the people, but they could only 
act according to their light, If the vast bulk of 
the Hindus wanted to go in a particular direction, 
even though it might be wrong, no one could 
prevent them from doing so. But even a single 
individual had the right to raise his voice against 
it and give them the warning. That is what 
Gandhiji was doing. He was told that he was the 
friend of the Muslims and the enemy of the Hindus 
and the Sikhs. It was true that he was a friend of 
the Muslims, as he was of the Parsis and others. 
In this respect he was the same today as he had 
been since the age of twelve. But those who called 
him the enemy of the Hindus and the Sikhs did not 
know him. He could be enemy of none, much less 
of the Hindus and Sikhs. 

RESULT OF WRONG DOING 

If Pakistan persisted in wrong doing, there was 
bound to be war between India and Pakistan. If 
he had his way, he would have no military; no 
police even. But all this was tall talk. He was not 
the Government. Why did not Pakistan plead 
with the Hindus and the Sikhs and asked them not to 
leave their homes and ensure their safety in every 
way? Why could not they in the Indian Union 
ensure the safety of every Muslim ? 

Today both the parties appeared to have gone 
crazy, The result could be nothing but destruction 
and misery. 
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DEEDS AND WORDS 
The Sangha was a well-organized, well-disciplined 
body. Its strength could be used in the interests 
of India or against it. He did not know whether 
there was any truth in the allegations made against 
the Sangha, It was for the Sangha to show by their 
uniform behaviour that the allegations were baseless. 
WHO CAN PUNISH? 
At the conclusion of the speech, Gandhiji invit- 
ed questions. One person asked if Hinduism permit- 
ted killing of an evildoer. Gandhiji replied that 
it did and it did not. One ewil-doer could not 
punish another. To punish was the function of the 

Government, not that of the public. 


GANDHIJI'S POST-PRAYER SPEECHES 
(Continued from p. 338) 
the Valmiki Colony. On reaching che place at 6-30 
p. m. Gandhiji tried to speak through the loud- 
spesker, but there being some defect in the instru- 
ment, another instrument was tried. It gave some 
work but not so as to be heard to the farthest end of 
the meeting. But a Punjabi friend offered to repeat 
with his loud voice word for word what Gandhiji 
spoke. The contrivance worked. Gandhiji said that 
after his experience of the last evening, he had decided 
not to offer public prayer unless the whole audience 
without exception wished to have the prayer. He 
had never imposed anything on any one, much less 
could he impose such а highly spiritual thing as 
prayer. The response must be from the heart. There 
could be no question of pleasing him. His prayer 
meetings had certainly become popular and lacs of 
people seemed to have gained therefrom. But in 
these times of tension he could understand the resent- 
ment of the sufferers. Only no one should expect 
him to omit that part of the prayer, which to him 
seemed objectionable. It had to be accepted heartily 
as it was or rejected. For him the recitation from 
the Quran was an integral part of the prayer. 
CURB ANGER 

Turning to the burning question of the day 
Gandhiji said that he was prepared to understand 
their resentment and the consequent impatience. 
Buc if they deserved their independence, they would 
learn to subdue their resentment and trust their 
Government to do the best. He was presenting to 
them not his own way of non-violence, much as 
he would like to; But he knew that he was out of 
court today. He suggested to them the adoption of 
the path that all democratic nations had adopted. 
In democracy the individual will was governed and 
limited by the social will which was the State, which 
was governed by and for democracy. If every indi- 
vidual took the law into his own hands there was 
no State, it became anarchy, i, e., absence of social 
law or State. That way lay destruction of liberty. 
Therefore, they should subdue their anger and let 
the State secure justice. In his opinion, if they 
permitted the State to do its duty, he had no doubt 
that every Hindu and every Sikh refugee would 
return to his home with honour and dignity. He 
was free to admit that they had suffered much in 
Pakistan, many homes had become desolate, lives 
had been lost, girls had been abducted, there had 











been forcible conversions, If they had self-control 
and did not allow their anger to get the better of 
their reason, girls would be returned, forcible con- 
versions would be null and void and their properties 
returned to them. But could not be done if 
they interfered with the even course of justice and 
thus spoiled their own case. They could not expect 
these things if they expected that their Muslim 
brothers and sisters should be driven out of India. He 
regarded any such thing as a monstrous proposition. 
They could not have the cake and eat it. Moreover 
whilst it was true that the minorities, i, e. the 
Hindus and the Sikhs were badly created in Pakistan, 
it was equally true that the East Punjab has also 
treated its minority. the Muslims, likewise. 
Guile could not be weighed in golden scales. He 
had no data to measure the guilt on either side. 
Tr was surely sufficient to know that both the 
ss were guilty, The universal way to have proper 
adjustment was for both the States to make a 
frank and full confession of guilt on either side 
and come to terms, failing agreement to resort to 
arbitration in the usual manner. The other and 
rude way was that of war. The thought repelled 
him. But there was no escape from it if there 
was neither agreement nor arbitration. Meanwhile, 
he hoped that wiser counsels would prevail and 
the Muslims who had not of their own free will 
chosen to migrate to Pakistan, should be asked by 
the neighbours tq return to their homes with a 
perfect feeling of safety, This could not come 
about with the aid of the military. Ir could be 
done by return to sanity by the people concerned. 
He had made his final choice. He had no desire 
to live to see the ruin of India through fratricide. 
His incessant prayer was that God would remove 
him before any such calamity descended upon their 
fair land. And he asked the audience to join in 
the prayer. 











LABOUR'S ROLE 

In the end Gandhiji congratulated the working 
classon the Hindus and the Muslims working together. 
If they were working in perfect union, they had 
set а noble example. Workmen should have no 
communalism among them, Had he пог said that 
if they knew their power and used it wisely and 
constructively, they would become the real rulers 
and the employers would be their trustees and 
friends in need and deed. This happy state of 
things would come only when they knew that 
labour was more real capital than the capital in 
the shape of gold and silver which labour extracted 
from the bowels of the earth. 
Birla House, New Delhi, 18-9-'47 

PRAYER INDIVISIBLE 

After his return from Daryaganj, Gandhiji 
proceeded to the small prayer gathering in the 
Birla House compound. He told them that if there 
was a single individual who objected to the recitation 
from the Quran, he would not hold his prayer in 
public. The object of the prayer was not to hurt 
anyone's feelings, At the same time he could not 
omit any part of the prayers, which he had selected 
after careful thought and consideration. He asked 
them to indicate by raising their hands whether 
they wanted him to hold the prayers or not. Not 
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a single hand was raised against. Therefore, the 

prayer was beld as usual with this change that 

recitation from the Quran came at the beginning 

of the prayers instead of towards the end. 
GAJENDRA MOKSHA 

After the prayers Gandhiji addressed the 
gathering saying that prayer was the food of the 
soul as bread was of the body and he was glad to 
note that they understood its importance. 

Commenting on the bhajan, Gajendra Moksha, 
he said that for them the object to be saved was 
India from the clutches of barbarism. The task 
could be performed only by God's grace. 

PUNJAB AFTER DELHI 

Gandbiji told them of his meeting with the 
Muslim friends at Daryaganj. He could not rest in 
peace till every Muslim and Hindu and Sikh in 
India and Pakistan was not rehabilitated in his 
own home. What was to become of the Juma 
Masjid, the biggest mosque in India or of the 
Nankana Saheb or Punja Saheb if no Muslim could 
live in Delhi or India and no Sikh lived in Pakistan ? 
Were these sacred places to be turned to other 
purposes ? Never, (Other forcible illustrations are 
omitted to save space.) 

Gandhiji said that he was proceeding to the 
Punjab in order to make the Muslims undo the 
wrong that they were said to have perpetrated 
there. But he could not hope for success unless he 
could secure justice for the Muslims in Delhi. They 
had lived in Delhi for generations. If the Hindus 
and the Muslims of Delhi would begin to live as 
brothers once again, he would proceed to the 
Punjab and do or die in Pakistan. The condition 
for success was that those in the Union should 
keep their hands clean. Hinduism was like an ocean. 
The ocean never became unclean. The same should 
be true of the Union. It was natural for the Hindus 
and the Sikhs to feel resentment at what they had 
suffered, But they should leave it to their Govern- 
ment to secure justice for them. 

DUTY OF THE MILITARY AND THE POLICE 

Partisan behaviour was attributed to the military 
and the police, It was sad if it was true, If the 
custodians of law and order were to become partial 
and participants in crime, how could law and order 
be maintained ? He appealed to the military and 
the police to be above prejudice and corruption. 
They were to be faithful servants of the people 
irrespective of caste and creed. 

New Delhi, 19-9-47 
AVOID EXAGGERATION 

Gandhiji went out at 5 p. m. and visited the 
Hindu pocket in Kucha Tarachand surrounded on all 
sides by Muslims, as the spokesman said before a 
crowded meeting of the Hindus. He recited in highly 
‘exaggerated language the woes of the Hindus and 
ended by saying that the whole of the locality should 
be denuded of all the Muslims who were mostly 
Leaguers and who had carried on a wild agitation 
against the Hindus, He maintained that the Hindus 
should do exactly as the Muslims in Pakistan 
were reported to be doing. Z 





BE BRAVE AND FEARLESS 

Gandhiji in reply said that he could not associste 
himself with the contention that India should 
drive out all its Muslim population to Pakistan as 
the Muslims of Pakistan were driving out all non- 
Muslims, Gandhiji said that two wrongs could not 
make one right. He, therefore, invited the audience 
to listen to his advice and act bravely and fear- 
lessly and be proud to live in the midst of a large 
‘Muslim population. He then went to the 
Anathalaya in Pataudi House and advised the 
responsible parties to bring back the orphans who 
had been removed out of fright. He was told that 
there was а shower of bullets from adjoining 
Muslim houses killing one child and wounding 
another. This was about the 7th of September. 
Maulana Ahmad Said and other Muslim friends 
who were accompanying him said that the neigh- 
bouring Muslims would see to it that no harm 
befell the inmates. The next place was near the 
house of Shri Bhargava who was the sole Hindu 
living in the midst of Muslims. It was packed with 
Muslims, Gandhiji hoped that the Muslims would 
fulfil his dream as a lad of twelve chat the Hindus, 
the Muslims and the other Indians would live 
together as brothers and friends. These were the facts 
brought out by Gandhiji at the prayer meeting 
before the small audience in Віна House garden 
when he asked them to join him in the prayer 
that God would fulfil that dream or take him away 
and save him from witnessing the awful tragedy 
of one part of India being inhabited by the 
Muslims only and the other part by the Hindus. 
Birla House, New Delhi, 20-9-47 

Gop REMOVES FEAR 

Мо one having objected to the recitation of the 
verses from the Quran Sharif, prayers proceeded 
as usual this evening, 

Gandhiji referred to the hymn that had been 
sung. In it the composer said that God removed 
all fear from the hearts of those who had faith 
in Him. 

Today the Hindus and the Sikhs were frightening 
the Muslims in Delhi. Those who wished to be 
free from fear themselves should not instil fear 
into the hearts of others. 

Bannu in the Frontier Province was a city 
where he had lived in the house of a Muslim 
friend, Some persons from Bannu bad come and 
complained that unless they were evacuated soon 
from there they might all be killed and ruined. The 
Muslim friend was аз staunch as ever but he was 
unable to protect them single-handed, try as he 
might. Other Muslims even from the border wete 
coming daily and filling them with dread and they 
asked to be rescued in time. Gandhiji said that he 
had not the power. He would pass on their story 
to Panditji and the Sardar. The friends asked that 
their own military should come to their aid. The 
speaker, however, said to them, as he had so often 
said before, "No one can protect you other than God. 
No man can protect another." None of them could 
say whether he was going to be alive the next day 
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or even a minute after. God alone wx; i and 
ever shall be. Therefore, it was their duty to call 
upon Him and rely on Him. In no case, however, 
was anyone at any time to return evil for evil, 
PROTECTION OF MINORITIES 

Gandhiji went on to say that the fear of the 
Hindus and the Sikhs in Pakistan was a very sad 
reflection on the Government there and “contrary 
to the assurance of protection given to the minorities 
by the Qaid-e-Azam himself. It was the bounden 
duty of the majority in Pakistan, as of the majority 
in the Union, to protect the small minority whose 
honour and life and property were in their hands 

BROTHERS BECOME ENEMIES? 

Te baffled him аз to why those who had lived 
as brothers, those whose blood had mingled in the 
massacre of Jalianwala Bagh, should today be 
enemies, As long as he had breath in his body he 
would say that this should not be. In the agony of 
his heart he cried daily, hourly, to God to bring 
peace. If peace did not come, he would pray to 
God to take him. 

REFUGEES 

He thought of the poor refugees in Delhi, in 
both East and West Punjab today while it was 
raining, They were roofless and homeless —suffering 
for whose sins? He had heard that convoys of 
Hindus and Sikhs were pouring in from West 
Punjab into the East —57 miles in length. It made 
his brain reel to think how this could be. Such а 
happening was unparalleled in the history of the 
world and it made him, as it should make all of 
them, hang their beads in shame. This was no time 
to ask who had done more wrong and who less. 
Te was time to put a stop to this madness. 

MUSLIM LOYALTY ESSENTIAL 

Some said to him that every Muslim in the 
Indian Union was loyal to Pakistan and not to 
India. He would deny the charge. Muslim after 
Muslim had come and said the contrary to him. 
In any event, the majority here need not be fright- 
ened of the minority, After all, four and a half 
crores of Muslims in India were spread over the 
length and breadth of the land. The Muslims in the 
villages were harmless and poor, as in Sevagram. 
They had no concern with Pakistan. Why turn 
them out ? As for traitors, if there were any, they 
could always be dealt with by the law. Traitors 
were always shot, as happened in the case even of 
Mr. Amery's son, though Gandhiji admitted that 
that was not his law. Others said that some 
Muslim officials were being kept here in order to 
keep all Muslims in India loyal to Pakistan. Some 
said that the Muslims looked upon all the Hindus as 
Kaffirs. Learned Muslims had told him that this was 
wholly incorrect. The Hindus were as much follow- 
ers of inspired scriptures as the Muslims, the 
Christians and the Jews. In any event, ће appealed 
to the Hindus and the Sikhs to shed all fear of the 





Muslims from their hearts, to be kind to them, to 


invite them to return and settle in their old homes 





and to guarantee them protection from hurt. He 
was sure that in this way they would get the desired 
response from the Muslims of Pakistan, even fram the 
border tribes across the Frontier. This was the way 
to peace and life for India. To drive every Muslim 
from India and to drive every Hindu and Sikh from 
Pakistan would mean war and eternal ruin for the 
country. If such a suicidal policy was followed in 
both the States, it would spell the ruin of Islam 
and Hinduism in Pakistan and the Union, Good 
alone could beget good. Love bred love, As for 


revenge, it behoved man to leave the evil-doer in 
God's hands. He knew no other way. 


A DEFECT IN THE CONSEMBLY 
RESOLUTION 
The resolution passed by the Constituent 


Assembly as regards the authorized design of the 
National Flag reads as follow: 


“Resolved that the National Flag of India 
shill be а horizontal tricolour of deep saffron (kesari), 
white nnd dark green in equal proportion. In the 
centre of the white band there shall be a wheel in 
navy blue [о represent the charkha. Tho design of 
the wheel shall be that of the wheel (chakra) 
which appears on the abacus of the Sarnath lion 
capital of Ashoka's pillar. The diameter of the 
wheel shall approximate to the width of the white 
band. The ratio of the width to the length of the 
Flag shall ordinarily be 2 ; 3." 

The italics in ' to represent! are mine. 

Now as the wheel is there on the Flag as a 
representative of the spinning-wheel, it seems to 
me that the Resolution ought to have included an 
additional complementary direction that the Flag 
should be made of hand-spun and hand-woven 
cloth only. In the absence of such express direction 
even responsible people have been known to use 
any kind of cloth for the Flag, with the result that 
they expose themselves to the charge of hypocrisy 
like so many Hindus who claim to worship the cow 
but keep buffaloes for milk or consume buffalo's 
milk instead of cow's milk. 

I hope the Constituent Assembly will look into 
the matter and do the needful. 
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GANDHIJIS POST-PRAYER SPEECHES 
Birla House, New Delhi, 21-9-47 
OBJECTOR HONOURED 
As one person în the audience objected to the 
Al Fateha being recited, prayers were not held on 
the Birla House lawn. Gandhiji, however, addressed 
the audience. He said that he was not going to 
argue with the objector. He realized the anger that 
raged in people's hearts today. The atmosphere 
was so surcharged that he thought it right to respect 
even one objector, but this by no means meant 
that he gave up God or His worship in his heart. 
Prayer demanded a pure atmosphere. One thing 
that everyone should take to heart from such 
objections was that those who were anxious to 
serve must have endless patience and tolerance. 
Опе must never seek to impose one's views on others. 
TREE WITHOUT FRUIT WITHERS 
Gandhiji went on to relate how he had been 
with Shri Indira Gandhi to a locality where there 
were large numbers of Hindus living next door to 
a large number of Muslims. The Hindus greeted 
him with Mahatma Gandhibi jai, but they little 
knew that today there could be no victory for him 
nor did he wish to live if the Hindus, the Muslims 
and the Sikhs could not live at peace with one ano- 
ther. He was doing his level best to drive home the 
truth that there was strength in unity and weakness 
in disunion, Just as a tree that did not bear fruit 
withered, so also would his body be useless if his 
service could not bear the expected fruit. Whilst 
this was true, it was equally true that one was bound 
to work without attachment to fruit, Detachment 
was more fruitful than attachment. He was merely 
explaining the logic of facts. A body that had out- 
lived its usefulness would perish giving place to a 
new one, The soul was imperishable and continued 
to take on new forms for working out its salva- 
tion through acts of service. 
STICK To Your Homes 
Coming to the meeting with the Muslims in 
Фаг area, Gandhiji said that he advised them to 
stick to their homes although they might be 
molested by their Hindu neighbours even unto 
death. If they had not that wisdom, they were 
free to shift in order to avoid death, If they 
could follow his advice, they would serve both 
Islam and India, Those Hindus and Sikhs who 
molested them would discredit their religion and do 
irreparable harm to India, It was sheer madness to 
think that four crores and a half could be wiped out 
or banished to Pakistan. Some persons had suggested 
that he (Gandhiji) wished to do so, He never had any 








wish that the Muslim refugees should be reinstated 
through the police and the military, What, however, 
he did hold was that when the Hindu and che Sikh 
anger had subsided, they themselves would bring back 
the refugees with honour. He did, however, expect 
the Government to hold the vacated houses in 
good order and in trust for the evacuees. 

WHEN SHOULD GOVERNMENT RESIGN? 

If the Government had not that power, i. e., if 
the people would пог let the Government do the 
right thing, he would advise them to resign in 
favour of those who would carry out the mad 
design ro kill out or banish all Muslims from 
India. He had seen such a suggestion seriously 
made by a newspaper. This was an advice to 
commit national suicide and to uproot Hinduism. He 
wondered if such a newspaper should exist in free 
India, Was liberty of the Press to amount to 
license to poison the public mind? People who 
wanted such a policy to be pursued should ask 
for the resignation of their Government. The world 
which, up till now, had looked up to India would 
certainly cease to do so. In any event, so long as 
he had breath in his body, he would continue to 
advise against such utter madness, 

Birla House, New Delhi, 22-9-'47 
THE Dury oF OBJECTORS 

Though I believe that I was wise in haying 
yielded to a solitary objector and refrained from 
holding public prayer, it is not improper to examine 
the incident a little more fully. The prayer was 
public only in the sense that no member of the 
public was debarred from attending it. It was on 
private premises. Propriety required that those 
only should attend who believed whole-heartedly 
in the prayer including verses from the Quran. 
Indeed the. rule should be applicable to prayer 
held even on public grounds. A prayer meeting is 
not a debating assembly. Ic is possible to conceive 
prayer meetings of many communities on the same 
plot of land. Deceney requires that those who are 
opposed to particular prayers would abstain from 
attending the meetings they object to. The reverse 
would make any meeting impossible without distur- 
bance, Freedom of worship, even of public speech, 
would become a farce if interference became the 








order of the day. In decent society the exertise 
of this elementary right should not need the 
protection of the bayonet, It should command 


universal acceptance. 
HEALTHY TOLERANCE 
1 have noticed with great joy at the annual 
sessions of the Congress on its exhibition grounds 
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several meetings held by religious sects or political 
parties holding their gatherings, expressing divergent. 
and often diametrically opposite views without 
molestation and without any assistance from the 
police, There have been departures from this funda- 
mental rule and they have excited public condem- 
nation, Where is that spirit of healthy toleration 
gone now ? Is it because having gained our political 
freedom, we are testing it by abusing it? Let us 
hope it is only a passing phase in the nation's life. 
Let me not be told, as I have often been, that 
it is all due ro the misdeeds of the Muslim League, 
Assuming the truth of the remark, is our toleration 
made of such poor stuff that it must yield under 
some uncommon strain? Decency and toleration 
to be of value must be capable of standing the 
severest strain. Tf they cannot, it will be a sad day 
for India. Let us not make it easy for our critics 
(we have many) to say that we did not deserve 
liberty. Many arguments come to my mind in answer 
to such critics. But they give poor comfort. I 
hurts my pride as a lover of India, of the teeming 
millions, that our tolerant and combined culture 
should not be self-evident. 
IF INDIA FAILS 
If India fails, Asia dies. It has been aptly called 
, the nursery of many blended cultures and civiliza- 
tions. Let India be and remain the hope of all the 
exploited races of the earth, whether in Asia, 
Africa or in any part of the world. 
UNLICENSED ARMS 
This brings me to the bugbear of unlicensed, 
hidden arms, Some have undoubtedly been found. 
Driblets have been coming to me voluntarily. Let 
them be unearthed by all means. So far as I know, 
the haul made up-to-date is not much to speak of 
for Delhi. Hidden arms used to be possessed even 
during the British regime No one worried then. 
By all means explode all the hidden magazines, 
when you have made sure beyond doubt that they 
are hidden in a particular place. Let there be no 
repetition of much cry and little wool. Nor let us 
apply one code to the British and set up another 
for ourselves when we profess to be politically 
free. Let us not call а dog a bad name in order 
to beat him. After all is said and done, to be 
worthy of the liberty we have won after sixty 
years of toil, let us bravely face all the difficulties 
that confront us, however hard they máy be. 
Facing them squarely will make us fitter and nobler. 
THE DUTY OF THE MAJORITY 
Surely, it is cowardly on the part of the 
majority to kill or banish the minority for fear 
that they will all be traitors. Scrupulous regard 
for the rights of minorities well becomes a majority. 
Disregard of them makes of a majority а laughing 
stock, Robust faith in oneself and brave trust of 
the opponent, so-called or real, is the best safeguard. 
Therefore, I plead with all the earnestness at my 
command that all the Hindus, the Sikhs and the 
Muslims in Delhi should meet together in friendly 
embrace and set a noble example to the rest of India, 
shall I say, to the world? Delhi should forget 








what other parts of India have done or are doing. 
Then only will it claim the proud privilege of having 
broken the vicious circle of private revenge and 
retaliation, They belong, if they ever do, to the 
State, never to the citizens as individuals. 
Birla House, New Delhi, 23-9-47 
PUBLIC CONFESSION 

Speaking after prayers Gandhiji referred to the 
apology which Shri-Manu Gandhi and Abha Gandhi 
had read out on the previous day, While they were 
singing the bhajan during the prayers on Sunday 
evening, they went out of tune and as a result 
could not suppress their laughter. It hurt him deeply, 
Te showed that the girls did not realize the impor- 
tance of prayer, They apologized to Gandhiji 
afterwards. Apology was unnecessary for he had 
по anger against them. He was angry with himself 
that though the girls were brought up under him, 
he had not impressed them with the necessity of 
losing themselves in God whilst they were at prayer. 
He was somewhat relieved when the girls repented. 
He advised public confession, They gladly accepted 
the advice. For, he believed that public confession 
made in sincerity purified the confessor and protected 
him or her against repetition of the wrong. 

Gems ОЕ WISDOM 

Recalling the objection to the recitation from the 
Quran, he said that they were entitled to resent the 
treatment of the Hindus and the Sikhs in Pakistan. 
But that should not make them resent recitation 
from the Quran. The Gita, the Quran, the Bible, the 
Granth Saheb and the Zend Avasta contained gems 
of wisdom although the followers might belie 
their teachings, 

* THE Айт OF DYING. BRAVELY 

Turning to the day's work, Gandhiji said that he 
had seen a deputation of the Hindus and the Sikhs 
from Rawalpindi as also from Dera Gazi Khan, The 
Hindus and the Sikhs had made Rawalpindi what ic 
was, They were all well off there. Today they 
were refugees without shelter. I hurt him deeply. + 
Who had made modern Lahore as it was if not the 
Hindus and the Sikhs ? They were exiles from their 
own lands. Similarly, the Muslims had not а little to 
do with the making of Delhi. Thus all communities 
had worked cogether to make India what it was on 
the 15th of August last, The speaker һай no doubt 
that the Pakistan authorities should assure full 
protection to the remaining Hindus and Sikhs in 
every part of Pakistan. It was equally the duty of 
the two governments to demand such protection 
for their minorities. He was told that there were 
still left over 18,000 Hindus and Sikhs in Rawalpindi 
and 30,000 inthe Wah Camp. He would repeat his 
advice that they should all be prepared to die to 
а man rather than leave their homes. The art of 
dying bravely and with honour did not need any 











special training, save a living faith in God. Then + 


there would be no abductions and no forcible 
conversions. He knew that they were anxious that 
he should go to the Punjab at the earliest moment, 
He wanted to do so. But if he failed in Delhi, it 
was impossible for him to succeed in Pakistan. For, 
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he wanted to go to all the parts and provinces of 
Pakistan under the protection of no escort save 
God. He would go as a friend of the Muslims as 
of others. His lif’ would be at their disposal. He 
hoped that he would cheerfully die at the hands 
of anyone who chose to take his life, Then he would 
have done as he advised all to do. 
Houses FOR THE REFUGEES 

The refugees had also asked him for houses. 
He told theni that there was the land and the 
canopy of the sky above their heads. They should 
be content with such accommodation rather than 
inhabit the houses forcibly vacated by the Muslims. 
If they would all work, they could within a day put 
up necessary shelters. What was more, they could 
then assuage the anger of the refugees and bring 
about an atmosphere that would enable him to go 
to the Punjab at once. 

Birla House, New Delhi, 24-9-'47 
THE FRAIL BOAT OF INDIA 

Making the bhajan sung at the prayers the 
theme of his post-prayer discourse, Gandhiji said 
that the refrain of the bhajan aptly described the 
condition of India today. In it the poet invoked 
God's help to take his frail boat across the ocean. 

GIVE THE GOVERNMENTS A CHANCE 

Today, the spirit of revenge and retaliation 
filled the atmosphere. The Hindus and the Sikhs їп 
Delhi did not want the Muslims there. If they had 
been driven away from Pakistan, why should the 
Muslims have a place in the Indian Union, or in 
Delhi at least, they argued. It was the Muslim 
League that had thrown out the gauntlet. Gandhiji 
agreed that the Muslim League had been wrong 
to have raised the slogan of “larkar lenge Pakistan '. 
Gandhiji had never believed that such a thing 
could happen. Infact they could not have succeeded 
in partitioning the country through force. If the 
Congress and the British had not agreed, there 
would be no Pakistan today. Nobody could now 
go back upon it. The Muslims of Pakistan were 
entitled to it. Let them for a moment see how 
they had got independence, The ‘principal fighter 
was the Congress, The weapon was passive 
resistance. The British had yielded to India’s passive 
resistance and retired. To undo Pakistan by force 
would be to undo Swaraj, India had two govern- 
ments. It was the duty of the citizens to allow 
the two governments to fight out among themselves. 
The daily toll of lives was а criminal waste which 
did nobody any good and did infinite harm, 

1 the people became lawless and fought among 
themselves, they would prove that they were 
unable to digest freedom. If one dominion behaved 
correctly all along the line, it will force the other 
to do likewise. It will have the whole world 
behind it. Sucely, they would not like to rewrite 
Congress history and make the Union a Hindu 
State in which people of other faiths had no place. 
He hoped chat they would not stultify themselves. 

JUNAGADH 

Let them contemplate what was going on. in 

Junagadh, Was there to be a war between Junagadh 
( Continued on р. 361) 








KASTURBA TRUST WORKERS 
AT WAH CAMP 


During the four weeks of my stay at the Wah 
Camp near Rawalpindi 1 stayed with the batch of 
Kasturba Trust girls who had been working in 
almost from the beginning. Shrimati 
of Sialkor who is affectionately called 
` by all, young and old, had been running a 
Training Camp of Gram Sevikas at Shahadara. She 
visited the Wah Camp and the riot-affected areas of 
Rawalpindi soon after, the holocaust in March last 
along with Shrimati Rameshwari Nehru. The scenes 
that she saw and the tales that she heard gave her 
а rude shock. She felt that as a Punjabi and as a 
social worker it was her foremost duty to serve 
the stricken people of Rawalpindi. With extra- 
ordinary drive and persistence, she overcame all 
obstacles and succeeded in securing permission to 
come and work ín the Wah Camp with a batch 
of six, five of whom were the Kasturba trainees 
and the sixth a teacher, Shrimati Krishna Punja of 
Sialkot. They were rendering most valuable service 
in the Camp and had naturally become most popular. 
The hospital at the Wah Camp had а daily average 
of nearly 150 indoor patients with inadequate 
nursing arrangements, Prolonged under-nutrition. 
and defective diet had resulted in a high incidence 
of illness among the refugees. The batch of 
Kasturba Trust workers rendered valuable help го 
the medical staff in nursing and distributing fruits 
and milk to the specified patients fairly and 
impartially. Outside che hospital they worked the 
whole day long, to distribute the relief materials 
fairly. The question of distribution becomes very 
difficult when there is not enough to satisfy all 
It requires judgement and discretion and ar the 
same time a lot of tact and patience. Didi was on 
her legs from 5 a. m. till 11 p. m. or later every 
day in spite of her frail health. 





Didi had also organized a spinning class and 
two schools for girls. She had selected her teachers 
from amongst the refugees and had also selected 
and trained a batch from among the refugees to 
help in the hospital, She organized sewing of 
clothes for the children in the hospital and also 
washing and refilling of hospital mattresses. which 
had become very dirty. Krishnaji was mostly in 
charge of distribution of relief materials and one 
of the doctors often teased her by saying that she 
was wasting her education and technical skill in 
distributing oil and soap and shoes and clothe: 
from morn till night. She would laugh and go on 
with her work with infinite patience. 






Besides all these services the Kasturba batch 
of workers set an example to the refugees in 
simplicity, industry and community life. lt was 
selfless service of the best type. If the Trust could 
find a few more organizers like Shrimati Vidyadeviji, 
its work is bound to give satisfaction to Kastuzba's 
soul. 


New Delhi, 20-9-47 S. N. 
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HINDUSTANI 
(By М. К. Gandhi) 

Shri Kakasaheb Kalelkar writes : 

“Tf the Muslims of the Indian Union affirm 
their loyalty to the Union, will they accepi 
Hindustani as the national lunguuge and (сахи the 
urdu and magari soripts? Unless you give your 
clear opinion on this, the work of the Hindustani 
Prachar Sabha will become very difficult. Cannot 
Maulana Azad give his clear opinion on tho subject 2” 
Kakasaheb says nothing new in his letter. But 

the subject has acquired added importance at the 
present juncture. If tbe Muslims in India own 
loyalty to India and have chosen to make it their 
home of their own free will, it is their duty to 
leara the two scripts. Ic is said that the Hindus 
have no place in Pakistan. So they migrate to the 
Indian Union. In the event of a war between the 
Union and Pakistan, the Muslims of the Indian 
Union should be prepared to fight against Pakistan. 
It is true that there should be no war between 
the two dominions, They have to live as friends 
or die as such. The two will haye to work in close 
co-operation. In spite of being independent of each 
other, they will have many things in common. If 
they are enemies, they can have nothing in common, 
If there is genuine friendship, the people of both 
the States can be loyal to both. They are both 
members of the same commonwealth of nations. 
How can they become enemies of each other? But 
that discussion is unnecessary here. 

The Union must have а common finter-provin- 
cial speech. I will go a step further and say that 
if the two States are friends, Hindustani should be 
the common speech between the two. This does 
not mean that Urdu and Hindi will cease to exist 
as distinct forms of speech. They must continue to 
live and progress. But, if the Hindus and the Muslims 
or rather people of all religions in India are friends, 
they must accept a common language evolved from 
Hindi and Urdu, They should learn the two scripts. 
This will be a test for the Muslims and the 
Hindus in the Indian Union. 

It would be wrong to say that if the Muslims 
of the Union refuse to learn the magari script, 
Hindustani cannot become the national language. 
Whether the Muslims learn the magari script or 
not, the Hindus aad the people ofall other religions 
ought to learn the two scripts: It is possible that 
in view of the poisoned atmosphere of the day, 
people may not appreciate this simple proposition. 
If the Hindus wish to, they can boycott the urdu 
script and urdu words, but all will be the losers 
thereby. Therefore, those engaged in Hindustani 
Prachar should not weaken in their faith or efforts. 
1 agree that people like Maulana Azad and other 





prominent Muslims of the Indian Union should be 
the first ones to adopr Hindustani and the two 
scripts, Who will take the lead if not they? 
Difficult times lie ahead of us. May God guide 
us aright. 

New Delhi, 27-9-47 

(Translated from the original in Hindustani ) 


IMPLICATIONS OF FASTING 
(By М. К. Gandhi) 
A friend writes : 

"Tt seems to ma tha to put your life in 
jeopardy has becomé the final and natural remedy 
for you, Be that as it may, I cannot help thinking 
that the remedy is akin to keeping a patient alive 
by administering injections or oxygen to him. 








The above reflection proceeds from pain due to 
affection, Nevertheless, 1 must say that the writer 
has not given much thought to his criticism. Many 
other well-wishers probably entertain the same 
hasty opinion, Hence this public discussion. 

The critic's simile is inapplicable. Administra- 
tion of injections or oxygen are outward remedies, 
calculated merely to prolong bodily existence. 
Therefore, they are properly described as of momen- 
tary value. Nothing will be lost if those remedies 
were not applied. A physical body cannot be made 
immortal, All chat medical skill can do is to prolong 
the existence for а while. This temporary prolonga- 
tion confers no lasting benefit. 

On the other hand, fasting is never intended to 
affect another's body. It must affect his heart. 
Hence it is related to the soul, And in this sense 
the effect, such as it is, cannot be described as 
temporary. It is of a permanent character. Whether 
the fasting person is spiritually fit for the task 
and whether he has properly applied the remedy 
is а different matter, irrelevant to the present 
purpose. 

Of all the fasts of which I have recollection, 
and of which of опе only it can be said that though 
there was no fault in the conception, it was alloyed 
with external remedy with contra indication. Had 
this mistake not been made, I have no doubt that its 
natural, beneficial result would have flown from it 
as in the others. I refer to the fast I had under- 
taken in Rajkot against the late Thakore Saheb. I 
saw my mistake, retraced my step and averted a 
dangerous crisis. The last was in Calcutta in the 
current month of September. Admittedly, the result 
was as it should have been. Having reference to 
the spirit, I regard it as permanent. Time alone 
would show whether the effect was of a lasting 
character or not. It must depend upon the purity 
of the fasting person and the accuracy of his per- 
ception. That enquiry would be irrelevant here. 
Moreover, the fasting man is not competent to 
undertake the enquiry. It can only be done by a 
properly equipped impartial person and that too 
after my death. 

New Delhi, 25-9-47 
(Adapted from the original in Gujarati) 
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A VISIT TO SARAN 
019 
DISTURBING QUESTIONS 

Still the situation is not stable and the happening 
in Hasanpura shows that it still needs castion, lor 
of healthy propaganda, and a saristactory solution 
to questions that are disturbing the mass mind to- 
day. During the various meetings that were held 
during my tour the following questions were almost 
invariably asked, 

FUTURE OF MINORITIES 

О. Will the future of the Muslim minorities in 
the Indian Union be assured or will it depend upon 
the caprices of the Pakistan Government over which 
the Muslims of the Indian Union will have no control ? 

A. The future of the Hindus and the Muslims of 
the Indian Union is inescapably intertwined. It will 
be what we, the Hindus and the Muslims, make of 
it. Let us, therefore, understand the terrors of the 
dark alternative so that we may be able to avoid it. 

SEEDS OF WAR 

The present situation is by no means an easy 
one. In spite of all the wishes to the contraty one is 
constrained to admit that Pakistan continues to be the 
site of war. It is feared that Pakistan will not be 
economically self-sufficient. To keep the Pathans 
and Baluchis under control in the British way 
will make it economically still more impossible. The 
non-violent way the League has never accepted. 
Uncertainty will increase the burden of taxation 
оп the masses, To face the consequence, is to resort 
to universal armament. 

The key of the future lies with us independently 
of what Pakistan might do. And it is simply in our 
selfish interest to repay madness of Pakistan, in case 
it goes mad, with sanity by continuing to treat the 
minorities with fairness and justice. and we can thus 
become the arbiters of destiny instead of its victims. 

The best protection of the minorities is 
the goodwill of the majority. This, however, 
does not mean that the minority should suppress 
the legitimate instincts. That can only lead to the 
moral degradation of both the majority and the 
minority. Therefore, the two should understand and 
respect each other's cultural and religious feeling, 
and be anxious to look for and be proud of their 
underlying unity. They must nor plume themselves 
on their differences exaggerated out of all propor- 
tions. It is physically impossible to give effective 
protection to a pampered minority deliberately 
flouting the sentiments of the majority. lf the 
minorities stand for and demand justice the majority 
should grant it in its own interest and the two 
should develop common links while sharing the 
responsibility of defending their common motherland, 
If, however, a certain section of the people, 
persists in owing allegiance to some other State, by 
all canons of international law, they can only ask 
for the consideration shown to an alien. As Qaid-e- 
Azam Jinnah bas said, “ One cannot have minorities 
disloyal to the State and sabotaging the State." 

MASSES THINKING ANEW 

0. What аге your impressions after the tour of 

the district ? 














А. Both in Noakhali and Bihar my impression 
is that the majority of the people are good. Only 
they are maddened by selfish leaders so-called. In 
my touc T fee that the masses are vaguely dissatis- 
fied wich these "leaders ', There must be surely 
something wrong in the lead they gave, which 
resulted in the sad happenings. 
POCKETS AND: GUN LICENCES 

Q. What is the use of our saying anything 
when the Congress Government has rejected our 
demand of pockets and gun licences, which we 
regard as the only means of securing our safety? 

The latter demand, we were told, stood in the 
way of Mahatma Gandhi's ahimsa, 

A, Leaving this non-violent point of view alone, 
if Gandhiji had felt that looking at the question 
from your point of view, they would lead to your 
security, he would have pleaded for their acceptance. 
But he knows that your congregating in pockets 
and arming yourselves can only lead to suspicion 
and arming of the other side which is much larger 
in numbers, Your safety lies in their friendship, 
You cannot have their friendship by pointing a 
pistol at them. 

COLLECTIVE SECURITY 

Q. You have said that no Government can 
afford protection against mass madness. In what 
way then can the safety of the minority be secured ? 

A. Asl have already said, the safety of the 
minority depends upón the friendship of the majo- 
rity, which can be based only on understanding 
and respecting each other's legitimate sentiments, 
and by friendly adjustments. Now that we have 
our own Government there must be close co- 
operation between the authorities and the public, 
The public should be continuously and carefully 
educated. This cin be best done by dividing а big 
locality into small Panchayat areas. Small bodies 
working in small units in the direct vicinity of 
their own hearth and home for the protection of 
their own kith and kin will be better able to keep 
watch and be more inclined to undertake respon- 
sibility. In return for this responsibility the autho- 
rities will act on the advice of the Panchayat in 
arresting the goonda elements. The authorities and 
the public will gain considerably by direct contact, 


thus avoiding the corruption and the interested 
falsehood ob the staff. 
ш 
GOVERNMENT'S SHARE OF THE BLAME 

Q. Many of the goondas are still abroad. How 
can we say that the Goverüment is serious in its 
intention to restore law and order ? 

А.І heard the same complaint in Noakhali. 
Without attempting to absolve the Government 
from its inescapable duty, demanded by justice and 
even self-interest, of artesting culprits, one must 
attempt to understand its difficulties created by 
the fear of the public to name the true culprits 
and by its implicating innocent people under the 
inspiration of political parties, who are bound to 
be bailed out or immediately released, leading to 
a further charge against the Government of 
conspiracy with the criminals. 
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Our officers again, and especially our lower 





officers, are not of the best stuff, having been 
recruited from undesirable strata of society ог 
imbued with wrong psychology to suppress the 


national movement. The machinery of the Govern- 
ment too, is wooden, not easily adjustable to 
meet an emergency. 

It must, however, be admitted that our Govern- 
ments do mot fully realize the emergency of the 
situation and the grave ultimate consequences of 
its slip-shod handling. Else, they would have geared 
up the machinery anyhow to meet the situation as 
they did in the time of the lase war. But it is 
one thing to say that the Government is not making 
an all-out effort because of faulty gauging of the 
situation, and another thing to accuse it of inten- 
tional neglect, even positive hostility to the solution 
of the problem which is implied in the question. 

COMPROMISING CASES 

0. Cases against a very large number of the 
population are pending, which is not conducive to 
the restoration of healthy relations. Would you 
not suggest their withdrawal? 

A. There can be no question of the withdrawal 
of cases against those guilty of murder or offence 
against women except when the culprit makes a 
clean confession of his guile as a mark of true 
repentance and the complainant forgives him. 
Otherwise, it should be the duty of the State to 
bring such culprits to book. 

Cases against others should be withdrawn, both 
the communities wishing it. It is impossible to 
punish everyone involved in mass madness. 

MUSLIMS AS FIFTH COLUMNISTS ? 

0. What should we do if the Muslims 
fifth columnists in our midst ? 

A. You should make it impossible for them, by 
your actions, to act as such. Your affection añd fair 
treatment will considerably reduce their number if 
right action does not altogether eradicate the evil. 

HINDI OR HINDUSTANI? 

0. Will the future lingua ‘franca be Hindi or 
Hindustani? 

A. If we clear our vision of a sectarian outlook 
and look at the question scientifically, we will 
ourselves come to the conclusion that in our own 
interest we should keep the lingua franca of India 
as Hindustani, being neither sanskritized Hindi 
mor persianized Urdu, but a beautiful blend of 
the two and freely borrowing words from various 
Indian languages, and even foreign languages, 
for the sake of their meaning, music or association 
provided they harmonize with the  geheral 
structure of our language, thus making it a 
varied and powerful instrument for the expression 
of the whole gamut of human thought and 
feeling. To restrict ourselves to Hindi or Urdu 
alone would be an offence against commonsense 
and nationalism. The English language is the richest 
in the world because it borrowed from all If 
England could borrow from Italy, Greece, Germany 
etc., one fails to understand the hesitation to receive 
words from Persian or Arabic, the grammatical 
structure remaining untouched. And why should 
anybody fight shy of two scripts? 











act as 
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CHONS 
if the Congress sets 


Duty IN EL 
O. What should we do 
up worthless candidates ? 
А. If the Congress continues to set up worth- 
less candidates in spite of protests, your plain duty 
is to resign the membership of the Congress and 
oppose it openly in the interest of the organization 
itself. But the sacred right of the individual to 
rebel must be exercised with the utmost caution, 
without any bitterness or selfish motive. Such a 
man, even when outside will continue tò serve the 
Congress in all things in which he honestly agrees 
with it, as Gandhiji himself has been doing ever 
since his resignation from the Congress organization. 
If party bosses do not take care of the great 
organization, it becomes the duty of the common 
man to shake ît and rebuild it from below. The 
common man is our only hope. All thos: who сап 
escape the love of glamour and power should go 
into the villages and awaken the masses into the 
consciousness of their power and responsibility. 
Patna, 1547-47 Dev PRAKASH NAYYAR 
LARGE.SCALE INDUSTRIES AND 
HUMAN DEVELOPMENT 


been constantly pointing out that 
work is a medium of education. Iris through work 
that man expresses himself and learns more about 
the environment and the science of what he is doing. 
When properly directed work should be the main 
channel through which:a human being develops to 
his full stature, iple that the 
Talimi Sangh ique of educa- 
tion through a craft. 

Te follows from this that if work is not given 
ina fully balanced form, the development of the 
worker also” will become eccentric or lop-sided. 
Evidence of this can be looked for in countries 
where large-scale industries have replaced handicrafts. 
The best illustration of sucha state of affairs is to 
be found in the United States of America. In a 
volume of Fivs-Mimute Biographies by Dale Carnagie 
the following observation appears (page 55): 

" Thore we more patients suffering from 
diseases in the hospitals of America than 
other diseases combined, One student out of every. 
10 nt school there today will spond part of his life 
in an insana asylum. If you are yéars of ago, 
the chancos аго 1 ont of 20 that you will be confined 
in an institution for the mentally ill for T years of 
your life, During the last decade, mental diseases havo 
almost doubled. If this appalling rate of inevoasa 
continuos for another century, balf the entire pop 
tion will bo in the insane asylums nnd tho other half 
will be outside trying to support thenr by taxes. 

‘The truth of the above statement has been 
constantly vouched for by references to the staté 
of affairs in the Health magazines, etc. The only 
trouble is that the writers rarely seek for the causes, 

We hope, therefore, that when India is to be 
reconstructed, our planners will keep in mind the 
needs of the human being — body, mind and spirit — 
apart from the material needs of the animal man. 
Unless our plan is comprehensive of these various 
aspects of human development, our planning will 
be not only futile but derogatory to the progress 
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JS IT ASCETICISM? 


The way of life advocated by Gandhiji is often 
attributed to the strain of the ascetic in him. Be- 
cause of this the mode of life advocated stands 
discredited. If properly understood it would be seen 
that the need for simplicity is te basis of any 
economy aiming at permanence. During my recent 
visit to Europe nothing impressed me so much аз 

the fact that the force of circumstances із driving 
the people of aristocratic England to simplify their 
lives willy-nilly. 

Owing to Great Britain's dependence on the 
outside world for food, she is compelled to forego 
many imported consumer goods in favour of food 
and to pay for these, she is obliged to export cloth 
and other manufactured articles, even though these 
goods may be in short supply in Britain itself. As a 
result of this, one finds hardly any woman wearing 
stockings and I was amazed to find young men 
riding about, on bicycles in the streets of*London 
in bathing slips, with not a stitch of clothing above 
the waist. These are no followers of the Mahatma! 
And they wear less than he does. In the days of 
old, if any one attempted to go about in such 
stages of nudity, such a person would be promptly 
arrested as being indecently clad. 

The high rates of wages prevailing have practi- 
cally made ir impossible to employ household 
servants, This situation combined with the scarcity 
of soap has made sending of clothes to be washed 
by laundries a luxury, open to but a few. Existing 
Isundries will not undertake to wash a shirt under 
a fortnight. This situation Jeads those who want 
to be reasonably clean to wash their own clothes. 
Such are no ashramites devoted to a philosophy of 
self-sufficiency ! 

The shortage in food has led to heroic efforts 
to supplement the available supplies: In our own 
land, "heroic efforts" seem to dry up with the 
advertisements of the " grow more food campaign ". 
But in Brigain one sees every back yard, which 
nor so long ago was littered with rubbish, turned 
into vegetable patches growing potatoes, cabbages, 
cauliflower, lettuce etc. The householder returns 
from work and rolling up his sleeve attends to his 
vegetable garden. Is this return to working on the 
land "putting the clock Dick"? 

With all this the middle and working classes 
look well-fed and better clothed than they were 
ever before. Compared with their condition about 
three to four decades ago, they are definitely better 
off. Wars have certainly conduced towards a berter 
distribution of wealth. 

The Government subsidizes certain food articles 
needed by the general population to the extent of 
about fifty per cent and in some cases even higher. 
This programme has taken the business out of the 
hands of the blackmarketeer. Can out Government 
take a leaf out of this? Though the food is rationéd, 
every one is ensured a balanced diet. May it not 
be that the rationing has, by controlling overeating 
and bad dieting, brought about the better health 
conditions of the people? 
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When we rationally simplify our lives to serve 
greater ends, we need not be fanatics or ascetics. 
London has been driven to the Gandhian mode of 
life by circumstances beyond its control. Is it not 
noble to anticipate such conditions and regulate 
our lives accordingly? 

Te is astounding to note the scarcity of ordinary 
consumption goods in Great Britain and Europe 
after strenuously attempting to produce goods and 
more goods by standardization and large scale pro- 
duction methods for over 150 years. With all that 
human effort if we can get only to where Europe 
is today, is it worthwhile India going the same 
insensate way of " industrialization "2 

J. С. KUMARAPPA 


NAI TALIM IN FREE INDIA 

The whole nation was looking forward to August 
15th with great expectations and thrilling enthu- 
siasm as on that day India was to gain her long 
Tought for freedom and independence, The universal 
rejoicing that swept like a strong gale over the. 
whole country came as a surprise even to the 
leaders: The enthusigsm and vital energy released 
by the realization of freedom from foreign rule and 
power to shape the destiny of the nation, should be 
harnessed without delay into channels of construc 
tive and creative efforts for the renaissance of all. 
that is noble and great in the undying soul of the 
nation. Fortunately, Gandhiji had already given the 
lead to the country through the constructive pro- 
gramme which has been worked by various organi- 

ns with varying degrees of success, 

In the nation-building programme education, 
particularly free education for the children of 
school-going age, 6 to 14, should have high priority. 
Praiseworthy efforts haye been made to establish 
educational institutions thar could inculcate the 
spirit of freedom, service and sacrifice. Bur all these 
efforts have achieved very little in the shape of 
free and independent personalities devoted to the 
service of the süffering, poverty-stricken masses in 
the villages. The chief reason for such a sad state 
of affairs was the political slavery of the nation. 

Education is essentially a social process. А so- 
ciety that has the freedom to evolve and shape its 
own political, social and economic structure alone 
can impart а sound education with the noble ideals 
of freedom, service and sacrifice. 

Today we are on the threshold of such a new 
era, We may confidently hope that а new life 
and а new inspiration will animate the education 
of the nation and qualified workers will devote 
their lives to this urgent and difficult task. 

Ten years ago, Gandhiji with his far-sighted 
vision placed before the country an educational 
programme designed to meet the demands of a free 
nation. For instance, let us take one item of this 
mew schem> of education called Nai 
According to Gandhiji, Nai falim begins 
safai (hygiene), personal and community. 

Reports have come from villages around 
Sevagram, where Nai Talim began eight years ago, 
of the spontaneous organization of the entire village 




















Talim, 
with 





460 


HARUAN 


October 5, 1947 





population for cleaning the villages and removing 
rubbish and filth accumulated during many years. 
Such manual work was considered infra dig and 
held to be the vocation assigned by Providence to 
the depressed community of scavengers and sweepers. 
Bat through the self-respect and self-confidence thar 
came with the realizatioa of freedom, the people 
developed overnight a sanitary and social sense. 
The uncaleulable forces of mass energy and effort 
released by the realization of genuine freedom 
with all the concomitant duties and responsibilities 
should be harnessed for spreading Nai Talim on a 
nation-wide scale. It is our hope that the 
provincial governments will embark on such a 
campaign for introducing Nai Talim, which 
alons caa meet the crying needs of the nation and 
save the masses from the present standard of living 
which is far below human values of deceacy and 
dignity. 

Sevagram, 17-9-47 E. W. ARYANAYAKAM 


HATRED LET LOOSE AT HIROSHIMA 


wont to Japan to report on 
the results ‘of the atomic-hombing of № 
Hiroshima, Dr, Bronowski, seientifie mombor of th: 
təam, gave an account of his impressions in а B. 
B. О, broadcast published in London Calling of March 
20, 1947 and summarized below, —v.G. р] 

The bomb exploded over the centre of the city 
(of Hiroshima on August 6, 1945), and completely 
destroyed in that instant all but the concrete 
buildings over a circle containing more than four 
square miles . . . Within this circle remained the 
peak of the spectacular wake of the blast, leaning 
telegraph poles, sagging buildings, and more than 
a mile from the centre of damage, a whole park 
Of trees each snapped near the ground. . . 

1 have told you how deep is the impression 
which destruction . , . On this scale makes, , . . 
but so far what I have described iszemarkable only 
in its scale. The damage is still of the same kind 
as that done by ordinary high-explosive bombs: it 
is merely enormously larger. As our mission calcu- 
lated, it is blast damage on the scale which the toy 
town of Liliput in Gulliver's Travels would have 
suffered had there been exploded above it a bomb 
twice as large as the largest R. A. F. block-buster. 

But there is to be seen . . . a new effect 
which ordinary bombs do not show. At the moment 
of explosion the atomic bomb releases energy in 
vast quantities, This great flash of energy radiates 
outwards on many wave-lengths: a great deal of 
it takes the form of visible light and ultra-violet 
light: that is why the flash appeared so enormously 
bright, and could (at least for atime ) blind people 
who happened to look directly at it even from 
many miles away, Like the light from the sun, this 

. . . light carries heat and darkens the skin 

But unlike the sun, the bomb packs this great 
heat into something like a thousandth of a second, 
This time is too short to allow the resulting heat to 
be carried away from the skin or other exposed 
Surfaces. As a result, it is possible for the skin of 
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а man two miles away to rise by 100 degrees 
Fahrenheit in a thousandth of a second; that is, to 
reach, in that instant, a temperature not far short 
of boiling water. . . . 

This radiated eat certainly helped to start the 
fires in Hiroshima . . . but its most serious 
effect, was, of course, on people in the open: very 
many of them died from such flash burns those 
near the ceatre, whose skin instantly turned black , 
died almost at once. . . . 

There is a third effect, which is certainly the 
newest and tha, most serious of all — radio-activity. 
- Í have already spoken of the geeat flash 
of energy which is released at the moment of the 
explosion. Much of this energy is radiated on very 
short wavelengths, shorter even than those of 
X-rays, and correspondingly more penetrating and 
more damaging to human beings. 

This э. radiation is called gamma rays, 
(Tt) was almost instant and ended within 
а few seconds of the explosion; but it did not kill 
its victims instantly. . The damage which 
it does is to the bone marrow, whare normally the 
cells in thz bloodstream are replenished as the 
body uses them up. When the bone marrow’ is 
destroyed, the red and white cells already in the 
blood-stream and other cells go on functioning quite 
normally but they are not replaced. Consequently 
the victim does not even feel ill for a day or two. 
and rarely dies in less than a week — sometimes һе 
survives for six ог eight weeks. 

But from the moment that he has been struck 
by the penetrating radio-active flash, he is almost 
certainly doomed. If appropriate treatment is not 
giyen, he will die from aniemia because his red 
blood-cells are not being replaced; he will die from 
slight infections which will uot heal because his 
white blood-cells are nor being replaced or from 
continuous haemorthage because the platelets which 
thicken the blood are not being replaced 

No estimate can be made of the number of 
people killed by this flash of gamma rays. . . . 
Even at three-quarters of a mile, one out of every 
two people exposed to gamma rays ultimately died. 
Gamma rays were also responsible for the great 
aftermath of miscarriages; there were few live 
births . for two months and more after the 
explosion. . . . Gamma rays reduced the powers of 
reproduction of irradiated men and women, , 


























I have been telling you how people died; and 
you will ask how many died. At Nagasaki, the 
smaller city, where the bomb exploded away from 
the main centre of the population, nearly 40,000 
people were killed. Thisis a great many more than 
were killed in all air raids on London. At Hiroshima 
опе bomb killed about 80,000 people, far more than 
were killed by, айг raids throughout the war in the 
whele of England. In each city, of every four people 
who were half a mile from the centre of damage 
at the instant of the explosion three were killed; 
of every four people who were a mile from the 
centre of damage one was killed, 
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GANDHIJTS POST-PRAYER SPEECHES 
(Continued from p. 355) 

оп the one hand and almost all the other Kathiawad 
States on the other? If the rest of the Princes 
and the people truly combined, he had no doubt 
that Junagadh would not stand aloof from the 
other States of Kathiawad. For this the rule of 
law was absolutely essential. 
Birla House, New Delhi, 25-9-'47 

DUTY OF THE UNION GOVERNMENT 

Someone passed a slip to Gandhiji before the 
prayers started. In this he had stated that the 
Pakistan Government was driving away the Hindus 
and the Sikhs from Pakistan, Gandhiji advised the 
Indian Union Government to let the Muslims stay 
їп the Indian Union as equal citizens. How 
could the Union Government bear this double 
burden? 

‘Answering this question after prayers Gandhiji 
said that he did not propose that the Indian Union 
Government should ignore the ill trearment of the 
Hindus and the Sikhs in Pakistan. They were bound 
to do their utmost to save them. But the answer 
was undoubtedly not that they were to drive away 
the Muslims and copy the reputed methods of 
Pakistan. Those who wished to go to Pakistan of 
their own free will should be safely conducted to 
the border. To ensure the safety of the Hindus and 
the Sikhs in Pakistan, was the duty of the Indian 
Union Government. But for that the Government 
should be given a free hand and should receive. 
the full and sincere co-operation of every Indian. 
Te was no co-operation for the citizen to take the 
law into his own hands, Our independence was a 
baby of one month and ten days, If they continued 
the mad career of retaliation, they would kill the 
baby even in its babyhood. 

VICTORY OF DHARMA 

Gandhiji narrated the story of the Ramayana, 
The uneven battle between the mighty Ravana and 
the exile Rama was won by the latter Ьу strict 
adherence to dharma. If both sides indulged in 
lawlessness, who could point the finger against the 
other? The question of degree, or who started it, 
could not justify their behaviour. 

PENALTY OF TREACHERY 

They were brave men, They had stood up 
against the mighty British Empire. Why had they 
become weak today? The brave feared none but 
God, If the Muslims prove traitors, their treachery 
would kill them. Ic was the biggest offence in any 
State. No State could harbour traitors. But it was 
unbecoming to turn out men on suspicion. 

DUTY OF THE POLICE AND THE MILITARY 

He had heard that the military and the police 
were taking sides with the Hindus in the Indian 
Union and with the Muslims in Pakistan, It hurt 
him deeply to be told so, They could not usefully 
think of what they were capable of doing when 
they were under foreign masters. Today, they, 
including the British officers, were servants of the 
nation. They were expected to be above corruption 


or partiality. 


To the people he appealed not to fear the police 
and the military. After all they were too few 
compared to the millions inhabiting their vast 
country, If the millions were correct in their 
conduct, the police and'the military could not but 
act likewise, 

How TO QUENCH THE FLAMES 

Gandhi told them of his meeting the Governor- 
General dlfting the day. Later on he had met pro- 
minent workers and citizens of all the communities 
from Delhi and after that he attended the Work- 
ing Committee meeting. Everywhere the same 
problem was discussed: how to quench the flames 
of hatred and revenge, It was for man to put forth 
his best effort; the result could then be confidently 
placed in the hands of God, who only helped those 
who helped themselves. 

Birla House, New Delhi, 26-9447 

Before the prayers started Gandhiji asked as 
usual whether anyone had any objection to his 
reciting the prayers including some verses from the 
Quran. A young man said that he should omit the 
recitation from the Quran, Gandhiji replied that he 
could not do that. But he was willing to omit the 
whole prayer. The audience said that they did not 
wish that and wanted the whole prayer. Thereupon, 
the objector became silent. 

THE GRANTHA SAHEB 

Gandhiji said that during the day he had a visit 
from some Sikh friends, followers of Baba Khadak 
Singh. They said that the present butchery was 
contrary to Sikh religion and in fact was incon- 
sistent with any religion. One of them gave a 
striking verse from the Grantha Saheb wherein 
Guru Nanak says that God may be called by the 
name of Allah, Rahim and so on, The name did 
not matter if He was enshrined in their hearts. 
Guru Nanak's efforts like those of Kabir had been 
directed towards synthesizing the various religions. 
He had forgotten to bring the verse which he had 
got written down in order to share it with them. 
He would bring it the next day. 

GANDHIJ'S AMBITION 

Pandit Thakur Datt of Lahore had .come to 
him and narrated his tale of woe. He wept as he 
was giving ‘the narrative. He had felt forced to 
leave Lahore. He said that he believed in what 
Gandhiji had said about dying at one's place in 
Pakistan rather than be bullied out, but he had 
lacked the strength to follow that sound advice. 
He was willing to go back and face death. Gandhiji 
did not want him to do that. But he said that he 
wanted him and all the other Hindu and Sikh 
friends to help him in restoring real peace in Delhi. 
Then he would proceed to Western Pakistan with 
fresh strength. He would go to Lahore, Rawalpindi, 
Sheikhpura and other places in Western Punjab, 
he would go to N. W. F. P. and to Sind. He was 
the servant and well-wisher of all He was sure 
no one would prevent him from going anywhere. 
And he would not go with a military escort. He 
would put his life in the hands of the people. He 
would not rest till every Hindu and Sikh who had 
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been driven away from Pakistan returned to his 
home with honour and dignity. 
A MATTER OF SHAME 

Pandit Thakur Datt was а well-known vaidya. 
He had a large number of Muslims as his patients 
and friends whom he treated free of charge. It was 
a shame that he should have had to leave Lahore. 
In the same way, Hakim Ajmal Khan had served 
Hindus and Muslims alike in Delhi, Head started 
the Tibbia College, which was opened by Gandhiji. 
Te would be a shame if the descendants of Hakim 
Ajmal Khan should have to quit Delhi and the 
Tibbia College. All Muslims could not be traitors. 
Those who proved traitors would be dealt with 
severely by the Government. 

INJUSTICE MUST NOT BE TOLERATED 

He had been an opponent of all warfare. But 
if there was no other way of securing justice from 
Pakistan, if Pakistan persistently refused to see its 
proved error and continued to minimize it, the 
Indian Union Government would have to go to 
war against it. War was not а joke. No one wanted 
war. That way lay destruction. But he could never 
advise anyone to put up with injustice, If all the 
Hindus were annihilated for a just cause, he would 
not mind it. If there was a war, the Hindus in 
Pakistan could not be fifth columnists there. No 
опе would tolerate that. If their loyalty lay not 
with Pakistan, they should leave it. Similarly, the 
Muslims whose loyalty was with Pakistan should 
not stay in the Indian Union. To secure justice for 
the Hindus and the Sikhs was the function of the 
Government. The people could make the Govern- 
ment do their will As for Gandhiji himself, his 
way was different. He worshipped God, which was 
Truth and Ahimsa, 

HINDUS ALONE CAN DESTROY HINDUISM 

There was a time when India listened to him. 
Today be was a back-number, He was told he had 
no place in the new order, where they wanted 
machines, navy, air force and what not. He could 
never be a party to that, If they could have the 
courage to say that they would retain freedom 
with the help of the same force with which they 
had won it, he was their man. His physical incapa- 
city and his depression would vanish in a moment, 
The Muslims were reported to have said hans 
be liya Pakistan, larke lenge Hindustan. If he had 
his way, he would never Jet them have it by force 
of arms. Some dreamt of converting the whole of 
India to Islam. That never would happen through 
war, Pakistan could never destroy Hinduism. The 
Hindus alone could destroy themselves and their 
faith, Similarly, if Islam was destroyed, it would be 
destroyed by the Muslims in Pakistan, not by the 
Hindus in Hindustan. 

TRUTH ALONE IS VICTORIOUS 

Referring to the question asked by a member of 
the audience at che end of the prayers the day 
before Gandhiji said that the friend had asked him 
to work a miracle and save India and the Hindus 
and the Sikhs if he was really a mahatma. Gandhiji 
had never claimed to be a mahatma. He was an 





ordinary human being like any one of them, except 
that he was much frailer. The only difference in 
his favour might be that his faith in God was 
perhaps stronger than theirs, If all Indians — Hindus, 
Sikhs, Parsis, Muslims and Christians were prepared 
to lay down their lives for the sake of India, India 
could never come to harm. He wanted them to 
remember what the rishis had said: satyameva 
jayate nanrutam (Seq ЭА I4), Truth alone is 
victorious, never falsehood. 

Birla House, New Delhi, 27-9-47 

RAMA, THE SUPREME PHYSICIAN 

Gandhiji referred to the newspaper paragraph 
about his illness. [t had appeared, he said, without 
his knowledge and it had hurt him, The illness was 
not such as to interrupt his work and he was 
already feeling berter. It should not have been 
given so much importance. Dr. Dinshah Mehta 
had been described as his personal physician. That 
was wrong. He had told Gandhiji that he was not 
responsible for the description, Dr. Dinshah had 
come to him at his call, but it was not to attend 
on him as a physician. He had come because he 
was troubled by spiritual questions. Dr. Mehra 
was а Nature Cure man. He was Gandhiji's friend 
who had often helped him. But Gandhiji did not 
need his assistance as such. 

Dr. Sushila Nayyar, Dr. Jivraj Mehta, 
Dr. В. С. Roy, Dr. Gilder and the Late Dr. Ansari 
had been his personal physicians. But none of them 
had ever given anything to the press without first 
showing it to him. Today, his only physician was 
his Rama. As the bhajan sung during the prayers 
had said, He was the curer for all ills, physical, 
mental and moral, This realization in a concrete 
form had come to him during his contemplation 
with Dr. Dinshah Mehta of Nature Cure. In it 
Ramanama in his opinion had the first place. He 
who had Rama installed in the heart required no 
other aid, Even earth and water treatment was 
unnecessary for one possessed by Rama. That was 
the advice he gave to others in need. It would ill 
become him if he followed any other course. 

There were great hakims, vaidyas and doctors 
who had served humanity for the sake of service, 
There had been the great Dr. Joshi in Delhi who 
had served the Hindus and the Muslims, rich and 
poor all alike. He served the poor free and even gave 
them food and money for return fare. But having 
gained the knowledge that he had, he wanted to 
fall back upon none but God: 

GRANTH SAHEB RECALLED 

Then Gandhiji read the verse from rhe Granth 
Saheb to which he had referred the previous evening. 
Te was Guru Arjun Dev's composition but like so 
many bhajans in the Hindu scriptures, the follow- 
ers of the saints, even while they wrote the verses 
themselves, often attributed them to their gurus. 
The verse affirms that man calls God by many 
names Rama, Khuda etc. Some go on a pilgrimage" 
and bathe in the sacred tiver, others go to Mecca; 
some worship Him in temples, others in mosques, 
some just bow their heads in reverence, some rea d 
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the Vedas, others the Quran; some dress in blue, 
others in white; some call themselves Hindus, others 
Muslims. Nanak says that he who truly follows 
God's law, knows His secret. This teaching was 
universal in Hinduism. le was difficult, therefore, 
to understand the madness that wanted to turn 
four and а half crores of Muslims out of India. 
Was IT A BLUNDER? 

The speaker then referred to a letter from an 
Arya Samajist friend who said that while the 
Congress had already committed three blunders, 
they were now committing a fourth one of the 
ghest magnitude. This lay in their desire to 
reinstate the Muslims in Hindustan side by side with 
the Hindus and Sikhs. Gandhiji said that while he 
was not speaking for the Congress he dared to say 
that he himself was perfectly prepared to commit 
the supposed blunder referred to by the corres- 
pondent. Supposing Pakistan had gone mad, were 
they to do likewise ? That indeed would be a 
blunder and a crime of the first magnitude. He was 
sure that when the insanity had died down, they 
would realize that he was right and they were wrong. 
MONSTROUS INTOLERANCE AND INTERFERENCE 

Gandhiji then referred with regret to what he 
had heard from the Rajkumari, She was now in 
charge of the Health portfolio. She was a Christian 
and on that account claimed to be a Sikh and 
a Hindu as well, She tried to look after the welfare 
of all the camps whether they were Muslim 
or Hindu. She collected a band of Christian girls 
and men to serve the Muslim camps. Now, some 
angry and senseless persons were threatening ‘the 
Christians and many of them had left their homes, 
This was monstrous, He was glad to learn from the 
Rajkumari that in one place the Hindus had 
guaranteed protection to the poor Christians and he 
hoped thar they would all soon bé able to return 
to their homes in peace and be allowed to carry 
on their service to sick and suffering humanity 
without any molestation. 

HAD HIS FAITH WEAKENED ? 

Newspapers had displayed his remarks about 
war in such a way that there was an enquiry from 
Calcutta whether he had really begun to advocare 
war. He was wedded to non-violence for all time and. 
could never advocate war. In a State run by him 
there would be no police and no military. But he 
was not running the Government of the Indian 
Union. He had merely pointed out the various 
possibilities. India and Pakistan should settle their 
differences by mutual consultations and failing that 
fall back upon arbitration. But if one party persisted 
in wrong doing and would accept neither of the 
two ways mentioned above, the only way left open 
was that of war. They should know the circumstances 
that prompted his remark. In almost all his prayer 
speeches in Delhi, he had to tell the people not 
to take the law into their own hands, but let their 
Government secure justice for them. He put before 
them the logical steps which excluded lynch law. 
The latter would make decent government impossible. 








That did not mean that his faith in non-violence 
had weakened in the least degree. 
Birla House, New Delhi, 28-9-47 
MR. CHURCHILL'S INDISCRETION 

This evening there was a larger audience than 
usual, Gandhiji asked if there was any one who 
objected to the prayer with the special verses from 
the Holy Quran, Two members of the audience 
raised their hands in protest and Gandhiji said he 
would respect their objection although he knew 
that it would be a sore disappointment to the rest 
of the audience, However, he told the objectors 
that although, as а firm believer in non-violence, 
he could not do otherwise, he could not help 
remarking that it was highly improper for them to 
fiout the wishes of the very big majority against 
them. They should realize from the remarks that 
were to follow that the intolerance that the 
objectors were betrayed into was a symptom of the 
distemper which was visible in the :country 
and which had prompted the very bitter remarks 
from Mr. Winston Churchill The speaker then 
paraphrased in his Hindustani speech the following 
summary cabled by Reuter which had appeared 
in the morning papers : 

"Mr. Churchill declared in a speech 
tonight that the fearful massacres which 
ogurring in India wore no surprise to him. 

“We are, of course, only at the beginning of 

upon one 

another with the ferocity of cannibals by races gifted 
with capacities for the highest oulture and who 
had for generations dwelt side by side in general 
peace under the broad, tolerant and impartial rule 
of the British Crown and Parliament,’ he declared, 
I cannot but doubt that the future will 
witness а vast abridgement of the population 
throughout what Баз for 60 or 70 years been tho 
most pesceful part of the world and that atti 
sure time will come a retrogression of ation. 


hove 
жеге 


these horrors and butcheries, perpetrated 








throughout these enormous regions, constituting 
опе of the most melancholy tragodios Asia has 
over know: 





They all knew that Mr. Churchill was himself 
a great man. He belonged to the blue blood of 
England. The Marlboroughs were famous in English 
history. He took the helm when Great Britain 
was in peril on the outbreak of the Second World 
War. He undoubtedly saved what was then the Empire 
from that peril It would be wrong to argue that 
without America and the other allies, Great Britain 
would not have won the war. Who brought the 
powers together if it was not his energetic 
statesmanship? After the war was won, the great 
nation whom he so brilliantly represented, whilst 
recognizing Mr. Churchill's services, did not hesitate 
to prefer a purely Labour Government for the 
purpose of reconstructing the British Isles which 
had had to pay а heavy toll of life and money. The 
British rose to the occasion, decided yoluntarily co 
break the Empire and erect in its place an unseen 
and more glorious empire of hearts. The speaker 
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referred to the voluntary declaration of India, 
though broken’ into two parts, as willing members 
of the Conimohwelth. This noble step was taken 
by the whole British nation, consisting of all 
lees! Ta еа ace МЕ Churchill and his party 
wêre partners, Whether the future would justify 
the rep of not was a different matter, irrelevant 
to tHêsspeaker¥ thesis, which was that 
Mr. Churchill, being associated with the act of trans- 
formation, would be expected to say or do nothing 
that would diminish its virtue. Surely, there was 
nothing in modern history to be compared with 
the British withdrawal of power. He recalled the 
renunciation of Ashoka the Good, to see whom was 
to be the proud possessor of good fortune. But 
Ashoka was incomparable and did not belong to 
modern history. Gandhiji, therefore, was sorry 
to read the Reuters summary of Mr. Churchill's 
speech which he presumed was not misinterpreted 
by the renowned agency. Mr. Churchill bad render- 
ed a disservice to the nation of which he was a 
great servant. If he knew the fate that would 
befall India after she became free from the British 
yoke, did he fora moment stop to think that the 
blame belonged го the builders of the Empire 
rather than to the "races" in his opinion "gifted 
with capacities for the highest culture"? Gandhiji 
suggested that Mr. Churchill was over-hasty in 
his sweeping generalization. India was composed of 
teeming millions in which a few lacs turned savages 
counted for little. He made bold to invite 
Mr. Churchill to come to India and study things for 
himself not as a partisan with preconceived notions 
but as an impartial honest Englishman who put 
honour before party and who was intent on 
making the British transaction a glorious success. 
Great Britain's unique action would be judged 
by results, Dismemberment of India constituted 
an unconscious inyitation to the two parts to 
fight among themselves. The free grant of 
independence to the two parts as sister dontinions. 
seemed to taint the gift. It was useless to say 
that either dominion was free to secede from 
the British family of nations. It was easier 
said than done. He must not carry the argument 
further. He had said sufficient to show why 
Mr. Churchill had to be more circumspect than he 
had been. He had condemned his partners before 
he bad studied the situation first hand. To the 
audience which listened to him, he would say, that 
many of the listeners had provided a handle to 
Mr. Churchill, Ic was not too late to mend their 
manners and falsify Mr. Churchill's forebodings. 
He knew that his was а voice in the wilderness. If 
it was not and if it had the potency which it had 
before the talks of independence began, he knew 
that nothing of the savagery described with so much 
relish and magnified by Mr. Churchill would ever 
have happened and they would have been on a 
fair way to solving their economic and other 
domestic difficulties. 











GOVERNMENT RESEARCHES 
FOR WHOM? 


,,, THE Central Government has taken out patents 
for 
1. Production of gum taminda as suitable substi- 


lute for gum tragaosnth or саго) seed gum from 
tamarind seed, 


3. Production of si 
cotton and jute’ yarns 





tablo sizing material for tha 
tho textiles industry, 
3. Production of creaming agent for concentra- 
tion of rubber latex from tamarind kernel powder, 
as a result of investigations carried out at the Forest 
Research Institute, Dehra Dun. Now they are 
willing to grant non-exclusive licences to all manu- 
facturing firms who may be interested to exploit 
the above patents on certain terms. 

We presume the researches were carried out 
at the expense of public money and, therefore, the 
public has a right to see that the results of such 
researches enrich the tax-payer. Hence, such patents 
as the Government may take out will be to safeguard 
private individuals taking advantage of knowledge 
obtained at public cost. It would seem to us, there- 
fore, that the offer of non-exclusive licences to 
private individuals or firms to exploit these patents 
is wrong in principle. 

We are not aware of the method of manufacture 
involved in these processes. If they have to be of 
use to the general public, the research workers 
should concentrate on methods that would be 
available to the crores of people. Tamarind seed 
is а commonly procurable raw-material and, there- 
fore, utilization of this especially for the purposes 
indicated, should also be done by such processes 
as are within the reach of the millions. If the pro- 
cesses that have been obtained are such, then the 
Government should disseminate this knowledge 
widely and make available the benefits of the 
scientific information obtained to the remotest 
parts of the’country. Broadcasting such information 
is the duty of the Government and not covering 
it up with a bushel from the reach of the people 
who have paid for this knowledge. 
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GANDHIJI'S POST-PRAYER SPEECHES 
Birla House, New Delhi, 29-9-'47 
FRUIT OF FRATRICIDE 
My reference to the possibility of a war between 
the two sister dominions seems, I am told, to have 
produced a scare in the West. I do not know 
what reports were sent outside by newspaper 
correspondents. Summaries are always a dangerous 
enterprise except when they truly reflect the 
speaker's opinion. An unwarranted summary of a 
pamphlet Í gd written about South Africa in 1896 
nearly cost ће my life, It was so hopelessly 
4 unwarranted that within twentyfour hours of my 
being lynched European opinion in South Africa 
was turned from anger into contrition that an in- 
nocent man was made to suffer for no fault that 
he had committed. The moral I wish to draw 
from the foregoing version is that no one should 
be held responsible for what he has not said or done, 
I hold that not a single mention of war in my 
speeches can be interpreted to mean that there 
was any incitement to or approval of war between 
Pakistan and the Union unless mere mention of it 
is to be taboo. We have among us the superstition 
that the mere mention of a snake ensures its 
appearance in the house in which the mention is 
made even by a child. I hope no one in'India 
entertains such superstition about war. 
> I claim that I rendered:a service: to both the 
sister States by examining the present situation 
and definitely stating when the cause of war could 
arise between the two States. This was done not 
to promote war but to avoid it as far as possible. 
I endeavoured, too, to show that if the insensate 
murders, loot and arson by people continued, they 
would force the hands of their Governments. Was 
it wrong to draw public attention to the logical 
steps that inevitably followed one after another ? 
India knows, the world should, that every ounce 
of my energy has been and is being devoted to the. 
definite avoidance of fratricide culminating in war. 
When a man vowed to non-violence as the law 
governing human beings dares to refer to war, he 
can only do it so as to strain every nerve to ayoid 
it. Such is my fundamental position from which I 
+ hope never to swerve even to my dying day. 
Birla House, New Delhi, 30-9-'47 
UTY OF THE GOVERNMENT 
said that some friends from Mianwali 
had seen him during the day, They were worried 
about their friends left behind. In this way thou- 
sands upon thousands were still in various places 





in Pakistan. Friends from Mianwali told him that 
they were afraid that those who were left behind 
might either be forcibly converted, murdered or 
starved and the women abducted, They asked if it 
was not the duty of the Union Government to 
protect them, It was the same story from other 
parts, Gandhiji agreed that it was the duty of the 
Government to give protection to those who looked 
up to it orresign. [c was for the people to strengthen 
the hands of the Government. 

There were two ways of protecting the minorities 
in Pakistan, The best way was that Qaid-e-Azam 
Jinnah and his ministers should inspire the minorities 
with confidence as to their safety so that they 
might not have to look to the sister dominion. lt 
was up to the Pakistan authorities to keep the 
vacated properties in trust for the evacuees, Surely, 
there should be no forcible conversions nor abdu- 
ctions. Even a little girl, Muslim or Hindu, should 
feel perfectly safe in the Union or in Pakistan. 
And there should be no attack on anyone's religion. 
In democracy the people could make or mar the 
Government, They could strengthen. it or weaken 
it. Without discipline they would be able to 
achieve nothing. 

INDIVIDUALS. CAPACITY 

As for himself, he must repeat even at the risk 
of irritating them thatit lay in one's own hands to 
protect one's religion. Every child should be educated 
to lay down his or her life for his or her religion. 
They all knew the story of Prahlad and how he 
stood up against his own father at the age of 12 
for the sake of his faith. Every religion was replete 
with such heroic instances. He had given the same 
education to his children. He was not the custodian 
of his children's religion. It was wrong to call 
women weak, No woman who was firm in her 
faith need fear any attack on her honour or her 
faith. The Government should offer them protection. 
But supposing the Government failed, would they 
change their faith as they changed clothes? 

INDIAN MUSLIMS 

Referring to the wanton attacks on Muslims 
Gandhiji asked who were the Muslims of India? 
The vast majority had not come from Arabia. A 
few had come from outside. But the crores were 
converts from Hinduism. He would not mind 
intelligent conversion. The so-called untouchables 
and shudras were converted not by an appeal to 
reason. The responsibility was their own. By giving 
place to untouchability in Hindu religion and by 
oppressing the so-called untouchables, they had 
forced them into the arms of Islam. It was 
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unbecoming on eheir part to kill or oppress those 
brothers and sisters. 


Birla House, New Delhi, 1-10-47 
FIELD OF SERVICE Is UNLIMITED 

Speaking after prayers Gandhiji said that a 
sister had handed a note to him the previous 
evening in which she had said that both she and her 
husband were anxious to serve, but no one told them 
wha to do. Gandhiji said that there were several 
such complaints, He had one and the same reply 
for all of them. The field of service unlike that 
of authority was unlimited. It was as vast as 
the earth itself. [c could take in an unlimited number 
of workers, For instance, the city of Delhi had 
never been ideally clean. With the influx of refugees 
the sanitation had become poorer still. The sanita- 
tion of the various refugee camps was far from 
satisfactory, Anyone was free го take up that work. 
Even if they could not get to the refugee camps, 
they could clean their own surroundings and that 
was bound to affect the whole city. No one should 
look to anyone else to give directions. To physical 
cleanliness he added cleanliness of mind and spirit. 
This was a big job and pregnant with great 
possibilities. 

GONDITIONS FoR PEACE 

He had been to a meeting of the prominent 
citizens of Delhi convened by Baba Bachitter Singh. 
Pandit Jawaharlal Nehru was to address it. But he 
had asked to be excused as Liagat Ali Saheb had 
come to confer with him and he had to attend the 
meeting of the Congrees Working Commitee at 
4 p.m. and a Cabinet meeting at 5 p. m. Baba 
Bachitter Singh, therefore, asked Gandhiji to 
address the invitees and Gandhiji agreed to do so. 
He (the speaker) had invited brief questions. A 
frienid got up and practically delivered a speech. 
The substance of it was that the citizens of Delhi 
were ready to live in peace with the Muslims, 
provided they were loyal to the Union and 
surrendered all arms and ammunition which they 
possessed without licence. There could be no two 
opinions that those who wished to live in the 
Union must be loyal to the Union whatever may 
be their faith and they should surrender unlicensed 
arms unsolicited. But he asked the friend to add а 
third condition to thetwo mentioned by him (the 
friend) and that was to leave the execution of 
the conditions mentioned by him to the Government. 

INDIVIDUAL RETALIATION No REMEDY 

There were about 50,000 Muslim refugees in the 
Purana Оша and some more on’ the Humayuns 
tomb grounds. The conditions of life were none too 
pleasant there. To justify their suffering by stating 
the sufferings of the Hindu and the Sikh refugees in 
Pakistan and even in the Indian Union was wrong. 
‘The Hindus and the Sikhs had suffered no doubt 
and suffered heavily. [t was for the Government of 
the Indian Union to secure justice for them. Lahore 
was famous for its various educational institutions, 
They had been founded by private enterprise. The 
Punjabis were industrious. They knew how to earn 
money and how to spend it in charity. There were 





first-class hospitals raised by the Hindus and the 
Sikhs in Lahore. All those institutions and private 
property had to be restored to the rightful owners. 
It could nor be done by seeking private revenge. 
It was the duty of the Union Government to see 
that Pakistan Government did its duty as it was 
that of Pakistan co ensure justice by the Union, 
They could not secure justice by copying the evil 
ways of one another. If two men go out riding 
and one falls down, was the other to follow suit ? 
That would merely result in breaking the bones 
of both, Supposing the Muslims would nor be 
loyal to the Union, nor would they surrender 
arms, were they to continue murder of innocent 
men, women and children on that account ? 
It was for the Government to see that the traitors 
were dealt with properly. By taking to savagery 
the people in both the States had tarnished the 
fair name that India had earned in the world. They 
were thereby bargaining for slavery and destruction 
of their great religions. They were free to do so. But 
he who had staked his life to gain the independence 
SCRA or те 
destruction, With every breath he prayed to God 
either to give him the strength to quench the 
flames or remove him from this earch 
CABLEGRAMS FROM MUSLIM FRIENDS 

Gandhiji referred to cablegrams from Muslim 
friends from Amman and another place in the 
Middle East hoping that the present fratricide was 
а temporary phase in India and that she would 
soon regain her former glory and that the Hindus 
and the Muslims would live together as brothers. 

Most COWARDLY AND INHUMAN 

He then dealt with sorrow with the reported 
attack on a hospital in Delhi by a mob from a 
near-by village resulting in the death of four 
patients and injury ro a few more. It was a most 
cowardly and inhuman act, which could not be 
justified under any circumstances, 

There was another report that some Muslim 
passengers had been thrown out of a moving train 
coming from Naini to Allahabad. He was at his 
wit's end to understand the rationale behind such 
acts. They should make every Indian bang down 
his head in shame. 

Birla House, New Delhi, 2-10-47 
MESSAGE OF THE SIKH GURUS 

Gandhiji began his discourse this evening by 
referring to a conversation he had during the 
course of the day with Baba Sardar Kharak Singh's 
Secretary, Sardar Santokh Singh. This friend told him 
that Guru Govind Singh had said exactly the same as 
he had quoted from Guru Arjun Dev. Most people 
imagined, quite wrongly —and on this score many 
Sikhs also were very ignorant — that Guru Govind 
Singh had taught his followers to kill the Mussalmans. 
The 10th Guru, whose bhajan Gandhiji read out, 
had said that it mattered little how, where or by 
what name man worshipped God. He was the same 
for everyone and, what is more, man was the same, 
i e, he was of the same genus. Guru Govind 
Singh said that humanity could not be differentiated, 
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Individuals differed in temperament or appearance 
but all were built in the same mould, They had 
the same feelings. They all die and are mingled 
with the dust. Air and sun were the same for all 
men, The Ganga would not refuse her refreshing 
waters to a Muslim. Clouds showered their rain 
оп all alike. It was unregenerate man alone who 
differentiated between himself and his fellow. If, 
therefore, the message of the great Sikh Gurus and 
Other religious leaders was true for them, they 
should realize that it was wholly wrong for anyone 
to say that the Indian Union should be purely a 
Hindu State composed of none but the Hindus. 
THE RIGHT Use OF THE KIRPAN 

Gandhiji went on to say that by this he did not 
mean that the Sikhs were wedded to non-violence. 
They were not. But the Sardar told him that in 
биги Govind Singh’s day the Muslims had gone 
away from their religion and, therefore, he ordered 
his followers to fight them. The kirpan, which the 
Sikhs carried, was a weapon for the defence of the 
innocent. Ic was meant to fight against tyranny, 
never to kill the innocent or women and children 
or old or disabled persons, Even during the war 
against the Muslims the code was to tend the 
wounded of both sides. But today the kirpan 
was often used for totally wrong purposes and he 
who used it wrongly was really not fit to carry it. 

BIRTHDAY GREETINGS 

Gandhiji then went on to describe the stream 
of visitors he had had all day — including 
representatives of the Foreign Embassies and Lady 
Mountbatten. They had all come to congratulate 
him. He had received scores of telegrams also 
both from home and abroad. It was impossible 
to send individual replies. But, he asked himself, 
" Where did the congratulations come in? Would 
it not be more appropriate to say condolences?” 
Flowers even had come to him from refugees 
and many tributes both in money and good 
wishes. Gandhiji, however, said that there was 
nothing but agony in his heart. Time was when 
whatever he said the masses followed. Today, his 
was а lone voice. АШ he heard from them was 
thar they would not allow the Muslims to stay in 
the Indian Union. And if the cry was against the 
Muslims today, what might be the fate of the 
Parsis, the Christians and even the Europeans 
tomorrow? He said that many friends had hoped 
he would live to be 125 but he had lost all desire 
to live long, let alone 125 years. He was utterly 
unable to appropriate any of the congratulations 
showered on him. He could not live while hatred and 
killing marred the atmosphere. He, therefore, pleaded 
with them all to give up the present madness. It did 
not matter what was being done to non-Muslims 
in Pakistan. If one party had sunk low, the other 
could not afford to do likewise, He asked them to 
pause and consider the evil consequences of such 
misdeeds. They should pusge their hearts of hatred. 
It was their right and duty to place their grievances 
before their Government and to ask for redress. 

(Continued on р. 371) 








“NOT A PENNY” 


On the 30ch of July, 1947, at the Savoy Hotel 
in London, a luncheon symposium on "Sterling 
Balances” was held at which Professor R. F. Harrod 
of Oxford, Dr. Lokanathan of the Eastern 
Economist, and Professor G. D. S. Cole took part. 

Professor Harrod drew a dark picture of the 
economic conditions in England and the dire distress 
in which the country found itself today and the 
great need for a rapid economic recovery. Under 
these conditions he surmised that the man in the 
street would definitely declare: "not a penny" can 
Britain pay. This was more or less the chorus of his 
whole talk. 


Professor Lokanathan put forward the usual 
approach to this problem that is presen in 
India and claimed that these credits of India were 
due to actual contributions by India of material 
goods at low prices and, therefore, they cannot be 
repudiated. The present conditions in England should 
not be made an excuse for repudiation. 





Professor Cole brought the discussion to a high 
moral level and pointed out the absurdity of 
Professor Harrod's presentation. To begin with, he 
stated that today a man in the street in London, if 
asked about the Sterlingdebts, would probably ask the 
questioner as to what these Sterling debts are! He 
knows nothing about them and cares less about its 
repayment, And he also brought out rhe fact that 
India, not being a separate political entity contributed 
nothing but whatever commodities Britain got were 
actually taken without India's consent by virtue of 
her political subordination and, therefore, it is 
immoral to make a convenience of our obligations 
and say that we cannot now afford to pay. Even here, 
he questioned Professor Harrod's plea of England's 
inability to pay. He granted that it may be difficult, 
but, of the European countries England was much 
better off and taking into consideration comparative 
conditions in India, he definitely held that not a 
penny should remain unpaid, 


This will show the forces at play in Great 
Britain in regard to this question. Unfortunately 
for us, men of the way of thinking of Professor Cole 
are few and far between and are not very effective 
in the councils of the nation. We may add that 
we have such faith inthe general British character 
that we can say without fear of misrepresenting 
the situation that if the man in the street in 
England were made fully aware of the conditions 
under which the commodities were taken ftom 
India and their moral obligation to repay the debts, 
‘one may almost say with certainty, the man in the 
street will be detached and impartial enough to say, 
“Tf we have utilized these commodities, we must 
be honest enough to pay for them, come what 
may." The British financial interests are very differ- 
ent from the common citizens of Great Bri 
The ordinary citizen has still left some moral back- 
bone and a sense of honour which will affect his 
decisions on such questions. 
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The settlement of the Sterling Balances is still 
pending although an Interim Agreement has been 
negotiated for India’s expenditures till the end of 
the current year, We hope, therefore, that when 
the final settlement is to be negotiated, the Govern- 
ment of India will take into consideration the 
prevailing strong propaganda in favour of “not a 
penny" attitude and press India's claims strongly. 

J. C. KUMARAPPA 
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NO DEPRESSION 
(By M. K Gandhi) 


This is from one of the many messages of 
birthday congratulations: 

“May I suggest that the present situation 
should not depress you? In my opinion this is 
the final attempt of the forces of evil to foil 
the divine plan of India’s contribution to the 
solution of the world’s distress by way of non- 
violence. You ate today the only instrument in 
the world to further the divine purpose.” 

This is a telegram sent more out of personal 
affection than knowledge. Let us see. 

Te is perhaps wrong to describe my present state 
of mind as depression, T have but stated a fact. I 
am not vain enough to think thar the divine pur- 
pose can only be fulfilled through me. [ç is as likely 
as not that a fitter instrument will be used to 
carry it out and that [ was good enough to repre- 
sent a weak nation, пог a strong one. May it not 
be that a man purer, more courageous, more far- 
seeing is wanted for the final purpose? This is all 
speculation. No one has the capacity to judge God. 
We are drops in that limitless ocean of mercy. 


Without doubr the ideal thing would be neither 
to wish to live 125 years nor to wish to die now. 
Mine must be a state of complete resignation to 
the Divine Will, The ideal ceases tobe that when 
it becomes real. All we can do is to make as near 
an approach to it as possible. This аш doing with 
as much energy as Гсап summon to my assistance, 

If T had the impertinence openly to declare my 
wish to live 125 years, I must have the humilty 
under changed circumstances, openly to shed that 
wish. And T have done no more, no less. This has 
not been done in a spirit of depression. The more 
apt term perhaps is helplessness, In that state I 
invoke the aid of the all-embracing Power to take 
me away from this "vale of tears" rather than make 
me a helpless witness of the butchery by man be- 
come savage, whether he dares to call himself a 
Muslim or Hindu or what not. Yet I cry — "Not 
my will but Thine alone shall prevail." If He wants 
me, He will keep me here on this earth yet awhile. 
New Delhi, 5-10-47 





OUTRAGEOUS ANALOGY 


( By M. К. Gandhi) 


A correspondent, who from his name appears 
to have Hindi as his mother-tongue, writes thus 
in English ; 


“This is with reference to your many and 
continued appeals co treat Muslims as brothers 
and guarantee their safety so that they do not 
migrate from here to Pakistan. —' A man was 
walking along one cold day, when he came 
across a snake lying frozen with the cold. 
Taking pity on the reptile, he picked it up and 
thinking to give it warmth, put it in his pocket. 
The warmth soon revived the snake and the 
first thing it did was to dig its poisonous fangs 
into his saviour and kill him.“ 

Anger has betrayed this correspondent into an 
outrageous analogy. To liken a human being, how- 
ever degraded he may be, to a snake to justify 
inhuman treatment is surely а degrading per- 
formance. To damn crores of human beings for the 
faults of a few or many belonging to a particular 
faith seems to me to be the height of madness, 
The correspondent should also remember that I 
have known rabidly fanatical Muslims to use the 
very analogy in respect of Hindus. No Hindu would 
like to be regarded as a snake. 

To treat а man as а brother is not to say that 
he should be trusted even when he is proved 
untrustworthy. And is it not a sign of cowardice 
to kill a man and his family for fear that he may 
prove untrustworthy ? Picture a society in which 
every man is permitted to judge his fellow. Yet, 
that is the state to which we are being reduced 
in some parts of India. 


Lastly, let me, for the sake of the snake kind, 
correct the common error that eighty snakes out 
of every hundred are perfectly harmless and they 
render useful service in nature. 

i, 3-10-47 


Re: English into Hindustani 

It was due to Rajkumati Amrit Kaur's unfailing 
regularity in sending the words for the English into 
Hindustani Dictionary that we were able to give 
an instalment of four columns every fifteen days. 
‘As the readers are aware she has undertaken more 
onerous duties since the 15th of August last. It is 
not, therefore, possible for her to cope with the 
work of the English into Hindustani Dictionary 
with the same regularity as before. She has, how- 
ever, assured us that she will be sending in words 
off and on whenever she finds time to work at her 
labour of love. The columns of the Dictionary will 
thus henceforth appear not regularly as before but 
as and when the words are received from the 
Rajkumari. 


8-10-47 
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“A GOOD DEED SHINES IN A 
NAUGHTY WORLD” 

During the past few days the two following 
incidents have come my way. Both of them happen 
to show goodness shining through the hearts of 
Muslims. No doubt, many other such incidents could 
be told of good Hindus and Sikhs. All such deeds 
help to redeem the credit of human nature and to 
assure us that the madness that has seized so many 
of our neighbours will pass. 

T happened to meet a Delhi professor, a Muslim, 
who bad had his possessions completely wrecked. 
All his cherished treasures, his books, an unfinished 
manuscript, his whole life's work, had been laid 

I tried to express my sympathy. He then 

“Ido not blame anyone. They are seized 
with madness, so that they do not know what they 
are doing, As I look into my heart," he added, "I 
can find no trace of bitterness there.” Those last 
words I found most moving. It was almost as if he 
had peered down into the recesses of his heart, 
almost sure that there would be bitterness in some 
comer, but, after a thorough investigation, to his 
own surprise he was able to report thar he found 
none. He evidently claimed no credit for this. It 
was due to what an older generation called the 
grace of God. 

A friend of mine got into conversation with an 
unknown Sikh in the Delhi coffee-house, who told 
him this story. On the 14% or 15th of August, he 
was living in his house in Lahore, and he went to 
a Muslim neighbour across the street to play cards. 
While they were playing, a mob collected in the 
street. The Sikh had time to run back to his home, 
where he bolted the door, and began to fire at the 
Muslim crowd from his window. Soon his ammuni- 
tion was exhausted, and meanwhile the infuriated 
mob broke into his house. In spite of the fact that 
he was firing at the Muslims outside, his Muslim 
next-door neighbours meanwhile feverishly busied 
themselves cutting a hole in the wall, and through 
this hole the Sikh' young sister escaped, The 
Muslim neighbours then dressed her in Muslim 
clothes, The brother also escaped, and the Muslim 
neighbours drove them both to a railway station 
some way from Lahore, from where they travelled 
safely to Delhi. They bad, of course, like many 
more, lost all their possessions, but, owing to the 
valiant action of their Muslim neighbours, who put 
neighbourliness before community feeling, their 
lives were saved. 











HORACE ALEXANDER 
Apt Lines 
A friend sends the following apt lines from 
George Matheson : 
"It is by my fetters that I can fly; 
It is by my sorrows that I can soar; 
It is by my reverses that I can run; 
Te is by my tears that I can travel; 
It is by my Cross that I can climb into the 
heart of humanity; 
Let me magnify my Cross, О God!" 
New Delhi, 3-10-47 M. K. G. 


THE FOOD SITUATION 


At the last conference of Food Officials at 
Delhi it was stated that the next rice стор will 
yield only about 83 per cent. The shortage is 
therefore considerable, though the situation may be 
ameliorated in some parts of the country where 
the rains are good. In any case, the food situation 
in the country is one which requires careful attention. 
India is importing thousands of tons of food from 
abroad. This is a reflection on an agricultural country. 
India has now become independent of the British 
rule, and it hopes to attain Swaraj in the near 
future when the will of the masses will be reflected 
in the Central Government, No country that aims 
at being independent can attain that position as long 
аз that country is dependent on other countries for 
its primary necessities, We have, therefore, to put 
forth our best efforts to make India self-sufficient 
in food, 

After a great deal of turmoil and suffering the 
European nations are beginning to realize that it is 
dangerous to depend on distant countries for their. 
food requirements. Even England, which so far has 
been depending on outside help to meet its food 
requirements, has realized that it is futile to depend 
on foreign countries for food if they have to 
maintain their independence. With this end in view, 
they are launching out on а new land programme 
to increase their agricultural products. Mr. Tom 
Williams, the Minister for Agriculture, stated thar 
the Government programme is essentially one for 
reviving the expansion and production of meat, eggs, 
wheat, and barley and adding no less than 400,000 
acres of linseed. They are hoping to increase the 
wheat acreage next year by 500,000 acres. To do 
this che Government assures the producers of their 
markets, good prices, subsidies and grants giving the 
industry first priority for buildings, housing and 
other assistance. 

One may understand a highly industrialized 
country like England depending on her exports to 
get food in return. Even here, Great Britain is 
cutting down imports of such consumer goods as 
can be foregone, though under austerity conditions, 
and at the same time, she wishes to export textiles, 
etc. even at the cost of shortage at home, to 
maintain her food imports, The determined effort 
put forward by the ministers in this direction stands 
in marked contrast with the mere propaganda work 
of our Government in India, India can hardly 
compare industrially with Great Britain and yet 
with the little industrialization that we have had, 
the country has had to depend on foreign imports 
for food. If we pursue the industrialization policy 
indicated by some friends in high places, we may 
well imagine the dire consequences that may follow 
in its train on the food sector. One of the striking 
features of the British landscape today is the ap- 
pearance of vegetable patches wherever land can be 
utilized for that purpose. In addition to this they are 
hoping to bring in hundreds of thousands of acreage 
under fresh cultivation. Cannot the Ministry of 
Food in our country follow this good example and 

















370 


HARIJAN 


October 12, 1947 





ban money crops for industria] purposes and give 
priority for food crops to such lands as are under 
industrial exploitation today ? This can be done if 
there is a will to feed the population by its own 
effort. It may require controlling of the use of 
land and may lead even to licensing of land for 
particular crops, Farmers desiring to raise industrial 
crops may be required to take out licences paying 
adequate fees and by this method it may be 
possible to regulate the use of land in the interests 
of the nation rather than in the interests of the 
bank accounts of a few persons. This would entail 
a close co-operation of effort between the Ministries 
of Food and Industries. We trust such co-operation 
in the interests of the health of the nation will be 
forthcoming, 
J. C. KUMARAPPA 


COW SLAUGHTER 


There is a good deal of talk today about 
protecting the cow from the slaughter house. It is 
food that people are becoming conscious to the 
great evil that indiscriminate slaughter of cattle 
has brought to our country. On the purely short- 
sighted view, the need for milk, in a vegetarian 
country being important, gives a premier place to 
the cow as a feeder of the nation. Apart from that 
it also provides the bullock which is the motive 
power with which the farmer produces his produce 
from the land, The importance of this aspect of 
the question has been fully realized in conferring 
divinity on the cow and raising cow slaughter to 
the level of a religious question. However, because 
of fanaticism the very same zeal on the one side 
has created a cussedness on the other side and we 
often find conflict between different sections of the 
population centred around cow slaughter. There- 
fore, it now becomes necessary to ascertain exactly 
the place of the cow in India and give it a rational 
approach. 

With an artisan the tool that he uses becomes 
almost an object of worship. In fact, in India we 
have а definite festival—shastra pooja— devoted 
to this ceremony. Man recognizes his economic 
dependence on the means of production. Just as 
an artisan depends on his tools, similarly the farmer 
depends on the cow and if we may extend the 
economic sphere, we may say that the cow, being 
the means of producing food, becomes the centre 
of the economic organization of man, especially in 
anvagricultural country like India. 

Apart from this aspect, when we look upon 
the cow as the producer of the bullock, the 
importance of the cow is enhanced. She now 
represents the centre of our economy. We may 
call our economic organization, where the cow 
contributes towards motive power, transport, food 
production, etc. a "cow-centred economy" in the 
same manner as England and certain other 
European countries were, not long ago, horse- 
centred economies. 

During the last century England drifted from 
being a horse-centred economy into a coal-centred 


économy and from being a coal-centred economy 
she is fast moving into an Bil-centred economy. 
These stages are very important to notice as the 
fate of the world itself depends on the source 
from which we obtain our power. 

In the cow- and the horse-centred economies 
we have unlimited sources as we could breed as many 
bullocks and horses as we needed and, therefore, 
there being no restriction on the number available, it 
does not arouse anybody's greed or jealousy, but 
coal and petrol being limited in their supply and 
quantity, uses of such sources of power lead to 
friction amongst nations as the source dries up, 
It is now well recognized that these global wars 
are in no small measure due to different nations 
seeking to get control over oil fields. Hence, the 
coal and oil economies lead to conflict amongst 
nations. Unlike these two, the cow айй horse- 
economies are, comparatively, peaceful economies. 
Therefore, in a wider sense we may say that when 
we break through a cow-centred economy we are 
really causing cow slaughter, i.e. in other words, 
when our actions are inimical to the existence of 
the cow-centered economy, we are not in the 
company of the protectors of the cow. For example, 
when we use coal and oil as our source of motive 
power, we are really banning the cow from our 
economy. When we are making asphalted roads, 
which are not in the interests of animal traction, 
же are also guilty of breaking through the cow- 
centred organization. This aspect of the question 
is much more vital to us than the mere slaughter- 
ing of the four-legged and two-horned animal. 

We wonder how many of our friends who stand 
up against cow slaughter can show their hands clean 
of bovine blood from the point of view of this higher 
interpretation of cow protection. The "cow", like 
khadi, is symbolic of a way of life. "Cow slaughter", 
therefore, would signify making impossible that 
way of life. We hope that those who stand for 
cow protection will realize the extensiveness of 
the cause which they stand for and will whole- 
heartedly support this wider application of the 
principle, J. C. KUMARAPPA 
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GANDHIJIS POST-PRAYER SPEECHES 
(Continued from p. 367) 
But го take the law into cheir owa hands 
wholly wrong. In that way lay the ruin of all 
Birla House, New Delhi, 3-10-47 
ALL EQUALLY GUILTY 
Congratulatory wires keep pouring in on Gandhiji. 
He referred to the physical impossibility for him of 
replying to them. Friends had suggested that he 
should publish some of the messages. He had had 
many beautiful messages from Muslim friends too 
but he did not consider that the present time was 
opportune as ir was not likely to benefit the general 
public, who today did not believe in ahimsa and 
Truth. Evil-doers, he held, wer» equally guilty, 
whoever they were. 
SATYAGRAHA AND DURAGRAHA 
Today, he was getting news of satyagraha being 
started in many places. Often he wondered whether 
the so-called satyagraha was not really duragraha. 
Whether it was strikes in mills or railways or post- 
offices or movements in some of the States, it seemed 
as if it were a question of seizing power. A virulent 
Poison was leavening society today and every 
opportunity for attaining their objece was seized by 
those who did not stop to consider that means and 
ends were convertible terms. 
Соор WORK ITS OWN BLESSING 
Gandhiji referred to the fact that he was even 
Setting letters asking him to bless people's work or 
the starting of their movement. In his opinion every 
good work carried within it its own blessings and 
did not” need: his or anyone's backing, A good man 
who was doing good work and who came to him 
understood his proposition at once. Truth was 
always self-evident and it was everyone's duty to 
abide by it at all costs. But those who resorted to 
satyagraha should search their hearts and find out 
whether it was Truth that they were seeking. If 
not, then insistence became а mockery. He affirmed 
that those who were trying го get what was not in 
reality theirs could not possibly abide by ahimsa, 
and Truth could not be found without it. 
SANITATION OF REFUGEE CAMPS 
Gandhiji next referred to the many refugee 
camps here and the insanitary conditions prevailing 
there and in the city. Everyone wanted scavenging 
to be done tor them. He said that those who were not 
in'the camps should see to their own surroundings 
being clean themselves. The taint of untouchability 
was tarnishing the fair name of Hinduism. One 
way of removing the blot was for everyone to 
become a bhangi. Sweepers work was not a dirty 
work. It was a work that made for cleanliness, If the. 
citizens of Delhi personally saw to the sanitation of 
the city, they would not only make Delhi beautiful 
but their example would have far-reaching results. 
If he were in charge of the camps he would induce 
the refugees to do everything for themselves. It 
was demoralizing for anyone to eat the bread of 
idleness and spend their days in gambling or playing 
cards. They should be glad со take up any craft 
that suited their taste — whether spinning, weaving, 
tailoring, carpentry, agriculture, or anything else. 


was 


He was perfectly certain that they should learn to 
stand on their own legs and not depend on others’ 
service, He felt sure that if they became absorbed 
in work, they would to a large extent forget their 
sufferings also, Gandhiji said that he knew the 
sufferings they had had to endure and he did nor 
for one moment condone those who had inflicted 
those sufferings on them. But he must reaffirm 
again and again that the correct path was to return 
good for evil. 
А FRENCHMAN'S ADVICE 
Gandhiji then referred to a kind Frenchman 
who had, while congratulating him, tried to persuade 
him to wish to live for 125 years in order to 
finish his work, He had, the friend said, achieved 
so much and, after all, if God was responsible for 
every happening, He would bring good out of 
evil. Gandhiji should not be sad or depressed. The 
speaker said that he could not deceive himself by 
kind words. Today, he felt that what he might 
have achieved in the past had to be forgotten. 
Мо one could live on his past. He could wish to 
live only if he felt that he could render service 
to the people. That meant that the people saw 
the error of their ways and listened to his words. 
He was in God's hands. If God wished to take 
further work from him, He would do so. But he 
certainly felt chat today his words had ceased to 
carry weight and if he was not able to render more 
service, it would be best that God took him away. 
Birla House, New Delhi, 4-10-47 
APPEAL FOR BLANKETS 
In his after-prayer speech Gandhiji said pointing 
to Dr. Sushila Nayyar sitting in front among the 
prayer party that she was at present concentrating 
on rendering ‘medical aid to the refugees, Hindus 
and Muslims alike. She was giving four hours daily 
to the Muslim refugees at the Purana Quila. She 
had visited the Kurukshetra Camp on the previous 
day in company with a Red Cross party including 
Dr. Pandit, the Director of the Maternity and 
Child-Welfare Bureau of the Red Cross and Prof. 
Horace Alexander and Mr. Richard Simonds of 
the Friends Service Unit. At the Kurukshetra Camp 
the refugees were Hindus and Sikhs. Their number 
was at least 25,000 and it was daily increasing. Tents 
had been pitched up to house the refugees but they 
were not enough to give shelter to all of them. The 
diet was enough to prevent death from starvation, 
but it was not а balanced diet and was already 
resulting in malnutrition and lowered resistance to 
disease, He was constrained to say that the suffering 
of humanity could have been greatly minimized if 
one side at least had retained sanity. The spirit of 
revenge and retaliation had started a vicious circle 
and brought hardships on increasing numbers. The 
Hindus and the Muslims today seemed to vie with 
each other in cruelty. Even women, children and 
the aged were not spared. He had worked hard 
for the independence of India and had prayed to 
God to let him live up to 125 years so that he 
could see the establishment of Ramarajya — the 
Kingdom of Heaven on eatth, in India, But today 
there was no such prospect before them. The people 
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had taken the lay; into their own hands. Was he to 
be а helpless -witsfess of the tragedy? He prayed 
то God to give him the strength to make them see 
‘their error and mend it, or else remove him. Time 
‘wos when their love.for him made them follow 
him implicitly. Their affection bad not perhaps died 
down, bt “his appeal to their reason and hearts 
seemed to have lost its force, Was it that they 
had use for him only while they were slaves and 
had none in an independent India ? Did independence 
mean goodbye to civilization and humanity? He could 
not give them any other message now than the one 
he had proclaimed from house-tops all these years. 

His purpose for the evening was to draw 
the attention of his hearers to the approaching 
cold weather, which was very severe in Delhi 
and the Punjab. He appealed to all who could 
afford to donate warm blankets or quilts they 
could spare. Even thick cotton sheets could be sent. 
They should be washed and mended if necessary 
before sending. The Hindus and the Muslims 
should all join in this humanitarian task. He would 
like them not to earmark anything for any parti- 
cular community. They should rest assured that 
their gifts would be distributed to the deserving 

people only. He hoped that gifts would begin to 
Wu aim gece Е 
the Government to provide blankets to lacs and lacs 
of homeless human beings. The crores of India had 
to come to the rescue of their unfortunate brethren. 
Birla House, New Delhi, 5-10-'47 

His ILLNESS 

In his post-prayer speech Gandhiji expressed 
regret that news about his illness had again 
appeared in the Press. He did not know who had 
given it out. It was true that he hat. a cough and 
a little fever but its publicity did not help him or 
anyone else. It was liable to cause unnecessary 
anxiety to many. Therefore he requested friends 
not to give any publicity to his illness again. 








BLANKETS 

In response to his appeal for blankets the day 
before two friends had sent two good blankets and 
another had sent ten more. He assured the donors 
that they would be given to deserving people. 

A PREPOSTEROUS SUGGESTION 

He had received a telegram saying that if the 
Hindus and the Sikhs had not retaliated probably 
even he would not be alive today. He considered the 
suggestion preposterous. His life was in God's good 
hands as theirs was. No one could put an end to 
it till He permitted it. It was not for human beings 
to save his life or that of anyone else. The telegram 
further said that 98% of the Muslims were traitors 
and would betray India in favour of Pakistan at a 
given moment, He did not believe it. The Muslim. 
masses in the villages ‘could not be treacherous. 
Supposing that they were, they would destroy Islam. 
If the charge could be proved, the Government 
would deal with them, He was convinced that if 
the Hindus and the Muslims continued to be enemies 
of one another, it was bound to lead to war, which 








would mean the ruin of both the dominions. It 
was the duty of the Government to offer protection 
to all who looked up to it, wherever they were 
and to whatever religion they belonged. Ultimately, 
the protection of one's faith lay with oneself. 
Ма. CHURCHILL AGAIN 

He then referred to Mr. Churchill's second 
speech in which be had attacked the Labour 
Government for bringing ruin upon India. They 
had liquidated the empire, he said, and brought 
misery upon India's masses, He was afraid the same 
fate would befall Burma. Was the wish father to 
the thought ? Mr, Churchill was a great man. It hurt 
him (the speaker ) that he should have spoken in 
that manner again. He put party before the nation, 
India consisted of seven lakhs of villages. These 
seven lakhs of villages had not run amuck. But 
supposing that they did, would that be a justification 
for reducing India to slavery? Was. it only the 
Hood who had a right to freedom? It was the 
British who had taught us that freedom with 
drunkenness was апу day preferable to slavery with 
sobriety. We were rightly taught that self-govern- 
ment included the right го misgovernment and that 
good government was no substitute for self-govern- 
ment. Socialism was Mr. Churchill's bete noire. 
Labour could nor be other than socialist. Socialism 
was a great doctrine. It did пог admit of 
condemnation, but wise application. Socialists may be 
bad, not socialism. The victory of the Labour Party 
in England was the victory of socialism, Labour 
Government was a government by labour. He had 
long held the view that when labour realized its 
dignity, it would eclipse all other parties. Labour 
had withdrawn British power from India by the 
consent of all parties. It ill became Mr. Churchill 
to quarrel with the great act. Supposing that he 
succeeded at the next election, surely he did not 
dream that he would undo the act and compel 
India to a second dose of slavery. He would have 
to face a living wall of opposition. Did he for one 
moment think how shameful was the act of the 
annexation of Burma? Did he remember the way 
in which India was brought under subjection? He 
did not wish to open the dark chapter. The less said 
about it the better, While he said all this, he did not 
want his hearers to forget thar their dearly-won 
liberty might be lost to the world powers, if they 
continued to act like beasts rather than men. He 
did not wish to be a living witness of the tragedy 
if it was to overtake them, Who was he to save 
India single-handed? But he did want his hearers 
to falsify Mr. Churchill's forebodings. 
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WHAT ARE VILLAGE INDUSTRIES? 
Though in a general way people have an idea 
of the type of industries we include under the 
category of village, cottage and home industries, 
yet at the present time, as the Governments are 
introducing these terms into their administrative 
directions etc. it would be well to have a clear 
conception of the features by which we may 
identify and classify them uniformly. With this end 
in view this note is submitted. 
1. VILLAGE INDUSTRIES 
Industries which answer all or most of the 
following conditions may be considered village 
industries : 
1. Those that manufacture indispensable 
articles needed in the villages and for the villagers, 
2. Using processes within the easy reach of 
the villagers, 


3, With the help of tools and implements 
falling within the financial capacity of the villagers 
carrying on the industry, 

4. Utilizing local raw materials, 

5, With the aid of human or animal power, 

6. Meeting the demand of local or near-by 
markets, 

7. Not causing displacement of labour or 
unemployment among wage-earners. 

Some of these industries may need the co-ope- 
ration of many workers which may be secured by 
sharing profits or by payment of daily wages. The 
number of wage-earners in a unit may differ from 
industry to industry. Examples: Oil Pressing, 
Weaving, Tanning, Carpentry, Blacksmithy etc. 

Il. COTTAGE INDUSTRIES 

These are whole time occupations that do not 
require factory buildings with elaborate or special 
plant and equipment but can be engaged in by the 
workers in their own cottages, Examples: Gold 
and Silver smithy, Shoe-making, Tailoring ete. 

Ш. HOME INDUSTRIES 

These are those carried on practically, by the 
members of the family, in their spare time, Examples: 
Spinning, Fruit-preserving, Embroidery, Needlework, 
Bee-keeping etc. 

Financing of any of the above units or types of 
industries may be undertaken by the units them- 
selves or raised by co-operation among those 
engaged in the industry. 

J. C. KUMARAPPA 


A STUDENT'S PERPLEXITY 
(By M. K. Gandhi ) 

Here is an extract from a pupils letter to his 
teacher who sends it to me for comment: 

"Two things completely possess me: my 
nationalism and my overbearing carnal passions. 
These always create seeming contradictions in 
my behaviour, and inconsistency in my decisions. 
I want to be the first servant of my country and 
at the same time enjoy the physical pleasures 
of the world. I must confess I do mot 
believe in God although I am sometimes terribly 
afraid of Him. All existence seems to me to be 
an enigma. I do not know what awaits me at 
the end. I have seen dead bodies burning: 
my mother’s was the last, and the scene influ- 
enced me terribly. I cannot bear to think that 
such shall be my fate, I feel sick at the sight 
of a wound; and to think that my body shall 
burn one day! I know, there is no escape. To 
me, there does not seem to be any life beyond. 
That is why I am afraid, 

“There are only two courses open to me: 
either to brood over it and pine away, or to 
enjoy the physical pleasures of the world, be 
lost in them and forget the end. I confess, (I 
have confessed to you things which I have never 
confessed to anybody else) that I have chosen 
the latter course. . 

“This world is the only reality; its joys are 
worth having for anything. Feeling for my wife 
who died recently, was genuine feeling; but that 
feeling was not because she was dead but because 
I was left alone. For the dead there are no 
problems; for the living there are all. I do not 
believe in any pure love; the so-called love iş 
nothing but sex. If there were anything like pure 
love, I should have felt more attachment for my 
parents than for my wife; but reverse was the 
case. I have been a loyal husband but I could 
not have assured my wife that I would feel for 
her even after her death. My feeling would 
perhaps arise from the inconvenience that her 
passing might cause me. You might call this 
cynicism but there it is... . Please write to 
me and guide me." 

This extract covers three things. (1) Conflict 
between carnal desire and nationalism, (2) God and 
future life and (3) Undefiled love and ses. 

The first is well stated. Carnal desire was the 
reality, nationalism was the fashion of the day. 
Nationalism in the sense of power politics is quite 
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consistent with satisfaction of carnal desire, 
Instances from life can be multiplied. 1 have in 
mind nationalism in the sense of a burning love for 
the nation including ‘this last. Ic must burn as i 
always has burnt carnal desire and the like. Thus 
there is no conflict but always victory of the latter 
over the former. All-embracing love of the nation 
leaves not a minute for any occupation that 
interferes with that ruling pursuit. He is lost who is 
possessed by carnal desire. 

Uncertain faith in God and the future springs 
from the lust for life. This lust unhinges a man or 
а woman. indecision consumes him or her. Faith in 
God will live when the animal passion dies. The 
two cannot co-exist, 

The third enigma is a mere restatement of the 
first. Undefiled love between husband and wife 
takes one nearer God than any other love. When 
sex is mixed with the undefiled love, it takes one 
away from one's Maker. Hence, if there be no sex 
consciousness and sexual contact, it is a question 
whether there is any occasion for marriage. The 
pupil truly says that there was no unselfish love 
felt for his wife. Had it been unselfish, death of 
life's partner would have enriched life for, the 
memory of the disembodied partner would have 
resulted in greater dedication to the service of 
down-trodden humanity. New Delhi, 12-10-47 

(Translated from the original-in Gujarati) 

OPPORTUNITY FOR PUNJABIS 

Whether by reason of sufferings heaped on the 
Hindus and the Sikhs or fear thereof thousands from 
the West Pakistan provinces have left their dear 
homes, In their eyes one reads anger, on their lips is 
the language of hatred, their hearts betray want of 
faith in the living God, This outburst is natural. 
Nevertheless, it has done nobody any good. Society 
has been damaged by it. 

If they сш their anger, they can serve the 
countty and intidentally themselves, 

These. people generally know only Urdu. 
Whether they migrate to Gujarat, Bombay, Bihar, 
Maharashtra, the Central Province or the U. P. 
these provinces know mostly the magari character 
only. The Pakistani refugees will possibly be obliged 
to learn the magari character. The rising tide of 
nationalism must bring closer the people of 
the different provinces. The natural displacement 
of the English language must necessitate the spread 
of Hindustani. Hence, if the refugees from West 
Pakistan will zealously teach the urdu script, they 
will promote healthy intercourse with the provinces 
they migrate to, Some may even add an honest 
rupee to their income. 

For knowing Hindustani a knowledge of the two 
scriptsis as much needed as good pronunciation of 
the speech, Proper pronunciation of Hindustani is 
difficule for the people of the southern provinces. 
Listening to good pronunciation is the quickest 
and easiest way of mastering it. In chis, too, the 
refugees can play an important part. 

New Delhi, 13-10-47 КАКА KALELKAR 
(From the original in-Hindustani) 





SWARAJ FOR THE MASSES 
боор or THE Masses 

Our measuring rod for the achievements of our 
Provincial and Central ministers must be the good 
bestowed on the masses. In whichever direction 
we turn— food, clothing or shelter —the conditions 
are definitely worse today than they were a year 
ago. Starvation and death face many. 

The public is entitled to know what has been 
done to relieve the food situation. Rationing and 
controls have played havoc and have helped to 
create blackmarkets which are deepening in their 
hue everyday. Money crops are merrily going on 
increasing. Then how much fresh land has been 
brought under food crops? What efforts have been 
made to conserve available food from damage by 
bad storage and by milling? 4 

No BLIND IMITATION 

We may not blindly follow the methods adopted 
by countries like Great Britain. The economy of 
Great Britain is the very opposite of ours. They 
export manufactures and import food materials. All 
food coming into the country is known and that, 
when it is divided by the population, gives the 
ration per head. Thus rationing and control of prices 
can serve to alleviate the situation in Great Britain. 

Ours is an agricultural country that should 
produce a good deal of the food we need. At best 
the stock available is but an estimate. In the absence. 
of an intensive production drive, rationing existing 
stocks, with an illiterate population, places an undue 
strain on the distributing mechanism and encourages 
blackmarketing. Our approach, therefore, should 
be from the other end. We have to afford facilities 
for increasing such production as the country needs. 
This indicates licensing and regulating production, 
rather than rationing and doling out the existing 
stock of goods, While the character of the problem 
in Great Britain admits of placing it under the 
administrative machinery for йз solution, the 
situation in our country, on the other hand, calls for 
technical experts from the Agricultural Department, 

DANGERS OF IMPORTED FOOD 

We are extending the beggar's bowl to the 
already overtaxed producers abroad. These, when 
they can sell or part with their stock, do so at 
extortionate prices. Because of the time and 
distance factors such stuffs have to be polished of 
much of their nutritive elements to be brought 
to our land. Our diet is largely based on cereals. 
When we take polished grains, we lay ourselves 
open to various diseases of malnutrition if we cannot 
fall back on other items, such as meat, fish, eggs 
or milk. 

PROBLEM RAISED BY CATTLE SLAUGHTER 

In a vegetarian diet milk plays an important part, 
Owing to indiscriminate slaughter of milch cattle, 
both by our cities and by the military, the country 
has been depleted of well-bred animals. The problem 
demands attention. 

VEGETABLE OILS AND VANASPATI 

The other source of fat, for most of the masses, 
is vegetable oils. This source is being damaged by 
inroads made by industrial demands for soaps, 
lubricants etc, Even chat which can be obtained is 
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being lessened nutritively by encouragement given 
to рапазрай mills, which destroy the nutritive 
values of fresh pressed oils. Some provincial govern- 
ments have even gone to the extent of proposing 
to run their own vanaspati mills! 

SUGAR OR GUR? 

We get part of our energy from sugar. But 
along with energy we also get minerals and salts 
from gur which is nutritively a much superior 
article of food to white sugar. Gur, therefore, should 
receive priority to white sugar. 

We have already noticed the shortage of cereals. 
In spite of it, good cereal-producing irrigated lands 
are being put under sugarcane, while palm trees, 
from which good gur and sugar can be obtained, 
are allowed to run to waste. 

Any scheme of prohibition should carry with it 
extensive use of palm trees for making jaggery. 
Then no tapper would be obliged to go without 
his hereditary employment. 

CLOTHING 

When we buy an article, we have to part with 
some of our production. When villagers buy cloth, 
they have to give away a part of their grain or 
other produce. Instead, if they can make their own 
cloth during their idle hours, they would retain 
theit other products, which they at present have 
to part with in exchange for cloth. 

LEATHER 

Crores worth of raw hides аге being exported, 
which can afford employment to lakhs of tanners, 
if the leather is used in our own land for manu- 
facturing articles thereof. Hardly anything is being 
done to train or help our village chamars in this 
industry, 

LAMP Orts 

Our villages are giving up crores worth of their 
produce to obtain kerosene oil for lighting. If the 
jungle seeds can be crushed locally, and the oil 
used in vegetable oil burning lamps, it will enrich 
the countryside to the extent of several crores. 
Kerosene oil should be banned in the villages and 
its use should be licensed and controlled in towns, 

HAND-MADE PAPER 

The country has been through severe shortage 
of paper owing to its dependence on European 
countries for its supply. Paper-making has been a 
time-honoured occupation in our land, We have 
the raw material for all types of paper and the 
traditional skill for hand-made paper is still there, 
if only а little encouragement is forthcoming. 

We have picked up the lines as left by the 
British. An empire needs distant sources of raw 
material and foreign markets. Hence, finance and 
foreign affairs loom large in their government. 
But, in an agricultural economy, agriculture and 
industries followed by the masses, should have 
the premier place. 

We may have shaken off the foreign yoke. But 
until the masses are free from the yoke of poverty, 
they cannot feel the glow of freedom, Democracy 
cannot be in full swing until the distinctions bet- 
ween man and man and the forces that make for that 
distinction are eradicated and until the State is 


consciously based om non-violence. The first step 
is the economic foot-hold of the villagers. 
J. С. KUMARAPPA 





NOTES 


One Drug for Another 

Madras is making laudable efforts at banishing 
the use of intoxicants. This is all to the good. But 
in their zeal they are advocating another drink, 
less harmful no doubt, but nevertheless a drug, to 
take its place. Nearly two lakhs are to be spent in 
popularizing tea. 

Cannot the Government think of wholesome 
drinks like meermore or panagam which are 
common refreshing drinks in the South? They have 
great nutritive values too. The former is prepared 
from buttermilk and the latter with, jaggery water. 

Is the present propaganda dictated by tea 
interests which have taken advantage of the 
vacuum created by the prohibition programme ? 


A Misplaced Zeal 

Much credit is due to Janab Abdul Latif Farookhi 
for the attempt he made to prohibit wagering or 
betting on horse-races. His attempt was foiled by 
Dr. P. Subbaroyan opposing the introduction of 
the billin the Madras Legislative Council. 

Dr. Subbaroyan waxed strong in support of 
horse-racing as though horse-breeding was synony- 
mous with racing. To our shame he confessed with 
pride that Bombay was allowing horse-racing and 
that Sri C, Rajagopalachari had given a grant for 
a cup to the Calcutta Race Club! 

‘Apart from this consideration of revenue, which 
seems to have weighed heavily with the Madras 
Home Minister, our economy calls for cattle breed- 
ing. What have the present Governments. done 
to solve our problém of milk and draught cattle? 
When will those in power wake up to the real 
needs of the people ? 

It will be а great day when these race-courses 
are ploughed up to grow more food. 

The Left Hand Knoweth ? 

With commendable zeal Premier Omandur 
Ramasamy Reddier of Madras is touring the Province 
imploring the farmers to surrender their surplus 
paddy and thus save the people from hunger and 
famine, The world is being scoured to bring in 
more food grains to India. Food grains are procured 
from abroad at fabulous blackmarket prices to 
prevent people dying of starvation. Ships from the 
four seas are directed ro India to save the situation. 

On the other hand a news item whispers in a 
corner of the papers that the Government. of Madras 
have amended the Madras Flour Prohibition Order, 
so as to permit the use of the flour of food grains 
and tapioca in the making of paste or starch. 

Ts the Premier aware of this? Or is the campaign 
directed towards saving the textile mills from the 
starvation of starch? Without effecting economies 
onall sides, with what face can we ask the producers 
of the world to spare us rice and food grains? 

EOK 
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A BITTER LETTER 
(By M. K. Gandhi ) 

A Muslim friend writes 

"Í am a Muslim of nationalist views. 
Throughout my life, if I may be allowed to call 
my twentyone years' existence so, I have never 
been able to think myself in terms of Hindu or 
Muslim however hard my elder brother, father 
and other relatives tried to make me do so. 
Naturally, che Islamia College, Jullunder, would 
not admit me as Iwas a quisling to my 
community, 

“My father with my other relations left 
Jullunder in April but I did not accompany them 
because East Punjab, and more so India, was 
equally my country as, it was for my friends of 
the other creed. But brutal happenings of August 
have disappointed me beyond words. Even those 
boys, who had organized processions with me in 
January, 1946 when Indian National Army people 
were being tried, wanted to have my life. After 
all I was a Muslim for them by killing whom 
they could get applause from members of their 
‘own community. So I had to run for my life to 
Delhi where I thought that this treatment cannot 
be meted out to those who believed in United 
India rather tham in Pakistan. But it is worse 
here, Even my friends with whom I am putting 
up look towards me with suspicious eyes. 

“Now tell me, my dear apostle of liberty 
and equality, whether I should go back to my 
parents in Western Pakistan to be their butt 
throughout my life and against my conscience 
or I should stay in India as a ‘hostage whose 
life is always sought for against crimes committed 
by his unhuman co-religionists," 

I have condensed the foregoing but little, The 
bitterness has not been touched. Assuming that che 
letter is accurate, there is ample excuse for bitter- 
ness. A person's worth is, however, tested under 
most adverse circumstances. Fair weather friends 
are many. They are worthless, "a friend in need 
is a friend indeed.” Have not persons belonging to 
the same faith, fought against one another exactly as 
the Hindus and the Muslims are doing now? What 
was to be expected of ordinary human beings after 
uninterrupted preaching of the hymn of hate all 
these long years? I£ the correspondent will justify 
his nationalism, he must not deny himself at the 
crucial moment. We must avoid imitation of Judas 
Iscariot. Hence, I have no hesitation in advising the 
correspondent to return to his home in Tullunder even 
if he is to be cut to pieces by his erstwhile friends. 
Such martyrs will be saviours of Hindu-Muslim 
unity. If he proves as good as his word, I prophesy 
that his parents will receive him with open arms. 
Is it not the Jot of us mortals that the innocent 


suffer for the guilty? It is as well that they do. 
The world is the richer and better for the suffer- 
ings of the innocent. I need not be an “apostle of 
liberty and equality" to reiterate this plain truth. 
New Delhi, 13-10-47. 


GANDHIJI'S POST-PRAYER SPEECHES 


Birla House, New Delhi, 6-10-47 
THE PROBLEM OF FOOD 

Those who ought to know all about our food 
have gathered together on the invitation of 
Dr. Rajendra Prasad to give him the benefit of their 
advice in the grave food crisis. Any mistake made 
on this important matter may mean avoidable 
starvation and death of millions therefrom. India 
is not unfamiliar with starvation and death of tens 
of thousands, if not millions, due to famine, natural 
or man-made. I claim that in а well-ordered society 
there should be always pre-arranged methods of 
successful treatment of scarcity of water and food 
crops, This îs, however, not the occasion for descri- 
bing a well-ordered society and for showing how 
it would deal with the matter. Our concern, for 
the present, is to see whether we can, with fair 
hope of success, deal with the present food crisis. 

SELF-HELP 

I think we can. The first lesson we must learn 
is of self-help and self-reliance. If we assimilare 
this lesson, we shall at once free ourselves from 
disastrous dependence upon foreign countries and 
ultimate bankruptcy. This is not said in arrogance 
but as а matter of fact. We are not а small place, 
dependent for its food supply upon outside belp. 
We are a sub-continent, a nation of nearly 400 
millions, We ate a country of mighty rivers and a 
rich variety of agricultural land, with inexhaustible 
cattle-wealth, That our cattle give much less milk 
than we need is entirely our own fault. Our cattle- 
wealth, is any day capable of giving us all the milk 
we need. Our country, if it had not been neglected 
during the past few centuries, should today not 
only be providing herself with sufficient food, she 
would also be playing a useful role in supplying 
the outside world with much-needed foodstuffs 
of which the late war has unfortunately left practi- 
cally the whole world in want, This does not exclude 
India. The distress is growing instead of showing 
signs of decreasing, My suggestion does not include 
ungrateful rejection of free supply that any foreign 
country may wish to offer us, All I say is that we 
must not go a-begging. It demoralizes, Add to this 
the difficulty of internal transport of foodstuffs from. 
one place to another. We have not the requisite 
facility for та movement of grains and other 
foodstuffs from place to place. Further add not the 
remote possibility of delivery of uneatable stuff. 
We dare not lose sight of the fact that we have 
to deal with human nature. In no part of the world 
it is to be found perfect or even very nearly so. 

MEANING OF FOREIGN AID 

Nest, let us see what possible foreign aid we 
can get. I am told that not more than three per 
cent of our present wants. If this information is 
correct and I have had it checked by several 
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experts who confirm the figure, I am sure the case 
for reliance on outside Бер falls to the ground. 
The slightest dependence on outside help is likely 
to deflect us from trying to the fullest extent our 
immense internal possibilities in the shape of 
utilizing every inch of arable land for growing 
crops for daily food in the place of growing money 
crops. We must reclaim waste land which is 
capable of being placed under immediate cultivation, 

CENTRALIZATION ОЁ DECENTRALIZATION? 

Centralization of foodstuffs. I apprehend, is 
ruinous. Decentralization easily deals a blow to 
black-marketing, saves time and money in transport 
to and fro. Moreover, the villager who grows 
India’s cereals and pulses knows how to save his 
crops against rodents. The movement of grain from 
station to station makes it liable to be eaten by 
rodents. This costs the country many millions and 
deprives it of tons of grain, every ounce of which 
we badly need. If every Indian were to realize the 
necessity of growing food wherever it can be grown, 
we should most probably forget that there was 
scarcity of foodstuffs in the land. I have by mo 
means dealt fully with the fascinating and absorbing 
subject of growing more food, but I hope I have 
said enough to stimulate interest and turn the wise 
towards the thought of how every individual can 
help in the laudable enterprise, 

How To DEAL WITH SHORTAGE 

Let me now show how to deal with the three 
per cent of grains we might possibly get from out- 
side. Hindus observe a fast or a semifast every 
eleventh day per fortnight, Muslims and others are 
not prohibited from denying themselves. especially 
when it is for the sake of the starving millions. If 
the whole nation realized the beauty of this partial 
self-denial, India would more than cover the deficit 
caused by thewoluntary deprivation of foreign aid. 

Personally I hold that rationing has very limited 
use, if any. If the producers were left to themselves, 
they would bring their produce to the market and 
everyone would get good and eatable grain, which 
today is not easily obtainable. 

PRESIDENT TRUMAN'S ADVICE 

I shall close this hurried review of the food 
crisis by drawing attention to President Truman's 
reported advice to the American people that they 
should eat less bread, and thus save the much-needed 
grain for starving Europe. He added that Americans 
would not lose in health by the recommended 
act of self-denial. 1 tender my congratulations 
to President Truman on this philanthropic 
gesture. I must decline to endorse the suggestion 
that at the back of this philanthropy there is a 
sordid motive of deriving a pecuniary advantage 
for America. A man must be judged by his action, 
not the motive prompting it. God alone knows 
men's hearts. If America would deny herself for 
the sake of hungry Europe, should we fail ro do 
this little act of self-denial for ourselves? If many 
must die of starvation, let us at least earn the 
credit of having done our best in the way of self- 
help, which ennobles a nation. 





Let us hope that the Committee that Dr. Rajendra 
Prasad has called together will not disperse without 
presenting a workable solution of the food crisis 
that faces the country. 

Birla House, New Delhi, 7-10-47 
APPEAL FOR MORE BLANKETS 

Speaking after prayers Gandhiji said that he had 
received a few more blankets since the day before, 
While he thanked the donors, he was constrained 
to say that donations at this rate would not help 
in providing blankets for lakhs of homeless refugees. 
The public should so organize the collections that 
large numbers of blankets might be collected in a 
short time, They could send them to him or entrust 
them to any person or organization of their choice 
for proper distribution. 

ВЕ TRUE TO THE CONGRESS CREED 

He referred then with sorrow to the murder of 
a noted Muslim in or around Dehra Dun. His only 
fault was that he was a Muslim. Was he (the 
speaker) to tell millions of Muslims in the Indian 
Union to leave India ? Where were they to go ? 
They were not safe in the trains even ! It is true 
that the Hindus were suffering a similar ‘fate in 
Pakistan, Two wrongs did not make one right. 
They could not help the Hindus and the Sikhs in 
Pakistan by retaliating on che Muslims in the Union. 
He appealed to them co be true го their religion 
and to the Congress creed. Had the Congress done 
anything during the past 60 years to injure the 
interest of the country? If the Congress had now 
lost their confidence, they were at liberty to remove 
Congress ministers and bring any other men in 
power, Only they must not take the law into their 
own hands. Let them not act in such a way that 
they might have to repent afterwards. 

FOOD CONTROL 

Referring to his remarks about food control 
yesterday, he said that he was convinced his 
suggestion would remove the major part of the 
problem of food shortage within twentyfour hours. 
Whether the experts would accept it or not was a 
different question. 

WARNING TO MINISTERS , 

Many people came and talked to him and left 
literature with him to the effect that the popular 
ministers were acting in an autocratic fashion like 
their British predecessors, He had not talked to 
the ministers in this connection, But he was quite 
clear that nothing for which they had criticized the 
British Government should happen in the regime 
of responsible ministries. Under the British rule 
the Viceroy could issue ordinances for making laws 
and executing them. There was а hue and cry 
against the combination of judicial and executive 
functions. Nothing had happened since to warrant a 
change in the opinion. There should be no ordinance 
rule. Their legislative assemblies should be their only 
lawmakers. Ministers were liable to be changed at 
will. Their acts should be subject to review by their 
courts. They should do all in their power to make 
justice cheap, expeditious and incorruptible. For 
that purpose Panchayat Raj had been suggested. It was 
not possible for a high court to reach lakhs and lakhs 
of people. Only extraordinary situations required 
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emergency legislation. Legislative assemblies, even 
though the procedure might entail some delay, must 
not be superceded by the executive. He had no 
concrete example in mind. He had based his remarks 
upon the correspondence he had received from 
various provinces. Therefore, while he appealed to 
the people not то take the law into their own 
hands, һе appealed to the ministers to beware of 
lapsing into the old ways which they had condemned. 
SECRET OF RAMA RAJ 

To the people he appealed once again to be 
loyal and faithful to their Governments and 
strengthen them or dismiss them which they had 
every right to do. Jawaharlalji was a real jawahar 
(jewel). He could never be party to Hindu R. 
nor could the Sardar, who had championed Muslim 
friends. Though he (Gandhiji) called himself a 
Sanatani Hindu he’ was proud of the fact that the 
late Imam Saheb of South Africa has accompanied 
him to India on his return and died in the Sabarmati 
Ashram. His daughter and son-in-law were still at 
Sabarmati Was he (the speaker) or the Sardar 
to throw them overboard? His Hinduism taught 
him to respect all religions, In that lay the secret 
of Rama Raj. If Jawaharlal, the Sardar and people 
with their ideas had forfeited their respect and 
confidence, they could replace them by another team 
that had their confidence. But they could not and 
should not expect them to act against their cons- 
cience and regard that India belonged only to the 
Hindus. That way lay destruction. 
Birla House, New Delhi, 8-10-'47 d 

BLANKETS RATHER THAN MONEY 

Gandhiji said that a few more blankets had 
been received, A friend came in the afternoon and 
offered money or blankets. He asked him to send 
blankets, Another, as he was coming to the meeting, 
offered him Rs. 500 for the purpose and he 
accepted it. He would rather have blankets than 
money. 











NON-VIOLENCE OF THE BRAVE 

A good man had been to see him. He had 
come from Dehra Dun. The compartment in which 
he travelléd was full of Hindus and Sikhs. A 
new comer excited their suspicion. On questioning 
he said he was a chamar. But on his arm was a 
tattoo mark which showed that he was a Muslim. 
That was enough. The man was stabbed and was 
thrown in the Yamuna, This good man said that he 
turned away from the sight. Gandhiji then twitted 
him for not intervening to save the Muslim brother 
even at the risk of his life. Had he done so, it 
was highly probable that the Muslim's life had 
been saved though he might have lost his. That 
would have been non-violence of the brave. It was 
also probable that his bravery would have infected 
the other passengers and they might have joined 
in the protest, The good friend admitted that it 
had not struck him that way though it should have. 

Gandhiji was loth to think that all the 
passengers were mischievously inclined though his 
advice would still have been the same, Gandhij 
had realized that their struggle against the British 
Government was not based on non-violence of the 








brave. He and the country were suffering from 
the consequence. The rest of his days he wanted 
to concentrate on inculcating into the people the 
ahimsa of the brave if he could. It was a difficult 
task, What happened and was happening in 
Pakistan was very bad, he admitted, but what was 
happening in the Union was equally bad, It was a 
fruitless search to discover who was the beginner 
Or who was more wrong. If the two wanted to be 
friends now, they had to forget the past, Enemies 
of yesterday could be friends of today, if they 
ceased retaliation in words or deeds. 

Dory ОЕ NEWSPAPERS 

Newspapers were a powerful influence. It was 
the duty of the editors to see that no false report 
or report likely to excite the public was published 
in their newspapers. He referred to the news pub- 
lished in a newspaper alleging that the Meos had 
attacked the Hindus in Rewari. When Gandhiji 
read it, it had upset him. But the next day he was 
pleased to see in the papers that the news was 
untrue, What he said was only one of several such 
instances. The editors and their assistants had to 
be extra careful about the news they gave and the 
manner in which they dressed it. In a state of 
independence it was practically impossible for 
Governments to control the Press. It was the duty 
of the public to keep a strict watch on the 
newspapers and keep them on the right path. An 
enlightened public would refuse to patronize 
inflammatory or indecent newspapers. 

Dury oF MILITARY AND POLICE 

Just as the Press was a powerful arm of the 
State, so was the military and the police, They 
could not take sides. The communal division of the 
military and the police was deplorable. But if the 
military and the police became communally minded, 
it would be disastrous. The military and the police 
were bound in the Union tof protect the minorities 
at the cost of their lives. They could not for one 
moment afford to neglect this primary duty. He 
would say the same of the Pakistan military and 
the police who were bound to protect the minori- 
ties there. Whether the latter listened to him or 
not, if he could make those in the Union do the 
right thing, he was convinced that Pakistan would 
have to do likewise. 

The whole world was impressed by the fact 
that India had achieved independence without 
bloodshed, They had to be worthy of that inde- 
pendence by thei right conduct. Moreover, the 
military and the police must be incorruptible under 
independence. No free government could function 
unless every citizen did his duty by the State. He 
was not here asking them to take to non-violence. 
He merely pleaded for correct conduct irrespective 
of non-violence. He warned them that unless they 
paid attention to his words, they would have to 
repent afterwards. 

Birla House, New Delhi, 9-10-47 
DONATE BLANKETS EARLY 

Gandhiji reported that he had received at least 
30 blankets during the day. He appealed to the 
donors to hurry up with their donations as the 
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winter in Delhi became pretty severe from about 
the middle of October. Donations lost in value 
when they were not made in time, 
PATIENT HEARING NOT ENOUGH 

He was grateful to the people for giving him a 

tient hearing, But that was not enough. His advice, 
if it was worth listening to, should be acted upon. 

THE MINORITIES IN PAKISTAN 

The Hindus and the Sikhs in Pakistan were in a 
terrible plight. Evacuation was a difficult process. 
Many must die on the way. After coming across to 
the Union their condition їп the refugee camps 
was none too enviable. There was the camp at 
Kurukshetra where thousands lay under the sky. 
Medical facilities were inadequate, nutrition poor. 
It would be wrong to blame the Government. What 
advice was he to give to the people? Some friends 
from Western Pakistan had seen him during the 
day, They had narrated to him their tale of woe 
and pleaded for speedy, evacuation of those left 
behind, He was not the Government. But with all 
the will in the world no Government would be 
able го do all that it wanted to do in such 
extraordinary circumstances. News came from 
Eastern Bengal that people had started fleeing from 
there too. He did not know the reason, His 
co-workers including Satish Babu and others of the 
Khadi Pratisthan, Pyarelalji, Kanu Gandhi, Amtul 
Salaambehn and Sardar Jiwan Singhji were still there, 
He himself had toured through Noakhali and tried 
to impress upon the people to shed all fear. It 
made him think of the duty of the people and 
that of the Government. Those fleeing from 
one dominion might imagine that the conditions 
on the other side would be much better. But 
they were mistaken. With all the will in the 
world the authorities won't be able to cope with 
so many refugees. They could not reproduce the 
inal condition. The only advice that he could give 
to the people was to stick to their places and look 
to none but God for their protection. They would 
die courageously if they must in their own homes. 
Naturally, ic would be the duty of the other Govern- 
ment to ask for the safety of the minorities. Ic was 
the duty of both the Governments to act correctly 
and in co-operation. If that desirable thing did not 
happen, the logical result would be war. He was 
the last person to advocate it. But he knew that the 
Governments which possessed arms and armies 
could nor actin any other way. Any such procedure 
would mean annihilation. Death in the process of 
exchange of population did no good to anyone. 
Exchange raised tremendous problems of relief and 
rehabilitation. 
Birla House, New Delhi, 10-10-47 

MORE BLANKETS RECEIVED 

Gandhiji announced that several more blankets 
had been received. There was also donation of some 
money and a gold ring for that purpose, He had 
received a telegram from Baroda informing him that 
800 blankets were ready for dispatch and many more 
could be sent if railway permit could be secured. 
He hoped at this rate there would be enough 
blankets to saye the refugees from the ravages of 
the cold weather. 











FOOD AND CLOTH SHORTAGE 

He then referred to the problem of food and 
cloth shortage in the country. With the advent of 
independence the problems appeared to have become 
more acute than before. He was unable to under- 
stand the reason thereof. These were not the signs 
of independence. Indian independence was all the 
more precious for the reason chat their means of 
achieving it had commanded universal appreciation. 
The fight they gave was bloodless. Such independ- 
ence should help them to solve their problems 
more speedily than before, 

As for food, the system of control and rationing 
im his opinion was, unnatural and unbusinesslike. 
They had plenty of fertile land, there was enough 
water and no dearth of man-power, Why should 
there be food shortage under these circumstances ? 
The public should be educated to become self-reliant, 
Once they knew that they had got ro stand on 
their own legs, it would electrify the atmosphere. 
It was well-known that fright took a larger toll of 
life than actual disease, He wanted them to shed 
all fear of calamity if they took the natural step 
of self-help. He was convinced that removal of 
food control would not result in а famine and 
deaths from starvation. 

Similarly, there was no reason why there should 
be shortage of cloth in India. India produced more 
cotton than she required for her wants, People 
should spin and weave themselves, He was, there- 
fore, for the removal of cloth control too, 
That might result in increase of prices. He was 
told and he believed that if people abstained from 
buying cloth for at the most six months, the 
abstention was bound to result in a natural fall in 
prices. And he had suggested that in case of need 
in the meantime the people should produce their 
own khadi. He did not at the present stage -bring 
in his belief in the use of khadi to the exclusion 
of any other cloth. Once the people began to pro- 
duce their own food and cloth, it would change 
their entire outlook. Today, they had gained 
Political independence only. By following his advice 
they would gain economic independence also and 
that would be felt by every villager. Then there 
would be no time or inclination left for fighting 
amongst themselves. It would result in elimination. 
of other vices like drinking, gambling etc. The 
people of India would gain in every sense of the 
term. God would also help them, for He helped 
tlfose who helped themselves. 

Birla House, New Delhi, 11-10-47 
RENTIA JAYANTI 

In his after-prayer speech Gandhiji reminded the 
audience that that day was the twelth day of the dark 
half of the month of Bhadon. This day was known 
as Rentia Baras or Charkha Jayanti in Gujarat 
including Cutch and Kathiawad. Meetings were held 
and people were reminded of the programme of the 
spinning wheel and the allied activities, Time was 
unfavourable for an enthusiastic celebration of. 
Charkha Jayanti, In its extended sense he had called 
the charkha the symbol of non-violence: That 
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symbol appeared to have been lost, else they would 
not be witnessing the scenes of fratricide and the 
like. He asked himself whether it was not enough 
to stop observance of the Charkha Jayanti completely. 
Butcthere was а lurking hope in his heart that there 
might be a few scattered individuals at least who 
miglit he true to thé message of the wheel. It was 
for their sakes that the Charkha Jayanti should 
continue to be observed, 
BADGES FOR HARIJANS 

He had noticed the previous day a statement 
that Mandal Saheb and some other members of 
Pakistan had decided that the — Harijans 
would be expected to, wear’ a badge showing 
that they were untouchables. The badge had to 
have a sign of the cresent and the star. This was 
intended ro distinguish the Harijans from the other 
Hindus. The logical consequence of this in his 
opinion would be that those Harijans who did stay 
there, would ultimately have to embrace Islam. He 
had nothing to say against change of faith out of 
heart-felt conviction and spiritual urge. Having 
become a Harijan by choice, he knew the mind of 
the Harijans, There was not a single Harijan today 
who could fall in that category, What did they 
understand of Islam? Nor did they understand why 
they were Hindus, This was true of the followers 
of all faiths, They were what they were because 
they were born in a particular faith. If they changed 
religion, it would be merely from compulsion or some 
temptations held out to them in return. In the 
present atmosphere no yoluntary change of faith 
should have any validity. Religion should be dearer 
than life itself. Those who acted up to the truth 
were better Hindus than one well versed in Hindu 
scriptures, but whose faith did пог hold out at the 
time of a crisis. 

DASSERA AND Bakr ID 

Gandhiji then referred to the approaching festivals 
of Dassera and Bakr Id and appealed to the Hindus 
and Muslims zo be most vigilant and considerate 
so as not to hurt the feelings of each other. He 
wanted them to avoid giving cause for any out- 
break of communal disturbances at the time of 
these festivals. 

SATYAGRAHA IN SOUTH AFRICA 

Lastly, he referred to the proposed launching 
of satyagraha in South Africa the next day. 
Satyagraha had been going on for some time. It 
had been suspended for some time. India's case 
was before the UNO. and the Indians, both 
Hindus and Muslims, in South Africa had decided 
to restart their satyagraha the following day. His 
advice to them was to seek the assistance of both 
the Indian Union and Pakistan Governments and 
it was the duty of both the Governments to give 
all possible assistance and encouragement to the 
Indians in South Africa. Conditions for successful 
satyagraha were that the cause must be just and 
the means fully non-violent. If the Indians in 








South Africa observed these, success was bound to 
be theirs. Й 


Birla House, New Delhi, 12-10-47 
A WORD TO THE REFUGEES 

Gandhiji said that he had received more blankets 
and promises of quilts during the day. Some mills 
were also getting quilts ready for the refugees. 
Unlike blankets quilts would get wet with dew. 
But an easy way out of it was to cover them with 
old newspapers at night. The advantage of quilts 
was that they could be stripped, cloth washed and 
the cotton refilled after hand-loosening it. 

Those who invoked God's assistance could turn 
even misfortune to good account. There were some 
among the refugees: who were embittered by their 
sufferings. They were angry. But anger did not 
help. They were well-to-do people. They had lost 
their all. So long as they did not return to their 
homes with honour and dignity and assurance of 
safety, they had to do the best they could in the 
camp life. Conemplated return was, therefore, a 
long-range programme. What were they to do in 
the meantime ? He was told that 75% of those who 
had come from Pakistan were traders. They could not 
all expect to start business in the Indian Union. 
That would upset the whole economy of the Union. 
They had to learn to work with their hands. As 
for people with professions, as for instance doctors, 
nurses etc., there should be no difficulty in finding 
work for them. Those who had felt driven from 
Pakistan should know that they were the citizens of 
the whole of India, not merely of the Punjab or 
МАХЕР. or Sind. The condition was that 
wherever they went, they should so mix with the 
inhabitants there, as sugar with milk. They should 
be industrious and honest in their dealings. They 
must realize that they were born to serve India 
and add to her glory, never to degrade her. They 
should refuse to waste their time in gambling or 
drinking gr quarrelling among themselves, It was 
human to err, but it was also given to human beings 
to learn from their mistakes and not to repeat 
them. If the refugees followed his advice, they 
would be an asset Wherever they went and the 
people in every province would welcome them with 
‘open arms. : 
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NOTES 
Action in Inaction 

A correspondent writes: 

“In your article Action in Inaction you say 
that you have not reached that state. The 
sentence looks simple enough but [ would like 
you to expand the meaning a little. 

"There is a stage in life when a man does not 
need even to proclaim his thoughts much less to 
show them by outward action. Mere thoughts act, 
They attain that power, Then it can be said of 
him that his seeming inaction constitutes his action. 
I must confess that I am far from that state. All 
T can say is that my striving is in that direction. 

New Delhi, 16-10-47 
(Rendere from the original in Hindustani) 
True Adult Education 

Of all the numerous letters and ‘telegrams 
received for the Charkha Jayanti, a letter in 
Hindustani received from the Indore Adult Education. 
Association most arrested my attention. The purport 
of it is that the Association in question instead of 
wasting time in performing some flattering function, 
devoted the jayanti week to doing urgent and 
useful work, i. e, young and old, rich and poor, 
official and non-official banded together in destroying 
a noxious weed’ harmful to man and beast. If such 
co-operation became the abiding feature of any 
locality, it would constitute the best education for 
young and old and change the face of the society 
in which it was done. 

New Delhi, 18-10-47 
Seasonable Quotations 

From among letters and telegrams received 
during my little fast in Calcutta in September las 
I kept the following for the Harijan. It is from 
Prof. Horace. Alexander. 

“This morning's news from Calcutta fills 
us all with grief; but we must not despair. God 
has shown us during this past fortnight what can 
happen to those who have faith in Him, The 
devil trips us up again, but you through your 
fast, bring us back to God again. Tam reminded 
of two sayings: 

From Browning 

“To dry one's eyes and laugh af a fall, 

And baffled, get up and begin again, 

So the chase takes up one's life, that's all. 
And from the Old Testament: 

' Though He slay me, yet will 1 trust Him 

New Delhi, 18-10-47 M. K. G. 








GANDHIJI'S POST-PRAYER SPEECHES 
Birla House, New Delhi, 13-10-47 
To THE REFUGEES 

‘Yesterday I made some remarks about the refugee 
camps which were missed in the English condensa- 
tion, Let me extend them this evening as Г artach 
great importance to them. Though we have our 
fairs, religious and other, and have our Congress 
sessions and conferences, as a people we are not 
accustomed to camp life strictly so-called. I have 
attended many Congress sessions, conferences, and 
other camps. I attended the Kumbha Mela of 1915 
at Hara iwar and had the privilege of serving in the 
Servants of India Camp together with my co-workers 
who had returned from South Africa. Though I 
have nothing to record except kind personal arten- 
tion to me and mine, my observation of the camp 
life our people lived is none too happy. We lack 
the sense of social hygiene, the result being 
dangerous insanitation and ditt with the attendant 
risk of outbreak of infectious and contagious diseases, 
Our latrines are generally beyond description 
Absence of this class of provision is perhaps an 
apt description. People think that they can perform 
these functions anywhere not excluding even the 
much-frequented banks of the sacred rivers. Spitting 
anywhere without the slightest consideration 
for the neighbours is almost accepted as a right. 
Nor are our cooking atrangements any better. 
Flies are everywhere welcome companions. We 
forget that they might have sat a moment ago on 
any kind of ditt and thus might have become easy 
carriers of infection. Accommodation is not always 
planned. This is not an exaggerated picture. [ must 
not omit the babble of noise one has to’ tolerate 
in these camps. 

For method, planning and almost perfect 
sanitation, give me a military camp. I have never 
recognized the necessity of the military. But that is 
nottosay that nothing good can come out of it. It gives 
valuable lessons in discipline, corporate existence, 
sanitation, and an exact time-table containing 
provision for every useful activity. There is almost 
pin-drop silence in such camps. It is a city under 
canvass brought into being inside of a few hours. I 
would like our refugee camps to approach that ideal, 
Then there is no inconvenieneé, rain or no rain. 

These camps become quite inexpensive provided 
that all work including the building up of this 
canvass city is done by the refugees who are their 
‘own sweepers, cleaners, road-makers, trench-diggers, 
cooks, washermen, No work is too low for them. 
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Every variety of work connected with the camp is 
equally dignified. Careful and enlightened supervision 
can bring about the desirable and necessary 
revolution in social life. Then indeed the present 
calamity would be turned into a blessing in disguise. 
Then no refugee Will become a burden wherever 
he goes. He will never think of himself alone, but 
always think of the whole of his fellow sufferers 
and never want for himself what his fellows can- 
not have, This is not to be done by brooding but 
by prompt action under wise supervision and 
guidance. 

Blankets and quilts continue to come. Soon it 
vill, I hope, be possible to say that there will be 
no dearth of this protection against the coming 
winter, 

Birla House, New Dethi, 14-10-'47 
A WORTHY EXAMPLE 

Gandhiji reported to the audience that he had 
received more blankets during the day. Two teachers 
and some students from the Arya Samaj Girls 
School had brought him some money and blankets. 
But what pleased him more than the gifts was the 
teacher's report that having read Gandhiji’s appeal 
about food control in which he had suggested a 
fortnightly fast in order to saye food so that no 
deficiency in food supply might be felt for want 
of import of foodstuffs from outside, teachers and 
the girls had decided to fast every Thursday. They 
had also decided to grow whatever food they could 
in their garden. If all followed this example, the 
problem of food shortage would be solved in no time. 

The Charge-D'affaires of Iran and his wife came 
later and brought a large number of blankets which 
he gratefully received. 

TALK WITH SIKH FRIENDS 

Many Sikh friends had seen him during the day. 
They came in two batches. He had long talks with 
them. The substance was that they could get 
nowhere by fighting amongst themselves, Whatever 
action was possible must be through the respective 
governments. 

DON'T WEAKEN THE GOVERNMENT 

‘The Government had arrested some people and 
there was an agitation against the arrests. The 
Government had a right to do so, Our Government 
could never arrest innocent people deliberately. 
But human beings were apt to err and it was 
possible that some innocent people might suffer by 
mistake, It was for the Government to rectify such 
error. People in a democracy should be satisfied with 
drawing the Government's attention to mistakes, 
if any. They could remove the Government if they 
wished to. But they should not obstruct them by 
agitating against them, Ошз was not a foreign 
Government having a mighty army and navy to 
support them. They had to derive their strength 
from the people. 

Look ro Your OWN FAULTS 

How could real peace be established? They 
might feel pleased that peace appeared to have 
returned to Delhi. He could not share the 
satisfaction. The Hindus and the Muslims had 


become estranged from one another. They used to 
fight in the past too. But it lasted a day or two 
and then everybody forgot all about it. Today, 
they had become so embittered that they felt as 
if they had been old enemies. He called this 
feeling weakness. They must shed it. Then alone 
could they become a great power. They had two 
choices before them. They could become a great 
military power or if they followed his way, they 
could become a great non-violent and invincible 
power. In either case the first condition was the 
shedding of all fear. 

The only way to get near each other was that 
each must forget the mistakes of the other party 
and magnify its own. He recommended it to the 
Muslims as he did to the Hindus and the Sikhs with 
all the force at his command. Enemies of yesterday 
could become friends of today, provided they made 
а clean breast of their guilt. The policy of tit for 
tat was not conducive to friendship. If they would 
act up to his advice wholeheartedly, he would be 
able to leave Delhi and follow his mission in 
Pakistan. 

Birla: House, New Delhi, 15-10-47 
COLLECT GOLDEN DEEDS 

Electricity in che prayer ground haying failed, 
the loud-speaker was not working. Gandhiji, there- 
fore, asked the audience to come nearer so that 
they could hear him better. He told them that he 
had received more blankets and also money for the 
purpose, One sister had sent a cheque for Rs. 2,000. 
Two -Muslim friends had also sent blankets and 
money for buying more. He had requested them to 
keep and distribute them themselves. But the friends 
said that they were determined on handing over 
the gifts to Gandhiji for distribution among the Hindu 
and the Sikh refugees. They said that there was 
2 time when they found fault with Gandhi 
they were now convinced that Gandhiji was the 
friend of all and enemy of none. Tn the atmosphere 
of mutual distrust and bitterness everywhere, such 
deeds were worth noticing. There was a book in 
English which is called the Book of Golden Deeds, 
They should have some such thing. No one should 
attribute motives to others for doing good. The two 
Muslim friends had not even given theiz names to 
him. It was said that every Muslim looked upon 
the Sikhs as his enemies and vice versa. Ir was true 
that many Muslims had lost sanity as many Hindus 
and Sikhs had. But it would be wholly wrong to 
condemn all for the faults of individuals, however 
many they might be, Many Hindus and Sikhs had 
said that they owed their lives to Muslim friends 
and many Muslims had made a similar admission. 
Such good Hindus, Sikhs and Muslims were to be 
found in every province. How he wished that the 
newspapers would give publicity to such news and 
avoid the mention of foul deeds which excited the 
spirit of revenge and retaliation! No doubt, there 
should be no exaggeration in describing good and 
generous deeds. 

HINDI OR HINDUSTANI ? 

He had seen a paragraph in the Press that 

henceforth the official language of the U. P. would 
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be Hindi with the devanagari script. It hurt him. 
OF all the Muslims in the Indian Union, nearly one- 
fourth resided in the U. P. There were many 
Hindus like Sir Tej Bahadur Sapru who were Urdu 
scholars. Were they to forget the urdu script? 
The right thing would be to keep both the scripts 
and make the use of either acceptable in all official 
dealings. This would result in the compulsory 
learning of both the scripts. 

The language then would take cate of itself 
and Hindustani would become the language of the 
Province. This knowledge of the two scripts would 
not be a waste. It would enrich them and enrich 
their language, No one should cavil at such а step. 

They should treat the Muslims as equal citizens. 
Equality of treatment demanded respect for the 
urdu script. They must not produce a State in 
which respectable life was impossible and still 
claim that they did not want the Muslims to go. 
If in spite of really equal treatment they (the 
Muslims) chose to go to Pakistan, it was their 
(the Muslims’) own look out. There should be 
nothing in their behaviour to scare away the 
Muslims. They should be correct in their conduct. 
Then they could serve India and save Hinduism. 
They could nat do so by killing the Muslims or 
driving them away or suppressing them in any way. 
They had to do the right thing irrespective of what 
happened in Pakistan. 

Birla House, New Delhi, 16-10-47 
EXAMPLE OF MYSORE 

Speaking after prayers Gandhiji expressed 
satisfaction at the successful termination of satya- 
graha in the Mysore State. Mysore had joined the 
Indian Union. People there had been agitating for 
responsible government for some time, Recently 
they had again launched satyagraha. They had 
wired to him that they would strictly conform 
to the rules of satyagraha and that he should not 
worry about it in the least. Sir Ramaswamy 
Mudaliar, the Prime Minister of Mysore was a 
widely travelled man. He had come to an honour- 
able settlement with the State Congress. He 
congratulated the Maharaja, the Diwan and the 
State Congress on the happy issue. He commended 
the example of Mysore to all the other States. 
The rulers should become strictly constitutional 
like the King of England, so that the ruler and 
the ruled might both be happy and contented. 

боор BEHAVIOUR 

He was holding the prayer meetings on the 
grounds of a private house, They should appreciate 
the courtesy of the Birla Brothers in allowing them 
to come to their compound. It had hurt him to 
learn that some of the*visitors had damaged the 
garden and plucked fruits from the trees without 
the permission of the mali, They should not even 
pluck a leaf without permission. Their sufferings 
should not make them forget the common rules of 
good behaviour. 

EXPECTATIONS FROM THE SERVICES 

He had received a complaint that he had issued 
an undeserved certificate of merit to the Civil 
Service, the Police and the Military. He had not 


done so. He had only expressed his expectations of 
these services of the nation.. That did not mean 
that they satisfied those expectations. The Civil 
Services, the Police and the Military including 
Britishers were now in India as servants of the 
people. The days when they behaved as masters, 
being in the pay of foreign rulers, were gone. They 
had to be loyal servants of the Panchayat Raj. 
They had to take orders from the ministers. They 
were to be above corruption and partiality. The 
people on the other hand were expected to give 
full co-operation to the administration, If the 
services failed in their duty, they would be guilty 
of breach of faith and proper steps would have to 
be taken to rectify the situation. The people had 
every right to ventilate their grievances against 
corrupt members of the services. 
MINORITIES IN EASTERN PAKISTAN 

Some people had come to see him from Eastern 
Pakistan. A large number of Hindus were leaving 
East Bengal. The friends sought Gandhiji's advice 
in the matter. He could but repeat what he had 
said often enough. It was unbecoming for brave 
men and women to be bullied out of their homes. 
They should stay there and face death rather than 
dishonour or loss of self-respect. They should fear 
none but God. They should defend their religion, 
their honour and their citizens’ rights with their lives. 
If they did not have that courage it was far better 
for them to go away. If they decided to leave East 
Bengal, it was the duty of the upper class Hindus 
such as doctors, lawyers, merchants etc. to see 
that the poor scheduled castes and others went 
first. They should be the last and not the first to 
leave. He could not be in every place at the same 
time. But he could make his voice reach them all. He 
was also asked to appeal to Dr. Ambedkar to tell 
the scheduled castes to die for their religion and 
honour. He gladly did so through the meeting. 

The friends also asked him to tell Subrawardy 
Saheb to go to Bengal and help Khwaja Saheb in 
the difficult task before him. Suhrawardy Saheb 
was not in Delhi: But he (the speaker) had no 
doubt that he (Suhrawatdy Saheb) would go to Bengal 
on his return. The Muslim leaders in East Bengal had 
toproduce conditions which would inspire the minority 
community with confidence, Ic was in the interests 
of all concerned to work for peace: If Pakistan would 
be a purely Muslim State and the Indian Union a 
purely Hindu and Sikh State, with no rights for 
the minorities on either side, it would mean ruin 
for both the States. He hoped and prayed that 
God would give them the wisdom to steer clear of 
the danger. 
Birla House, New Delhi, 17-10-47 

THE SOVEREIGN REMEDY 

In his after-prayer speech Gandhiji referred to 
several letters and messages from friends expressing 
concern over his persistent cough. His speech 
was broadcast and so was the cough which was 
often troublesome in the evening and in the open. 
For the last four days, however, the cough had 
been on the whole less troublesome and he hoped 

(Continued on p. 386) 
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A PUZZLE 
(By М. K. Gandhi) 
A friend writes: 

"It would be well not to discuss even by 
way of joke the possibility of a war between 
our two States, But you have gone so far as to 
express the opinion that in the event of a war 
between the two, the Muslims of the Union 
should fight against those of Pakistan. Does it 
not then follow that the Hindus and other non- 
Muslims should do likewise ? Now if such а war 
arises out of the communal question, no argu- 
ment is likely to make the Muslims of the 
Union fight those of Pakistan and likewise the 
Hindus and the Sikhs of Pakistan. If, however, a 
war takes place between the two for other than 
the communal cause, you will not contend that 


the Hindus of Pakistan and the Muslims of the 

Union should fight Pakistan.” 

It is undoubtedly true that the possibility of a 
war between the two States should not be discussed 
by way ofa joke. The adverb ‘even’ does not fit 
in. For, if the possibility be a reality, it would be 
а duty to discuss it. It might be folly not to do so. 

It is'my firm opinion that the rule that applies to 
the Muslims of the Union must in the same circum- 
stance apply to the Hindus and other non-Muslims 
of Pakistan. I have expressed this view in my after- 
prayer speeches asalso in my talks with friends here. 

Of course, behind the opinion lies a train of 
reasoning. Loyalty cannot be evoked to order. If 
circumstances do nor warrant it, it may be said to 
be impossible to achieve. There is a large number 
ef people who do not believe in the possibility of 
such genuine loyalty and hence laugh out my 
opinion. Surely, there is nothing to laugh at in 
conceiving such a possibility. The Muslims of the 
Union will fight those of Pakistan when they 
regard it as а duty, in other words, when it is 
clear to them that they are being fairly treated in 
the Union and that the non-Muslims are not so 
treated in Pakistan. Such a state is not beyond 
the range of possibility, 

Similarly, if the non-Muslims of Pakistan clearly 
feel that they are being fairly treated there and 
that they can reside there in safety and yet the 
Hindus of the Union maltreat the minorities, the 
minorities of Pakistan will naturally fight the 
majority in the Union. Then the minorities will not 
need any argument to induce them to do their duty. 

It was our misfortune that the country was 
divided into two parts, The division was avowedly 
by reason of religious cleavage. Behind it might be 
economic and other causes. They could not have 
brought out the cleavage. The poison that fills the 
айг arose also from the same communal cause, 
Trreligion masquerades as religion. It sounds nice 

to say that it would have been better if there had 








been no communal question. But how could the 
fact be undone ? 

It has been repeatedly asked whether in the 
event of a war between the two, the Muslims of 
the Union will fight against the Muslims of Pakistan 
and the Hindus of one against those of the other. 
However unlikely it may appear at present, there 
is nothing inherently impossible in the conception. 
There is any day more risk in distrusting the 
profession of loyalty than in trusting it and coura- 
geously facing the danger of trusting. The question 
can be more convincingly put in this way : Will the 
Hindus ever fight the Hindus and the Muslims their 
coreligionists for the sake of truth and justice 7 It 
can be answered by a counter question: Does not 
history provide such instances ? 

Та solving the puzzle the great stumbling block 
in the way is that truth is at a discount. Let us 
hope that in this holocaust some there are who 
will stand firm in their faith in the victory of truth. 
New Delhi, 17-10-'47 
(Rendered from the original in Gujarati ) 
ORISSA— THE LAND OF HOPE AND 

PROMISE 

Orissa has been the most neglected. Province of 
India. lt has suffered from poverty, oppression and 
floods. Twenty years ago Deenabandhu Andrews 
arranged for me to spend a few days in Orissa, 
studying the causes of the heavy opium consumption 
in the towns of Balasore and Cuttack. The Mahanadi 
river had just been in flood—as it has been every 
two or three years, There was widespread damage 
and people had been drowned. Deenabandhu 
Andrews helped to organize relief. But he had to 
fight the local Government, who did not wish the 
miseries of the Province to be published to the 
world, They accused him of exaggeration. A few 
months later Gandhiji visited Oriss&; and Andrews, 
who accompanied him, described how the people 
were living under such fear of the authorities that 
they did not dare to approach their beloved leader. 

More recently, some ten years ago, I heard from 
Agatha Harrison of the pitiable plight of the 
refugees who were so harassed in one of the Orissa 
States that they fled over rhe frontier into 
the Provincial territory. At that time Orissa was 
under its first Congress Ministry. 

Twenty years ago my host in Balasore was a 
young Congress worker, Harekrishna Mehtab. 
Today he is the Prime Minister of free Orissa and 
I have just been his guest again. It is too soon 
to say that the people of Orissa are free of their 
poverty and wide-spread diseases of malnutrition; 
but fear has gone and the future is full of hope. 

Hatekrishna Mehtab believes that a truly 
democratic government is one in which the majority 
rules with the consent of the minority. He is 
trying to put this principle into practice. Soon 
after the Calcutta massacres of last summer, 
rúmours spread of communal murders in Orissa; but 
the rumours were false and were quickly nipped 
in the bud. The Muslim minority is small, but it is 
loyal in its support of the Government's measures, 

Ninety years ago measures were proposed for 
harnessing the dangerous Mahanadi river. Again 
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ground of excessive cost. 

Now at last a really adequate, multi-purpose 
Mabanadi-harnessing scheme has been adopted, 
based in some respects on the notable precedent 

* of the Tennessee Valley authority. The foundation 
stone of the Hirakud dam was laid eighteen months 
ago, but at that time the feelings of the local 
population had not been sufficiently considered. 
Some of the local zamindars stirred the people 
near Sambalpur, who must move from their lands, 
to make protests, Recently the Hirakud dam project, 
with all the technical reports and a wonderful 
series of maps, has been published. The members 
of the Provincial Assembly have had time to study 
it. After a series of prolonged discussions between 
the Prime Minister and his colleagues and the 
critics of the scheme, the Assembly endorsed the 
project by a unanimous vote at the end of August 
and in the interesting discussion of the project, 
the leader of the local Muslim League was one of 
its most ardent supporters. 

If all goes well, the dam will be completed and 
the canals built in five years, After that, floods and 
droughts should be for ever banished from Orissa. 
Large uncultivated areas willbe cultivable, The water 
power will be sufficient to supply a number of new 
industries, though the suggestion that Sambalpur 
may become the “Pittsburg of Orissa" will not 
appeal to anyone who knows Pittsburg. One of the 
first factories is to be a cement factory, supplying 
the cement for the dam and for all the needs of 
Orissa and the neighbouring provinces. For, there is 
an excellent supply of limestone close to Sambalpur. 
Orissa is, indeed, potentially rich with untapped 
mineral resources of great variety. The new Govern- 
ment is not falling into the error of supposing 
that everyone will be happy if factories and mines 
spread all over their fair land. They know that 
their first duty is to care for the humble villagers. 
Thus, the first step in the Hirakud dam project is 
the provision of good land and the building of good 
villages for the peasants whose lands will be flooded. 

Within a few years it may be hoped that the 
Orissa States will see their way to fuse their 
administration with the Province. 

Orissa is justly famous for its beautiful textiles. 
The modernization of Orissa need not interfere 
with this and other indigenous crafts. Old and 
new can help one another. Those who know 
Harekrishna Mehtab and his colleagues will expect 
great things of them in the next ten years; and it 
was a happy thought to appoint Dr. Katju as the 
first Governor of free Orissa. 

A visit to Orissa today gives one a vivid sense 
of what free India can become. I have been writing 
this in Delhi, at the end of a day spent in visiting 
the tragic refugee camps. Even that sight cannot 
blot out the vision of hope. Black clouds still fill 
parts of the Indian sky; but light comes out of 
Orissa. May the light overcome the darkness, 

New Delhi, 1-9-47 HORACE ALEXANDER 





Indians in South Africa, what line of action would 
you advise the South African Indians to take? 

А. I cannot even think of failure in satyagraha. 
It never fails, This is my firm belief. 

0. What effect do you think the failure of the 
UNO to deal justly with the South African-Indian 
dispute will have on the future of that organization ? 

A. If the UNO fails to deal justly with the 
South African-Indian dispute, the UNO will lose 
its prestige. I have no doubt that the UNO can 
prosper only if it is just. 

0. And what will be the effect of the failure 
on the world ? 

A. About the effect on the world no one knows. 
At least I do not. 

0. Racial inequality must be removed if there 
is to be peace in the world. What is your advice 
to those who agree with this but do nothing to 
fight the evil of racial inequality ? 

A. Those who agree that racial inequality must 
be removed and yet do nothing to fight the evil 
аге impotent. I cannot have anything to say to 
such people. After all the underdogs will ‘have -to 
earn their own salvation. 

Q. What remedy do you propose for the elimi- 
nation of racial prejudice and antagonisms from 
the affairs of mankind ? 

A. The solution is largely in India's hands. If 
everything is all right in India internally, she is 
likely to play an effective part in straightening up 
affairs. 

Q. What message have you for our countcymen 
overseas living ja'a distracted world ? 

A. The spirit of India ar its best should be 
exhibited by each one in his own person. Our 
shortcomings must be buried in India. 

(Gandhiji’s answers from the daily Press) 


An Opportunity Lost? 

The staple diet of the British is meat. The 
war upset all customs and traditions. The most 
conservative of customs is the menu. Yet the force 
of circumstances has compelled the British to make 
drastic changes in the kind of food they eat. 
Naturally, in a meat-based diet cereals play only 
а secondary role. Still their Ministry of Food is 
wide awake to the needs of the nation. Today, the 
one time fashionable white bread is unprocurable. 
They had realized the folly of throwing away 
nutritive parts of food while the mation is 
experiencing a shortage of food stuffs, Brown 
whole meal bread rules the day. 

Our country affords a striking contrast to this. 
Ours is a cereal-based diet in which cereals play 
the leading role. Masses of our people exist on 
nothing but rice, wheat and other cereals. Our 
Ministry of Food is so weak-kneed that even the 
Government ration shops have only polished rice 
for the people. Have we not lost a golden oppor- 
tunity of banning rice mills and thus increasing 
the nutritive value of the food the masses eat? 
Is it too late to act even now ? с.к 
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GANDHIJI'S POST-PRAYER SPEECHES 

(Continued from р. 383) 
it would soon disappear completely. The reason for 
the persistence of the cough had been that he had 
refused all medical treatment. Dr. Sushila had said 
that ifat the outset he had taken penicillin he would 
have been alright in three days. Otherwise, it would 
take him three weeks to get over it. He did not doubt 
the efficacy of penicillin but he believed too that 
Ramanama was the sovereign remedy for all ills and, 
therefore, superseded all other remedies. In the 
midst of the flames that surrounded ‘him on all 
sides, there was all the greater need for a burning 
faith in God. God alone could enable people to put 
down the fire, If He had to take work from Gandhiji, 
He would keep him alive, otherwise He would 
carry him away. 

They had just heard the bhajan in which the 
poet had exhorted man to stick to Ramanama. He 
alone was the refuge of man. Therefore, in the 
present crisis he wished to throw himself entirely 


оп God and not accept medical aid for a physical 
ailment. 


BLANKETS 

He expressed satisfaction at the rate at which 
blankets and quilts were being received. They would 
soon be distributed to people in need. 

REMOVE CONTROLS 

The committee appointed by Dr. Rajendra 
Prasad had finished its deliberations. It was to 
consider the question of food only. But he (Gandhiji ) 
had expressed his opinion sometime ago that control 
over food and cloth should be removed without 
further delay. The war was over. Yet the prices 
were going up. There was food in the ‘country 
and cloth too, Yet it did not reach the people. It 
was a sad state of affairs. The Government was 
trying to spoon-feed the people. Instead of that the 
people should be thrown on their own resources. 
The Civil Service was used to carrying on work 
from their offices. The red tape and the files 
controlled their activity. They had never come in 
contact with the peasants. They did not know them. 
He wished they would be humble enough to 
recognize the change that had come over the 
people. Their initiative should not be strangled by 
the controls. They should be allowed to be self- 
reliant. Democracy should not result in making them 
helpless. Supposing that the worst fears were 
realized and removal of controls made the situation 
worse, there was nothing to prevent them from 
reverting to them. Personally he believed that it 
would greatly ease the situation. The people would 
begin to exert themselves to solve the problems 
and have little time to quarrel among themselves. 

SATYAGRAHA IN SOUTH AFRICA 

He had received a telegram thanking him for 
his remarks about satyagraha in South Africa. He 
had merely stated what he believed to be the truth. 
There was no defeat in satyagraha, there was no 
turning back. He quoted the first line of the late 
Pundit Rambhajadatt's verses — We will die rather 
than accept defeat.” The author had written those 
lines at the time of the martial Iaw in the Punjab, 


when the people there were subjected to unheard- 
of indignities. But the lines were for all time. The 
condition always was that the cause must be true 
and just. Even a handful of satyagrahis was enough 
to vindicate the honour of India. 

They had also asked him to appeal for funds. 
The Indians in South Africa were not a poor 
community. But he could understand the wants of the 
fewipassive resisters, India was today passing through 
a financial crisis, The fratricide and the mass 
migration had resulted in loss of crores of revenue. 
He had not the heart to ask Indians under the 
present circumstances to give financial assistance 
to the passive resisters. But if anyone was prepared 
to give financial help, he would be glad. There 
were, however, large numbers of Indians overseas 
in East Africa, Mauritius and other places. Most 
of them were well off and there was no question 
of Hindu-Muslim differences amongst them. They 
were all Indians and he expected them to send 
money to their brethren in South Africa, who were 
fighting for the cause of Indian honour, Those 
engaged in satyagraha did not want luxuries, They 
just wanted money for the bare necessities of life. 
Tt was the duty of the Indians overseas to give the 
necessary assistance. 

Birla House, New Delhi, 18-10-47 
BLANKETS SENT TO KURUKSHETRA 

Speaking after the prayers Gandhiji said that 
he was glad to be able to report that more 
blankets and money were received. He hoped that 
if blankets came in at this rate, there would be no 
difficulty in providing them for all the needy 
refugees. He was also glad that Sardar Patel had 
issued a similar appeal. Gandhiji stated thar 
Dr. Sushila Nayyar, who has been working for the 
comforts of the refugees, had left for Kurukshetra 
in the morning along with Mrs. Mathai, Mrs. R. 
Saran and Mrs, Krishnabai. She Һай taken 
with her a large number of blankets and clothings 
for the refugees. 

THE NATIONAL LANGUAGE 

Gandhiji then mentioned the letters he had 
been receiving in connection with the opinion 
expressed by him about the adoption of Hindustani 
as the national language. He had no doubt that 
Hindustani would be the best suited interprovincial 
language for all Indians. Neither persianized Urdu 
mor sanskritized Hindi could easily be understood 
by the masses. With the end of British Raj, the 
English language had to до аз the common medium 
of speech or the court language. It was a 
usurpation. He honoured the English language in 
its own place. It could never become India's 
national language. An esteemed friend had, however, 
suggested that the English language was soon going 
to be displaced from the position that did not 
belong to it. But his harping on the subject, the 
writer feared, might transfer the dislike of the 
language to the people who spoke it, i, e. the 
English. The writer knew that if any such 
mishap occurred, he ( Gandhiji) would be cut 
to the quick so much so that he might even 
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go mad with grief over the unexpected tragedy. 
The warning was timely. The audience should 
know that he always made a distinction between 
the doer and his deed. The deed might be worthy 
of dislike, never the doer. He was reminded that 
he knew that the distinction was rarely borne in 
mind. Men generally confused the deed with the 
doer and the orbit of condemnation included both 
the doer and the deed. The writer also warned. 
him that he (Gandhiji) had to make allowance 
for the Anglo-Indians, the Goans and others with 
whom English had become the mother tongue. 
Did Gandhiji ever contemplate that these would be 
suddenly dismissed for want of knowledge of Hindi 
or Hindustani whichever finally became the inter- 
provincial speech? The writer knew that he 
( Gandhiji) would never entertain any such idea. 
Gandbiji said that the writer was correct in his 
fear. Nevertheless, he did expect that within a 
given period they would all attain a working know- 
ledge of Hindustani. No oppression should be felt 
by the minorities, however small they might be. 
There was need for the gentlest handling of all 
such questions. 

The same earnest friend had reminded him 
that his (Gandhiji's) insistence on the two 
scripts was likely to displace both and make room 
for the Roman script. The friend had partiality for 
the Roman script. He ( Gandhiji) did not share it. 
Nor did he fear that the two scripts would ever 
be displaced by the Roman, He did not wish to 
enter into argument over the question. He simply 
referred to the subject to show that their 
nationalism was poor stuff if it shirked the learning 
of the two scripts, Theit love of their country should 
make the learning of the two scripts a matter of 
Чоу. He instanced the example of Sheikh Abdulla 
Saheb who informed him only that afternoon 
that during his imprisonment in Kashmir he was 
able with ease to learn Hindi and the nagari script. 
What the Sheikh Saheb was able to do, was surely. 
equally easy for other nationalists, 

Birla House, New Delhi, 19-10-47 

Speaking after prayers Gandhiji announced that 
since the days were getting shorter, people were 
finding 6. p. m. too late to attend the prayers. 
Therefore, from Monday the prayers would be 
held at 5-30 p. m. instead of 6, p. m. 

Is Ir SWARAJ? 

Referring to the bhajan of the evening, he said 
that there were touching reminiscences in connec- 
tion with it. Almost all the bhajans in the Bhajanawali 
had a history behind them. The collection was made 
by the late Pandit Khare, an ashramite who was 
a musician and a devotee. He was helped by 
Kakasaheb. This particular song was often sung by 
the late Maganlal Gandhi, who was the manager 
of the Ashram at Sabarmati. He had been with 
Gandhiji in South Africa and had given himself to 
the service of the nation. He had a good voice and 
a strong constitution. After his return to India he 
lost his robustness. The burden that fell to his lor 
was too heavy for one man. To carry the message 








of constructive work and Swaraj to the millions was 
not an easy thing. He often sang this bhajan with 
great pathos. In it the poet expressed his disappoint- 
ment at not seeing God face to face. The night 
of waiting seemed like an age. Maganlal's God was 
the realization of his dream of Swaraj i. e. the 
Kingdom of God. That dream seemed far off. It 
could only be realized through constructive work. 
If the people had carried ouf the constructive 
programme laid before them then, they would not be 
witnessing the scenes that they were witnessing to- 
day. Swaraj was said to have been achieved on the 
15th of August last. He could not call it Swaraj. In 
Swaraj brothers could not fly at each others’ 
throats. A free India aspired to be friends with all, 
Іс aspired to own no enemies in the whole world. 
But alas! today her own sons, the Hindus and the 
Sikhs on the one side and the Muslims on the other 
were thirsting for one another's blood, 

Gandhiji cold them all this in order to impress 
upon them that if they wanted to realize their 
dream of real Swaraj, they had to feel a constant 
yearning for it like the late Shri Maganlal Gandhi. 
God was formless, Man imagined Him in various 
forms, If they wanted to see God in the form of 
Rama Raj, the first requisite was self-introspec- 
tion, They had to magnify their own faults a 
thousandfold and shut their eyes to the faults of 
their neighbours, That was the only way to real pro- 
gress, Today they had fallen. The Hindus and the 
Sikhs were looked upon as enemies by the Muslims 
and vice versa, They had no respect foreach other's 
religion, The temples were destroyed and converted 
into mosques, the mosques ‘were destroyed and 
converted into temples. It was a sad state of 
affairs. It could not but lead to destruction of 
both the religions. 


THE ONLY WAY 

How were they to quench the flames? He had 
told them the only method. They had to be correct 
in their behaviour irrespective of what others did. 
He was not unaware of the sufferings of the Hindus 
and the Sikhs in Pakistan. But knowing that he 
wanted to overlook them. Otherwise, he would go 
mad. He would not be able to serve India. They 
were to look upon the Muslims in the Union as their 
blood-brothers. Delhi was said to be at peace. It 
brought him little solace. It was due to the presence 
of the military and the police. There was no loye 
lost between the Hindus and the Muslims. The 
hearts were still estranged. He (Gandhiji) did nor 
know whether there were any Muslims in the 
meeting, If there was any, he did not know whether 
he felt at home. Sheikh Abdulla Saheb and some 
Muslim friends were at the prayer meeting the 
day before. So was the widow of Kidwai Saheb's 
brother, who for no fault of his was murdered 
in cold blood in Mussoorie. He confessed that he 
was uneasy about their presence not because he 
was at all anxious about theirpersons, He flattered 
himself with the belief that no harm could befall 
them in his presence. But he was not equally sure 
that they could not be insulted. He would have to 
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hang his head in shame if they were mu in 
any way. Why should there be any such fear about 
Muslim brethren? Surely, they should feel as 
safe among.them as they themselves. This could 
nothappen until they learnt the art of magnifying 
their own faults’ and minimizing those of their 
neighbours. All eyes rested on India, which had 
become the hope of Asia and Africa, nay of the 
whole world. If India was to realize the hope, it 
had to stop the fratricide and all Indians had 
to live like friends and brothers. Clean hearts were 
the first condition of that happy state. 


SHORTAGE OF CONSUMER GOODS 


In spite of the fact that the Western economic 
organization has been based on mass production 
on а large scale by centralized methods for over 
hundred years and working at a feverish rate in the 
most of the European countries and in America, 
we find that those very countries which have taken 
to this method of production are suffering from a 
tremendous shortage of consumer goods. Not only 
the production of Europe itself has not been 
sufficient to meet the demand, but the four corners 
of the earth have been scoured to obtain the 
hoarded material wealth of other countries as well 
and even thea we are faced with starvation and 
famine. This phenomenon of a shortage of goods 
caused by a method of production aiming at 
heaping up material wealth resulting in shortage 
of goods for the people, would appear to be 
intensifying as time passes by, and yet the people 
entrusted with the future programme of our country 
are ardently following the Western countries. It 
seems to us clear as day light that if we take the 
same steps as they have done, we shall reach the 
same destination and hence it is the duty of every 
citizen to study the reasons for this extraordinary 
phenomenon, 


Production, if it is to satisfy the demand, should 
take into consideration the various forms of demand 
and if such production is calculated to meet all 
that demand, then there will be a surplus, bur if 
the demand exceeds the production there will be 
a short supply. Therefore, the present shortage of 
consumer goods in Europe suggests that there is 
а factor of demand which has been overlooked. 
If this factor could be dealt with, then only it is 
possible to meet the full needs of the various 
countries. It does mot require any deep study 
to discover the fact that this missing factor is 
war. The centralized. methods of production have 
been based on the proposition of the control of 
sources of raw materials and markets for: finished 
goods. At both these points violence is necessary 
to enable the manufacturers to lord it over the 
raw material producers and the consumers, Hence 
it is that war has become an essential part of this 
productive machinery. Unfortunately, the powers 
that be haye not taken into consideration the 
demands of war and, therefore, what is produced 


jn peace time in large quantities proves to be 
absolutely insufficient to meet the demands created 
during war time. The last two global wars have 
proved to be voracious consumers. The destruction 
that has taken place has been much greater than 
the productive power of the machinery evolved 
during peace time, Hence, if we aim at an ample 
supply of consumer goods, we have to switch over 
to a method ia which war does not figure as an 
integral part of the machinery of production, 

The leading materialistic nations of the world 
are not, or do not choose to be, cognisant of this 
fact and they are again leading the people in the 
wrong direction, An American news item states 
that great preparations are being made for a 
possible war in three new dimensions, President 
Truman's Scientific Research Board has reported 
that "it was pouring out" vast sums for the deve- 
lopment of guided missles, jet and rocket aircraft, 
atomic weapons, agents of poison and bacterio- 
logical warfare and a host of electronic devices, 
Ir is stated that among the more significant 
electronic developments is the revolutionary Radat 
fire control system. The Federal Agencies are 
spending 624 million dollars this year gon these 
various “scientific projects. More than five sixths 
of this total is to be spent on war research. The 
armed forces ate now relying heavily upon such 
research and development as vital to the effective 
prosecution of their programme. When the best 
brains of a country are being prostituted into the 
paths of destruction, can it be апу wonder that 
the world is suffering from a shortage of consumer 
goods? Until our leaders wake up to the fact 
and organize the country on a sane basis, eschewing 
all forms of wanton destruction from their 
programme, it is not possible to expect palmy days 
in front of us, 

It should seem futile for India to follow the 
Western economic systems that have produced the 
results that we see all around us. We have, there- 
fore, to evolve a system which will produce more 
than our demand, [ç may not present such glowing 
pictures to ensnare the population, but it may 
prove to be, in the long run, a wiser course, bring- 
ing in peace and prosperity to the producers them- 
selves and to the people around them. 


J. C. KUMARAPPA 
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WHERE AHIMSA, WHERE KHADI? 
(By M. K. Gandhi) 
A correspondent from Kathiawad writes: 

"Like as in many districts or provinces so 
in Kathiawad people are fast withdrawing their 
faith in khadi and ahimsa, Many Congressmen 
and Gandhites seem to argue how non-violence 
can work in matters political.” 


The writer of the letter enters into a number 
of arguments giving illustrations. I have, however 
satisfied myself with giving the dominant sentences 
in the letter, In them are embedded three 
errors: 

I have been explaining of late" that neither in 
Kathiawad nor in other parts of India had people 
real faith in non-violence or khadi. It is true that 
I deceived myself into the belief that people were 
being wedded to non-violence with khadi as its 
symbol. As a matter of fact in the name of non- 
violence people observed the outward peace of the 
impotent. They had never even attempted to drive 
violence from their hearts, He who runs can see 
for himself the verification of this fact. [t had 
become patent to everyone, when I went to Rajkot 
in connection with the Rajkot imbroglio, that there 
was no Rama in Rajkot and, therefore, Kathiawad. 
Hence, it is hardly apt to say that their faith is on 
the wane now-a-days. 


Tt is equally improper to question now the 
efficacy of non-violence in matters political. What 
was the people's fight against the foreign power, 
if it was not a political matter? Indeed, the dis- 
graceful fight between brother and brother that 
we are witnessing today is much less political. 
Today, irreligion is stalking the country in the 
name of religion. Even the outward peace that we 
were able to observe in the fight against the foreign 
power is conspicuous by its absence today. 


The third error consists in the distinction the 
correspondent makes between Congressites and 
Gandhites. It has no foundation in fact, If there is 
one Gandhite, it must be me. I hope, however, that I 
am humble enough not to arrogate any such claim. 
Gandhite means a worshipper of Gandhi. There must 
be a God to worship. But I have never arrogated 
to myself any such claim. Hence, there can be no 
devotee of mine. Moreover, how can it be said 


that those who call themselves Gandhites are not 
also Congressites ? There are innumerable servants 
of the Congress although they are not four anna 
members with their names registered in a Congress 
register. -The reader should know that I myself 
belong to that category. Hence, it is contended 
that the distinction made by my correspondent is 
meaningless. 1 have repeatedly said that I have 
neither part nor say in many things that are going 
on in the country today. [t is no secret that the 
Congress willingly said goodbye to non-violence 
when it accepted power, Again, I firmly believe 
that the method of rationing of food and clothing 
is highly injurious for the country. If I had my 
way, I would not buy a grain of foodstuff from 
outside India. [t is my firm belief that even today 
there is enough foodstuff in the country. Only the 
villagers have felt compelled to conceal the cereals 
and pulses under the insufferable control, Again, 
if people follow me, there would be no deadly 
quarrel between the Hindus, the Sikhs and the 
Muslims. The plain matter of fact is that I am not 
the current coin that, I had fancied, I once was. 
Mine is a voice in the wilderness. 


As for khadi, it has a kind ofa place if we 
tear it from its root which is ahimsa. It no longer 
occupies the proud place of being the symbol par 
excellence of ahimsa. Those who being in the 
political field support khadi do so because it has 
attained that vogue. Today three cheers belong not 
to bhadi but to mill cloth for we labour under the 
delusion that but for the manufactures from our 
mills, millions would have to go naked. Can there 
be a greater hallucination than this? We grow 
enough cotton in the country. We have any 
number of handlooms and spinning wheels, India 
is not unused to the art of hand-spinning and 
hand-weaving, but somehow or other the fear has 
seized us that the millions will not take to hand- 
spinning and weaving hand-spun yarn for their own 
needs, A haunted man will detect fear even when 
there is no cause for it. And do we not know that 
many more die of fright than of the actual disease, 
the very name of which has given them the 
fright 7 

New Delhi, 25-10-47 

(Translated from the original in Gujarati) 
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GANDHIJIS POST-PRAYER SPEECHES 
Birla House, New Delhi, 20-10-47 
Is Ir THE LAST CRIME ? 

The Rajkumari informed me last night after 
prayers that a Muslim Health Officer was butchered 
yesterday, while he was on duty. He was, she told 
me, a good, conscientious officer. He leaves a 
widow and children. The widow was so distracted 
that her one wish was that she and her children 
were also similarly butchered, now that their care- 
taker and bread-winner was removed from their 
midst by cruel hands. 

I told you only last evening that all was not 
well wich Delhi as it appeared on the surface. So 
longas tragedies, such as I have described, continue 
to occur, there is little ground for rejoicing over 
the silence that reigns on the surface in Delhi. 
Is it the silence of the grave as was once said of 
the surface silence during his Viceroyalty by the 
then Lord Irwin, now Lord Halifax ? 

The Rajkumari added that it was no easy task 
to get together a sufficient number of Muslim 
friends who would perform the burial rites in 
strict accord with the Quran. 

This narrative must cause any sensitive mind, as 
it causes me, a shudder. Should Delhi come to 
such а pass? It is a sure sign of cowardice for 
the majority to dread a minotity however power- 
ful it might be. 

I hope that che authorities will trace the per- 
petrators of the crime and bring them to justice. 

If it was the last of such crimes, I should have 
little to say, deplorable though even such a crime 
would always be. But I very much fear that it is a 
pointer. The conscience of Delhi must be quickened 
by it. 

MORE BLANKETS RECEIVED 

Money for blankets continues to pour in. My 
thanks go out zo all the donors. It is good, too, 
that not one donation is ear-marked for this 
community or that. 

AN OPEN LETTER 

itis my painful duty to draw attention to 
another menace, if it be one. A Britisher writes 
in an open letter “To whom it may concern ": 

"Several of us are living іп а lonely spot 
in a disturbed area, We are pure British and 
for years we have devoted ourselves at great 
personal sacrifice to the welfare of the people 

of this country ...... We now find that a 

secret word has gone out that all the British 

left in India are to be murdered. I read in the 
newspapers Pandit Nehru's assurance that the 

Government will protect the persons and pro- 

perty of all loyal citizens of the State, But 

there is no protection for persons living in little 
country places or almost none. None at all for 
us. It is a physical impossibility.” 

There is much else in this open letter which 
can be quoted with advantage. I have reproduced 
enough to warn us of the lurking danger. Of 
course, it may be only a scare and there may be 
nothing beyond it. There may be no secret circular. 








There is, however, prudence in not disregarding 
such warnings, [ am hoping that the writer's fears 
are wholly groundless. I agree with bim that all 
promise of protection by authority in isolated 
places is vain. It simply cannot be done, no matter 
how efficient the military and police machine may 
be, which, it must be admitted it is not at present.- 
Protection must come first from within, ie. from 
rock-like faith in God and secondly from the 
goodwill of the neighbouring population. If neither 
is present, the best and the safest way is to leave 
India’s inhospitable shore, Things have not come 
to such a pass. The duty of all of us is to regard 
with special attention all the Britishers who choose 
to remain in India as its faithful servants. They 
must be free from every kind of insult or disregard. 
The Press and public bodies have to be circumspect 
in this as in many other respects if we are to 
render a good account of ourselves as a free and 
self-respecting nation. Those who respect themselves 
cannot make good the claim if they will not 
respect their neighbours, however few or insignificant 
they may be. 
Birla House, New Delhi, 21-10-47 
ANOTHER CRIME 

In his post-prayer speech Gandhiji said he had 
heard of another sad incident. It was not a communal 
murder. The victim was a Hindu Government 
officer. A soldier shot him dead, because he 
would not act as he was directed. This tendency 
to use the gun on the slightest pretext was 
a grave portent. There were barbarous people 
in the world, with whom life bad no value. They 
shot dead human beings as they would shoot down 
birds or beasts. Was free India to be in that 
category? Man had not the power to create life, 
hence he had no right to take it. Yet the Muslims 
murdered the Hindus and the Sikhs and vice versa, 
When this cruel game was finished, the blood lust 
was bound to result in the Muslims slaughtering the 
Muslims and the Hindus and the Sikbs slaughtering 
the members of theit own communities themselves, 
Gandhiji hoped they would never reach that 
savage state. That was their fate, unless they 
(both the States) pulled themselves together and 
set things right before it was too late. 

No INTERFERENCE WITH Law 

Gandhiji then referred to another question. In 
some places authority had arrested several people 
who were implicated in rioting. Under the old 
regime people appealed to the Viceroy for clemency, 
who had to follow prescribed rules however faulty 
they were. Now they appealed to their ministers. 
Were they to act according to their own sweet 
will? He thought not. The ministers could not 
act capriciously. They were bound to let the law 
take its own course, Clemency of the State had 
а definite place and had to be exercised under 
due safeguard. The only way such cases could be 
withdrawn was by complainants appealing to the 
courts concerned to release the prisoners concerned. 
Heinous crimes did not admit of such easy dis- 
charges. In such cases it was not enough for the 
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complainants to abstain from giving evidence 
against the accused. The latter had to confess 
their crimes and ask for mercy. And if there was 
sincere co-operation from the complainants free 
pardon was a possibility, What he wanted to stress 
was that no minister had the right to interfere 
with the course of justice even for his dearest 
ones. It was the function of democracy to make 
justice cheap and expeditious and to ensure all 
possible purity in the administration. But for 
ministers to dare to replace or influence courts of 
justice was the very negation of democracy and law. 

А friend had warned Gandhiji that as his 
speeches were recorded on the Radio, he should 
not talk for more than 15 minutes at the outside. 
He appreciated the warning. He had, therefore, 
cut down further remarks and hoped thenceforth 
to follow the practice. 


Birla House, New Delhi, 22-10-'47 

Speaking after prayers Gandhiji said that he 
was still receiving blankets and money for blankets. 
He was glad for the generous nature underlying 
the gift. 

А PARAGRAPH FROM AN URDU DAILY 

A friend had read out a passage from an Urdu 
daily to him in the afternoon. He hardly ever read 
Urdu newspapers. He knew Urdu but he could not 
read it with the required ease. Friends read out to 
him passages from Urdu newspapers from time to 
time. In the paragraph that was read out to him 
that day, the editor had stated among other inciting 
things that the Hindus were determined to turn 
out the Muslims from the Union. They must either 
go or have their heads cut off. He hoped that it 
reflected the opinion of the editor only. If it 
reflected the opinion of a substantial section of the 
public, it was a matter of great shame, and anxiety 
for the very existence of India. He had told them 
the consequences of this ruinous policy the previous 
evening. It was bound to lead to the Hindus and 
the Sikhs killing each other ultimately. A friend had 
told him that a start in that direction had already 
been made. The newspapers hadtaken the place of 
the Gita, the Bible and the Quran with the people. For 
them.the printed sheet was gospel truth. The fact 
threw a great responsibility on the editors and 
newswriters. The kind of stuff that was read out 
to him that afternoon should never be allowed to 
be published. Such newspapers should be banned. 

WITHER STATES ? 

Another friend had spoken to him of the chaos 
thatiwas to be found in the States. The British 
exercised a certain amount of control over the 
States. With the lapse of paramountcy that was 
gone. The Sardar had taken the place but he had 
not the might of the British bayonet to help him, 
It was true that most of them had acceded to the 
Indian Union, Nevertheless, they did not feel bound 
to the Central Government. Many fancied that 
they were freer than under British suzerainty to 
treat the ryots as they chose. He himself belonged 
to a State and was a friend of the Princes. As 
such he wished to warn the Princes that the only 





way to save themselves was to become real trustees 
for their people. They could not live as autocratic 
rulers, They could not annihilate their people. 
Whatever might be in store for India, if any of 
the Princes dreamt of becoming absolute rulers, 
they were greatly mistaken, They could only live 
оп the goodwill of their people. The millions of 
India had resisted the might of the British Empire 
and won their freedom, Today they seemed to have 
gone mad, Let not the Princes follow suit. Auto- 
cracy, profligacy and drunkenness would lead to 
sure ruin, 
DUSSEHRA AND BAKR 10 

Lastly Gandhiji referred to the approaching 
festivals of Dussehra and Bakr Id, Everyone was 
anxious,-In the Indian Union, trouble, if it arose, 
could only be started by the Hindus. He reminded 
them of the origin of the Dussehra festival. It was 
to commemorate the victory of Rama over Ravana. 
Durga Puja meant worship of the all-pervading 
Shakti. The ten days were followed by Bharat 
Milap. All this connoted self-restraint not lenience. 
The nine days were the days of fasting and prayer. 
His mother used to fast during these nine days. 
They, her children, were taught to practise 
as much abstinence as they could. Were they to 
celebrate the sacred occasion by killing and hatrassing 
their brothers? The Muslims in the Union, including. 
the Nationalist Muslims, did not know what was 
in store for them on the morrow. Were they to 
live in the Union on pain of being forcibly converted 2 
The last state was worse than the first. He had 
protested against forcible conversions of the Hindus 
and the Sikhs to Islam. He would expect them to 
prefer death to forcible conversions, The same thing 
applied to the Muslims. He had no use for people 
who could change their religion like their clothes, 
They would not be an asset to any religion. 
Hinduism could not be saved by following any of 
the three alternatives. The only honourable way 
was for those in the Union to live as brothers. 
Let them shed all enmity and bitterness on the 
occasion of these festivals. Then he would proceed 
to Pakistan with renewed self-confidence. He couid 
not be satisfied until every Hindu and Sikh 
returned to his home in safety and honour and 
the Muslims did likewise, 
Birla House, New Delhi, 23-10-'47 

To REFUGEES STAYING WITH FRIENDS 

Gandhiji read out a note written to him by 
two refugees from Rawalpindi. They were staying 
with friends in the city. They had lost everything 
and wanted to know if there was any means of 
people like them getting blankets or quilts. Gandiji's 
reply was that free blankets and quilts were meant 
for really destitute refugees who were staying in 
the refugee camps. It was the duty of friends and 
relatives to supply covering for those staying with 
them. But he could well imagine the difficulty of 
those who were hardly able to make the two ends 
meet. They could not give blankets to those staying 
with them. He was clear that there should be some 
means of helping such people. The difficulty was 

(Continued on р. ЗМ) 


HARIJAN 


November 2, 1947 








HARIJAN 


November 2 1947 





OF NEW UNIVERSITIES 
(By М. К. Gandhi) 

There seem*to be а mania for establishing new 
universities in the provinces. Gujarat wants one 
for Gujarati, Maharashtra for Marathi, Carnatic 
for Kannad, Orissa for Oriya, Assam for Assami and 
what not. 1 do believe that there should be such 
universities if these rich provincial languages and 
the people who speak them are to attain their 
full height. 

At the same time [ fear that we betray ourselves 
into undue haste in accomplishing the object. The 
first step should be linguistic political redistribution 
of provinces. Their separate administration will 
naturally lead to the establishment of universities 
where there are none, The province of Bombay 
absorbs three languages : Gujarati, Marathi and 
Kannad and, therefore, stunts their growth. Madras 
absorbs four : Tamil, Telugu, Malayalam and Kannad, 
Thus, there is overlapping also. That Andhradesh has 
an Andhra University is true. In my opinion it 
does not occupy the place it would, if Andhra was 
а separate administrative unit, free from foreign 
control. India attained that freedom only two 
months ago. The same thing can be said of the 
Annamalai University, Who can say that Tamil 
has come to its own in that University? 

There should be a proper background for new 
universities. They should have feeders in the shape 
of schools and colleges which will impart instruction 
through the medium of their respective provincial 
languages. Then only can there be a proper milieu, 
University is at the top. A majestic top can only 
be sustained if there is a sound foundation, 

Though we are politically free, we are hardly 
free from the subtle domination of the West. I have 
nothing to say to that school of politicians who 
believe that knowledge can only come from the 
West. Nor do T subscribe to the belief that nothing 
good can come out of the West. I do fear, however, 
that we are unable as yet to come to a correct 
decision in the matter. It is to be hoped that no 
опе contends that because we seem to be politi- 
cally free from foreign domination, the mere fact 
gives us freedom from the more subtle influence 
of the foreign language and foreign thought. Is it 
not wisdom, does not duty to the country dictate, 
that before we embark on new universities we 
should stop and fill our own lungs first with the 
ozone of our newly got freedom? A university never 
needs a pile of majestic buildings and treasures of 
gold and silver, What it does need most of all is the 
intelligent backing of public opinion. It should have 
а large reservoir of teachers to draw upon. Its 
founders should be far-seeing. 

In my opinion it is not for а democratic State 
to find money for founding universities. If the people 





want them they will supply the funds. Universities so 
founded will adorn the country which they represent. 
Where administration is in foreign hands, whatever 
comes to the people comes from top and thus they 
become more and more dependent. Where it is 
broad-based on popular will, everything goes from 
bottom upward and hence it lasts. It is good look- 
ing and strengthens the people. In such a democratic 
scheme money invested in the promotion of learning 
gives а tenfold return to the people even as a 
seed sown in good soil returns a luxuriant crop. 
Universities founded under foreign domination 
have run in the reverse direction. Any other result 
was perhaps impossible. Therefore, there is every 
reason for being cautious about founding new 
universities till India has digested the newly- 
acquired freedom. 

Then take Hindu-Muslim question, The poison 
Ваз assumed dangerous proportions, such that it is 
difficult to forecast where it will land us. Assume 
that the unthinkable has happened and that not a 
single Muslim can remain in the Union safely and 
honourably and that neither Hindu nor Sikh can 
do likewise in Pakistan. Our education will then wear 
a poisonous form. If, on the other hand, Hindus, 
Muslims and all the others who may belong to 
different faiths can live in either dominion with 
perfect safety and honour, then in the nature of 
things our education will take а shape altogether 
pleasing. Either people of different faiths having 
lived together in friendship have produced а 
beautiful blend of cultures, which we shall strive 
to perpetuate and increasingly strengthen the shape, 
or we shall cast about for the day when there 
was only one religion represented in Hindustan 
and retrace our steps to that exclusive culture. It 
is just possible that we might not be able to find 
any such historical date and if we do and we 
retrace our steps, we shall throw our culture back 
to that ugly period and deservedly earn the 
execration of the universe. By way of example, if 
we make the vain attempt to obliterate the Muslim 
period, we shall have to forget that there was a 
mighty Juma Masjid in Delhi second to none in 
the world, or that there was a Muslim University 
in Aligarh, or that there was the Taj in Agra, one 
of the seven wonders of the world, or that there 
were the great forts of Delhi and Agra built during 
the Moghal period. We shall then have to rewrite 
our history with that end in view. Surely, today 
we have not the atmosphere which will enable us 
to come to a right conclusion about the conflicting 
choices. Our two months old freedom is struggling 
to get itself shaped. We do not know what shape 
it will ultimately take. Until we know this definitely, 
it should be enough if we make such changes 
as are possible in the existing universities and 
breathe in our existing educational institutions the 
quickening spirit of freedom. The experience we 
will thus gain will be helpful when the time is 
ripe for founding new universities. 

Last but not least remains Basic Education. Ir 
is an infant not more than eight years old. There- 
fore, actual experience does not take us beyond 
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what may be termed the matriculation stage. Thus, 
though it is limited in scope, the mind of those who 
are engaged in making the experiment has grown 
far beyond that stage. It would be unwise for any 
educationist to put aside the recommendations of 
a body which has behind it the solid experience of 
eight years. It should be borne in mind that this Basic 
Education has grown out of the atmosphere surround- 
ing us in the country and is in response to it. It is, 
therefore, designed to cope with that atmosphere. 
‘This atmosphere pervades India's seven hundred 
thousand villages and its millions of inhabitants, 
Forget them and you forget India. India is not to 
be found in her cities. It is in her innumerable 
villages, The cities rose in answer to the require- 
ments of foreign domination. They exist as they 
were two months ago, for though foreign rule has 
disappeared, its influence has not and cannot quite 
зо suddenly. Thus, I am writing these lines in New 
Delhi. If I know nothing of the villages of India 
how can I draw, sitting here, a true picture of the 
villages ? What applies to me applies more forcibly 
to the ministers. 





Let us now glance at the fundamentals of Basic 
Educatio 
1. All education to be true must be self- 
supporting, that is to say, in the end it will pay 
its expenses excepting the capital which will 
remain intact. 


2. In it the cunning of the hand will be 
utilized even up to the final stage, that is to 
say, hands of the pupils will be skilfully working 
at some industry for some period during the 

day. 





3. All education must be imparted through 
the medium of the provincial language. 

4, In this there is no room for giving sectional 
religious training. Fundamental universal ethics 
will have full scope. 

5. This education, whether it is confined to 
children or adults, male or female, will find its 
way to the homes of the pupils. 


6. Since millions of students receiving this 
education will consider themselves as of the 
whole of India, they must learn an intereprovincial 
language. This common inter-provincial speech 
can only be Hindustani written in nagari or urdu 
script. Therefore, pupils have to master both the 
scripts. 

Therefore, it is hoped that all educationists will 
come to the conclusion that judicious delay is 
necessary for founding new universities. 

New Delhi, 25-10-47 
(Adapted from the original in Gujarati) 





SELF-RESTRAINT v. SELF-INDULGENCE 
[Revised one volume Edition ] 
By бапа! 


Price Rs. Two Postage etc. As. Seven 


NAVAIIVAN PUBLISHING HOUSE 
Post Box 105, AHMEDABAD 





HOW TO GROW MORE FOOD 
1 

Sometimes things don't get taken up, just 
because they are so simple. "Grow More Food " 
is one such thing, It is not the process of growing 
more food which is the insurmountable hurdle, but 
the job of getting peoples’ minds and hearts drawn 
to the matter. 

Has not Gandhiji told us time after time that 
it is possible for us to make up India's food 
deficit by our own efforts within the country, and 
that it is wrong for us to look to other countries 
for help? We ought to be ashamed to be sitting 
in this listless manner, making no personal effort, 
and consoling ourselves with the news, which keep 
coming in the papers, of grain-ships reaching us 
from abroad. These grain-ships do not come here 
and deposit grain for nothing! Crores of rupees out 
of India’s bard-squeezed budget have to go out of 
the country for this. And we sit watching! Is this 
the way to build up our new-born liberty ? 

We must pull ourselves together, and stop 
sliding down this slope of degeneration, Everyone 
can help, from the private individual to the huge 
Government machine : 

1. The people who have not got even an inch 
of land, can collect together old broken pots, pans 
and boxes, put a little earth in them, and raise 
salads and vegetables. 

2, The owners of bungalows and houses can 
supply the city and town markets throughout India 


with green vegetables, roots, potatoos, pumpkins, 
marrows and the like, at roasonablo ratos. 


3. The municipalities oan augment this supply 
(adding grain crops where the land is sufficient) 
through the cultivation of publio gardens, parks, ote. 

4. Tho Governments can nid tho villagers far 
more offectively than they are doing at present, in 
the hotter development of already cultivated land 
These are no new suggestions, but except in a 

few rare cases, they have been quietly slept over, 
while the country has been passing through an 

ever worsening food crisis 1 
We suffer deplorably from big schemes and 

little field-work, big talk and little action. What I 

have suggested above needs no big outlay in money 

ог equipment. It needs, active human interest, No 
schemes, however heavily financed, will succeed 
without this vital force, and any scheme, even if 
devoid of financial aid, will do wonders if that 
force is present. 

Just see how simple it will 
human interest is awakened. 














be if that active 





1. The landless folks will be producing and 
eating, within a few days, crisp, houlth-giving 
mustard salads, and within а few weeks their 


verandahs and roofs will bo edged and festooned 
with attractive vogctable boaring plants and croepors. 

3. The owners of bungalows will disouss matters. 
with their malis, and ths local Agriculture Depart- 
mont Officors. Thoy will thon supply thoir malis 
with the necessary seeds and manures, and will 
themselves give their spare time to working in 
thoir gardens. (Bettor health owing to tho fresh 
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nir and exoreise gained in the garden will bo а 
pleasant by-product.) ‘The money spent on seeds 
nnd manures will be [ar more than covered by the 
value of tho garden produco, 

3. Tho municipalities will turn their malis 
activities from flower and lawn-graes cultivation to 
food production, and they will draw from the city 
publie squads of volunteer workers who will tako 
their air and exorcise by working on the land in 
these municipal grounds. Të will become the pride 
of the ойу foll to lend а voluntary band in the 
cultivation of their city's soil. Here ugain the produce 
will more then repay the cost. Labour is what 
puts up tho price of production, and labour doos 
mob have to be counted in this situation, Tho malis 
ara already thors, spending their time on work 
which brings in по returns; and the rest of the 
labour will bo voluntary. 

4. Tho Government assistance to the villagers 
is a much bigger job, bub without any increased 
finances gréat strides can bo made when опоо that 
vital foree, the active human interest is awakonod 
in the Government departmental staff. From tho 
Secretarios of Dopurtinonts, sitting in the Sooretariates 
down to the smallost officials in tho fiald-work, 
thoy have the wrong outlook, and the wrong 
approach, Tho vast Government machinery is such, 
that, И а good man gets into it, he has either to 
deteriorate or get out. The big officers aro paid too 
much, and the petty officials nro paid too little, and 
all have to maintain an artificial standard of living. 
and dress. Lazy indifference nurtured by red-tapism, 











inefficiency, curruption, and lack of living contact 
with the masses, are charactoristies which the 
Government machine inevitably develops in its 


employees, So the pre-requisite for any successful 

"Grow More Food" scheme, through Government, 
їв cleansed and completely reorientated Government 
machinery. It is поў а case of the Governments 
sponding more money, but of the Doyalopmont 
Departments spending the money already at their 
disposal, in the right way, without tho delays, and 
wastes and wrong approaches ni present prevailing. 
"Tho drawing up of development schomes which is 
at present going on ab the Centro and in the 
Provinces, is putting the cart before the horso, The 
first scheme, whioh, has tp be thought out and put 
into action, is the creation of administrativo 
machinory which will bo ablo succossfully to implo- 
mont the Development schemes, Everywhere in the 
Government oiroles I find tho admission that tha 
machino is had, but because of the nature of the 
problem, everyone tries to evade the faot that 
rovolutionary changes need to be carried ош. To 
talk of big sehomes without openly facing up to 
this Inet, is to hoodwink the publio. 

Therefore, I say, to develop the food-growing 
resources of the country through Government 
agency, we must at once and completely readjust 
the administrative machinery. Through that 
achievement all else will grow and flourish, with 
Jess cost and increased production. 

New Delhi, 23-10-'47 
(To be continued ) 
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GANDHIJIS POST-PRAYER SPEECHES 
(Continued from р. 391) 
that some people would ask for free gifts of blankets 
etc, when they were not destitutes in reality. If he 
started supplying free blankets to all who asked 
for them, it would be impossible to cope with the 
demand, He had given them to some hoping that 
no one would deceive him and those who came to 
him with requests for blankets really needed them, 

Birla Mandir was full of refugees. Birla Brothers 
took pains to give relief to as many as they could. 
Goswamiji was trying his level best to help the 
refugees, But the problem was so colossal that it 
was difficult to cope with it adequately. All that 
he could say was that he did not wish a single 
individual to suffer for lack of blankets in the 
fast approaching winter. 

YET ANOTHER CRIME 

He had heard with sorrow of another murder. 
А poor Muslim, who had a spectacles shop, went 
to open it hoping that things had at last settled 
down. He was murdered as he was opening bis 
shop. Why should such a thing happen? Where 
were the police and the military ? The shop was not 
in a lonely place. Why did not any of the neigh- 
bours try to stop the act? He could understand 
the bitterness of the Hindus and the Sikhs at the 
sufferings of their brethren in Pakistan. But the 
desire for revenge and retaliation must he checked. 
They must not degrade themselves by wreaking 
vengeance on innocent Muslims in the Union. 
Delhi was as much the home of the Muslims as of 
the Hindus and the Sikhs 

LEPROSY CONFERENCE AT WARDHA 

But he had thought of reserving his remarks 
for the evening to the problem of leprosy in India. 
There were lacs in India suffering from leprosy. 
People abhorred the disease and those suffering 
from it. He considered those entertaining unclean 
thoughts worse lepers than those who were 
suffering physically. Why should there be a stigma 
about leprosy any more than about any other 
illness ? 

In the past, service of leprosy patients was more 
or less the sole privilege of the Christian missionaries. 
But later pn philanthropic Indians (though very 
few) had come out for the service. He saw one 
such institution in Calcutta, Another such philan- 
thropist was Shri Manohar Diwan. He was 
Shri Vinoba's pupil and was prompted by the latter to 
take up the service, Gandhiji would call him a true 
mahatma. He was not a doctor. But he had studied 
the subject and as a result of his whole-hearted 
efforts had arisen a colony of leprosy patients near 
Wardha. There was the Maharogi Seva Mandal, 
which directed and organized leprosy relief work in 
C. P. Under the aegis of the Maharogi Seva Mandal, 
a conference of leprosy workers was being called 
at Wardha on the 30th of the month. The idea 
originally was started by Shri Jagadisan, an admirer 
and disciple of the late Shri Srinivasa Sastriar. 
Shri Jagadisan had himself suffered from leprosy. 
He put it before the Advisory Medical Board of 
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the Kasturba Trust and the result was the coming 
conference. Dr. Sushila Nayyar was going to Wardha 
in connection with the conference. Rajkumari 
Amrit Kaur and Dr. Jivraj Mehta should have 
attended it, But they could not leave Delhi at 
present being engaged in national work. He was 
telling them about the conference in order to draw 
their attention to one of the pressing problems 
before them. Were they to concentrate their 
energies on nation-building work or continue to 
dissipate them in fratricide? The communal hatred 
was perhaps the worst kind of leprosy imaginable. 
How he wished that people would develop 
abhorrence and horror of this leprosy so that they 
could be cured of the fatal malady ! 
Birla House, New Delhi, 24-10-47. 
ONE AND ONLY PASSION 

In his after-prayer speech Gandhiji said that it 
had appeared in the Press a few days ago that he 
would open the Asiatic Labour Conference which 
was meeting in Delhi on-the 27th instant. He did 
not know who had given that news to the Press. 
He knew nothing about the whole thing. He had 
asked a newspaper man со contradict the report 
but no contradiction had appeared. He wanted to 
say that he was at present concentrating all his 
energies on the one pressing problem of the day. 
He could not put his mind to anything else. 
Hindus, Muslims, Parsis, Christians and others 
were equally the sons and daughters of India and 
had equal rights of citizenship, This was the ideal he 
had before him from early youth. With the 
achievement of independence that ideal seemed to 
be melting away. The bhajan that they had just 
heard said, “Whether anyone praises one or 
abuses, it should not matter for all was to be 
dedicated to God." That ‘is what he (Gandhiji) 
was trying to до. He would go on repeating what 
he believed to be the truth irrespective of whether 
anyone liked it or not. 

Keep YOUR FAITH BRIGHT 

He referred with sorrow to the sad plight of 
monied men of yesterday who were today homeless 
refugees without shelter and clothes. God would 
end their sufferings before long, if they kept their 
faith bright and stuck to the right path. 

PROBLEM ОР LEPROSY 

He then turned to the problem of leprosy. He 
had spoken about it the previous day. Shri Jagadisan, 
who had suffered from the disease himself and was 
still a convalescent, had been doing a great deal 
for the service of leprosy patients. He usually 
stayed in Madras. But he had come to Wardha 
two weeks back to help in making arrangements 
for the Leprosy Conference. He (Shri Jagadisan ) 
had sent him some articles and correspondence 
which he (Gandhiji) had read only in the morning. 
In that Shri Jagadisan had pleaded for the disuse 
of the word leper, which had come to have a 
stigma about it. He had said that those suffering 
from leprosy should be called leprosy patients and 
not lepers. There were many other contagious 
diseases like scabies, cholera, plague, even common 


cold, Leprosy was far less infectious perhaps 
than these. Why should there be a stigma about 
leprosy any more than about other infectious 
diseases ? The Speaker had told them that 
real leprosy was attached to an unclean mind. To 
look down upon fellow human beings, to condemn 
any community or class of men, was sign of a 
diseased mind, which he considered far worse than 
physical leprosy. Such men were real lepers of 
society. He himself did not attach much importance 
to names. A rose would not lose its fragrance if 
it was called by any other name. 

He had remarked yesterday that Rajkumari 
Amrit Kaur and Dr. Jivraj Mehta would not be 
able to attend the conference at Wardha because 
of pressing work at Delhi, He was glad, however, 
to learn that Dr. Jivraj Mehta would be able to 
attend the conference. 

Lastly he informed the audience that the following 
evening the prayers would be held in the jail and, 
therefore, he would not be able to have communion 
with them on Saturday. 

District Jail, Ferozshah Kotla, New Delhi, 25:10247 
DELHI PRISONERS 

Prayer was held in the Delhi Central Jail this 
evening for the sake of and in the. presence of 
the prisoners of whom there were not less than 
3000. Speaking after prayers Gandhiji said that he 
was very pleased when he received the invitation 
to hold the prayer meeting amidst prisoners. He 
was а seasoned ex-prisoner himself. He had served 
various terms in South Africa and in India. In 
South Africa there were Indians described then as 
coolies, Negroes and the third class were Europeans. 
Alll the three were kept separately in jails. When 
there was an influx of satyagrahi prisoners, they 
put the Indians and Negroes in the same compound. 
Jail rules were very strict. There was no distinction 
between political and non-political prisoners. 
They were all criminals, In а way it was right. 
All those who broke the law committed a crime 
against it. 

CLASSES UNDESIRABLE 

In India their struggle for independence was a 
mighty one and the topmost people took part in 
it, Аз a result there was not only a distinction 
between political and non-political prisoners, 
but there were again A, B and C sections 
amongst the politicals. He did not believe in 
those divisions. He also believed that all men 
committed offences, big or small. Some were 
Caught and put in jail. Others managed to escape 
detention. He was told by the Chief Jailer of 
an Indian jail that he often thought himself to 
be a bigger criminal than the prisoners under him. 
No one, however, would be able to deceive the 
biggest Jailer above, 

JAILS AS MENTAL HOSPITALS 

What should their jails be like in free India? 
He had long held the opinion that all criminals 
should be treated as patients and the jails should 
be the hospitals admitting this class of patients 
for treatment and cure. No one committed crime 
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for the fun of it. It was a sign of a diseased mind. 
The causes of a particular disease should be 
investigated and removed. They need not have 
palatial buildings when their jails became hospitals. 
No country could afford that, much less could 
a poor country like India, But the outlook of the 
jail staff should be that of physicians and nurses 
їп a hospital. The prisoners should feel that the 
officials were their friends. They were there to 
help them to regain their mental health and not 
to harass them in any way. The popular govern- 
ments have to issue necessary orders, but meanwhile 
the jail staff could do nota little to humanize their 
administration. What was the duty of the prisoners ? 
DUTY OF PRISONERS 

‘As an ex-prisoner he would advise his fellow 
prisoners that they should behave as ideal prisoners. 
They should avoid breach of jail discipline. They 
should put their heart and soul into whatever work 
was-entrusted to them. For instance, the prisoners" 
food was cooked by themselves. They should clean 
the rice, dal or whatever cereal was issued so that 
there were no stones and grit or weevils in them. 
Whatever complaints the prisoners might have 
should be brought to the notice of the authorities 
in a becoming manner. They should so behave 
in their little community as to become better men 
when they lefe the jail than when they entered it, 

Gandhiji had learnt that there :were “Hindus, 
Sikhs and Muslims amongst the prisoners. Let 
not the poison of communalism enter their 
ranks. They should all live together as friends and 
brothers so that when they went out they might 
be able to check the madness outside. He wished 
ld Mubarak to all Muslim prisoners and hoped 
that the non-Muslim prisoners would do likewise 
to their Muslim brethren. 

Birla House, New Delhi, 26-10-47 

LESSON OF DUSSEHRA 
began his post-prayer speech by 
referring to a letter in which a member of the 
audience asked whether it was any use saying that 
retaliation and revenge were wrong when his 
followers year after year depicted Rama as burning 
the effigy of Ravana on Dussehra day and thus 
encouraged the sentiment of revenge. Gandhiji said 
that there were two fallacies in the question, He did 
not know who his followers were unless it was he 
himself, Again the interpretation of the ceremonial 
was quite wrong. It not ошу did not encourage 
private revenge but discouraged it by showing 
that ir belonged exclusively to God known to 
Hinduism as Rama. He was the sole infallible reader 
of men's hearts and therefore knew who was Ravana. 
If everyone artogated to himself the position of 
Rama, who would be Ravana? Imperfect men had 
no right to judge other imperfect men. It was 
unmanly and irreligion for the Hindus to lay their 
hands on the Muslims and vice versa. That way lay 
ruin of Hinduism and Islam. He, the speaker, was 
therefore glad that as а sanatani Hindu he 





represented not only the Hindus but the Muslims 
and members of the other religions. 
HAPPENINGS IN KASHMIR 

They might ask whether he was aware of the 
happenings in Kashmir. He certainly was so far as 
the newspapers gave the news. If the newspaper 
reports were correct, the happenings in Kashmir 
were certainly bad. The charge was that the Paki. 
stan Government was coercing Kashmir to join 
Pakistan, No one could coerce Kashmir or for that 
matter Hyderabad or little Junagadh or any other 
State into joining one or the other dominion, What 
was the solution? He humbly put it to all the 
Rajas and Maharajas that they were not the real 
rulers of their States. The present Princes were 
the creation of British imperialism. The British 
power had quitted India. The real rulers of all the 
States were their people and their will must be 
supreme. The Rajas and Maharajas would remain 
only as trustees. The people of Kashmir must 
decide without any coercion or show of it from 
within or without to which dominion it should 
belong, The rule was of universal application. 

PEACE CONTINUES IN CALCUTTA 

He had received a telegram from Calcutta 
saying that there Dussehra and Id had passed 
off most peacefully. At Calcutta a Shanti 
Sena had been raised during his stay there. 
The telegram said that Shanti Sena was working 
strenuously in that behalf. They had sent their 
members to East Bengal also, There too Dussehra 
and Id appeared to have passed peacefully. Why 
should not they in Delhi and everywhere else 
follow in the footsteps of Calcutta ? Some Muslims 
had been to see him during the day. He was friend 
of all and, therefore, people of all communities 
came to him. He wished these Muslim friends 
Td Mubarak, but his heart was heavy in the midst 
of distrust. 

WELL DONE RATLAM 1 

He had received a telegram from the secretary 
of the Harijan Seva Sangha at Ratlam. The 
Maharaja there had declared that there would be 
responsible Government in the State and he would 
be a trustee henceforth and that all the temples 
in the State were declared open to the Harijans. 
Harijans and caste Hindus went with the Maharaja 
to the State temple. If Hinduism was to live, the last 
trace of untouchability had to be eradicated from 
every Hindu heart. The communal trouble was 
closely connected with the canker of untouchability. 
All men were equal before God. To look down 
upon a human being because he was not of their 





faith was a sin before God and man. It was a 
species of untouchability. 
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LEST WE COPY THE BRITISH ~ 
August 15 has come and gone, The people all 
over India celebrated the deliverance day with wild 
joy and enthusiasm. They had rightly thought that 
all the trials and tribulations that they had to 
undergo under the imperialist regime would become 
a relic of the bygone age. The sunken eyes of the 
lowliest kisan in the village flashed with joy for 
the first time. The depressed heart of the mazdoor 
їп the city began to rise with hope on this occasion 
Every down-trodden man and woman in this sub- 
continent celebrated the day spontaneously, as at 
long last there came a glimmering of hope for the 
Indian underdog—a whisper of better times and 
lighter burdens 
But no sooner had the joy of this day died out, 
than came a communique from New Delhi 
announcing the salaries and emoluments fixed for 
the heads of the provinces. The public had fondly 
cherished the hope that along with imperialism will 
also go the top-heavy administration which was 
created to maintain the imperial hold on a slave 
country, Time and again in the past every political 
leader, every reputed economist, had criticized in 
unmistakable terms the fabulous salaries and 
émoluments paid to the heads of the administration, 
This topic formed the subject of several resolutions 
of the Indian National Congress, In the famous 
resolution passed at the Karachi session of the 
Congress, the target for the highest head of the 
Government was fixed at Rs. 500 per month, But 
perhaps all that is forgotten now and the salaries 









of Governors are fixed at the high figure of 
Rs. 5,500 per month. 
Let us first of all see as to what is the 


remuneration attached to the office of such high 
dignitaries in other countries. The richest State in 
the richest country in the world, viz. New York, 
pays its Governor $ 10,000 a year, which works out 
at less than Rs. 3,000 per month. The salary of 
the Governor of Idaho, a State in the U. S. A, 
comes to less than Rs. 1,500 per month; that of 
Maryland, another State in the U. S. A. comes to 
a little over Rs. 1,000. The Governor of Illinois, 
the population of which , is equal to that of 
Orissa or Assam, gets a little over Rs. 3,000, The 
salaries of administrators of provinces in the Union. 
of South Africa, who are the counterparts of 
Governors in India, range between Rs. 2200 and 
Rs. 2,700 per month. The pay of the Governor 
of Queensland in Australia is a little over Rs. 3,000 
per month, It is well-known that Stalin used to 
be paid Rs, 350 per month. The salaries of the 


Cabinet Ministers of the United Kingdom cannot 
be compared with the salaries of Governors, as 
the former rule over the entire country of theirs 
And yet the salary of a British Cabinet Minister 
is not more than that of the Indian Governor. It 
is instructive to note that none of these solaries 
are free of income tax and other taxes of their 
respective countries. Hence, it can be safely 
remarked that the salary of an Indian Governor 
is the highest in the world, 

Let us look at these facts from another angle. 
A Governor is servant No. 1 of his province and 
зо let us compare the income of the seryant with 
that of his masters. The annual per capita income 
of an Indian was computed at Rs, 65 per annum 
before this war. If we take the average income af 
an ordinary peasant or a labourer it will be much 
less than this. Prof. Kumarappa estimated it at 
the unenviable figure of Rs. 12 and Principal 
Agarwal fixes it at Rs. 18 per year. Taking these 
averages into consideration, we find that the income 
of an Indian Governor is 1,000 times more than 
that of his master. And if we take the annual 
average income of the lowest class who constitute 
the bulk of the population, the disparity of incomes 
between the servant and the masters, increases to 
4,000 times. Even in the U. S. A. which is called 
the greatest capitalist country and the land where 
the greatest economic inequality prevails, the 
income of the Governor is not more than 20 times 
the average income of the American citizen. 

Another comparison may throw further light on 
the problem, At the lowest rung of the ladder 
of the provincial administration stands the peon in 
Government Offices whose salary is Rs. 11 per 
month in the С. P. and may be a little more or less 
in other provinces, How can the entire admini- 
strative machine work as one man with enthusiasm 
towards the social and ameliorative legislation for 
the benefit of the masses when there is such 
a colossal difference between the salary of the 
peon and that of the Governor? In short, whether 
one takes our lowest national 











income or the 
salary paid at the base to the peon or at 
the top to the Governor, India stands without 


a parallel throughout the world. 

When such high sums are paid to the heads 
of the provinces, with what face can we think of 
reducing the salaries of the other highly paid 
Government servants? And if the reduction of the 
high salaries and the raising of the low salaries 
cannot be done, wherefrom is the provincial 
Financial Minister го have money for undertaking 
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vast schemes of universal education or medical 
facilities etc. ? Let us not be under the illusion 
that with the advent of freedom, the nation of the 
grinding poverty of yesterday will become a rich 
and prosperous nation in a short time, so that it 
can afford such high salaries for gubernatorial 
functions. The Soviet Union required three five- 
year plans to increase their national income, Even 
the optimistic framers of the Bombay Plan have 
envisaged a meagre income of Rs. 130 per annum 
at the end of fifteen years with a capital invest- 
ment of Rs, 10,000 crores. Hence, sooner the rosy 
dreams of India becoming rich overnight are got 
rid of, the better for all of us. Reality is hard and 
we should squarely face it. We cannot afford to pay 
these fabulous sums. Т. K. BANG 

[Whilst 1 cannot vouch for the figures given 
by Prof. Bang, there is no hesitation in endorsing 
his remarks about the high salaries he refers to 
and the gross disparity-between the highest and 
the lowest salaries paid го their seryants by our 
Governments. 

New Delhi, 2-11-47 —M. K. б.1 
FUTILITY OF ARMS 

[Advocate Venkatarama Shastri of Madras 
sends me some relevant verses from the Maha- 
bharata with his brief comment. They are 
reproduced below with bis comment and English 
translation, 1 have omitted from the comment 
what was meant only for me. —M.K.G.] 

Having won the great Mahabharata War and 
attained his supreme end, Yudhishthira (fet) 
deeply affected by the death of those near and 
dear and by the general havoc and destruction 
wrought by force of arms, reflected thus: 

amet ДӘП fe www: Ó 
fang manat faemg erken | 
fama ara Gump эпт afar али u 
uk зт <q: айчц ehh fume: | 

enr feat saw] fem " 
aj pedum 49 qr ч dfe 
WR asa UTI Ó 

“Having destroyed ourselves by our own 
hands, what righteous result can we obtain ? 

“Fie upon military practice, 

Fie upon physical force. 

Fie upon the purpose in pursuit of which 
we have been led into this calamity, 

“Good is forgiveness, self-restraint, clean 
life, no enmity, no quarrel, ahimsa and true 
speech — virtues obligatory to forest-dwellers 
(retired from life's conflicts ). 

"But we in our greed and folly inspired 
by vanity and pride, have landed ourselves in 
this situation, in our desîré to enjoy a kingdom's 
sorrowful burden, " 

Thus wailed fW (Firm-in-battle) who was 
also wit (Son of Righteousness ), 

The ideal of realizing both freedom and justice 
under equal laws is the ideal for countries like 
India—and that is, or should be, the ideal of 
the world, 


HARIJANS IN RATLAM 

{The following is the text of the Ratlam Pro- 
clamation to which I referred in one of my post- 
prayer speeches. It was issued on Vijayadashami 
day, i. e. the 2nd September, 1947. —M. K. G.) 
1. АП State temples be thrown open to 
Harijans for darshan and pooja just as they 
аге open to any one of my caste Hindu subjects. 

2. АП existing public wells and wells 
constructed by the State hereinafter, tanks, water 
taps etc. shall be invariably open to Harijans. 

3. All public places such as dharmashalas, 


hotels, restaurants, shops, theatres, cinema 
houses which have not been for the exclusive 
use of any one section of the community before 
the passing of this Order shall be thrown open 
to Harijans and they shall be given the same 
facility or service us any other caste Hindu 
is given. They are hereby allowed to make use 
of public conveyances licensed by Government. 
or the Municipality. 

4. Harijans shall have unrestricted admission. 
to State educational institutions and no tuition 
fees shall be charged from them, 

5. There shall be no restriction 
matter of recruitment of Harijans 
services. 

6. All State public offices, courts, hospitals 
and other State buildings are open ro Harijans for 
entry. 

7. There shall be nò restriction on the 
wearing of ornaments and good clothes, the 
taking out of processions and performance 
nf ceremonies by Harijans. 

8. There shall be no restriction on Harijans 


owning lands and houses in any part of towns 
and villages of the State. 

Whoever contravenes the above Order or 
prevents Harijans from enjoying the rights conferred 
upon them hereby shall, on conviction before a 
Magistrate of the First Class, be liable to a fine 
which may extend to Rs. 50. The offence under 
the above Order shall be cognizable and bailable 
but not compoundable. 

Propaganda will have to be carried on to imple- 
ment the above Proclamation. Habits of cleanliness 
have to be inculcated amongst Harijans, A 
Committee consisting of both officials and non- 
officials will soon be formed for the purpose of 
helping Harijans to educate themselves and to 
improve their standard of living. A non-lapsable 
grant of Rs. 500 p. m. will be sanctioned for this 
Committee which will be authorized to administer 
the funds kept at its disposal. 

All the State Departments, particularly Education, 
Police and Revenue, are hereby directed actively 
to co-operate with this, Committee for the speedy 
removal of untouchabilitr and the restrictions 
which follow in its wake. 

І have great pleasure in announcing а donation 
of Rs 2000 to the Harijan Sevak Sangh, Indore, 
for the excellent services they have rendered in 
connection with Harijan work in this and in the 
neighbouring States, 


in the 
to State 








MAHARAJA ОЕ RATLAM 





November 9, 1947 


НАВІЈАМ 


399 





GANDHIJ'S POST-PRAYER SPEECHES 


Birla House, New Delhi, 27-10-47 
FORCED TO LEAVE ? 

Complaints are: being repeatedly made that 
Muslims are being forced to leave their ancestral 
home in the Union and migrate to Pakistan. Thus 
it is said that in a variety of ways they are being 
made to vacate their houses and live in camps to 
await dispatch by train or even on foot, Lam quite 
sure that such is not the policy of the Cabinet. When 
Ttell the complainants about this they laugh at it 
and tell me in reply that either my information is 
incorrect or the services do not carry out the 
policy. I know that my information is quite correct. 
Are the services then disloyal? I hope not. Yet 
the complaint is universal. Various reasons are 
given for the alleged disloyalty. The most plausible 
one is that the military and the police are largely 
divided on a communal basis and that their 
members are carried away by the prevalent pre- 
judice. I bave given my opinion that if these 
members, on whom depends the preservation of 
law and order, are affected by the communal taint, 
orderly government must give place to disorder 
and if the latter persists, to disruption of society. 
It is up to the upper ranks of these services to 
rise superior to communalism and then to infect the 
lower ranks with the same healthy spirit. 


MORAL FORCE v. PHYSICAL 
It is suggested with much force that the popular 
Governments established in the country have not 
the prestige that the ability to overawe the Indian 
members of the services gave the foreign bureau- 
cracy. This is only partly true. For, the popular 
Government wields a moral force which is infinitely 
superior to the physical force that the foreign 
government could summon to its assistance. This 
moral force presupposes the possession of political 
morale that popular support would give to an 
indigenous government. It may be lacking today. 
There is no means of checking it save by the 
resignation of the Ministry at the Centre. What 
we are examining specially this evening is the 
condition of the Central authority. It must never 
be and, what is perhaps more important, never 
feel weak. It must be conscious of its strength. 
Therefore, if it is at all true that there is the 
slightest insubordination among the services, the 
guilty ones must go or the ministry or the minister- 
in-charge must resign and give place to the one 
who would successfully deal with official disorder- 
liness. Whilst I voice, not without hesitation, the 
complaints that persistently come to me, I must 
cling to the hope that they have no bottom to 
them and that if they have, the superior authority 
will satisfactorily deal with them in so faras they 
have any justification. 
DUTY OF CITIZENS 
What is the duty of the affected citizens of 
the Union? It is clear that there is no law that 
can compel a citizen to leave his place of residence. 
The authority will have to arm itself with special 
powers to issue orders such as are alleged to have 








been given. So far as I am aware, there are no 
written orders issued to anyone. In the present 
case thousands are involved in the alleged verbal 
orders. There is no helping those who will be 
frightened into submission to any order given by 
a person in uniform. My emphatic advice to all 
such persons is that they should ask for written 
orders whose validity in case of doubt should be 
tested in a court of justice, if appeal to the final 
executive fails to give satisfaction. 

The public in this case representing the majority 
community, (that hateful expression), should rigidly 
refrain from taking the law into their own hands, 
If they do not, they will be cutting the very branch 
on which they are sitting, It will be a fall from 
which it will be difficult to rise. Let wisdom dawn 
оп them while there is yet time. Let them not be 
swayed by ugly events even when the report 
thereof happens to be true. They must trust the 
representative Ministers to do the needful for the 
vindication of justice. 

Birla House, New Delhi, 28-10-47 


HONEST DEALING 
In his post-prayer speech Gandhiji referred to 
a letter from a member of the audience. In it the 
correspondent stated that he had hired on payment 
some screens and tents from a Muslim tent merchant. 
The shopkeeper had now gone to Pakistan. The 
correspondent did not know to whom he was to 
deliver the hired articles in the absence of the 
owner. Gandhiji said that the matter should be 

referred to either the Sardar or Shri Neogy. 

ALIGARH STUDENTS 
Gandhiji then referred to а visit from an Aligarh 
College student who told him that many students 
from Pakistan had not returned to Aligarh. But 
those who were in the college had decided that 
they would like silently to do whatever they could 
to promote communal harmony, The best way his 
visitor suggested was for some of them to go to 
the Hindu and the Sikh refugee camps and distribute 
blankets etc. among the refugees, Gandhiji, while he 
appreciated the desire to serve their Hindu and 
Sikh brethren, said that that kind of aid was 
unnecessary at the present stage. It was likely to 
fall flat. What he advised was that the students 
should go to Pakistan and ask the Muslims why 
the Hindus and the Sikhs had left their homes, They 
should also induce those whom it concerned to go 
to the refugees and ask them to return to their 
homes as he expected the Hindus and the Sikhs to 
do likewise for the Muslim evacuees. As a general 
tule nobody would care to leave his home without 
just cause, In Gandhiji's opinion peace between 
the two was not possible without this restoration. 

EVIL OF TICKETLESS TRAVELLING 

Gandhiji next referred to the ticketless travel 
which had become a common disease these days. 
People evidently thought that under independence 
travelling by trains or buses was free for all. As 
а result of the ticketless travel Government had 
already incurred a loss of nearly 8 crores of rupees. 

(Continued on p. 405) 
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HINDUSTANI WRITTEN IN 
NAGARI ONLY 
(By М, К. Gandhi) 

Raihanabehn Tyabjee has written a well-argued 
letter to me favouring Hindustani as the inter- 
provincial language written exclusively in the nagari. 
She rigidly excludes the urdu script. As all her 
main arguments have been answered herein, the 
letter is not being translated. Her letter demands 
full consideration. Raihanabebn sees no distinction 
between a Hindu and a Muslim. Both, she holds, 
come from the same source and she acts accordingly. 
Thave always held that there is no distinction 
between the two. Even though their observances 
differ, these do not separate them. They undoubtedly 
profess different religions but they, like others, 
come from the same root. 

Nevertheless, I detect 
arguments, 

We are not two nations. Those who believe 
the Hindus and the Muslims to be two nations harm 
both the communities and India. It should not matter 
that the Quid-e-Azam believes the Hindus and the 
Muslims of India to be two nations or that there 
are Hindus too who entertain the same belief. 
Surely, it does not follow that because the whole 
world is in error, we, who believe otherwise, should 
follow it. This should never happe 

If Hindustani is taken to be the inter-provineial 
language of India, it follows that both the scripts, 
nagari and urdu, should be equally acceptable. If 
the State recognizes only magari as the character 
in which Hindustani should be written, it would 
certainly be unjust to our Muslim brethren and 
when it is remembered that they are a minority 
the guilt is enhanced. 

I have never contended that all the forty crores 
of Indians have to learn both the scripts. I have, 
however, held that those who have inter-provincial 
contacts and who want to serve not merely their 
own province but the whole of India should know 
both the scripts. The reason is obvious. They 
ought to be able to read letters written whether in 
the nagari ór the urdu script. Hence, it is necessary 
that both che scripts are accepted as national. 

If Hindi is to be the national language, naturally 
nagari alone will be the national script and if urdu 
is to take that place, urdu script alone will be the 
national script. But, if Hindustani, which is a 
resultant of the junction of Hindi and Urdu, is to 
be the national language, a knowledge of both the 
sctipts is essential in the manner indicated by me, 

Ie is worth remembering that in reality neither 
the urdu character nor the Urdu form of the 
same language is the exclusive property of the 
‘Muslims of India. There is quite a large number 


certain flaws in her 




















of Hindus and others whose mother-tongue is 
Urdu and who know only the urdu character. It 
is further to be remembered that the necessity of 
knowing both the scripts was stressed by me on 
my return from South Africa in 1915. I submitted 
the same proposition to the Hindi Sahitya Sammelan 
in Indore as its President. So far as I recollect, 
there was hardly any opposition to the proposition. 
It is true that then I did not suggest any altera- 
tion in the name. The definition, however, was 
the same as that of today. When perfect anarchy 
prevails in the thought world and we express 
different views without regard to facts, it is 
obligatory that we should have one strong helm to 
weather any storm. 

In so tar as it is believed that the Muslims 
only are concerned with the retention of the urdu 
character, at this juncture it becomes our special 
duty to emphasize the necessity of Hindustani 
written in either character. This should appear 
self-evident. Whatever were the reasons in justi- 
fication, it must be admitted that within the Union 
in many places the Muslims have been dealt with 
harshly. Te would be beside the point to contend 
that Pakistan made the beginning with harsh 
treatment against the Hindus and the Sikhs. For 
the State to ordain that the inter-provincial script in 
the Union shall be only the nagari, it would be 
an imposition upon the Muslims. If the result of 
the act of justice is to be that the Muslims are 
to confine themselves to the urdu character and 
gratuitously regard the word Hindustani as synoni- 
mous with Urdu, it would amount to cussedness 
and perhaps a sign that their heart is not in 
the Union. 


1t would be confusion of thought for Raihana- 
behn to argue that keeping of the urdu character 
side by side with the nagari would be construed 
to be in pursuance of the policy of appeasement, 
Though the word has come to have a bad odour 
about it, I would submit that appeasement can be 
a praiseworthy duty, as it can also be at times 
a blameworthy gesture. Thus, for instance, it can 
conceivably be a duty on the part of a brother to 
walk with his brother towards the North whilst’ 
alone he would have gone to the South. But it 
would certainly be criminal for him, a confirmed 
teetotaller, to drink spirituous liquors with bis 
drunken brother in order to appease him. He would 
then harm both himself and his brother. I must 
not recite the Kalma in order to appease or flatter 
my Muslim brother, as he must not recite the 
Gayatri in order to appease or flatter me. It would 
be another matter if both of us recite either at will 
because we believe the two incantations as one in 
essence, I hold that it is so. Hence it is that in the 
daily recital of the Ashram prayers, among the 
eleven observances occurs equal respect for all the 
accepted religions in the world. The upshot of all 
this argument is that the policy of appeasement is 
not always bad, It may eyen become a duty at times, 

This sister further says that the magari script 
is, comparatively speaking, fairly perfect, whereas 
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the urdu script is imperfect and difficult to 
decipher, To write Sanskrit words in the urdu script 
is, she holds, well-nigh impossible. There is some 
force in these three statements. They amount 
to this that the devanagari lipi though compara- 
tively perfecc admits of improvement and the urdu 
script demands it because it is imperfect. It will 
be difficult for Raihanabehn to sustain the charge 
that it is not possible to write Sanskrit words in 
the urdu script. I have in my possession the whole 
of the Gita transcribed in that script. Improvement 
is possible only when fanaticism has died out. 
After all, what is the Sindhi alphabet but an 
improved edition of the urdu script ? 





Lastly, I suggest to Raihanabehn that her letter 
under discussion is a fine specimen of Hindustani, 
She has woven in that letter Urdu words as freely 
as Sanskrit words. The beauty of Hindustani is 
that it has no quarrel either with Sanskrit or 
with Arabic words. In order to strengthen Hindu- 
stani consistently with its genius, if a language can 
be said to have a ‘genius’, it must borrow from 
all the languages of the world. Its grammar must 
remain as it always has been in indigenous Hindi, 
Thus the plural of ‘Hindu in Hindustani will 


always be Hindu-o (fs) and not Himed (tz) as - 


it is in highly Arabicized Urdu. Raihanabehn is an 
Urdu scholar, Though not a scholar in Hindi, she 
knows it well. She reads and writes both the 
magari and urdu characters. When I was in the 
Yeravda prison she and Zohra Ansari were my 
Urdu teachers, Naturally, they taught me through 
correspondence. My advice, therefore, to her is 
that she should devote her energy to the streng- 
thening and spreading of Hindustani and making 
the teaching of the two characters as easy as 
possible. This work she can only do, if her ignorance, 
as I call it, is removed. If, what she has now begun 
to believe is true, I could have nothing to say to 
her. Then indeed, I shall have to unlearn the past 
and learn a new lesson and displace the urdu 
character from the position which I think it 
should occupy. 

New Delhi, 1-11-47 

(Adapted from the original in Hindustani) 





For Manufacturers of Flags 


While turning over the pages of What do you 
know selected by S. C. Johnson (Foulsham), I lit 
upon an interesting piece of information which I 
think I must pass оп to flag manufacturers ; 

“Q. Aro the red, white and blue bands of colour 
ing the Franch national flag equal in width ? 
4. Most people would say yos, but the answer 
is no. Tt was found that’ when the three bars were 
oxaotly equal in width, they appesrod different, Ié 
was an optical illusion. As consequence a national 
decree desided that they should ho as follows: red 
37 parts, white 33 parts and blue 30 parts. At a 
distance they now appear equal,” 


for 














WITH THE EDUCATIONISTS 

At а meeting of the Hindustani Talimi Sangh 
held on the 22nd and 23rd of April, 1947 at Patna, 
Gandhiji poured out his soul to the members. 

SELF-SUPPORT 

At the very outset, while discussing the budget 
Gandhiji warned the members against any tendency 
toleanon the Governments. “They would be prepared 
to give us as much perhaps as we ask for. But if we 
begin to depend on them, it will mean the end of Nai 
Talim.” The budget presented was for three years. 
They must become entirely self-supporting at the 
end of that period. They should, therefore, make 
the budget estimate accordingly. And if at the end 
of that period they were not able to succeed they 
would have to dectare their bankruptcy before the 
country. Failure became a stepping stone to success 
when it was duly appraised. 

Know Your LIMITATIONS 

Dealing next with the demand of Shri 
Avinashalingam, the Education Minister of Madras, 
that the Hindustani Talimi Sangh should run a 
training school in Madras, the expenses of which 
would be borne by the Madras Government, 
Gandhiji warned them against undertakings beyond 
their strength, Otherwise, they would dissipate their 
own energy and put the Madras Government also 
in a fix. Today, with the assumption of power, 
crores of rupees had come into the hands of the 
Congress Governments. It was upto the Sangh to 
weigh the pros and cons and to run the institution 
if they had teachers enough for the work and 
were sure of success. It was well to know one's 
limitations. 

THREE-FOLD DEVELOPMENT 

“ Our system of education, " continued Gandhiji, 
“lead to the development of the mind, body and 
soul. The ordinary system cared only for rhe mind. 
Nai Talim was not confined to teaching a little 
spinning and a little sweeping. However indispensable 
these were, they were valueless unless they 
promoted the harmonious development referred to.” 
Gandhiji assured the Sangh, " Today I am engaged 
in other work. But Nai Talim has never been 
out of my mind " 

THE PLACE OF KHADI 

Next Gandhiji turned to the place of khadi 
in Nai Talim. "It was in South Africa in 1908 tha 
khadi occupied an important place in my mind. 
Gandhiji said. He would not insist, however, on 
centering Nai Talim round khadi if he knew a better 
all-round village industry. He felt that if all spun for 
one hour daily, India would be able to produce all 
her cloth requirements. If, however, it required six 
hours а day, he had no room for khadi. For, people 
had to do other things also, They had to produce 
their food. Some intellectual work had also to be 
done. There was no room for slave-driving in Nai 
Talim. One hour spent ín spinning should be ап 
hour of self-development for the spinner. 

KHADI AND POST-BASIC 

“When Saiyyaidain Saheb said that at least in 

the post-basic ‘stage the processes in the mills 
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would have to be taught, I could not accept it. 
Not only was hand-spinning sound as а medium of 
education during the basic period, it did not cease 
to be so during the post-basic stage. What is more, 
millions of students could not be exempt from the 
necessary occupation. Yesterday Dev Prakastr showed 
me what he had written on the takli and the 
broom, If all that he has written is true, a lot 
of knowledge is gained in the learning of the two 
processes, It could not be finished during the basic 
period. The trouble is that we have not evolved 
the science of these essential crafts consistently 
with the good of all, The basis of mill-spinning 
and weaving are the takli and the hand-loom. The 
West made mills because it had to exploit us. We 
do not want to exploit anyone. We do not, there- 
fore, need mills, but we must know the science of 
the takli and the loom. If India were to copy 
Europe in these, it will mean destruction for India 
and the world." 
KHADI AND MILES 

On De, Zakir Hussain pointing out the difficulty 
of educationists to think in these terms when the 
boys who came out of the schools looked to the 
mills for employment, Gandhij Boys that come 
out of the school of my conception will not look 
to the mills for employment. As a matter of fact, 
mill cloth should not sell side by side with khadi. 
Our mills may sell their manufactures outside India. 
In England you do not get the cloth manufactured. 
in Lancashire. The whole of it is exported. Our 
mills may пог be able to sell in foreign markets 
too for long. 





THE Way FoR Us 

“I can, however, realize your difficulty in view 
of the fact that the whole atmosphere around is 
surcharged with the idea of mills, Even our own 
ministers talk only of mills. The way for us is to 
die in living up to our faith. Jf we believe in the 
truth of khadi, we must live it, spread it and con- 
vince the ministers that we are doing the right 
thing in terms of national good. 

“The Congress created the Hindustani Talimi 
Sangh, but never took any interest init, Similarly, 
the Charkha Sangh is a progeny of the Congress, 
but it never made it its own. Who cares for these 
institutions today? When Congressmen had only а 
little money and a little experience they paid some 
attention to constructive work. Today, however, 
the entire Government has come into our hands. 
They have not yet digested the power it has 
brought. They will take time to do so." 

NO LONGER THE SAME POWER 

Gandhiji realized that work of Nai Talim meant 
propagation of a new social order, The ministers 
holding power, perhaps, did nor fully share the 
Sangh’s views. Dr. Zakir Hussain asked Gandhiji to 
help co-ordinate the activities of the Government 
and the Sangh or let the Sangh go into the 
wilderness. Gandhiji confessed that he no longer 
commanded the same influence as he used to do. 
"I do not blame the Government for apathy. 
‘They have inherited a machinery which they have 








to work. H I had been a minister, perhaps, I too 
would have acted similarly. Still, I am talking 
things over with Pandit Jawaharlal and others. One 
task of the educationists is to explain things. Is 
not it? 

Dr. Zakir Hussain; “I believe that the fault lay 
in the fact that the Congress had never explained 
its educational policy to its ministers, I met Maulana 
Abul Kalam Azad before coming here. He had 
expressed sympathy and said that he would like to 
meet the Sangh, The Sangh has now decided to 
see him.” 

Gandhiji: “The Government should have invited 
you at the very outset. Mr. Sergeant should work 
under the guidance of the Sangh. I had suggested 
to the Government that they should send you an 
invitation. " 

RELIGIOUS EDUCATION 

Regarding religious education Dr. Zakir Hussain 
thought that facilities should be provided for and 
time apportioned for religious education in our 
schools so as to enable those, who understood 
religion, со come and teach. More than that the 
Government should not undertake, if it wanted to 
avoid the appearance of undue interference. 

Gandhiji said in reply, " You should talk it over 
with Maulana Saheb. I do not agree that the 
Government should provide religious education, If 
there are some people who wane to give. religious 
education of the wrong type, you cannot prevent 
it. TÉ you try to do so, the result can only be bad. 
Those who want to give religious education may 
do so on their own, so long as it is not subversive 
of law and order or morals, The Government can 
only teach ethics based on the main principles 
common to all religions and agreed to by all parties, 
In fact ours is a secular State.” 

QUESTION OF CERTIFICATES 

Regarding the question of certificates to be 
granted to those passing out of the basic stage, 
Gandhiji said that che standard should have a short 
and precise name and the certificate should exactly 
state in clear Hindustani the qualifications of the 
candidate without the slightest exaggeration. " То 
give a thing a high-sounding name," added Gandhiji, 
" when its worth does not correspond to it, reflects 
no credit on the giver.” 

Co-EDUCATION 

Shri Avinashalingam, the Education Minister of 
Madras, felt that the co-education policy of the 
Talimi Sangh in the matter was not suitable to 
Madras. He had no objection to co-education among 
children and among grown-ups, when they knew 
their own minds, Bur he was not in fayour of 
co-education at the impressionable age of 15 or 16 
whea most of the girls came to training schools. 
Gandhiji, however, disagreed. “It you keep co- 
education in your schools, but not in your training- 
schools, the children will think there is something 
wrong somewhere. I should allow my children to 
run the risk, We shall’ have to rid ourselves опе 
day of this sex mentality. We should not seek for 
examples from the West. Even in training-schools, 
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if the teachers are intelligent, pure and filled with 
the spirit of Nai Talim, there is no danger. Suppos- 
ing if some accidents do take place, we should not 
be frightened by them. They would take place 
anywhere, Although E speak thus boldly, L-am not 
unaware of the attendant risks. You, as a respon- 
sible Minister, should think for yourself and act 
accordingly,” 


KHADI AND SELF-SUPPORT 

Shri Jajuji on the question of self-support said 
that the craft of spinning and weaving was much 
less paying than some other occupations as for 
example, carpentry. It was doubtful whether 
students passing out of the basic stage could be 
self-supporting even after seven years of training. 
They could earn six or eight annas a day at the 
Charkha Sangh rate. Gandhiji said, "We should 
not think in terms of money. Khadi is the “centre 
of our activities because we all need cloth. We 
have the question of clothing the seven lakhs of 
villages. Today, we get our yarn woven by paying 
high rates to the weavers. It was wrong of me 
not to insist on everybody learning weaving as I 
did in the case of spinning. It must, however, be 
seen that it does not require more time than can 
be spared for it. If it occupies the whole of 
the cime at our disposal, we shall have to think 
anew. 

WORKING FOR THE LOVE OF HIS WORK 

“The teacher of Nai Talim will be a craftsman 
educationist, not merely опе for the sake of his 
pay. Pay or salary is a bad word. He is a workman 


worthy of his hire. His wife and children too will 
also be workers. Only thus will true co-operation 


be born. Only thus сап Nai Talim spread in every 
village in India.” 
AGRICULTURE AS А BASIC CRAET 

“Some people ask me why agriculture could 
not be a basic craft, The answer is that it has not 
the educational potentialities of spinning. It cannot, 
for example, develop deftness as in spinning. The 
function of Nai Talim is not merely to teach an 
occupation, but through it to develop the whole man. 

"But though I do not begin with agriculture, 
it is bound to come in ultimately. For, the field of 
New Education is comprehensive. The pupils and 
teachers of the school of my conception will together 
have to make provision for all they need. A teacher 
of Nai Talim will have to be a first-class craftsman, 
All the children of the village will be themselves 
drawn to the school. In this way, education would 
automatically become free and universal, 


“Today, the condition of India is that vegetables 
grown in a village are not available for the use 
of the villagers themselves. The villagers of Travan- 
core cannot use the cocoa-nuts that are grown 
there. They are collected at one place and sent to 
the towns. This anomaly will disappear ‘where basic 
schools come into existence. Again, today we cultivate 
money crops such as opium, tobacco, cotton etc. 
"Those trained in Nai Talim will cultivate food crops 
which they themselves need.” 


CONSTRUCTIVE PROGRAMME, GOVERNMENT 
AND THE CONGRESS 

Then the talk turned on the Constructive 
Programme Committe of the À. I. С. С. “Its work,” 
said Jajuji, " will be carried on by the Provincial 
Congress Committees, who will Ье allowed to raise 
funds for the purpose.” 

‘At this Gandhiji remarked, " The machinery of 
the Congress seems not to be going smooth. Where 
the Congress is in power, there the Provincial 
Congress and the Provincial Government should 
work in perfect co-operation and be a source of 
strength to each other. Today, each pulls its own 
way. They should work as one organic whol 

Dey PRAKASH NAYYAR 
(Adapted from the original in Hindustani ) 


GANDHIJI—ROMAIN ROLLAND 
MEETING 
AN IMPRESSION 

| The following, which is taken from The Nation 
(New York), is a lotter written by the late Romain 
Holland to an American friend of his on ihe visit of 
Gandhiji to his home. — MIRABEHN] 

"How I should have liked to have you here 
during the visit of the Indians! They stayed five 
days—from the Sth to Lith December at the 
Villa Vionette. The little man, bespectacled and 
toothless, was wrapped in his white burnoose but 
his legs, thin as a herom's stilts, bare. His 
shaven head with its few coarse hairs was unco- 
vered and wet with rain, He came to me with a 
dry laugh, his mouth open like a good dog panting, 
and flinging an arm round me leaned his cheek 
against my shoulder. I felt his grizzled head 
against my cheek, It was, I amuse myself thinking, 
the kiss of Saint Dominie and Saint Franci 

"Then came Mira (Miss Slade), proud of figure 
and with the stately bearing of a Demeter, and 
finally three Indians, one а young son of Gandhi, 
Devadas, with a round and happy face. He is 
gentle, and but little aware of the grandeur of his 
name. The others were secretaries — disciples — two 
young men of rare qualities of heart and mind: 
Mahadev Desai and Pyarelal. 

* As I had conttived shortly beforehand to get 
a severe cold on my chest, it was to my house 
and to the chamber on the second floor where I 
sleep at Villa Qlga — yox will remember it— chat 
Gandhi came each morning for long conversations. 
Му sister interpreted, with the assistance of Mita, 
and I had also a Russian friend and secretary, Miss 
Kondacheff, who took notés on our discussions, 
Some good photographs by Schlemmer, our neigh- 
bour from Montreux recorded the aspect of our 
interviews. 

“ Evenings, at seven o'clock, prayers were held 
in the first-floor salon, With lights lowered, the 
Indian seated on the carpet, and the little assembly 
of the faithful grouped about, there was a suite 
of three beautiful chants—the first an extract 
from the Gita, the second an ancient hymn on the 
Sanskrit texts which Gandhi has translated, and 
the third a canticle of Rama and-Sita, intoned by 
the warm, grave voice of Mira, 
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"Gandhi held other prayers at three o'clock in 
the morning, for which, in London, he used to 
wake his harassed staff, although he had not 
retired until one. This little man, so frail in 
appearance, is tireless, and fatigue is a word which 
does not exist in his vocabulary. He could calmly 
answer for hours the heckling of a crowd, as he 
did at Lausanne and Geneva, without a muscle of 
his face twitching, Seated on a table, motionless, 
his voice always clear and calm, he replied to his 
adversaries open or masked—and they were not 
lacking at Geneva— giving them rude truths which 
left them silenced and suffocated. 

“The Roman bourgeoisie, and nationalist, who 
had at first received him with crafty looks, quivered 
with rage when he left. I believe that if his stay 
had lasted any longer, the public meetings would 
have been forbidden. He pronounced himself as 
unequivocally as possible on the double questions 
of national armaments and the conflict between 
capital and labour, I was largely responsible for 
steering him on this latter course. 

" His mind proceeds through successive experi- 
ments into action and he follows a straight line, 
but he never stops, and one would risk error in 
attempting to judge him by what he said ten years 





ago, because his thought is in constant revolution. * 


I will give you a little 
characteristic. 
"Gop Is TRUTH " 

"He was asked at Lausanne to define what he 
understood by God. He explained how, among the 
noblest attributes which the Hindu scriptures 
ascribed to God, he had in his youth chosen the 
word " truth " as most truely defining the essential 
element, He had then said, ° God is Truth.” " But,” 
he added, " two years ago I advanced another step, 
I now say, ° Truth is God.’ For, even the atheists 
do not doubt the necessity for the power of truth. 
In their passion for discovering the truth, the 
atheists have not hesitated to deny the existence 
of God, and, from their point of view, they are 
right." You will understand from this, single trait 
the boldness and independence of this religious 
spirit from the Orient. I noted in him traits 
similar to Vivekanand. 

"And yet not a single political ruse catches 
him unprepared. And his own politics are to say 
everything that he thinks to everybody, not 
concealing a thing. 

* Оп the last evening, after the prayers, Gandhi 
asked me to play him a little of Beethoven. He 
does not know Beethoven, but he knows that 
Beethoven has been the intermediary between Mira 
and me, and consequently between Mira and himself, 
and that, in the final count, it is to Beethoven 
that the gratitude of us all must go. I played him 
the Andante of the Fifth Symphony. To that I 
added, " Les Champs Elysees " of Gluck — the page 
for the orchestra and the air for the flute, 

"He is very sensitive to the religious chants of 
his country, which somewhat resemble the most 
beautiful of our Gregorian melodies, and he has 


example of it that is 


worked to assemble them. We also exchanged our 
ideas on art, from which he does not separate his 
conception of truth, nor from his conception of 
truth that of joy, which he thinks truth should 
bring, But it follows of itself that for this heroic 
nature joy does not come without effort, not even 
life itself without hardship. ' The seeker after truth 
hath a heart tender as the lotus, and hard as granite." 

"Here, my dear friend, are a few hints of those 
days of ours together on which I have taken much 
more detailed notes. What I do not dwell on to 
you is the hurricane of intruders, loiterers, and 
half-wits which this visit loosed on our two villas. No, 
the telephone never ceased ringing; photographers 
in ambuscades let fly their fusillades from behind 
every bush. The milkmen's syndicate at Leman 
informed me that during all che time of this sojourn 
with me of the ‘King of Indie’ they intended to 
assume complete responsibility for his ' victualling '. 
We received letters from ‘Sons of God'. Some 
Italians wrote to the Mahatma beseeching him to 
indicate for them the ten lucky numbers for the 
next drawing of his weekly national lottery! 

"My sister, having survived, has gone to take 
ten day's rest at a cure in Zurich. She returns 
shortly. For my part I have entirely lost the gift 
of sleep. If you find it, send it to me by 
registered mail!” 

LOVE AS MEDICINE 
I 

Dr. Karl Menninger, M. D., writes in his book 
Love against Hate written during the war years: 

"Science is a slave. It is commandeered by war 
to kill men and by medicine to save them. It fires 
guns and it allays fevers. It builds bridges and it 
blows them up. In science man found a slave to 
minister to his comfort and safety, but one which 
could take away both. The slave may even destroy 
his master, a possibility somehow seems to be 
imminent. But the slave can also save his master, 
if the master will give the command, 

"No one will maintain today that ‘all is right 
with the world’. It is full of hate and murder and 
bitterness and hunger and waste and pessimism and 
fear and sorrow. 

"But why? We are all human. We all want 
the same thing in life, and there is enough for all.” 

"Two contrary laws seem to be wrestling with 
one another nowadays,” said Louis Pasteur; “the 
one а law of blood and death ever imagining new 
means of destruction. . . , . . . the other a law of 
peace, work and health ever evolving new means 
of delivering man from the scourges that beset him." 

Freud said, "Die we must ultimately, but in 
the meantime we can live, if we can love. 

"This medicine, love, which cures all sorrow. 
was prescribed by Jesus long before Donne and by 
Gautama Buddha long before Jesus.” 

It is this medicine, love, that Gandhiji has been 
presenting to us for the last 30 years. We seemed 
to listen to him fora while, but his words seem to 
be falling on deaf ears today. Passions are running 
high. The Hindus and the Sikhs who have suffered in 
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Pakistan tell him, " Non-violence was alright against 
the British. You cannot possibly use it against the 
Muslims. You do not know how cruel and unreli- 
able they are." It reminds one of the arguments 
presented by Europeans against the efficacy of 
non-violence in dealing with Hitler, Gandhiji’s reply 
then was that non-violence was effective in all 
situations provided it was used in’ sufficient 
concentration. The worst of criminals too is a 
human being after all and there is a spark of the 
divine in his or her breast, which can be ignited. 
п 

During my stay in Noakhali 1 опе day went to 
an old village practitioner's house in the village 
where I was stationed. Practitioners there were 
mostly men who had worked as compounders for 
some years in:a hospital and had then settled down 
as village practitioners in their villages, This old 
practitioner also belonged to this class. I asked him 
how his house had been saved when all the others 
in the neighbourhood had been burnt. At this I 
was told that when the band of looters came to 
his house, they started looting and smashing religious 
pictures. A glass piece from the frame of one of 
these cut the foot of the leader of the party and 
he started bleeding profusely. The old practitioner 
took him to his half-ransacked dispensary and dressed 
his foot with the care and attention that he might 
have bestowed on his own son. It amazed the 
goondas. The chief ordered his men to go away. 
So the house was saved from fire. The nobility of 
the old practitioner had ignited the spark of good- 
ness in the breast of the goondas chief. Í was a 
triumph of love over hate. 

Again, during my stay at Wah Camp in West 
Punjab, I heard the romantic story of the bravery of 
seventythree women who had jumped into a well to 
save their honour. The Muslim mob had attacked the 
village and after a prolonged and brave armed 
resistance the Hindus and Sikhs had to surrender. 
The men were collected in the open maidan waiting 
to be converted to Islam if they wished to live. 
The women were to be taken away by the Muslims. 
Seventythree of them went inside the compound 
of their new well under the pretest of drinking 
water and said their prayers aloud for nearly an 
hour. The Muslim mob wasshouting outside asking 
them to get ready quickly, At that the leader 
shouted back that they would never be able to touch 
them with their unclean hands, and seventythree 
women jumped into the well within three seconds. 
The mob was so impressed by this brave non-violent 
act that it slowly melted away without converting 
the Hindus and the Sikhs whom they had collected 
for the purpose. The self-suffering of these women 
had put the devil co shame and given a chance to 
the spark of goodness to assert itself, 

New Delhi, 24-10-47 S. N. 
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GANDHIJI'S POST-PRAYER SPEECHES 

(Continued from р. 399) 
Who was to bear the loss ? Over and above this 
there was the problem of feeding and clothing of 
lacs of refugees. India was not so rich as to bear 
this heavy burden. If things like these continued, 
India would be ruined. If the railway earnings ran 
into crores, it was equally true that the expenses 
of running trains were no less heavy, If, therefore, 
such things continued much longer, stark ruin faced 
India. He had heard that things in Pakistan were 
no better. 

Gandhiji then impressed on the audience the 
necessity of observing the laws of sanitation in 
railway compartments. Spitting within the compart- 
ments was an instance in point. He also deprecated 
disregard of railway cules like pulling the alarm 
signals without sufficient cause. 

If he were at the head of the railway айпи 
stration, Gandhiji said, he would advise the railway 
management to tell the public that unless they 
purchased tickets trains would be stopped and they 
would resume journey only if the passengers willingly 
paid the fares due. 


Birla House, New Delhi, 29-10-'47 

Dur KUMAR Roy 
Speaking after prayers Gandhiji introduced to 
the gathering Shri Dilip Kumar Roy who sang the 
bhajan of the evening. Gandhiji said that though he 
knew nothing of the art of singing he felt that the 
voice of the singer was sweeter and richer than 
when he first heard him sing in the Sassoon Hospital 
in Poona where he had undergone an operation as 
a prisoner. Probably, very few persons in the world 
had Shei Roy's natural sweetness of voice. He 
belonged to the ashram in Pondicherry of Rishi 
Aurobindo. The audience should know that there 
was no race or religious distinction at the ashram. 
He remembered that the late, Sir Akbar Hydari 
went to the ashram as on a pilgrimage. Naturally, 
Shri Roy was a chip of the old block, and had no 
prejudices, He had been to see him earlier in the 
day when he had sung two songs viz., the Bande 
Mataram and Iqbal's the Sare Jehanmen Achchha. 
The concluding line of the evening bhajan meant 
that the wealthy had their crores in palaces, horses 
etc, and the devotee had his all in and through 
his God whom he knew as Murari, Rama, Hari 
etc, If they all took the lesson to heart, they 

would shed all prejudices. 

KASHMIR PANGS 
Referring next to the situation in Kashmir 
Gandhiji said that when the Maharaja Saheb in 
his distress wished to accede to the Union, the 
Governor-General could not reject the advance. 
He and his Cabinet sent troops by air to Kashmir 
telling the Maharaja that the accession was 
provisional upon an impartial plebiscite being taken 
of the Kashmiris irrespective of religion. The 
Maharaja had wisely appointed Sheikh Abdulla as 
his minister with all the powers accruing to the 
office. And it pleased him to read in the papers 
that the Sheikh Saheb had risen to the occasion 
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and made a hearty response to the invitation. 
What was the situation? It was stared that a 
rebel army composed of Afridis and the like, ably 
officered, was advancing towards Shrinagar, burning 
and looting villages along the route, destroying 
even the electric power house, thus leaving Shrinagar 
in darkness, ТЕ was difficult to believe that this 
entry could take place without some kind of 
encouragement from the Pakistan Government. 
He had not enough data to come to a judgment 
as to the merits of the case, Nor was it 
necessary for his purpose. All he knew was that 
it was right for the Union Government to 
rush troops, even a handful, to Shrinagar. That 
must save the situation to the extent of giving 

+ confidence to the Kashmiris, especially to the Sheikh 
Saheb who was affectionately called Sher-e-Kashmir 
i.e, the Lion of Kashmir, The result was in the 
hands of God. Men could but do or die. He would 
not shed a tear if the little Union force was wiped 
out, like the Spartans, bravely defending Kashmir 
not would he mind the Sheikh Saheb and his 
Muslim, Hindu and Sikh comrades, men and women, 
dying at their post in defence of Kashmir. That 
would be a glorious example to the rest of India. 
Such heroic defence would infect the whole of India 
and we would forget thar the Hindus, the Muslims and 
the Sikhs were ever enemies. Then we would realize 
that not all Muslims, Hindus and Sikhs were fiends. 
There were some good men and women in all 
religions and races. The universe existed on its good 
men and women. Indeed, he would not be surprised 
if even the rebel army was itself converted to 
sanity, Let them remember the refrain of the bhajan 
— We were all of and from one and the same God, 
mo matter by what name we worshipped Him." 


Birla House, New Delhi, 30-10-47 
WORKING OF AHIMSA 

This evening when as usual before the prayer 
meeting the audience was asked if there was any 
objector to the Quran verses being recited as part 
of the prayer, one member spoke up and persisted 
in his objection. Gandhiji had made it clear that 
it there was such objection, he would neither have 
public prayer nor the after-prayer speech on current 
events, Consequently, he sent word that there 
would be neither prayer nor speech before the 
public. But the gathering would not disperse 
without seeing Gandhiji. He, therefore, went to 
the rostrum and said a few words on the reason 
for abstention and the working of ahimsa as he 
understood it, He said that it was unseemly for 
anyone to object to the prayer, especially, when 
it was on a private lawn. Nevertheless, his ahimsa 
warned him against disregarding even one objector 
when an overwhelming majority were likely to 
overawe one person into silence, It would be other- 
wise if the whole audience objected, It would then. 
be his duty to haye the prayer even at the risk 
of being molested. There was also the further 
consideration that the majority should not be 
disappointed for the sake of one objector. The 
remedy was simple. If the majority restrained 





themselves and entertained no anger against, or 
evil design on, the solitary objector, it would be 
his duty to hold the prayer. The possibility, how- 
ever, was that if the whole audience was non- 
violent in intention and action, the objector would 
restrain himself, Such he held was the working of 
non-violence, He further held that truth and non- 
violence were not the monopoly of a few adepts. 
All universal rules of conduct known as God’s 
commandments were simple and easy to understand 
and carry out if the will was there. They only 
appeared to be difficult because of the inertia 
which governed mankind. Man was a progressive 
being. There was nothing at a standstill in nature. 
Only God was motionless for, He was, is and will 
be the same yesterday, today and tomorrow, and 
yet was ever moving. We need not, however, 
worry ourselves over the attributes of God. We 
had to realize that we were ever progressing. Hence, 
he held that if mankind was to live, it had to 
come growingly under the sway of truth and non- 
violence. It was in view of these two fundamental 
rules of conduct that he and the audience had to 
work and live. 
Birla House, New Delhi, 31-10-47 
EXAMPLARY BEHAVIOUR 

Two persons had again objected to the recitation 
of the verses from the Quran at Gandhijis prayer 
meeting, one of the objectors being the same who 
had objected the previous evening. Both were quite 
restrained in their objection. Gandhiji asked the 
audience if it was proper on his part not to hold 
the prayer because one or two men out of several 
hundred objected and thus disappointed the rest. 
Decency damanded that those who had any objec- 
tion to the recitation from the Quran should desist 
from attending his prayers. The only way to avoid 
the impasse was for the audience, as he had said 
the previous evening, not to be angry with the 
objectors and not to molest them in any way 
whatsoever. He also asked.the police not to interfere 
with the objectors. All with one voice said they 
would not in any way interfere with them. And the 
prayer proceeded, Shri Dilip Kumar Roy happened 
to be present again and he sang a bhajan. 

Speaking after prayers, Gandhiji congratulated 
the objectors on their exemplary restraint and the 











audience for having maintained perfect calm. 


MIND — À TEMPLE 
Commenting next on the bhajan sung by Shri 
Dilip Kumar Roy Gandhiji said that although the 
bhajan sung was a simple tune, the trained voice 
of the gifted singer had imparted to the simple 
tune a sweetness all its own. The refrain of the 
bhajan, Gandhiji said, had likened the mind of the 
devotee to a temple of worship wherein pure love 
resided permanently and illumined the heart. The 
heart being illumined, the vision became clear. 
This was non-violence in action. A mind not set on 
God was given to wandering and lacked the 
quality of a temple of worship. 
RICH AND POOR 
Refetring next to the wide gap that was still 
existing between the rich and the poor among the 
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refugees, Gandhiji said that he had noticed, while 
in Noakhali as in Delhi, that rich people managed 
to flee from affected areas, leaving the poor in a 
helpless condition. This should not be. The rich 
and resourceful should have fellow-feeling for the 
poor and never leaye them in the lurch. They 
must all sink or swim together. Adversity should 
abolish all distinctions of high and low or rich and 
poor. Then their refugee camps would be models 
Of sanitation and solid co-operation. 
FORCIBLE CONVERSIONS CONDEMNED 

Gandhiji then mentioned a visit of some Muslim 
friends, who had complained about forcible conver- 
sions of hundreds of Muslims to Hinduism and 
Sikhism. Condemning such reported conversions, 
Gandhiji said that religion could nor be forced upon 
an unwilling heart, Every so-called convert to 
Hinduism or Sikhism should feel sure that the 
conversion was not to be recognized and that every 
such ‘convert’ was free to follow his original faith. 
This applied equally to so-called converts to 
Islam. If it was to be otherwise, it would mean 
death to the three religions. It was the duty of 
the people to see that the minorities lived without 
any fear of the majority, If the Muslims from 
the Union wanted to go to Pakistan, they 
should be allowed to do so. But due protection 
should be afforded to such Muslims as wanted 
to stay in the Indian Union. He was against the 
use of force under any circumstances. Therefore, 
his ambition was that the evacuees on either side 
should return to their homes in honour and safety. 
He, for one, would not like to live to witness the 
perpetuation of the present unnatural condition, 
Birla House, New Delhi, 1-11-47 

ABODE ОЕ Gop 

The previous day's objector turned up at 
Gandhiji's prayer meeting today also. Gandhiji said 
that he was glad that the objector only courteously 
registered his dissent from the recitation from the 
Quran. The rest of the large audience renewed 
their declaration that they would bear no malice 
and do no injury to the objector. The prayer, 
therefore, went on as usual. Shri Dilip Kumar Roy 
sang the bhajan, whose first line, Gandhiji said, 
meant that the devotees belonged to the land 
where there was neither misery nor sorrow, Gandhiji 


explained that in his opinion it had a double 
meaning. The one was that they, belonged to a 


country, i, e. India in which there was neither 
misery nor sorrow. He could not recall a time 
when there was no misery nor sorrow in India. 
The first meaning, therefore, meant an aspiration 
of the poet. The second meaning had reference to 
the soul and the body which was its abode. Thus 
the soul inhabited a body which was in the language 
of the Gita, the abode of true religion and not the 
abode of fleeting passions. The condition attached 


to the success of the pursuit was that the owner 
of the abode was free from the six noted enemies 


whose names were anger, malice, greed, passion 
etc. The blissful state was capable of attainment by 
everyone. And if that happened on any appreciable 
scale, the poet's dream about India would be quickly 








realized. Describing the misery of India he related 
the conversation he had with a lady doctor who had 


come from the Kurukshetra Camp. It was a pitiful 
sight. The Camp could take in more doctors, more 
medicines, more covering and warm clothing. Many 
had no change of clothes. The mothers of babi 
could keep them warm with the greatest difficulty. 
SHEIKH ABDULLA 

Then he invited the audience to cast their 
mental eyes on Kashmir and picture to themselves 
the condition of the people there. When he 
listened to the sound which the aeroplanes 
above made in their journey to Kashmir, his heart 
went out to the Prime Minister, Sheikh Abdulla 
and his people, He was a friend of all and made no 
distinctions between man and man.-He represented 
Muslims аз well as the Muslims. 
ji remarked that those who were fleeing 
from Kashmir out of fear should not do so. They 
should learn to be brave and fearlesseand should 
be prepared to liy down their lives in defence of 
their homes. This applied equally to all whether 
old or young or women or children, He would 
not mind if the whole of the military and the 
people of Kashmir died ar their post in defence 
of fair Kashmir. How he wished that the Aíridis 
and other freebooters were sensible enough to 
leave Kashmir alone. 

REFUGEES IN KURUKSHETRA 

Lastly, Gandhiji said that if the refugees in 
Kurukshetra suffered terribly, he was sure, the 
refugees of Pakistan could mot suffer less. This 
senseless and consequent misery was too great a 
price to pay for the prevailing madness. He, 
therefore, commended to the audience to treasure. 
the thought. The best contribution they could 
make towards the deliverance from misery was to 
shed all enmity and to regard every Muslim and 
others as friends. 
Birla House, New Delhi, 2-11-47 


FULL CO-OPERATION NEEDFUL 
Shri Brij Krishan had reported that there was 
a much larger audience than usual and about ten 
objectors to the recitation from the Quran. There 


was among the objectors the old friend too. But 
the objectors were perfectly restrained and courteous. 


Gandhiji was also told that there was a suppressed 
objection from a much larger number. Gandhiji, 
before proceeding with the prayer spoke to the 
meeting. He said that he was glad that the people 
were open enough to register their objection. He 
did not like to think that people came not to share 
the worship of God but they came to see him or 
hear him because he was called a mahatma or 
because of his long service of the nation. The 
prayer was all inclusive. God was known by many 
names. In the last analysis the names were as 
many as human beings. [t was rightly said that even 
animals, birds and stones adored God. They would 
find in the Bhajanavali a hymn by a Muslim saint 


which said that the chirp of birds in the morning 
and evening signified that they adored their Maker. 


There was no sense in objecting to any part of the 
prayer because it was selected from the Quran or 
from any other scripture. Whatever might be the 
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shortcomings of certain Muslims (no matter what 
their number was), the objection could not apply to 
а whole community much less to the Prophet or any 
other or his message. He, the speaker, had gone 
through the whole of the Quran. He had gained 
by it, not lost by it. He felt that he was a better 
Hindu for the ‘reading of the world's scriptural 
books.. He knew that there were hostile critics of 
the Quran. A friend from Bombay who had many 
Muslim friends bad put before him a conundrum. 
What was the teaching of the Prophet about the 
kaffirs? Were not the Hindus kaffirs according to 
the Quran? He had long come to the conclusion 
that they were not. But he spoke to his Muslim 
ftiendsabout the matter. They spoke from knowledge. 
They assured him that kaffir in the Quran meant 
a non-believer. They said that the Hindus were 
not because they believed in one God. Ifthey went 
by what the hostile critics said, they would 
condemn the Quran and the Prophet as they 
would condemn Krishna who was depicted as a 
dissolute being having sixteen hundred gopis. He 
silenced his critics by saying that his Krishna 
was immaculate. He would never bow Мз 
head before а rake. The God they worshipped 
with him every evening was in everyone and was 
all powerful, Therefore, they could have no enemy 
and they could fear none because God was in them 
and by them every moment, Such being the nature 
of the congregational worship, he would prefer to 
have no such worship if they could not with their 
whole heart and without reservation join the prayer. 
If they could, they would find that they daily 
gathered strength to enable them to dispel the 
darkness that surrounded them, On Gandhiji asking 
the audience frankly and fearlessly to express their 
opinion, they lustily said that they wanted the 
prayer and that if there was an interruption they 
would bear no anger or malice against the objectors, 
The prayer then went on in the usual’ manner. 
Gurudev's grand-daughter Nandita Krishna Kripalani 
singing the bhajan of the evening. 
THE TIME FACTOR 

Referring to the Kashmir trouble Gandhiji 
said that the Indian Union continued to send more 
troops and other necessary help. The Government 
did not own any aeroplanes but he was glad to 
hear that private companies had placed their planes 
at the disposal of the Government. Time ran in 
favour of ordered troops and ordered Government 
and against the freebooters, 

AZAD HIND FOUJ OFFICERS 

Gandhiji was, however. sorry to learn that the 
freeboorers in Kashmir were being led by two 
ex-officers of the Azad Hind Боз) which valiantly 
fought under the able leadership of the late Shri 
Subhash Bose. It was composed of Hindus, Muslims, 
Sikhs and others, They retained their own religion 
but there was no distinction of caste or creed. 
They were knit together in bonds of friendship 
and brotherhood. They were proud of being Indians, 
He had met them (if it was they) in the Delhi 
Fort and outside after their release, He could not 
understand why they led freebooters and took part 
in burning and looting villages and murdering 
innocent men and women. They were harming the 
Aíridis and the other tribesmen by encouraging 

















them to do forbidden things. If he was in their 

place, he would wean the tribesmen from their 

error. They could meet Sheikh Abdulla Saheb if they 

thought he was harming Islam or India, He hoped 

his appeal would reach these officers and the 

tribesmen and that they would retrace their steps. 
PAKISTAN ENCOURAGING ? 

Gandhiji could not escape the conclusion that 
the Pakistan Government was directly or indirectly 
encouraging the raid. The Prime Minister of the 
Frontier Province was reported to have openly 
encouraged the raid and һай even appealed 
to the Islamic world for help. Then he had 
seen in the Press that Pandit Nehru's Government 
was accused of fraud, in that assistance was. 
being sent to Kashmir and that accession was being 
plotted from some time. He was amazed that such 
reckless charges were made by a Pakistan Minister 
against the Government of a sister dominion. He 
had brought in Kashmir in his remarks because he 
had good news from friends which he wanted to 
share with the audience, The news did not square 
with the Qaid-e-Azam's declaration that there was 
an enemy of Pakistan meaning the Union, he 
supposed. A Hindu friend from Karachi saw him 
and another from Lahore. Both informed him that 
things were better than a few days ago and that 
they were getting still better. He was told, too, 
that at least one Muslim family was seen by the 
friend to have given shelter to a Sikh friend and 
set apart one room for keeping the Sikh friend's 
Grantha Sahib with due respect. He was informed that 
such instances of the Hindus and the Sikhs having 
sheltered Muslims and vice versa could be 
multiplied. He had, too, some Muslim friends coming 
to him who deplored with him that vast and 
criminal exchange of populations was going Оп. 
These friends told him that the Muslim refugees 
in Pakistan suffered no less than the Sikhs and the 
Hindus in the Union. No government could cope 
with such a large mass of human beings uprooted 
from their homes and thrown on its shoulders. It 
was like an overwhelming onrush of waters. Could 
not this mad rush be stopped? the friends asked. 
He had no doubt that it could be if the suspicion 
and the flinging of charges (he thought baseless ) 
was altogether and sincerely stopped. He invited 
the audience to pray with him that God would 
bring sanity to the unhappy land. He wished to 
congratulate the objectors on their wise restraint 
in allowing the prayer to proceed smoothly and 
without any interrupt 
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GANDHIJI'S POST-PRAYER SPEECHES 


Birla House, New Delhi, 3-11-47. 
VIRUS OF COMMUNALISM 

If two quantities of poison mix together, who 
will decide which was first on the field and if such 
a decision could be arrived at what end would it 
serve ? We know this, however, that the virus has 
spread throughout the Western Pakistan area and 
that it has not as yet been recognized as such by 
the powers that be. So far as the Union is concerned, 
it has been confined to a small part of it. Would 
to God that the virus would remain under isolation 
and control! There would then be cause for every 
hope that it would be expelled in due time and 
that soon from both the parts. 

REMOVE FOOD CONTROL 

In view of the fact that Dr. Rajendra Prasad 
has called a meeting of the Premiers or their 
representatives and others to help and advise him 
in the matrer of food control, I feel that I should 
devote this evening го that very important question. 
Nothing that I have heard during these days has 
moved me from the stand I have taken up from 
the beginning that the control should be entirely 
removed at the earliest moment possible, certainly 
not later chan six months hence. Not a day passes 
but letters and wires come to me, some from 
important persons, declaring emphatically that both 
the controls should be removed. [ propose to omit 
the other, i.e. cloth control for the time being. 

CONTROL BREEDS EVIL 

Control gives rise to fraud, suppression of truth, 
intensification of the black market and ‘to artificial 
scarcity. Above all it unmans the people and deprives 
them of initiative, it undoes the teaching of self- 
help they have been learning for a generation. It 
makes them spoon-fed. This is a tragedy next only, 
if indeed not equal, to the fratricide on a vast 
scale and the insane exchange of population re- 
sulting in unnecessary deaths, starvation and want 
of proper residence and clothing more poignant for 
the coming inclement weather. The second is 
certainly more spectacular. We dare not forget 
the first because it is not spectacular. 

This food control is one of the vicious legacies 
of the last world war. Control then was probably 
inevitable because a very large quantity of cereals 
and other foodstuff were exported outside. This 
unnatural export was bound to create a man-made 
scarcity and lead to rationing in spite of its many 
drawbacks, Now there need be no export which 
we cannot avoid if we wish to. We would help the 











starving parts of the world, if we do not expect 
outside help for India in the way of food. 

T have seen during my lifetime covering two 
generations several God-sent famines, but have no 
recollection of an occasion when rationing was 
even thought of, 

Today, thank God, the monsoons have not failed 
us. There is, therefore, no real scarcity of food. There 
are enough cereals, pulses and oil seeds in the 
villages of India. The artificial control of prices, 
the growers do not, cannot understand. They, 
therefore, refuse willingly to part with their stock 
at a price much lower than they command in the 
open market. This naked fact needs no demonstra- 
tion. Ic does not require statistics or desk-work 
civilians buried in their red-tape files to produce 
elaborate reports and essays to prove that there 
is scarcity. It is to be hoped that no one will 
frighten us by trotting out before us the bogey 
of over-population. 

ADVICE OF EXPERIENCED MEN 

Our ministers are of the people, from the 
people. Let them not arrogate to themselves greater 
knowledge than those experienced men who do 
not happen to occupy ministerial chairs —but who 
hold the view strongly that the sooner the control 
is removed the better. A physician writes to say that 
the food control has made it impossible for those 
who depend upon rationed food to procure eatable 
cereals and pulses and therefore, he says, the 
people needlessly suffer from ailments caused by 
rotten stuff. 

DEMOCRACY AND TRUST 

In the place of controlled food, the Government 
can easily run the very stores for selling good 
grains which they will buy in the open market. 
They will chus bring about automatic regulation 
of prices and set free the hoarded cereals, pulses 
and oil seeds. Will they not trust the grain dealers 
and growers? Democracy will break under the 
strain of apron strings. It can exist only on trust. 
If the people die because they will not labour or 
because they will defraud one another, it will be 











a welcome deliverance. The rest will then learn 
not to repeat the sin of being lazy, idle or 
cruelly selfish, 





Birla House, New Delhi, 4-11-47 
OFFSPRING OF ANGER 
Before he commenced his prayers Gandhiji said 
that though no one, except the courteous old 
friend who had registered his usual objection, had 
got up to object to the recitation from the Quran, 
he proposed to deal with a very pathetic letter of 
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objection received from a Punjabi Hindu refugee 
who had suffered much. He did not know whether 
the objector was present at the meeting or not. 
Whether he was present or not, the speaker would 
not ignore the letter, if only because it was written 
with deep pain. It was fairly well argued but was 
full of ignorance which was born of anger. Anger 
was written in every line of it. Practically the 
whole of his time was devoted to listening to the 
tale of woes, whether recited by the Hindu or the Sikh 
refugees or the local Muslim sufferers, His spirit 
was equally touched and wounded and if he allowed 
himself to be moody, it was no expression of ahimsa. 
He would be weeping the whole day long leaving 
ne time either for obeisance, food or sleep. But 
from early youth be had used himself in terms of 
ahimsa not to weep over the sorrows that came 
under his notice but to harden his heart in order 
to enable him to combat the sorrows, Had they 
not been told by the seers of old that one who 
was full of ahimsa was bound to have a heart 
softer than a flower and harder than flint? He 
had endeavoured to live up to the advice and so 
when confronted with complaints like those in the 
letter in question or the recital of their anger and 
sorrow by his visitors, he hardened his heart so as 
to battle with the problem of the day. The letter 
was written in the urdu script, He had asked 
Shri Brijkrishanji to note down the points of 
the letter. 
HALP-TRUTH v. UNTRUTH 

‘The first was the charge of breach of his 
(Gandhiji's) word. Had he not said that if there 
was even one objector at his prayer meetings, he 
would respect the objection and not lead public 
prayer for the evening in question? This was a half- 
truth, more dangerous than full untruth. When he 
stopped the prayer meeting for the first time, he 
had announced that he suspended it for fear that 
the overwhelming majority of the audience might 
resent the objection even to the point of molesting 
the objector, This was several months ago. Since 
then the audience had learnt the art of self-restraint 
and when he got the assurance from the audience 
that they would harbour neither resentment nor 
anger in their hearts, he consented again to lead 
public prayer, The result was happy as he knew. The 
objectors were strictly courteous in their behaviour 
and beyond registering their objection they did 
nothing to interfere with the prayer. He hoped, 
therefore, that the writer of the letter would see 
that there was not only no breach but that the 
result so far had been quite happy. He assured the 
audience that so far as he knew himself, he had 
not been guilty of any such breach throughout 
his long life of public service. 

The writer of the letter then taxed him for 
reciting some verses from the Quran when he did 
not do so with reference to the Japji or the Bible. 
Here, too, the writer betrayed ignorance of the 
description he had given as to how the whole of 
the prayer verses had been adopted. He had already 
pointed out that very often bhajans were taken 
from the Bible as well as the Granth Saheb, 


WELL-TO-DO REFUGEES 

"The third complaint of the writer was that there 
were known Congress leaders who had left the West 
Punjab or some other part of West Pakistan and 
did not live like refugees sharing their trials and 
difficulties, bur were occupying buildings more 
palatial than those they had occupied in Pakistan. 
They lived a life of utter isolation from the 
refugees, who were often without shelter, without 
warm clothes or even change of clothes and 7 
without adequate food. If the complaint was true, it 
betrayed a disgraceful state of things. He ( Gandhi 
һай not hesitated at the prayer meetings to condemn 
in general terms the richer refugees for isolating 


themselves from the poorer ones, instead of sharing 
the latter's tribulation, 


Dury IN DELHI 

The complainant then in sarcastic language 
twitted bim ( Gandhiji) for not going to Pakistan 
as he had intended. Why, Gandhiji was asked, һе 
preferred to help his Muslim friends instead of 
going to Pakistan to the help of the Hindu and 
the Sikh sufferers ? Little did the complainant know 
that he could not neglect his duty in Delhi and with 
any hope go to Pakistan to alleviate the sufferings 
ofthe Hindu and the Sikh brethren. He confessed 
that he was a friend of the Muslims and the others 
because he was an equal friend of the Hindus and the 
Sikhs, He did not believe in any exclusive service. 
If he served one, the spirit actuating him to render 
that service was that he served the one individual аз 
part not only of India or one religion but the whole 
of humanity. It was for the Hindusand the Sikhs of 
Delhi, refugees and others, to prove by their 
friendliness towards the Muslims of Delhi that it 
was superfluous for him to be in Delhi. They 
would then find him.rushing to Pakistan with full 
confidence that his visit would not be fruitless. 

CHARGES ANSWERED 

The complainant would not even leave the 
Kasturba Fund alone. He asks what is being done 
of the Kasturba Fund and why it cannot be 
diverted to the service of the refugees. In the 
first instence, the fund was raised whilst he was 
yet in jail, for a specific purpose, i. e, the service 
of the women and children of the villages of 
India. It had a board of trustees, Its secretary 
was the ever vigilant Thakkarbapa and accurate 
accounts were being kept which the public could 
see. Therefore, it could not be diverted as the 
writer suggested and there was no occasion for 
the diversion. Money was being liberally subscribed 
and the public knew how liberal the response was 
to his little appeal for blankets. Sardar Patel had 
issued a special appeal which had received and was 
still receiving generous response. 

SLAUGHTER OF Pics 

The last complaint of the writer was why, 
when slaughter of pigs was prohibited in Pakistan, 
cow-slaughter could not be prohibited in the 
Union? Gandhiji said that he had no knowledge 
of legal prohibition of the slaughter of pigs in 
Pakistan, If the information given by the complainant 
was true, he was sorry. He knew that use of 
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pork for food was prohibited in Islamic law. But 

even so, һе could not justify the prohibition of 

the use of pork by those other than the Muslims. 
IS PAKISTAN THEOCRATIC? 

Had not the Qaid-e-Azam said that Pakistan 
was not a theocratic State and that it was purely 
а secular State ? That the claim could not always 
be justified in action was, unfortunately, too true. 
Was the Union to be a theocratic State and were 
the tenets of Hinduism to be imposed on non- 
Hindus? He hoped not. The Indian Union would 
then cease to be а land of hope and promise, а 
land to which all Asiatic and African races looked, 
indeed the whole world. The world expected not 
littleness and fanaticism from India whether as the 
Union or Pakistan. [t expected greatness and 
goodness from which the whole world could derive 
a lesson and light in its prevailing darkness. 

TREATMENT OF CATTLE 

He (the speaker) yielded to none in his devoted 
worship of the cow, but that devotion could not 
be imposed by law. It would only come by culti- 
vation of friendship with all non-Hindus including 
the Muslims and by correct conduct. The Gujaratis 
and the Matwaris were supposed to be the foremost 
їп their wish for the protection of the cow, but 
they had so far forgotten the dictates of Hinduism 
that they would gladly impose restrictions on 
others whilst they were grossly ill-treating the cow 
and her progeny. Why were the cattle of India 
the most neglected? Why had they, as was con- 
tended, become a burden on the land by reason of 
the poorest yield of milk in the world? As beasts 
of burden why were they grossly illtreated ? 

The various pinjrapoles were not institutions to 
be proud of. Much money was invested in them, 
but scientific and intelligent treatment of cattle 
was hardly to be found in them. They would never 
bring about the regeneration of the cattle of India. 
They could only do so by strict regard to the 
humane treatment of cattle. He (the speaker) 
claimed that without the assistance of law, but 
because of his being able to cultivate friendship 
with the Muslims of India, he bad been instru 
mental in saving more cows from the butcher's 
knife than any other individual. 

Birla House, New Delhi, 5-11-'47 
THE HARIJAN'S ADAPTABILITY 

As there was no opposition to the recitation 
from the Quran, save from the usual courteous 
friend, the prayer took place without any prelimi- 
nary remarks from Gandhiji, The bhajan of the 
evening was sung by a Harijan inmate of the 
Harijan Nivas in Kingsway, Remarking upon the 
well-modulated voice of the Harijan, Gandhiji said 
that it was а matter of pleasure to him, as it must 
be to the audience, that man for man, given equal 
Opportunity a Harijan was in no way inferior to 
any caste Hindu or any other man. Indeed, he had 
found that in certain things, as for instance, vocal 
and instrumental music or in artisanship, an average 
Harijan showed greater adaptability. He did not 
wish to convey that the Harijans were not as prone 
to vice as any other class of human beings. But he 














did wish to convey that in spite of the severe 
disability which untouchability placed upon the 
Harijans, it did not prove any bar to equal progress 
provided equal opportunity was given to them, 
Another matter of pleasure was that the ancient and 
celebrated temple of Pandharpur was thrown open 
to the Harijans precisely on the same terms 
as to the other Hindus. The chief credit belonged 
to Sane Guruji who had undertaken to fast unto 
death if it was not finally opened. He wished to 
congratulate the trustees and the general public of 
and around Pandharpur upon the right step they 
had taken, He hoped chat the last trace of untouch- 
ability would soon be a thing of the past. Such 
а step would make no small contribution towards 
the dissolution of the communal poison that had 
taken possession of both the parts of India. 
How ТО SPREAD VEGETARIANISM, 

Gandhiji then dealt with several questions that 
had come to him through the post. A Muslim friend 
complained that in his part of the Union vegetarian 
Hindus insisted upon фе Muslims living in their 
midst, abstaining even from fish and mutton, He 
(the speaker ) had no patience with such intolerance 
and narrow-mindedness. Vegetarians in India, from 
religious conviction, were said to be in a minority. 
The vast majority of the Hindus throughout India, 
whenever they got an opportunity, did not hesitate 
to eat fish, fowl or mutton, What right had 
vegetarians to impose their cult on the Muslims ? 
They would not dare to impose it on their Hindu 
non-vegetarians. The whole thing appeared to him 
to be ridiculous, The correct way for people to spread 
vegetarianism was to reason out its beauties, which 
should be exhibited in their lives. There was no 
other royal road to bringing round others to one's 
view. 





REMAIN IN Your HOMES 

A Hindu critic said that he (Gandhiji) and 
others like him were never tired of preaching to 
the Muslims that in spite of hardships entailed by 
their obstinacy, they should not leave their homes, 
even though they might be able to do so in safety. 
Whereas, if they stuck to their pockets, they 
would not be able to stir out to earn their 
livelihood or the manufactures of their honest 
labour might be boycotted by a vast majority of 
the Hindu public. It was too much to expect the 
remnant of the poor Muslims ‘who had seen 
others slaughtered before their eyes and yet others 
going away to Pakistan to remain in their homes 
in spite of the disabilities before mentioned. 
Gandhiji admitted that there was much truth in 
the criticism, but he had no other advice to offer 
them. He thought that leaving their hearth and 
home was likely to result in greater distress. He, 
therefore, sincerely believed that if the remnant 
honestly and heroically remained in their homes 
in spite of the sufferings, they were bound to 
melt the hard hearts of their Hindu neighbours. 
Then there would be certain deliverance for others 
in both the parts of India, For, unexampled bravery 
born of non-violence coupled with strict honesty 

(Continued on р. 413) 
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TWO AMERICAN FRIENDS’ 
CONSOLATION 


(By M. K. Gandhi) 

Ot the many letters that come to me from 
American friends whom 1 do not know, the 
following extracts from two such friends are worth 
quoting : 


"Your grew distress duo to the unhappy 
situation in your country demands that I intrude 
upon your contemplations. of the painful events now 
faking place in India, to remind you tliat your 
beautiful words have takon: root jn all tho сотен 
of the enxth. 


“° That you should.fost a degree of disillusionment 
because of these sad happenings ix natural. That, 
that disillusionment should bo measured and certainly 


not turn into discouragement is the purpose of my 
lotter. 


“Never does the seed tum directly into a 
beutiful fragrant flower without first going through 
certain phases of growth and development. And, 
if nb soma stage of its development — or growth — 
it falters, the presence of the gardener is moro 
than ever required. In the complete absorption of 
tho selfless tusk of nursing the ailing plant, the 
gardener perhaps cannot fully observo tho growth 
of other plants in his garden, to join with im in 
his compassion for thait stricken brother, 

"E plead with you to give considamtion Lo the 
countless numbers of people ia all countries оп earth, 
of ull classes; racos and orseds, who are now also 
praying for ponce: These peoplo, whose hopes you 
have so wall expresso and who took fresh courage 
from these victories which you did ashiova with 
the Seienos of Peace, must now join mo in prayer 
that tho Master bless you and preserve you to 
‘continue your noble work, so much of which is 
still (o be done 











What they зау may prove true and that the 
senseless blood-bath through which India is still 
passing, though the original fury seems to have 
abated, may be nothing unusual as history goes. 
What India is passing through must be regarded as 


unusual. If we grant that such liberty as India has, 


gained was a tribute to non-violence as I have 
repeatedly said, non-violence of India's struggle 
was only in name, in reality it was passive resist- 
ance of the weak: The truth of the statement we 
see demonstrated by the happenings in India. 
New Delhi, 6-11-47 
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NOTES 


Outside His Field 
Major General 
said as follows 
“Non-violonoa js of no usa under tho present 
cityhnstances in India and only а shtong army ean 
maka India ono of the greatest nations in ho world.” 
I fear, like many experts, General Cariappa has 
gone beyond his depth and has been unwittingly 
betrayed into a serious misconception of ahimsa, 
of whose working in the nature of things, he can 
only have very superficial knowledge. By reason of 
lifelong practice of ahimsa, I claim to be an expert 
in it, though very imperfect. Speaking in absolute 
terms, the more I practise it the clearer I see how 
far I am from the full expression of ahimsa in my 
life, It is his ignorance of this, the greatest duty 
of man in the world, which makes him say that in 
this age non-violence has little scope in the face 
of violence, whereas I make bold to say that in this 
age of the Atom Bomb unadulterated non-violence 
is the only force that can confound all the tricks 
put together of violence. It would have become the 
General, unaided as he can only now be, by his 
British teachers of military science and practice, 
not to have gone out of his depth, Generals greater 
than General Cariappa have been wise and humble 
enough frankly to make the admission that they 
сап have no right to speak of the possibilities of 
the force of ahimsa, We are witnessing the tragic 
solvency of military science and practice in its 
Own home. Should a bankrupt, who has been by 
the gamble in the share marker, sing the praise of 
that particular form of gambling ? 
New Delhi, 7-11-47 
“For Muslims Only 
‘A correspondent draws attention to the fact 
that whereas I have condemned the use at Railway 
Stations of different pots of water for Muslims and 
Hindus, now there are compartments reserved for 
Muslims only and non-Muslims or Hindus. I do 
not know how far the evil has spread, but I do 
know that this distinction is a matter of great shame 
for the Hindus and the Sikhs. suppose it became 
necessary for the railway administration to make the 
distinction for the simple protection of Muslim 
life-Te is any day possible. (the sooner the better) to 
stopthe practice. by the Hindusand the Sikhs making 
up their minds never to dispose of Muslim fellow 
passengers, as if they were chattels and to assure 
the railway administration that the offence will 
never be repeated. This can happen when there 
is an open confession of sin and return to sanity. 
This I say, irrespective of what has happened or 
may still happen in Pakistan, 
New Delhi, 6-11-47 
Removal of Inequalities 
The Regional Study Conference on Fundamental 
Education was held in China early in September. 
A bulletin issued by the Publicity Department of 
the Government of India contains the following text 
of Gandhiji’s message and comments thereon : 
"Lam deeply interested in the efforts of 
the United Nations Economic, Social and 


Cariappa îs reported to have 
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Cultural Organization to secure peace through ed- 
ucational and cultural activities. I fully appreciate 
that real security and lasting peace cannot be 
secured so long as extreme inequalities in edu- 
cation and culture exist as they do among the 
nations of the world. Light must be carried even 
to the remotest homes in the less fortunate 
Countries which are in comparative darkness, 
and I think that in this cause che nations which 
are economically and educationally advanced 
have a special responsibility. I wish your Con- 
ference every success. and I hope that you will 
be able to produce a workable plan for provid- 
ing the right type of education particularly in 
countries in which opportunities for education 
are restricted owing to economic and other 
circumstances. " 

Commenting on the above message the bulletin 
added: 

" Tho message was reoslvad with great respect 
and reverence, and bho «entire audience that had 
gathered there stood up while i} was being read. 
‘The Conference also sent а letter of thanks and 
appreciation to Gandhiji for his inspiring massaga. 

New Delhi, 7-11-47 











GANDHIJIS POST-PRAYER SPEECHES 
(Continued from p. Ш) 


shown by а fair number of Muslims was sure to 
infect the whole of India. 
FIRM ON NON-VIOLENCE 

Another letter rebuked him for having dared 
to advise Mr. Winston Churchill, Hitler, Mussolini 
and the Japanese, when they were likely to lose 
all that they should adopt his technique of non- 
violence. The writer of the letter then went on to. 
say that if he could give that advice when it was 
safe for him to do so, why did he abandon his 
non-violence when his own friends in the Congress 
Government had forsaken it and even sent armed 
assistance to Kashmir? The letter concluded by 
inviting Gandhiji to point ont definitely how. the 
raiders were to be opposed mon-violently by the 
Kashmiris. Replying Gandhiji said that he was 
sorry for the ignorance betrayed by the writer. The 
audience would remember that he had repeatedly 
said that he had no influence in the matter aver 
his friends in the Union Cabinet. He held on to 
his views on non-violence as firmly as ever, but 
he could not impose his views on his best friends, 
as they were, in the Cabinet. He could not expect 
them to act against their convictions and everybody 
should be satisfied with his confession that he had 
lost his original hold upon his friends. The question 
Put by the writer was quite apposite. Gandhiji's 
answer was quite simple. 

No DENIAL OF CREDIT 

His ahimsa forbade him from denying credit, 
where it was due, even though the creditor was 
a believer in violence, Thus, though һе did nor 
accept Subhas Bose's belief in violence and his 
consequent action, he had not refrained from giving 
Unstinted praise to his patriotism, resourcefulness 
and bravery. Similarly, though he did not approve 
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of the use of arms by the Union Government for 
aiding the Kashmiris and though he could not 
approve of Sheikh Abdulla's resort to arms, he 
could not possibly withhold admiration for either 
for their resourceful and praiseworthy conduct, 
especially, if both the relieving troops and the 
Kashmiri defenders died heroically to a man. He 
knew that if they could do so, they would perhaps 
change the face of India. But if the defence was 
purely non-violent in intention and action, he would 
not use the word "perhaps, for, he would be sure 
of change in the face of India even to the extent 
of converting to the defender’s view the Union 
Cabinet, if пос even the Pakistan Cabinet. 

The non-violent technique, he would suggest, 
would be na armed assistance to the defenders. 
Non-violent assistance could be sent from the 
Union without stint. But the defenders, whether 
they gor such assistance or not, would defy the 
might of the raiders or even a disciplined army in 
overwhelming numbers. And defenders dying at 
their post of duty without malice and without 
anger in their hearts against the assailants, and 
without the use of any arms including even their 
fists would mean an exhibition of heroism as yet 
unknown to history, Kashmir would then become 
a holy land shedding its fragrance nor only through- 
out India, but the world. Having described non- 
violent action he had to confess his own impotence, 
in that his word lacked the strength, which perfect 
mastery over self as described in the concluding 
lines of the second chapter of the Gita, gave. He 
lacked the tapaslicharga requisite for the purpose, 
He could only pray and invite the audience to 
pray with him to God that if it pleased Him, He 
might arm him with the qualifications һе had 
just described. 

Birla House, New Delhi, 6-11-47 
DISTORTED Facts 

After prayer Gandhiji referred to two newspaper 
‘cuttings that a friend had sent him. He knew the 
writers name but he did not propose to give the 
name or the particulars in the two extracts, All that 
he wanted to say was that the writings were meant 
to serve Hinduism; yet they were full of deliberate 
untruths, Facts were distorted when there was no 
invention. He made bold to say that that was not 
the way to serve any cause, much less that of religion, 
Te did not hurt the persons who were attacked 
when the attack was not founded on facts, but 
was backed by fiction. He, therefore; warned the 
public against countenancing such newspapers. no 
matter how well-known the writers might be. 

REMOVE CONTROLS 

The second thing that Gandhiji mentioned was 
that he had the pleasure of meeting the Ministers 
from the various Provinces or their representatives 
who had come to Delhi to assist Dr. Rajendra 
Prasad in coming to a decision upon the recom- 
mendations of the Committee of non-officials, 
which the Food Minister had called into being and 
which had presented its report to him. When, 
therefore, Gandhiji heard about the meeting he asked 
Dr. Rajendra Prasad to give him an opportunity 
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of addressing them in the hope of being able to 
clear their doubts, if they had any. For, he (the 
speaker) felt quite sure of the stand he had taken 
up. Dr. Rajendra Prasad readily accepted his 
proposal and Gandhiji was glad to meet old friends. 
He (Gandhiji) had been saying that so far as his 
opinion on the communal trouble was concerned, 
he had become a back number, but he was glad 
to be able to say that such was not the case with 
reference to his stand on the food question. He 
had held the view that there should be no food 
control nor cloth control, as long ago as when Mr. 
Casey, the Governor of Bengal, and he had the 
pleasure of haying several interviews. At that time 
he did not know whether he had any backing or 
not. But during the recent controversy he was 
agreeably surprised to discover that he had a 
very extensive backing from members of the public, 
unknown and well-known, Among the voluminous 
correspondence he had on the subject, he could 
not recall a single writer who dissented from him. 
He knew nothing about the view held by magnates 
like Shri "Ghanashyamdas Birla and Lala Sri Ram, 
nor did he know, that he was to have any support 
from the Socialist circles except when Dr. Ram 
Manohar Lobia met him and expressed his 
wholehearted approval of the ground he had adopted. 
He had no hesitation in suggesting that in the 
circumstances that faced the country on the food 
question Dr. Rajendra Prasad should be guided 
by one member or more from his committee rather 
than by the permanent staff. 
KHADI у, MILL CLOTH 

He then referred to the control on cloth. Though 
in this matter he personally was, if possible, on 
surer ground than in the matter of removal of 
food control, nevertheless he was afraid that about 
cloth control he had not the backing that he had 
about food control. His submission was incredibly 
simple. The Congress had readily supported the 
opinion he had held about khadi as an entire sub- 
stitute for any mill-cloth, foreign or indigenous, It 
had established the Khadi Board under the late 
Jamnalalji, which after his (Gandhijis) discharge 
from the Yeravda Prison was expanded into the 
All India Spinners’ Association. India had 40 crores 
of inhabitants. If the Pakistan area was deducted 
from it, it would still have mote than 30 crores, 
They had as much cotton growing in the country 
as they needed. There were enough spinners to 
“urn their cotton into weavable yarn and they had 
more than the required number of weavers in the 
country for weaving the hand-spun yarn. Without 
any outlay of very large capital they could manufac- 
ture in the country all the wheels, handlooms and 
other accessories without difficulty, All that was 
needed, therefore, was robust faith in themselves 
and the determination to use nothing but khadi. 
They had known that it was possible to have as 
fine khadi as could be desired and to produce 
patterns superior even to those manufactured by 
mills. And now that India was free from the foreign 
yoke, there could be no hostility such as khadi had 





to face from the representatives of the foreign 
rulers. It was, therefore, a most surprising thing 
for him (Gandhiji) that now that they had come 
to their own, nobody talked of khadi, nobody 
seemed to have his faith in the possibility of kadi 
and that they could think of nothing but mill-cloth 
for clothing India. He had nor the slightest doubt 
that khadi economics was the only sound economics 
for India, 
Birla House, New Delhi, 7-11-47 
VISIT TO TEHAR VILLA 

Gandhiji, having gone to meer the Muslim 
sufferers at Tehar and having been obliged to 
give more time than was expected, went directly 
to the prayer meeting on his return, After the 
usual prayer Gandhiji referred to his visit and said 
with sorrow that the Muslims in and near Tehar 
were obliged co go through needless suffering. Several 
of them were land-owners, but their land they 
could not till for fear of molestation, They had 
sold their cattle, ploughs and some other movables. 
They were guarded by the military. The sufferers, 
who had gathered round him and had swelled 
to over 2000, said through their spokesman that 
they were anxious to go to Pakistan as life had 
become impossible and many of their dear friends 
and relatives had already gone there. It would be 
a mercy, therefore, if they were sent away to Lahore 
as early as possible. They said that they had по 
complaint to make against the military patrol. But 
he did not intend to take up the time that evening 
with a full description of the meeting at Tehar. 
He had told the gathering there that he had no 
power, but he would gladly carry their message to 
the Prime Minister and his deputy, who was also 
the Home Minister. 

А LESSON 

He then dealt with the problem that the 
refugees were said to have become in Delhi. Не was 
told that the refugees, being the aggrieved party, 
felt chat they had certain special rights accruing 
to them; that when they went to do some shopping, 
they expected the shopkeepers sometimes to give free 
of charge what they wanted and sometimes to make 
considerable reductions. Individual shopping at times 
amounted to a few hundred rupees each. Some 
refugees expected the tongawallas to charge 
nothing or to charge a lower hire than usual. 
Gandhiji said that if the report given to him was 
true, he was bound to remark that the refugees 
bad failed to learn the lesson that misfortune 
ordinarily taught the sufferers. They were thereby 
harming themselves and the country and further 
complicating a cause that was already sufficiently 
complicated. If such conduct continued, they were 
bound to estrange the Delhi shopkeepers from them. 

ADVICE TO REFUGEES 

At the same time he could not understand how 
the refugees, who were said to have been deprived 
of all their belongings, could make large purchases. 
He would also wish that no tefugee would use 
anything but his God-given legs for locomotion 
except on rare and justifiable occasions. He was 
told further that after the influx of refugees, the 
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revenue derived from spirituous liquors had increased 
to an enormous extent. As a matter of fact they 
should realize that if the Governments, Central and 
Provincial, were true to the Congress require- 
ments, there would be mo spirituous liquors or 
intoxicating drugs such as opium, ganja and the 
like to be had in either Dominion for, Muslim 
friends did not need a Congress resolution to induce. 
them ro declare for complete prohibition. Could 
not the refugees, who had suffered extraordinary 
hardships, learn to restrain themselves from using 
drinks and drugs or indulging in luxuries? He 
hoped that the refugees would follow the advice 
he had given them during his previous after-prayer 
discourses; that they would so behave as to be 
like sugar to milk and resolutely refuse to become 
a burden on those in whose midst they lived; and 
that the rich and the poor refugees would live 
together in the same compound or camp and work 
in perfect co-operation so as to become model 
citizens and self-supporting. 
Birla House, New Delhi, 8-11-47 

There were three objectors to the recitation 
from the Quran apart from the usual courteous 
objector. Before commencing the prayer, therefore, 
Gandhiji asked the audience whether they would 
abide by the original condition that they would 
harbour no anger against the objectors and patiently 
and calmly with undivided attention go through 
the prayer meeting. The audience immediately said 
with one voice that they would abide by that 
condition. The objectors remained silent throughout 
the prayer. It went on without any interruption. 
This earned Gandhiji's congratulations at the end. 

RECITATION FROM SIKH SCRIPTURES 

Gandhiji then referred to a letter he had 
received from a Sikh friend who said that he was 
а constant attendant at the prayer meetings, which 
he (the writer) liked. The correspondent appreciated 
the tolerant spirit behind the prayer. He had specially 
appreciated Gandhiji's references to the Granth 
Saheb, Sukhamani, Japii etc. But he felt he could 
speak for the whole of the Sikh community in 
saying that they would be touched by Gandhijis 
having daily recitation which he (Gandbiji) could 
choose from the many extracts from the Sikh 
scriptures, which the correspondent offered to 
recite before Gandhiji. The speaker at once accepted 
the offer adding that he would come to a decision 
after he had listened for himself to the recitation 
by the writer. To that end he suggested that the 
writer should get an appointment from Shri Brij- 
krīshanji. 

APPEAL FOR COTTON BALES 

Next he referred to the offer that had come 
to him from Bombay from cotton merchants in 
response to his mention that the refugees should 
get cotton and calico and a supply of needles so 
that they could make yezais for their own use, 
which would save probably lakhs of rupees and 
give the refugees the required cover without any 
difficulty. Such a procedure would also increase 
the self-esteem of the refugees and they would 
learn the first lesson in healthy co-operation. He at 
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the same time added that there was no dearth of 
cotton mills in Delhi itself. There were several mills 
running in the city, bur he welcomed the offer 
from Bombay because he did not wish to put an 
unnecessary strain upon willing donors. The larger 
the number of donors, the better it was for them 
and the country. He hoped, therefore, that the 
cotton merchants would, as early as possible, send 
all the bales they could. Such co-operation from 
monied men would lessen the burden that lay upon 
the Government. When they had come to their 
own, everyone was a willing partner in the govern- 


ment of the country if he did his duty as а citizen 
in the fullest sense of the term. 


MANUFACTURE OF KHADI 

He did not doubt that when the cotton bales 
came, he would be able to induce the mill-owners 
to give enough calico for the rezais. The mention 
of cotton bales brought him мо the subject of 
cloth control. He held that manufacture by the 
hand of enough khadi for the needs of the whole 
people was as easy as possible in India, given the 
condition that the raw material, i, e. cotton was 
available in sufficient quantity in rhe country. He 
never knew that there ever was a cotton. famine 
in India. There never could be any for the simple 
reason that they always grew more than enough 
cotton in the land. Thousands of bales were 
exported from the country and yet there was no 
scarcity of cotton for their mills. He had already 
drawn the attention of the audience to the fact 
that all the instruments of production for hand- 
carding, hand-spinning and hand-weaving were 
available in India, as also a very large population. 
He could, therefore, only say that there was 
nothing but inertia which made them think that 
there was scarcity of cloth in the country. Nobody 
wanted cloth control. Not the mills, not the mill- 
hands, nor the buying public. The controls were 
tuining the country, increasing the army of idle 
hands who, for want of useful occupation, were a 
constant source of mischief. 

SELF-HELP AND CO-OPERATION 

Harping back to the refugees in this connection, 
Gandhiji said that if the refugees were determined. 
to occupy themselves usefully, they would first pre- 
pate rezais for themselves and then use every moment, 
men and women, for ginning, carding, spinning, 
weaving etc. The energy set free by this co- 
operative effort by so many lakhs of refugees 
would electrify the country and make the people 
follow the refugees and turn every idle hour to the 
growing of more food and preparing of khadi in 
their own homes. Let it also be remembered that 
if cotton, instead of being baled, was taken directly 
from the field to the homes of the spinners in the 
neighbourhood, one process would be saved, cotton 
would be undamaged, carding would be easy and 


cotton seed would be left in the village homes 
into the bargain. 


THE SISTER OF MERCY 
Lastly, the speaker referred to a visit he had 
received from Lady Mountbatten. She had become 
a Sister of Mercy, was constantly on the move in 
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both the Dominions, visited thf-refügees- im the 
various camps, saw the sick and the suffering 
and thus tried to give them what comfort she 
could. During her visît to the Kurukshetra Camp 
she was asked by the inmates when Gandhiji 
would visit them. She heard the yearning from so 
many lips that she held out every hope that he 
(Gandhiji) would pay them a visit Gandhiji 
assured her that she was quite justified in holding 
out the hope. As a matter of fact he had arranged 
to go to Panipat where both the Hindus and the 
‘Muslims were anxious for him to visit them. In the 
same trip he had thought of combining the visit to 
the Kurakshecra Camp. But he had found that Kuru- 
kshetra could not be included in the same tri 
Therefore, it was.necessary to defer his visit to 
Kurukshetra till after the conclusion of the forth- 
coming meeting of the A.L С.С. Tt was, however 
suggested to him that whilst it was cumbersome 
to arrange for a loudspeaker in a big camp like 
Kurukshetra, there was no difficulty in speaking 
through the radio to the inmates of the Camp 
from Delhi, provided that the necessary connecting 
instrument was installed in the Camp. He could 
then speak to the inmates on Tuesday or Wednesday 
and later visit them. [n the meantime he hoped to 
finish his visit to Panipat. 
Birla House, New Delhi, 9-11-47. 

I regret that as I have to go to Panipat tomorrow, 
I had to take silence early today so as to be able 
to speak to the Hindus and the Muslim of Panipat 
on reaching there. I hope to return to Delhi in time 
for the prayer when I shall be able to speak. The 
newspapers wrongly report that I am going to 
Kurukshetra tomorrow. I said definitely that I did 
intend to go to the Kurukshetra Camp though not 
before the conclusion o the forthcoming A. L. C. C. 
meeting. I expect to speak to them through the 
radio probably on Wednesday at a time to be 
announced in due course. 

No DIVALI CELEBRATION 

Divali will be on us in a few days. A sister 
who is herself а refugee writes: 

"The question whether wa should or should 
not colobrate Divali- as festival agitates most of 
us, L wish to put before -you our thoughts on the 
question, no matter how lisping my Hindi words 
may be. I am a refuges from Gujaranwala, I have 
Jost my all in that place, Novertholoss, our hear 
aro full of the joy that after all wo have our inde- 
pendones, This will be the first Divali in Inde- 
pendent India Therefore, it boloves ns to forgot all 
‘our sorrows and wish to have illuminations throug! 
out India, I know that your haart is sore over 
our sufferings and you would have all India to 
abstain from the rejoieings. We are kiul for 
your sympathy. Notwithstanding the fnot that your 
heart is fall of sorrow, I would like you to tell all 
the refugees and the rest of India thit they should 
rejoice during the festival and ask the monied men 
to help those who are without meaus, May God 























I cannot help saying that she and those who think 
like her are wrong. It is well-known that a family 
which is overtaken by sorrow abstains from parti- 
cipation in festivities according to capacity. It is 
an illustration of the doctrine of oneness on a 
very limited scale. Break through the crust of limi- 
tation and India becomes one family. If all limita- 
tions vanish, rhe whole world becomes one family, 
which it really is. Not to cross these bars is to become 
callous ro all fine feelings which make a man. We 
must not be self-centred or ‘being falsely sentimental, 
ignore facts. My advice to abstain from the rejoicings 
is broadbased on many solid considerations. The 
refugee problem is there affecting lakhs of Hindus, 
Muslims and Sikhs. There is as well want (albeit 
man-made) of food and clothing. The deeper cause 
is dishonesty of the many who can mould public 
opinion, obstinate refusal of sufferers to learn from 
their sufferings and extensive inhumanity of man 
to man. I can see in this misery no cause for joy. 
A resolute and wise refusal to take part in 
festivities will be an incentive to introspection 
and sslf-purification, Ler us not do anything which 


will throw away a blessing which has been won 
after hard toil and tribulation. 
FREEDOM IN FOREIGN SETTLEMENTS 

I must now refer to a visit of friends from 
French India during the week. They complained 
that what [ had said regarding what was claimed 
to be a satyagraha in Chandranagore, was misused to 
suppress the aspiration of the people in French 
India for the fullest measure of autonomy under the 
Indian Union, whilst retaining at the same time, 
the wholesome influence of French culture. They 
also told me that, as under the British Government, 
there were, in French India, those who might be 
likened to fifth columnists, who, in order to serve 
their selfish purpose, co-operated with the French 
authorities who, in their turn, were aiming at 
suppressing the natural aspiration of the inhabitants 
‘of French India. I would be very sorry indeed if 
the account given by the visitors from French 
India were accurate. Anyway, my opinion is quite 
emphatic. It is not possible for the inhabitants of 
these small Foreign Settlements to remain under 
servility in the face of the millions of their country- 
men who have become free from the British rule, 
I am surprised that my friendly act towards 
Chandramagore could be distorted by anyone to 
suggest that I could ever countenance an inferior 
status in the little Foreign Settlements in India, 1 
hope, therefore, that the information given to me 
has no foundation in fact, and that the great French 
nation would never identify itself with the 











suppression of people, whether black or brown, 
in India or elsewhere 
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GANDHIJPS BROADCAST TO THE 
KURUKSHETRA CAMP 

I do not know if it is only you or whether 
others too are listening in to me today. Though I 
am speaking from the Broadcasting House, I am 
not interested in such talks, To suffer with the 
afflicted and try to relieve their suffering has been 
my lifes work. I hope, therefore, that you will 
accept this talk in that light. 

SUFFERINGS OF THE REFUGEES 

I was distressed when I heard that over two 
lakhs of refugees had arrived at Kurukshetra and 
more were pouring in. The moment the news came 
to me, I longed to be with you but I could not 
fet away at once from Delhi because the Congress 
Working Committee meetings were being held and 
my presence was “required. Seth Ghansbyamdas 
Birla suggested thar should broadcast a message 
to you and hence this talk. 

Quite by accident, General Nathusingh who has 
organized the Kurukshetra Camp came to see me 
two days ago and told me about your sufferings. 
The Central Government asked the military to 
take over the organization of your Camp, not because 
they wanted to coerce you in any way, but simply 
because the military are used to doing such orga- 
nization and know how to do so efficiently. 

Those who suffer know their sufferings best of 
all, Yours is not an ordinary camp where it is 
possible for everyone to know each other. Yours 
is really a city and your only bond with your co- 
refugees is your suffering. 

CO-OPERATION WITH AUTHORITY 

I was sorry to learn that 
co-operation with authority or with your 
neighbours that there ought to be in order to 
make the camp a success. I can serve you best by 
drawing attention to your shortcomings. That has 
been my life's motto, for therein lies true friendship 
and my service is not only for you or India; it 
“extends to the world for I know no barriers of 
race or creed. If you can rid yourselves of your 
failings, you will benefit not only yourselves but 
the whole of India. 

fe hurts me to know that many of you are 
without shelter. This is a real hardship, particularly 
in the cold weather which is severe in the Punjab 
and increasing daily, Your Government is trying 
to do everything it can for you. The burden is 
heaviest, of course, on your Prime Minister. The 
Health Department which is served by Rajkumari 


there is not that 


and Dr, Jivraj Mehta is also working very hard 
to lighten your sufferings, No other government 
could have done better ir this crisis. The calamity 
is immense and the Government too has its limita- 
tions. But it is up to you to face your sufferings with 
as much fortitude and patience as you can summon 
to your aid and as cheerfully as you can. 

Today is Diwali. But there can be no lighting 
of chirags for you or for anyone. Our Diwali will 
be best celebrated by service of you and you will 
celebrate it by living in your camp as brothers 
and looking upon everyone as your own. If you 
will do that you will come through victorious. 

General Saheb told me of all that still needed 
to be done in Kurukshetra. He told me that no 
more refugees should be sent there. It seems as if 
there is no proper screening of refugees and it is 
hard to understand why they come and are dumped 
in various places without proper intimation to the 
local authority In my  post-prayer speech last 
evening I criticized the East ‘Punjab Government 
for this state of affairs. I have just had a letter 
from one of their ministers to say that the fault 
is not theirs but the Central Government is 
responsible, 

Now that all Governments, whether Central or 
Provincial, belong to the people, it does not befit 
опе to throw the blame on the other. All must 
work together for the general good. I tell you 
this in order that you may realize your own 
responsibility. also. 

MAINTAIN DISCIPLINE 

You must help in the maintenance of discipline 
in the Camp, You must take the sanitation of the 
place in your hands. I have known the Punjab 
well since the Martial Law days. I know the 
qualities and failings of the Punjabees. One of them, 
and that is not confined to the Punjab alone, is 
the utter lack of knowledge of social hygiene and 
sanitation. Therefore it is that I have often said 
that we must all become Harijans, If we do, we 
shall grow in stature, I ask you, therefore, to help 
your doctors and your camp officials—everyone 
of you, men, women and even children to keep 
Kurukshetra clean. 

SHARE YOUR RATIONS 

The next thing I want to ask you to do is to 
share your rations. Be content with what you 
get. Do not take or demand more than your share, 
Community kitchens are а thing which should be 
cultivated. In this way too you can serve each other. 
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GET OVER, IDLENESS 

I must also draw your attention to the danger 
of refugees getting accustomed to eat the bread 
They are apt to think that itis 
Government's duty to do everything for them. 
Government's duty is certainly there but that does 
not mean thar your own ceases. You must live 
for others and not only for yourselves. Idleness 
is demoralizing for everyone and t will certainly 
not help us successfully to get over this crisis, 

ВЕ SELF-SUPPORTING 

A sister from Goa came to see me the other 
day and I was delighted to learn from her that 
many women in your Camp were anxious to spin. 
tis good to have the desire to do creative work 
which helps. You must all refuse to be a burden 
on the State. You must be as sugar îs to milk. 
You will become one with your surroundings and 
thus help to share with your Government the 
burden that has fallen on them. All camps should 
really be self-supporting but perhaps that may be 
too high an ideal to place before you today. All 
the same I do ask you not to despise any work 
but rejoice at doing anything that comes your way 
in order to serve and thus make Kurukshetra an 
ideal place. 

The response to my appeal for warm clothing 
and quilts and blankets has been very good. People 
have responded well to the Sardars appeal too. 
Your share of these is also there. But if you 
quarrel among yourselves and some take more 
than their due, it will not go well with you. Your 
suffering is great even now but wrong action will 
make it even greater. 

REINSTATEMENT OF REFUGEES 

Finally, I am not one of those who believe 
that you who have left your lands and homes in 
Pakistan have been uprooted from there for all 
time. Nor do I believe that such will be the case 
with the thousands of Muslims who have been 
obliged to leave India. I for one shall not rest 
content and will do all that lies in my power to 
see that all are reinstated and are able to return 
with honour and safety from where they have 
today been driven out. I shall continue as long as 
I live to work for this end. The dead cannot be 
brought back to life, but we can work for those 
who are alive. If we do not do so then it will be 
an eternal blot on both India and Pakistan and 
therein will lie ruin for both of us. 
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IN PRAISE OF DECONTROL 


[The following extracts are taken from m very long 
thesis sent by û correspondent in favour of deoontrol 
a least so far us food is concerned. — M. K. G.| 

“Ву reducing rations from 1 Ibs „to ? lb the 
Government has further created a bigger vicious 
circle. The more the ration is reduced, the more 
the secret hoarding by the agriculturist. He knows 
that the lesser is the ration the greater is the 
demand of the blackmarket and the more his 
earnings. He will hoard secretly and the correct 
figures of food grain production will not come to 
the Government. The lower production figures 
will cause a stir in the. Government Department 
and they will contemplate a further reduction in 
the ration! The Government thus put themselves 
in anxiety and also plunge the whole country in it. 
The vicious circle thus goes on ! 

“ТЕ we think over what we import and what" 
is being spoiled and thrown away at storage places, 
it will be realized that our wastage is greater than 
the imports! Hence we must not import, We must 
reduce wastage. 

“IE grain is sold freely as in normal times, will 
a house-wife allow a single grain to be spoiled and 
wasted ? She will look after ir, clean it, store it 
very carefully, will again look after it at intervals 
and make such arrangements that not a single 
grain has to be thrown away on account of its 
being spoiled. If we compare this with the Govern- 
ment policy and their arrangement for storing 
food grains, we fail to understand how the leaders 
at the helm of affairs and now governing us, 
coming as they do from the public, do not know 
the practice followed all over the country and how 
they do not follow the simple and practical 
procedure instead of carrying on as they are doing 
today. Why have our leaders kept themselves 
entangled in the net created for us for specific 
reasons by their predecessors, the British? How 
is it that things do not become clear to them ? 
Why are they guided by the figures put before 
-them by the officers which in some cases are 
neither complete nor accurate ? 

: * - 

"Food crop production is not less today than 
what it was six years back. The corresponding 
increase in population is not also excessive. In 
rationed areas false. increase in population is seen 
to а certain extent by issue of fictitious ration 
cards. During the war period a large quantity was 
supplied to the military with certain unavoidable 
wastages. Foodgrains were also supplied to the 
Middle East. These conditions do not obtain today. 
The public was then given lilbs daily ration. 
Thus, it seems more stock was then available for 
the purpose than today, Six years back, in every 
house people stored their requirements for a period 
of a fortnight or more up to two years according to 
their capacity. In every village, grain was stored 
according to old customs in underground stores, 
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Every merchant whether in village, urban area or 
city, had big stocks of grain, Wherever we went, 
godowns full of grains were seen. There were heaps 
of foodgrains, Where has all that gone? Why has it 
disappeared from all over the country? Why do 
everywhere people talk of famine? Today, neither 
the consumer nor the businessman nor the Govern- 
ment has any stock. If the production is less, 
naturally there cannot be any export. It must be 
lying somewhere, How can it be brought out? 
The public is showing a critical tendency towards 
the Congress. There must he some good reason 
for their doing so, and this change in their attitude 
should not be ignored. The Congress, which is in 
power, is not able, owing to defects in the present 
procedure, to give to the public what as a matter 
of fact is really available in the country and the 
public is displeased and interested parties are 
taking advantage of this situation to make the 
Congress unpopular, It is only the Congress which 
can maintain peace in the country and if it once 
loses its hold over the public, which may happen 
if the situation does not show signs of improvement 
and is allowed to deteriorate from day to day as itis 
doing, it will be very difficult, if not impossible, 
for it to avoid the storm that may come." 


ACT AS YOU THINK 
( By M. K. Gandhi) 

From a letter received by Rajkumari from 
Dr. Maude Roydon and which she has givento me for 
reading, I have extracted the following relevant 
passages : 

"T marvel that the bast Christian in the world 
should not bo a Christian! T ауз been reading 
these Inst two or three weeks a now biography of 

Albert, Schweitzer and thero again I have this same 

paradox. I don't know if the namo of Schweitzer 

is known in India but to my mind he is perhaps 

alone in tho world in his grontness..... . 

Aud as you may perhaps know, Schweitzor is 

regarded with suspicion by the “ orthodox " because 

it is hell that ho has not а sufficiently exalted 

view of our Saviour. And уф ther is not a 

Christian in the ontira world who has followed 

Christ with the same heroic faith and utterly 

selfless devotion, And when I road of his philosophy, 

his " rovoronco for life", and how he constantly 
refors himsolf to Josus of Nazareth, T know that 
по one has evor exalted Jesus to such a height in 

the minds of those who read Sohwoibzor .. . . . 

Ho differs from most philosophers ошу in the fact 

that he must live all that he thinks, writes or says. 

I realize now why his thought strikes ono ns having 

such stark and terrifying honesty. If you are 

engaged in thinking without thought of action, it 

is easy to think all sorts of untrue things. If you 

know that you are going to live everything that 

you think, with what a searching eye and with 

what profound sincerity you are going to think!” 
New Delhi, 8-11-'47 




















„have been reduced to cinders. 


WASTEFUL EXPENDITURE 
Most respected Mahatmaj 

Mahatmaji is face to face with the deadliest 
evil and worst tragedy in the history of our country. 
Here is another—the tragedy of ever soaring 
prices of commodities essential to meet the very 
elementary needs of the people. Too much currency 
(paper, nickel, and the other useless stuff) and 
short supply of commodities (real money) have 
given rise to this phenomenon, call it what you 
will, inflation or rise of price level. This is the 
root cause of all evils in society: strikes, black- 
market, corruption, starvation of crores of people 
less rich and misery to all. Ask a worker why he 
strikes and he says his wage is not enough to pull 
him through one quarter of the days in the month. 
Ask a servant pf the Government why he is corrupt 
and the reply is the same. Ask a blackmarketeer 
why he does an unsocial act and he retorts that 
he has to pay several times more for the things 
he needs. 

What then is the remedy ? The simplest remedy 
is that the price level should be brought down to 
manageable limits which could only be done by 
the withdrawal of this useless currency from 
circulation. Spending less and saving more are 
essential for the reduction of currency. The 
Government of the country is the worst and most 
wasteful spender and the primary responsibility for 
this useless currency is its own. Hence, the Govern- 
ments of England and France have adopted austerity 
budgets and are slashing all useless expenditure 
right and left. But exactly the opposite is taking 
place in our country. The terrible waste of 
absolutely unproductive new departments coming 
into existence and the expansion of the old ones 
are staggering to think of. For example, taking 
one of the several instances, there are two fire 
engines stationed in Anantpur, whose personnel 
of twelve gets а monthly salary of Rs. 120 each 
and over them is an officer with a pay of Rs. 300 
р. m. There is not even a single second's work in 
the year for these people. There is no telephone 
and by the time the fire station is got into contact 
by the runner messenger, the hut on fire would 
The other day 
Mahatmaji gave the wisest advice to the Governors 
when he pointed out that they should live in a 
hut accessible to all people like Caliph Omar and 
to be less extravagant and serve the people. In 
many cases Mahatmaji’s advice is bypassed, but 
still T am sure that his voice should prevail as it 
is the only truth. I, therefore, make a fervent 
appeal to Mahatmaji to save the fast crumbling 
economic edifice so that the destruction of both 
the soul and the body of millions of our people 
may be staved off, Mahatmaji has solutions correct 
for many problems and he would certainly find 
one for this. 











Tam ete. 
С. SOMI REDDI, BAR-AT-LAW 
Anantpur, 14-10-47 2 
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A PSYCHOLOGICAL EXPLANATION 
(By М. K. Gandhi) 

The following is from Mr, Richard В. Gregg, 
whom many readers of the Harijan know as an 
American friend who used to live in Shantiniketan 
as also with me in Sabarmati years ago: 

" Though because of my ignorance I am hesitant, 
yot I venture to send you an idea that seams to 
mo nol only to explain with. perhaps loss moral 
blamo а part of tbe recent communal violence in 
India but also to offer hope for the future, 

"Т6 sooms to me probable that much of this 
wiolénce is an expression nob so much of inter 
communal suspicion and hatred, but rather, and 
more deeply and originally, of the long pent-up 
resentments of the masses because of their 
oppression. "The oppression was not only by 
foreign political rulo but by foreign modern social, 
economic and financial ways which are contrary to 
tho anciont habits of dharma which were a very 
part of the nature of the masses. By foreign ways 
I mean such things as the English land-holding 
system, wsurious money lending, heavy taxes payable 
not im kind but in money, and other intorferonces 
with long established village life common to all 
Indian commnnitios, 

“ Psychological studies haya shown clearly that 
severe frustrations suffered during the childhood of 
an infliyidual genarate resentments which are sup- 
pressed and remain suppressed long after tho 
person who caused tho original frustration has 
died, but Inter some: occasion pulls a trigger, as it 
ero, ani reloases the pent up energy of the old 
resentment whioh then pours forth in violence upon 
some perfectly innocent person. This explains many 
erimes of violence, and perhaps some of the 
oruoltios against the Jews in Europe. In India the. 
establishment of religious olectorates create a 
channel into which it was easy for this energy io 
flow, but; T believe the fearful орогу of the explosion. 
of wrath comes from tho oldar cause I havo mentioned. 
Such an idea as this would help explain why in all 
countries all through history major change of 
political power results in more or lesa violence and 
disordar, The masses always suffer some oppression 
һай, therefore, have resentments which flare up 


upon a shift of control or may be exploited by 
selfish leaders, 


"It this surmise is true, it suggests that the 
suspicion and hatred of one community towards 
another is not во deep us now appears. Ib also 
moans that аз soon as the masses сап be guided 
back into their ancient ways of life with the chiet 
emphasis on religion and small organizations — 
village panchayats and communal family systems — 
the energy of the people will be turned from violence 
into ereative channels, I would expect that khadi 

















‘work among the refugeos might help start such а 
diversion of anergy into sound channels, In such a. 
dovelopmenk I seo hopo. 
“ Forgivo me if this seems to be prosumptuous. 
J write ib only in the hopo that an humble oubsidar, 
just because ho is outside, may soe a gloam of 
encouregement that is not so easy to seo in the 
dust and distraction of the struggle, Anyhow, T love 
you and India, 
Though many psychologists have recommended 
a study of psychology, 1 am sorry, І have not been 
able, for want of time, to study the subject. 
Mr. Gregg's letter does not mend matters for me. 
It does not fill me with any impelling enthusiasm 
for undertaking the study. Mr. Gregg gives an 
explanation which mystifies the mind instead of 
clearing it. "Hope for the future" I have never 
lost and never will, because it is embedded in my 
undying faith in non-violence. What has, however, 
clearly happened in my case is the discovery that 
in all probability there is a vital defect in my 
technique of the working of non-violence, There 
was no real appreciation of non-violence 
in the thirty years’ struggle against’ British Raj. 
Therefore, the peace, the masses maintained 
during that struggle of a generation with exemplary 
patience, had not come from within. The pent 
up fury found an outlet when British Raj was 
gone, It naturally vented itself in communal violence 
which was never fully absent and which was kept 
under suppression. by the British bayonet. This 
explanation seems to me to be all-sufficing and 
convincing. In it there is no room for failure of 
any hope. Failure of my technique of non-violence 
causes no loss of faith іп non-violence itself. On 
the contrary, that faith ís, if possible, strengthened 
by the discovery of a possible flaw in the technique. 
New Delhi, 11-11-47 


WHEN BLESSING BECOMES A CURSE 
(By М. K. Gandhi) 

In declining to give a blessing I said the follow- 
ing to a friend : 

"No one who wants to start a worthy 
enterprize should ever wish to have anybody's 
blessings, not even of the highest in the land, 
А worthy enterprise carries its own blessing. 
On the other hand, if an unworthy project 
receives any blessing from outside, it becomes, 
as it should become, a curse. Indeed, I have 
come to the conclusion that a blessing from 
outside interferes with the even progress of 
one's enterprise, because it very often induces a 
false hope and turns one away from the industry 
and watchfulness required for the success of a 
cause. " 

Though I have often said some such ‘thing to 
many persons, it is best that this considered opinion. 
is reproduced for the benefit of those who continue. 
to ask for a blessings for their enterprises. Thüs, [ 
have been asked to bless memorials about great 
men and I have been felt compelled to give much 
the same answer as the above. 

New Delhi, 11-11-47 
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GANDHIJI'S POST-PRAYER SPEECHES 
Birla House, New Delhi, 10-11-47 * 
BECOME SERVANTS OF GOD 

Referring to the bhajan of the evening Gandhiji 
said that all their ills would be over if like Mirabai 
they became servants of God and God alone. They 
would understand the reference when they heard 
what was to follow. They had seen in the papers 
all about Junagadh, From two telegrams received by 
him from Rajkot he was satisfied that the news- 
paper report was fairly accurate. The Prime 
Minister, Bhutto Saheb was in Karachi: so was 
the Nawab Saheb, The Deputy Prime Minister, 
Major Harvey Jones was in Junagadh. They all 
were’ party to Junagadh acceding to the Union. 
The audience had a right to infer that Quid-e-Azam 
Jinnah was party to this transaction. If he was, 
they were justified in inferring that the Kashmir 
and Hyderabad troubles would also be over. And 
if he could go further, he would say, things would 
take a happy turn and that the two Dominions 
would become friends and do everything in co-opera- 
tion. He was thinking of the Qaid-e-Azam not as 
a Governor-General, As a Governor-General he had 
no legal right to interfere with the affairs of Pakistan. 
As such he occupied the same position as Lord 
Mountbatten, who was merely a constitutional 
Governor-General. He could go to the wedding of 
опе who was more than a son to him and who was 
to be married to the heit-presumptive to the British 
throne only with the permission of his Cabinet and 
was to return on the 24th of this month. He, 
therefore, thought of Jinnah Saheb as the maker of 
the present day Muslim League and without whose 
knowledge and permission nothing regarding Paki- 
stan could be done, Therefore it was that Gandhiji 
thought that if Jinnah Saheb was behind the 
Junagadh accession, it was a happy augury. 

VISIT TO PANIPAT 

What, however, he wanted to tell the audi- 
ence was about his visit to Panipat. Maulana Abul 
Kalam Azad was with him. The Rajkumari was 
also to be with him, but she was at the Government 
House and he could not afford to wait beyond 
10-30 а. т, by his watch. He was glad that he went 
to Panipat. He saw the Muslim patients in the 
hospital. Some of them had suffered ghastly wounds 
but they were receiving all the attention possible 
because the Rajkumari had sent four doctors, 
nurses and medical accessories. They then 
met the leader of the Muslims, the local 
Hindus and the representatives of the refugees 
who were reported to be over 20,000. They 
were told that more were coming in daily to the 
dismay of the Deputy Commissioner and the 
Superintendent of Police, both of whom, he was glad 
to report to the audience, were highly talked of 
by the Hindus as well as the Muslims, not to 
mention the refugees. They were also able to see 
the refugees, who were assembled near the 
Municipal House. He was glad to find that in 
spite of the terrible hardships the refugees had to 








go through in Pakistan and also in Panipat, where 
there was no settled life—some of them had to 
live on the station platform and many absolutely 
in the open without adequate covering—he did 
not see any irritation in them and they were glad 
that we had gone there. ТЕ seemed to him cruel 
that the refugees were dumped on in Panipat 
without any previous notice to the Deputy Commis- 
sioner or anybody else, They came to know how 
many were coming only when the trains drew up 
at the station platform, This was most unfortunate. 
There were among the refugees women and 
children, also old men. He was told that there 
were women refugees who delivered on the station 
platforms, 
DR. GOPICHAND 

All this was in East Punjab, whose Prime 
Minister was Dr. Gopichand. Dr. Gopichand was a 
valued associate of his. He had known him for 
years as an able organizer with great influence 
over the Punjabees. He worked for the Harijan 
Sevak Sangh, the All India Spinners’ Association 
as also the All India Village Industries Association. 
The speaker said that he should not have thought 
that the task of East Punjab would be beyond him, 
but if Panipat was a sample of his workmanship, 
it was a sad reflection upon his Government. Why 
were the refugees dumped down anywhere without 
notice ? Why were there insdequate arrangements 
for their reception? Why should the officers not 
know beforehand who and how many were coming ? 
Added to this was the information be had received 
the day before that there were three lakhs of 
Muslims in the Gurgaon District who were 
frightened into leaving their homes. They were 
living in the open, alongside the public road with 
the expectation that they, with their wives, children 
and cattle were to undertake a march of 300 miles 
in the severe winter weather of the Punjab. He 
did not believe the story. He thought that there 
was some mistake in the narrative given to him 
by his friends, and still hoped that it was altogether 
wrong or exaggerated. But after what he had seen 
in Panipat, he was shaken in his disbelief. Anyway, 
he hoped that Dr. Gopichand and his Cabinet 
would wake up betimes and not rest till all the 
refugees were well looked after. This could only 
be done by foresight and extreme vigilance. 
Birla House, New Delhi, 11-11-47 

JUNAGADH 

Addressing the prayer gathering this evening 
Gandhiji said that the previous day he had given 
them the news about the entry into the Junagadh 
State of the Provisional Government in answer to 
the request of the Prime Minister and Deputy Prime 
Minister of Junagadh. He did so partly in astonish- 
ment and partly in joy for he was not prepared for 
what appeared to be such a happy ending of the 
struggle of, and on behalf of, the Junagadh people. 
Gandhiji expressed also the fear that the joy would 
be premature if the request made by the Junagadh 
authorities had not the imprimatur of Qaid-e-Azam 
Jinnah; They could not, therefore, but feel painfully 
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surprised to find that the Pakistan authorities resented 
this occupation of Junagadh by the Provisional 
Government on behalf of its ryots and demanded "the 
withdrawal of Indian troops from the State territory 
and relinquishment of the administration to the 
rightful Government and stoppage of violence and 
invasion of the State by people from the Indian 
Union." They further contended that neither the 
Ruler nor the Dewan was legally entitled to 
negotiate any settlement, temporary or permanent, 
with the Dominion of India, and that the action of 
the Government of India was “a clear violation of 
the Pakistan territory and a breach of international 
law." 
ACCESSION TO THE UNION 

According to the statements in the Press the 
day before, he could see no breach of international 
law and no occupation by the Union Government. 
So far ав he could see there was no unlawfulness 
about the whole of the movement of the Provisional 
Government on behalf of the people of Junagadh, 
The Union Government had certainly lent the use 
of its troops at the request of the Kathiawad princes 
for the safety of Kathiawad as a whole. Therefore, 
he detected no unlawfulness about the whole 
transaction, nor did he see any justification for 
what appeared to him to be а volte face on the part 
of the Prime Minister of Junagadh. The way he 
looked at the whole thing was this—the Nawab 
Saheb of Junagadh had no authority to accede to 
Pakistan without the consent of his people, of whom 
85%, he was told, were Hindus. The sacred hill of 
Girnar with all its temples was part of Junagadh 
on which the Hindus had spent a lot of money 
and which was visited by thousands of pilgrims 
from all over India In Azad Hind 
the whole of it belonged to the people. Nothing 
of it belonged to the princes as individuals, Their 
claim could only be sustained by their being 
trustees of the people and, therefore, producing 
the authority of the people for every: transaction. 
That they had not realized their representative 
capacity and that the ryots in the States, with 
honourable exceptions, had not yet realized their 
capacity as true owners, in the aggregate, of the 
States they inhabited, derogated nothing from the 
doctrine he had enunciated. If, therefore, anybody 
had the legal right ro accede to one or the other 
of the two Dominions, it was the ryots belonging 
to a particular State and if the Provisional 
Government did not at any stage represent the 
ryots of Junagadh, they became usurpers to be 
driven out by both the Dominions and neither 
Dominion could stand before the world to justify 
accession by a Prince in his individual capacity. 
In that sense he held that the accession by the 
Nawab Saheb of Junagadh was ab initio void, unless 
the ryots of Junagadh could be proved to have 
set the seal upon the accession by the Nawab Saheb, 
To which Dominion Junagadh would finally accede 
could only be decided, in case of dispute, by a 
properly conducted referendum without the use of 
violence or show of it, accompanying the process, 





The attitude taken by the Pakistan Government 
and now also-by the Prime Minister of Junagadh 
created a curious situation. Who was to decide 
upon the right or the wrong of the case for 
Pakistan and the Union Government? Appeal to 
the sword was not to be thought of. The only 
honourable way out was the ancient method of 
arbitration in the usual manner. There were enough 
men and women in India who could shoulder the 
burden. If, however, the parties could not agree 
upon arbitration by Indians, he for one had no 
objection to any impartial person from any part 
of the world. 
KASHMIR AND HYDERABAD 

Finally, what Gandhiji said about Junagadh 
equally applied to Kashmir and Hyderabad, Neither 
the Maharaja Saheb in Kashmir nor His Exalted 
Highness the Nizam had any authority to accede 
to either Dominion, without the known consent 
of their people. This was, so far as he knew, made 
clear in the case of Kashmir. If the Maharaja alone 
had wanted to accede, Gandhiji could not defend such 
accession. The accession was provisionally agreed 
to by the Union Government because both the 
Maharaja and Sheikh Abdulla, speaking for the 
people of Kashmir and Jammu, wanted it. Sheikh 
Abdulla came on the scene because he claimed to 
represent the people of Kashmir and Jammu, not 
merely the Muslims but the whole of the people 

DIVISION OF KASHMIR? 

He had heard whispers that Kashmir could be 
divided into two parts, Jammu going to the Hindus 
and Kashmir to the Muslims. He could not think 
of such divided loyalties and splitting up Indian 
States into so many parts, He hoped, therefore, 
that wisdom would rule all India and an ugly 
situation would be avoided without delay if only 
for the sake of the lakhs of Indians who felt 
compelled co become helpless refugees. 

Birla House, New Delhi, 12-11-47 
DIWALI FELICITATIONS 

Аз that day was Diwali, Gandhiji began by saying 
that he ought to congratulate them on the 
Occasion. It was a great day in their calendar 
year. New year according to the Vikrama Samvat 
would begin from Thursday. They should under- 
stand why it was always celebrated by illuminations, 
In the great battle between Rama and Ravana, 
the former, representative of the forces of good, 
overcame the latter who represented the forces of 
evil. This victory established Rama Rajya, 

REAL ILLUMINATION 

Today alas! there was no Rama Rajya in India; 
therefore, how could they celebrate Diwali? He 
alone could celebrate victory who had Rama in 
his heart for it was God alone who could illumine 
their souls and such illumination alone was worth 
while, The bhajan emphasized the writer's desire 
to see God. Crowds went to see man-made 
illuminations but the light they needed today was 
the light of love in their hearts. Then alone would 
they be worthy of receiving congratulations, Today 
thousands were in the most dire suffering. Could 








Nove mber 23, 1947 


HARIJAN 


423 





everyone in the audience lay his hand on his heart 
and say that everyone of these sufferers, whether 
Hindu, Muslim or Sikh, was as his own brother or 
sister? That was the test for them. Rama and 
Ravana represented the eternal duel going on 
between the forces of good and evil. The real 
illumination came from within. 
MARRED KASHMIR 

Gandhiji then went on to relate how Pandit 
Jawaharlal had just returned ‘from seeing wounded 
Kashmir. He had been unable to attend the Working 
Committee meetings either the day before or that 
day in the afternoon. He had brought Gandhiji some 
flowers from Baramula. These gifts of nature were 
always beautiful. But the beauty of that lovely 
country was that day marred by the shedding of 
blood and loot. He had gone to Jammu, too, where 
all was not well. 

The Sardar had had to go to Junagadh at the 
request of Shri Samaldas Gandhi and Dhebarbhai, 
who wanted his guidance. Both Jinnah Saheb and 
Bhutto Saheb were angry because they felt that 
the Indian Goyernment had practised a deception 
on them and were forcing Junagadh to accede to 
the Union, 

BANISH HATRED AND SUSPICION 

In order to bring about peace and goodwill 
throughout the land, it was the duty of everyone 
to banish hatred and suspicion from their hearts. 
No victory in Kashmir or in Junagadh would 
avail if they did not feel the existence of God 
within them and forget all their petty internal 
differences. Diwali could never be properly cele- 
brated until they had brought back to India all 
those Muslims who had fled from here out of fear. 
Nor could Pakistan live unless it did likewise for 
the Hindus and the Sikhs, 

He then referred to his visit to Broadcasting 
House from where he spoke to the refugees in 
Kurukshetra, 

Regarding the Working Committee meetings 
Gandhiji said that he would tell them the next 
day what was possible for him to tell. He concluded 
by hoping that all would go well with them and 
with India during the пехс year that was to begin 
from Thursday and that God would illumine their 
hearts so that they might be enabled to serve not 
only each other and India, but through it the 
whole world. 

Birla House, New Delhi, 13-11-47 
VIKRAMA SAMVAT 

In his post-prayer speech this evening Gandhi 
referred to the New Year's day as he had also 
referred to the Diwali Day. 

He drew the attention of the audience to the 
universal custom that on their New Years Day 
they read sacred resolutions to do better than 
before so as to justify their celebration of the 
next Diwali, That celebration should mean that the 


participants had successfully carried out their 
resolutions. 





CONQUER EVIL FORCES 
He hoped that his listeners would make one 
supreme resolution, namely that whatever others 
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did or did not do, whether in Pakistan or in the 
Indian Union, they would carry out their resolution 
to be good friends of the Muslims. That meant that 
throughout the year they would conquer the evil 
forces within themselves and establish the supremacy 
of Rama, the God of good. Incidentally, Gandhiji 
said that he would like to refer to the fact 
that whereas every year that day had magnificent 
illuminations, in the opinion of his informants, 
the day before there was only an apology for 
illuminations just to satisfy the superstition that 
if there was no illumination at all, it would be an 
ill omen following them throughout the year. He 
called this superstition because no amount of 
outward illumination, however brilliant it might be, 
could possibly serve any good purpose when it was 
not a visible sign of the light within. 
Мо Gora Back 

The speaker then began to redeem of his promise 
of the previous evening that he would give them 
what he could of the deliberations of the Congress 
Working Committee during its three sittings, He 
was glad to inform them that although the 
Working Committee had passed no definite resolu- 
tion to be put before the forthcoming A. L С, C., 
the members and the special invitees were unani- 
mously of the opinion that the Congress, which had 
stood from its inception for over sixty years for 
perfect communal harmony, was not to go back 
upon that unbroken record of perfect harmony 
persisted often in the face of heavy odds. They 
were quiet clear that even though the Congress 
might for a time find itself in a minority, they 
should cheerfully face that ordeal rather than 
succumb to the prevalent insanity. 

RELIGION ADMITS OF No COERCION 

Freedom, without equality for all irrespective 
of race or religion, was not worth having 
ior the Congress. In other words, the Congress 
and any government representative of the 


"Congress must remain a purely democratic, popular 


body leaving every individual to follow that form 
of religion which best appealed to him without any 
interference. from the State. There was so much 
in common between people living in the same 
State under the same flag owing undivided allegiance 
to it, There was so much in common between man 
and man that it was a marvel that there could be 
any quarrel on the ground of religion Any creed 
or dogma which coerced others into followir? one 
uniform practice was a religion only in name, for 
a religion worth the name did not admit of any 
coercion. Anything that was done under coercion 
Bad ойу a short lease of life. It was bound to die. 
Te must be a matter of pride to them whether they 
were four anna Congress members or not that they 
had in their midst an institution without a rival 


which disdained to become a theocratic State and 
which always believed and lived up to the belief 
that the State of their conception must be a secular, 
democratic State having perfect harmony between 
the different units composing the State. When he, the 
speaker, thought of the plight of the Muslims in 
the Union, how in many places ordinary life had 
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become difficult for them and how there was a 
continuing exodus of the Muslims from the Union, he 
wondered whether the people who were respon- 
sible for creating such a state of things could ever 
become a credit to the Congress. He, therefore, 
hoped that during the year that bad just commenced, 
the Hindus and the Sikhs would so behave as to 
enable every Muslim, whether a boy or a girl, to feel 
that he or she was as safe and free as the tallest 
Sikh or Hindu. 
A. L C. C. MEETING 
The A. L. С. С. meeting would be held on next 
Saturday. He hoped that the members would pass 
resolutions that would be up to the best traditions of 
the Congress and that they would tend to promote 
the welfare of the whole of the people, the poor 
as well as the rich, the prince and the peasant. 
Then and chen only would the Congress be able to 
keep up the prestige of India for which it had 
become responsible, a prestige that would make 
India a custodian of the rights and dignity of all 
the exploited nations of the earth. 
Birla House, New Delhi, 14-11-47 
RAMANAMA EXCELS EVERYTHING 
Gandhiji took the bhajan of the evening as his 
text for his discourse. When he was fasting in the 
‘Aga Khan Palace which was converted into a prison 
to accommodate Devi Sarojini Naidu, Mirabehn, 
Mahadevbhai and him, this bhajan had gripped him. 
He did not wish to go into the causes of the fast, 
Its relevance simply was that he was sustained 
throughout the twentyone days not by the quantity of 
water he drank or for some days by the quantity 
of orange juice he took, or by the extraordinary 
medical care and attention he was receiving, but 
by enthroning in his heart God whom he knew as 
Rama, He was so much enamoured of the lines of 
the bhajan, but whose words he had then forgotten, 
that he asked his associates to send a telegram for 
thie exact words of the bhajan, To his joy he received 
the full text of the bhajan in the reply telegram. 
Its refrain was that:Ramanama was everything, and 
that before it the other Gods were of no conse- 
quence. He wished to recall this instructive episode 
from his life in order to emphasize to rhe audience 
the fact that the momentous session of the A. L 
C. C. which was to meet in New Delhi on the day 
following, î. е. Saturday, should carry on their 
deliberations with God in their hearts. This they 
were bound to do as they were representatives of 
Congressmen and as such they would not be worth 
their salt if their chiefs, the Congressmen, had 
God in their hearts instead of Satan. 
RETURN OF THE REFUGEES 
The Working Committee gave full three hours 
кога discussion of the resolutions to be put before 
the A. L C.C. It turned upon the question as to how 
best to bring about an atmosphere whereby all the 
refugees, the Hindus and the Sikhs could be returned 
with honour and in safety to their homes in West 
Pakistan. They contended that the wrong commenced 
in Pakistan, but they realized also that the question 
of commencement dwindled into insignificance when 


the wrong was copied on a large enough scale by 
the Hindus and the Sikhs, who took terrible reprisals 
їп the East Punjab and the adjacent parts of the 
Union. If the A. L. C. C. could with confidence say 
that so far as the Union was concerned the days 
of madness were over and that sanity reigned from 
one end of the Union to the other, the Committee 
could say with perfect assurance that the 
Pakistan Dominion would feel obliged to invite 
the refugees to return to their homes with 
honour and in perfect safety. This condition would 
be brought about if only the audience and the 
other Hindus and Sikhs could install Ramanama, 
i e. God in their hearts instead of Ravana or 
Satan. For, when they had displaced Satan and 
shed the present madness, every Muslim child 
would roam about as freely as a Hindu or a Sikh 
child. Then he had no doubt that the Muslim 
refugees who had left their homes under pressure 
would gladly return to their homes and the way 
would then be cleared for safe and honourable 
return of every Hindu and Sikh refugee. 

Would that his word could find an echo in the 
hearts of his audience and the А. 1. С. С. would 
be able to come to a wise and just decision ! 

Birla House, New Delhi, 15-11-47 
FATHER OF THE NATION? 

Gandhiji felt the audience would naturally 
expect him to tell them something of what he had 
said at the A. I. C. C. meeting in the afternoon 
but he did not feel like repeating himself. As a 
matter of fact it was what he had been saying to 
them all these days. If he was called, in all 
sincerity, the Father of the Nation, it was true 
only in the sense that he had hada great hand in 
making the Congress what it had become after 
his return from South Africa in 1915. That meant 
that he influenced the nation greatly. But today 
he could no longer claim such influence. This 
fact, however, did not, at least should not, worry 
him. All had but to do their duty and leave the 
result in God's hands. Nothing: happened without 
God's will. Theits was only to strive. So he had 
gone to the A. L С. C. meeting аз a matter of 
duty, to tell the members what’ he believed to be 
the truth if he got the permission to speak to the 
members before they commenced the business of 
the meeting. 

CONTROLS HARMFUL 

What he wanted to tell the audience, however, 
was about controls. He could no more than just 
touch upon the subject inthe A. I. C. C. meeting 
as he had taken a long time over the other matters 
of moment. 

He felt that it was criminal to have controls. 
The control system might have been good during 
war time. It might be good also for a military 
nation. It was harmful for India. He was sure that 
there was no scarcity of foodstuffs or cloth in the 
land, Rains had not failed them. They had enough 
cotton in the land and enough hands to work at 
the spinning wheel and the loom. Moreaver, they 
had mills. He felt, therefore, that the two controls 
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were bad. There were other controls too ах for 
instance on petroleum, sugar etc. He could see no 
justification for them, They tended to make people 
lazy and dependent. Laziness and dependence were 
any day bad for the nation, He had daily complaints 
about these- controls. He hoped that the nation's 
representatives would come to a wise decision and 
advise the Government to remove these controls 
which promoted corruption, hypocrisy and black- 
marketing. 

Birla House, New Delhi, 16-11-47 


FINDING Gop 

The bhajan of the evening said that man's 
highest endeavour lay in trying to find God, said 
Gandhiji. He could not be found in temples or 
idols or places of worship built by man's hands, 
nor could He be found by abstinences. God could 
be found only through love, not earthly, but diyine. 
That love was lived by Mirabai who saw God in 
everything. He was all in all to her. 

RAMPUR STATE—THEN AND Now 

Applying the refrain of the bhajan in daily life 
һе (Gandhiji) went on to talk of the Rampur 
State. Its ruler was а Muslim but that did not 
mean that it was necessarily a Muslim State. Many 
years ago Gandhiji had been taken there by the 
late {Ali Brothers and had stayed there in their 
house. He had the pleasure of meeting the then 
Nawab Saheb also for he was а friend of the 
wellknown nationalist Muslims of the day, the late 
Hakim Saheb Ajmal Khan and the late Dr. Ansari. 
The Hindus and the Muslims used to live in 
comparative peace and amity then, But the Hindu 
friends from there who came to see him on Sunday 
told him a different story. They said that though the 
State had acceded to the Indian Union, the insidious 
influence of the Muslim League was there. If that 
were the only obstacle they might have overcome 
it easily. But there was the Hindu Mahasabha 
assisted by the Rashtriya Savak Sangh men whose 
ambition was to rid the Union of all Muslims. 


SATYAGRAHA — MIGHTIEST WEAPON 


The question was how the Congressmen, who 
were true to their Congress objective, were to make 
their position good. Could they offer satyagraha 
with hope of success? It gladdened their heart that 
the A. I. C. С. was staunch to the Congress objective 
and refused to envisage an India in which only the 
Hindus could live as masters. The Congress creed 
was broad-based enough to include all communities. 
There was no room in it for narrow communalism. 
It was the oldest of all political organizations. Its 
motto was service of the people. All that was 
happening in the A. 1. С. С. nerved them for the 
struggle. Nevertheless, they wanted a word from 
him, Gandhiji said that he could not lay down the 
law for them as he had no knowledge of the local 
circumstances. Nor had he the time for any such 
study. But he could say with confidence that 
satyagraha was the mightiest force in the world 
before which the hostile combination which his 





visitors had mentioned could not stand for any 
length of time. 


IMPLICATIONS 


Tt was the fashion nowadays to use the word 
satyagraha for any kind of resistance, armed or 
otherwise, This looseness harmed the community 
and degraded satyagraha. If, therefore, they under- 
stood all the implications of satyagraha and knew 
that the living God of Truth and Love was with the 
satyagrahi, they would have no hesitation in be- 
lieving that it was invincible. Gandhiji said that he 
was sorry to say what he did about the Hindu 
Mahasabha and the Rashtriya Sevak Sangh. He 
would be glad to find that he was wrong. He had 
seen the chief of the Rashtriya Savak Sangh. He 
had attended a meeting of the members of the 
В. S, S. Since then he had been upbraided for having 
gone to the meeting and had many letters of com- 
plaints about the organization, 


HINDU-MUSLIM SOLIDARITY ABOUT 
SOUTH AFRICA 

Gandhiji then said that while they were all 
engaged in trying to quench the fire of communal. 
strife in their own country, they must not forget 
their countrymen abroad. He referred to the Indian. 
case which was being fought with such unity and 
gallantry by the Indian delegation before U.N. O. 
They all knew Shrimati Vijaya Lakshmi Pandit, She 
was not there because she was Pandit Jawaharlal's 
sister but because she was able and did her work 
efficiently. She had a good team with her and 
they were all speaking with one voice. What 
had pleased him immensely, Gandhiji said, was 
Ispahani Saheb's and Zaffarulla Saheb's speeches 
reported in the Press that day. They told their 
audiences in plain language how Indians were being 
discriminated against in South Africa and treated 
as outcastes. True, Indians in South Africa were not 
penniless, they were not hungry but man could not 
live by bread alone and money was nothing as com- 
pared with human rights which were denied them 
by the South African Government. The Hindus and 
the Muslims in India had no different opinions on the 
question of the Indians overseas which went to prove 
that the two-nation theory was incorrect. The 
lesson Gandhiji had learnt from this and what he 
wanted the audience also to learn from what he 
had said was that love was the highest thing. If 
the Hindus and the Muslims could speak with one 
voice abroad, they could certainly do so here if 
they had love in their hearts, To err was human. 
It was also human to mend one's ways. To forgive 
and forget was always possible. If they could do 
that today and speak with one voice here as they 
did abroad, they would surely win through, So far 
as South Africa was concerned, he hoped that the 
Government and the Whites of South Africa would 
profit by what was being said in this matter by 
the distinguished Hindus and Muslims and that 
with one voice. 
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RURAL DEVELOPMENT 


Now that the political wash consequent on the 
British leaving India is dying down, the Governments 
are thinking in terms of rural development once 
again. Therefore, it will be necessary for us to 
consider the lines on which this work could be done. 
In the main there are three forms in which this 
programme may be approached : 


1. Wo may look upon the villages as possible 
sources of raw material supply to the mills situatod 
in tho towns, 

3; Tho rural population may be regarded as the 
main consumers or markets for Шо production of 
towns. 

3. Tho village may be looked upon ав an entity 
in itself affording complete facilitios for the develop- 
ment of bho individuals composing the population 
of the village. 

As SOURCES OF RAW MATERIALS 
When the village is looked upon as producer 

of raw materials for the towns and cities, the whole 
economic order is shaped according to the needs 
of the town-dwellers, Often the villagers are 
exploited and do not enjoy all the fruits of their 
labour. The fields are utilized for growing crops 
which are not directly connected with the needs 
of the villagers. The regulation of crop-growing is 
done by the price mechanism in which money plays 
the leading role. Under the pretext of placing more 
purchasing power in the hands of the villagers the 
towns make the villager do what the town wants 
even though it may ultimately prove to be inimical 
to the interests of the villager. Raw material crops 
such as long staple cotton, sugar-cane and tobacco, 
drive out food crops and the people are left to 
face starvation in spite of having much purchasing 
power in their hands, which latter also may be 
represented by inflated currency tokens. 

Under this system of rural development the 
villages cannot flourish, Their interests are secondary 
to the requirements of mills and town-dwellers. 
Unfortunately the present day economic order 
encourages people to proceed on these lines. 

Аз MARKETS 

Similar to the type of rural development that 
we saw in the first instance, attempts are being 
made to convert the villagers into consumers of 
the ptoduction from towns. Here again the price 
mechanism is allowed free play and the villagers 
are driven to buy town-made goods as being cheap. 
Apart from our own towns, this outloak is one in 
which foreigners also are interested in making our 
enormous population into an insatiable market for 
their products. Articles such as polished rice, mill- 
ground flour, tea, coffee. sugar, preserved foods, 
»anaspati oil, rubber shoes, mill cloth, etc. are being 
dumped on the villagers against their own interests. 
Here again the villagers are being deprived of their 
‘opportunities of employing themselves in various 
industries and in the processing of food. Thus their 
field of work is restricted and the pressure on land 
Ís increased, 

Та the above two methods of rural development 
the needs of the villagers are not the deciding 











factors and much less the consideration of opportu- 
nities for the development of the citizen's personality. 
PERSONALITY-CENTERED 

We have to consider whether the material 
interests of the towns and the cities are more 
important than the interests of the villager himself. 
If so, the first two methods of rural development 
will have to yield place to a system that will centre, 
not on the material production and distribution 
alone, but on making the villager into a worthy 
citizen of a democratic State. We look upon work 
as a means through which an individual could be 
educated. Of course, in the process the individual 
will also be producing articles for his own 
consumption, The villager has to be an entity in 
himself, To thie end the whole social, economic and 
political structure will have to be moulded to 
enable the citizen to develop himself from childhood 
to old age. The village economy ought to bea training 
ground in the various phases of human development. 

SOCIAL 

The needs of society in the form of water-supply, 
communications, health and hygiene, disposal of 
waste, satisfactory housing, etc. will have to be 
looked after by che people themselves. Education 
of the children through a craft, to train them for 
the art of living, in logical method and good con- 
duce with moral considerations as background, will 
also be a duty falling on the people. 

ECONOMIC 

The people will have to organize themselves in 
such a мау as to enable them to produce all their 
requirements in food, clothing and shelter. For 
this purpose the land available may have to be 
apportioned according to the needs of a balanced 
diet, and with reference to the quality of land and 
availability of water. They should raise cereals, 
pulses, oil seeds, fruits and vegetables, and dairy 
products to supply, as far as possible, the whole 
needs of the village and where there is a surplus 
that surplus could be exchanged with other neigh- 
bouting localities for articles which they require. 

The processing of this agricultural production 
will provide a considerable amount of occupation 
to persons who are not required on the land. 
Pottery, tanning, oil pressing, gur making, spinning 
and weaving, carpentry and blacksmithy will 
provide outlets for people's requirements in art 
and for a fuller expression of their emotional 
personality, Fairs and festivities should also be 
organized to enable them not only to market their 
goods, bur also to produce a culture based on 
village life. 








POLITICAL 
The control of all these aspects of life will have 
to be done on a democratic basis by the organiza- 
tion of village panchayats which will not only control 
the social aad economic life but will also mete out 
justice and to some extent raise funds necessary 
for the administration and execution of an overall 
plan for all the activities of the village or locality. 
CONCLUSION 
Unless we take to the third method of rural 
development with our interests centered on the 
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ages, it will be futile for us to hope to be able 
to solve our problems in a democracy, as the people 
will not be sufficiently educated to bear this great 
responsibility. While our country is preparing 
plans for our future, it is necessary for us to bear 
these different aspects of rural development in 
mind so that the plans that are made out now will 
bear fruit according to our requirements in due 
time without creating further complications not 
only in our country but also їп relationship with 
other peoples of the world. Our form of rural 
development, therefore, will, in the main, be based 
on self-sufficiency. So long as every member of 
the society aims at this ultimately, there could be no 
shortage of goods, especially in primary necessities; 
and there should be no commerce and trade in 
such articles if we wish to establish peace among 
the nations, 

Such a scheme of rural development will not 
be a patchwork made by government officials 
according to the whims of the various departments, 
but being based on self-help and local contribution 
in labour and in kind, it will be an ideal training 
ground in the are of living which is a laudable 
end in itself, 





J. С. KUMARAPPA 


HOW TO GROW MORE FOOD 
п 

For those who have taken interest in what I 
wrote last week, lam giving this week, a few 
practical hints and suggestions. The season is 
advanced and no time should be fost, so those of 
you who mean business should already be digging 
the soil, I address first the private individuals, 
After the soil has been dug (once, if cultivated 
soil, twice—once each way—if new ground) the 
clods of earth should not be broken up and smoothed 
out. The soil should be left just as it is, all lumpy, 
so that the sun and the air can penetrate under the 
surface. In this state it should be left for about 
а week, If it were not for the short time at our 
disposal, the soil could be left open with advantage 
for З or 4 weeks. In the meantime if any well- 
rotted manure is available, this should be collected 
and reduced to a fine texture. At the end of the 
week the manure should be scattered evenly on 
the dug soil, which will then be broken up, well 
mixed with the manure, and smoothed out. After 
that, give it a good watering and leave it until it 
is only slightly damp, with no stickiness about it. 
Now you can prepare the beds for sowing, A good 
size for each bed would be about 5'x6 This can 
be varied to suit circumstances. There should be a 
little bank all round the bed about 5” broad and 
about 4” high. According tothe space available you 
will have one bed after another, and if you have 
a pump or tap, or other convenience for irrigation, 
you will make a small water channel running along 
the side of the beds at a slightly higher level, so 
that when you make an opening in the bank of a 
bed, and block up the water channel immediately 
beyond, the water will flow naturally into the 
vegetable plot 





This week we will consider the sowing of four 
excellent winter vegetables viz., 1. Carrots (gajar), 


2. Turnips (saljam), 3. Radish (mul) and 4. 
Spinach (palak). 
1. Carrots: Prepare the bed as mentioned 


above, Mix up and smooth out the surfaco of tho 
earth, then sow the carrot seeds broudcast. Take 
vare to seater them as evenly as possible. Not 
vory thick, but af the samo timo no bare spaces. 
Attar sowing, the earth should be very lightly 
racked, or brushed with а ага brush mnda of twigs. 
‘Tho plot may then be watered very lightly with a 
fine watering pot. Tho irrigation ebannols should 
not bo usod until the seeds have sprouted and 
akon firm root in the soil, otherwise you will got 
^ denso mass of growth at tha lower end of the 
plot, and a desert noar the uppor ond whera the 
water enters, In the early stages the soil should 
bo lightly watered from time to time so ns to keep. 
it slightly damp. When the plants gow big they 
may be more heavily watered at longer intervals. 
When the little carrots come up, if they sre very 
dense in nny part of the plot, thoy may bo thinned 
out, otherwise their roots will not have раве to 
swell and grow freely. S 

3. Turnips: Tho beds ean be propared the 
samo: as for омто, but instead of sawing 
brondenst, the seoda should be lightly plueed about 
1 of un inch below the ground and covered over 
(the soil should not be pressed down) at an ай 
round distance of about 0” from one another, 
Watering will be the same as foc carrota. Here, 
‘of course, no thinning will be roquired. 

3. Radishes: Those should bo sown in tho 
sume way as turnips. But they аго best gown on 
ridges, the banks round the edges of the plots in 
whioh the othar vegetables aro grown onn, therafore, 
be utilized. Таке caro to water the ridges also with 
the watering pot, and when the watering is done 
by flooding, the water should be sufficient to soak 
the banks properly 

4. Spinach: This should be sown browdeusk 
like carrots. The sowing should be аз ovon as 
possible and closer than carrots No thinning need 
bo dono. Ib should ba корь well watered, and 
three to four cuttings may be obtained from the 
sume crop. 

All this should not alarm you, as being difficult. 
On the contrary, it is most fascinating. Much mare 
fascinating and health-giving than sitting in an 
office or working in a factory! How much richer 
life becomes when we associate with Nature! If 
we will but approach her with a loving heart, we 
find her ever ready to respond. So much so, that 
even with half an inch of earth in an old thali 
she will give us salads in a few days! 

1 will explain this in more detail, 

‘Take пу broad, shallow vessel —a tali or 
tray—nnd spread in ip half an inch of finaly 
powdered soil, Then flood it with water, and shake 
the vessel gently so that the watery onrth settles 
down perfectly level, Immediately sow in it arson 
ог rai (mustanda), so thickly that seeds are practically 
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touching one another, but noL overlapping, Koop 
Aha vessel In a temperate place where the soil will 
nob dry quickly, ab the same timo where the warmth 
will be enough to germinate the seeds. The soil 
should never be allowed to dry up. When the 
dampness begins to go ош of it, water should be 
given very gently so as not to disturb the seeds 
їп the soil, No flooding now, only m little soft 
sprinkling with the hand, often enough to keep tho 
earth slightly damp. The mustard seeds should 
germinate within two or three days, and within 10 
days the growth should be 1 to 14 inches high, und. 
ready for cutting, The pace of growth varies with 
the season of the yest. The vessel should be kept 
indoors in a shady place, bub may be put out in 
the sun for half an hour or so once w day, us this 
strengthons the colour of the leaves. Always 
feol tha soil after bringing it in from the sun to 
make sure that it is still damp. 
‘There is another plant called cress, which can 
be {темей in the same way, but, whereas mustard 
seed сап be obtained everywhere, areas is nvailablo 
only ab big horticultural seed merchants, ‘Those of 
you who can, should certainly obtain it. Sow the 
two in separate vessels, and when cutting, take а 
little from both and mix thom together as salad. 
You may say, " What is the good of taking all 
this trouble just for a little salad? What nourish- 
ment is there in this?" Well, food is not only a 
matter of bulk. It has to be balanced. A little 
salad, added to а meal of roti and dal, helps much. 
to give it that balance. It strengthens the digestion 
and enables the system to extract more nourish- 
ment out of the wheat and pulse. A man who eats 
four rotis would get more nourishment and better 
health out of his meal if he ate three rotis along 
with a little raw salad or cooked green vegetables, 
Hence, the cultivation of salads and vegetables, 
even in (анз and pots or boxes, means a very real 
addition to the nourishment at our disposal, 

To the Municipalities I would say 

Have you yob called meotings and discussed 
what grounds to cultivate? The decision should 
not be delayed, because digging must bogin at onca, 
You must also havo meetings of your citizens, and 
ош upon them to lend а free hand in this urgent 
national work, 

To the Governments I would say: 

"Though the remodelling of the administration 
machinery is essential before the successful dovelop- 
ment of any schemes, day-to-day efforts must bo 
mada to put the existing machinery to better use. 
The Government Seed Stores should be looked into. 
"There should be frequent and surprise tours of 
inspection, and every effort should be made to see 
that the seed supplied by the Stores ia of the kind 
the hisins need, that it is of good quality and that 
it is tested properly before boing distributed. I have 
had shocking experiences of these Stores. There 
should be a nution-wide drive for compost making. 
Today, the outskirts of villages are covered with 
disorderly rubbish heaps amd the village lanes them- 
selves are all littered with rubbish. If the Agrioultural 

















Departments made a concentrated drive for teaching 
the villagers how to turn all this rubbish into 
valuable compost, ib would not only result in a 
substantial increase of the crops, but it would at 
the ваше time clean up the villages and reduce disease, 
T reproduce below an appeal I have addressed 
to kisans in U. P. in the form of a little pamphlet 
tegarding compost making. 
“Brother Kisans, 

Wo do not tront our Mother Earth properly. 
Sho does har best to feed us all, but we do nob 
feed hor in return. How can she sustain us, her 
children, if we do not serve her as dutiful children 
should serva a revered Mother? Your after your we 
plough, sow and reap harvests from the fields, but 
very rarely do we give any manure to the soil, and 
өтөп what we give is usually half-kachoha rubbish, 
Just аз We neod well-cooked food, so does tho soil 
need well-prepared manure. 

Unfortunately half the onttle.dung in our 
villages is used for fuel, To prevent this loss of 
manure for the fields we have gob to grow more 
trees. АШ of us should save keekar (babool) anû otber 
seedlings inî our lands. Keekar does nob harm the 
crops, in fact growth is often better under n keekar 
tree, If we look about carefully after the rains we 
сап easily choose out a few good seedlings exch 
year, that have sown thomselves, clean tho earth 
round them nnd protest them fram harm by placing 
thorns ‘around. Once we have plenty of trees we shall 
be able to save much more cattle-dung for manure. 

Now I will explain how to make the best use 
of the catile-dung loft over from household needs- 
We must gather it all up, both that which is left 
out on the grazing lands and that which is under 
the feet of the оао in our homes, Itis most 
previous stuff and nono of it should ba wasted. We 
must also collest up all the old fodder, grass and 
other rubbish lying about our yards and in the village 
lanes. We will no longor throw tho cattle-dang 
down in busketfals on heaps of rubbish, but we 
will dig m pit 10 ft. broad, 40 fi. long and 3 ft. 
deep. Each day we will collect two heaps on tha 
edge of the pit, ono of caMledung and one of 
rubbish. After it is all eollésted wo will daily spread 
it oub їп the pit, leaving four feet empty at one 
end. First a thin layer of rubbish (about 3 inches) 
and then a thin layer of cattle-dung (about 1 inch) 
one after another, finishing each day with a layar of 
rubbish to protest the cow-dung from sun and wind. 
Every third day we will soak tho luyors with watar, 
When half the pit is filled right up to the top in this 
жау, wo will cover it over with 3 or 3 inches of 
earth and leave it for 7 or 8 weeks. Another pik 
must now be dug alongside tha first one, and wa 
will begin filling half of it in the same fashion. If 
this half pit is filled in less thin 7 weoks, then 
we will dig a third pit, aud start filling that, When 
the manure in the first pit has been lying covered 
up with earth for 7 or 8 weeks wo will take 
phavaras, step down into the four foot open end, 
and turn over the compost so that it fills up at 
this end, and finally leaves four foot open at tha 
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‘opposite end. Whilo carrying ouf this operation we 
will take care thoroughly to mix up the Inyors and 
brosk up any solid Jumps. We will Шеп pour plenty 
of water on it, covor ib up again with earth, 
and leave it for another T or 8 weeks. When 
wo ороп it up аб the ond of this time wo shall 
find good, well-mixed and rotted manure, This is 
given the special name of Compost. Thore aro 
various methods. Most of them aro rather compli- 
cated. The method I have described is the method 
. Lomploy in the Kisan Ashram. Tt is quito simple 
work and, therefore, possible for all of us to do. T 
have given it tho name of Kisan Compost. 
‘You can sea from the above description that 
Kisan Compost needs turning only once, and takes 
mot mote than 3 to 4 months to ripon. Tho breadth 
and length of tho pits oan bo incronsed if nooessury. 
"ho rotting process is hastened if а sprinkling of ol 
compost is added at the timo of spreading the fresh 
layers. Ash, finely sprinkled, is also helpful. Thick 
ог hard matter like bajri stalks, sugarcane refuse, 
ete. should not be put straight into tha compost. 
Tt should either bo souked in water until rotted, 
ог burnt to ash. If tho compost in the pits is 
ready before it is needed in the fields, ib can bo 
removed from tho pits, piled in а long heap on the 
ground, and then covered over with 9 or 3 inches 


of earth. If necessary, it сап he lightly plastered 
do keop ont sun and air. 


If we will take the trouble to collect all the 
available cattle-dung and rubbish, and treat it as I 
lave described, we shall be able to nourish 


our 
poor famished Mother Barth, and sho їп тейит 
will nourish us and our starving cattle with 


bumper orops. " 

(This Kison Compost can be prepared on а 
smaller воме in private gardens. Good sizes for pits 
would be: 

1, 14 ft.'long, 7 ft. broad, 3 f$. deep. 

3. 10 ft. long, 5 ft. broad, 3 ft. doop. 

3. 8 ft, long, 4 ft. broad, 94 ft. deep. 

Ti dung is not available on the premises, a 
small amount of cow-dung may perhaps be available 
from outside — from some goshala or grazing ground. 
To make this go as far ns possible it should be 
mixed with water in a bueket and then sprinkled 
oyor the rubbish. ) 

The Agricultural Departments in each province 
can also help private individuals, anxious to grow 
vegetables, by immediately publishing small pampb- 
lets giving lists of suitable vegetable seeds for each 
season along with directions regarding sowing and 
cultivation. At the same time their local Depart- 
mêhtal Staff should offer advice and guidance to 
the city and town public, and distribute free seeds, 
in the first instance, on the understanding that 
people will save seed for themselves from their own 
gardens. Something of this sort has been attempted 
hhere and there, but there has been no concerted 
and concentrated effort such as is needed in the 
present crisis. New Delhi, 3-11-47 
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By the time this reaches you —I address indivi- 
growers your vegetable seeds will be in the 
ground, and you will be looking anxiously each day, 
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for some sign of their sprouting. lt is so tempting 
just to scrape away the earth and see what is going 
on underneath, but resist the temptation; it spoils 
the little seeds. Keep patient for at least ten to 
fifteen days. After that, if nothing has come up 
to the surface, examine carefully in one place, If 
you find the seeds lying in the soil ungerminated, 
the plot may be dug up and resown. Causes for 
failure may be bad seed, or badly prepared soil. or 
again under-or over- watering. As I explained last 
week the soil should never be allowed to get bone- 
dry, nor should it be kept sodden. Another possible 
reason might be the situation, Vegetable plots should 
not be right alongside a hedge, or surtounded 
by thick bushes, The strong roots of these woody 
shrubs draw away the nourishment from the soil. 
Under big shady trees is, of course, also bad, 
except for a few special types of vegetables. 

When the seeds first sprout they will put forth 
two little succulent roundish leaves ( cotyledons ) — 
their “milk teeth”. After some days two more 
leaves will appear between these baby ones, which 
wili now gradually dry up and drop off. The new 
leaves will bear the shape "and style of the plant 
to come. Palah and carrots аге such: they put up 
first, two tiny long-shaped baby leaves. I may 
mention here, that the mustard salad to be grown 
in a thali, which I described last week, is cut during 
the "mill teeth"'stage, and that is why it is so 
succulent and crisp to eat. 

When your vegetables have grown up a little bit, 
and become well rooted in the soil, you must look 
to the weeding of the plots. All grass and other 
weeds which may make their appearance, must be 
pulled out by the roots, Do not weed just after 
watering, when the ground is wer, otherwise much 
soil will come up with the weeds, and this will 
disturb the roots of the young vegetables, What- 
ever thinning has to be done should be carried 
out at this time, 

The next stage will be when the plants are 
getting well grown. The soil should now be lightly 
dug and loosened, with a khurpi, all around the 
plants. Great care must be taken not to cut or 
disturb their roots. This job should be done between 
two waterings. That is to say, the soil should 
not be wet, and after it has been loosened it 
should be left fora day or two to let the sun and 
air penetrate the earth, before the next watering, 

If you have sufficient space, you can have one 
more sowing each of carrots, turnips and spinach. 
This will give you a prolonged supply. Radish 
(muli) you can go on sowing in small quantities 
every 10 days till the end of January. 

T hope those of you who have room in your 
gardens, haye made compost pits, and started 
filling them. Remember, that everything that is 
put into a compost pit must be scattered freely. No 
lumps or heaps must be allowed. This means fighting 
against the easy, lazy habit of throwing things lur 
into the pit, and leaving them there all їй а hes 
Taking just a little trouble makes all the 

In the next article I will close th 
comprehensive list of useful vegetables £ 

New Delhi, 8-11-'47 
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1. С. С. RESOLUTIONS 
(1) Бивнтв or MINORITIES 
7 15-11-47 
‘The АШ Tndia Congress Committee woloomes the elimi- 
nation of foreign rulo in India and the ostablishmont 
of a free and independent State and a government 
responsible to tho people of the country. The aohiovə- 
iment of freedom is the culmination of the long struggle 
of the Indian National Congress and outcome of the 
sufferings and tribulations of the Indian peoplo, Freedom 
brings responsibility and new burdens and problems. 
"Pho froadom achieved was not the. kind that tho 
Congress: had envisaged during its long history. It hus 
boon acoompained by secession of parts of tho country 
and disasters of unparalleled magnitude. Hardly was 
foc India born when grave crisis overtook it 
and events happenod which have besmirched hor fair 
nama and brought death nnd desolation to” vast; numbors 
of innocent people in eiroumstances too tragio for words. 
There have been arson and loot andimurdor оп a mass 
scalo in West Punjab, N. W. F. Provinco, Baluchistan, 
East Panjab and adjoining areas. The Committoo cannot 
find words strong enough to condemn these inhuman 
aots by whatever community porpetrated, Tt extends its 


sympathy to all those who hava boon the innocant 
victims of this colossal traged 

At this moment of orisis, itis nocossury that the Con- 
gross should declare, its faith and poliey in lear terms 
and that the people as well as the Governmont should 
follow that policy unswervingly- Even though the Con- 
gross agreed to a division of the country in the hopo, 
which has thus far proved vain, that thereby internal 
conflicts might cease, it has never mecoptod the 
thoory that there are two or moro nations in India. 
16 has firmly bolieved in the wholo of India as а 
nation bound together by indissoluble cultural and 
historical links which had been further shrongthenod 
in the course of tho national struggle for freedom. Tt 
was on tho basis of this faith that the Congress grow 
up аз n national institution open to all Indians without 
difference of creed or roligon. India is а land 
of шапу religions and many races, and must 
romain во. Novertholoss India has boon and is 
a country with a fundamental unity and the aim of 
the Congress has beon to develop this groat country 
as в whole as а democratic secular Stato where all 
citizens enjoy fall rights and are equally entitled to 
the protection of tha Stato, irrespective of the religion 
to which they belong. The Constituent Assembly has 
Accepted this us the basic principle of tho constitution. 
"This lays on every Indian the obligation to honour it. 

‘The Congress wants to assure the minorities in 
India that it will Continue to protost, to tho best of 
its ability, their citizen rights against aggression. 
The Central Government, as well as the Provincial 
Governments must accordingly make every effort to 
erento conditions wherein all minorities and all citizens 
havo security sud opportunity for progress. АП citizens 
bavo also on their part not only share in tho benefits of 
froodom but also shouldar tho burdens and responsibility 
whieh accompany it, and. must shove all bo loyal to India. 

Tha All India Congress Committe calls upon al 
Congressmen nnd the people of Tudia to nähere strictly 


ата 


























to these well established principles of the Congress anà 
not to allow themsolves to bo diverted into wrong 
channels by passion or prejudices or by the tragic ovonts 
that have happened, Real good and progress of 
Indis have yet to he achieved and this ean only bo done 
by adhoring to tho ideals and policy of the Congross 
and discarding and opposing all false doctrines which 
hava done so mush mischief to India and hor people. 
(3) REPATRIATION OP REFUGEES 

15-11-47 

‘Tho tragic ovents that hava takon placo in recenf. 
months in tho Punjab and elsewhore have resulted in 
vast migrations of populations, and eonsoquently in 
tremendous sufforing to millions of people. Now pro- 
bloms of relie and rehabilitation havo arison of a 
magnitude which is unparallolod in history. The Govern- 
ment of India hava facod those problems with courage 
and determination. Nevertheless it is nooessary to stato 
clearly what the national polioy should be in dealing 
with those probloms. 

‘Tho A. T. O. O. has looked with disfavour on this 
largo scalo migration which brings suffering to millions, 
"upsols ho nation's economy, and does violetico to the 
ideal which tho Congross has hold since its inooption. 
Tt îs of opinion that those migrations should be dis- 
souragod and conditions should he created both in tho 
Indian Dominion und in Pakistan for minorities to liva 
їп penco und soourity. Tf such conditions are created 
tho dosiro to migrata to anothor part of tho country 
will disappear. In the opinion of the Committeo, it is 
wrong to coerce Hindu and Sikh inhabitants of 
Pakistan into lowving- thoir homes and migrating to 
the Indian Union, and Muslims of the Indian Union 
into migrating to Pakistan, 

While it is impossible to undo all that has boon 
done, overy effort should bo mada to enable tho eva- 
oos und rafugoes from aithor Dominion ultimately to 
return to their homes and to thoir origina! occupations 
undêr conditions of safoty and sesuri&y. Those who 
homos already should ba encouragod. 
they themselves dosiro to migrate, 
ios for migrating should be mada 
available. Тїз the duty of the Central Government of tho 
Indian Union and tho Government of Pakistan to nogotinta 
оп this basis and to oroato conditions which would 
enable the evacuoos and rofugoos to return with safely. 

Та any event the policy Ito bo followed in the 
Indian Union is to protect the minorities still 
‘residing here and to provant their removal by foree or 
by creating circumstances which compel evacuation. 

During these disorders large numbers of women have 
beon abducted on either side and there have ап 
forcible conversions on а large вое; No civilized 
people can recognize such conversions, and there 
is nothing more heinous than abduotion of womon. 
Every for, therefore, must be made to restore 
women to their original homes with the co-operation. 
of the Governments concerned. 

The A. I C, б. has noted with satisfaction the 
declarations made on behalf of the Governments of the 
two Dominions and East and West Punjab that foroiblo 
conversions will not be recognized and that they 
would eo-oparata in tha reeavary of abducted women, 
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Buch boing the policy of the Congress, the rofugoos 
їп the Indian Union are entitled to every care and 
‘attention from the authorities and the people within 
the Union as long as they have to remain there. They 
até not to bè regarded ús interlopers grudgingly placed 
upon charity. They will have the same rights and be 
under the same obligations as any other citizen. Where 
they are living in camps they will be expected to 
render some social зегүіве in co-operation with fellow- 
refugees, subject to the rules framed for the good 
government of the camp. Sanitary and other services 
should be performed by the inmates of the camps 
"under instructions from those fitted for the work and 
who will themselves take part in these services. Refugees 
should be engaged in productive work as far as possible 
оп a co-operative basis. 

Refugees from West Punjab shall as a rule be 
accommodated in East Punjab. Those from the other 
parts of Pakistan shall be accommodated in places that 
the Central Government, in co-operation with the 
Provincial Governments, may consider more suitable. 
"Those from a particular focality should, as far as 
possible, be kept together. 

Та this task ihe Provincial Governments should 
offer their full co-operation and should take in and make 
* suitable arrangements for as many refugees as they can. 

No house, not vaeated willingly by а Muslim, shall 
be used for the accommodation of refugees, except, by 
propor legal authority. 

The movements of refugees, which are already 
taking place by train, convoy or otherwise, should he 
regulated in accordance with the policy laid down‘above 
and no one should be sent away unless he expresses 
his desire to migrate. 

This principle should apply also to the States which 
have acceded to the Indian Union and from which large 
number of Muslims live been evacuated or driven ont. 

Tbe A. L C. trusts that the Central Government 
of the Indian Union, the East Punjab and West Bengal 
Governments, and the Governments of the States 
affected by these migrations, will give effect to the policy 

+ indieated above and will issue directions io all their 
Officers to act strictly in accordance with it, 





(3) Srares 
15-11-47 
In view of the fact that in a mumber of 
States people's organizations, instead of rising in 


power and influenco as a result of freedom, are 
being suppressed and prevented from functioning; 
жай further in view of the fnot that Rulers in Punjab 
and some parts of Rajputana and Central India and 
in tho South Indian States have shown an unpatriotic 
attitude and Have betrayed a woeful lack of imagination 
and have been party to the liquidation of the Muslim 
and Hindu population by inhuman means, it becomes 
necessary to reiterate in unequivocal language kho policy 

of the Congress in regard to the States. 
"Whatever may be tho legal implications of accassion 
* and lapse of British Paramountoy, the moral result of 
tho independence of India was undoubtedly the establi- 
snnt and recognition of the power of the people as 
distinguished from that of Princes and feudal or othor 
interests hostile to natural popular aspirations, This 





power, the Congress is determined to uphold at any 
ооз. Therefore, all such interests und spoctally the 
Princes should know that the Congress cannot uphold 
them unless they aro demonstrably in favour of regarding 
the voice of the people as the supreme law. In such a 
demooratio State the individual who wants to assert 
himsolf against the popular will cannot count, no mattor 
how powerful ho may be. 

This meeting of the A. I. O, О. therofore hopas 
that the Princes will read tho signs of tho times and 
co-operate with the people, and those who have acted 
їп а contrary spirit should retrace their steps and reviso 
their undemocratic conduct and function through 
domoomtie organizations expressing tha pooplo's will. 
‘This they ean best do by seeking the association and 
advice of tho A. I. S. P. O. which has been endeavouring 
to not on behalf of the people of the States. 

(4) GOMMUNAL ORGANIZATIONS 
16-11-47 

The A. T. O. O. hus noted with regret that communal 
organizations liko the Hindu Mabasabha, the Muslim 
Teague, and the Akali Party have sought to promote 
their rospeetive interests bysed on so-called religious 
considerations in conflict with tho national interest. Tho 
national interest must mean and include а healthy 
synthesis of all interests based not on religious but 
political, sosial, materinl and moral grounds. Political 
‘tivities must accordingly be conducted by political 
organizations which aro bused on politionl and economie 
Policies und which aro ороп to members of all communities. 








(5) PRIVATE ARMIES 
16-11-47 
"Ths All India Congress Committee has noted 
with ragrot that thore is a growing desire on 


the pari of some organizations to build up private 
armies, Any such devolopmont is dangerous for tha 
safety of the Stato and for the growth of corporate 
lifo in the nation. The State alone should have its 
defence forcas or police or home guards or recognized 
armed volunteer foroo., "The activities of the Muslim 
National Guards, the Rashtriya Swayam Sovak Sangh 
and the Akali Voluntoors and such other organisations, 
во far us they represent ап endeavour to bring into 
being private armies, must be regardod аз a monaca 
to the hard-won fresdom of the country. The A.I.C. C. 
therefore appeals to all these organizations to discon- 
ue such activities and the Contra! and Provincial 
Governments to take necessary steps in this behalf. 
(6) Connors 











1611-47 
armod at the distur- 
vols, specially 


Tho A. I. O. С. has been 
banca of normal life by the v 
in regard to foodstuffs and clothing. These have 
promoted blackmarkoting, hoarding, corruption and 
other evils, They have interfered with the process of 
self-reliance and arrested the incentive to production 
specially in tho matter of growing mora foodstuffs and 
the manufacture of hand-spun and hand-wovan 
khadi in the thousands of villages in India. Tha 
Committee is, therefore, of opinion that the Central 
and Provincial Governments. should give urgent 





consideration to the problem of decontrol аз early аз 
possible without detriment to the public good. 
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(7) Тнк Оомапьѕе Coxsrrrümoó - 
s RAT 

As tho goal of complete independence (rom foreign 
domination has been achieve and in view of ¿ho now 
role the Congress organization will have to play under 
the changed ciroumstances, tho A. L С, C. appoints 
the following committee to revise the present Cong: 
Constitution, including the objectivs аз contained in 
Article I and to submit the draft revised Constitution 
prepared by ib to a special session of this All India 
Congress Committee, convened for the purpose, not. 
lator shan the end of January, 1948 and pending the 
final approval of such a Constitution by the A. T. С. O. 
io postpone all Congress olootions пайог the present 
constitution. 

Shri R. R. Diwaker, Shri Р, D. Tandon, Acharya 
Narendra Deo, Shei S. К. Patil, Dr. Pattabhi Sitaramayya, 
Shri Surendra Mohan Ghosh and Acharya Jugal Kishore, 

(8) CONGRESS OBJECTIVES 























Political indepandenca having been achioved, the 
Congress must addross itself to the nest great task, 
namely, the establishment of real democracy in the 
country and a society based ôn social justice and equality; 
Such а society must provide every man and woman with 
equality of opportunity and freedom to work for the 
tunfattored development of his or har personality, This 
сап only be realized when damocracy extends from the 
political to the social and the economic spheres. 

Domoarey im the modern вв necessitates planned 
contrat direction as well as decantralizution of political 
and economie power, insofaras this is compatible with 
the safoty of the State, with officient production and 
tho cultural progress of tha community as а whole, ‘Tho 
smallest territorial unit should be able to exorcise 
effective control over its corporate life. by means of а 
popularly eloctod Panchayat. Insofar as it is possible, 
national and regional economic self-sufficiency in the 
‘essentials of life should ‘be aimed at. In the case of 
industries, which in their naturo must be ran on w 
largo-senle and on contralired basis, they should belong 
io tho community, and they should be so organised 
that workers become nob only co-sbarers in the profits 
but aro also inoreasingly associated with the mannge- 
ment and administration of tho industry. 

Land, with its mineral resources, and all other 
means of production as well us distribution and 
exchange must bolong -to and be regulated by the 
community in its own Interest. 

Our nim should be to evolve a political system 

















the Congress dated Docomber 19th, 
Committee is appointed: 

Pandit Jawaharlal Nehru, Maulana Abul Kalam 
Awad, Shri Jai Prakash Narain, Prof. N. G. Range, 
Shri Gulzari Lal Nanda, Shri J. O, Kumarappa, Shri 
Achyut Patwardhan, Shri Shankarrao Deo— with powers 


to co-opt. 
(9) 
17-11-47 


+ This Commitee would have liked Acharya J. B. 
Kripalani to continue аз President of the Indian 
National Congress till the next elections in the normal 
course but as he bas expressed his inability o recons 
sider his resignation, it regretfully uccopis it, 

"Phe Committee places оп record its apprecialion of 
the services rendered by him both before and during 
the time he has hold the office as President. 


NO INCONSISTENCY 
(By М. К. Gandhi) 

A subscriber to the Harijan presents as follows 
what appears to him to be a conundrum to which 
Í have sent the following repl 

CONUNDRUM 
“The other day you admitted that you had 
mor seen God face to face. In the preface to 

My Experiments with Truth you have stated that 

you have seen God in the embodiment of Truth 

from a far distance. The two statements appear 


to be incompatible. Kindly elucidate for proper 
understanding. " 


1945, the following 














REPLY 
"There is a big gulf betweem ' seeing God 

face to face’ and "seeing Him in the embodi- 
ment of Truth from a far distance’, In my 
opinion the two statements are not only not 
incompatible but each explains the other. We 
see the Himalayas from a very great distance 
and when we are on the cop we have seen the 
Himalayas face to face. Millions can see them 
from hundreds of miles if they are within the 
range of that seeing distance, but few having 
arrived at the top after years of travel see them 
face to face. This does not seem to need eluci- 
dation in the columns of the Harijam. Never- 
theless, I send your letter and my reply for 
„publication in the Harijan lest there may be 
some like you who think that there is any 
inconsistency between the two statements 
quoted by you. 
New Delhi, 13-11-47 
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HOW TO GROW MORE FOOD 
1v 
Are your little seedlings coming up well —are 
those of you, with no land, growing mustard and 
cress salads, and improving your health by eating 
them ? These thoughts pass through my mind. And 
this big question is also always there: How many 
of sou are really doing the thing? May God inspire 
you with energy and faith. 


Here is the promised list of vegetables. As it 
takes up a lot of space, the hot weather list will 
be carried over into the next issue of the Harijan. 

» New Delhi, 15-11-47 MIRABEHN 

IMirabehn's is an apposite question. It will be 
interesting to know how many are profiting by 
her hints, Will such please send their names to the 
editor of the Harijan, Ahmedabad ? 

New Delhi, 17-11-47 M. K. GJ 


GROWING OF COLD WEATHER VEGETABLES 











Pauw ¿Š= 
зл NE HE =. SE $358 91. 
yg 54 Chee sE od „за Ёл 
Hn BEN ewe 
ZF dE Кш A a iig eae" 
S gate "Ps 
Rows Plante 
Beant 05 Prmid-Oce 3" 20days 2 15 Feb wo 
> Cobia) to mid-Nov. March 
H. March 
to end May 


Remarks : Sood sown in trenches 2' wide, 3" deep 
And 57 apart. In esoh trench plant two rows 1° apart, 
Seed is sown 3" deep and 5” to 6" apart. Flood the 
channel to obtain good germination. When the plants 
are 16” high, fill the trenches. Pinch off growing points 
aro in flower. 





P.mid-Aug. 15'12 days 15 15 Feb. ro 
to mid-Oct. March 
H, April to 

(a) Tall 20 lbs mid-June. 

(5) Dwarf 40 lbs 


(Frans-bean) 

Remarks: ‘Thrives bettor at ЫШ stations than in 
the plains. The situation selected in the plains should 
be sheltered by arboreal growth. Seed is sown on ridges. 
ог flat in rows 155° apart, 
Beet-root 4-6 P, Aug. to 25° 
(Chukandar) Ibs end Oct, 

H. March to 
end May 

Romarkx: Tho seed is sown thiokly in rows 16” 
apart. Seedlings aro thinned out to 4" to 6" apart. The 


12 days 15" 4"6" Nov. to 
March. 


seed requires continuous supply of moisture for germi- 
nation, 





Brussles' 12 oz Р. Sept to ЦВ" 6 days 3 bS Feb. 
Sprouts end Oet. 
H. March 
to mid-May 
Remarks: Seed is sown broadeast in raised beds 
made in the open. Seedlings are transplanted when 
4" to" high. 
Cabbage Sor P.mid-Aug. 1/8" 6days 25 25 Jan to 
(Вила gol to end Oct. March. 
H. March to 
end July 
Remarks: Manure the бый @ 20 tons of well 


rotted farmyard manure and apply ammoninm sulphate 
(9/9 Маз. рег wore as top dressing. Raise seedlings ns 
in caso of Brussles' Sprouts, Transplant when 4 to 6 
inches high. 
Carrot 68 





P.mid-Aug. 1520 15 23" De 





(Gaja) Ibs коела Nov. days March 
Н. March to 
end May 


Remarks : Acclimatised varieties can be sown early 
in autumn and imported varieties sown Inte. Use 10 
tons of well-rotted larmyarì manure per acre. Tho 
percentage of germination of carrot seed being low, it 
should be sown thickly. ‘Transplant when 4 to 5 
inches high, 


Cauliflower Sos P. mid-June 5" 7 days 25 I° Oct to 
(Phool gb) коела Oct. March 
H. March to 
end April 
Remarks: Sow sed of early varieties from mid- 


June to end of August. Tho Inte variety (Snow Ball) 
ig sown in October. Seed beds should be shaded during 
tha hottest part of the day. ‘Transplant when 4 to 5 
inches high. 





Coriander 20)  P.Septto 5" 10 days 1 1 Seed in 
(Diane) lbs Nov Tune, 

H. March to Leaves all 

end May the year. 

Romarks: Break the fruit well by rubbing before 





sowing: For seed purposes, thinning is necessary, For 
loaves it сап be grown throughout the year, 


Egg-plant 8-10 P. Lend Feb, 1/87 Gdays 2% 15 March to 


(бешт) os 2 June Dec. 
3, end Oct. 
"Remarks: Seed is sown broadeast in nursery, 


using 1-5 to 2 oz. seed per marla. The seedlings of 1st 
and 9nd sowings are usually attacked by Hadda 
beetles, the grubs and eggs of which should be hand- 
picked. Protect seedlings of 3rd sowing from frost and 
transplant when the danger of frost is over. Third crop 
is most popular. 
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байс 67 P.Oct, тї? — r gM" May Spinach 2025 P.Oct to 5" 5-7 duy 
(абыт) made Н. Feb. to days onwards (Раш) lbs Nov 
‘of bulbs Mareh H, March to 
end April 


Remarks: When the tops of leaves begin bo tum 
yellow in the beginning of Moy, tho plants are pulled 
ош, dried, and stored for futuro use, 





Lettuce I51b Р. Ох — M8" GS 157 127 Jan. to 
(Salad) to Nov. days Feb. 
H. March to 
mid-June 


Remarks: Il tho seod is to be sown direst in the 
field, it should bo sown on both sides of raised beds 
about 2 wide, with furrows in betwoen for irrigation. 
arrows must ba 18" wide and 9" доор. Irrigate im- 
mediately after sowing. Water must reseh the seeds 
only by seopage. 


Knol-Khol llb P.mideAug 5° 46 15 9" Dec to 
(Pool gol) to end Oct. daya March 
H. Feb, to 
end May 
Remarks: Harvest when the turnip-liko stem is 
about 2" 03" in diameter. 
Onion 7:9 P. mid-Oct "5" 1520 12" 34" May 
(Piyaz) Ibs  tomidNov days onwards 
H. March to 
end May 
Remarks: Trrigate the seod-bed ill the plants 


aro woll established. Irrigate immediately aftor trans- 
planting and then after every 12 to 16 days, till the tops 
begin to fall over, Dig ont the bulbs whan the leaves 
tum yellow. Cut off tho tops and spread tho bulbs over 


‘the floor. 
Peas 40 lbs P.Oce-to 1° 7 days F4 2" Feb. and 
(Mater) mid-Nov. wide March 
Н. March. raised 
to end May beds 


Remarks: Frost does not affect the plants, hut 
it kills flowers snd pods. The width of the raised soed- 
beds varies from 8 to 5 foot doponding upon the growth 
character of the variety. Irrigation is givon immodiately 
alter sowing. When tho seedlings ate 5” to6" tall, 
single row of stakes in the middle of each bed is 
provided. 

Potato 8-12 Р, mid-Sepe 3" 
(Abo) Mds ве mid-Dec, 

Н, mid-Feb. 

to mid-April 

Roniarks: Fresh tubers require two months rest 
period before they ean be sown. Plants аге earthed up 
before tuber formation starts, For canal irrigation the 
tubers are planted on 6" to 9" high ridgos and for well 
irrigation on 4" to û" high ridges. Irrigate immediately 
after planting to avoid rotting of tubers. While irrigating 
the ridges must not be submerged. 8 to 10 irrigations 
are required to mature the erop. 









25 912 Dec to 


dys March 


Radish 34 P.mideAug I" 36 15 Tu Sept to 
(Mad) lbs +o end San. days Feb. 
H. March to 
end Aug. 


Remarka: H grown daring hot weather the roots 
would be very tough and pungent. Sow on ridges 14° 
apart and 9" high and isvigataimmodiately afterwards. 
Do sowings after intervals of 15 to 30 days to get a 
regular supply of tender roota. 


m 
Si 





Remarks: Seed is sown brosdonst and is lightly 
covered by a rake, Irrigate immediately after sowing aud 
thon after every 5 to 10 days. 3 to 4 cuttings aro taken 
beforo the plants begin to develop sood-stalks in spring. 





Tumip I2 P_Local in '5° 7 days 15 4-5" Oct. to 
(Shaljam) Ibs Sept and March 
exoticin Sept. 
to Nov. 
Н. Feb. to 
mid-June 
Remarks = Tt is better to sow on ridges for battor 
development of roots. Ridges aro of the sam 





specifications as for radish. Whon the plants aro 2" to 3" 

fall, thinning should bo done- 

Tomato 1, Early P.Lmid-July -25" 7-10 
crop to mid-Aug, days 


3 25" LO to 
Nov. 


Bor 2 mid-Aug 2: Dec. to 
2. Main to mid-Sept March 
стор 3 mid-Oct. 3. May to. 
dor to mid-Nov, July 
(Main стор) 
H. mid-March 
то end May 


Remarks: Transplant seedlings of main стор in 
February when danger of frost is over. The fruit ripans 
whon tho weather warms up and is sunny. Seedlings 
эге protected from sun by shading and are transplanted 
when 6 woeks old. If allowod to romain longer in the 
nursery they becoro laggy nnd do not transplant well 
‘Staking should be dons when the planta ure 9" to 19" 
high, Tbe plants must be protected fully from frost, 

THE BLESSINGS OF DISCIPLINE 

When I was a small child I lived in my maternal 
grand-father’s home: a big country house with 
extensive gardens, a big stable, some grass fields 
and a cowshed. 1 knew every corner of the 
garden, the different flowers, the vegetables, the 
fruit. I knew the handsome horses in the stable, 
and the beautiful sweet smelling cows in the 
farmyard. I got the fullest joy out of all these 
things, and can remember them today as if I were 
still six years old. Bur I did not enjoy it all because 
I could run wild there, and do what I liked. I 
enjoyed it because I had been taught to respect 
the things about me. That respect led me, from a 
very early age, to study my зшто! 

I was not allowed to pick the flowers myself, 
except from one little rose tree by the side of the 
garden door. The flowers — and there were masses 
of all kinds—I could look at, I could smell, but 
not pick or damage. This restriction never chafed 
me. Í took it as quite reasonable and I am sure 
that it increased my happiness. I can remember to 
this day the joy I felt in picking those pink, very 
sweet smelling roses, from the bush by the garden 
door, and the admiration with which I looked at 
the ‘special blooms in my grandmother's rose 
garden, where every plant was labelled. 1 studied 
their qualities, and the special smells associated 
with the different colours. If Í had been allowed 
to tear the blossoms and do what I liked, [ should 
never have learnt to enjoy them as I did. It was 
the same thing with the fruits. | could pick them 
for myself, only after taking permission. Naturally, 
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they tasted all the sweeter, and at the same time, 
T was sayed from spoiling my stomach by over- 
eating. 

The animals I was taught to look at, and later 
on to handle, with intelligent interest. I learnt 
how to milk the cows and groom the horses. T 
knew how to feed the chickens, how to seta 
broody hen on a clutch of eggs, and how to tend 
the chicks when they were hatched. I remember 
Once making up my mind to see a hen lay an egg. 
I sat for ages in the chicken-house, watching one of 
the hens sitting waiting for her egg to come down. I 
kept as quiet as a mouse, so as not to disturb 
her. At last she rose gently on to her legs, the soft 
feathers between them puffed out, and gradually 
а beautiful brown egg descended on to the hay 
on the floor of the box. She gave one look 
at it, and then rushed out of the chicken-house, 
clucking joyously. And I followed after not 
less delighted ! 

I was brought up to regard the teasing of 
animals, birds, or any live creatures, as a despicable 
thing. This, coupled with my own natural love of 
animals, led me to find in them companions, in 
whose joys and sorrows I shared with intimate 
interest and sympathy, 

Let us now enter the house, and see the discipline 
I enjoyed there. There was no sitting up late at 
night, or eating all kinds of food. No getting in 
the way of my elders or chipping in when they 
were talking. When I was between 4 and 7 years 
old, I used to go to bed every night at seven. The 
hour for rising would vary between 6 and 7-30 а. m. 
according to the season, Everyday, in the afternoon, 
І would be put to rest on my bed for an hour. 
My food was strictly regulated — plain, nourishing, 
measured and punctually to time. There was no 
question of having the same food as the grown-ups. 
I do not remember ever asking for it, and certainly 
I never cried for it. Children do not cry for things 
they know there is not the slightest hope of getting. 
I thoroughly enjoyed my wholesome food and 
never developed a taste for fancy dishes, The 
result was I grew up to be strong and healthy, 

I was fond enough of running about and playing 
heartily, but the fact that I could not rush about 
and make a noise just anywhere and at any time 
I liked, made play all the more enjoyable. I never 
thought of disturbing the conversation of my elders, 
or of pushing my way through a door in front of 
them, Life had a quier background of order and 
good manners, on which childhood's joys and games 
stood out all the more happily. 

To this childhood I owe the ease with which 
I was able to enter into the discipline of Sabarmati 
I rejoiced in it, whereas people who pass through 
an undisciplined childhood, naturally find it almost 
impossible to discipline themselves in later life. 
Until we can control and lovingly discipline the 
children, there isno hope of the nation becoming 
disciplined. 

This childhood training must be given by the 
parents and if the parents have not got that back- 





ground themselves, how are they to give it? It is 
a vicious circle like so many other tragedies of 
today, To break through it, the grown-ups must 
strive to discipline themselves in order to bless 
their children with a disciplined life. 

New Delhi, 8-11-47 MIRABEHN 


WANTED A PHILOSOPHY 

The 15th of August last saw our leaders in the 
saddle. The equipage is all set and well caparisoned 
but we appear to have no destination to make for. 
We do not seem to have any definite idea as to 
the nature of the State and social organization we 
need. Constantly we hear the slogans, “We want 
to raise the standard of living", "We want to increase 
production”, "We want to bring about freedom 
from want”, but what are the means to be adopted 
and what will be the concomitance of our working 
towards the needs we wish to attain and whether 
by leading this life on earth we wish to achieve 
some objective and what should be the functions 
to be performed by the Government and what 
functions by the people? All these are not very clear 
before us. As а result of this fogginess we are 
constantly coming up against all kinds of incongru- 
ities which lead us into quixotic situations. 

The Finance Member of the Government of 
India, Mr. Shanmugam Chettiar, has shared with 
the public а few of the problems he is faced with. 
He says that he has been requested to furnish the 
Moscow Embassy with Swedish furniture etc. 
costing Rs. 25000. Another request, he says, is for 
him to purchase for another Minister Persian carpets 
for Rs, 40,000. Similarly various Embassies, according 
to the last budget, have cost over Rs, 18,00,000 of 
foreign exchange. These are causing our Finance 
Member a headache, and rightly so. 

Whether poor India should be asked to support 
her expensive Embassies and princely Ministers or 
not, depends on our objective. It is no good criticiz- 
ing this expensive programme if our aim is to 
follow suit in industrialization the programmes of 
Great Britain and America. Industrialization accom- 
panied by international conflict, wars and atom 
bombs require such expensive pomp and show. If 
we want to take up this course, we must say that 
the above demands are even modest! 

On the other hand, if we accept the simple life 
and a peaceful environment with plenty of primary 
needs for the people and а guarantee of full occu- 
pation to the unemployed, the way that would 
lie before us would be totally different and will 
call for curtailing our budget considerably. There- 
fore, before we can say whether Rs, 25,000 is a 
modest sum for furnishing a house or whether Rs. 
40,000 for carpets are not compensated by the 
privilege of supporting the skilful artisansis a question 
to be decided only when we have a clear concep- 
tion of the political and economic philosophy. At 
the present time the country seems to be just 
drifting, It is well for us to sit down and make up 
our minds as to the kind of India we want to build 
up and the place she should occupy in the Council 
of Nations. J. С, KUMARAPPA 
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LINGUISTIC | REDISTRIBUTION. 
(By М. К. Gandhi) 
Acharya Sreeman Narayan Agarwal writes to me 
a letter published in the columns of the Harijansevab. 
Tes purport is that new universities should not be 
established before the proposed linguistic redis- 
tribution of provinces. The following is the 
rendering of his'argument: 
“I have rond your remarks in the Harijan about 
‘Now Universities’. I believe that such m projeot 
will present great difficulties, if it comes into being 
before linguistio redistribution. T cannot understand 
why the Congress should take any time in accomplish- 
ing this linguistic redistribution, The Congress has 
held since 1920 that this is necessary for the good 
government of India, And now that we ure free to 
have this redistribution, efforts are boing made in 
some quarters to defoat the purpose. In the Con- 
stituant Assembly too, the matter sooms to havo boon 
shelved, Without redistribution, ib would be very 
difîoulê to onfores all toashing through provinoial 
languages in our schools and collages and it would 
nob bo easy to oust English from the position it 
unlawfully ocoupios today. Bombay, Madras and О. P. 
will bear out my contention. Any delay would but 
ineroasa inter-provinsial jealousy. We soa the danger 
of tinkering in the torrible form that the Hindu- 
Muslim quarrel has assumed. If ‘partition had to 
bo aseepted on any account whatsoever, how піса 
it would haya bean if we had accepted it sooner ? 
Shall we not learn the losson from these distur- 
Dances that if linguistic redistribution is good, dolay 
in ourrying it out is fraught with evil eonsequences?" 
I entirely endorse the suggestion underlying the 
foregoing letter, viz. that what is proper to be done 
should not be delayed without just cause, and that 
what is improper should not be conceded under 
any circumstances whatsoever. There can be no 
compromise with evil and since linguistic redistri- 
bution is desirable from almost every point of view, 
all delay in carrying out the project should be 
avoided. 








But the reluctance to enforce linguistic redistri- 
bution is perhaps justifiable in the present depressing 
atmosphere. The exclusive spirit is ever uppermost. 
Everyone thinks of himself and his family. No one 
thinks of the whole of India, The centripetal force 
is undoubtedly there, but it is not vocal, never 
boisterous; whereas the centrifugal is on the surface, 
and in its very nature makes the loudest noise, 
demanding the attention of all. It manifests itself 
‘most in matters communal, This has given rise to 
fear in other fields, The history of the quarrel 
between Orissa and Andhra, Orissa and Bihar and 
Orissa and Bengal is fresh in our minds, The whole 





of it has not died out even now. This is but an 
illustration of an almost accomplished fact. The 
other provinces were never redistributed in law 
though they were in 1920 when the Congress had 
a brand new constitution enabling it to put up а 
life and death struggle with perhaps the greatest 
empire that has ever been. How will Madras, though 
divided by the Congress divide “itself into four 
provinces, and Bombay do likewise in law ? Many 
other claimants have come to the fore. They are 
not recognized by the Congress, but they are not 
less vocal ог less insistent. The Congress does not 
command the prestige and authority it found itself 
in possession of in 1920, Despair has given place 
to hope. Now, when we have freedom, we seem 
not to know what to do with it. It is almost 
mistaken for suicidal anarchy. Even zealous 
reformers would postpone controversial issues to a 
more hopeful time when, in the interest of the 
country, the virtue of ‘give and take ' would be 
freely recognized and all sectional interests would 
be subordinate to the one interest of the good of 
India, which will include the good of all. There- 
fore, those who, like me, want constructive sugges- 
tions to come into play at this very moment, have 
to work to bring about a healthy atmosphere, 
promoting concord in the place of discord, peace 
in the place of strife, progress in the place of 
retrogression and life in the place of death. That 
happy day will be most manifest when the communal 
strife has died out. Meanwhile, will the Southern 
linguistic groups settle their disputes and boundaries, 
will Bombay produce an agreed scheme of redistri- 
bution according to language, and will the new 
candidates withdraw their claims at least for the 
time being? Then linguistic redistribution can come 
into being today without the slightest difficulty 
or fuss, 








Let there be no undue strain upon the Congress, 
whose foundations have been shaken to their roots. 
Ie is ill-equipped today either for arbitrating bet- 
ween rival claimants or imposing its will upon 
recalcitrants, 
New Delhi, 23-11-47 
Unbelievable 

“Those who advocate the policy of undivided 
Bengal shall be punishable with death is the gazetted 
Order of the East Bengal Government,” writes а 
correspondent. I should like to see the text of the 
Order before I can believe it. I feel sure that even 
if there is any Order to some such effect, the exact 
wording would bear a different meaning. 1 can 
understand the criminality of such action. There 
are very few Hindus and certainly not many 
Muslims who believe in the advisability or justice 
of the step. But only a madman would advocate 
any forcible measure to upset the settled fact. The 
partition can be undone only by the willing consent 
of both the parties. But even that consent will be 
impossible, if no one is allowed to convert public 
opinion to the side of unity. 


‘New Delhi, 23-11-47 M. K. G. 
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DEATH — COURAGEOUS OR 
COWARDLY 
(By М. К. Gandhi) 

A Bengali friend writes а long letter їп Bengali 
гоп the exodus from East Pakistan. Its purport is 
that though workers like him understand and 
appreciate my argument and distinction between 
death — courageous and cowardly — the common 
man detects in my statement а not too hidden advice 
in favour of migration, “ If death is to be the lot 
in any case. courage becomes of no count: for man 
lives but to escape death,” he says. 

This argument seems to beg the question. Man 
does not live but to escape death. If he does so, 
he is advised not to do so, He % advised to learn 
to love death as well as life, if not more so. A 
hard saying, harder to act up to, one may say. 
Every worthy act is difficult. Ascent is always 
difficult. Descent is easy and often slippery. Life 
becomes livable only to the extent that death is 
treated as a friend, never as an enemy. To conquer 
life's temptations, summon death to your aid. In 
order to postpone death a coward surrenders 
honour, wife, daughter and all. A courageous man 
prefers death to the surrender of self-respect. 
When the time comes, as it conceivably can, I 
would not leave my advice to be inferred, but it 
will be given in precise language. That today my 
advice might be followed only by one or none 
does not detract from irs value. A beginning is 
always made by a few, even one, 

New Delhi, 23-11-47 
RAYS OF HOPE 
(By M. К. Gandhi) 

Although there is from all sides so much debris 
of hope, now and then one sees afew rays of hope 
penetrating through this debris. This reflection is 
due to a study of my correspondence file for the 
Harijan which has been carefully kept for reading 
during moments of leisure. 

One such letter is from Shri Shivabhai Patel of 
Bochasan Residential School. He has sent me а few 
unvarnished facts and figures of the work done 
during the annual celebrations. He is ably assisted 
by Gangabehn of the late Satyagraha Ashram of 
Sabarmati, now known as the Harijan Ashram andthe 
ever indefatigable Ravishankar Maharaj, wich his 
two sons who have not deserted him. A speciality 
of the recent celebration was that instead of the 
usual mechanical contrivance for carding, they 
resorted exclusively to the tunai process. This time 
the management was induced to begin a boarding 
house for the children of those who, in that 
part of India, are considered to be backward 
Tace. The beginning has been made with only ren 
inmates. After seven years of suspension, they have 
recommenced the day school for boys who have 
finished four years course in ordinary schools, They 
expect to have a further six years, bringing the 
boys upto the matriculation standard minus English 





and plus а good grounding in khadi work, carpentry 
or agriculture. Unlike past years, during the year 
under observation, the parents have become 
interested in the upright conduct of their children, 
The result is that during the four months preceding 
the celebration of October last, the boys who were 
given to hard smoking and drinking strong tanning 
tea, have shed the habit which was ruining them. 
The earnestness of the boys has affected their 
parents who have also given up these evil habits 
that make chimneys of their mouths and ruin their 
digestive apparatus. When the boys were admitted, 
they could mot sit still or hold their tongues for 
five minutes. They have now learnt to enjoy hand- 
spinning in perfect silence for one hour. Gangabehn 
who is in complete charge of the dairy of the in- 
stitution takes good care to provide pure cow's 
milk. 


During the celebration days the students’ reci- 
tations consisted of useful dialogues which were 
largely attended. They had also an unpretentious 
exhibition of all the processes that cotton under- 
goes before it comes out as khadi, Twentythree 
students took part in а competition for neat calli- 
graphy, a subject about which there is so much 
indifference as if neatness of handwriting was no 
part of good training. 

New Delhi, 22-11-47 


MEN WHO HAVE SUFFERED FOR PEACE 


Some months ago I was talking with Gandhiji 
about pacifists, who had proved themselves ready 
to face suffering, imprisonment and death rather 
than compromise their principles. He asked me 
whether there were any who had in fact been put 
to death for their pacifist convictions in our time. 
Of Quakers and others who suffered unto death in 
the late eighteenth century and in the Southern 
States of U. S. A. during the American Civil War 
of 1861-5, һе had heard; but he asked me to find 
out if there were more recent examples, 


I wrote to the War Resisters' International 
in London, an organization which links together 
the war resisters in many lands, and in whose 
periodical, year by year, remarkable stories appear 
ofthe courageous action of men who suffer long 
imprisonments in many lands because they refuse 
to be conscripted for military training. The War 
Resisters' International has sent me а pamphlet 
called Modern Martyrs, which seems to have 
been published in about 1930. This contains some 
inspiring stories of devotion to principle through 
harsh prison sentences: but its title is hardly justified, 
If martyrdom implies suffering unto death, then 
only опе of these pacifist heroes qualifies; if it is 
interpreted аз ‘meaning suffering for conscience, 
however, then these are a small selection from a 
much larger number. 


The single case of death refers to a young 
Russian, Vassilij Egorovitch Tarakin, who was shot 
in July 1919 because he refused to join the army 
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and to go to the front on account of his religious 
convictions. This expression is used in the report 
of the Tribunal that carried out the trial and the 
execution. The soldiers refused to shoot him, and 
the execution had to be carried out by the President. 
of the Commission himself, one Gromoff. His last 
words, as recorded by witnesses, were: “Know it, 
brethren, and always remember that by killing my 
body you are killing your own soul. My body shall 
perish, but my spirit will live. because I die for 
love and brotherhood.” His last letter to his parents 
contains the words: “The true life: we can only 
know it through love.” 

Among other sufferings recorded in this pam- 
phler is a story of one J. P. in Lithuania, who 
is reported in the year 1927 as suffering "the 
tortures of the Inquisition’. "They bound military 
weapons to his shoulders, and forced him to perform 
military exercises. He refused to do this, and they 
beat him, tied him to a cart and dragged him 
through the fields,” Afterwards he was thrown 
into a dark, cold, damp hole or cell, and kept there 
for eight ог ten days, with only bread and water 
and a little soup for food. 

Some of the sect af Nazarenes, in Jugoslavia, 
were condemned to sentences of over five years 
imprisonment and then, after a brief period at 
home, were called up for military training again, 
and re-sentenced (in 1927) to eleven years and 
six months further imprisonment. 

It is not only Eastern Europe that has done 
such things to its pacifists, Even democratic Switzer- 
land gives repeated jail sentences to those who 
refuse tq be conscripted for military training: and, 
as Martha Steinitz writes in her introduction to 
this pamphlet, " In Italy, Spain, and even in France 
the man who refuses military service is punished 
by such prolonged and terrible tortures, mostly in 
disciplinary battalions, that many of those who 
cannot reconcile it with their conscience to serve, 
leave their home country or hide themselves from. 
the military.” Others, however, face the prolonged 
terms of imprisonment, and a few Frenchmen have 
undergone long years of harsh imprisonment in the 
Devil's Island Guiana, a place to which the most 
dangerous criminals are sent. 

Readers of J. W. Graham's book, Conscription 
and Conscience, will know that in England, between 
1914 and 1918, а number of conscientious objectors 
were refused the exemption from military service 
that they claimed, were drafted into the army and 
cruelly punished in an effort to break their spirit, 
and several died in prison after rough treatment, 

When all is known, it will probably be found 
that men were shor for refusal to serve in several 
countries of Europe during the last war. 

So long as there is military conscription in any 
land, such things will happen, " How can we believe 
in the sincerity of governments,” asks Martha 
Steinitz, " who profess to be out for peace, while 
they keep those prepared to suffer for peace behind 
iron bars like wild beasts?" 


New Delhi, 23-11-47 HORACE ALEXANDER 
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THE PLAGUES OF EGYPT 

In many museums we find mummss of ancient 
Egyptian kings who were styled Pharaohs. About 
3,300, years ago when these mummys were walking 
the earth as living human beings in Egypt, certain 
events took place, During my recent visit to Europe 
1 was reminded forcibly of the way history repeats 
itself and how God's mills grind slowly but that 
they grind exceedingly small. 

In those ancient days Egypt was a world power. 
Tt bad organized its economic organization so that 
the children of Israel were exploited as slaves. The 
Israelites were the workers and the Egyptians were 
the imperialists, The gloty of the Egypt of those days, 
when the pyramids were built, is yet to be excelled. 

Tt is recorded in Exodus, the second book of the 
Bible, that God raised Moses as a deliverer to set 
free the oppressed people of Israel from the bondage 
of Egypt. As always the top-dogs are unwilling to let 
£o their grip on the under-dogs, the then Pharaoh of 
Egypt was unwilling to let the Israelites leave the 
land. God sent Moses to Pharaoh to rell him, " Let 
My people go that they may serve Me." Up to now 
the Israelites were serving the Egyptians, They pro- 
duced material things and lived on what they were 
paid. God and higher things of life were not in the 
picture. Therefore, God wanted го give the appressed 
a chance to develop their spiritual side and lead а 
higher form of human existence, but the vested 
interest, as represented by the Pharaoh, was not 
willing to let them go. This conflict between the 
material and the spiritual in society led to a 
seties of visitations, God afflicted the Egyptians 
with ten plagues. 

Water was turned into blood. ‘Thus one of 
the prime nooessities of life, along with the fish 
in watar, was put beyond the reach of the Egyptians. 

"Tho frogs bred so profusely us to fill the land 
which became a nuisance to the people. 
Then vermin spread all over the country making 














it a torture for tho people and the cattle to. 
load a normal existence, 
The fourth plague of flies not only Моей 


Egypt, but ulso entered tha 

palaces of the powors that be. 

‘The filth plague was the spread of diseases of 
the cattle which died in gront numbers, 

Jhon the vountry was visited with boils and 
blains and the people suflared terrible ngonies- 

‘Tho seventh plague was one of thunder and 
hail and firo which destroyed property and vegetution, 

‘Then the locusts came and laid waste tha 
fortile "gifs of the Nile", 

‘When camo darkness which engulfed tha world. 

Alter that came the tarrible stanghtar of the 
first born, 

After each one of these plagues Moses went to 
Pharaoh and renewed the request of God, "Let 
My people go that they may serve Me.” When 
Pharaoh was tired of each plague, he promised 
delivery, but the moment the plague was taken out 
on the strength of his promise, it is recorded that 
Pharaoh hardened his heart and went his old way, 


the common people of 











November 30, 1947 


HARIJAN 


439 





And after the tenth plague—the slaying of the first 
born — the Israelites were allowed to go, but even 
then he changed his mind and pursued them and 
was drowned in the Red Sea which the Israelites 
were able to cross just before he did. 

MODERN VERSION 

The whole of this history is being repeated in 
Europe today. Europe has been the exploiter of 
the world like the Egyptians and rhe people of 
other lands have groaned under their yoke. Even 
in their own lands the “haves” have exploited 
the " have-nots", but because of the material gains 
the "baves^ have not been willing to let the 
workers have a chance of leading a normal life. 
God has been forgotten, higher moral values had 
no place in society, Greed, hatred, suspicion and 
large-scale murder has been the order of the day. 
God has been calling the common people to serve 
Him rather than serve Mammon, to live so that 
they may realize the higher things of life rather 
than merely for producing material goods and this 
is the modern request of God, " Let My people go 
that they may serve Me.” The vested interests, 
like Pharaoh, have been hit hard by various plagues, 
Every time they made up their minds to loosen 
their grip, but immediately the tribulation passed 
away they have hardened their hearts to go the 
same way again, 

We have seen countries which were rich with 
food materials, countries which were exporting 
grain and were considered the granaries of the 
world facing famine. Diseases and desolation have 
been stalking the land. Millions have died of flu 
and typhus. Snow, fire and floods have destroyed 
„property and vegetation. London itself, like the 
cities of Sodom and Gomarrah, has had a rain of 
fire about six years ago, destroying much property. 
Even as the locust, the pilotless bombs have been 
the terror of the people, sending them into the 
bowels of earth for safety. Darkness encompassed 
the world. Shortage of coal and electricity added 
to their discomforts. Millions died like the first- 
born of Egypt. The nurseries of the “haves”, such 
as Oxford and Cambridge, were emptied during the 
wars ro send their erstwhile inhabitants as lambs 
to the slaughter-house and Europe today is desolate. 
But yet they have not the heart го abandon their 
old way of life and let go their grasp on material 
things, One wonders whether they would still go 
оп and pursue the plan of exoloiting the physically 
weak until, as Pharaoh was engulfed by the waters 
of the Red Sea, they are themselves overwhelmed 
and consumed by the atom bomb. Europe has 
not yet realized that their sins are following 
them and unless they repent they would be no 
more, 





THE PICTURE 
It would not be possible to give a detailed 
picture of the whole of Europe but the most we 
can do is to draw rough sketches of the life in 
England at the present time. The last two wars have 
left scars which may be ineradicable for centuries 
to come. 





During the battle of Great Britain thousands 
died and have been buried uncommemorated in 
common graves. There are huge gaps amongst the 
buildings in London. St. Paul's Cathedral itself, 
which was hedged in by towering business houses, 
today stands amongst vast acres of devastated land. 
Ludgate hill, Cheapside Queen Victoria Street and 
all that area has been raized to the ground. 
Metcifully the public authorities have boarded up 
the roadside so that the public may not gaze on 
these mortal wounds. These boarded up walls of 
wood carry today picturesque advertisements to 
make the people forget their experiences and pursue 
pleasure as their goall, Great many churches in 
London are meré shells today, Only the towers 
and spires remain to mark their site. This seems a 
parable to declare to mankind that the aisles which 
accommodated comfortable seats for the worshippers 
to doze while the services were going on have been 
consumed by the flames, and the spires which 
represented man’s aspiration towards the higher and 
nobler aspects of life have been left untouched. 
In fashionable London, in restaurants there is no 
cloth to cover the tables and even if they had, 
there is not enough soap to keep the cloth washed 
and clean, Hence, they have to resort to paper 
table-cloths and napkins. During the seige of Great 
Britain that country was faced with starvation, The 
prime necessity of life, food was not to be had. 
Even today there is considerable shortage in food 
and clothing and other consumer goods, The pre- 
war uniformed taxi-drivers are nowhere to be seen. 
Today these taxi-cabs are being driven by men in 
civilian clothes and with soft felt hats. In many 
places the food shortage is so great that tourists 
are not allowed. Railway travel is а torture. The 
third class in England is as expensive as the first 
class in India. Yet one had to make long journeys 
often standing in the corridors. 

Are these not the modern plagues of Egypt to 
a land that was overflowing with material good 
things of che world, but which represent ultimately 
the ill-gotten profits of an: Empire maintained with 
the aid of armaments and resorting to violence 
and wars? Profits and money have been objects 
of worship rather than God and those higher 
things of life resulting in love to our fellowmen. 

LESSONS 

Unfortunately, all these tribulations have left 
Europe to harden her heart. She is not willing 
to change her mode of life. She is not willing to 
adjust her economic organization so that men may 
live in peace. She is not willing to let her trade 
go. Though it has been smashed to bits yet she 
clings pathetically to the hope of building it up 
again on the same old foundations. 

THE VAIN EFFORT 

One who would look at Europe today will not 
fail to realize that about 150 years of mass-scale 
production, on a standardized basis, with a centralized 
organization, at a feverish rate, has ultimately led 
to the sorry spectacle that Europe presents today. 
There is dire distress, shortage of commodities, 
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strained human relations, fear and hatred 
surcharging the atmosphere and with little hope 
for the future. If this is the result of the methods 
of production that have been pursued in the past, 
is it not time that we take stock of our ways ОЁ 
life and mend them, laying emphasis more on the 
human relations than on material production ? 
WARS DISTRUCTIVE 

Our experience has proved to the hilt that the 
terrible wars, that are necessary concomitants of 
the present economic organization of the West, 
are ferocious consumers. They destroy ata rate at 
which people can never hope to have all they 
need. This being so, we have to eliminate the 
destructive part of the present economic structure. 
That would mean a readjustment of the basis of 
social existence. Are we prepared to face the 
realities as they are presented by the picture of 
Europe today ? 

DANGEROUS DOCTRINES 

Their high priests of worldly wisdom are 
promulgating dangerous doctrines. Public leaders, like. 
Lord Halifax, are expounding the theory that it is 
mot possible tocombine Christian ideals in public 
affairs. According ro him public life would follow the 
development of the masses and, therefore, would 
have much lower moral standards than the values 
which could be practised by the leading individuals 
It is stated that it is impossible to hope to organize 
society on Christian principles. Christian principles 
are kept aloof for individuals to aspire to and not 
to be permeated into the everyday life of the nation. 

‘Are these not signs that the lessons of the last 
two wars have not gone home and that the people 
are treading again on the dangerous paths which 
have brought about the conflagration of not only 
Europe but also most parts of the world? Are we 
still hankering for the “flesh-pots of Egypt”? Do 
we wish to lay emphasis on a complicated standard 
of life entailing the exploitation of the masses so 
that we may live in luxury or are we willing to 
“ let them go so that they may serve God" through 
living a life that will bring peace and plenty to our 
fellowmen ? 

India stands at the threshold of a new era. Shall 
we learn from the plagues of Egypt, the evils of 
serving Mammon, forsaking the bigher things of life? 
What shall our future be? Let the experience of 
Europe teach us that there is no salvation in 
production for production's sake, in heaping up 
material goods. Peace and goodwill among men are 
far more important. Will India give the lead and 
point the way of self-sufficiency as the high road 
to freedom from want and oppression? 


J- C. KUMARAPPA 


SELF-RESTRAINT +. SELF-INDULGENCE 
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LIGHT OR DARKNESS ? 

Twentytwo years ago 1, a lost wanderer, 
refound my spirits home in India — India, whose 
aeons of history were again repeating themselves 
in epics of spiritual grandeur. With what boundless 
inspiration and enthusiasm I plunged into the great 
drama of Light and Hope, unfolding itself before 
the war-torn, sinking world. In Bapu I found the 
Guiding Star: in Hinduism, the word of Truth: 
in India, the Mother. Little did I know that twenty- 
two years later I should have to see the Mother's 
breasts torn and bleeding with the gashes inflicted 
by her own children, and the word of Truth trampled 
under foot by the very people who call themselves 
Hindus, 

Is it for this ebat we have taken our Freedom 2 


Not to be the Land of Light, but to be the Land 
‘of Darkness? 


Let us have а look at what this Land of Dark- 
ness would be like, го which the Popular Will, at 
least in North India, is at present perhaps heading. 

Tt would be peopled by a race of self-styled, 
Superior Beings, whose spiritual intolerance would 
be the very negation of true Hinduism, All Muslims 
would be ruthlessly uprooted from their ancestral 
homes and driven out, and in this state of affairs 
it would be surprising if the other non-Hindus did 
nor share the same fate. Would the so-called untou- 
chables be then as much Hindu as the tallest? 


Or would free India then relapse into caste-ridden 
India ? 


The ‘Hindus’, having settled matters in this 
way, would then look around and find that things 
were not quite so pleasant as they had expected. 
True, they would have achieved India for the Hindus, 
bur they would also have achieved Hindus for 
Indis —that is to say, Hindus would be shunned 
throughout the rest of the world. No longer would 
India be able to raise the cry of Racial Equality. 
No longer would she have any grounds for expecting 
fair, much less equal, treatment anywhere else, 
Instead of being the honoured leader of Asia, she 
would become the Untouchable of the Earth | 

The intoxicated orthodox Hindu mind today 
forgets that the only Hindu country is India. Once 
they had achieved their immediate object, they 
would find themselves imprisoned by their own 
‘superiority ', and stewing helplessly in their own 
juice, 

But my heart and mind refuse ro accept this 
repulsive picture as inevitable. The Hindu nature 
will first regain its balance, and realize that it 
has been led into the darkness by a fanatical 
group of people who have become poisoned by the 
very thing they detest. [t is no remedy for an evil 
to try and outdo it in its own line. The public must 
call a halt and think for themselves what is happening 
to them, Under the influence of fanatical propaganda 
they are blindly reviling the great leaders who 
brought them out of the Slough of Despond on to 
the dizey heights of Freedom. I£ they heed not 
those men today, they will slip over the precipice 
into the dark abyss, 

New Delhi, 29-10-47 
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THE C. O.s, PACIFISTS AND These wete the drawbacks of the League of 
NON-VIOLENCE Nations. л ghee 

Thinking people the world over are much , When two persons are intent on fighting 


agitated over the trend of events. They see 
threatening clouds gathering on the horizon, They 
are uncertain of the turn world affairs may take 
and quake before the thought of another world 
wat, These forebodings are indicated by the many 
conventions and conferences held by these various 
groups. The Montreux Convention seeks to establish 
peace by a World Federal Government. The War- 
Resister International suggests other ways. The 
conscientious objectors would keep out of active 
participation in the fight, while others pin their 
faith to disarmament. All are agreed that war is 
barbarous and must be banished from civilized society. 
THE CONSCIENTIOUS OBJECTORS 

The conscientious objectors represent the first 
awakening of the individual to the immorality of 
war. It is a personal affair. The С. O. sees that 
soldiering is murderous, personally he is not willing 
to take up arms against his fellow-man. For this 
conviction he is willing to suffer whatever punish- 
ment society inflicts on such. 

The С. О. does not carry his investigations 
any farther. He deals with his immediate problem 
but does not follow up to ferret out the cause 
that leads to this situation, His is a short-sighted 
view. He deals with the symptom and not with 
the disease: He does not realize that perhaps his 
daily life is causing that situation to arise and that 
it may be necessary for him to readjust his mode of 
living. He tesembles the individual who preaches 
prevention of cruelty to animals but insists on 
having his bacon for his breakfast, not realizing 
that his eating of bacon will call for the slaughter 
of the pig. He himself is nor willing to do the 
cruel killing but his course of action brings into 
existence and sustains the butcher. 

This is either due to want of clear thinking or 
due to being unprepared to face the logical conse- 
quences, In the former case it calls for further 
study and thought. The latter case is unworthy of 
a social being. И he is a willing member of a society 
and partakes of the common life that ultimately 
leads to wars, then his keeping out of participation 
in war is shirking his duty. If he disapproves of 
war, he must take to a mode of life in which war 
has no place. If he wants to prevent cruelty to 
animals he must give up eating bacon! 

PACIFISM 

With the pacifist the question is not purely a 
personal affair, To him the problem assumes social 
or national dimensions. He wants peace among 
men. He seeks to attain it by controlling immediate 
contributory causes —by devising means of settling 
disputes and claims, by disarmament, by a Federated 
World Government etc. He rests his faith on 
curative methods, 

He forgets that the parties to the dispute may 
be greater than the judge who will not be able to 
enforce his judgments: nay, the disputants may 
constitute themselves as judges of their own cases! 





disarmament does not prevent the conflict. You 
ban the atom bomb, the "big Berthas” will be 
there. You remove the "big Berthas”, the rifles 
will be there. Failing these you have the bow and 
arrow, the dagger or the stick. Did disarmament of 
Germany after World War I prevent World War Il? 

Neither can we place our faith on man-made 
law. It is as efficacious as its sanctions, which 
need to be effectively implemented to be of any 
practical use. World governments will carry us 
no further. 

The fever may be abated by restraining the 
patient according to the physician's orders and 
confining him to bed or by applying ice bags to 
his head. The main thing is co diagnose the disease 
and treat the cause of the fever and take precau- 
tion to order the life of the patient in such a way 
that the fever may not be occasioned again. 

NON-VIOLENCE 

‘We have to examine carefully to locate the 
causes of totalitarian wars of the type we have 
gone through on the last two occasions. Once 
же trace the cause we should have the courage 
of our convictions to face boldly the consequences 
of the treatment necessary to banish war from 
society, reorganize society and its mode of life on 
a basis that will not require periodical wars to set 
right its equilibrium. This means that we have to 
build up our daily life on the basis of non-violence. 
A society based on such a formation will eschew 
war for all time. 

If we are honest to ourselves, we shall find that 
these wars are caused by a lop-sided development 
of our economic life. The quest for raw materials 
and fuel and the need for control of markets are 
the hot beds where international wars are bred. 
We need to adapt our modes of living to fit our 
capacity го satisfy our needs, If there is a discrepancy 
between these two, we come into conflict with our 
neighbours. The immensity or the form of conflict 
does not matter, We have to avoid occasions that 
five rise to competition, greed and jealousy. Are 
we prepared to recast our lives on these lines? The 
non-violent way of life will count nothing too dear a 
price to pay for goodwill and peace among men. 

Our own analysis leads us to believe that self- 
sufficiency in primary needs is a sine qua non to 
the establishment of peace. No amount of ardent 
desire will help us unless we are prepared to remodel 
‘our national economic activity on these lines. Merely 
tampering with the symptoms will be of no ayail as 
long as the provocative causes are left untouched. 

Europe is sick unto death of war but it has no 
time to think of ways of avoiding it. Its leaders 
are rushing the nations headlong into so-called 
"Recovery Programmes" which are heading them 
direct to the precipice But for the voice of 
Gandhiji, India seems inclined to follow suit. Shall 
we wake up in time to be saved or shall we too 
be consumed in the approaching conflagration ? 

J. C. KUMARAPPA 
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GANDHIJI'S POST-PRAYER SPEECHES 
New Delhi, 17-11-47 
INDIA AND SOUTH AFRICA 

Yesterday T spoke about Rampur and our countryman 
in South Africa. Today I fool I must doal more fully 
with tho latter subject, I have lived in South Агза 
for twenty yours from 1893 to 1914 with a brosk 
probably of one year. During that long and formative 
period of my life T onmo naturally in closest contact 
with all kinds of Indians ва also with the White 
settlərs of that sub-continent almost as big as ours. 
Between then and now if South Айса has risen, 
India has made giant strides: What seemod to bo im- 
possible only the other day has happened. Wo need not 
Бо into the enuses.. Tho fach is that India has coma 
into tho British Commonwealth, i. е. she has exactly. 
tho sume status as the Union of South Africa, Should 
members of ono Dominion be helots in another 
Dominion? An Asiatic nation enters the Commonwealth 
for the first time in its history with the willing oonsont 
of all the members of the Commonwealth. 

INDIA IN THE COMMONWEALTH 

Mark now the following message that the 
Administrator Dr. S. P. Barnard of Orangia sent to 
the Natal Indian Congress of Durban five duys after 
the entry of India in the Commonwealth 

"As you are celebrating Endopendonee of the 

naw Dominions which you considor a grent day in the 

annals of Indian history, I hope all Indians in South 

Africa will now emigrate voluntarily to the naw 

Dominions to nct us missionaries of tho gospol thoy 

hava been taught in South Africa, namely to live in 

pence and order and not fight in communal riots in 

"which hundreds are being killed in India. 

COLOUR PREJUDICH 

Tt is worthy of note that Dr. Barnaid ovidently 
doubts whether the entry was a groat day, And then 
he troats tho Natal Indian Congress with the gratuitous 
ndvios that the Indians of South Afrion should emigrato 
to India and become ° missionaries of the gospel th 
have boon taught in South Africa, namely, fo livo im 
peaca and ordor and not fight in communal riots.’ T vary 
much foar that this message is typical of the average 
White man's mind in the South African Dominion. 
Honos the serios of disshilities on our countryman 
for the crime of boing Asiatios and having 
a coloured pigment. I appeal to tho best 
Western mind of South Afros to roviso this 
anii-Asiatie and anti-colour prejudiee. They have an 
‘overwhelming African population in their midst. Thoy 
ara worse freated in some respecte than ihe Asiaties. 
I urge the European settlers to read the signs of the 
times. Either this prejudice is wrong from evory point 
of view or the British people and their fellow mombors 
of the great Commonwealth have made an unpardonable 
mistake in admitting Asiatie countries ав members. 
Burma is about to get her independence, Ceylon will 
presently become a member of the Commonwealth. 
What does it mean 2 Membership of the Commonwealth 
їв, I am taught, ns good аз indopondence, if not superior. 
to it. Responsible men and women of these indopondent 
States need to ponder well ns to what they will do with 
their independence, Ts wll this movement towards 
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multiplying indepondent States, though propor and healthy 
in itself to result in another war more deadly, it possible, 
iban the last two or is it to end, as j should, in the 
promotion of universal. brotherhood ? 
Тнопөнтз MAKE THE MAN 

^ À man becomes what he thinks, ” says an upa- 
nishad mantra. Experience of wise men testifies to the: 
truth of the aphorism, Tho world will thus become what 
its wise mon think. An idla thought is no thought, Tt 
would be w serious mistaka to say that it (the world) will 
become as the unthinking multitude act. They will not 
think. Thdepsndence should mean demooraey. Dernoeruoy: 
demands that every citizon has the opportunity of rocaiving 
wisdom as distinguishod from a knowledge of fasts so- 
called. South Afrion baa many wise mon and women 
аз it has also many nble soldiers who ага equally ablo 
Tormors. T$ will bo a tragedy for the world if thoy do 
mol rise superior to thoir debilitating surroundings and 
yo a propor lead to thoir country on this vosod and 
vaxing problem of White supremacy. Ts it not by this 
time s played out game ? 

PrortES VOICE 
keep you for в moment over the muah 
debated question of control. Must the voice of tha people 
bo drowned by the noise of the pandits who olaim. 
to know all about the virtus of controls ? Would that 
‘our ministers who aro drawn from the poopl and 
are of tho people listened to the voice of the people 
rathor than of the controllers of the rod-tapa which, 
they know, did them. infinite harm when they wore 
in tho wildernass! Tho pandits then ruled with a 
vengeance, Must they do so oven now? Will not the 
people havo any opportunity of committing mistakes 
and learning by them? Do the ministers not know 
that they have tho power to resumo control wherever 
noeessary, if decontrol is found to have bean harmful 
to tho pooplo, in any instance oub of tho samples, by 
no moans exhaustive, that T am giving below? Tho 
lish before mo confounds my simple mind. Thore may 
be virtue in some of them, All I contend is that the 
science if it is one, of controls requires n dispassionate 
examination and than education of the people in the 
seorok of controls in general or spocifiod “controls, 
Without examining the merits of the list I havo 
roteived I piek out the few ont of the samples given 
to mo: Control on Exchange, Investment, Capital 
lssuos, Opening branches of Banks and their invest- 
ments, Tnsuranea investments, nl Import and Export 
of evory kind of commodity, Cereals, Sugar, Gur, 
Cane, and Syrup, Vanaspats, Textile, including 
Woollons, Power Alcohols, Petrol and Kerosone, Paper, 
Cement, Steel, Miom, Manganese, Coal, ‘Transport, 
Installation of Plant, Machinery, Faetorios, Distribu- 
tion of cars in certain provinces and Ten plantation. 
Birla House, New Delhi, 18-11-47 
A. I б. б. RESOLUTIONS 

Addressing the prayer gathering this ovening Gandhiji 
roferred to the resolutions passed by the A. T. C, C, He 
said that thay ware most of them such as expectod somo 
duty to he performed by the public, us also somothing 
to be done by the Central. Govornment and the Provin- 
cial Governments. 
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FüxDU-MUSLIM RELATIONS 

‘Thuis, tho main rosclutíon expeatod evory non-Muslim 
citizen to be fair to every Muslim citizen во as to 
enable him to feel perfectly secure in any part of 
India ns to his person and property. ‘The resolution 
equally demanded from the Governments, so far asit lay 
in their power, to afford such protection, It also expected 
that the Governments and tha public would so 
not аз to enable all the Muslim evacuees who had lel; 
their homes undar prossuro to return and take up their 
usual ayoeations. The raal test was that the columns 
who wore marching on foot towards Pakistan would 
fool such a change in the atmosphere as to make them 
turn towards their homes, He was glad to be able to say 
that some persons of tho column that was moving fram 
the Gurgaon District were turning homeward. If they 
(the publio) noted correctly, ho was quite sure that the 
whole column would follow suit. 

Pasteat Mustis" G, 

Gandhiji said that ho was informed that tho саза of 
the Panipat Muslims was somewhat of the stylo of the 
Gurgaon column. If railway conveyance was available, 
the Muslims might go to Pakistan under pressure. 
When he went to Panipat the other day, he was told 
that no Hindu inhabitant of Panipat wanted tho Muslims. 
to leave their homes, if only becauso each was help- 
ful to the other Tho Muslims were necomplished 
artisans, the Hindus woro traders for the most part 
depending upon the Muslim neighbours for the supply 
of wares to deal in. But the advent of a largo number 
of rofugeos disturbed the even tenor of their 
‘Tho sponker could not understand the change of attitude, 
which the occupation of Muslim houses by the refugees 
After his visit to Panipat signified, and the proposed 
exodus of the Muslims from that place. That was all 
contrary to the letter and spirit of the resolution he 
referred to, Ho almost felt like going.to Panipat and 
living there and studying for himself tho condition as 
îl was reported to have developed. 

EXPECTATIONS UNDER БЕСОХТНОР 

Similarly, Gandhiji took the resolution on several 
controls. Every citizen, Gandhiji said, whether rich or 
poor, was expsoted not to use more foodstuff than was 
necessary whilst the feeling of soureity of food lasted. 
When control was lifted, naturally, the expectation would 
be that the growers would willingly give up boarding 
and make available for the publio, on fair returns, the 
coroals and pulses thoy were holding and tho grain- 
домета would think more of selling tho grain at tho 
‘cheapest rato possible consistently with a reasonable 
profit for themselves and the Government would be 
expected to loosen and finally give up the control at tha 
catliest: possible. moment. 

‘The same thing, only mors forcibly, applied to 
cloth. The most disturbing factor, howaver, was the 
information that was given to bim, viz, that the 
members of the A. L. C, C, who voted for tha resolutions 
were not sincera in their professions. He hoped that 
the information was wholly baseloss and if it was so; 
he had no doubt that so many reprosentaiives of tho 
people could not but bring about a healthy change in 
the conduct of ths publie, so ns to restore the eredit 
that India enjoyed on the 15th of August and for w 
fow days шет. 
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Birla House, New Delhi, 19-11-'47 
A DISGRACEFUL SCENE 
Addedssing the prayer gathoring this evening Gandhiji 
said that the previous evening һе had referred to tho 
main resolution of the АТ.С.0. regarding Hindu-Muslim 
relations. It was his misfortuno, he remarked, to refor 
on Wednesday evening to ац illustration of how it was 
being dofoated in Delhi, Little did he know that the 
very evoning that һе was oxprossing his misgivings, 
the truth would be illustrated in the heart of Old Delhi. 
Не wns told last night that there was a largo crowd of 
Hindus and the Sikhs collected in Chandni Chowk in 
front of a shop that belonged to w Muslim, but which 
жаз given to x refuges on condition that the shop 
would have to be returned to the owner whon the 
latter camo back. Happily, the owner turned up having 
mover wished to lenve bis business for evor. Tho officar- 
in-charge wont to the occupant and asked him to 
vacate it in favour of the owner. The occupant hesitated 
nnd then promised to vaeate on the officer returning 
in the evening for possession. He (the officer) found 
that the occupant instead of delivering possession had 
evidently informed his friends who, it was reported, 
collected in а thrextoning mood demonstrating against 
tho shop being vacated. Tho few police in Ghandni 
Chowk ware unable to cope with the crowd. So they 
summoned more assistance. Ib came and the military 
or the police, as the case may be, fired in the wir. Tho 
frightened erowd dispersed not however without stabbing 
^ passor-by. Happily the wound was moi fatal. Tha 
тезш of the rowdy demonstration was, howayer, curious. 
‘The shop in question was mo vacated. Whether the 
authority was finally defied or whether at the time 
of speaking the shop had boon vaated, һә (the speaker) 
did not know. He hoped, however, that xuthority to 
be authority would never be defied with impunity 
under the state of the precious freedom India had 
attained. All ho could say was that the whole thing 
was disgraceful, The crowd, he was told, must have 
numbered not loss than 2,000. 
In giving the version asit lind come to him, Gándhiji 
he had underrated it, If, however, there was still 
toom lor gorrection and if it was brought to his notico, 
he would gladly share it with tha audience. 








SHORTCOMINGS OP THE SIRES 

"Nor was this all. In another part, an attempt was 
being made to foree the Muslim occupants out of their 
plagos во as to make room for the Hindu and the Sikh 
refugees, The technique was that the Sikhs brandished 
their swords and terrified the Muslims threatening diro 
vengoaneeif they did not vacate their homes, He was 
also told that the Sikhs were given to drinking with the 
results which could easily be surmised. They danced with 
naked swords to the terror of the passers-by. Ho was 
further told tliat whereas in Chandni Chowk it was 
the custom for the Muslims not to sell kadabs or other 
flash foods in that vicinity, the Sikhs and also probably 
other refugees freely sold those forbidden foods in 
Chandni Chowk much to the annoyance of the Hindus 
їп that locality. Tho nuisanso bad become so groat 
that mon found it difficult to pass through the crowds. 
in Chandni Chowk for fear of réceiving unwelcome 
attention. He wished to appeal to his refugee friends 
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to desist from the practices hu had described for the 
sake of themselves and the country. 
CARRYING OF KMPANS 

As to the kirpans, Gandhiji continued, whilst there 
was for n short timo a ban on the carrying of kirpana 
beyond a certain sizo, during the ban he was npproneliod. 
by many Sikh friends to use hie influence for the 
removal of the ban and the prescription of a particular 
size. They quoted а judgement of the Privy Council 
which was given some yosrs ago ruling that tho 
Krpan could be carried by any Sikh without any 
limitation as to sive. Ha bad not read the judgement. 
Ho (Gandhiji) understood (lint the judges interpreted 
the word Kirpan to mean a "sword" of any size. 
"The then Punjab Government met the Privy Council 
judgement, by declaring: that it was open to anyone to 
possess a sword. And so, in the Punjab any citizen 
could carry n sword of any sire be liked, 

He (ihe spesker) said that he had no sympathy 
vither for the Sikhs or the Punjab Government, Some 
Sikh frionds lad come to him producing texts from the 
Grantha Saheb in favour of the speaker's view that the 
irpan was never meant. to bo a weapon of offence or 
to ho used anyhow. Only a Sikh who carried out the 
injunctions of tho Grantha Saheb could use w kirpan 
оп xaro oocasions of having to defond innocent women, 





ehidren, old people and others ngainst heavy odds. 
Tt was for that reason that one Sikh was supposed 
to be equal to one and a quarter lakh opponents. 


‘Therofore, а Sikh who was given to drink and indulged 
in other vices, forfeited the right to carry a kirpan 
оз religions symbol of purity and restraint, which is 
meant to be used only in the strict presoribod manner. 

Gandhiji was of opinion that it was idle, even 
harmful, to invoke the aid of the past judgements of 
the Privy Council in order to justify liconea. We had 
just got out of what the speaker had described as а 
stato of bondage. Tt was wholly improper ina state 
of liberty to break ap all healthy restraints under 
which alone в society could grow. He would ask tha 
Sikh friends, therefore, nob to sully tho great Sikh 
Panth by using tho kirpan in favour of any questionable 
conduct or behaviour, Let thom not unmake what wi 
made by arrays of martyrs of whose bravery. the 
‘whole humanity was proud. 

THE MILITARY AND THE POLICE 

Gandhiji then asked the audience to have a poep 
into another scene. Ho had a description given ta him 
of a оашр in which rude behnviour was imputed to 
the military. All camp life should bea model of 
cleanliness within and without, of which the military 
and the police should become jealous guardians. He 
hoped, therefore, ihat the information given to him 
Was by no means applicable to these guardians of law 
And order in general, but that ib was am exeoption. 
‘The military and the police should really be the first 
to feol the glow of freedom, Let it nob be said of 
them that they could only be well-behaved undor 
terrible restraint superimposed upon them. Let them 
show by thair correct conduct that they could bo as 
worthy and model citivens of Indians апу in the 
world, If these guardians of law disrogunded the law 
itself, running the government might become un im- 
possibility. And it would be most difficult to carry out. 
the resolutions of the A. I. С. С. as thoy should he. 




















SHEnWANT'S Mantynpow 
Having given them the gloomy side of the picture, 
Gandhiji snid that he would fain give them the bright 
side also, Ho quoted from a note given to him by an 
eyewitness of the story of exemplary bravery : 

“Mit Maqbool Sherwani was a young brave 
leader of the National Conference lin  Baramula. 
He was in the early thirties 

“On learning that he was an important leader 
of the National Conference, the invaders tiod him 
up to two pots in a place near the Nishat 
Talkies. They beat him first and then asked 
him to repudio the АШ Jammu and Kashmir 
National Conference und its leader Shor-e-Kashmir 
Shaikh Abdulla. They asked him to swear alleg- 
inne to the so-called Алай 
government which bad its headquarters in Palanda 

"Sherwani stoutly refused to repudiate his 
national organization and told the invaders to their face 
that the Sher-o-Knslimir was at the head of affairs 
now, that Indian Union troops һай arrived and that 
tho invaders would bo driven out in a fow days, 
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"This enraged and frightened the invader gangs 
who riddled him with fourteen bullets, They cut 
off his nose and disfigured his face and stuck a 


notice on his body with the words 

"This is а traitor- 

His nome is Sherwani. - 

"his is tho fate all traitors will got. 

" But within 48 hours of this cold-blooded murdar 
алй sadistic terror Sherwani/s prophecy eame true 
and the invaders ran  pellznell out of Bsrumula, 
with Indian Union troops hot in pursuit.” 

This was a martyrdom, said Gandhiji, of which 
anyone, bo lio w Hindu, Sikh, Muslim or any other, would 
be proud, 

PÄDE AND FRIENDSHIP 

Tn his concluding remarks Gandhiji suid that а friend. 
had related an instance of pride which would nob be 
humbled oven under distressing cireumstanees and of 
friendship whioh would stand any strain. This was the 
story of Narayan Singh who was an officer of long 
standing. Ho bud lost his extensivo property in the West 
Punjab, He was now in Dolhi, disdained to beg or 
to go under because of loss of possessions. Ho met 
an old friend whom he would not allow to condole 
with him as he thought nothing of the adversity blint 
had overtaken him, The Sikh officer was glad beyond 
measure to meet in Ali Shah, а brother offiser und 
common friend. Ali Shah had lost his all Some 
misfortune had overtaken him though it was nob due 
to communal frenzy. He was as bravo as Narayan 
Singh and each was proud of the other's friendship. 
Thay forgot their misfortunes in that they mat each 
other after twentyfive years’ separation. 

Birla House, New Delhi, 20-11-47 

No LOSGER NON-CO-OPERATION 

Addressing the prayer gathering this evening Gandhiji 
id that he had reeaived two elits from the sume writer 
in опе of which he said thst ho Май given up his job and 
would like to work under him (Gandhiji) and the other 
suggestod that he should sing algun. at tho prayer. Аз 
to the first, he cold not help saying that it was wrong 
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of him to have given up his job. Tt was truo that during 
the British regime ho had advised non-co-operation, bus 
now there was no such thing. А man could, if he liked, 
even while sorving somewhere for the sake of earning 
his livelihood, render servios to his country. Every 
"bread-winner did so if he earned his livelihood honestly 
sud without partaking in any violence. Tho writer 
should also realize that Gandhiji had nothing for him. 
If, however, he wanted to do some servio he should 
offer himself to the goshala to which he was about 
to refar. 

As to singing a bhajan nt the prayer meeting it was 
nob everybody who could be allowed to sing. Only those 
porsons could sing by previous pormission who were 
known to be servants of God. 

"Vis ТО ORDA 

Tho sponkor then referred to his visit to tho refugee 
camp at Okhla in the company of Sucheta Devi and 
some of bor co-workers. Ho was glad to notio tho 
praiseworthy cleanliness about the camp. Tt was dotted 
with dharmshalas meant for pilgrims who visited the 
placo at the time of fairs which, ho understood, took 
place periodically at the place, These buildings wore 
now utilized for the refugees. There was some difficulty 
about proper water supply, which the management was 
striving to overcome, Ho had no doubt that if the 
water supply could be guarantood for а muoh largor 
number of rofugoos than the present oooupants, the 
placo was capable of giving shelter to many moro. 

Or Orrictans 

While he was speaking on the subject of refugees, 
Gandhiji said that he would like to draw attention to some 
of the shortcomings which had been mentioned to him. Ho 
was told that there was black marketing going on among 
tho rofugoes themselyes. The officials who wore concerned 
in the work of looking after the refugees were 
not reported to be above roproach. Ho was told that ib 
‘was not possible to got accommodation without having 
to bribe the officer-in-charge nor was their conduot 
supposed to bo otherwise above reproach. Naturally, no. 
charge could bo universal, but even if thero was ono 
black-sheep among many, the many suffered in the 
‘consequence, 

MALPRAOTICES AMONG THE REFUGEES 

‘Thon he was told that the refugoos themselves ware 
not above resorting to potty thefts, На expouted perfect 
straightforwardness from them, Tt was reported to him 
that the reait that were distributed among the refugoes 
word in some oases torn up, the cotton was thrown away 
and the calico was turned into shirts ete, Но was told 
of several other things of а like nature, but ho must not 
detain the audience over n recitation of all the misdeeds 
attributed to the refugees. He wanted to basten to 
the subject of the evening. 

INDIA'S CATTLE WEALTH 

‘There was tho usual annual funotion in connection 
with w goshala that was going on at Kishangunj in 
Delhi. Acharya Kripalani was to preside at the function 
ihe next day and he (Gandhiji) was pressed to go 
thero even if it was only for ten minutes. Tho speaker 
folt that ho must not go to any function by way of 
ornament. He could do nothing in ten minutes, soe 
nothing. And he was much too ocoupiod with communal 
matters to be able to do justice to any other thing. 
‘Who management realizing his helplessness excused him 














and were satisfied if ho said his say at the prayer 
meeting about the service of the cow, especially regard 
being had to goshalas, This he gladly consonted to do. 
He bad nob hesitated to say that the preservation and 
development of the cattle wealth of India and the 
proper treatment of the cow and her progeny was a 
far more difficult task than the winning of political 
freedom. He claimed to be а devoted worker in the 
cause and to possess true knowledge of how the cow 
could bo saved. But ha eonfossed that somehow or other 
Бе had hitherto failed to impross the general publi 
i. e. the masses, with the necessity of giving proper 
caro and attention to the problem. ‘Those who wore 
responsible for the management of goshalas knew how. 
to finanoe thom, but they were too ignorant to know 
the science of dealing with tho cattle wealth of India. 
‘They did not know how to bring up the cow so as to 
norease her milk yield sud improve the stook: of bulls 
that sho gave. 
MANAGEMENT OP GOSHALAS 

‘Therefore, goshalas throughout India, instead of 
being institutions where one could learn the art of 
properly breeding up the cattle of India and being 
model dairies and places whore one could buy good milk, 
ood cows, equally good breeding bulls and strong oxen, 
were meroly placos where oattle wore kept somehow. 
‘Tho result was that instoad of being the promier country 
in the world for exhibiting splendid cattle and where 
abundant pure milk could be had ai ihe cheapest rate 
possible, it probably oocupied the lowest rank in the 
‘matter. They did not even know how to make tho best 
use of cattledung and -urino, nor did they know 
how to make use of dosd cattle, with tho result that 
through their ignorance thoy lost crores of rupees. Some 
exports contended that the cattle wealth was а burdon 
on the land, (it only to bo destroyed. He did not share 
the opinion, but if the general ignoranos prevailed for 
any length of time he would not be surprised to find 
that eattle had become a burden on the land. He hoped, 
therefore, that the management of tho goshala in 
question would apply thomselvos to making it a model 
institution from every point of viow. 
Birla House, New Delhi, 21-11-47 

DAIRIES TN INDIA 

Boforring to the question of the protection and 
development of the cow in his post-prayer speooh this 
evening Gandhiji said thot probably at the time ho was 
speaking to the audience, the annual function at the 
goshala of which ho spoke the previous evening, was 
still going on. He would like to mention опе thing. 
Ho did nob during bis speech of the previous ovoning 
mention the various dairies conducted in India 
in the interest of soldiors. Dr. Rajendra Prasad had 
told him that the dairies wero still going on. Ho had 
visited the Central Dairy in Bangalore years ago when 
Colonel Smith was in charge. He saw there some bownti- 
fol cattle, One was w prize cow supposed to be the 
best in all Asin, yielding 75 Ibs. of milk por day or nb 
a timo, he was not sure which, That cow was free to 
roam about without restriction and hero and there was 
io be found fodder for the cow to which sho was 
reo to help horsolf. That was the bright sida of tho 
picture, 
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SuAUGHTER оғ CALVES 
Тһе other side ho did nob soe but he was 
authentically told that most of the male calves wore 
destroyod ns they could not all be turned into draft 
cattle. These dairies occupied hundreds of ares of land, 
if nob much more, It was all in the interest mainly 
of tha European soldiers. These dairies cost several 
crores. Ho considered it to bo по longer necessary now. 
that the British tommy was no more in India, The 
Indian soldier, ho was suro, would fool ashamed if he 
knew that these expensive dairies were conducted in 
his beali. Ho was sure also that the Indian soldier 
would not claim any special treatment to which the 
ordinary citizen was also not entitled. 
Samsu BABU on Cow 

‘Tho most authentic and perhaps exhaustive litora- 
ture up to date on the cow amd the buffalo was to be 
found in the monumental work of Shri Satish Chandru 
Das Gupta ofthe Khadi Pratishthan. Th was not filled 
with oxtracts from extant litoraturo but it was based 
оп porsonal experienco and written during one of his 
imprinments. Ib wns translated in Bengali and 
Hindustani, Those who studied the book would find 
it of great service in promoting the well-being of 
India's cattle and in tho endeavour to increase tho 
yield of milk, There was in the book also a comparison 
botwoon tho cow and the buffalo. 

"HINDU" AND "HINDUISM'" 

Gandhiji then referred to а question that was sent by 
^ member of the audience : What is a Hindu ? What 
is the origin of the word? Is thors any Hinduism ? 

‘These were pertinent questions for the time, Не 
was no historian, he laid claim to no learning. But ha 
had road in some authentio book on Hinduism that 
the word ‘Hindu’ did nob ocour in the Vedas but 
when Alexander the Great invaded India, tha inhabi- 
tants of the country to the east of the Sindhu, which 
known by tho English-speaking Indians as the Indus, wero 
described as Hindus, ‘Tho letter 'S* had become 'H' 
in Greek. The religion of these inhabitants became 
Hinduism and as they know it, it was а most tolerant 
religion. Tt gave shelter to tho early Christians who had 
fld from persecution, also to the Jews known as Bani-Israel 
as also to the Pares. He was proud to belong to that 
Hinduism whioh was ull-inslusive, and which stood for 
tolerance, Aryan scholars swore by what they called 
the Vodio religion and Hindustan was otherwise known 
as Aryavarta. Ho һай по such aspiration. Hindustan of 
his conception was all-sufficing for him. It oortainly 
included the Vedas, but it includod also much more. Ho 
could detect no inconsistency in declaring that he could 
without in any way whatsoover impairing the dignity 
of Hinduism pay equal homage to the best of Islam, 
Christianity, Zoroastrianism and Judaism. Suoh 
Hinduism will live as long as tho sun shines, Tulsidns 
had summed it up in one doha: “ Tho root of religion 
is embedded in mercy, whereas egotism is rooted in 
love of the body. Tulsi says that ' Moroy’ should 
mover bo abandoned, oven though the body parishes. " 

CAMPS IS GENERAL 

Continuing Gandhiji said that tho sister who was with 
him when he went to the Okhla camp was a little 
upset because she thought that his remarks about 

















malpractices in some refuges camps might have referenco 
to tho Okhla camp. It was impossible for him after а 
hurried visit to the camp to cast any sueh reflection 
upon that camp. Ho bad taken caro ín the spoeoh to 
refer to malpractions in the camps incidentally, 

Аст OF UNGODLINBSS 

Gandhiji said that he could not help mentioning the fact 
that according to his information about 137 mosques 
in Delhi ware moro or loss damaged during the recont 
disturbances. Some of them wore converted into mandir’. 
One such was near Connaught Placo whioh nobody 
could miss. Thore was n tricolour flying there. Ti was 
converted into a mandir with the installation of an 
idol. He (the speakor ) considered all such desecration as 
а blot upon Hinduism and Sikhism, Tt was, in his opinion, 
a wholly ungodly sot. That the Muslims in Pakistan 
had resorted to such desecration could not be plonded 
їп extenuation of the blot ha had mentioned. Any such 
act, in his opinion, constituted an aot of destroying 
Hinduism, Sikhism or Islam as the onse may ba. 
retarted the audience to the recent resolution 
. I. O. C. on tho subject. 

PERSECUTION ОР ROMAN CATHOLICS: 

Ab the risk of being longer than usual, Gandhiji 
felt bound finally to refer to a case of persecution of the 
Roman Catholics nest Gurgaon, which was brought to 
his notico. The village in question where ib took placa 
was known вз Kanhai — about 25 miles from Delhi. One 
of bis visitors was an Indian Roman Catholic Chaplain 
and the other was a catechist belonging to a village. 
They had produced to Gandhiji a lotter from the Roman 
Catholics in the village relating the story of persecution 
at the hands of the Hindus. This was curiously enough 
in urdu. He understood that the inhabitants of that 
part of the country, whether they wero Hindus or 
others, could only speak Hindustani amd write in the 
urdu sotipt. The informants told him that the Roman 
Catholics thero had beon threatened if they did not remove 
thomselves from their village, He hoped that it 
was an idle throat and that thes Christian brothers 
and sisters would be left to follow their own faith and 
vocation without let or hindrance. Surely, they wore 
not less entitled to their freedom than they were under 
tho British regime, now that there was froodom from 
politioal bondage, That freedom could never be confined 
to the Hindus only in the Union and tho Muslims only 
in Pakistan. Ho bad in one of his spooohes already told 
the audionce that when tho mad fury against the 
Muslims һай abated, it was likely to be ventod op 
others; but when he made the remark ho was not 
prepared for such an early vorification of his forobodings. 
The fury against tho Muslims had not yet completely 
abated. So far as he know ово Ohristians wore utterly 
inoffensive. Tt was suggested thst thoje offonco 
consisted in being Christians, moro so beonuse they ate 
bes and pork. As a mattor of ouriosiy Gandhiji had 
asked the Chaplain whether thoro was апуга in the 
remark and he was told that these Roman Catholics, 
оГ their own accord, һай abjured beef and pork 
nob ошу now but long ago. H this kind of 
unreasoning  prejudios persisted, the future for 
Independent India was dismal. ‘The Chaplain bimself 
had recently bad his bioyole taken away from him 
when he was at Rewari and ho narrowly oseaped death. 
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Was this agony to end only witb the extinction of all 
the non-Hindus and the non-Sikhs ? 

Gandhiji said that ho had po desire to live to witness 
ach a dissolution of Indi» and he would ask the 
wañionee to join him in the wish and prayer that good 
sense would return to the Hindus and the Sikhs of 
the Union. 

Birla House, New Delhi, 22-11-47 
SONTPAT ÜmnrsrtANS 

Hoverting to tho ill-treatment of Christians in a 
village near Gurgaon, Gandhiji said in his alter-prayor 
speech this evening that he had received information 
that somewhat similar treatmant was molo] ont so 
Christians nt Sonipat. There, bo was givon to under- 
stand that at first tho missionaries were requested to 
allow the use of their houses for tho rofugess, which they 
gladly did and for which they wore thanked too. But 
ihe thanks woro turned into s curse in that their 
other buildings were pressed into service, and they 
wore ultimately asked to leave Sonipat if they did 
not wish to find life in Sonipat too irksome for them. 
lf tho facts wore аз statod, ovidently tho plague was 
extanding and опо would not know where the plague 
was to land India. 








Tr ғов Tar? 

Tn a diseussion with some friends Gandhiji was told 
that much improvement was not to bs expostod in the 
Indian Union unless thore was abatement of the corres- 
ponding muiseneo in Pakistan. What had mppoared in 
tho papers about Lahore was cited ав an instance. Ho 
himself navar swore by newspaper reports and would 
warn rewlors of newspapers nob to be easily alfecial 
by stories roportod therein, Not oven tho bast of them 
were free from exaggoration snd ombellishmont, But 
supposing that what they rond in the papers was truo, 
ovon thon а bad example was never а pattern to follow. 

Pura ror Riomt CONDUCT 

Imagine, be said, а rectangular frame without a 
alato. The slightest rough handling of the framo would 
turn the fight angles into acute and obtuse angles and 
if the frame was again rightly handled at one corner 
the other thro would be automatically turned into 
Tight angles. Similarly, if there was right conduot on 
‘tho part of the Government and the people in the Indian 
Union, ho had not the shadow of a doubt that Pakistan 
would respond and the whole of Indis would return to 
sanity. Let the reported ill-trostment of the Christians 
against whom, so far ав he knew, there was no charge, 
ba an indication that insanity must not be allowed to 
цо farther and that it should bo promptly and radically 
dealt with if India was to give good account of 
herself to tha world. 

Co-OPRRATION AMONG REFUGNES 

° Gandhiji then mferred to the refugee problem. 
Thora wore among thom doctors, lawyers, students, 
toachors, nurses oto. If thay toro thomsolves away from 
poor fellow refugees, they would not have loarnt tho lasson 
from their common misfortuna. Не felt һа all of them, 
prolessionals and non-proleasionals, rich and poor, should 
hold together and establish modol townships as moniod 
men of Lahore had built the model town of Lahoro, which 
thu Hindus and tho Sikhs bad felt compelled to evwouato, 
‘Shove townships would remova the prowsure from orowdod 


sities like Delhi and thoy would promote the health 
and wellbeing of the inmates. If over two lakhs of 
refugoos in the big camp of Kurukshotra became ъ model 
for purity within and without, if the people including 
the professionals and the rich men lived on equal 
terms with the poor refugees and led a Шо of oontant- 
ment under canvas, with woll Inid-out streets and ip 
perc voluntary co-operation, doing all the servioos 
beginning with sanitation themselves and occupied 
thamsolves usofally throughout the day, they would 
cease to be a burden on the exchoquer and their 
simplicity and co-operation would not only compol 
admiration from tho eity-dwellers but would alao 
shamo thom into imitating them in all their good 
points. The prevailing bitterness and mutual jeslousies 
would vanish їп a moment. The refugees, no matter 
how many thoy wore, would omae to bo n matter 
of worry to the Central Government as also to tho 
local Governments. Such an esamplary lio lived by 
tons of lakhs of refugees would command the admiration 
of the distracted world. 
GOVERNMENT'S DILEMMA 

‘The Inst subject Gandhiji roforred to wna the proposed 
removal of controls especially on food and cloth. The 
Government had hesitation in removing the controls 
because they fancied that there was real sosroity of 
foodstuffs and cloth in the land aud that, therefore, thoro. 
might bo nn inflation of prícos which would hit hard tha 
poor peoplo, who were supposed, through these controls, to 
koop tho wolf from the door and cover their nakedness. 
They suspected tho honesty of the merchants, tho 
growers and the middlomen. They feared that they 
were waiting hawl-like for tho day of removal of controls 
жо that they might prey upon the poor people and fill 
thair pockots with ill-gotten gains. Tt was for them a 
choige of two evils and they considered the present 
control as a lesser evil. 

APPEAL To THE BUSINESS OLASS 

Gandhiji, therefore, appealed to the mereantilo 
classes, growers and middloman to disarm the suspicion 
mmi assuro the authorities that docontrol would not 
only not lead to inflation but would lead to the 
comparative happiness of the poor, people aud ease if 
mot eradioste blackmarketing алд corruption. 
Birla House, New Delhi, 23-11-47 

SILENCE AT PRAYER 

In bis alter-prayor sposch Gandhiji exhorted the 
audience to observe silonoo which had become tha naual 
thing but which was broken through the murmur 
among women, of whom thero was a largo mimber 
present that evening. On his drawing tho attention 
of the sudionos to the murmur, there was completo 
silence. 





OvrnsrEPPING Lane 

Нә than apologized to the radio men lor hia ocoa- 
‘sional breach of tho rulo that his spooch should not axoosd 
twenty minutes, not even Afteou, if possible. Ha maid 
that he could not always observe tho rulo for his main 
purpose was to reach the hearts of tha audienco that was 
physically beforo him. Tho radio came next, Не did 
mob know whether there was any arrangement whereby 
the radio could record longer speeches, He was not in 
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the habit of speaking without purpose or for (he sake 
of hearing his own voloó. 
VIOLENCE NOT JUSTIPIED 

Gandhiji then turned to a written question whióh 
had beon sent to him by в member of the audience. 
Ho had asked whether a person whose right was in 
danger could not defend it violontly. ‘Tha speaker 
Answer was that violonoe in reality defended no right 
and по one. If every right flowed from duty well- 
performed, thon it was unassailable, Thus he had a 
tight to his wage only when he had fully performed 
the duty undertaken by him. H ha took the wage 
without doing his work, it became theft. He could not 
associato himself with continuous insistenca on rights 
without referenco to the performance of duties 
on which the rights depended and from which they 
owed, 





PERSECUTION OF HARUJANS. 

‘Then the speaker camo to the reported attack on the 
Harijans' liberty in Rohtak and elsewhere by the Jats. 
‘This was nothing new. Interference with the liberty of 
the Harijans was in vogue during the British regime too. 
What was, however, new was that the persecution had 
become more pronounced instead of dying out during 
their newly-aequirel freedom. Did not the freedom 
belong to every one of India, no matter to what strata 
of society he belonged? Was the Harijan still the serf 
that he was upto the other day ? In his opinion one 
wrong led to another. Our misbehaviour, irrespective 
of the doings in Pakistan, towards our Musliin brethren 
led to our ill-treatment of the Obristians. Our conduct 
rogarding the Harijans pointed in the sume direotion. Tha 
Harijan Sovak Sangh was established to undo the wrong 
dona by the rest of the Hindus to the Harijans who 
were misdescribed as untouchables and treated as such. 
1f wo had realized the full significance of the change 
that came upon India on the 15th of August last, the 
glow of freedom would have been folt by the meanest 
in the land. We would then have been spared the awful 
events of whioh we had been helpless witnesses. It 
seamed as if everybody was working for his own 
advancement nd nobody for India. 


National Guards 

“The Pakistan Government are sure to raise a 
yolunteer army called National Guards or by some 
other name, What are the Hindus to do, if they 
are asked to join? What are they to do, if the 
army is;confined only to the Muslims,” asks a 
correspondent from East Bengal. 

This is a difficult question to answer in the 
present state of things, Almost every Muslim is a 
suspect in the Union and every Hindu or Sikh 
likewise in Pakistan, West or East. If there is a 
hearty invitation, I would advise joining the body, 
assuming of course that the terms are equal and 
there is no interference with one's religion. If there 
is no such invitation, I should, for the time being, 
submit to the exclusion without harbouring any 
resentment. 

New Delhi, 23-11-47 








M. K. G. 


A TIMELY REMINDER FROM MILTON 
LA reader sends the following quotation from 
Milton who advised his countrymen about three 
centuries ago, when they threw off the yoke of 
the king. Even to us, who have just got out of 
British domination, it is an apt counsel. — J. C. K.] 
"Tt is of no small consequence, O my country- 
men! whether for the acquisition or retention of 
Liberty, what sort of persons you ate yourselves, 
Unless by true and sincero piety towards God and 
men, not vain and wordy, but efficacious and active, 
you drive from your souls all superstitions sprang 
from ignorance of true and solid religion, you will 
always have those, who will make you their beasts 
of burden and sit upon your backs and neoks. Thoy 
will pub you up for salo as their easily-gotten 
booty, (all your viotories in war and political 
campaigns notwithstanding) and make a rich income 
out of your ignorance and suporstition. 

"Unless you expel: 

1. Avarioo 9. Ambition 3. Luxury from your 
minds, ay, and expel luxurious living also (rom 
your families, then the tyrant you thought you 
had to seek externally, you will find in your 
own home, you will find within yourselves m still 
harder taskmaster; nay, there will sprout daily 
ош of your own vitals n numerous brood of 
intolerable tyrants. 

" Know that, ав to be froo is the same thing 
exactly as to be pious, wise, just, temperate, salf- 
providing, abstinent from the property of other 
people, and in fine, magnanimous and brave so to 
be the opposite of all this is the samo as being x 
slave ; and by the customary judgment of God and 
а thoroughly just law of retribution, it comes. to 
pass that a nation that cannot тше and govern 
itself, but has sutrendored itself in slavory 
to its own lusts is surrondored also to other 
mastors, whom it does not like, nnd mado a slave 
not only with its will, bub against its will 16 is a 
thing ratified by law and mature (lowor) herself 
that whosoever through inibooility or frenzy of mind 
cannot rightly administer his own affairs, should 
not be in his own power, bub should bo given over 
as a minor to the government of others.” 
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GANDHIJ'S ADDRESS TO SIKHS ON 
GURU NANAK'S BIRTHDAY 
RULES OF SOCIAL CONDUCT 

I fear that I might not be able to say all that 
I want to. I had also hoped that you having gone 
through the military machine would observe perfect 
silence. But the discipline has not reached the 
sisters and, therefore, they are not able to observe 
the laws of public meetings. I had the same expe- 
rience when, some years ago, I was in Amritsar. 
You will admit that the fault lies with the men, 
As I entered the meeting place I saw the remains 
оё bananas and oranges thrown about anyhow. 
9 These have not only made the place dirty, bur 
„ dangerous to walk. We should learn to keep the roads 
and footpaths as clean as the floors in our houses. 
In the absence of proper receptacles I have noticed 
disciplined people putting these in a piece of paper 
and then temporarily in their pockets until they 
are cast in their places. It is the duty of men, if 
they have learnt the rules of social conduct, to 
teach them to the women-folk. 
MOTHERS BITTER PILE 
Today Bawa Bachittar Singh came to me in the 
morning and insisted thar 1 should attend the Guru 
Nanak's birthday celebration. He told me that 
probably over a lac of men and women had assem- 
bled there, and that most of them would be 
sufferers from West Pakistan, I hesitated because 
> I felt that many Sikhs had been displeased with 
me, Bawa Saheb nevertheless insisted and said that 
I would say my say before the meeting. I yielded 
and felt that even as a mother often gives bitter 
pills to her children, I would take the liberty of 
saying things, which might appear to be bitter. In 
reality and in effect they are meant for your good. 
My mother often used to administer bitter drugs, 
but I could not feel elsewhere the comfort that 
her lap provided for me, Whatever I have said to 
you up to now, 1 do not regret. I have said those 
things as your sincere friend and servant. I have 
with me Sardar Datar Singh's daughter. You per- 
haps know him. He has lost his all in East Punjab. 
He was the owner of large tracts of land and 
several hundred fine cattle, He has lost many relatives 
and dear friends in Montgomery, but I am glad to 
% be able to tell you that he has nor shed a single tear 
‘over the misfortune nor has he felt any bitterness 
towards the Muslims. I would like you to follow 
his example, Sikh friends have told me that one 
Sikh is considered equal to 1,25,000 men. Where is 
that bravery today? Have things come to such a 


pass that а minority of Muslims cannot live in 
your midst with perfect safety ? 

lam free to admit that the mischief commenced 
in Pakistan, but the Hindus and the Muslims of East 
Punjab and the neighbouring districts have not been 
behindhand in copying the mischief. The difference 
is that the Hindus have not the courage of the Sikhs, 
who know how to use the sword. 

THE SHER-E-KASHMIR 

You see Sheikh Abdulla Saheb with me. I was 
disinclined го bring him with me, for, I know there 
is a great gulf between the Hindus and the Sikhs on 
the one side and the Muslims on the other. But 
Sheikh Saheb, known as the Lion of Kashmir, al- 
though a pucca Muslim has won the hearts of both 
by making them forget that there is any difference 
between the three. He had not been embittered. 
Even though in Jammu recently the Muslims were 
killed by the Hindus and the Sikhs, he went to Jammu 
and invited the evil-doers to forget the past and 
repent over the evil they had done. The Hindus 
and the Sikhs of Jammu listened to him. Now the 
‘Muslims and the Hindus and the Sikhs of Kashmir and 
Jammu are fighting together to defend the beauti- 
ful valley of Kashmir, I am glad, therefore, that 
you are receiving the two of us with cordiality. 

BEGIN A NEW CHAPTER * 

Let this auspicious day mark the beginning of a 
new chapter in your life. Let the disgrace of driving 
out the Muslims from Delhi cease from today. I found 
to my shame that as our motor-csr was passing 
through Chandani Chowk, which used to be filled 
with the Hindus, the Sikhs and the Muslims, [ did 
not notice a single Muslim passer-by. Surely we 
have not come to such a pass as to be afraid of 
the minority of the Muslims scattered throughout 
the Indian Union. If there are any traitors in their 
midst, our Government is strong enough to deal 
with them. We must be ashamed of hurting children, 
women or old men. Every man must be considered 
innocent before he is found guilty by a properly 
constituted court of law. 

I fervently hope that such misdeeds will become 
now a thing of the разг. The kirpan is a symbol of 
sanctity to be exhibited and spent in defence 
of the helpless and the innocent. The tenth and 
the last guru undoubtedly wielded the sword, but 
never, so far as I know, at the expense of the weak. 
He had imposed many restraints. upon himself. 
He had many reputed Muslim disciples. So had the 
other gurus beginning with Nanak ‘Saheb, Your 
bravery will be testified when all those who belong 


to different faiths including Muslims become your 
sincere friends. 
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Intoxicating drinks, drugs, dancing, debauchery 
and the vices to which many of us become addicted 
агг not for the followers of the gurus and the Granth 
Saheb, With the Granth Saheb as my witness, I ask 
you to make the resolution that you will keep your 
hearts clean and you will find that all other com- 
munities will follow you. 

ALL INDIA LEPROSY WORKERS 

CONFERENCE 

The Conference of АП India Leprosy Workers 
met at Wardha at the end of October. Inclusion 
of leprosy relief work in the nation's constructive 
programme by Gandhiji has of late focussed every- 
body's attention on the subject. Prof. T.N. Jaga- 
disan, who is an ex-patient himself and an enthu- 
siastic worker in the field, had suggested ап АШ 
India Leprosy Workers Conference last year. The 
matter was placed before the Advisory Medical 
Board of the Kasturba Trust in March this year. 
Dr. Gilder who is а member of the Board welcomed 
the idea, Just at that time Sind had proposed a 
bill for compulsory sterilization of leprosy patients 
and there was much discussion on the subject. 
Dr, Gilder said that such a conference would be 
able to give some guidance to the Public Health 
authorities also. In May, at a joint meeting of the 
Kasturba Trust provincial agents and the Advisory 
Medical Board, it was decided that the Maharogi 
Sevamandal should call the Conference at Wardha. 
It was hoped that Gandhiji would be able to attend 
it, but the events in the country prevented him 
from doing зо. Rajkumari Amrit Kaur, the Health 
Minister at the Centre, also could not leave Delhi 
and it was feared that Dr. Jivraj Mehta, the Chair- 
man of the Advisory Medical Board, who had 
become the Director-General of the Health Services, 
would alio not be able to attend. It was suggested 
that the Conference be postponed. But the dates 
had been fixed and the response from leprosy 
workers all over the country had been so good 
that it was not considered right to postpone it and 
damp their enthusiasm. Ultimately Dr. Jivraj Mehta 
did make time to attend the Conference for two 
days and Dr. Gilder came for one day. There 
were about a hundred delegates who fell into 
four main groups: 

1. Those who had be patients themselves, 

2, Medical men and women engaged in lep- 
rosy work. 

3. Lay workers mainly engaged in activities 
connected with the constructive programme. 

4. Administrative authorities representing 
the Central and Provincial Governments. 
Welcoming the delegates on behalf of the 

Maharogi Sevamandal, Shri Jajuji, the President of 
the Mandal said that though in India the 
incidence of leprosy was very high and was 
still on the increase, people were not awakened 
to the need of taking proper precautions and even 
the Government had done very little to tackle the 
problem. Addressing the workers he said, "Instead 
of saying, ‘I heartily welcome you’, [like to say, 
‘I humbly bow to you." It was due to their tireless 


efforts and researches that in the place’ of frustra- 
tion, today there was hope for the patient and 
reason for the public to shed fear. 

Shri Jajuji also explained how in the course of 
the village uplift work, the constructive workers 
had come across the ravages of leprosy in the 
villages and the result was the establishment of the 
Maharogi Sevamandal. In fact, it was this experience 
that had induced Gandhiji to include leprosy work 
in the constructive programme. 

Giving a report of the work of the Maharogi 
Sevamandal later, Shri Manohar Diwan said, “As 
Gandhiji has said this is a mission of compassion 
and service. They may be tid of the malady or 
not, they can dedicate themselves to the service 
of their own brethren, Leprosy work is not merely 
medical relief. It is transforming the frustration in 
life into joy of dedication and personal ambition into 
selfless service of others. If you can transform the 
life of a patient or change his values of lite, you 
can change the village and the country, Therefore, 
this is included in the constructive programme.” 

Declaring the Conference open, Shri Thakkar Bapa 
paid glowing tributes to the Mission for Lepers who 
had been serving the leprosy-itticken all the world 
over for the last seventyfive years, He had followed 
their annual reports for the last twenty years with 
love and admiration waiting for the day when the 
work would be taken up by the Indians themselves. 
He was glad to note that the day had arrived at 
last. It was probably the first popular Conference 
of its kind where the experts and laymen had 
assembled together to work for a common cause, 
He emphasized the need for educating the public 
with regard to the basic facts about leprosy, that 
it was not an incurable disease and that only about 
20% of the patients were infectious. It had been 
at his instance that service of leprous women and 
children had been included in the draft of the 
Kasturba Trust. [t had surprised and horrified some. 

Leprosy unlike Tuberculosis was a rural disease 
and should be treated in villages. There was need 
for more institutions, homes, hospitals and dispen- 
saries for the patients, The governments should 
not rest content with giving grants and doles to 
the Mission for Lepers, British Empire Leprosy 
Relief Association etc. They should take up the 
work themselves in right earnest. There was a need 
fora large number of medical and non-medical 
workers to run small village leprosy centres. The 
organization to produce workers should be non- 
official, the governments encouraging and advising 
when necessary. D 

Mr. Donald Miller, General Secretary to the 
Mission to Lepers, thanking the convenors of 
the Conference for the kind reference made by 
them to the work of the Mission, said, "I, on 
behalf of the Society I represent, viz, the Mission to 
Lepers, can assure you of our heactiest welcome to 
the indigenous efforts being made for the establish- 
ment of an Indian Leprosy Organization through 
this important Conference, which is undoubtedly 
unique of its kind. 
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This morning I had a talk with Shri Jajuji about 
the strong currents of materialism against which 
those with loyalty to great truths have to battle. 
Shri Jajuji said that if we had faith strong enough 
to adhere to our principles and ideals we could move 
mountains. And that is true. Jf there is but a small 
body at the beginning with faith enough to go 
forward and battle against prejudice and indifference, 
then there will certainly be in the end a great 
movement which will bring a new life and hope to 
those who now are so much in need of friendship 
and help. After I had left India in 1942 and worked 
in London, I was impressed with the way in which 
friends there would send out their help for the 
leprosy work in India, After a night of bombing, 
I would receive a contribution with the note: 
' Our home was spared last night. Here is our 
bit for those in India who are homeless." 
Or again, there were people whose houses had 
been bombed and who sent in their contribution 
for work with the note; ‘Now we know what it 
is to be homeless, and here is our contribution for 
fellow-sufferers in India." These friends would 
Tejoice to see such a gathering as the one today. 
And 1, on behalf of these and other friends of the 
Mission, convey greetings to you. Love is something 
international, or rather super-national; and by love 
shown in constructive service, this age-old problem 
can be solved and then the fair name of India will 
shine even more brightly in the years to come.” 

Shri Kakasaheb Kalelkar emphasized the need 
for providing some kind of social life for the patients 
besides the medical treatment and general care: 
He also reminded the social workers that after 
segregating the patient, arrangements had to be 
made to look after his dependents. He advocated 
mixed homes rather than separate ones for men 
and women so that they could develop a common 
social life. Differences of caste and creed should 
be ignored, The patients should form а community 
by themselves and evolve a religion of service, 
self-restraint and self-sacrifice, 

As large numbers of leprosy cases gravitate to 
religious places as beggars, he advocated starting 
of leprosy homes or asylums at these religious places. 

For patients who had gone beyond hope of 
recovery and wished to end their lives, he pleaded 
for euthanasia. “ We offer clothing to the naked 
and shivering, and protection to those who are in 
fear. Is it not our duty to administer death to 
those who seek it, after all efforts at cure have 
failed and life has become a burden and a torture?” 
he said. Of course, there would be need for careful 
safeguards against the misuse of a truly humane 
provision. 

Dr. Jivraj Mehta in his Presidential address 
dealt with the extent ef the problem. Out of five 
million leprosy patients in the world approximately 
one million were in India. Of these 250000 were 
considered to be infectious. This had to be borne 
in mind while considering the ways and means of 
segregation. While emphasizing the need for better 
organization of effective anti-leprosy programme, he 
mentioned difficulties in the way, the most impor- 








tant of which was a lack of accurate scientific 
knowledge with regard to etiology, incubation 
period etc. Were all infectious cases to be treated 
alike? How far could differentiation be made 
between such cases in regard to travel, participa- 
tion in public affairs, even life in a common home, 
taking into consideration such factors as low 
infectivity of the disease, the prolonged and 
relatively close contact necessary for its transmission 
and relative insusceptibility of the adult? How far 
were the restrictions which law imposed on leprosy 
patients with regard to railway travel, and use of 
Other forms of transport, justified from the point 
of view of public safety? 

In view of the fact that leprosy is mainly a 
rural disease, the workers to be trained should be 
mainly from the villages and, in the course of 
training, emphasis should be laid on social service, 
He recommended Prof. Jagadisan’s plea for balance 
between the older approach where emphasis was 
laid on the needs of the individual, influenced by 
the missionary spirit “inspired by compassion for 
the needy" and the newer approach where public 
health was a great factor. 

Lastly, the Chairman touched the proposal for 
reorganization of the British Empire Leprosy 
Association (Indian Branch) so that the title and 
the constitution were more in keeping with the 
change of times, This was approved of by all the 
delegates in subsequent discussions. The Chairman 
also appealed to prominent social workers to take 
more interest in the problem and help arouse 
public conscience. 

The papers read out at the Conference were 
varied and several of them were of high quality, 
and the discussions were free and friendly. It was 
emphasized that in free India, it was the duty of 
the Government to take up the full responsibility 
of leprosy work. Those representing the adminis- 
tration pointed out their difficulties 
and asked the public workers not to 
slacken their efforts as the Government was too 
preoccupied at the moment. Several useful resolu- 
tions were passed. These can be had from the 
office at Wardha. 

The Conference closed after appointing a small 
committee of | experts and laymen social workers, 
to see to the implementation of those resolutions. 








New Delhi, 1-12-47 S.N. 
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NO COMPARISON POSSIBLE 
( By М. К. Gandhi) 

A friend asked me the other day whether I 
shared the opinion often expressed that as between 
nationalism and religion, the former was superior 
to the latter. I said thar the two were dissimilars 
and that there could be no comparison between 
dissimilars, Each was equal to the other in its own 
place. No man who values his religion as also his 
nationalism can barter away the one for the other. 
Both are equally dear to him. He renders unto 
Caesar that which is Caesar's and unto God that 
which is God's. And if Caesar, forgetting bis limits, 
oversteps them, a man of. God does not transfer. 
his loyalty to another Caesar, but knows how to 
deal with the usurpation. A rehearsal of this diffi- 
culty gave tise to satyagraha. 

Take a homely illustration. Suppose I have 
mother, wife and daughter. All the three must be 
equally dear to me in their own places. It is a 
ушаг error to think that a man is entitled to 
forsake his mother and his daughter for the sake 
of his wife. He dare пог do the converse. And if 
any of the three oversteps her limits, the law of 
satyagraha comes to his assistance for the restora- 
tion of the equilibrium of the three forces. 

New Delhi, 28-11-47 
ITS WISE USE 
€ By М. K. Gandhi ) 

" Youare as much in touch with the refugees 
as anyone else, Their tales of woo are heartrending: 
From being well-to-do a few weeks ago they are 
today reduced to penury. In the case of the medical 
profession its members have not been able to bring 
away any equipment; instruments and even medical 
books have been taken from them; personal belongings 
and monay bave had to be loft behind. They are 
literally ponniless, homeless and without occupation. 
They aro at а loss to know what to do. 

"You have often suid in your post-prayor 
spocches that the calamity that has oyoriuken us is 
in the nature of a testing time for us. Whether we 
come through it victorious or defeated depends on 
ourselves. While one's whole heart goes out in 
sympathy to the refugees, it must be admitted that 
there is a cortain amount of lack of resoureefulness 
in them which adds to their misery, Most doctors 
and vaids who have been deprived of lucrative prao- 
tices in the various towns of Pakistan have only 
one demand and that is to be allotted a shop or 
quarters in what they consider a good locality in 
Delhi, or in the case of men and women who have 
been displaced from service, they demand re-employ- 
ment by some Government, In the very natura of 
things only а limited number out of the thousands 











that have beon displaced can hope to get the desired 
accommodation, Even if all were to get it, they 
could not all possibly build up а practice for them- 
selves in опе town. The persons who аге not fortu- 
nate enough to get quarters consider that they 
have not had a fair deal. T feel that something 
from your pen in tho nature of advice to these 
people would show them the right path. 

" Ours is a land which needs service in every 
sphere. All members of all branches of tho medical 
profession, in particular, should not find it hard to 
lose themselves in service if they were prepared to 
settle down in a small township or in some village 
from where they could render not only medical nid 
but teach people how to livo cleanly and well in 
order to avoid disease. Personally I see no reason 
why all members of the modieal and teaching pro- 
fessions should not be absorbed straightaway in 
Government service if Governments really mean to 
carry out their rural uplift programmes in practice. 
Та the long run even private practice in the head- 
quarters of a sub-division or in n village itself 
should offer more than a living wage to amy man 
or woman willing to do without such amenities as 
town life has afforded them, perhaps not always 
for their own good. H they were efficient, honest 
and sympathetic they would definitely become assets 
to the State instead of the burden which they are 
today, The calamity that has befallen us would then 
he turned into a blessing," 

This letter is from a correspondent who knows 
everything about this tragedy. I have not the least 
doubt that this tragedy can ‘be turned to good 
account by the correct behaviour of the sufferers, 
as also that of the people amongst whont their lot 
is cast for the time being. In this consummation, 
I have no doubt that all specially qualified men. 
and women such as doctors, lawyers, vaids, habims, 
murses, traders and bankers should make common. 
cause with the others and lead a. co-ordinated camp 
life in perfect co-operation, feeling not like helpless 
dependents on charity, but resourceful, independent 
men and women making light of their sufferings 
and looking forward to a life enriched by their 
sufferings, a life full of promise for the future and 
worthy of imitation by the people amongst whom 
the camp life is lived, 

‘Then when the professional people have been 
inured to corporate unselfish life and when they 
can be spared from these camps, they would branch 
out into villages or otherwise, shedding the fragrance 
of their presence wherever they may happen to be. 

New Delhi, 30-11-47 
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“DO NOT LOSE HEART” 

The following is from Madame Edmond Privat's 
letter, dated STI August, 1947, to Gandhiji 

“Today І feel I must tell you how very deeply 
we hîve been moved by the late great events 
occurring to India, I mean her liberation and how 
we rejoiced over іс 

“Yes, we know that you are not happy about 
ait all—_we read your article in the Harijan, but O 
Bapu! do nor lose heart, think, O do think of the 
significance it means for us in the Occident: That 
India did her revolution without sledding the blood 
of her opponent and was liberated, is an immense 
progress on the past; it is a point reached in history 
without precedent on such a scale. 

“© Вари! For us in the Occident, just emerging 
from a terrific bath of blood, cannot you see how 


bright, luminous, divine appears го us the new 
dawn in India! 


“Do be consoled, encouraged, braced up by our 
joy, our wonderful hope; you whom we regard 
not only as our spiritual leader, but also as an 
example of a man who has lived his faith fully in 
the dally life without losing his sense of proportion 
ог humour. After all, is it not you who have taught 
us this precious message of your religion, to work 
with all our heart without expecting any result, 
leaving the rest in God's care? Well. you did 
what you did with all your faith and courage and 
now God shows us what can be achieved by non- 
violence as a wonderful hope, the only means for 
Us to save our civilization from destruction. That 
the non-violence used was not always perfect was 
perhaps the case, but certainly the sincere efforts 


of your good people inspired by you, was there, I 
am convinced. 


“Let us hope that we shall be worthy of this 
message and use it here to its full possibility. 

“Tr is true, only a few people here understand 
its real meaning, but the soil is ready to receive i 

"Let us work heart within and God overhead! 

“Your article in Harijan of 27th July, 1947, to 
which [ was alluding at tlie beginning of this letter, 
is going to appear, trauslated by Edmond in the 
next Essor. (In fact the whole number is on India.) 

“Tam glad for the readers of Essor that they 
should see once more this point emphasized by you 
and their attention drawn energetically to it, i. e. 


the fundamental difference between passive resi- 
stance and non-violence, 

















"The more I think about it the more I am ' 


convinced-that people do not grasp, cannot grasp 
this difference. They use passive resistance and, 
mot succeeding, they get discouraged, though yet 
they may be perfectly sincere in their endeavours. 


* Olten the fact is that people unconsciously lie 
to themselves, 


“That is why lately [ have been ttying to get 
a little knowledge about psycho-analysis. Formerly 
one used to explain to people that one had to be 
aware of the great guile of Satan in his working 
in out heart. 

“Nowadays people want more scientific methods 
to reach at truth and, apart from therapeutic 
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means to cure neurosis, psycho-analysis can help 
normal people to get clear with the mechanisms of 
their feelings and attain thus a fuller consciousness 


which enables them, if they are sincere, to use 
really non-violence. 


To this letter Gandhiji replied : 

“1 see that you have grasped the fundamental 
difference between passive resistance and non- 
violent resistance. Resistance both forms are, but 
you have to pay a very heavy price when your 
resistance is passive, in the sense of the weakness 
of the resister. Europe mistook the bold and brave 
resistance full of wisdom by Jesus of Nazareth for 
passive resistance, as if it was of the weak. As I 
read the New Testament for the fist time, I 
detected no passivity, no weakness about Jesus as 
depicted in the four gospels and the meaning 
became clearer to me when I read Tolstoy's 
Harmony of the Gospels and his other kindred 
writings. Has not the West paid heavily in 
regarding Jesus as a Passive Resister? Christendom 
has been responsible for the wars which put to shame 
even those described in the old Testament and other 
records, historical or semi-historical. I know that 1 
speak under correction for I can but claim very 
superficial knowledge of history — modera or ancient. 

“Coming to my personal experience, whilst we 
undoubtedly got through passive resistance our 
political freedom, over which lovers of peace like 
you and your good husband of the West are 
enthusiastic, we are daily paying the heavy price 
for the unconscious .mistake we made or better 
still, I made in mistaking passive resistance for 
non-violent resistance. Had I not made the mistake, 
we would have beon spared the humiliating spectacle 
of weak brother killing his weak brother thought- 
lessly and inhumanly, 

“I am only hoping and praying and I want all 
the friends here and in otber parts of the world 
to hope and pray with me that this blood-bath 
will soon end and out of that, perhaps, inevitable 
butchery, will rise a new and robust India—not 
warlike, basely imitating the West in all its hideous- 
ness, buta new India learning the best that the 
West has to give and becoming the hope not only of 
‘Asia and Africa, but the whole of the aching world, 

“I must confess that this is hoping against hope, 
for, we are today sweating by the military and 
all that naked physical force implies, Our statesmen 
have for over two generations declaimed against 
the heavy expenditure on armaments under the 
British regime, but now that freedom from political 
serfdom has come, our military expenditure has 
increased and still threatens to increase and of 
this we are proud! There is not a voice raised 
against it in our legislative chambers. In spite, 
however, of the madness and rhe vain imitation 
of the tinsel of the West, the hope lingers in me and 
many others that India shall survive this death 
dance and occupy the moral height that should 
belong to her after the training, however imperfect, 


r an unbroken period of thirtytwo: 
years since 1915." 


New Delhi, 29-11-47 
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REVOLUTION THROUGH THE BROOM 

[This article was written in September 1946, after. 
3 months of work as in-charge of community cleaning. 
Tt was, however, only recently polished up. —D, P.] 

Gandhiji has conceived of Nayee Talim "as 
the spear-head of a silent social revolution fraught 
with the most far-reaching consequences." One of 
his mighty weapons for this revolution is the 
broom, We begin the day in Sevagram with half 
an hour of community cleaning in which almost the 
entire resident community of about a hundred and 
fifty takes part. The work ranges from the clean- 
ing of urinals and latrines tothe sweeping of roads 
and compounds, To the newly arrived students of 
the Training College it was a nasty experience to 
have to attend to the disposal of urine and night- 
soil every morning and to spoil the rarefied air of 
the celestial hours by clouds of dust. And then it 
seemed so unnecessary. There were the bhangis to 
do all this! The students would not accept, at least 
emotionally, the simple fact that it was their duty 
to clean the dirt for which they were responsible. 
Te was not without considerable difficulty that the 
pangs of the birth of new social attitudes passed 
away, if they can be said to have done completely 
even now. But after three months of work we seem 
to be well on the road to recovery. 

AUTO-ORGANIZATION 

This entire corporate activity is self-directed. 
Though the final charge lies in the hands of a 
member of the staff, the students of the Training 
College as well as of the Basic School have their 
Own elected ministers, whom the staff member 
guides and on whom the staff member throws more 
and more responsibility as the year proceeds and the 
newcomers get accustomed to our way of life, 

SURVEY 
Before starting, а survey of the work to be 
done had to be carried out. It was divided into 
two categories: recurring and non-recurring. The 
first was done every day. The second needed only 
occasional attention and included mostly the many 
"black spots’ of our locality. A stock of the 
equipment at our disposal was also taken. 
DISTRIBUTION OF Work 

Then came the most difficult part of the job. 
Distribution of work among nearly 150 persons of 
different types and of all ages, with vast tempera- 
mental and intellectual differences, was not easy.« 
The period under consideration was an experimental 
one in which certain principles were applied, 
tested and improved in the light of experience, 

PLANNING 

The following principles were observed as far 
as ‘possible: 

1. None should be given more work than his 
or her physical capacity could bear. 

2, An attempt was made to soo that nobody 
was loft out, Bor that, it was found necessary to 
keep a list of the total strength of the available 
man-power, ready at hand. The grade of each pupil 
was also noted against his name, Other duties to 





which some people uttended at the time of commu- 
nity cleaning were also kept їп view. 

3. The children were groupod together with the 
students of the Training College to exploit the 
imitative instinct of tho child. Tb gave the Training 
College students an opportunity for handling children 
at work and thus provided them with excellent 
lessons in practical teaching, as Basis Hducation 
was education through work. As the Training Oollega 
students wore new шай the children alone knew tha 
work, they ware made leadors of the various groups. 
‘The children took up their duties with confidence 
and ‘dictated’ tho nature of the work to bo dona 
to the eldaes which appsarsd somətimas arrogant to 
them. ‘Then a worse thing happened, The elders 
were, of course, lazy in the beginning. The children 
took their, eue from tham, пай started coming lute 
and neglecting their duty, They wore being swamped 
by the nawcomers. So tho two have been separated, 
and the result has bosn good. Perhaps tho stage of 
association will come a little later. А social architect 
lins continually to feel the pulse of sogiety and 
changa his remedy as often as the disease diotates. 

















4. Inter-provincial grouping, however, could not 
be conssionsly adopted at this stage, because of 
certain diffisulties. Bab still province rubbed 
shouldaes with province. It was unfortunate that 
English formed the medium of conversation amongst 
many. Bab those who ware free from the handicap 
of knowing English were forced to resort to all 
sorts of primitive devices, gestioulations, use of kay 
words picked up, eto., and soon learnt the language 
of each other sufficient to make-themselvas undor- 
stood. The children, not knowing English, noted as 
a sobering influence. ‘Tho faot that a largo number 
of English-knowing and English-speaking people— 
һай proud of the faot too—ware put under the 
children whose instraations they ware not able to 
follow due to tha language difficulty, provided many 
opportunities for amusement, Gulliver was in Lillipat. 

5, Similarly we were not able to group men 
and women together for various reasons: and hence 
another opportunity of studying group activity 
containing different types, and of attempting to 
oronte right attitudes, was missed. 

B. Та grouping, first of all, the attempt was 
to divide the work into soparately recognizable 
units and allot each unit of work an intolligontly 
anticipated number of persons, varied in the lighs 
of Intor“exporionce, ater, however, this method 
was given up and it was found that it, was much 
mors convenient and economical to divide the whole 
work into nearly equal groups of units and allot 
each group а fixed number, Then any time the 
duties haye to be changed one has just to rotate 
the cirele on to the next point and the duties of 
All the groups automatically got changed. This 
system of grouping and rotation had the advantage 
ої allowing sufficient time for peoplo in a group to 
ovelop the group spirit. А proper rotation of duties 
is very essential. It prevents fatigue through 
monotony, avails of the enthusiasm for в new 
venture and gives an opportunity to do and learn 
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all the different types of work that аге thore. But 
care should be taken to see that the period for 
which one’s duty lasts shold not be too small 
for him to got familiar’ with it, 

7. It wns felt that the theoretical plan should 
be carefully made and strictly adhered to. But in 
order jo be able to do so it was found very necassary 
to make an intelligent anticipation of expected 
disturbances, especially from other departments. 
Co-ordination of tho activities of various departments 
was found to be, as usual, the most difficult part 
of the job. Mostly duties used to be changed after 
a weak. Every Thursday, therefore, we were found 
poring ovar the lists of cleaning work and kitchen 
work the Kishen being the department with 
which ош plans most often clashed. The 
tentitive lists were then shown to the in-charge of 
kitchen work, the in-charge of women, the in-ehargé 
of children, and others for suggesting necessary 
changes, 








Tn the theoretical plan, howaver, there should ~ 


bo an element of elasticity. For, life is changing, 
and as a Basie School reflects life, there must be 
room for change in the plan also, For this purpose 
man-power was divided into two parts. In one the 
number of men and the equipment they would 
require was fixed, "This group performed daily 
recurring duties. The second was reserved for meeting 
the changing needs of the community. They were 
called the Reserve Squad. Tt also accommodated 
man-powor released from elsewhere or newcomers 
whose names һай not been included in the regular 
list. 

-8. Again here, ns in any largo scale organization 
unity of control was found to he absolutely 
essential So was strict discipline, As it could only 
be based in our ense on non-violence and self- 
discipline, it was a matter of slow growth. 

Equrement 

A word about equipment. Before. starting work 
an intelligent anticipation of the demands of various 
groups was made, and sufficient equipment wis 
collected. For, nothing is во demoralizing as laok of 
equipment. A fist of equipment allotted to various 
groups pasted at the place of distribution is very 
helpful, 





ExECUTION 

"The plan having been prepared, the participants. 
were made fully aware of i before it was put into 
operation. Tk is by no means an easy thing where 
such m large number of people, including children 
of all ages, nre involved. Therefore, the attempt 
was always to ‘seo that lists supplying that 
information were carefully and plentifully exhibited 
in the school, the hostels and any other placo 
of gathering. 

Just before the work started the person tospon- 
sible for distributing equipment went and placed 
the requirement of each group in front of the 
abel bearing its name. Then everybody would come, 
pick up the equipmont and after the work was 
finished put it back there to be checked by 
the person concerned with the collection of 





instruments. The question of instrumente is, however, 
the most difficult part of the job and the manner 
of distribution will have to be adjusted to suit the 
type of persons at any plüco. Considerable difficulty 
will, however, be avoided if only the captain of 
ench group takes and returns the equipment. Then 
the person responsible for distribution knows where 
to fix responsibility when anything is found missing 
or damaged, 

The work having started, the assistants of the 
ministers for cleanliness went about watching, 
noting the various difficulties encountered and 
collecting data especially with a view to eeonomizing 
man-power and equipment, without which work 
ceased to be educational. After а day or two the 
ministers and their assistants sat together to discuss 
things and made necessary changes in the theoretical 
plan, which were announced to the persons оойсегпей. 
These meetings of the ' Safai Cabinet’ should be as 
frequent as possible to discuss matters with a view 
to keep up continued improvement. 

Again the 'Sa/ai Minister with the help of 
his assistants used tobe on the look-out for capable, 
enthisinstic persons, whom be tried to pu in key 
positions. They acted аз dynamic centres to gat 
ihe whole mass moving. To some extent reliable 
data was also collected through them. 

The attempt to work out units for each kind 
of work that go to make it easily measurable and 
‘comparable with other types of work has not yet 
been made. Regular exhibition of the records of 
work done in terms of comparable units can also 
be a powerful means of indirectly stimulating those 
who are accustomed to work carelessly and slowly. 
Graphs can also be а good index of the progress 
of work, the change in the psychology of the pupils 
and their efficiency. 

ASSESSMENT. 

Three months of community cléaning has 
convinced us that the broom сап be a powerful 
means in the moulding of а new society. Tt was в 
corporate self-directed activity involving а large 
number of persons of both sexes, ages, tempora- 
ments and intellectual attainments —a society 
complete by itself and hence provided excellent 
lessons in democrscy, group activity and organization. 
Again, as tho society did all kinds of work by itself, 
including even the cleaning of its own latrines, it 
learnt through living, self-help and the setting right 
‘of an age-long social injustice against the Harijans. 
Moreover, as intelligent and educated people turned 
their attention to the ‘dirtiest ' work, whose wrong 
handling had been ап age-long national nuisance, 
tho methods of work improved. Many suggestions 
eame forward for the clean and profitable disposal of 
nightsoil, urine, ete, though we were not able to 
adopt all of them. Even from the individual's selfish 
point of view the activity was a positive gain. By 
turning the attention to his immediate environment, 
it stimulated the spirit of minute observation and 
exporimentation, the twin indispensable instruments 
for the evolution of a dynamic personality. 

New Delhi, 17-11-47 
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GANDHIJPS POST-PRAYER SPEECHES 
Birla House, New Delhi, 24-11-47 
„ NEED FOR Consraverive Wonk А 

You are good enough when Г enter tho prayer ground, 
to keop ample room for me and my daughters to help 
me to pass through you. T would urge you to observe 
the same orderliness when after the prayer T pass out. 
"There is an unseemly rush to touch ma as T pass out, 
The crowd press in upon me. I know and valus your 
affection. I want it to take the shape not of offusiveness 
but of some constructive service of the country such as 
T have pointed out on many an occasion and in my 
numerous writings. The first and foremost today is 
communal harmony. Formerly diseotd was of a negativa 
character. Today it is of a most virolent type. Tho 
Hindus and the Sikhs on the one hand and the Muslims. 
оп the other have become enemies of each other with 
the shameful results which we have alrendy seen, 

‘The attendants at the prayer should not only bs 
free from rancour against one another. but should 
sotively assist in re-establishing the communal harmony 
which was our pride during the Khilafat days. Have Т 
not attended the hugo friendly gatherings of those days ? 
They gladdened my heart when T witnessed them. Will 
those days never return? 

Tae Darest TRAGEDY 

‘Take the latest tragedy that took place in the heart 
of the Capital City yestorday. Some Hindu and Sikh 
refugees are reported to have gona ont to an empty 
‘Muslim house and unlawfully attempted to оверу it. 
A souffle ensued and some were injured, though none 
fatally. This incident, bad as it wns, was mxwrternted ont 
of all proportion, The first report wns that four Sikhs wero 
murdered, ‘The sequel was to bo expected. Retribution 
followed and several stabbings took place, A new 
technique seems to have been established now: The Sikhs 
with drawn words, which веет to have taken the pice 
of, little kirpana, with or without the Hindus, visit 
Muslim houses nnd demand evacuation, Thisis а monstrons 
stato of things in this, the Capital City, if tho report is 
true. If it is untrue, if may be dismissed. If it is true, it 
demands urgent attention not only from the authorities 
but the public as well. The former will be impotent, if 
ho public is not behind tham. 

I am not sure what my duty is in this case, Things 
are evidently going from Һай to worse. The full moon 
duy of Kartik will be soon upon оз. АП kinds of rumours 
have been poured in upon me. I hope that they ate 
all untrue, ns they proved to he for the Dusselira and 
the Bakr-Ia. 4 

One lesson to bo learnt from thase rumours is that 
we are living a hand-to-mouth lifa, whioh is not good 
for any State or nation. Every servant of the nation 
has {о consider seriously the part he has to play 
towards tho abatement of this corroding nuisance, 

KiBPAN AND ITS IMPLICATIONS 

It is well to considor at this stage а long letter from 
Sardar Sant Singh of Lyallpur, former М. L. A. (Central). 
Не has put ар а forcible defence for the Sikhs. He has 
rend into my prayer speech of last Wednesday а meshing 
which the words do not bear and certainly never meant 
‘by me. Perhaps the good Sardar does know my intimate 
connection with the Sikhs ever since my return from 
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South Arion in 1915. There was a time when my word 
Was law to them as to tha Hindus and the Muslims. 
Manners hava changed with the times, But I know that T 
have not, ‘Tho Sardar, pethspa, doos nos view the present 
tendancy among tho Sikhu xs I, thelr avowed, dis- 
passionate friend without any axe of my own to grind, 
can and do; T spssk frenly and frankly heoanse Lam their 
rus friend. I make bold to say thay many a tims the 
kh situation was savad because tho Sikhs in general 
chose to follow my advioe, I need, therefore, no reminder 
that Z should be cautious about what T say about tha 
Sikha or nny other community, Lat the Sardar and every 
Sikh, who wishos wall by them and is not carried away 
by tho prevailing current, holp in ridding the great and 
brave community from madness, drunkenness and all 
the vices that flow from if. Let them sheaths the sword 
which they have flourithed loudly and used badiy. Dat 
them not be befooled by the Privy Council jadgemnen 
if it moans that the Kirpam is a sword of any length. 
А kirpan ceases to be saorad when it goes into the 
hands of an unprineipled drunkard or when it is used 
anyhow. A sacrel thing hîs to bs used on sacred and 
lawful occasions, X Kirpan is undoubtedly w symbol of 
strength, which adorns a posssssor only if he exercises 
amazing restraint oyar himself and uses it against 
enormous odds against himself, 

‘Pho Sardar will pardon mo when I say thot T have 
fairly studied the history of tha Sikhs and drank deep 
of the essens of the Granth Saheb. Tostod by the tenets 
of that scripture, what is said to have been dono by 
the? Sikhs is indefensible and suicidal. Tha Sikh bravery 
and int bo” frittsred away on nny 
account. It ean bo an assat to the whole of India, In 
my opinion, it is т menace which it should not be. 

ОГ course, it is nonsense +g suggest that the Sikhe 
are enomy No, 1 of Islam, Haye T not been desoribed 
ва such ? Ts tho honour to he divided between thom 
and me ? I have never desired the honour. My whole life 
is a standing testimony against tho charge. Can tha samo 
be sald of the Sikhs ? Lat thom learn ths lesson from 
the Sikhs who stand behind the Sher-e-Kashmir, Lot 
them repent of the follies committed in their name, 

A Vicious SUGGESTION 

T know the visions suggestion that the Hindus 
would be all right if thay will saerifíoo the Sichs: who 
would naver be tolerated in Pakistan, T can nevor bo 
n party to any sushi fratrioidal bargan. There oan be no 
rest for this unhappy land unless every Hindu and 
Sikh returns with honour and in safety to West Panjab 
and every Muslim refugee to the ing of 
course those who do not choose to do so for reasons 
of their own. The sin of mass exchangs of population 
must be washed out if. we are охе as peaceful and 
helpful neighbours. 

Trs Нуш Deens 

I must not bo asked to resount tha eyil deeds of 
Pakistan. The recounting won't help either the Hindu 
or the Sikh stfforers. Pakistan bas to bear the burden 
of its sins, which T know are terrible enough. Tt should 
be enongh for everybody to know my opinion (in 
so far as it has any valus) that the beginning was. 
made by the Muslim Longue long before the 15th of 
August. Nor am I able to say that they timed over a 
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new leaf on the 15th of August last. This statement 
of my opinion can’t help you. What is of moment is 
that we of the Union eopied the sins and thus besama 
fellow sinners, Odds became even, Shall we now awake 
from the tyanee, гереп and change or must we fall ? 
Birla House, New Delhi. 25-11-47 

REFUGEES ON SUFFERERS? 

In hîs post-pmyér speech Gandhiji said that some 
people had objeeled to being called refugees, They said 
that the whole of Tudis necording to his own showing 
was equally the home of every Indian. Therefore, every 
опе of them had the right to settle in any park of the 
Indian Union, Thoy had suffered heavily in Pakistan 
and, therefore, they had come to the Union. They 
should be called sufferers. He had no objection to 
ogling. them sufferers if that was a. more pleasing 
term, Refuge was a familier word in tha English 
language from whose spall they were nob yet dis- 
engaged. Tho Hindustani papere translated the word 
correctly as TONÎ ( sharanarthi) ‘Sufferers’ was also an 
English word which his visitors had used. Ho suggested 
Hat (dukhi) as the equivalent, which the visitors 
accepted. This evening he wanted to talk to them about 
these sufferers. 

No Occuryine Mustmr HOUSES 

He had met three sets of people during the day. 
‘Tho first was a family from Lahore who һай lost 
their all including 17 members of tha family in Pakistan. 
‘They asked him to geb them в house in Delhi. He 
told them that he was not the government and oven if he 
was, he would not help them. There „wero no vacant 
houses in Delhi. Sufferers like them should go and live 
in the camps like others. They said that they were nob 
beggars to live on chm He replied that he would 
mot have a single individual live on charity. Those 
in the campè should work for the food, shelter and 
clothing that. thoy got there. They retorted that they 
had their children, But so had the other sufferers, replied 
Gandhiji, The more capable class among them should 
use their talents to "organize the lifo in the camps and 
give the benefit of their experience and Imowledge to 
all their fellow sufferers, These friends wrgued that 
there were many Muslims still with houses. Gandhiji 
felt ashamed and hurt to hear this argument, Many 
thousands Вай been forced to leave thoir homes. These. 
sufferers had no been mellowed by their sufferings, 
But his appeal fell on doaf oats, Gandhiji then said that 
dnstewd of expecting the much-injured Muslims to giva 
тар their few homes, their argument would have fores 
if they asked bim (Gandhiji) to lave bis comfortable 
place in their favour: This seemed to silence tha friends, 

A REASONABLE DEMAND. 

After that came some Sikhs from Hazara. They did not 
seem to weer kirpana. They said that thay were farmers 
and wanted facilities for farming, He asked them why 
they did not go to East Punjab, They replied that Enst 
Punjab would not take anyone else except those from 
West Punjab. They held that there was not. enough 
lend in East Punjab to take in those from the N. W. 
F. P. also. Thero wars 8000 of these sufferers from Hazara. 
They had been directed to go to the Central Govern- 
ment. In Gandhiji's opinion, the Government should settle 
them on agricultural land ns early as possible, The Sikh. 

















friends said that thoy did not wish to push ont the 
Muslims from their homes. All they wanted was some 
land and plonglis, bullosks and seeds by way of loan. 
‘Then they would produce their own food. They showed 
willingness $o go to any pars of tha Union where they 
could get ngcioultural land. Gandhiji thought that these 
sufferers wero reasonable and that thoir reasonable wish 
should bo gratified, 
CONDITION FOR RETURN 
A member of the wudisnóe had asked when they 
could expeet to go baok. He replied that they could go 
‘at once, provided thoy in the Union ceased to hound out 
the Muslims and ware propated to welooma baok those 
who had felt compsllad to migrate to Pakistan. Than 
he would be fra» to до to West Punjab and toll the 
Muslims there that they should weloome the Hindus 
and the Sikhs who hnd folt compelled to leave their 
homos in Pakistan. Today, howayer, he heard the foolish 
talk that the thros and а half erores of Muslims should 
be turned out of the Indian Union. Tt seemed to him to ba 
intolerable, He did not wish to witness that catastrophe. 
Sometimes he felt that he had become a futile burden 
оп earth. Bot whether ho was sliva or dead, the sufferera 
‘would some day return to their homes. 
Birla House, New Delhi, 26-11-47. 
A BASELESS OmAnom 
Sponking after prayers Gandhiji ferred io a 
letter received by him from Bombay. The writer had 
epclosed a cutting from a-Bombay newspaper and had 
not disclose his name, The cutting said that tho AN 
Tudia Radio was being used to brondeast Gundhiji's 
post-ptayer speeches, whioh amounted to propaganda 
for the Congress, Th was m Fascist technique with 
non-violence thrown in as a mask. The people ware 
sick of listening to his sheeches. Gandhijis reply was 
that thongh some people might be of thai opinion, 
thara wera others who wrote to him that his speechos 
put beart into them, The acousation was baseless. A 
government which used the radio for singing its own 
prises was чон аян. The good deeds of a government 
alone was the right propaganda. As for higself, he only. 
talked about things which had an intimate connection 
with prayer and religion. If they were not interested in 
his talks, they need not listen to him. He was not 
interested in speaking for the radio. His ono object 
‘wna the service of humanity and it was for that alone 
that he spoke to them. If the public stopped coming 
for prayers, he would not be making amy post-prayer 
speeches, | 











Anprorgp WOMEN 

Gandhiji then referred to some letters that hed 
hurt him deeply, Several women had teen abducted 
in Pakistan and some of them had been cruelly 
molested and dishonoured. Their upbringing was such 
that those reseued women felt ashamed, and society 
also looked down upon them, To do so was crücl. While 
ib was true that no one could toneh & woman who 
had ihe purity and the’tejas of Sita, it was hard to find 
& Sita in this age. At any rate, every woman could 
not rise to those heights. A woman who was forcibly 
molested bad nothing to be ashamed of She was im 
по wey unchaste or immoral. Tt was strange that 
while immoral men or women went unpunished and 
the lapses of some saeleby men and women nevar 
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сате to light, people want out of their way to 
outeast innocant victims of brutality! Such an outlook 
pained him, He could never turn out or look down 
upon bis daughter or wife if she had been subjected 
to such evil treatment and Һай escaped or been 
liberated. He had met such women, both Hindus and 
Muslims, and had told them that they һай nothing 
to feel ashamed of. 
Henenye HANDS AT HARVESTING 

Gandhiji then went on to relata how the secretary 
of а Provincial Congress Committee, who was a farmer 
himself, had come to bim and said that while formerly 
All men and women in the villages used to lend a 
helping hand nt harvesting time, today the farmers had 
to hire Inbour for that purpose, That increased the cost 
of food, grains and removed the spirit of free and 
willing co-operation, which was an asset in itself. Gandhiji 
knew of the good custom. Ho advised all, with all the 
emphasis at his command, to practise it. 

Kisan RAJ 

The seoretary said also that “at least the Food 
Minister, if not most, should be kisans. Tt was unfortu- 
nate that today nono of the Ministers were йал. 
The Sardar was born in а farmer's family and though 
he knew something about agriculture, he һай become 
^ barrister by profession. Their Prime Minister 
was a Тоат man, a great historian and а great 


writer, but ho knew nothing about agriculture, 
And farming. The other Ministers were all well-to-do 
men, who had never worked on the land. Yet 


moro than 80% of India's population consisted of 
kisans, Only « kisan knew how to increase production 
and the fertility of the land, Only he could understand 
the whys and wherofores of profiteering by the kisans 
‘and overcome the evil. In democracy, the kisan should 
be the ruler. Gandhiji would certainly like to push 
forward an honest and capable kisan. Such а kisan would 
not know English. He ( Gandbiji ) would ask Jassabarlalj 
to be his (the kisan's) secretary and seo the foreign 
Ambassadors on his chief's behalf and take pride in 
such service.eSuch а kisan Prime Minister would not 
їс for a palace to live in. He would tive in а mud 
hut, sleep under the sky and work on the land during 
the day whenever he was free. The whole picture would 
change immediately. In Panchayat Raj, the man who 
should count most in India was naturally the kisan. 
How to advance him was the question. 
Birla House, New Delhi, 27-11-47 
Nommmo Ts TMPOSSIBEE 
In his nfter-prayer spoech Gandhiji told the audience 
that he had been to see H. E. the Governor-General 
and had met Liaquat Ali Saheb who was staying in the 
Government House. There he learnt that the Governor- 
General, the Primo Ministers of the two Dominions, 
Sardar Patel and the Finance Minister bad conferred 
together and had ooma to some conclusions which might 
‘bring about peace to the strife-torn country of theirs. 
Nothing was impossible for sincare men їп the way of 
bringing concord out of discord. 
THÈ SEER-E-KASHMIR 
Then Gandhiji had a visit from Sheikh Abdulla who 
was affectionately called Sher-e-Kashmir. Though there 
wore just а handful of Hindus and Sikhs in Kashmir, 











the Sheikh Saheb took pains to carry them with him. 
He had been to Jumma also. Whai Һай happened there 
was thost shameful for the Hindus and the Sikhs, But thak 
did not make the Sheikh Sahab lose his balance. His 
visit to Jammu also bore good fruit. And if tho harmony 
continued ва it promised to do, it would by а lesson in 
communal harmony for the whole of Тайм, 

‘Kashmir was a mountainous country. Lilo thors was 
most difficult in winter. Many routes passed through 
Pakistan. There was, however а narrow strip which 
joined Kashmir to East Punjab. But in East Panjab it 
was difficult forthe Muslims to safely pass through, much 
ess to live in, as it was difficult for tho Hindus and 
the Sikhs in the West Punjab and the N. W. F. P. How 
could Kashmir havo trade with the Indian Union under 
the ciroumstances ? If tho insanity continued in Bast 
Punjab, accession to tha Union might prove nugatory. He 
hoped that wisdom would dawn upon Bast Punjab, It 
was the duty of the Central Goyerament to sea that there 
was а safa land route botwoen Kashmir and the Union, 
so that the woollen cloth, other manufactures and fruits 
from Kashmir eould como to the Union as freely as before. 

TERRIBLE IF TRUE 

He sometimes glanced at the Dawn and the Pakistan 
Times. These were influential Pakistan dailies. Ono 
could nob dismiss with indifference what they said. 
‘These papers had reported that the Muslims in Kathiawad 
were being harassed, There was arson, loot, murders 
and abductions. He had received some telegrams too 
about the matter. Some Hindu friends had told him 
that arson and loot Һай certainly takon place in some 
places, but they were not aware of murders and 
abductions. He had asked Liaquat Saheb if the report 
of the Pakistan papers could be trusted. The Pakistan 
Premier assured him that it could be trusted 
about the facts, though he could pot vouch for the 
magnitude. The report hurt Gandhiji deeply. He was 
born in Kathiawad. At the lend of tho Temporary 
Government in Junagadh was his nephew. The Sardar 
ws well as Shri Shamaldas Gandhi had said in their 
speeches in Kathinwad that no Muslim could, be hurt 
in Junagadh or Katbinwad, provided the Muslims were 
faithful to the Union, Gandhiji had been glad to hear that 
the Hindus and the Muslims of Junagadh seemed of their 
‘own frea will to have decided to stay in the Union. If 
what was reported of the happenings in Kathiawact was 
true, thon like their independence, what they had won 
in Junagadh was only to lose it. He fervently hoped 
that the reports wore highly exaggerated if they were 
not entirely untrue. He would welcome an authoritative 
and frank statement on the subject, If the poison 
spread throughout India, life would not be worth 
living in it, 

Birla House, New Delhi, 28-11-'47 
GURU NANAN'S BIRTHDAY 

Speaking after prayers Gandhiji said that that day 
being Guru Nanak's birthday, he bad been invited to 
attend a meeting of the Sikhs. Baba, Bachittar Singh 
came and insisted that be must go. Gandhiji was at 
first reluctant. He told Baba Saheb that the Sikhs 
were annoyed with him for the bitter pill they had had 
to swallow nt his hands. Whatever he bad said about 
them bad been said out of genuine affection and fullness 
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of heart, Still many Sikhs had resented his words. 
"Therefore, he did not think that his going to the meeting 
would serve any useful purpose. But Baba Saheb said 
that thousands of Sikh men, women nnd children, many 
of. whom had suffered heavily in Pakistan, were anxious 
to bear him and he must not disappoint them. He 
wonsented, Baba Sahob went to inform the meeting 
and promised to return within half an hour. He brought 
Sheikh Abdulla Saheb with him. Gandhiji was surprised. 
"The Sikhs and the Muslims could not bear to see eaoh 
other these days, How could the Sheikh Saheb attend а 
Sikh meeting? But Baba Saheb suid that the Sheikh Saheb 
bad brought together the Hindus, the Sikhs and the 
Muslims in Kashmit and the Sikhs would like to hear 
him too. So Gandhiji and Sheikh Abdulla Saheb attended 
tho meeting. Both addressed the meeting. Thousands of 
Sikhs listened in silence and did not im апу way indi- 
ento resentment at their words. It pleased him. He 
lad told them that it was a Now Year Day for them. 
"Thoy should pledge themselves to make a new and 
clean beginning from the day. Whatever the Muslims 
"might have done in Pakistan, they must keep their 
hands clean, Two wrongs did not make ope right. The 
essence of Guru Nunak’s teaching was tolerance and 
lim unity. A friend had written to him that 
Guru Govind Singh bad several Muslim disciples und 
hho protected them, Though the tenth Guru had taken 
to the sword, he used it only against perpetrators of 
wrong and to protect the innocent and the weak. It 
һай hurt Віш, доору to sce not a single Muslim as he 
passed through Chandani Chowk. Tt was a shame for 
the Hindus and tho Sikhs in Delhi that the Muslims 
should féel terror-strunk. 
No COWMUNALISM IN COMMERCE 
Ganilhiji then referred io a'lekter from the Muslim 
Chamber of Commerce at Calcutta. The secretary 
complained that the Central Govarnment had decided to 
withdraw recognition from the Muslim Chamber, ‘The: 
complaint would be proper if the Muslim Chamber was 
the exoaption. But he would justify the step if recognition 
was withdrawn, say, from the European, and the Marwadi 
Chambers of Commerce and such others. Surely, in а 
woeular State there was no room for separate communal 
organizations except for internal reform, The European 
Ghambar had undue recognition from the late foreign 
Government. Tts annual function was а great event. 
The Viceroys used to make serious pronouncements. 
"He hoped that no such importance would be given to 
the body, He would expect the great European Houses 
to make common cause with the indigenous popula- 
tion aud seek their advancement in common with that 
of the whole of India, He wivised them to take the 
lead in disbanding their separate Chamber, The Hindus, 
the Muslims, tho Sikhs, the Christians, the Parsis, the 
Jews should be Indians first and Indians last. Religion 
wos the personal affair of each individual, It must not 
bo mixed up-with polities pr national affairs. 
RENOVATION OP THE SOMNATH TEMPLE 
Gandhiji then eame to а letter of a Christian in a 
newspaper holding that the templo of Somnath could not 
undergo renovation from State funds, He sympathized 
with the objection. The Sardar happened to be with him, 
На was shown the cutting and һә said that not а pie 























would be spent from the Junagadh State funds or for 
that matter from the Central fund for such purposes. 
‘Tho temple of Somnath would be renovated from funds 
donated by the Hindus and others who may be interested 
in the renovation. The Indien Union was а secular 
State and not a religious one. Shri Shamuldas Gandhi 
who was at the head of the provisional government for 
Junagadh had promised to give fifty thousand rupoea 
from the publio fund collected by him and His Highnoss 
the Jam Saheb had promised to pay ono lakh. 
No PREMIUM ох Еуш 
Many Hindu and Sikh girls had been abducted by 
Muslim goondas. Some people had told him ibat in 
some places goondas were demanding money as ransom, 
"He could never tolerate the giving of premiums upon 
vico which he considered to be mbdnotion. Не would, 
theréfore, advise fathers and husbands петог to give way 
to temptation. He would trust the Pakistan Government 
to rescue the abducted girls as he would expect the 
Union Government to do likewise in respect of the 
Muslim girls abducted by Hindus and Bikhs. 
KATHIAWAD QUIET 
Lastly, he bad told them lust evening what he hed 
read about the hnppenings in Kathiawad against Muslims. 
He asked the Sardar whether ho knew anything about 
loot, arson, murders and sbüustions. The Sardar said 
that somo looting and arson had takon place before he 
‘wont there and assured loyal Muslims of safety. Looting 
and arson were quiskly suppressed. Murder of Muslims 
as such and abduction of Muslim girls had not taken 
place to his knowledge. In fact Congrossmen, he added, 
had risked thie own lives in saving Muslim life and 
property. Gandhiji was glad of the repudiation, He 
would ask his informants to eotrest themselves publiely. 
It did not behove newspapers to publish unverified 
siatomonts, Tf, however, the Sardar was in darkness, 
he would like authontis confirmation of the sarious 
charges made, 
Birla House, New Delhi, 29-11-47 
Liquor rs Denar 
Та his after-prayor speoch Gandhiji said that ba 
shad heard and read in newspapers that the consumption 
of liquor in Delhi had gone up tremendously, Liquor 
brought many vicos in its wake. If tho Sikhs had 
really turned а new leaf from yesterday, the liquor 
‘consumption should become oven less than before. 
š DAMAGE то Mosques 
‘Many mosques һай been damaged during the riots, 
‘Some had been converted into temples, The idols should 
be removed without the intervention of tha police or 
the military. These things oould take place only if there 
‘was real contrition. Ho know that the idols could not be 
placed in the mosques by the Sikhs. What, however, he 
did say was that reformation among the Sikhs would 
automatically affect the Hindus in the right direction. 
In the present instance the Hindus and the Sikhs had 
‘worked band in hand. š 
AspUcTED Grats 
As to the abducted girls, Gandhiji said that a 
large number of Hindu and Sikh girls had been 
abducted in Pakistan. God alone knew what awful 
things they were being subjected to. The Hindus 
and the Sikhs in the Union һай not behaved 
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better. Ho bad learnt that the Moslim gicle who ware 
abducted wore subjected to unnamable il-trewsment by 
their lustful captas. He would like tho East Panjab 
Government and ita officars to deliver every one of wuah 
girls from indooant captivity. Bvery abduction or capture 
should b» raped by both the Goveramonts as illegal: 
and ab initio void. Ti was the poremptory dasy of tho 
Awo Governments not to res: till every such girl wma 
freod from captivity and retuned to the regpooliva 
Goveramsals, There could be no question of voluntary 
eonversion ог sociation on tho part of the gil 
‘eoncerned. 
Сохтдога 
Dyaling with controle Gandhiji said shak ik was good 
Mat tho contro! on sugar had bosn removed. Ty was now 
up to the fuetory-owners aud the dealers to soa tbat 
there was по rise in priows йай of the removal of 
tho eontrol. He would undorstamd a. ries in prises owi 
Vo a riso in tha prios of augaroano and a correxpondiag 
tiso in Ше peice of sugar, But ín по ons should tho rise 
bs dus to tho tess of tho Cstory-ownaes and deulaes. 
Tho factory-owners should combine so ав to provenb any 
Hise in the рейсе of sugar өхсерї for the visa in the 
„ prico of suytronne, IHoussb behaviour in the ease of 
fugue would accelerate the removal of the ооо] on 
loodataíls and cloth. ‘Ths spese montionel (hai gur 
жал any day superior to sugar. 16 was propre in the 
villages. This whould always be ehoapar shan sugar and 
essily availabla. 
"Тах LUXURY Awttepas 
A friend had written to him gomplaining of tho 
Gnorpass in tha third claus railway faron. Ha anid that it. 
Woro battor if sn additional tax was pat upon artiolas of 
luxury such ua tobacco, cigars, cigurotte ote. The 
Suggestion appealed ta him. But not having studied tha 
anbjex as fully as was assssaey, ho was unable to 
ёте в definite opinion. Нэ miroly moationed tho 
sug¥estion so as to desw the attantion of sho authorities 
soncornod. Hs know that our Minintors hal to bo obey 
of sponding a single pioo without в just олш, Опе 
good teat was whalher what the villagers gavo to the 
Stato tha Stato roturnod to them manifold in the whaps 
of manifold services they needed and whether what was 
‘spont could bo proved to ba on thoir behalf. 
VOLUNTARY HOME GUARDS 
A treo India need not kaop a huge standing army, 
Voluntary home guards would protest thalr homes and 
contribute to the delonoe of the country. 
Birla House, New Delhi, 30-11-47 E 
CARRY AN ASANA 
Ralerring to the cold stones and the cold ground on 
which the nudionco was sitting, Gandhiji suggested that 
they should all омту an old nowspapar or soma othor 
kind of asna wharavor thay wens, That awed to be 
+ a common eustom in the olden days, though it had 
bean given up in modern times. T was a usəfal custom. 

















Although he did not want people to лоте dalionta, ho 
felt that sitting on tho eald Moor in wintry wonthir was 
wmnecessary and nob good for women in particular, 

TELEGRAM рвом KATHIAWAD 
Next, Gandhiji ralarred to sovaral tolegrama that 
ho had recoived about Kathiawad. Нә һай spoken to 

Kathiawad, He 


them of tho reported happenings in 





could not ignore what was written in the Pakistan news- 
Papers. Thoasanis of propla rex] and believed those 
newspapers, Phorefore, he had spokon to tham without 
Waiting for verification of the raports, Tf the raporta 
тога invorrast, i$ was-a matter of shama for the 
mawspapirs consarasd. If thoy ware bras, it was shema- 
ful for the pple of Kathinwsl Нә had told them 
whist tho Surdag had said. Hs had een Ganilijl today 
also and ropastad his assuranos that things waro all righ 
in Bathiawad. Gandhiji hat also rsooived 4 telparaem 
eom Rajkot which said that some Hindus had lost 
thair balansa at опе stags and had damaged or buen’ 
a fow Muslim boasas, bat Congrossmen nidal by tbe 
State bad immediately controlled the situation at the 
risk of their own lives. Shri Dhobarbhai wha was m 
swall-knowa lawyer and [ander in Rajkot had boon mobbad. 
Some Congressmsa had bosa injured. Thus, though the 
mob fury was tuenal against Congrosamen, tha Muslims 
Woro saved. Thay wats sorry to lowrn of Gandhiji’s 
ddistrass аай wanted to rosasuro him that life was normal 
in Rajkot. Тису ware making enquiries about other 
placas and would los him know the result. It was the 
Rashtriya Svak Sangh and ths Hinda Mahassbha 
who wora supposel to live planed the аас, bui 
thoy һай failod. Phases way anothar talagram from tha 
Maslitms olloting thanks for tho sorvioss rondorod to thom 
by tho Cangeosataga. A tolgratn from soma Moslims in 
Bombay complimanted ths «poses for hwring brought 
onb tha master and added that tho Мазйшз in 
Kathinwad wors looted and tarrotizod, Thank God, 
thoro was по mantion of murdors nud abductions, ТЕ said 
shat many Muslims hal loft Katbiawad. If tha 
wesatansas given wata to ba raliod upoo, tho avaousse 
should rotura to their homes, Ganihiji ware meo 
anil üswspapses last making uavarifisd or exaggerated 
stateimdata. 16 would servo no uafal purpose’ to docoive 
their frons, Ha һа] rovoived boon rewiring wire 
from the Maharaja of Bhavnagar, Tham was also a 
wiro trom five Muslims of Rajkot saying that коза 
shops wore looted rovulting in а damno of loss than 
озо lakh and saying that thy Stato anil tha Congeossman 
had brought tho gizuation undor ооп. Against tbis 
was а talogram from Junagalh just rsooivod ns ho was 
coming to the prayer. It confirmsl the alarming nows 
that һә had mansions on Peiday and asked for an inquiry, 
"The inquiry was no) in hia power to give. As the 
meting knsw, he was awaiting further tolagesms from 
Камай. Hs could say, howavor, that he would nob 
be satisfiod oxsopt with full assuranoos whioh was 
porhaps better than an official inquiry. 
APPEAL TO HINDU МАНАЗАВНА AND THE В. 8. S. 

Gandhiji nppsaled to tho Hindu Mahasabha and sho 
Rashtriya Savak Sangh, both of whioh wore Hinda 
organizations anl had many woll-aducated moa om 
heir rolas, to desist from what thay wore raportoi do 
ba doing. Haligion coală not be saved by  quostionable 
methods. "They should lot tha Government right wrongs 
and punish evildoers. 

Toots IN Mosques 

Gandhiji then referred to а eomaruniquo in tho Prose 
giving seven days'notios for tho removwl of idols from 
the mosques which had been converted into templos. If 
there was no compliance, ihe palica wara to remove tha 
idols. Tho Sardar bad said that the Goyaeamont would 
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repair the damage done to mosques. In Gandh 
opinion, it was the duty of the publie to do so. Ап 
idol had по value unless it wns duly installed in a 
consecrated placo by duly qualified devotees. Forcible 
possession of a mosque disgraced Hinduism and Sikhism. 
Те was the duty of the Hindus to remove the idols 
from the mosques and repair the damage, He had not 
heard of muy mosque boing turned into s guridwara, 
Tho Sikhs worshipped the Guru Granth Saheb. 1% would 
bo an insult to the Granth Saheb if it was placed in a 
mosque. 

A Muslim had brought to him а half-burnt Quran. 
He had wrapped it up in а piece of cloth, showed it 
to him with tearful eyes and went away without spoak- 
ing. Tho man who had thus tried to insult the Quran 
had insulted his own religion. Ho appealed to the 
Hindus and the Sikhs to desist from bringing ruin to 
thoir country and religion. 


‘FARMING FOR DISEASE’ 


[The following is taken from Farming and 
Gardening for Health or Disease, a lecture by Sir 
Albert Howard, published by Leeds Vegetarian 
Society. V. G. D.] 

Under repeated dressings of artificials the soil 
gradually loses its texture and refuses to drain ; 
the crops soon fall a prey to insect, fungous and 
virus diseases. These have to be kept in check by 
a regular galaxy of poison sprays. Our dairy herds 
suffer more and more from such diseases as foot- 
and-mouth, tuberculosis, mastitis, contagious abor- 
tion, and so forth. The maladies of mankind 
increase in intensity: the hospitals fill up with 
patients : lunatic asylums are overcrowded : more and 
more money has to be devoted to medical care. . . . 

If we put to the earth itself the question, — 
what is your verdict on the war in the soil: on 
this controversy between inorganic and organic 
farming. . , .?—we shall very quickly obtain an 
answer. This reply must then be interpreted. For 
this we must make the fullest use of our best 
experts who are quite convinced that such produce 
is not worth eating. Their verdict is deliberate, 
final and crushing. 

Such expert testimony is easily obtained. Take 
any average permanent pasture, under the turf of 
"which humus is constantly being made by natural 
agencies. Divide it fairly into three equal strips 
manure the middle plot with a conventional dress- 
ing of mixed artificials containing sulphate of 
ammonia; treat the two outside plots with an 
equivalent amount of freshly prepared compost 
made from animal and vegetable wastes. We shall 
then have a comparison between humus supplemen- 
ted by chemical manures and humus alone. 

Everything will soon be ready for the verdict 
of our best experts on nutrition, —not statistically 
minded bipeds as we might at first expect, but 
quadrupeds in the shape of the grazing animal, 
The livestock will concentrate on the two humus 
areas and graze the herbage down to the roots: 
they will only lightly pick over the produce of 
the poisoned soil, 











That the middle strip has indeed been poisoned 
will be evident from the response of our chief soil 
conditioner and humus distributor—the lowly 
earthworm. These creatures will leave the plot 
treated with sulphate of ammonia, but will multiply 
in the two humus-filled areas. This can be deter- 
mined by a simple examination of the upturned 
turves, or better still, by counting the molehills on 
the three plots. Earthworms, as is wellknown, 
provide a part of the food of the mole, Often, 
when these animals pass from one of these humus 
plots to the other, they go straight across the arti- 
ficially manured area and seem to know by instinct 
that they are not in one of their usual feeding 
grounds, Consequently many fewer molehills are to 
be found on this strip. 

A few words are needed at this point to empha- 
size the importance of the earthworm in providing 
our crops with food. The casts of the earthworm 
are 50% richer in humus, five times richer in 
available nitrogen, seven times richer in soluble 
phosphate, and eleven times richer in replaceable 
potash than the upper soil. It is little wonder there- 
fore that the roots of the crops like the potato 
are always attracted to worm casts and penetrate 
them in all directions. The weight of such worm 
casts per acre per annum, may run to 25 tons ín 
land in good heart. 

The much vaunted and much advertized chemicals 
therefore stand condemned. Our livestock despise 
the resulting produce: the earthworm goes on 
strike. Why therefore pursue this subject any 
farther and spend time on what has been described 
as the statistical elaboration of the obsolete? The 
present methods of farming are harmful, as is 
obvious from the general standard of health in 
this country compared with that of the peoples 
who are fed on the produce of humus-filled soil. 
In the nutrition of our population at least two 
mistakes are made: the food is grown for the most 
part on poisoned soil; it is afterwards refined, 
processed and preserved in various ways, Both 
these factors cause untold mischief. 
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STORY HOUR 
(Continued from Vol. XI, No. 26, p. 250) 

[This is from Jami's Baharistan, edited by Prof. 

A. Moulvi (Educational Publishing Co, Karachi). 
v. G. D] 
XXXIV 

Ibrahim bin Suleman says: “When the Khilafat 
passed from Bani-Ummiyah to Ban-il-Abbas, and 
the latter were seizing and killing the former, I 
was sitting outside Kufah on the terrace of a palace 
which overlooked a desert, Black flags arrived from 
Kufah, and I thought that the party carrying those 
flags had come in search of me. I knew по one 
who could hide and save me from the enemy, but 
I came to the gate of a big palace, where I saw a 
young man of prepossessing appearance on horse- 
back surrounded by a number of his attendants. I 
approached him and saluted him. 

"Who are you, and what do you want?! 
he asked, 

"Lam a fugitive,’ I replied, ‘and being pursued 
by the enemy, I seek shelter in your house.’ 

The handsome youth took me to his house, and 
seated me in а room adjoining the women's apart- 
ments. I lived with him for а few days and bad a 
very fine time. I got whatever food and clothes 
I liked, and my host never pestered me with 
questions, 

І then noticed that he went out for a ride 
every day and came back. I therefore said to him, 
"Every day I see you go out and return soon 
afterwards, What is it that you are after ?' 

‘Tbrahim bin Suleman has killed my father; he 
replied, ‘I hear that he is hiding himself in this 
city. I go out every day in the hope that I might 
find him out and wreak vengeance upon him.’ 

‘When I heard this I was astonished at my 
misfortune. Fate had placed me in the hands of 
the very man that was in search of me in order 
to kill me. I gave up all hope of saving myself. 
I said, 'O generous man, I owe you a debt which 
1 can never hope to repay. I must therefore show 
you your enemy and relieve you of your anxiety 
on that score. Гат Ibrahim bin Suleman, Despose 
of me just as you will,” 

But my host would not believe that I was Ibrahim 
and said, "You are fed up with life and wish to 
put yourself out of misery.” 

"No, said L ‘I swear by Allah that I have 
killed your father." 

I gave him some clues, and at last he was 
convinced that I was speaking the truth. His colour 
changed, his eyes became red, and hanging down 
his head for a time, he said, ' You will soon die and 
meet my father in the other world, where he will 
settle his account with you. I cannot injure you as 
you have placed yourself under my protection. Go 
away at once lest I should lose my self-control and 
do you harm. So saying he gave me a thousand 
dinars. I took the money and bade farewell to my 





host whose generosity was perhaps without a 
parallel in human history.” 

Do good то him who does you harm; for in 
harming you he has only harmed himself. 


AIR TRAVEL OR TRANSPORT? 


As days go on it seems travelling by air is be- 
coming more and more common amongst at least 
the rich. All manner of means are being used to 
popularize and extend this service. Hence it becomes 


necessary for us to study the place of Air Travel 
in society. 


The phrase “а much travelled man’ connotes 
generally the significance of travelling. We expect 
such а person to have come in contact with all 
sorts and conditions of men and things, and, there- 
fore, through his intelligent approach to other 
people's lives we expect such a person to be broad- 
minded, well-informed and cultured, Travelling, 
therefore, has various advantages attached to it. 
Та ancient times the pilgrimages in India were 
based on such cultural aspect of travel though they 
were given a religious colouring. 

А traveller аг different stages comes in contact 
with different types of men. He enters into conver- 
sation with them, finds out what they are thinking, 
what their customs and traditions are and compares 
them with the conditions prevailing at home. This, 
ultimately, leads to cultural development. We 
encourage, therefore, our children to read books of 
travel which means educating them and giving them 
information in regard to our fellowmen. If we look 
upon travel from this point of view, the phrase ' Air 
Travel" is a misnomer. All that айг travel stands for 
today is pure and simple transport. A person is at one 
place at one moment and availing himself of the 
air service he is at another place the next moment. 
A passenger may be at Karachi in the early morning 
and in London the same day late at night with 
nothing added to him either in the form of informa- 
tion, culture or contacts, This is just as much 
simple transport as in the case of merchandise, say, 
a bale of cotton ! 

lt may be argued that time is thereby saved. 
Does this mean that man's life has been added to? 
No. it only means that the man has transferred to 
himself another slice of his life to spend it on his 
own business from spending it on cultural pursuit. 
When we send a boy of school-going age to look 
after herds in the jungle are we saving time? We 
are only depriving the boy of his share of culture. 
Life does not consist in spending our time all the 
time in our own business. Man has to expand himself 
and come into contact with fellowmen as long as 
he wishes to remain a social being. Air transport, 
therefore, reduces a man from being a social being 
into а mere individual, Ic enlarges, you may say, 
selí-centreduess. Time saved, therefore, signifies 
transference of time from cultural pursuits to self- 
centred occupations. This can hardly be looked 
upon as an advantage when we take life to mean 
the richness in which it is lived in the cultural 
sense and not in the material sense, To put it in 
another way, one may say that it elongates the 








» 






December 7, 1947 


HARIAN 463 





animal life and shortens the human aspect of it. 
This is the basis of solitary confinement. While 
travelling by air, the deafening noise of the propel- 
Ters and the limited accommodation makes it almost 
impossible to carry on апу conversation with the 
fellow passengers. It is equivalent to the person being 
asked to sit ina chair in a drawing-room with all the 
windows shut continuously for the duration of the 
voyage. However comfortable the chair may be, 
the boredom becomes unbearable. One cannot look 
around because not only is the window space 
limited but also nothing can be seen with the naked 
eye. The long distance planes travel 15 to 
18 thousand feet above the ground. That means 
you can see objects at a distance of about 
three miles. Very often, therefore one sees a 
misty blue below and a deep blue above and 
rately can one recognize trees ог even buildings 
excepting at the approach of the landing places. With 
the mind shut and the eyes dim and the ears deaf- 
ened, the traveller sits for hours together night or 
day, and leaves the plane with an aching back, 
glad that his destination has been reached. This is 
"modern travel"! 

As regards food, packets of victuals are provided 
at the meal hours. As yer India has not received 
recognition in the catering line. Whether the person 
is a vegetarian or not, the packets are filled with 
cold non-vegetarian food ! It is with much difficulty 
that one could procure an additional slice of bread 
and butter to meet one's needs. (It may be here 
suggested that it should be required of our Air 
Lines calling at Indian air-ports to cater for pure 
vegetarians also). 

One of the pleasures in fast travels, such as by 
motor car on the road or by train on the rails, is 
a sense of speed that man seems to crave for. The 
mete worm of man dashing through the air at 40, 
50 or 60 miles per hour gets an exhilaration of 
doing that which he cannot physically perform. 
Even this joy is denied in air travel. Being so high 
up, even though the plane may be going at 300 
miles per hour, one just sees the ground underneath 
passing away like gentle, idle clouds at a snail- 
slow speed. Hence, even this human desire for 
quick motion remains unsatisfied. 

If we look at the technical part of this mode 
of travel, we notice that it consumes tremendous 
quantities of petroleum. This fuel is in limited 
supply as it is taken out from the bowels of the 
earth from various parts of the world. As the 
stock gets less and less, the consumers’ desire to 
obtain control over other reservoirs becomes 
greater and greater. This ultimately lends to greed, 
jealousy, hatred and suspicion, culminating in global 
wars. Therefore, an undue increase in this method 
of travel conduces towards developing an unhealthy 
relationship with our neighbours, 


All this does not mean that there should be 
no air travel at all; but it only indicates its short- 
comings and warns us that we should use it with the 
utmost caution, The so-called time-saving is not in 





itself sufficient compensation to make up for the 
various disadvantages connected with it. The more 
accurate way of calling it, as we have suggested, 
would be "air transport” and that would probably 
convey what it stands for more accurately. In these 
days, what man needs most is relaxation. Air 

transport only adds to the pressure on Ше. 
J. С. KUMARAPPA 

‘GIVE МЕ А MUD HOUSE’ 


[I wonder if our housing schemers and civil 
engineers may not derive a hint ог two from the 
following article by Grace Vernon condensed from 
Liberty (New York) in International Digest of 
July 1947. =V. G. D.] 

You may have your houses of stone and brick, 
concrete and wood. For fun in the building, for 
resistance to heat and cold, water and wind and 
termites, and for low price. give me a house of mud. 

Such a house is handsome, remarkably well 
insulated and guaranteed to outwear the builder. 
The other day in California I had dinner in a mud 
house built 75 years ago and still in good condition. 
Conversely it is the only type of house I know 
that can be razed free of charge without resorting 
to fire. When you tire of the floor plan or weary 
of the view and wish to rebuild, you simply 
remove the roof, wait for the rains and let your 
house quietly and rapidly dissolve. 

I built one in South India... 

When I sat down and listed our requirements 
I felt really alarmed. In our part of the hills, — 8000 
feet above sea-level and close to the equator, —a 
house must withstand temperatures ranging from 140° 
to below freesing point. Often the thermometer 
would shift as much as 100° in 24 hours. Then 
there were the monsoon winds — great gales. There 
would be armies of termites capable of eating a 
table in a single night. 

There was only one answer to my problem, my 
friends told me: a mud house with walls two feet 
thick and a tile roof, There was a contractor in a 
village nearby and I had better send him a message 
at once . 

The tall handsome white-draped Indian who 
called on me looked more like a local king than a 
contractor. He bowed politely, seated himself cross- 
legged on the floor and asked the conventional 
questions: my age, how many children I had, the 
state of my health etc. Only in leaving did he 
mention my house. Building it, he assured me, 
would be one of the high moments of his life and 
mîne... 

A few days later he sent his. . „estimate: a 
four-room house with spacious rooms, wide verandahs 
and a complete tile roof would cost the equivalent 
of $500 in American mofey. I agreed. 

Nothing happened for a week. Then one morning 
an old man with a can full of white sand arrived. 
Holding sand in his fingers and letting it drop on 
the ground, he paced off the out-lines of my house. 
That same day the building materials arrived. One 
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load of eucalyptus poles, another of lime and sand" 
— that wus all. And the next morning the workers 
come. Wn 

At first I dîd fot recognize them. The motley 

« crowd of bath sexes and all ages seemed more like 
ап invasion of ‘picnickers. It developed that the 
contractor: had: brought his whole village with him. 
And'everyone, except children under five, had a job 
and did it. 

The grandmothers cared for the babies. The men 
dug a deep hole, which the women filled with 
water. The women dug clay and carried it on their 
heads to the hole, The small boys stripped, jumped 
into the hole and mixed the clay and water into 
mud. The little girls were detailed to sit on a slight 
rise of ground and watch for rain. The grandfathers 
kept the goats out of my tea fields. A guard was 
put over the contractor's whole precious supply of 
nails which barely filled a medium-sized tin can, 

When the above mixture reached the, proper 
consistency, the women began moulding bricks, 
while the little boys, now coyered with mud went 
оп to preparing the ground for the laying of 
the cement floor. This they did by trampling the 
moistened earth smooth, While the men mixed 
the cement, little girls (save one left to keep an 
eyé on the weather) carried the newly made bricks, 
one at a time, and piled them carefully in the hot 
sun. A little later а bullock-cart came, loaded with 
tiles which the boys unloaded. Meanwhile the men 
were spreading the cement for the floor. When 
this was done, all went home. The first day's work 
was over. 

There was an interval of some days for the 
bricks to dry and forthe village to have a feast. 
Sounds of violins and flutes floated up the hillside 
all day and all night. The bricks achieved a 
rock-like hardness. Then work began again. 

Building was а community affair. The women 
spread the mortar, the children carried the bricks 
and the men set them in place. The walls rose with 
astonishing speed. And then just as the walls were 
nearly high enough, there was a single high- 
wailing cry from the little sky-watcher. A few 
white clouds were sailing lightly towards us. 


To me a shower meant that my house, yet 
unprotected by a roof or waterproof coating, 
would melt away. But my fears were soon dis- 
pelled. Helped by the men, all the small boys 
clambered to the top of the walls. There they lay 
flat, close together, spreading out their cotton 
garments. While the rest of the crowd took 
shelter, the boys protected these walls with their 
bodies. When the shower was over, my house still 
stood. 

The only wood in the house, except window 
frames and doors, went into the roof. It was 
supported entirely by the mud walls, Now that the 
rafters were being laid, it was time to dole out 


the precious nails. Soon the bright red roof had 
been laid. A carpenter framed the doors and 
windows, and when the whole structure was coated 
with white plaster, it was in my possessive eyes a 
beautiful little bungalow . . . 

A week later I heard music and stepped out on 
the verandah to see a procession approaching. First 
came a boy playing on a flute, After him came 
the carpenter, carrying a lime on a stick. Then 
came а boy bearing a large decorated cake. And 
last of all came a porter carrying a brass tray on 
which lay an envelope, The lime was for good luck 
and the envelope contained the bill. . . . 

My house has taken without complaint a lot of 
weather and a lot of living, and it has steadily 
discouraged the termites, They tell me it will 
probably stand for 100 years. Yes, you may have 
wood and brick and steel. But give me mud. 





What Saddens the Heart 

He was supposed to be the wisest of men who 
wrote of "Wine that maketh glad the heart of 
man." One wonders whether he was wise. The 
drink habit is becoming a veritable menace in Delhi 
according to a friend who complains that it is 
difficult for girls to walk out in the streets of Old 
Delhi at night because of the fear of meeting 
drunken persons, If this is true, it is a sad commen- 
tary on the citizens of Delhi. 

The Congress Government stands for prohibition 
and none of the Cabinet Ministers offers wine to 
guests at parties. This good example is not followed 
by members of the services and cocktail parcies 
still hold the field. [t is sad to see young people 
indulging in wine which is neither good for the 
body nor for the mind. Only recently some women, 
wives of the labouring classes, have complained 
of how their husbands spend their earnings in drink 
leaving little for domestic expenses. If people in 
high places do not set the proper example, who 








is to do it? And as usual it is the women who 
suffer and are sad at heart. 
New Delhi, 30-11-47 X.Y.Z. 
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GIVE AND TAKE 
(By М. К. Gandhi ) 
A Sindhi sufferer writes : 

"Ab this critical timo when thousands of our 
countrymen aro leaving their ancestral homes and 
nre pouring in from Sind, the Punjab and the 
N. W. F. P, T find that there is, in some sections 
of the Hindus, x provinoial spirit. Those who aro 
coming here suffered terribly mid deserve all tho 
warmth that the Hindus of the Indian Union can 
reasonably give. You have rightly called them 
Dukkhi, though they are commonly called shara- 
navthis. The problem is so great that no govornment 
can copo with it unless the people back the efforts 
with all their might, I am sorry to confess that 
somo of the landlords have increased the rents of 
houses enormously and some are demanding рагі. 
May I request you to raise your voice against tho 
provincial spirit and the pagri system specially at 
this time of terrible suffering ? " E 











Though I sympathize with the writer, I cannot 
endorse his analysis. Nevertheless I am able to 
testify that there are rapacious landlords who are 
mot ashamed to fatten themselves at the expense 
of the sufferers. But I know personally that there 
are others who, though they may not be able or 
willing to go as far as the writer or I may wish, 
do put themselves to inconvenience in order to 
lessen the suffering of the victims. The best way 
to lighten the burden is for the sufferers to learn 
how to profit by this unexpected blow. They 
should learn the art of humility which demands a 
rigorous self-searching rather than a search of 
others and consequent criticism, often harsh, 
oftener undeserved and sometimes only deserved. 
Searching of self ennobles, searching of others 
debases. The sufferers should learn the art and 
virtue of corporate life, in which the circumference 
of co-operation is ever widening till at last it 
encircles the whole human race. If they did this, 
no sufferer will live in isolation. All of them, no 
matter to which province they belong, will hold 
together and would be considering not the welfare 
of self but that of all. This does not mean that all 
of them will live or insist on living at one place, 
an impossible feat at any time, more so today, when 
lakhs upon lakhs of people have been torn from 
their homes, not knowing where to lay their heads 


upon. But this humble spirit of co-operation does 
mean that wherever they are placed, they will 
feel one with all the sufferers, no matter from 
what strata of society they are drawn or to which 
province they belong. Insistence on being accom- 
modated in a particular place of one's choice there 
will be none. The sufferers will never grumble. 
Théy will disdain to occupy houses belonging to 
Muslim owners or tenants, whether these places 
are physically occupied or evacuated. It is for the 
Government to decide what they will do with 
property evacuated under abnormal conditions that 
are prevalent № India today. The sufferers’ one 
and only care would be to hold together and act 
аз one man. It would be seen that if the idea thus 
presented takes shape and spreads, the problem 
of accommodating sufferers, otherwise styled 
refugees, will become incredibly simple and they 
will cease to be a menace, 

Moreover, every sufferer who is not a cripple 
will do his or her full share of work against bread, 
clothing and shelter in а becoming manner. Thus 
they will realize the dignity of labour and feel 
dependent upon no опе. All will be equal to one 
another irrespective of sex. Some labour will be 
shared by all, e. g. sanitary work including latrine- 
cleaning and scavenging. No labour will be consi- 
dered too low or too high, In this society there 
will be no room for drones, idlers or loafers. This 
camp life is any day superior to the city life of 
dirt and squalor side by side with palaces — difficult 
to decide which is a greater eyesore between 
the two. 

New Dell 


Cigars to the Fore 

Priorities are in fashion, Government policy, 
though not laid down in black and white, can be 
gauged from the way they lend their support to 
various industries, The latest is a research station 
to be established at Vedasandur near Dindigul for 
carrying on research on tobacco leaf required for 
wrapping cigars. 

We understand that the scheme will cost three 
lakhs. Though this cost may be met by the ілба 
Central Tobacco Committee, we should like to 
know where the human talents come from. Should 
they not be channelized into finding ways and 
means of producing more food ? 
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GANDHIJI'S POST-PRAYER SPEECHES 


Birla House, New Delhi, 1-12-47 
Wav Use ‘Ip! ? 

Many friends ùpbraid me for often using ‘if’ im 
making many statements. T have made use of the 
little conjunction with much benefit to the cause I 
n espousing for the time, The controversy now rages 
round the Kathiawad imbroglio, My friends feel hurt 
by the publicity gained by the reported atrooities 
whieh they hold fo be groundless and whieh, to the 
small extent they are true, the authorities and 
the Congressmen have battled against bravely and 
successfully. Surely, truth has gained by making 
conditional use of the information given by the parties 
concerned. The Kathiawad authorities and the Congress 
will gain to the exact extent that they have stood for 
the truth. But the friends hold that by the time untruth 
is overtaken, mischief is done by unscrupulous parties 
making unlawful use of my giving currency to w 
particular untruth by omitting the conjunction and 
‘quoting me in support of it. I am not unaware of the 
danger. Each tima it has been tried it has failed 
miserably and the unscrupulous party has been 
discredited. My friends need not be parturbed by my 
speeches in which I make conditional use of compro- 
mising statements provided, of course always, the 
parties attacked are above reproach. 

Let us examin the converse case. Suppose in the 
instanco in point I had ignored the charges made in 
Influential Pakistan journals, especially when thoy were 
in the main backed by the Prime Minister of Pakistan, 
My indifference would have resulted in tho Muslim 
world giving oredence to the reports as if they were 
gospel teuth, Now the best Muslim mind is already 
sooptionl about the truth of the reports. 

Ви TRUE 

‘The lesson I would have my friends of Kathiawad, 
and incidentally others, to drew from incidents such 
as this is that they should have their own house in 
perfoot order, should always welcome oriticism even 
when it is bitter and profit by it by becoming more 
xus (if possible) and correcting thoir errors whenavar 
deoetel. We should never make the mistake of thinking 
that we can never make апу mistakes, ‘The bitterest 
critic is bitter because ho has some grudge, fancied or 
real, against us. We shall set him right, if we are 
patient with bim and whenever the occasion arisos, 
show him his error or eorreob our own when wo aro 
to be found in error. So doing, we shall never go 
wrong. Undoubtedly, the balance is to be preserved. 
Discrimination is ever necessary. Doliborately mischievous 
statements have to bo ignored. I believe that by 
constent practico I have somewhat learnt the art of 
discrimination. „ 

In the present disturbed atmosphere, when charges 
are hurled against one another, it would be folly to 
be in а fool's paradiso and feel that we ean do no 
wrong. That blissful state it is mo longer possible for 
us to claim. Tt will bo creditable if by stronuons effort 
we succeed in isolating the mischief and thon eradicating 
it. We shall do so only if we keep our eyes and cars 
open for seeing and hearing our own shortcomings. 
Nature’ bns so made us that we do not sea our backs, 























it is reserved for othors to see them. Hono, it is wise 
to profit by what they see. 
SEARCHING FOR TRUTH 

Т have not done with the long telegram I received 
from Junagadh last evening as I was about to como 
to the prayer meeting. I was able only to glance at it. 
I have since read it carefully. The signatories repeat all 
tho charges made in tho reports alluded to by me, If 
the charges are true, thoy damage the Kathiawadi 
Hindus; if they go baselessly beyond the admissious 
made and published by me, they have damaged tho 
Pakistan cause, They invite me to go to Kathinwad 
and study things for mysolf, T presume that the senders 
know that I cannot do so. They ask for a commission. 
Surely before they can do so, they havo to make out 
s prima facie case. T must assume that their purpose 
is not to discredit the Hindus of Kathiawad or Junagadh 
as the onse may bo, but to elucidate the truth and 
protect Muslim life, honour and property. ‘They know 
as well as anybody elso that newspaper propaganda, 
especially when it is unserupulous, will protect neithor 
honour nor lifa, nor property. All the three can bo 
preserved and now by the strictest adherenco to truth 
and going to the many Hindu friends that the signa- 
tories know they have. Thoy should know too th 
though Т am far away from Kathiawal, I am not idle. 
Deliberstely I opened the chapter myself and I am 
gathering all the information Т can. I have mot the 
Sardar and he assures me that so far as in him lies, 
he will prevent all communal strife and see that all 
misconduct is severely dealt with. The workers in 
Kathiawad who have no communal prejudice are striving 
to reach the truth and ' seek redress of every wrong 
dono to tho Muslims who are as dear to thom as them- 
selves. Will thoy help in ths process? 
Birla House, New Delhi, 2-12-'47 

A Vist ло PANIPAT 

Gandhiji returned from Panipat a little after 0-30 
р. m. and arrived on the prayer ground as the Ramadhun 
жаз being sung. He apologized for being Inte апа then 
gava n brief account of his visit. Ho bad gono thoro in 
order to see whether he could рогваай tho Muslims of 
Panipat not to leave Panipat for Pakistan. If thoy 
could have the courage to remain in their own homes, 



































it would not only be good for thom but also for tho. 


whole of Indis, including Pakistan, Ho had met the Hindu 
and the Sikh refugees too. They called themselves rafugees 
and not sufferers. They wore unhappy end were bound 
to remain so till they too went back to thoir homes. 
The same was truo ofa groat many Muslims who һай 
boen forced by circumstances to leave the Union and 
go to Pakistan. Tho Muslims of Panipat mentionod why 
they felt that they could not stay thore. 
Two MINISTERS 

Dr. Gopiehand and Sardar Swaran Singh were also 
in Panipat, The Машапав of Delhi and CDeshbandhu 
Gupta whose home was in Panipat also met Gandhi 
there. Tho Muslim friends of Panipat told him that 
though on his last visit they һай told him that they 
would not go, the situation had since then deteriorated. 
Neither their life, honour, nor property was safe. How. 
then could they stay? Gandhiji fold them that those 
whose refuge was God and who Бай nothing but love 
in their hearts for all mankind would fear for nothing. 
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They would suffer death or loss of property, but thoy 
would protect their honour. He had loft Delhi at 
10-30 a. m. and reached Panipat at 11-90 а. m. Ho was 
talking to thd Muslims till 3 p. m. After that he 
mot the Hindu and tho Sikh rofugoes, "Tho audience was 
‘over 20,000. Dr. Gopichand also addressed them and so 
did Sardar Swaran Singh. When the Sardarsahob stood 
up, the patience of the refugees gave way. Gandhiji did 
not think that they meant any disrespect to tho Sardar. 
"Thoy morely wanted to give expression to their feeling 
that they had Һай enough of speeches. It was timo for 
thom to pub forward their grievances, They wore 
angry and londly asserted that the Muslims must go. 
Thoir representatives tried to calm them. One of their 
leadors then sang a Punjabi song, after which there was 
quiet. ‘The londer then spoke to them in Punjabi and 
rebuked ther for ercating disordor in the meeting. Sardar 
Swaran Singh then spoke and did likewise, Но spoke 
of two things that they must do and tho Govornment 
would also do, whatever Pakistan did or did not. The first 
was to rescue abducted Muslim girls and restore them 
to their families. Tho second was to consider mull and 
void all forcible conversions. The Muslims who had 
been made Hindus and Sikhs must be assured that 
they could romain in India as Muslims without any 
hindrance. Tho Sardarsahoh also doelared that mosques 
‘would be protoeted and those that had been converted 
‘into temples would be restored. Gandhiji was glad to 
hear this from both the Ministers. As for protootion 
of life and property, the Government would do all that 
it could. But the Government could only suocood if tho. 
people co-operated with thom, 
GRIEVANCES OP THE REFUGEES 

‘The rofugeos had а number of grievances, They said 
that the food was bad and insufficient. Tho East Punjab 
Governor was, howaver, looking into the matter. Ont 
of the slóthos that woro sont for the refugoos, good 
blankets often disappeared. They were given old nnd 
torn ones. One boy cumo and took off his clothes in 
front of him and told him to restora his father who 
had beon killed. How could anyone do that ? But he could 
‘undorstand the boy's grief and sympathized with him. 

Gandhiji took tho loader of the rafugoos in his oar om 
the return journey. Ho said that tho management should. 
bo given to reprosontative refugees instead of to tho 
local Hindus as ab prosont. At present thoro was 
favouritism. Ho advised the representative to talk to 
the follow sufferors and if thoy foli thub it was their 
duty to keep tho Muslims in Panipat froo from fonr and 
molestation, he should assure them on their behalf and 
induce them not to leave their homes. That would be a. 
real victory in Panipat, which was famous for battles. 

Gandhiji said that he was relating all this to the 
andiones so that they might know how low they had 
sunk. They had their own Government, bib they were. 
nob prepared to obey (hem. Pandit Jawahatlalji Каа said 
that he would rather bo called the first servant of the 
mation than the Prime Minister, Were all Government, 
officials really servants of the people? If so, there would 
bo no scope for luxuries. They would then all be for 
ever thinking of the people and their needs. That would 
‘moan Rama Raj or tho Kingdom of God on earth. That 
would bo roal and completa independance, Tho indopond- 
„ence of today stifled him. Tt was unreal and unstable, 

















Birla House, New Delhi, 3-12-47 
IMPORTANCE OF PROMISES 

Speaking after prayers Gandhiji said that somo friends 
who һай been too him during the day had complained 
that the leaders made promises when they took power 
on the 15th of August lash bub now they wore broaking 
them. He did not know what promises the leadors had 
broken, He was not the Government, but И he hnd 
some concrete proof of the allegations made, he would 
вра to the leaders concerned. Such oharges, when 
carefully examined, often boiled down to misunder- 
standing on the par of tho hearor, He bimsell had 
many a time been the victim of such misunderstanding. 
Не had nevor deliberately deceived anybody. Yot his 
words had sometimes produced w different impression 
on the other person, than what he bad meant to say, 
and he had been accused of breach of promise, Ho 
beliovod that most of the suffering in the world was the 
result of misundarstandings. One should think boforo 
spenking and nevor waste а single word, Ono's sposob 
should be в true reflection of one's thoughts, and 
actions should refloct tho spoken word. 

Indis had come into hor own. The leaders had the 
reins of Government and the disposal of millions of 
rupees was in their hands. ‘They had to be most 
vigilant, They must bo humble. People often thought 
nothing of not keeping their word. They should never 
promise what they could not do. Once a promise waa 
made it must be kept ub all cost. This rule applied to 
every individual and not to the membors of tho 
Government, only. 

THe HARUANS IN SIND 

A medical friend from Sind had written to Gandhijl 
of the sad plight of the Harijans thero. Ho ssid that 
it tho Casta Hindus wont away and tha Harijans alone 
were loft in Sind, nothing but annihilation awaited 
them. Tho only condition for life thero would bo 
complete slavery and ultimato аооербапев of Islam. The 
Pakistan Government said many things, but the 
Pakistan officials did not implomont them, Gandhiji said 
that this was a sad stato of affairs, In the Union also 
Pandit Jawaharlalji and tho Sardar had said that they 
would givo protection to the Muslims and they did 
not want a single Muslim to leave tho Union oub of 
fear. What he had told thom about Panipat yesterday 
showed that they could nob have that assurance 
implomonted to the foll If that was the state of 
affairs in the Union, what could he say to Pakistan? 
Tho Harijans of Sind, he was told, wanted 
to tome away, but were not allowed to do so. 
They ware forced to do bhangi’s work, oven when they 
were not used to such work. If brue, it was wholly 
wrong. The Pakistan Government should nob act in 
a way that might leave а permanent sore spot on 
tho Sikh and the Hindu mind, Those Harijans, who 
wanted to leave Sind, should be given facilities to do 
во. No ono could bo forced to do bhangi's work. Today 
а Harijan could choose any profession for himself. Shri 
Jagitvanramji had said bhat the Нагіјап= should come 
away from Pakistan. But while they remainod thero, 
they should be allowed to live honourably. All con- 
versions, oven when they wore said to be voluntary, 
should be considered null and void in both the Dominions. 

(Continued on p. 470) 
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NO LIMITATIONS 
(By M. K. Gandhi) 
A correspondent says in substance: 

"Individual ahimsa I oan understand. Corporate 
ahimsa between friends is also intelligible. But you 
talk of ahimsa towards avowed enemies; This is like 
^ mirage. Tt will be в meray if you givo up this 
obstinacy of yours. If you do mot, you will (оой 
the esteem you enjoy. What is worse, you, being 
considered в Mahatma, misload many crodulous 
persons to their own and society's harm.” 





That non-violence which only an individual can 
use is not of much use in terms of society. Man is 
a social being. His accomplishments to be of use 
must be such as any person with sufficient dili- 
gence can attain. That which can be exercised 
only among friends is of value only as a spark of 
non-violence. It cannot merit the appellation of 
ahimsa. ' Enmity vanishes before akimsa `, is a great 
aphorism. It means that the greatest enmity requires 
an equal measure of ahimsa for its abatement. 
Cultivation of this virtue may need long practice, 
even extending to several births. It does not become 
useless on that account. Travelling along the route, 
the pilgrim will meet richer experiences from day 
to day so that he may have a glimpse of the beauty 
he is destined to see at the top. This will add to 
his zest. No one is entitled to infer from this that 
the path will be a continuous carpet of roses with- 
out thorns. A poet has sung that the way to reach 
God accrues only to the very brave, never to the 
faint-hearted. The atmosphere today is so much 
saturated with poison that one refuses to recollect 
the wisdom of the ancients and to perceive the 
varied little experiences of ahimsa in action. ‘A 
bad turn is neutralized by а good’, is a wise 
saying of daily experience in practice. Why can we 
not see that if the sum total of the world's acti- 
vities was destructive, it would have come to an 
end long ago? Love, otherwise ahimsa, sustains 
this planet of ours, 

This much must be admitted. The -precious 
grace of life has to be strenuously cultivated, 
naturally so because it is uplifting. Descent is easy 
not so ascent. A large majority of us being un- 
disciplined, our daily experience is that of fighting 
or swearing at one another on the slightest pretext, 

This, the richest grace of ahimsa will descend 
easily upon the owner of hard discipline, 

New Delhi, 8-12-47 





REPLY TO RICHARD GREGG 
A correspondent writes : 


"In his letter to Mubatmaji, Mr. Richard B. 
Gregg explains that much of tho recent violoneo is 
an expression not so much of inter-communal sus- 

Ypiclon and hatred, but rather and more deeply and 
originally, of the long pent up rosentments of the 
‘masses. because of their oppression. He seoks to give 
tha present violence an oconomio explanation. Ho 
proceeds. that frustration suffered in childhood gono- 
rates resentments which are suppressed nnd remain 
long after the person who caused tho original frustra- 
tion is dead and awaits a suitable opportunity for 
explosion. His oxplanation cannot bo accepted. What 
‘ho says would bo true if the killing bad been confined 
фо tho clusses by tho masses. That ib is not so 
disproves his thesis. Tho killing and tho injury 
inflicted are on tho community to which the killer 
and inflicter of injury do not belong. If one is to 
aooopt Mr. Grogg's explanation of frustration, there 
must have boon a struggle in which tho classes had 
won and the masses had been ruthlessly put down. 
In that case, experience of the struggle leaves, no 
doubt, naked hatred behind. Tho Bengal famine with 
its heavy toll in human lives did not provoke э rovolt. 

Tho home has an influence on a person, If 
neither tho family nor the eontemporurios show w 
person affection, he would become anti-social, 
Parental tenderness is expooted from others, but when 
it is discovered with indignation that ther is no 
reciprocation, the disappointed dosire for tenderness 
tums into hatred and violence. It is now when 
children are torn out of their families and s00 
violance and hatred that kindnoss is required if tho 
anarchic and anti-social tendencies are to be curbed 
and they are to grow up аз respootablo and law- 
abiding citizens, The ethics of fatalism has boen 
rosponsiblo for making tho majority of our country- 
men aceopt their social conditions as their unalterable 
destiny and believe riches, property and position as 
rewards of previous birth. The break in this fata- 
listio outlook has boon due to the dovelopment of 
conflicting ideologies due to the advent of industri 
alim and technique and also duo to tho Congress 
propaganda, There is another reason for rojooting 
what Mr. Gregg says. Each community has deve- 
lopod rules of behaviour for which thero is nothing 
to be said excopt that they are traditional. Religion 
has suocoeded to a considerable extent in curbing 
the anti-social activities. 

+ ‘he sbsones of tension has boon undermined 
by the insidious propaganda inculeating hatred to 
gain political onde. When once the ebooks hava 
beon removed, the step has boon taken on the road 
towards madness. It has produced the prosent 
cataclysm and may do so in futuro. Tis first fruits 
in practico ware the massacres. What the future bas 
to offer to its ghost, I do not venture to prodiot. 
То frame в philosophy capable of coping with men 
nurtured in hatred and suddenly found in tho 
intoxication of power is the most pressing task of 
our time. Those who are in power ог have influenoo. 
must be oonsoious of tho greater ends that redeem, 
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man from the lio of brutes. Action to bo of any 
value must bo inspired by vision of lovo, knowledge 
and delight in beauty. "These aro not nogations, 
"Those aro enough to fill the ‘Lives of tho greatest 
that have ever lived. Ë 


[I wonder if the correspondent has fully grasped 
the deeper meaning of Mr. Gregg's presentation, 
The latter will answer if he chooses. —M.K.G.] 


A RUDDERLESS SHIPPING 
PROGRAMME 


Indian Shipping had been blasted out of existence 
by British interest in the last century or so. In the 
past few decades, thanks to private enterprise, a 
few boats have been picked up from the junk of 
leading shipping nations and salyaged into a 
“Mercantile Marine" for India. When we look at 
the needs of India's foreign trade if it needed an 
ocean-going liner, we are at present, the proud 
possessors of only a single-man canoe! At this 
stage when India needs millions of tonnage, the 
Commerce Minister brings forward a scheme for 
three corporations of 100,000 tons! Instead of a 
charger fit for a well-armoured knight he presents 
а knock-kneed donkey! 

Even this scheme displays a lack of thought or 
appreciation of organization needed. Basically, one 
may say, it displays no well-conceived idea of the 
future of Indian Shipping. The plan is Government 
participation in the share-holding of the corporations. 
The public as well as shipping companies can hold 
shares. The management is by agencies, but how 
the policies will be controlled, if at all, is not 
clear. Even the method of working envisaged is 
foggy. The six-point outline given is delightfully 
vague and confused leaving the reader no wiser 
than he was. We feel all this beating about the 
bush is due to not having а single-minded national 
policy and trying to ‘combine and compromise all 
types of incompatible interests. 

The Government has to settle its economic 
policy first and foremost — then in relation to it its 
foreign trade policy will become well-defined. After 
that the policy in regard to shipping will naturally 
fall into own sphere. When we have a clearly 
laid out programme for all key industries, we shall 
know how this shipping will be conducted — under 
monopolies, competition, nationalization or State 
control, This will open the way also to the methods 
of finding the needed finance. 

At this stage this question needs to be handled 
with care, deep thought and tact, as we are up 
against powerful foreign combines. No haphazard 
schemes will meet the situation. Shipping being one 
of the life lines of a nation's economic activity, we 
hope the Government will bestow careful thought 
and attention on the building up of this vital 
service to the nation. Even in drafting a workable 
scheme the Government will be well advised to 
take into confidence the various interests affected 
by this industry and in consultations with them 
attempt to solve this problem. 

J. C. КОМАКАРРА 








RECONSTITUTE FILM CENSOR 
BOARDS 

The cinema is a ubiquitous curse which has 
descended upon our people from the West, and it 
is only to be expected that the ideals of the film 
world should create a great impression upon our 
minds. And what are these ideals? As Roger 
Maxwell writes in Film (M. Alderton Pink: The 
Challenge to Democracy, Faber and Faber, p. 64), 

"Certain themes aro implicit in most pieturos 
(American and British alike, but more vividly in 
American) and might bo listed as follows : 

(а) Wealth in tho abstraot is a good thing. 

(b) Luxury, especially associated with women 
is normal. 

(e) Tho full time pursuit of women by unoccupied 
businessmen and rich young rulers is normal. 

(d) Тһе dosks of high-power executives are 
always loar. 

(e) Fathers spoil their daughters with money gifts. 

(0 Men are the source of money for women. 

(0 The desirability of the  night-club-with- 
cabaret lifo. 

(h) А sock in tho jaw is an honest man's answer. 

(i) Man should apprise women by externals, 
with close-ups of essentials. 

G) Women should be judged satisfactory on 
the basis of desirability. 

(k) Sex is the most important sensation in life, 

() Women сап be come-hither till you don't 
know where. 

(m) Women may appraise men by externals 
and invite intimate attention at speed. 

(n) "Things of tho spirit are oithor funny, eccon- 
trie, charlatan or ever so wonderful. (Art is delun- 
kod as artiness, roligion as mania, mysticism as a 
yearn in soft focus) 

(o) Reformers 
agitators. 

(p) Brainless patriotism is preferable to national 
solf-otitioism. 

(d) То ba foreign is fo bo undor suspicion, То 
be eastorn is to ho horrific. 

(r) Life is s lark it you have fho facilities, poverty 
is an not of star-elumming, boy gets girl is tho end of 
life's difüoultios, divorce is as easy as knifo, and 
riohes aro tho reward of virtue" 

In the U.S. A. rhe Motion Picture Research 
Council reported after extensive study that four out 
of five picture programmes are rated as unsuitable 
for children, while nearly 373 contain definitely 
injurious material. (Sings of the Times, 19, August, 
1947, p. 4) 

Careful scientific investigation resulted in the 
following verdict published in the Parents’ Magazine: 

(a) Very young children suffer from disturbod 
sloop and nervous shock as a result, of frequent 
attendance ; 

(b) Children and adolescents learn at the 
movies attitudes and conduct which aro in conflict 
with the morals of the community; 

(с) Sex and gangstor pictures definitely influence 
à considerable number of children towards caroors 
of delinquency and crime; 





aro either harmless. saints or 
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(d) ‘Tho great majority of movies are devoid 
of either artistic or genuino social content. 

Dr. Max: G. Schlaff, speaking of thrillers said: 

These lood-and-thunder affairs so shook the 
delicate narvo contres of the young that trouble is 
bound to rosult." 

It is a far cry from America to Poona, But on 
an advertisement hoarding in Poona on a single 
day, I read three picture titles as follows: 

` Murder in the Music Hall’, ' Wanted for 

Murder’, and ' (Brave) Detective '. 

How to deal with this gigantic evil involving 
crores of capital out to earn dividends at any cost, 
is the question. If we cannot allow unscrupulous 
dealers to practise adulteration of food, can we 
allow commercial groups to degrade national life 
and character? As the answer is in the negative, 
Mr. Pink proposes the establishment of an indepen- 
dent Film Corporation similar to the В. В. С. But 
that may take time. Meanwhile the Central and 
Provincial Governments should reconstitute the 
Film Censor Boards without delay. And the public 
should organize a Motion Picture Research Council 
‘on the lines of the U. 5. A. V. G. D. 

GANDHIJIS POST-PRAYER SPEECHES 
(Continued from р. 467) 
EATHIAWAD AGAIN 

Gandhiji then wont on to speak of Kathiawad, Не 
was reeciving contradictory telegrams from there. Опе 
said that the allegations mentioned hy bim. on the first 
day were all truo; another group said that they ware 
wrong. The Congressmen bad had no hand in tho 
disturbances. Whatevor loot and arson had takon placo 
was tho work of tho Hindu Mahasabha and the Rash- 
triya Sovak Sangh. Today ho had a tologram оп behalf 
of tho Hindu Mahasabha and tho R. 8. S. Tt said that 
they had no hand whatsoever in tho arson and loot. 
Surely, someone out of the thres was wrong. He was 
convinced that if tho Hindus had lost their balanco 
and harassed the Muslims, they should make no attempt 
to hido it, Tf, on the othor hand, tho Muslims had 
esaggorated things in tho first instance, thoy should 
say so openly. If it was proved that the Hindu 
Mabasabha and the R. В, S. had had no hand in the 
disturbances, he would congratulate them. Ho was 
trying to find out tho truth, But as an individual, he 
had no authority, 

INDIANS IN SOUTH AFRICA 

Reterring to South Africa Gandhiji said that India 
had mot carried her point at U, N. O. Shrimati 
Vijayalakshmi Pandit bad told the Indians in South 
Africa that though thoy bad lost, it was not a dofeat, 
for, India had а majority of votes, though not tho 2/3 
majority whioh was required to got the motion through. 
She asked tho Indians in South Айса not to lose 
heart. Sho, аз а representative of the Union, could not 
go further. He went a stop further and said that thoro 
‘was no question of a defeat for those who believed in 
the golden law of satyagraha. That weapon he had 
diseoyered in South Africa. Supposing India. had won 
at 0. N. O. and General Smuts һай agreed to concedo 
tho demands of tho Indians in South Africa, but the 
White population of South Africa refused to submit, 


what could India do ? Suoh things wore happening in 
India today, The Hindus from Pakistan and the Muslims 
from the Union were boing driven out. Eaeh Government 
doclared its impotence to protect the minorities. There 
was а large number of Hindus in Bannu. They 
could not go out of their houses excopt at tho risk of 
losing thair lives. If they remained indoors, starvation 
stared them in the (зев, What wore they to do? Ho 
would repeat the samo advieo to thom as ho bad givon 
to the Muslims hore, They should say clearly and openly 
that thoy would not leave their homes. They would live 
where they wore born and brought up buf with honour. 











South Africa was the country of the Negroes. 
Outsiders like the Boors had no greater rights than 
the Indians who had gone there. But the Europeans 
‘suppressed the Nogroes and deprived the Indian settlers 
of clementary rights, It was quite proper to place 
India's ease before U. N. О. But if the U. N. O. 
would nob or gould not secure justice for the Indians 
of South Africa, should not the latter fight. for their 
rights? In his opinion, they should, but not with the 
fores of arms. The true and only weapon was satyagraha 
or soul force. The soul was immortal, the body was 
perishable. 

If the Indians in South Africa had courage and 
self-respect, they would fight for thoir fundamontal 
rights with the foree of the soul. 

Birla House, New Delhi, 4-12-47 
WHY FOREIGN PROPAGANDA ? 

Gandhiji again referred to Kathiawad in his after- 
prayer speech this evening. He said that ho had received 
а tolegram from Shri Shamaldas Gandhi that day and had 
reosiyed one from Shri Dhebarbhai the night before, 
both contradicting the reports of а Muslim harassment 
in Kathiawad. Tho former had foli hurt by Gandhiji's 
remarks about Kathiawad and had gone from Bombay 
to Kathiawad to investigate things for himself. Ho had 
wired to Gandhiji that the reports about abductions of 
Muslim woman wore entirely falso, and as far ns ho 
knew reports about murders were also untrue. There 
had boen no disturbance of any kind after Sardar Patol's 
visit. Before that some looting and rioting had taken 
place. He was making furthor enquiries and would 
submit the report to Gandhiji. In the meantime, said 
Gandhiji, telegrams came from Iran, America and London 
saying that the Muslims in Kathiawad were being 
subjected to terrible atrocities. These foreign wires 
hurt him. He said this as a friend of the Muslims, If 
was well with thom only so long as they adhorod to 
truth. What would bo the moaning of sending alarming 
nows to foraign countrios exoept to disorodit tho Union ? 
Th was wrong for thom to oxaggerato things out of all 
proportion, and to carry on propaganda in foreign 
countries based on exaggerations, He must warn his 
friends against such practices. 

Goon News 

was thon glad to turn to a plensing naws. 
Не had received a nice letter from the Muslims from 
Hoshangabad. There the Sikhs bad invited the Muslims. 
on Guru Nanak's birthday and assurod thom that they 
wore frionds and brothers. How he wished that tho 
Sikhs and the Hindus in general would follow the lead ! 
Then they could wash out the ugly stains that tarni- 
shed the fair namo of India today. 
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COMMUNAU CHAMBERS OF COMMERCE 

Reforring to tho communal Chambers of Commeres, 
Gandhiji had a letter from the Marwadi Chamber of. 
Commerce, saying that though it had a communal 
namo, its membership was open to all Hg had asked 
them bow many non-Marwadis they had on the rolls. 
"The European and Muslim Chambers also might make 
the same claim. The claim could not be sustained by 
haying a few other members for the sake of form. Why 
should there be separate Chambers if there was no 
communal spirit behind. There was much to learn from 
the Europeans if they would stay as Indians and work 
for the good ‘of India, Some of them were expert 
businessmen. They could give their talents to India in 
the spirit of service. There was no use for exploiters. 

"The letter and the report from the Marwadi 
Chamber of Commerce were in English. English was 
all right in its own placo, But it burt him to seo it 
usurp the place that did not belong to it. Asan Indian 
he felt ashamed that anybody should think that he 
knew more English than his own language. It was 
utterly useless to send him a lotter in English when 
the writer knew Hindustani. The English report could 
be justified only on the assumption thnt the Marwadi 
Chamber had an overwhelming number of members 
who were either English or English knowing. He 
hoped such was not the case if the Chamber was 
representative of Indian interests, bo they even 
‘exclusively Marwadi. He hoped the Marwadi Chamber 
would take his remarks in the spirit in which he 
һай made them. He used the incident to drive home 
а general truth. 

BURMA PREMIER 

The Prime Minister of Burma had been to see him. 
He was full of humility, Gandhiji told him that 
though India was a great country geographically und 
its culture was ancioní, today there was nothing for 
Burma to learn from India although India had given 
birth to Guru Nanak who taught love and tolerance 
for all, The Sikhs wore tobe friends with the Hindus, 
the Muslims and everybody. It was wrong to make a 
difforense between the Sikhs and the Hindus, Master 
"Parasingh had compared the Hindus and the Sikhs 
to the nail and the nailbed. No опе, he said, could 
separate the two. Gandhiji was glad to hear it. Who was 
Guru Nanak, if nob a Hindu ? Tho Guru Granth was 
full of the teachings of the Vedas, Hinduism was like 
a mighty ocean which received snd absorbed all 
religious truths, It was a tragedy that India and the 
Hindus seemed to have forgotten their heritage, They 
seemed to be engaged in fratricidal strife today, He did 
not want Burma to learn strife from India, Thoy should 
forget the ugly present, which he hoped was temporary, 
and remember that India bad won her freedom without 
bloodshed. He had admitted that it was not non- 
violence of the brave that India had practised. But, 
whatover it was, it had enibled a mighty nation of 
forty crores to shake off the foreign yoke without 
bloodshed. Te was the freedom of India that had 
brought freedom to Burma and Ceylon. A nation that 
had won freedom without the force of arms should be 
able to keep it too without the force of arms. This he 
said in spite of the faot that India had an army, а navy 




















in the making and an air force nnd these wore being 
developed still further. He was convinced that unless 
India devoloped her non-violent strength, she had gained 
nothing either for herself or for the world, Militari 
zation of India would mean hor own destruction as 
well as of the whole world: Ho reminded tho Burmese 
ronds that thoy had got their Buddhism too from 
India, He had come їп touch with their monks. Lot 
Burma take tho host of Buddhism from India. In his 
opinion the quality of the original had suffered from 
migration. He wanted Burma and Ceylon to rise to 
their highest heights. This they could do only by 
copying its best from India and omitting its obvious 
shortcomings, 

Birla House, New Delhi, 5-12-47 

Моѕым WITHDRAWAL 

Gandhiji. remarked in his post-prayar spoech this 
evening that ho could not read and give a reply to 
tho letters which wate given to him as ho camo to tho 
prayar ground, there and then. Не could only do so 
the following day if a reply was necossary, In ono of 
the letters the writer had referred to Gandhiji’s conver- 
sation with Liaguatsaheb and said that what Lisqunt- 
sahob had told Gandhiji about Kathiawad was found 
to be'untrue. The friend had obviously not followed his 
subsequent specches. Но had spoken of Shri Shamaldas 
Gandhi's telegram whorein ho had admitted what had 
happened and contradicted the vary gross exaggerations, 
That vory day Gandhiji had received a telegram from 
tho Muslims who had wired to him earlier. They 
Айшїйөй that there һай been much oxaggaration in 
their ewslier telegram, and what had appeared about 
Kathiawad in Pakistan papors was incorrect. Ho warned 
tho Muslim friends against exaggeration which would 
damago their case. What was the good of carrying on 
{also propaganda in foreiga countries? "They could not 
save the victims in question. ‘The utmost that they 
оош do was to punish the guilty Dominion after the 
fuot. Tho proper thing was to trust truth to conquer 
untruth, which ovil was. 

Gandhiji told tho audience that ha was making no 
appointments from tha бїһ to 13th December. ‘The 
reason was that tho Kasturba Trust, the Talimi Sangh, 
ihe Charkha Sangh and the А.Т.Ү.1.А. wera all 
holding meetings in Delhi during those days and Gandhiji 
wanted ta he {гөө for them as far as possible, 

Соктногв 

Control on loth and food would soon go, he hoped. 
"What was their duty after that? He expected the 
dans to bring (ог all the grain that they had stored, 
and he expected the merchants not to indulge in pro- 
fiteering, во that the Government and tho people and 
tho permanent soryieo might cease to fool uneasy. Today 
there was apprehension: in their mind. He hoped these 
fears would be falsified and that tho blackmnrkot 
nuisance would abato, if it did not disapponr altogether. 
lf thore was some shortage, the people would auto- 
matically exercise self-control, во that no one need starve, 
‘Tho people's government could not shoot all profiteers, 
Та Agmocrasy the people's will must rule and if the 
people of India had fallen so low that they would not 
do the right thing, he did not know that the present 
Government should hold office, But his hope was that 
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with tho removal of the control, the situation would 
improve all round. Tt would be a negation of democracy 
if the Government did everything and the people did 
nothing or thwarted the former. Thera was no reason 
why the Risans could not grow more food with proper 
guidance, If the Food Department would coneéntrnte on. 
ways and means of increasing production, he was sure 
there wonld be no food shortage. 

As for cloth control, Gandhiji had no misgivings. No 
ono had suggested that there was not enough cotton 
in Indis. In addition to the mills they had ample man- 
power in India to spin cotton and wonve the hand-spun. 
yarn, If the millions took to hand-spinnidg and the 
‘weavers wove hand-spun yarn, there noed be no cloth 
shortage oven if all the mills, somehow or other, had 
to close down. 

Birla House, New Delhi, 6-12-'47 
CONDITION OF NEIGHHOURLINESS 

The bhajan and tho Ramadhun in the prayers this 
evening were sung by Shrimati Subbalakshmi, the 
famous singer from South India, Gandhiji commended 
hor for tho sweetness of her voice. Ho said that during 
prayers one must lose oneself ip. Rama, 

He then apologized for taking more than fifteen 
minutes over his speech tho previous evening. Не hoped 
to be strieter thenceforth. 

Gandhiji then reforred to a lotter reooived by him 
the day before in which the writer had warned him 
against the treachery of Pakistan. It was Pakistan that 
һай started the mischief. The Hindus and the Sikhs 
had merely retalínted. Even if they stopped retaliating, 
Pakistan was not going to mond its ways. Tho property. 
loft behind by the Hindus and the Sikhs was lost by 
them for good. Gandhiji did not agree with this view. 
Ho hind said that he would not rest until every Hindu 
and Sikh had returned to his home with safety and 
honour, Similarly, ho wanted to see every Muslim 
return to his home in tho Union. The dead could nob 
bo brought back to life nor could the palatial 
buildings that had been burnt be restored by any 
Government. He would bo content if what was left 
was retumed with the land to the rightful owners. 
‘The Hindu and the Sikh houses and lands occupied by 
the Muslims in Lahore, Lyallpur and other places in 
Pakistan had to be vacsted, And that was bound to 
happen soon if the Hindus and the Sikhs in the Union 
bohaved correctly. Man was made in the image of God, 
but he was capable of making mistakes, If, however, 
ho corrosted his mistakes, the divine in him could 
restore him. That was what ho hoped and longed for. 
The majority community in both the Dominions had 
to repent for their evil deeds and ask the forgiveness 
of the minority community. They would then become 
good neighbours instead of being epemies they had 
become. They had won their independence through 
moans that were above hoard. Tho world had comple- 
mented them for so doing. Let them maintain their 
independence in the same way. If they said goodbye 
io goodness, they-would not be able to keep their 
independoneo, People told him that the А. I. C, O, 
resolution about the return of the Hindus, the Sikhs and 

















the Muslims to their respective homes was idle talk. Не 
did not believe that this was so. If the people of India 
had lost their sanity for a whilo, it did not moan that 
they would remain insane for ever. He had made 
Delhi the test ease. 10 ho failed here, he could not 
hope for success elsewhere. 
Birla House, New Delhi, 7-12-47 
ABDUCTED WOMEN 

Speaking after prayers, Gandhiji referred to tho 
subject of mbduotel women. Some Hindu women 
workers from the Union һай gono to Lahore to attend a. 
conference with Muslim women, Raja Gasnafarali and. 
some others ware present. It was said that 25,000 Hindu 
and Sikh women had bean abducted in Pakistan and 
12,000 Muslim women were abducted in the Eastern 
Punjab, Some said that the figures were not quite so 
high. For him, Gandhiji said, even a single abduction 
was bad enough, How could man stoop so low? ‘Tho 
lowest figure, i. o. 12,000 for either provinoe was high 
enough. The conference agreed that all these women 
must bo resonel aud restored to their families. Raja 
Gaznaíarali bad said that both the Dominions had 
bean disgraosd by this episode, Who did more evil and 
who startad it, were irrelevant questions when both 
the parties ware agreed that theses women should be 


returned, The important thing was how the evil was 
to be undone. 
Shrimati Rameshwari Nehru and Shrimati Mridala 






Sarabhai had given him a brief account of the work of 
tho conference. ‘They suggested that some womon were 
to go to Pakistan and some to the East Punjab and do 
the roseus work with the help of the police and the 
military. In his (Gandhiji's) opinion this method would 
mot видовой. Ib was said that in some places some of 
the abducted women did not wish to roturn. Thay had 
changed their religion and were married. Ho did not 
believe it, Such marriagos und such conversions must 
be considered null and void. It was the duty of the 
two Governments to seo that each опе of these women 
was restored to her family. The families should receive 
them with open arms. To ostracize them for having 
fallen into evil bands was inexousable cruelty. 

26,000 women must have boon abducted by at least 
an equal number of men. Were they all goondas ? Gandhi 
diseredited the hypothesis. They were men passing 
as good who had disgraced themselves. They had lost 
their balance and all senso of propriety. Public opinion 
һай to bo created in favour of restoration, Tho two 
Govornments should stake their all on the reseno of 
those women. They could ask for the holp of other 
individuals or organizations. But tho task wus so big 
that попе but the Governments could taeklə it, 
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WHO SHOULD BE PROVINCIAL 
GOVERNORS? 
(By М. K. Gandhi ) 

The following is a free translation of Principal 
Sreeman Narain Aggarwal's letter in Hindustani 
from Wardha : 

"` In the Constitution that is being framed by 
the Constituent Assembly, there is to be provi- 
sion for the election of provincial governors by 
the majority of voters under the adult franchise 
system. From this one is entitled to infer that 
as a rule, the nominees of the Congress Parlia- 
mentary Board will be elected. The Chief Miniter 
of the province will also be of the Congress 
party. Commonsense dictates that the provincial 
Governor must be above the party politics of 
the province concerned, or above being unduly 
influenced by the Chief Minister or above fric- 
tion between himself and his Chief Minister. 

"In my opinion there is no necessity for a 
Governor. The Chief Minister should be able 
to take bis place and people's money to the 
tune of Ёз. 5,500 per month for the sinecure of 
the Governor will be saved. Nevertheless, no 
provincial Governor should belong to his own 
province. 


"Moreover, in this way the expense and 
worry of an election by the majority of the 
adult population will be saved. Will it not be 
proper and better for the President of the Union 
to select Governors satisfying the reasonable 
test above suggested? Such Governors will surely 
raise the tone of the public life of the provinces 
governed by them. It is worthy of note that the 
present Governors have been appointed by the 
Central Cabinet of the Union on the above 
basis and, therefore, their influence on their 
provinces has been wholesome, I fear that if the 
Governors are elected as threatened under the 
forthcoming Constitution, their influence is like- 
ly to be unwholesome. 

“Further, the Constitution as foreshadowed 
makes no mention of the village panchayats 
being the foundation of the progressive decen- 
tralization in the place of the old hunger for 
centralization, There are other such defects 
which one can profitably point out, but I have 
no right or desire to enter into an elaborate 
criticism of our seasoned leaders. I have but 


ventured to draw your attention to the defects 
which have appeared to me and demand your 
guidance." 


There is much to be said in favour of the 
argument advanced by Principal Aggarwal about the 
appointment of provincial Governors. I must con- 
fess that I have not been able to follow the pro- 
ceedings of.the Constituent Assembly. I do not 
know the context in which the proposal under 
discussion has been made. But, examined in isolation, 
the criticism appears irresisteble, with the exception 
that much as I would like to spare every pice of 
the public treasury, it would be bad economy to 
do away with provincial Governors and regard Chief 
Ministers as a perfect equivalent. Whilst I would 
resent much power of interference to be given to 
Governors, I do not think that they should be mere 
figure-heads. They should have enough power en- 
abling them to influence ministerial policy for the 
better. In their detached position they would be 
able to see things in their proper perspective and 
thus prevent mistakes by their Cabinets. Theirs 
must be an all-pervasive moral influence in their 
provinces. 


Principal Aggarwal says that there is по men- 
tion or direction about village panchayats and 
decentralization in the foreshadowed Constitution. 
It is certainly an omission calling for immediate 
attention if our independence is to reflect the 
peoples voice. The greater the power of the 
panchayats, the better for the people. Moreover, 
panchayats to be effective and efficient, the level 
of people's education has to be considerably raised. 
I do not conceive the increase in the power of 
the people in military, but in moral terms. Naturally, 
I swear by Nate Talim in this connection. 

New Delhi, 11-12-47 


Never Dangerous 


"When it is relevant, truth has to be uttered, 
however unpleasant it may be. Irrelevance is always 
untruth and should never be uttered. Misdeeds of 
the Hindus in the Union have to be proclaimed 
by the Hindus from the housetop, if those of the 
"Muslims in Pakistan are to be arrested or stopped, 
Confession of one's guilt purifies and uplifts. Its 
Suppression is degrading and should always be 
avoided. 


New Delhi, 13-12-47 M. K. G, 
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‘INTELLECTUAL’ CONTENT OF 
THE ‘TAKLI’ 

‘An Education officer of the Government of 
India writes in reference to my last article in the 
Harijan entitled Work as Education : 

“What T am anxious to know is how the boys 
in question learnt their geography, history, languages, 
mathomatios, ete. through carding, spinning and 
weaving." 

This is by no means only the officer's difficulty, 
Every time a visitor, whether he be an educationist 
or a layman comes to our institution, this is the 
first and very often the only question he inveri- 
ably asks. 

The question seems to betray bookish pre-occu- 
pation. Do they regard the imparting of knowledge 
of these subjects as the alpha and omega of educa- 
tion? Hardly anybody seems even to suspect that 
craft may be teaching something much more impor- 
tant than these subjects, The aim of education is 
not to stuff the student with the knowledge of the 
* respectable ° subjects but to stimulate his various 
faculties and enable him to seek the path of right 
living. In this process knowledge comes as an aid. 
But it is only an aid, never the end. Even then, 
it is not the amount of knowledge that matters, it 
is its quality, the way in which it is imparted. The 
right method of imparting knowledge, I have already 
dealt with in an article entitled Methodology of 
Nayee Talim, published in the January, 1947 issue 
of Educational India. 

The above question also implies scepticism about 
the potentialities of correlation in craft work, so 
long the pre-occupation solely of the lowest and 
the most uneducated classes. A doubt naturally 
arises in the mind: How can such things be the 
means of the highest education? This doubt, I 
hope, will disappear after the following account of 
the subjects that can be taught through the takli, 
which Ís one of the simplest instruments: con- 
sisting only of an iron rod and a brass disc. I will 
take subject Ьу subject, and show how through 
this insignificant little thing we can enter the 
"Penetzalium of the Mystery” in each case. 

LANGUAGE 

I shall first deal with language. Language con- 
sists of words and sentences which denote things 
and actions. They obviously are involved in any 
process, The advantage of learning them in connec- 
tion with craft work or any other work that is 
actually done is that having a basis in the child's 
concrete experience they get more firmly fixed in 
the child’s mind. 

ARITHMETIC AND GEOMETRY 

Arithmetic and Geometry come next. Numbers 
and the Four Simple Rules automatically come in 
when there area number of tablis distributed among 
a number of children. In connection with the problem 
as to what should be the shape of the cardboard 
piece on which the taki revolves, and as to why 
the takli should revolve in the centre of that. piece, 
we can teach: What is an angle? What are acute, 








obtuse and right angles? The definitions of point, 
Jine, perpendicular and diagonals come in. We can. 
learn how to find the area ofa rectangle, the area 
of a right-angled, an obtuse-angled and an acute- 
angled triangle, and other allied problems. In con- 
nection with the construction and nature of the 
icon rod we can learn. definitions of point, line, axis, 
cylinder, cross-section, circle, centre, circumference 
and radius, and also how to find thearea and cir- 
tumference of a circle and volume of a cylinder. 
Thought on the circular nature of the disc and 
the rod brings us to the definition of curve, sector 
and tangent, and to the method of finding the 
area and circumference of a circle involving frac- 
tions, The study of the box in which the takli is 
kept leads us to the study of the method of finding 
the volume of a cuboid, the solid matter in a 
hollow cuboid, etc. The question of the shape of 
the cone of yarn leads us to study as to how to 
find the area of the curved surface of a cone and 
its volume, 





PHYSICS 

Let us now take physics—a sufficiently fright- 
ening name to simple village folk. The fact that 
the tali is а small machine leads us to the defi- 
nitions of "Machine" and "Mechanics. How does a 
takli revolve? This question leads us to study 
Newton's First Law of Motion, definitions of Matter 
and Force, the three factors involved in Force, repre- 
sentation of Force, Speed and Velocity, Ceatripetal 
and Centrifugal Forces, Motion — linear and 
circular, the measurements of these two forms of 
Motion, and the Moment of a Couple. Why does 
a takli stop? In answering this we come across 
Newton's Law of Gravitation, Parallel Forces and 
their Resultant, Axis; Action and Reaction of the 
surface of the earth — Newton's Third Law of 
Motion ; Acceleration and Retardation (in connection 
with changing speed) and their representation ; 
Momentum and change of Momentum — Newton's 
Second Law of Motion: and Elasticity (in connection 
with the tendency of the fibres to unwind them- 
selves). 

Again the search for the reason as to why the 
takli does пос fall down while revolving leads us 
to the realm of Equilibrium — stable and unstable, 
and the Centre of Gravity. The reason for the 
circular nature of the disc and the cylindrical nature 
of the rod leads us to study Friction and Newton's 
Second Law of Motion. The answer as to why the 
disc is heavy brings in Momentum and Newton's 
Third Law of Motion. Elasticity comes in when 
we ask ourselves why the rod is of iron while the 
piece on which the tabli revolves is made of card- 
board, Study of the relation of the weight and 
volume of the rod, of the brass disc, and of the 
takli as а whole leads us to definitions of Mass, 
Weight, Density and Specific Gravity: and to the 
method of finding out Specific Gravity and the 
Principle of Archimedes. 

CHEMISTRY 

Nor is Chemistry too sacrosanct for the 
depredations of the little takli. The rod is made of 
iron, The disc is made of brass, an alloy of copper 
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with zinc. Definitions of elements, mixtures and 
compounds, naturally come in. So do definitions of 
metals and non-metals and the properties of the 
three metals mentioned above. Why does the rod 
rust? The question leads “us to study Oxidation, 
Chemical and Physical changes, Elements and 
Compounds, Atoms and Molecules, and formulae of 
Compounds. What is the greenish thing formed on 
the brass disc ? This brings us to Hydrogen Sulphide 
and its action оп copper. A rough idea of the 
manufacture of the metals mentioned above can, 
of course, be given in this connection, 
GEOGRAPHY 

The natural desire to know the places in the 
world, and especially in India, where the above 
metals are found, brings us to the realm of 
Geography. Again the query as to where the 
different types of the takli are or were found brings 
us to the geographical location of many places. 

ECONOMICS, HISTORY AND SOCIOLOGY 

Economics, History and Sociology also come in 
to help us in understanding the problems of this 
little but mighty instrument. The question naturally 
arises as to why we use the fabli and other simple 
instruments when we can command the service of 
huge factories. Again, why do we prefer the takli 
even to the spinning ‘wheel? These questions 
stimulate us to think over the extreme poverty of 
the country, the exploitation of the weaker nations 
by the imperialist countries, the incompatibility of 
universal democracy and individual freedom with 
the industrialization of the whole world, the 
economics of decentralization and self-sufficiency, 
and hence the necessity of cheap and simple methods 
of production. The tabli is to be preferred to the 
spinning wheel for it is simpler, cheaper and hence 
can reach the millions much more easily. Again 
the study of the materials used in the takli naturally 
leads one to find out the economic position of 
India regarding the metals used, the trade in these 
metals and its economics. The history of the tabli, 
its changing forms, its survival in Bihar and other 
places, would by themselves form an interesting 
chapter. Again many lessons in practical sociology 
such as cleanliness, time-sense, co-operation etc. can 
be given through craft work as explained in my 
last article Work as Education referred to above. 

PHYSIOLOGY 

Even Physiology comes in when we study the 
various postures or asans taken up in plying the 
labli. In order to find out the most convenient 
asan we must study the form which the skeleton 
adopts in each asan. The different positions of the 
leg and the arm muscles will also come in, and 
along with it their structure and manner of move- 
ment. Again, spinning involves the co-ordination of 
various muscles, which brings us to nerve-control, 
Reflex action and its seat, the Spinal Cord, explain 
the common phenomenon of the automatic spinning 
after some practice. The problem as to how to look 
at the thread being drawn out without injuring the 
eye leads us to study the structure of the eye, 
refraction, effect of winking etc. 








PsycHOLOGY 


Psychology comes ín when we study the effect on 
the mind of the rhythm and harmony involved in 
spinning, spinning as occupational therapy, and effects 
of the disturbance of the mind on the thread and 
vice versa. Training of the mind through the proper 
organization of craft work brings us to the realm 
of practical psychology. Again psychology of group 
spinning opens out other interesting fields for study. 

The above by no means exhausts the richness 
of the magical thing called the tabl which we 
have been accustomed to look down upon with 
contempt. It is, however, sufficient, to indicate that 
we can enter the realm of the ' highest" education 
through the medium of the craft of cloth production, 
especially if it is taken in its entirety from the 
production of raw cotton to the finished cloth. 

New Delhi, 20-11-47 Dev PRAKASH NAYYAR 

DEMOCRATIZE OUR RAILWAYS 

Our railways are stilla stern reminder of the 
bad old days when the common man contributed 
the largest share of their revenue and yet received 
the least possible attention at their hands. As 
Leonand Woolf informs us (The Modern State 
edited by Mary Adams, Allen and Unwin, р. 46), 
as late as 1900 the third-class passenger in England 
was badly off like his compeer in India. " The first- 
class passenger on the railway was given a very 
comfortable seat; the second-class passenger was 
given а fairly comfortable seat; the third-class pas- 
senger was given a kind of wooden cattle-truck with 
an intolerably uncomfortable seat." But then the 
democratic idea of equality was applied to railway 
travelling in England with a result, which is thus 
described by Mr. Woolf: " Today the second-class 
passenger has practically disappeared; he has been 
squeezed out of existence by democracy. And the 
third-class carriage is very nearly as comfortable 
аз the first.“ 

We do not know what are the present plans 
of our Minister in charge of Railways. But is it 
too much to hope that before the end of 1948 
something perceptible will have been done to relieve 
the terrible overcrowding in third-class carriages by 
increasing the number of trains pet day and the 
number of bogies attached per train? Whether 
this îs possible or not we do not know. If it is 
not, will it be possible to educate the passengers 
to refrain from overcrowding and to observe the 











necessary rules of corporate cleanliness? V. G. Р. 
FOR AGENTS 
Agents are requested to take note of. the 


following : 

1. Please remember that agents have to deposit 
with us an amount covering the price of their 
demand for two months. A month's deposit will be 
treated as fixed and the other as current. Every 
week the cost of the copies sent to them would be 
deducted from the current deposit. 

2, The amounts for the deposits are usually sent 
by the agents by cheques. Please note that we do 
not accept cheques, The amount should be remitted 
either by M. O., Postal Order or by a bank 
draft. MANAGER 


476 


HARIJAN 


December 21, 1947 





HARIJAN 


December 21 





THE DOCTRINE OF MERGER 
(By М. K. Gandhi) 

Merger, as used here, has no legal significance. 
People of some States in the Deccan Union are 
reported to have expressed an intense desire for 
the extinction of their princely houses and their 
absorption in their proyinces, This has been described 
as merging in British India (as it was called during 
British rule), as distinguished from Princely India 
ог States. 

In a society based on non-violence, there should 
be no impatient destruction compassed by man of 
another, for, every evil-doer, unless he mends his 
ways, is bound to destroy himself. Evil can never 
be “self-existent. Therefore, the Congress policy 
has always been to mend princely rule, not to end 
it, and to induce the princes to become trustees and 
servants in reality of their people. In pursuance 
of that policy the Congress Government has tried 
and in the main succeeded in inducing the States 
to accede to the Union instead of planning the 
destruction of princely rule and absorption of their 
States as an integral part of the Union provinces 


concerned. Therefore, merger can take place only ` 


under two conditions, viz. if the misrule of a particular 
prince is self-evident and is itremediable, the people 
will have the right, as it will be their duty, to 
seek absorption or merger in their province, The 
second condition would be when a prince and the 
people of his State both desire merger. It is 
suggested that any one State or its people, whether 
powerful or insignificant, should not seek merger 
unless all the States or the majority desire it. I do 
not think so. Misrule cannot wait to be ended 
before there is equal misrule in other States. Nor 
can a prince, who does not wish for any princely 
power be expected or be made to wait till che 
other princes are ready. Each case will have to be 
decided on its merits by the Central Government. 
New Delhi, 13-12-47 
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SPINNING STILL! 
(By М. К. Gandhi) 

A correspondent writes: 

“T and the members of my family have been 
regular spinners and wearers of khadi. Now 
that we have got our freedom, do you still 
contend that we should spin and wear Рай?” 
This isa strange question. Nevertheless, it 

represents the condition of many people. Such 
persons evidently took to the spinning wheel and 
khadi merely mechanically and as one of the means 
of attaining freedom. These friends forget that 
freedom was not mere removal of the foreign yoke, 
though it was the first essential, Khadi represents 
and represented a way of life based on non-violence. 
Rightly or wrongly, it is my opinion that practical 
disappearance of khadi and non-violence shows that 
the main implication of khadi was not grasped by 
us during all these years. Hence, the tragedy we 
witness of fratricidal strife and the lawlessness on 
many sides. I have no doubt that spinning and 
weaving of khadi are more important than ever if 
we are to have freedom that is to be instinctively 
felt by the maéses of the villagers of India. That 
is the Kingdom of God on earth. Through khadi 
we were struggling to establish the supremacy of 
man in the place of the supremacy of power-driven 
machine overhim. Through khadi we were striving 
for equali y of all men and women in the place 
of the gross inequality to be witnessed today. We 
were striving to attain subservience of capital under 
labour in the place of the insolent- triumph of 
capital over labour, Unless, therefore, all the effort 
made during the past thirty years in India was a 
retrograde step, hand-spinning and all it implies 
must be prosecuted with much greater vigour and 
far greater intelligence than hitherto. 

New Delhi, 13-12-'47 

QUESTION BOX 
(By М.К. Gandhi), 

Q. Why does Gandhiji resort to a fast when he 
faces extreme difficulties? What is the effect of 
this action on the life of the public of India? 

A. Such a question has been put to me before 
but never, perhaps, precisely in the same terms. The 
answer, however, is easy., [t is the last weapon in 
the armoury of the votaty of ahimsa, When human 
enwity fails the votary fasts. This fasting 
quickens the spirit of prayer, that is to say, the fasting 
is а spiritual act and, therefore, addressed to God. 
The effect of such action on the life of the people 
is that when the person fasting is at all known to 
them their sleeping conscience is awakened. But there 
is the danger that the people through mistaken 
sympathy may act against their will in otder to save 
the life of the loved one. This danger has got to 
be faced. One ought not to be deterred from 
right action when one is sure of the rightness. 
It can but promote circumspection. Such a fast is 
undertaken in obedience to the dictates of the 
inner voice and, therefore, prevents haste, 

New Delhi, 10-12-47 
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GANDHIJI'S POST-PRAYER SPEECHES 
Birla House, New Delhi, 8-12-47 
A Моким Society's Wanwixe 
A Muslim sooisty warns mo against nccopting any 
statement whether from Muslim sources or non-Muslim 
ones and entering upon argument. The better course is to 
verify thom and then act, The society further proceeds 
* to advise me that T should go to Kathinwad and seo 
things for myself. This, I have already ssid, I cannot 
do today. I must attend to my duty in Delhi and 
roundabout. These ndvisers forget, too, that by tho 
friondly method I adopted Т havo a dofinito withdrawal 
to the extent necossary from the very parties who bad 
complained. Tho moral is that whore thoro is pursuit 
of truth for its own sake, tho result is always happy 
ав has been verified in innumersblo cases. Pationoo and 
perseverance are essontial in any such soareh, 
ошл, Lerten FROM SIND 
Doleful letters continuo to come from Sind. The 
latest from Kurachi says that thera aro practically no 
murders, but there is no life of solf-respoot for tho 
‘Hindus, ‘Thus, Muslims from the Union enter your 
house whenever they liko and calmly doelaro that thoy 
havo como to occupy it. They havo no authority. Yet, 
you daro not say no. Such instances aro nob rare. The 
Karachi of a ow months ago has become а dream, 
This is the substance of a long letter which I hold to 
bo trustworthy. ‘This botokons anarchy. This kind of 
treatment is what may be called killing by inchos and 
‘at the same time killing tho soul also, I would plead 
with the Pakistan authorities to arrest this lawlessness, 
Тиз nn unhealthy growth, tho soonor removed tha botter, 
CoNTROLS AGAIN 
Sugar control bas gone and control on cereals, pulses 
and cloth will go. Tho objoet of tho removal is not to 
lower tho prices nt a bound, i is to return to normal 
lifo. Buperimposed control is bad any day. Tk is worse 
in this country in that we aro a nition of millions 
sproad over a largo area 1,900 milos long and 1,600 
broad. T nood not take into account the division of tho 
country, We are not a military nation and wo grow or 
can grow our own foodstuffs and enough cotton forour 
roquiremonts. When this control is removed, the nation 
will breathe froo, i will have the right to make mistakos. 
‘This ancient method, of progressing by making mistakes 
and correcting them, is the proper way. Keep а child 
in cotton wools and stunt b or kill if, If you will let 
it develop into a robust man, you will expose bis body 
to all weathers, аспа him how to defy thom, 
Procisely in the same mauner, а government worth Ње 
namo has to show the nation how to aco deficits, bad 
weathers and other handicaps of lifo through its own 
collective effort instead of its being offortiossly helped 
to live anyhow. 
MEANING oF DECONTHOL 
‘Thus considared docontrol means that tho business 
of foresight is transferred from the fow members of 
the Government to the millions composing the nation, 
"ha Governmont will haye new tasks to porform 
towards the nation so па to enable it to discharge tho 
duty devolved upon it. Methods of transport havo to 
bo put in ordor, and those of growing more food havo to 
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bo brought home tothe peoplo and to that end the agri- 
cultural dopartment has to learn how to serve the 
small grower rathor than tho capitalist grower. Tho 
Governmont has on tho ono hand to trust all arms of 
tho nation as well as to watch and chook their move- 
mont, vegard being had always to tha interest hitherto 
noglooted of tho "small grower, who. represents tho 
largest majority of tho millions, Ню is the consumer 
of his own erops reeorving a small poscontago for the 
mote consumer who, in exchange for the food stuffs he 
gots, divos oush for buying the other necessaries of life, 
Control has meant loss payment to the grower than 
ha woüll otherwise command from tha open markot. 
Henco, to the extent that-ho gots a higher price, tho 
prices of food must riso. These, the consumer will nob 
grudge, Tho Government has to sea that in the naw 
sot up tho whole of the poreontage in the risa of prices 
ооз to the growor. This has to bo made соаг to the 
publio from day to day or week to wook as tho саза 
may bo. Tho wealthy factory owners or middlemen 
hava to work in co-operation with and in subordination 
to the Governmont, T understand that tho procoss is 
going on. There should bo perfoot co-ordination among 
these fow men or corporations who have hitherto 
exploited tho poor for their solfish purpose and havo 
not hositated to enter into unhealthy rivalry among 
ihemsolvos. This has to go especially in the case of 
food and cloth where the profit motive is to bo wholly 
absent. Any successful attempt ab adding to their profit 
owing to docontrol will dofoat its purpose. Lok us hopo 
that thoso*moniod intorasts will risa to the occasion. 
Birla Howse, New Delhi, 9-12-47 
Trem CHANGE 

In his after-prayor spocoh Gandhiji roforrél lo а 
nowspapor report saying that Sardar Patel and he 
woro going to Pilani for change of ai. Neither Sardar 
Patel nor ho had any timo for stich a change. Thoir 
chango consisted in getting ros: at night. But he had 
mo right to speak for tho Sardar, who might seek a 
quiet place for giving himself cessation from intorviows 
and office work. For himself, he had no caros of office 
and ho had vowed to do or die in and about Delhi. 
He had heard too that elaborate preparations wore 
boing mada in Delhi for sending all kinds of provisions 
for thom. This was fantastically falso. The report 
about Pilani, ho saw in the papers, Why they did 
not yorify the report from the Sardar or him, he did 
mat know. 





WORSE THAN MURDER 

Gandhiji next referred to a Sindhi friend's lottor, 
Some days back ha had referred to the letter of a 
doctor from Sind describing the hardships of the Нагіјарв 
in Sind, Pho lottor said that tho doctor had been put 
"under arrest and that soveral other workers were also 
arrested, though not with tho doctor. The ideo, it was 
said, was not to lob anyone, who could speak for the 
Harijans, be fre in Sind. I% was a torriblo state of 
affairs, He warned the Pukistan Government that such 
trestment was bound to drive away all workers. It was 
‘worse than outright murder, 

А Worn то KASTURBA WORKERS 

Referring to his own talk to the women workers 

of the Kasturba Trust that afternoon, ho said that the 
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‘Trust was meant for the service of women and children 
in the villages of India, The workers had been mostly 
drawn from the cities, Tho cities uptil now had esploi- 
ied tho villages, The right thing would bo that the 
cities should bo there to bo exploited for the villages, 
But today the capitalists brought raw materials from 
ihe villages and used them to make money. If these 
sevikas wanted to servo the villages, thoy had to 
becomo villagers at heart. They had to conse to bo 
city-minded. They should take to the villages tho good 
things of the cities, ns (or instance cleanliness and 
sanitation, but oven these had to be given a rural garb. 
‘Then alone thoy would be able to check the exploi- 
tation of the villages and improve the lo of women 
and children there. 
Birla House, New Delhi, 10-12-47 
IMPEICATIONS ОР THE CHARKHA 

In his after-prayer speoch Gandhiji talked about 
tho Charkha Sangh. Ho had gone to tho Harijan 
Nivas to attond the meoting of tho Charkha Sangh 
tho day beforo and tho Talimi Sangh that day. Tho 
Charkha Sangh stood for tho propagation of tho 
charkha and what it stood for, i. е, ahimaa. Tt taught. 
and encouraged people to produco thoir own cloth. It 
taught all the processes beginning from the ginning, 
slivaring and spinning of cotton to the preparation of 
cloth. If tho people did that, they would bo benefitted 
in two ways, They would save the monay spent in 
buying cloth and they would utilize their time in an 
io handioraft. He had said already that to sulfor 
from shortage of cloth in India was shoer madness. 
‘Tho Charkha Sangh had succeeded in distributing a 
ow crores of rupees among the poor villagers against 
isoful work, but it bad not suecooded in making tho 
message of the charkha popular among the seven lakhs 
villages of India. Tf all these villages had bummed 
with tho charkha, the world and they would nover 
Бахо witnessed the tragic scones that were happening. 
Tho villages would have been happy busy hives. But 
today people thought only in torms of tho mills in 
which only а (охе could work. The interest of moniod 
men cams before those of tho masses. He had no 
quarrel with the former, Ho was staying with one. 
But their ways and his ways were different. Everyone 
talked of serving tho poor. Tho socialists talked of 
ihe rulo of the masses, Tho socialist revolution and 
socialization of big industry might come in its time, 
but today oven they should work for the charkha 
and all it implied. They should tell the people to 
become self-sufficient at least in clothing. 

CHARKHA AND COMMUNAL HARMONY 

Continuing Gandhiji said that he had been working 
to that end for more than thirty years. He had called 
the charkha the symbol of non-violence, It the 
message of the charkha had sproad, thero would. ho 
no talk of turning out tho Muslims. Large numbers һай 
left Delhi. There was talk about turning out the rest. 
Would the Hindus go nd live in their mosques ? That, 
would be the ruin of Hinduism. 

Tave AND Ler DIVE 

Wwa. һай come [rom Ajmer that а large number 
of Muslims һай been scared away. Ош of the 




















remaining, some bad boon killed and the poison was 
spreading to tho villages. Thora was в big Dargah at 
Ajmer where tho Hindus and the Muslims both 
offered worship. Had they gone шай now? Gandhiji 
wanted thom all to pray for good sense to prevail. In 
their efforts to kill or tum out tho Muslims, they 
‘would kill Hinduism. Similarly, tho Muslims would kill 
Islam by wiping out the Hindus and the Sikhs from 
Pakistan. Tho only way to live was to lot live. 

Birla House, New Delhi, 11-12-47 

Тнв VERSE FROM тни QURAN 

Baloro the prayers started. a member of the audisneo 
stood up and requested Gandhiji to explain the meaning 
of tho verse from tho Quran that was recited in tho 
prayors, Gandhiji did that in bis post-prayor speech. 
In tho vorse tho davotea called upon Allah, tho АП 
Moroiful to save bim from the clutches of the acoursed 
Satan. Ho was tho Lord of the Day of Judgement. Allah 
was ono. Ho had no son and was not tho son of anyone. 
In the end was the prayer that Ho might lead the 
ovotae on the path trodden by those who wero blessed 
with His graco. 

They might ask him why tho Muslims did tho deeds 
that wont contrary to tho abovo teaching. Ho asked 
them in return = did tho Christians live up to the mossaga 
of tho Bible or the Hindus up to the message of the 
Upanishads ? ХШ Muslims woro not bad und. all Hindus 
woro not good, 

ASSURANCE OP MUSLIM PEACE MISSION 

Four Muslim friends of tho U. P. had been to tho 
Wost Punjab on a peace mission. Thoy һай como 
to soo Gandhiji in tho morning and told him that the 
Hindus sould go and Шуа in Lahore in safoty. Тоу 
would accompany them and would lay down their 
lives boforo a hair of thoir hosds was touchod. Gandhiji 
asked thom to write down what thoy had said ao that 
he could read it to tho meoting. They wrote and gavo 
him the following letter: B 

“The U.P, Pence Mission has twico toured in tho 
Wost Punjab, ‘Thay spant ona month there on the 
first occasion шй ono wok on the second. Conditions 
sro much better now and the Government and tho 
people aro both trying to establish pence. 

1. Tho Wost Panjab Govarnmont wishos that tho 
non-Muslims living there should continuo to do so 
and those that have loft should return. 

3. Tho Government has issued instructions that 
the property of those non-Muslims who como hack 
should be returned to them. 

3. Those non-Muslims who return to the Wost 
Punjab should be given full protection and facilities 
for етуй on thelr business, 

4. If in spite of all thoir efforts any non-Muslim 
doos noi wish to return to the West Punjab, ho has 
full right to sell or exchange his property. 

5, Tho Government is giving exemplary punish- 
ments to riot mongers and is taking all precautions 
against а repetition of tho trouble, ‘Tho Ponce Mission 
hus prepared the pooplo and the Government to 
shoulder the responsibility of ensuring tho safoty of 
life, honour and property of the non-Muslims. Tho 
members of U. P. Розов Mission sasure their non- 
‘Muslim brothren that thoy would accompany those 
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who wish to return to their homes and help to 

Tohabilitate them. Thoy would protect thom with 

heir lives and will not leave thom till they feel 

sale,” 7 

“A Hindu had also given him a letter saying that 
ho had stayed in Lahoro throughout the riot. Ho was 
running а restaurant. He had an attendance of nearly 
one thousand a day. The Government was trying to 
suppress lawlessness. Но requested the non-Muslims, 
who had laft Lahore, to go back, 

Gandhiji said that if this was true, he would foel 
moro than satisfied. But the statement of theso friends 
had to be proved in action. Ho would set nbout seeing 
what was possible to do in the matter. 

Birla House, New Delhi, 12-12-47. 
HARDSHIPS OF THE REFUGERS 

A refageo had written to Gandhiji that in aecor- 
dance with what Gandhiji had said about the return 
of the non-Muslims to Pakistan the previous oyening, 
he would like to go back ав ewly ав possible. In the 
Union по one cared-for the refugees and the refugees 
wore boing subjected to gross hardships. Gandhiji 
agrosd that the refugees were being subjected to great 
hardships and that in spite of all the efforts of the 
Union Government to help thom. Tt must be remem- 
berod that the task wis so colossal that the best of 
governments would be hard put to it to cope with it 
wholly to the satisfaction of everyone. Ho was, however, 
mol prepared to advise anyone to return to Pakistan 
today. He would havo to vorify the statement of the 
Ponce Mission and then to ses what suitable arrange- 
monts could be made for tho return of those who wished 
to go back. 








THE OTHER SIDE 

Gandhiji next referred to two angry letters that had 
tomo to him, one from Burma and tho other from 
Bombay, They wero from Muslims though the writers 
had chosen to remain anonymous, Theso friends insisted 
that the charges of atrocities which had been withdrawn 
by the Kathiawad Muslims were trae. Gandhiji did not 
зоо how he could pay any serious attention to anony- 
mous letters. These frionds should produce names, facts 
and figures in support of thair charges апа only then 
could Gandhiji ask the local authorities to inquire into 
them. : 

A wite from Ajmer said that the disturbances there 
were not of tho magnitude desoribed and, that tha 
trouble had not boen started by the Hindus. Не 
mentioned this telegram merely to let them know that 
thero were people holding a differant view also, Ho did 
not know where the truth lay, 

Another friend had commented on his remark saying 
that Sardar Vallabhbhai Patel had said that the 
expenditure on tho renovation of the Somnath templa 
would not be mst from tho State trewsury, The friend 
‘uw no resson why it should nob be so met. Gandhiji 
believed that if the State spent money for such purposes 
for one community, it must also do so for the others, 
‘That would be wrong, 

HOOLIGANISM. AT CALDUTPA. 
"Referring to the hooliganism at Calcutta, Gandhiji. 
said that people seemed to bays come to beliove that 
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they could geb anything through violence. Tt was 
entirely wrong. In tho past he had fasted ns a protest 
against such violence even when it was directed against 
а foroign Government. Now that thoy had their own 
Government, was lawlossness to be tolerated ? People 
complained against Government measures to suppress 
disorderly belmwiour. He would have thom understand 
that freedom could never mean exemption from punish- 
mont against offenes. If there was anything which 
they considered unjust, thoy could agitate against it in 
a proper manner, Had they tried out peaceful means 
and found them wanting ? Their freedom was a baby 
of a little over threo months. If they obstructed tho 
Government in the reported fashion, it would become 
impossible for it properly to discharge its fünotions of 
supplying food and other amenities to the people, Did 
all this mean that Indians could be only destructive 
and that they were unfit for carrying out constructive 
policies ? Tho fight against the British Government 
was passive resistance, not violence, Now that 
thoy had their own Government, 
resort to methods which 
foreign Government, 

Birla House, New Delhi, 13-12-47 


‘MESSAGE ОР THE CHARKHA 





was wrong to 
the 


wore taboo against 





Та his aftor-prayor spəeoh Gandh 
disoussions nt the rocont meeting of the Charkha 
Sangh at the Harijan Colony. Why had he laid so 
much emphasis on the charkha ? Years ago when he 
first started talking of the charkha, he did not know 
that it was still a living industry in tho Punjab and 
some parts of Gujarat and Kathiawad. It was first 
thought of as a moans of supplementing tho income 
‘of the poor kisan and the village women. Later оп he 
discovered the tremendous power hidden in the 
charkha. That power was the power of non-violence 
which could not be defeated by the mightiest military 
force, Tt was this realization which had made him 
call the wheel the symbol of non-violence. 


Thoy all know tho history of the spinning wheel, 
the history of the Расса Muslin and all its associations. 
In those days the spinning wheal was the symbol of 
our slavery, Tho artisans bad to work at the rate 
fixed by their masters and they could not say по. 
Tha same wheel, plied with the full consciousness of 
its potentialities, had become the symbol of freedom. 
Tf all men and women and children of ago out of the 
forty erores of India plied the wheel, they would spin 
all the yarn required for weaving enough khadi for 
tho use of the millions and save stores of rupees. But 
that was not of grew consequenes. The greatest thing 
ho valued was the power generated by the co-operative 
effort of these forty crores of people. Was thero any 
Other occupation which could employ such numbers 
without exploiting апуопо ? The mills could never do 
that, They could employ only а few lakhs leaving under 
partial or full unemployment the millions. In the past 
they had plied the wheel say, for his sake, but 
without understanding its full import. That was why 
the wheel was largely discarded. He wanted them to 
take to it now with’ deliberation and understanding. 
Tt meant freedom from exploitation. If it meant non- 
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also moan w moral life. If they 
did that. they would ñever discard it again, they would 
have no communal of ег quarrels and they would 
become tho harbingers of ровге for the whale world. 
Birla House,-New Delhi, 14-12-47 
- A Batinpny Act 

In his- post-prayer speech this evening Gandhiji 
said that he had received from а member of the 
audienco, as he was coming, a letter saying that a 
Muslim friend who, having to leave for Pakistan under 
pressure, had left with him his hard-earned savings, 
which he had converted into gold and silver. The 
writer had asked whether he (the speaker) could see to 
tho gold and silver being sent to the owner. Gandhiji 
said that if the metals wero sent to bim with tho 
name nnd address of the owner, he would gladly ask 
tho authoritios to traco the owner and send the property 
to him. 





` Матни TALIM 

As was promised, he dealt with Nayee Talim as it came 
next in the order in which the subjects wre dealt 
with during his visits to the Harijan Nivas. Nayee Talim 
was only eight years old — not а long experionoo for an 
all India body dealing with such a subject as tho 
eduéation of the mation on a new basis. It was 
‘popularly and correctly doscribed as education through 
indicrafts. This was part of the truth, The root of 
this new education went much deoper. I зу im the 
Application of truth and Jove in every variety of human 
activity, whether in‘individual lifo or a corporate ono. ‘The 
notion of education through handicraft rose from tho 
contemplation of truth and love pormeating life's 
otivities, Love required that true education should bo 
easily ascossible to all, and should be of use to every 
villager in his daily life, Such edusation was not derived 
from nor did ib depend upon books. It had no relation 
to sectional religion. If it could be walled religions, it 
was universal religion from whioh all soetional religions 
wore dorived. Therefore, it was font from the Book 
of Life which, cost nothing and which could not be 
takon away from one by any foree on oarth, The 
question then roso whethar thore were such teachers filled 
with truth and lova and whothor they could draw pupils 
who would care for truth and love in this unmoral 
Age of disbaliof, This question was to be answered by 
Dr. Zakir Hussain, the Chairman, and tho Bocretarios, 
Shri Aryannyakam and Shrimati Ashadevi. If they 
belioved in truth and love not as s polioy but as a lifo 
Principle, ho know that the possession of these would 
net аз а magnot which would draw to itself the hardest 
human being, Toy should possess the qualitios that wore 
sttributed to tho stondlast man as doscribed in tho 
verses sung at the ovening prayer, If thoy did not 
possess those attributes or if thoy abandoned tho task 
undertaken by; them, the eighb years old infant must 
io. Of the three, the bardan mostly fell on the Secreta- 
ries. He could not claim that the infant Association had 
blossomed into an organization that existed irrespective 
of persons, be they even the organizers, 











NOTES 
Its Deep Roots 

А correspondent writes to the effect that 
"Even after independence, the hold of the 
English language on the city people does not seem 
to havo relaxed to any appreciable extent. In proof 
of his statement be cites the Industrial and 
Agricultural Fxhibition held in Bombay, nt which 
the opener's speech was in English, the signboards 
wero painted in English and the correspondence 
for the most part was conducted in English, The 
ration cards are in English, much to the annoyance 
of the general public, who cannot read English. Our 
leaders fesl that their important pronouncements must 
be made in English without the slightest regard for 

the poor publie.” 

This is a just complaint, démanding peremptory 
redress. The unfortunate inertia has to be thrown 
‘out before a visible change for the better takes 
place in this important matter. 

New Delhi, 10-12-'47 
A Right Step at last 

At least one Provincial Government— Madras 
— seems to have awakened at last to the impor- 
tance of encouraging food crops and increasing the 
acreage under them as а practical measure of 
meeting the food shortage in the country. The 
Government promises facilities in the way of supply 
of seeds and manures. 

Tn order to prevent any increase in the acreage 
under commercial crops the Government will not 
supply manutes and fertilizers to such crops. 

Again, if апу ryots divert their lands under 
paddy to crops like tobacco, cotton, groundnut, 
sugarcane etc, they will be disqualified for any 
assistance or facilities from the Government. 

Though these are but halting steps, we welcome 
them as being in the right direction. May we hope 
this is just the glimmer of the approaching dawn 
to an agricultural country based on self-suffitiency ? 
JEK 
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NOTES 
A Worthy Example 

Shri Dilkhush Divanji of Karadi fame reports 
the glorious death аг his post of one of his staunch 
workers. The late Valjibhai was the nephew of 
Panchakaka, the famous farmer of Karadi, who 
took part in the No-Tax Campaign of Bardoli. He 
never wavered, He refuses even now to till his land 
ог to pay the tax. He rightly says that there is no 
Swaraj of bis dream so long as we need the police 
to guard our homes and the military to protect us 
from ourselves. The deceased left а lucrative job 
hind purely from a patriotic motive became a weaver. 
He proved worthy of his uncle and died in harness. 
No man can wish for a nobler death thaq Valjibhai's. 
It is to be wished thar the weavers who were 
trained by him would multiply themselves. If India 
is to come to her own, she needs thousands of 
weavers who will weave nothing but hand-spun yarn 
and expects every man and woman and child above 
six years to spin good yarn daily for at least half an 
hour. Such is Divanji's dream and Valjibhai died 
for its realization. 

Stock Grain in Villages 

Shri Vaikunth Lallubhai Mehta writes to say 
that in view of general decontrol it is imperative that 
there should be sufficient grain stocked in the 
gpands, if possible, of the village panchayats, not for 
profiteering, but as an insurance against scarcity 
by whatever cause induced. His original letter is in 
Gujarati which I have reproduced and dealt with 
in the Gujarati columns. Here has been given the 
pith of his argument. I bave always held that what- 
ever may be said in favour of cash payment of taxes, 
its introduction injured the nation to the extent 
that the system of stocking grain in the villages 
was disturbed. The conservation of grain in the 
villages is needed for the reason already mentioned. 
The condition always must be that the growers and 
dealers must not be greedy or unscrupulous. When. 
this simple honesty becomes common, the consumer 
cannot be cheated, There is no question of high or 
low prices when a nation's economic are put on a 
sound basis and when all parties have ап income 

> commensurate with the expenditure required for the 
necessaries of life. 
The Gates of Somnath ? 

Pandit Sundatlal has contributed го the Hindu- 
stani columns an interesting article on the reputed 
gates of Somnath, The curious must see the original. 
The main point made By the writer is that the gates 


which were taken away to Ghazni were never 
brought back as then stated. The gates were а 
fabrication and when the fraud was discovered the 
exhibition of the ‘gates’ never travelled beyond 
Agra. Pandit Sundarlalji is anxious that by an 
oversight the fabrication might not be used in 
the projected renovation of the famous temple. 

News Delhi, 22-12-47 M. K. G. 
GANDHIJ'S ADDRESS TO THE MEOS 


Addressing a gathering mainly of the Meos ín the 
village of Jesaral in the Gurgaon Tehsil on 9-19-47 
Gandhiji remarked that his voice was not so powerful 
as lt once used to be. Thera was a time when whatever 
һе said was noted проп. If it had the original power, 
not а single Muslim should have found it necessary to 
migrate to Pakistan from the Indian Union ora 
singlo Hindu or Sikh leave his hearth and home in 
Pakistan and seek asylum in the Indian Union. What 
bad taken place— the orgy of murder, arson, loot, 
abductions, forcible conversions and worse that they bad. 
witnessed — was, in his opinion, unmitigated barbariem. 
"True, such things were not gnknown before, but thore 
was not that wholesale communal discrimination, Tales 
ot such happonings һай filled him with grief and 
shame, Even more shameful was the demolition und 
desecration of mosques, temples and gurudwaras, Such 
madness, if it was not arrested, must spell rain to 
both the communities, They wore far from freedom 
while this madness reigned. 

What was the remedy, Gandhiji continued, Не 
had uo faith in the force of bayonets, He could only 
present to them the weapon of non-violence, which 
provided nn answer to every emergency and which was 
invulnerable, Tt was common to all great religions — 
to Christianity no less than to Hinduism ete, but it 
had today been reduced to а more copy-book maxim 
by the yotaties of religions and in pructice they all 
followed the law of the jungle, His might be today ш 
foice in the wilderness, said Gandbiji, but he had no 
other mossade to give thom except this mossago of 
non-violence — of meeting the challenge of brute force 
with power of the spirit. 

Gandhiji then referred to the representation which 
was тем lo him by a representative of tho Meos in 
which had been catalogued their complaints for which 
they wanted redress. He had placed that letter, Gandhi 
fold the audience, in the hands of Dr. Gopichand, their 
Primo Minister and tho speaker would leave it to him 
(Dr. Gopichand) to tell them what he proposed to do 
in regard to tho various points set forth in it, All he 
could say was that if any Government officer had 
hoon guilty of misconduct, he was sure, the Government 
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would not hesitate to take suitable action against 
him. No individual could be allowed to usurp the 
function of the Government and expect a reshuffle of 
Government officers at hiš bidding. He was clear too 
that no conversion or marriage of а woman to а 
member of the opposite community could be recognized 
su valid on. the” plea of consent ot froe will. Tt was abuse 
of words to talk of free consent when terror reigned. 
Не would fesl happy, continued Gandhiji, if h 
words could bring some consolation to them in their 
distress. Referring to the Meo refugees who hud been 
driven oub of the Alwar and Bharatpur States, Gandhiji 
remarked that he looked forward to the day when all 
enmities would be forgotten and all hatred buried 
underground and all those who had been driven away 
from their hearths and homes would return to them 
and resume their avocalions in perfect security and 
Ponco as before. His heart would then dance with joy. 
Не would never give up that hope so long аз he lived. 
Bab ho was free to confess that today conditions were 
not ripe for it. He was sure that their Union 
Government would not be remiss in discharging its 
duty in that respect, and the States would have to 
liston to the advice of tho Union Government. The 
Instrument of Accession did not give to the rulers of 
the States the freedom to oppress their subjects. 
The rulers had to be trustees and servants of their 
subjects if thoy wanted to retain their status. 
ndhiji concluded by giving a word of advico to 
the Moos. He had been told, he remarked, that the 
Meos were almost like criminal tribes, If the statement 
was correct, it called for an all out effort on their 
part to reform themselves. £ should not be left to others 
io do the work of reclamation. Ho hoped that the 
Meos would not resent his advice, but take it in the 
spirit in which it was offered, То the Government he 
would say that even if the allegation regarding the 
Меов was correct, that was по argument for sending 
them out into Pakistan, Tho Meos wate subjects of the 
Indien Union and it was its duty to help them to 
reclaim themselves by providing them with facilities 
of education and establishing settlements for them 
to settle їп. - 
Dr. Gopicband, being next asked to address them a 
low words, said that it was not the polioy of tho Bast 
Punjab Government that a single Muslim should leave 
his hearth and home and go out of the Indian Union. 
As a representative and servant of the people, he was 
bound to carry out thei collective will It was 
his duty to ensure equal protection to all the 
sections und communities in the Stste. He wanted 
‘them to return to their homes and resume their ayoca- 
tions. They should till the land which was lying 
uncultivated and help. grow more food. If anybody 
tried to molest them, the fact should be brought to the 
notice of the authorities who would give them due 
protection, As regards Government officers against whom 
they bad complaints, he would ask them to communi- 
cato the same to the authorities through the proper 
channels and to appeal to ‘the higher authorities if 
they failed to got proper redress. He was sorry that 
he could not accept their suggestion that all officers 
who had been serving in their areas before should 




















summarily be transferred and other officers {rom tho 
Ambala Division be brought in to replace them. All 
officers of the Govorament were equally bound by their 
омћ of loyalty to carry out faithfully tha polioy of the 
State and he could not discriminate against officers of 
amy particular Division as such. All he could promise 
was that any offiosr who ected contrary to the policy 
of the Government would be suitably dealt with. As 
regards providing them with food and clothing, he had 
already issued orders to the Doputy Commissioner to 
make adequate arrangements. He had further instructed 
the District authorities not to be guided merely by 
their officers, but to web in clos co-operation with the 
reprosontatives of the affected people. 

As regards those who wanted to return to the 
Bharatpur and Alwar States, from where they had been 
driven out, continued Shri Bhargava, the matter could 
only ba dealt with through the agency of the Coatral 
Government, 

Finally, about the abducted women, he made a 
fervent appeal to those who held them, to return them 
to their respootive guardians and relations, A committee 
bad been formed to help recover such women and ha 
‘would ask them to get into touoh with it. He reiterated 
that no conversion would be recognized as valid by} 
s Government on the plex of willing consent, cou- 
sidering the ciroumstances prevailing at the timo whon 
the conversions wore mada. Не regarded such conversions 
worse than useless— thoy were a negation of religion. 




















PYARELAL 
GROWING OF HOT WEATHER 
VEGETABLES 
fS E i š 
3 Н Be E 
š | $ Se 
I d i Re в 93 
a j= дал ште 
& a = á à 
Bude 34 фр Made S” 58 
бий de шу hos 
(Lauki or H. April- 
‘ghia-haddu) end May 


Remarks: Raised beds of width of 8° are separated 
by furrows of 9' width. The seed is sown on both 
sides of the furrows which ore used for irrigating tho 
vines, Tho vines spread on the raised beds. For early 
crop, the seed is sown in October and the vines are 
protected throughout the winter by some sort of thatches, 
Four to five seeds wre sown at cach hill and later 
thinned to ons per hill, For individual gardens, sow in 
round beds about 3’ in diameter. If sown near wall of 
house, will climb over roof. 








Red gourd 3-4 P.Feb.co 5" 58 # А June 
Miia Ibs July days onwards 
addu or H. March 

Sitaphat ) * to June 


Remarks; The cultural details are the same as 
mentioned in саве of bottle-gourd. Unlike the bottle- 
gourd, it is usually picked when fully ripe and with 
penduncle (stem) on. Tê stores very well and can be 
had almost throughout the Winter months and after | 
June in the summer e 





Songe- 34 — PMan- + 58 8 4 Муш 
gourd Ibs July days Dec. 
(Kali tori 
& Ghiaetori), 
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Remarks; Staking is nocessary in базе of second Sweet Propsgm P. Apri- Vines 68 25 П Nov. 
стор which should be done when: ths vines are 5 to 6 Кошо ыс аш ا ا‎ gui any 
pedum Shaler cuin into sets 
Bitter- 34 P. March- 75" 8-10 25 1° May to al Уры, ae 
жою 2-4 34 bude 
gourd Tbs July days Sept. Б B 
lem manas each and 
& с эге enough the cen- 
E Remarks: The vegetable grown for its bitter for an ‘tral por 
immature fruit, Tho fruit assumes orange-red colour on acre tion is 
pening and is not then fib for consumption as vege- eee 
thes 


tablo. Staking is necessary for satisfactory yields. Tho 
bitterness of tho skin is removed by means of common 
salt to render the fruit fit to be cooked or fried ns a 


vegetable, 
lé» 1620 рмет Si зв 025 Y Аий 
finger lbs ehd Juh ес. 
Шш) шыу оо" ы pe 
crop& H. Apr- 
SaDibs mid- 
folate, — June 
crop 
Remarks: The pods should be picked when bender 


as thay cook well only in this condition. Picking should 
be done every second or third day, If the pods sto allowed 
to ripon, the plants stop producing them. 








Muse ^ 34lbs P, Mid- $6 5 9 Ma 
{шов Jan. to days June 
(Каша) — end March 


Remarks: The crop needs hot and dry atmosphere 
during ripening period to develop the high sugat 
content and fine flavour, The plant is killed even by 
light frost. Four to five seeds aro sown st one place 
on both sides of the furrow running through the raised 
be: Tho plant and fruit must remain on-dry land. 
Pick the rips fruits in the morning. Water should be 
applied in the eveniag if the crop is sown on flat. 








loas. 3-41bs P. Mid- 56 5 3 May- 
malan Feb, to days June 
(kar) end Apr. 


Ramarks: 1% isa mush hardier crop than melon. 
‘The fruit is eaten raw like cucumbers, When soft and 


tender the fruit is covered with downy hair and is 
green in colour. 


Wite- 34 РМ. 5 56 5 3 June 
melon lbs — Jan to eni days July 
(Tarbuz) March 

Remarks: The cultivation of first erop of watermelon 


is usually carried out in dry river beds, whore the 
fruit attains large siza and develops good quality, 





Tidi 3⁄4 Р. Mide % 612 5 3 Lune 
lbs Feb to April days July 
2 Oct. 





Remarks: It required а dey and warm olimate for 
its succossful cultivation, Early crop is sown on raised 
beds of five fest width separated by two feet wide 
furrows for irrigation. Irrigate immediately after seed 
sowing and repeat it after every 8-10 days. Tha second 
crop is usually sown by broađonsting the seed. ‘The field 
is watered till the vines aro well grown. 








Vegetable 45 P.Feb.to 5" — 612 3) 3 May 
Marrow lbs mid-April days to July 
or Squash R. Mid- 
(ив. March to 
had) mid-June " 

Remarks: ‘The seed is sown on raised Beds 4 to 5 





fost wide with hills about 3 foot apart, Usually 3 to 4 
seeds aro sown per hill but when the seedlings are 
З to 4 inohos tall thinning is done to Көөр one plant per 
hill. Irrigation is given every 4 to 5 days. 











Remarks: Ridges two to two-and-half fest apart nro 
made for the sowing of sets. 


Pursilance 3-4 | P. Mid- 25-5" 68 25 1' June 
(Kulfa- tbs ^ March to days to Oct. 
sa) end June 


‘Remarks: It is a pot herb with small fleshy leavos 
which are anti-soorbutio in proparties, The seeds are 
sown thickly by broadcasting and аго lightly covered 
with fine soil. 

New Delhi, 22-11-47 


From the А. 1. V. 1. A. Board Meeting 

A meeting of the Board of Management of the 
All India Village Industries Association was held 
in Delhi on the Lth of December, 1947. Apart 
from the routine administrative work the following 
business was transacted : 

It was decided со change the end of the financial 
year from 31st of December to 30th of June. 

The Annual Report as circulated was passed and 
the Secretary was authorized to publish 

The question of partaking in Government and 
Other exhibitions was considered, It was decided 
to continue our present policy in regard to 
exhibitions — partaking only in exhibitions that are 
mainly educational in their objective, and which 
restrict themselves to bladi and village industries. 

The extent to which the Association can go in 
helping the programme of the Governments was 
cussed. Now that we have popular Governments 
it was decided to extend our co-operation when 
invited to do so by lending expert assistance 
wherever needed to carry out items which are in 
harmony with our work and approach. 

The Secretary stated that the term of office of 
the present President and Secretary expires on the 
Qnd February, 1948. The Board decided to re-elect 
Gandhiji as President and Sri J. C. Kumarappa as ` 
Secretary for the next period of three years. 

"The Secretary "reporte 

Though the departments of paddy buskin and 
flour grinding have been kept going yet because of 
the rationing there has not been much activity. 
Rationed rice is supplied from the rice mills. 

Kerosene oil being now easily available the 
demand for Magandipas has gone down. The work 
here too is more or less at a standstill. 

The pottery department is being built up. We 
have improved the smokeless chulla and installed 
them in ош Vidyalaya kitchen and some staff 
quarters, 


MIRABEHN 











FEK 
A correction 
In Harijan of 14 December 1947 on page 469, 
column 2 in place of Maxwell read Manwell. 
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LAWS OF HEALTH 
( By М. K. Gandhi) 

Shri Brijlal Nehru, himself a faddist like me, 
has written to the Press belauding the statement 
of the Minister of Health that “a very great deal 
of our ill-health is due to our own fault " and saying 
that there is to his knowledge no governmental 
agency responsible for removing this fault. He adds + 
“The attention of our Health Ministers has so far 
been confined to the establishment of hospitals, 
sanitaria, clinics, dispensaries etc., i. e. devices for 
the treatment of disea: о institutions have been 
founded for the prevention of disease by bringing 
home to the people the need of correct living and 
the methods of doing so." В 





Не then goes on to suggest that “а separate 
branch be established to attend to the promotion 
of health as distinguished from treatment of disease. 
This agency may be given the assistance of an 
advisory body of both experts and laymen so that 
the experts may devise their schemes with the full 
knowledge of the requirements of the people and 
the limitations under which they have to live and 
work." Why does this fellow faddist want a separate 
branch for this very necessary purpose? This was 
the fashion under the old regime which went on 
piling expenditure on expenditure and deluded 
itself and the gullible public that the greater the 
expense the greater the utility. [ would have the 
Minister of Health require the doctors under her 
and the other staff understand that their first care 
must be the attainment and preservation of the 
health of the public whom they are paid to 
serve. 





Аз a preliminary step the writer "would have 
the production of a book on health laws and correct 
living in the conditions prevailing in India. To carry 
weight with the public, tha book must be brought 
out under the authority of the Health Ministry of 
the Government of India. .'. . The duty of 
writing such а book may be entrusted to the Indian 
Medical Association, who should be required to 
produce it within а stated time. A transfer of 
emphasis from disease to health in the teaching 
given in our medical colleges would in itself be most 
desirable. 

Indeed, the teaching of the laws of Health 
should be obligatory in all schools and colleges. 
If the treatise recommended by Shri Brijlal Nehru 
is brought out, I hope the authors would be 
instructed to avoid. the introduction of disease 
under the guise of preserving health such as the 
craze for various inoculations, 


New Delhi, 21-12-47 








ni Pel EEG Pona 


COMPOST MANURE 
(By M. К. Gandhi ) 

An all India Compost Conference was held in 
New Delhi, during the month to consider the 
question of compost development on the widest 
scale possible, It was the conception of Shrimati 
Mirabehn and was presided over by Dr. Rajendra 
Prasad. Sardar Datar Singh, Dr. Acharya ang 
Other eminent men in the line took part in it 
Several important resolutions were passed by it 
on schemes for towns and villages. A sub-committee 
consisting of Shrimati Mirabehn, Shri Shivakumar 
Sharma, Dr. В. М. Lal and Dr. К. б. Joshi ( with 
Dr. В. N. Lal as convener) was appointed to 
prepare a skeleton scheme for the provinces. The 
resolutions emphasized the necessity of "the 
agricultural utilization of town sewage, sullage 
and sludge, the utilization of the by-products of the 
slaughter house and other trade wastes ( for example, 
wool waste, mill waste, leather waste etc.) and 
for the composting of other materials like water- 
hyacinth, cane-trash, press mud, forest leaves ete.” 

These resolutions are good and useful if they, 
do not remain merely on paper. The chief thing 
is whether they would be reduced to practice 
throughout India, To do so will tax the resources 
of many Mirabehns, Given the willing co-operation 
of the masses of India, this country can not only 
drive out shortage of food, but can provide India 
with more than enough. This organic manure ever 
enriches, never impoverishes the soil The daily 
waste, judiciously composted, returns to the soil 
in the form of golden manure causing a saving of 
millions of rupees and increasing manifold, the 
total yield of grains and pulses. In addition, the 
judicious use of waste keeps the surroundings 
clean. And cleanliness is not only next to godliness, 
it promotes health. 

New Delhi, 21-12-47 


GANDHIJI'S POST-PRAYER SPEECHES 


Birla House, New Delhi, 15-12-47 
Disonaogpor, DEPIANCE 

Here is what pained me to read in the papers: 

“Tho buildings of six Municipal schools have 
bean occupied by refugees and, in spite of the best 
efforts of the Delhi Municipal Committe, thoy hava 
mot vacated thom. ‘The Committee proposes to 
approach the police authorities to got the buitdings 
vacated," 











This report appears to be reliable. It is û shameful 
instanoa of lawlessness and worse. That such defiance 
can fake place in the Capital of the Union reflects no 
credit on anybody. I am hoping that the trespassers 
themselves will repent of their folly and vacate the 
school premises and, that ing, their friends will 
succeed in, bringing sense to them and that the Govern- 
ment will not feel compelled to put their threat into 
execution, There is a general charge ngainst the refugees 
that the terrible affliction they have gone through 
have not mado them sober, sensible and industrious 
workers, Let us hops that the refugees in general and 
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these trespassers in particular will by their repentance 
disprove the charge, ç 
LAWLESSNESS AND COBRUPTION 
On Saturday I dealt with Inwlessness in Caloutta 
in another setting and by non-refugees. It is up 
to all leaders, no matter to what persuasion or 
party they belong, to be jealous guardians of India's 
honour which she cannot keep if lawlessness and 
corruption become the order of "the day. I mention 
corruption in the samo context for it belongs to the 
same brood. I hear from many trustworthy sources 
‘that it is on tha increase. Will everyone be for himself 
and none for India ? 


A Guxsing Move 
A correspondent. writes ; 

"T have just heard over the radio your post- 
prayer speech delivered on the Lth December, 1947. 
Tn this you say that cortain U. P. Muslims who had 
been to Lahore, had coms to you and assured on 
bohalf of tha Pakistan offioials that non-Muslims 
especially the Hindus could go to Lahore and start 
their businesses thers. Firstly, this invitation, to the 
Hindus alone and not to the Sikhs, is a cunning 
move оп the рагі of Pakistan officials to create a 
split amongst the Hindus and Sikhs. 

"АП such assurances are fares and mockery 
and people like you alone perhaps ean bo misled by 
such Muslims. Herewith Iam sending you s cutting 
dated 11-12-47 from the Hindistan Times which 
speaks for itself and fairly exposes the sincerity of 
the Pakistan Government. After going through this, 
do you please still believe "that such Muslims who 
come to you are honest? They only mean to show 
to the world that the Pakistan Government is quite 
fair to the minorities and everything is well in 
Pakistan whereas the facts ara quite the contrary. 
If these Muslims come to you again, kindly show 
them this outting, 

“Further, T wm sure you remember well what 
fate the Hindus and the Sikhs met on tho 20th 
November, 1947 when they went to Lahore to 
take their valuables from their banks, Even the 
Indian Military, under whose protection the Hindus 
and the Sikhs wont, was attacked by Muslim mobs 
in the presence of the Pakistan officials who took 
по steps to check tho rioters. " 

The ousting ‘referred to by the correspondent. 
reads аз follows: 

"Non-Moslin businessmen and shopkeepers 
who bad fled eastwards during the recent communal 
disturbances ore gradually returning to Lahore with 
^ view to opening their trading concerns now closed 
for months, but on seeing the impossible conditions 
they are required to sign before getting possession 
of their shops, many of them hava gone back to 
India in disappointment, according to a recent report 
published in the Civil and Military Gazette, Lahore. 

‘The report adds: Shops аге being opened by 
owners on bebnlf of the Rehabilitation Commissioner. 
The following terms аге required to be signed by 
these shopkeepers + 

1. À pro 
all sales. 

2. That the owner will not transfer any 

interest in his shop without previous written 

















to maintain proper accounts of 


permission of the Assistant Rehabilitation 
Commissioner. 

8, That he will continus to manage his shop 
fas a running concern: 

4. That all salo proceeds shall be deposited 
daily in a Scheduled Bank and shall uot be 
withdrawn without the previous permission of 
tho Assistant Rehabilitation Commissioner. 

8. That the sHopowner will continue: to 
reside permanently in Lahore. 

“Many businessmen who: had returned to 
Lahore with a view to opetiing their concerns bave 
gone back to India, They feel that the conditions 
which they are being required fo sign before 
possession is actually given them ага?впоћ that it 
will not be possible for them to conduci thoir 
business ote. with respect in the face of so much 
interference and supervision by the Government, 

^ Basis, thoy say, since the Pakistan Govern- 
ment have promised the minorities" ganerotis 
treatment ' it does not behove them to treat non- 
Muslim businessmen in a different manner. A leading 
businessman seid: ‘No auch restrictions are being 
imposed оп. Muslim traders and businessmen," 

TRUST BEGETS TRUST 
I dealt with the disappointment only the other 
day. Whilst the information may be quite accurate, it 
does not necessarily vitinte what the Muslim friends 
told me. Thay have nob only their own reputation to 
keep but also of those in the Union whom they 
represent and of the Pakistan authorities’ who gave 
them the assurances, Let me-add,'too, that the friends 
aro in touch with me. They camo (in today, Ав I 
was silent and busy writing my prayer speech, T could 
not afford to see them. They have, however, sent mo 
their assurance that they аге not idle; they ara 
prosecuting thelr peace mission. I warn my correspondent 
against being hypor-suspicious and hyper-sonsitive, Ho 
will lose nothing by believing. Disbelief is а treacherous 
mate, Let him beware, For my part, I am unrepentant, 
T have trusted all my life with my eyes open. I propose 
io trust these Muslim friends too till they prove 
themselves untrue, Trust begets trust, Tt gives you 
strength to combat treachery. If there is to be return on 
either side by the evacuees to their homes, it will ba 
only by the means T have adopted and am pursuing. 
AN UNWORTHY FEAR 

he correspondent's fear that the offer is intended 
ko create a rift between the: Sikhs and the Hindus is 
unworthy, I told the friends that their’ proposal might 
bear that sinister meaning. They said an emphatic по! 
to it. I seo nothing wrong in making the passage 
smooth for recross over. Tt is not to be denied that 
here is stronger prejudice in Pakistan against the 
Sikhs. But there is no doubt that the two must sink 
of swim together. Only they must not haye evil design 
Thero is no such things as an honourable partnership 

between conspirators, 
OrrrzEs or UNDIVIDED INDI 
A friend from Eastern Pakistan asks 
declare myself аз an inhabitant of Undivided India when 
it is eut into two and when to be of ona part excludes 
you from the other?” Whatever the legal pundits may 
say, they cannot dominate the mind of man. Who can 
prevent the friend from declaring himself as в citizen of 
the world even though legally he is not and though he 
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may be, ns he will be, prevented from entering many 
States under their laws 2 Legal status should not worry 
& man who has not reduced himself to the state of & 
machine ns many of us have. Во long аз the moral 
condition is sound, there is no warrant for anxiety. 
What every one of us has to guard against is the 
harbouring of ill-will against a State or its people. 
Thus, one cannot do so against the Muslims of 
Pakistan or its Government and still claim to belong 
io Pakistan as to the Union of India. Such а state, 
if it is general must lead to war. Any State will 
declare traitorous the conduct of every inhabitant who 
entertains hostility against it and even helping the 
enemy State. Loyalty cannot be divided. 
Birla House, New Delhi, 16-12-47 
Rusuurs op DECONZROL 

Tn his post-prayar speech this evening Gandlijl told 
the audience certain figures placed before him by Shri 
Brijkrisbna Chandiwula indioating tha results of 
decontrol in as far as it bad gone. As a result tho prico 
of gur (jaggery) had.fallon to eight annas a seer from 
a rupoe. Ho hoped that it would fall still lower. In his 
Youth gur wae sold at ово anna. The price of shakkar 
had fallen from Rs, 34 to Rs. 24 рег maund. One rupes 
now brought one and m half seers of pulses instead of 
14 chhotaks.. The price of gram had fallen from Rs. 24 to 
Rs, 18 por папай. The blackinarket prico of wheat had 
been Rs, 34 per шашай. It had come down to Rs. 94. 
Ho was rightly accused of knowing nothing abont 
orthodox economics and-the fluctuations of prives: Не 
talked of deoontrol in his ignorance, but the consequences 
would have to be borne by the poor paoplo. Tha 
results, however, so far had falsified the fears. ‘The poor 
seemed to bo hotter off without tha control. Ha had 
veeeived numerous congratulations for decontrol. На 
could not appropriato them for many causes and many 
Porbons had worked towards the same end. If the 
middleman and the growar thought mors of the wholo 
country than of themselves, ho lind no doubt that de- 
control all round would be an unmised blessing; All 
fear bout deconirol was due to the supposition that 
the business community would not play the game. 
‘The soeptics distrusted the producer and the middleman, 
Tt the majority of the psople were selfish and 
untrustworthy, how could democracy, panchayat raj 
work? Gandhiji would ask the Government to 
utilize the services of non-civilians equally with those 
of the civilians. The differance was that the latter ware 
highly paid and the former were volunteers. Each was 
amenable to law for any fraud, 

SALARIES AND OtVrL SERVICE 

Ho had received complaints about the high salaries 
of tha civil servants. Tha Civil Service could not be 
done away with all of w sudden. Their numbers had 
already been reduced, with tho result that those remain- 
ing һай to work harder. The Sardar had, therefore, 
congratulated them for their work. He (Gandhiji) did 
mot grudge eredit whore it was deserved, hui he could 
not help noting that they drow salaxies which before 
independence the Congress had considered Loo much. 
The rei Civil Service wore the people, After all, 
Congressmen had heen working without any salaries in 
the past. If a Congressman becomes a parliamentary 
secretary today, why should he ba paid» high salary ? 
На did not know that parliamentary secretarias wore 
needed. The Congress party must bo chary of imposing 
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more paid secretaries on the Government, It would be 
wrong to ione down the high standard the Congress 
had set beforo the country. Greater care was necessary 

in that they had now erores at their disposal. Tt would 
Г шеше ty lot tho OES пр when the 
income" remained stationary. Every business firm had 
to see that the oredit side was larger than the debit 
side. Could they run the business of fres India by 
ignoring this basic fast? Thay had some money today 
and they could sqüander it in nny way they liked. 
But it would not last long unless they noted like wise 
businessmen. 


Birla House, New Delhi, 17-12-47 
Foncruus OCCUPATION 

In his post-prayer speech Gandhiji referred to the 
letter of a Punjabi friend from the East Panjab, He 
had a house thers and had his business in tho West 
Punjab, Like otliers he had to leave tho West Panjab and 
оп coming to the East Punjab found bis house ocoupied 
by a Government servant. In spite of all his efforts, he 
was unable to got it vacated nnd could just get two 
rooms ín his own house. Не waked Gandbiji if tho East 
Punjab Government should help him to get possession 
or whether he must resort to а cour of law for the 
purpose. Gandhiji agreed that the Government should 
help him to got his house vacated without his having 
to go to а court of law, And as the осопрапі was m 
Government setvant, it should not be difficult for the 
Government. Whilst he held that houses belonging to the 
Tefugees should be vaentel, ho hed to romind the 
Tefugoes that some of them were forcibly occupying 
other people's houses. They word reported to have 
broken open the locks of vacant houses especially when 
they happened to belong to Muslims. Such Inwlessnoss 
was not good for the country or for the individual 
concerned. Could bloodshed, arson and loot ever 
benolit, anybody ? 








шт Tatie 

Gandhiji. was being warned that im seite of sweet 
talk by Muslim leaders in Pakistan, no Hindu or Sikh 
could live in Pakistan with апу self-respect or safety. 
Gongressmen had always hold that their State was a 
secular Stats, where there could be no distinctions of 
caste and creed. But many Hindus und Sikhs were 
soting otherwise. It both the States were to lose their 
moorings, ib must spell the ruin of both, 

Coxprrioss FOR RETURN 

A friend had written to bim as follows : " Forced by 
"ireumstances and to savo valuable human lives, we had 
to leave Lahore on the 17th August with family and take 
shelter in Delhi with a relation. Our house was looted 
amd our shop given to some Muslim by the Pakistan 
Government. We approached tho Ministry for Hofu- 
gees, Delhi, to help us in bringing our goods here on 
9-9-47, when all the things wore intact, and reosiving 
no acknowledgment oven and after receiving news of loot 
amd passing of the shop fo а Muslim, our dear father 
want to Lahore on tho Ist December and approached 
the Pakistan Government in accordance with the deoi- 
sion botween the Pakistan Government and the Indian 
Government that people who liked to фо back to their 
original places would be given all facilities to restart 
their business and afforded all protection, applied to 
allow us to open our factories and work the same. 
Wo loarn from our representative that the Director of ` 
Tndustrias, Lahoro, has rofused to give us the permission, 
saying that the factories are allotted to ton refugees 
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jointly (although the possession of the same has not 
been handod over to them) and the decision cannot be 
altered." Gandhiji’s reply was that ho had not asked 
anyone to return without assurances and arrangament 
by the Pakistan Government. Tt pleased him that some 
Muslims wero working for the return of Hindu and Sikh 
evacueos, But tho time was not rips yet for their 
return, He would let them know when he thought that 
they could safely return. The Muslim friends about 
whom he had made mention and evon he himself 
might accompany tho first batch. 
INDIANS IN EAST AFRICA 

Next, Gandhiji referred to East Africa. The railway 
wos made by tho Sikhs under great hardship. Tho 
hs wore an enterprising community, And now on 
Anti-Tadian Immigration ВШ was brought before the 
local legislature. Indians, Hindus and Muslims, had 
gone to East Afrios before the Europeans. They had 
gone there not as exploiters with rifle in hand. They 
were businessmen. They һай become friends with 
the indigenous population. They had worked for 
the prosperity of the land. Ib was  disereditollo 
lo treat them us interlopers, The representatives 
ofthe Indians in East Africa had wired to Pandit 
Nehru and bad sent Gandhiji w copy thereof request- 
ing tha Indian Government to intervene on bebalf of 
the Tndian settlers, India was independent and could 
not tolerate legislation against har nationals. Ha hoped 
that the wulhorities in Hast Africa would realize the 
inndvisability of losing India's friendship. Pandit Nehru 
would, ho was sure, do all that was possible to help 
the Indians in East Africa. 
Birla House, New Delhi, 18-12-47 

A CONFUSED ARGUMENT 

In his postpreyer speech this evening Gaudbiji 
dealt with a letter in which the correspondent had 
said that he was painfully surprised to hear from 
Gandhiji's lips that #6 hurt him to continue to receive 
letters in English. Gandhiji had said that India was 
friends with all. If he һай equally friendly feelings 
towards Muslims and Englishmen, how was it that ho 
was working for preserving Urdu and displacing English ? 
Gundbiji was amarel at the question. It displayed 
gross ignorance of facts, English was am international 
language but it could nevar become tho national language 
of Indi. English was a foreign language, not so Urdu. 
Но was proud of tho faot that Ordu was a language 
which had evolved in Indis and was an Indian 
language. It was originally the language spoken in the 
military camps during Muslim rule and the military 
largely consisted of Indians, whether Hindus or 
Muslims. Muslim rulers had become domiciled in India, 
When Gandhiji returned to India as а barrister, he 
was n youngster, After two year's stay in India, ho 
went sway to South Africa, where һе had stayed for 
twenty yonrs, Ever since his rétura to Indis from 
South Акса, һө had been crying from the house tops 
that the national language of India could be none but 
the one that was spoken in the North by the Hindus 
and the Muslims and written in the nagari or urdu setipt. 
Tb was the language of Tulsidas. The poet saint had 
mot disdained to use Arabia and Persian words even 
in his time, That language which һай undergone ovolu- 
tion was the interprovihoial speech written in the two 
soripts. The provincial languages must be helped to 
develop and become richer. The all India speech or 





























national language must displace English, which blocked 
tho progress of all the Indian languages. With the 
disappearance of English rule must disappear Eaglish 
эроевһ. Its proper and unrivalled plac was as an 
international medium. Urdu was а languago replete 
with Arabian and Persian words including some of the 
grammar, Hindi tended to exclude Arabio and Persian 
words. Hindustani was n happy blend of tho two with the 
grammatical structure unaffected by Arabic or Persian. 
SHEER IGNORANCE 

The correspondent then reminded Gandhiji that if 

it was difficult for Sir Tej Bahadur Варга to forget 
Urdu, was it not equally difficult for the South Indians 
to forgot English? Thie question again betrayed 
ignorance. He had been to Madras often enough. When 
he went there before ho had become a JMahaima, he 
could not make himself understood by the jatkawala in 
English, but lie could do во in his broken Hindustani, 
English was not the mother-tongue of the Tamilians 
du was of Sir Tej: Lola Lajpat Rai was o friend 

of his. Gandhiji used to twit him by asking him when 
he would learn to speak and write in pure Hindi. Lalaji 
said that he could not do that. And yot Јајај was a 
staunch Arya Samajist. He said that his motlier-tongue. 
was Urdu in which he could hold audiences spoll-bound. 
Gandhiji had twice been ihe President of the Hindi 
Sahitya Sammelan. They had then weleomed his drive 
for the national language as defined by him. Why did 
they now resent it ? Was ho any tho less Hindu or 
Indian for his desire for a blond between Hindi and Urdu ? 

NEGATION OF RELIGION 
Gandhiji then referred to tho riot at Ajmer with 
sorrow. Did they think they could protect Hinduism 
by killing the Muslims in the Union or driving thom 
out? Did they hope to servo All India speech by 
exoluding the Urdu acript or languige? He would not 
be with them for ever. They would remember his words 
Whon he was gone. All religions taught men to bs good 
and peaceful. Intoleranes was the negation of religion. 
Birla House, New Delhi, 19-12-47 
VISIT то A GURGAON VILLAGE 
In his post-prayer speech this evening Gandhiji told 
the audience that he bad Бап to meet the Meos who 
had been rendered homeless. Many had been driven 
away from the States of Alwar and Bharatpur. Some 
had gone to Pakistan, others wera undecided whether 
thoy should stay or go away. Dr. Gopichand Bhargava 
had accompanied him and had assured them that those 
who wanted to stay Һай every right to do во. Their 
lives and property would be safeguarded by his Govern- 
ment. Gandhiji said that he could never be reconciled 
to the exchange of population. To uproot lakhs and Jukhs 
of men, Women and children from their homes was a 
devilish act. In the face of the calamity it was idle to 
‘speculate as to who started or whose was the greater 
violence, Such calculation was not the way to peace. 
Those who wanted to go to Pakistan of their own accord 
were free to do so. No ona would obstruct them. Nor 
could any one compel them to leave the Union. Tha 
Moos wore a fighting community, Some said that they were 
lik» a criminal tribe, Even if the charge was true, the 
State could not banish them. The right way would be 
to reform and induce them to become worthy citizens. 
PRICES AND DECONTROL 

‘A friend said that where he was living, the docontrol. 
had caused а rise in the price of suger. Gandhiji said 
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that in othar places prices wore reported to have fallen, 
"hoe must be a local cause for a local rise, 
Сохтнот. ON PETROL 

"There was the transport difficulty which came in 
the way of proper distribution. Dr. Mathai had his 
difficulties. There was shortage of coal and wagons. The 
Minister was trying to overeoma them as early as he 
«ош. India cwrricd on her business when there were 
mo railways. Bus now when she had tim, shortage of 
transport caused а real difficulty, What was then a 
proper substitute for or аа addition to railway transport? 
Motor transport at once camo to the mind. But that 
teimsport could not function if there was no petrol. 
This pointed to the removal of the control over petrol. 
Ho did not know why it should be difficult. One could 
not do things by halvas. If control bad to go, it should at 
least go from patrol. Potrol was nov w thing whioh was 
required by everybody. Tho Government might keep 
enough for their own requiromənte. Thay, could any day 
buy potro ia the blask marks in daylight. If motor 
transport became oasily availabl®, there would be no 
запазя in tho price of sallî He was told that produo- 
Моп of salt was fair onough But the difficulty of 
"Wanspori came in the way. — 9 

Composr MANTEN 

"he food shortage was due to deficient production, 
Ons potens way of inaroasing production was propor 
manuring. Artificial’ manures, he was told, were harmful 
. Shrimati Mimbehn who had become n kisan 
and loved animals, especially the cow, as well as human 
beings, had been instrumental in getting together w 
Compost Conference in Delhi, Dr. Rajendra Prasad 
‘and Sardar Datar Singh nad others had participated 
After thtes days deliberatious they had passed 
» teries of resolutions, enuneinting ways and means of 
preparing compost manure from gow dung and human 
excreta und refuse, The compost manure emitted no 
bad odour. I would save lakhs of ropoes and also 
inorease the fertility of the soil without exhausting it, 
‘Tho participants in the Conference had as their sole 
object increase in production, Shrimati Mirabelin had gone. 
to Rishikesh that day and she would continue the work 
of cattle improvement and making compost manure 
universal in India. Tt was a difficult task whose fruition 
depended upon the co-operation of the people. 
Birla House, New Delhi, 20-12-47 

SHED COWARDICR 

Gandhiji expressed sorrow nb the rearulescence of 
trouble in Delhi even though it was on а very minor 
scala, If the Hindus and the Sikhs of Delhi or the 
Pakistan sufferers in Delhi were determined not to let 
the Muslims stay hore, they should вау во boldly and 
openly and the Government should declare that it could 
offer the affected Muslims no protection. Tt would be w 
declaration of bankruptey on the part of the Government, 
Tt would mean n declino and extinction of the Hindu 
‘and the Bikh religions if tho disense spreads, Similarly, if 
Pakistan would let no Hindu or Sikh stay there with 
safoty and honour, it would mean extinction of Islam 
in India, He wanted tham to shod all cowardice. He 
held it to be cowardice to force out any опе by indirect 
means. If the Muslims were bad, goodness on the part 
of the Hindus and Sikhs would make them good. In 























the bhajan that thoy had just heard Mira said that she 
felt happy when she saw а devotes of God and grieved 
when she looked at worldly men. The sight of the 
Ойу men made her feol ойу. The way to deal with 


bad men was to reform them, not to turn them out 
or kill them. 
‘Tae VILLAGE INDUSTEIUS 

Gandhiji then referred to the meetings of A.LV.LA. 
that he had attended at the Harijan Colony during the 
week between the 6th to the 13th instant. He had 
told them about three meetings but was unable to deal 
with ALVIA. meetings. He had said thot the spinning 
wheel was the Sun in the village system of India, if 
not for her (ew cities also. The various village industries 
were like planete revolving round the Sun. Without the 
Bun the planets were nowhere. Ho felt that the rev 
was equally true, though he could not prove it 
seientifially, But he could say so confidently about the 
villages, Thero wore many villages round about Delhi. 
If they developed village industries, the villago and 
tho city of Delhi would add to eash othar's prosperity. 
"Then they would have no time to think of communal 
strife, He had heard that many artisans im Delhi and 
round about were Muslims, Their departure had greatly 
disturbed lifo of the city. At Panipat large numbers of 
Muslims were employed in making blankets. Their 
departure had greatly hampered the work, if ili had nob 


stopped it altogether. Hindus and Muslims in many 
cases had their different industries, Hindustan and 


Pakistan were both suffering heavily as a result of 














UAPITAR AND Lanoue 

Gandhiji had talked to them about tompost manure 
{һә previous evening. Tho exereta of animals nnd 
Dumanu beings mixed with refuso could be turned into 
golden manure, itself a valuable commodity, It ineransed 
the prodnotivity of the soil which received it, Proparntion 
of this manure was itself а village industry. But this, 
like all village industries could not give tangible results 
unless the crores of India co-operated in reviving them 
‘and thus making India prosperous. This was the 
fundamental distinction between capital and lubour. 
Capital exploited the labour of a few to multiply itself 
The sum total of the labour of the crores, wisely utilized, 
automatically increased the wealth of the crores, Therein 
lay, true democracy, true Panchayat Raj. Unless India 
concentrated her whole energy on this vast constructiva 
effort, and if her children ocoupied themselves in 
unseemly communal strife, her fate would be like that 
of the Yadavas of old who wasted their time in drink, 
debwusbery and gambling and ended by cutting one 
another's ‘throats, 
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TATYASAHEB KELKAR 


(By M. K. Gandhi ) 

Friends have more than once asked me why 
1 have not noticed the death of so great a patriot 
as Tatyasaheb Kelkar, especially because he was a 
political opponent and more so because Tam much 
misunderstood among a school of Maharashtrians. 
These reasons made no appeal to me: the very 
reasons which according to my critics should have 
prompted, my notice. 


I conceive it to be very unseemly to notice 
pro forma such a serious event as death. But I must 
do so now, though it is late, because of the impor- 
tunity of one of my oldest friends Haribhau Phatak. 
I would at once admit that if it was usual for the 
Harijan to notice important deaths and births then 
Tatyasaheb's death should be among the first to 
merit notice. But industrious readers will have 
noticed that the Harijan has not followed any such 
practica. Notice has depended upon my whim of 
the moment and leisure, For some time past I 
haye been unable to read newspapers regularly, 


Whatever may be said to the contrary, Tatyasaheb, 
though a political opponent, I had always counted 
as a friend whose criticism was profitable. I knew 
and honoured him as the late Lokamanya's valued 
follower. It was, I fancy, in 1919 that I pleaded at 
an A. L. C, C. meeting for a constitution for the 
Congress and said that if the Lokamanya gaye me 
Tatyasaheb and the Deshbandhu, Shri Nishith Sen, 







1 would undertake to draw up one for submission” 


to the Congress. Be it said to the credit of both 
the collaborators that though I submitted my draft 
to them in time, they never interfered with it. At the 
Committee that sat to consider the draft Tatyasaheb 
always offered helpful criticism. It was again at my 
suggestion that he was invariably appointed a 
member of the Working Committee. 1 do not 
remember an occasion when his criticism though 
sometimes bitter was not constructive. He was 
fearless but polite and friendly. 


I had early learnt that he was a scholarly writer 
of Marathi. It has been my regret that I never got 
the time to learn Marathi sufficiently to drink deep 
‘of the wisdom of the modern Marathi writers like 
Tatyasaheb and the late Hari Narayan Apte. It 
would be churlish on my part to ignore the death 
of so great a star like Shri Narsopant Chintaman 
Kelkar in the Indian firmament. 


New Delhi, 31-12-'47 


THE PILGRIMAGE OF PENANCE 
D 
Sacred Gaya was the next item in my tour 
programme. The shooting flames of mass madness 
in the last Bihar carnage did not spare even this 


land where non-violence had its mighty birth in 
the heart of Lord Buddha; 


GAYA 

I visited Gaya towards the end of July. Up to 
Bakhtiarpur the bus travelled along the Ganga 
which runs through the Province like the chief 
artery with its network of tributaries, The river 
was almost always in view with its varying breadths 
carrying on’ its muddy and restless waters small 
sail-boats with their snow-white, swanlike bosoms. 
The heavy inky clouds no longer dripped, but nature, 
lusciously green, was dumb with expectancy. Except 
a few dirty, straggling children who looked idly on 
as we fleeted past, and a pair of lambs drenched 
and, perhaps, too frightened to run or too absorbed 
in each other, the roads were deserted, 

Abandoning the Ganga at Bakhtiarpur, we 
travelled south up to Nawada, where I was to get 
hold of the jeep, that doughty invention of science 
which simply ignored all irregularities of the Terra 
Firma, It was to serve me im my tour of the 
villages: across the country, on kachcha roads and 
through mud and water. 

The town of Gaya with the Rajgir hills to the 
North-East, the hills of Chota Nagpur to the South 
and hills and hillocks everywhere seems like а vale 
resting in the midst of surrounding hills, The town 
kept its sanity in the last riots, Was it due to the 
sacred influence lingering through the ages, rising 
embodied in that mighty and austere structure, 
the temple of Buddha Gaya by the side of the 
sacred and mysterious Phalgu, which is reputed to 
retain its undercurrent even when it seems to dry 
up, only seven miles from the present site of the town? 


п 
THE REFUGEE CAMPS 

As the enveloping fire advanced from the original 
infernoes of Patna and Monghyr, hunted people 
sought refuge here. My first duty was to visit 
them, Later I visited the refugee camps of Amthua 
and Jehanabad. Here the refugees were distributed 
amongst the local population instead of being con- 
centrated at one place asin Gaya. Despite some 
differences, the- lesson of all was practically the 
same, ` 


490 


HARIJAN 


January 4, 1948 





IDLENESS 

The Gaya camp had the usual dirt of places 
where we congregate in large numbers. This inherent 
national defect was heightened by the laziness en- 
gendered by a life of practically complete idleness 
for the last few months. Even a cat sweeps with its 
tail the place it sits on. Yet hundreds of these able- 
bódied men would wait piteously for the sweeper 
rather than sweep a few hundred yards of ground. 
Те is impossible to keep such a place clean when 
nobody seems to know how to use it cleanly and 
nobody wants to lend a hand in cleaning it. 

In fact, the greatest tragedy that I noticed there 
was that their native resourcefulness, industry and 
courage, which enabled the toiling masses to bear 
through all trials cheerfully, was adversely affected. 
With hardly any education and lacking even the 
healthy urge to work for bread, the refugees had 
been completely demoralized. The roof of the shed 
they lived in badly needed repair. The contractor 
pleaded his inability to repair it quickly for dearth 
of labour. And yet there were so many able-bodied 
men who could have put their shoulders to it, and 
earned some money in the bargain! The hitch was 
that they demanded full payment while they were 
unwilling to put in the required amount of labour. 
This was the experience at other places too. 

BEGGARLY ATTITUDE 


Closely allied to this was the beggarly attitude . 


which long feeding on free rations had engendered 
in the refugees. This is the greatest loss of the 
Bihar Muslims due to the last carnage. Gandhiji 
had beén warning against this catastrophe right 
from Noakhali. Rations against work only should 
be given to the refugees. If it seemed cruel, it was 
being cruel to be kind. 
RATION AT CONTROLLED RATES 

The difficulty to procure rations at controlled 
rates outside has also made the refugees stick on 
piteously to the refugee camps, And they stay on 
on all sorts of pretexts. In Amthua, a strong centre 
of Muslims, lived many Muslims belonging to 
adjoining villages within a radius of a mile from 
Amthua, Some members of their families had even 
gone to live there for looking after their lands, 
Amthua’s is by no means an isolated instance. 
Singly the refugees go to their villages, sleep there, 
dine with their Hindu fellow villagers, yet they are 
afraid to go there en masse | ~ 

CORRUPT PRACTICES 

Where the refugees are distributed amongst the 
inhabitants of the locality, it is almost impossible 
to check their number. The family draws rations in 
the father's name, in the mother's and also in the 
name of the individual members. So even though 
the individual quota is not much, the refugees are 
by no means ill-fed. The system of purdah for 
women makes checking still more difficult. Till 
lately nobody seemed to have any idea as to the 
exact-number of the refugees that were being fed. 
Refugee figures for which rations were drawn were 
highly inflated. — e 





In fact, the ration business does not reflect credit 
on most of the parties that have handled it, Till 
lately ration and cloth distribution, in practically 
all the refugee camps, was in the hands of the 
Muslim League. The Ministry completely unnerved 
by the colossal unexpected massacre entrusted the 
entire care of the refugees to the Muslim League. 
Everything it asked for was immediately supplied. 
Nobody seemed to dare ask for accounts. Thousands 
of maunds of ration came and disappeared into the 
black market. Cloth sent for distribution met the 
same fate. In the Gaya Camp itself more than 
a thousand blankets and a large number of sarees 
had been given for distribution. Today the refugees 
do not possess a single one of those. Either they 
found their way to the League volunteers or they 
were sold away by the refugees themselves. 

INJUSTICE AND HOSTILITY 

All this has created in the minds of the Hindus 
a sense of injustice and turned them against the 
refugees and the whole scheme of relief—a thing 
that is suicidal for successful rehabilitation, which 
must be based at least on the active friendship of 
the Hindus, The political opponents of the Govern- 
ment play upon this feeling, which is very strong 
amongst the hungry and the naked millions in this 
period of great scarcity. 

Lost THEM BEST FRIENDS 

The League did it and did it with a vengeance. 
After it had got control over the refugees, it crea- 
ted an íron-ring round them. Even those Congress 
workers who had risked their lives to save them 
were not allowed near them. Some of them were 
even implicated in cases at the instance of the 
League. Even some of the top-ranking Congress 
leaders who dared to enter the refugee camps were 
roughly handled. The reaction was bound to be 
bad. It lost to the refugees even their [best friends. 
Only after Gandhiji’s arrival did the indifference, 
if not in some instances positive hostility, of 
Congressmen slowly begin to melt away. 

RESERVED AMMUNITION 

Sheltered from all healthy influences, the League 
kept them as reserve ammunition for their scheme 
of creating Muslim "pockets" in the Province, 
probably with a more sinister ultimate purpose, 
Te would have at least permanently cut ой the 
Muslims from the Hindu population. By playing 
on their hatred, distrust and fear they kept them 
їп the camps, which were sources of huge profit 
in the bargain, while they fought on for "pockets". 

WORSE EVILS 

The result of this long “detention” has not only 
been the idleness and the beggarly attitude 
mentioned above. It hasled to worse evils which 
promiscuous living of idle men and women inevi- 
tably leads to. A number of these refugees do 
manage to find an occupation in the town. But 
the money so gained is very often ill-spent. The 
vested interest that thus develops also makes them 
unwilling to go to the “Thana Camps’, which would 
have facilitated their final rehabilitation in their А 
own villages, 
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GLIMPSES OF THE FIERY Past 

The affected villages were visited next. The 
stories of their inaccessibility rather egged me on. 
My Sevagram training was on trial, I felt. The 

roads were katcha and broken and covered over 
with water more than knee-deep at places and the 
"wal soil was terribly sticky. Or there were no 
roads at all and we bad to tread the narrow divi- 
ding lines between various fields requiring all our 
skill and attention to maintain our precarious 
balance, especially when it rained. We went by 
jeep, we walked or passed through fields, streams 
and streamlets and knee-deep mud on elephant back. 
SADAR SUB-DIVISION 

In the Sadar Sub-Division were visited Siswar, 
Makhdumpur, Hathiawan and Khizer Serai. Sapaneri, 
the worst affected village in the Sub-Division, 
escaped by mistake. The huge Khizer Serai Camp, 
where people even from a large number of un- 
affected villages had congregated out of fear, had 
been cleared by the time I reached there, People 
from unaffected villages had gone home. Others 
had been removed to other camps in the district. 

JEHANABAD SUB-DIVISION 

In the Jehanabad Sub-Division, the land of 
Mathurasingh and the Mahanth of Lohgarh, I 
visited Hati, Malathi, Daulacpur, Kako, Amathua, 
Bibipuy and Khalishpur. At a number of these villages 
and а few others by the roadside the inhabitants 
were also addressed. 

Amused at the way I was desperately clinging 
to the ropes to maintain my precarious balance on 
the back of the elephant, my companion, the young 
but austere and universally respected President of 
the Thana Congress Committee told me how he 
had even slepe on the elephant whilst he moved 
day and night for full one week in the sub-division 
(during the last riot. 

The hymn of hate taught by the Muslim League 
for years, the direct action day and the subsequent 
Calcutta massacres and the mysterious bloody hap- 
penings of Noakhali, the elation of the League 
leaders and the League inspired masses on hearing 
them and the seeming impotence of the Interim 
Government, had created an explosive mentality, 
which was fully exploited by misguided or interested 
people. The bubble burst in Patna and Monghyr. 
Jehanabad which was so near the bloody scenes 
of Massaurhi and Hilsa could not remain untouched, 
The rioters were joined on the way by a section 
of the local population. Many kept on joining and 
abandoning when they felt that they had looted as 
much as they could carry. The horrible scenes of 
Noakhali were repeated. There were more murders, 
t but unlike Noakhali hardly any таре or conversion. 

Dip Nor Go Map 

One misunderstanding, however, needs to be 
cleared, There are so many instances where the 
Hindus saved the Muslims and made a large scale 
evacuation of Muslims possible that one cannot 
resist the conclusion that the masses did not go 
mad, There were two gangs, one in Ghosi P. S. 


and the other in Makhdumpur P. S., who wrought 
most of the havoc, The other conelusion is, however, 
equally obvious that due to some silent sympathy 
with the rioters and lack of organization, the saner 
section of the population did not offer any 
resistance worth the name in most places. 
A BEACON LIGHT 

Though there was по organized mass resistance 
to the riotous mobs, the Congress on the whole rose 
to the occasion, Apart from the Ministers and 
Government servants, the Congress big guns toured 
the affected districts. Many small unknown workers 
saved the lives of Muslims at the risk of their own. 

One such was Sakalbabu, a simple . 
but tough Headmaster of the Hati English High 
School. With his students and some other workers 
he personally patrolled day and night the villages 
of Daulatpur, Nagama and Rasalpur until the entire 
Muslim population had been evacuated to Jehanabad 
Inspired by his example the Hindus of Daulatpur 
were, up to the day of my visit, guarding the Muslim 
houses. One of the Muslims who met me, very 
touchingly said that even the radish that he had 
left behind had dried up undisturbed in its own 
place. And yet many , Muslims were not returning 
to the place because it was unsafe! 

A TRIUMPH OF NON-VIOLENCE 

Another glorious chapter was written in Kako. 
In the morning а small mob advanced on Kako, The 
Muslims fired killing two Hindus. They also set 
fire to a Hindu house, The Hindus alsa killed one 
Muslim. The Hindus were maddened. They spread 
like wild fire through the surrounding villages and 
brought back a mob with them ten thousand strong, 
But the Congress workers persuaded them to go 
back. Force at the disposal of the officers would 
have been entirely insufficient for the purpose, A 
part of the returning mob attacked Belai, But it 
is believed that they were the stragglers, who came 
a little too late to listen to and understand the 
persuasions of Congressmen. It is believed that if 
the mob of ten thousand had been allowed to go 
out of control at Kako, the loss to life and property, 
would have been incalculable. Apart from Congress 
workers, the S. D. O. Jehanabad also came out 
well through the test. 
Patna, 4-11-47 

(To be continued ) 
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TO SIKH FRIENDS 

Seven centuries had elapsed since the advent 
of Isfam in this country. The first phase of its 
propagation had finished. It had lost much of its 
original purity and simplicity, As has happened 
with all other religions of the world, fanaticism, 
bigotry and superstitions had gathered round it. 
So too, in Hinduism true religion had become 
covered up with senseless caste distinctions, 
untouchability and a myriad superstitious beliefs 
and wrong practices. The Hindus and the Muslims 
mainly debated with each other over their respective 
forms and dogmas, ignoring the true spirit of their 
‘own faiths. Kabir has tersely described the religious 
condition of the times in the following lines: 

"The Hindus say they love Rama, 

"The Musalmans say they worship Rahman; 
Both fight with each other over words, 
None sees the common spirit. 

A number of great souls were born in this 
country to remove the crusts of useless forms and 
superstitions from both the great faiths, to exhibit 
their fundamental unity and to bring them nearer 
to each other. Among those great souls Guru 
Nanak’s name is one of the most honoured. Guru 
Nanak is rightly regarded as one of the greatest 
exponents of the Religion of Humanity which is 
also the Religion of Love. 

Guru Nanak went on pilgrimage, both to Mecca 
and Rameshwar. His entire way of ‘life could be 
styled neither Hindu nor Muslim, or rather was a 
mixture of both. The Granth Sahib, the sacred book 
of the Sikbs, gives а true picture of the religion 
preached and practised by Guru Nanak. His religion 
was the religion of unity, the religion of love, 
a complete synthesis of both Hinduism and Islam. 
For centuries after him the saying was common 
among the Musalmans of the Frontier and even 
beyond— "Nanak was a Paighambar,i.e.a Messenger 
of God." If Hinduism of that day could be 
compared to the Ganga and Islam to the Jamna, 
then the religion of Guru Nanak could be likened 
to the confluence of the two at Proyag. Talking 
of the equality of man and man he says: 

At first God created Light, 

"Then from God's prowess proceeded all creatures, 
The whole world is born of His eífulgonco, 
How oan you call one good and another bad ? 

In pathetic words he has described the dissen- 
sions of the Hindus and Muslims of his day, 
and, on account of those very dissensions, he bluntly 
refused to call himself a Hindu or a Musalman. 
He says: . 

‘The Hindu has not found the way, 
Nor has tho Muslim found the way; 





Devoid of true faith 

‘They both fight over the names Rema and Rabim. 
We аго neither Hindu nor Musalman, 

Both are possessed by tho spirit of Satan. 


The language of the Granth Sahib is from 
beginning to end a mixed language. In the very name 
of the book, Granth is a Sanskrit word and Sahib 
an Arabic word. Looked at in this light the language 
of the Granth Sahib is true Hindustani. Among the 
names of God mentioned in the Granth Sahib the 
name Allah occures over and over again. The 
book is full of various other Persian and Arabic 
names of the Almighty, Besides compositions by 
the Sikh Gurus, the Granth Sahib also includes 
those by a number of other saints and devotees, at 
least four of whom were Musalmans. When Guru 
Arjundeva needed somebody to lay the foundation 
stone of the Golden Temple at Amritsar, he 
selected for the task a Musalman fakir named 
Sain Mian Mir who performed the sacted function, 
Sikhism fully maintained this noble and beautiful 
character up to the end. A study of the Dasham 
Granth, which contains the compositions of the + 
tenth Guru, Guru Govindsingh, reveals that in 
this matter there was no difference between the 
views of Guru Goyindsingh and those of the 
previous nine gurus. At one place the tenth 
биги says: 

Ono styles himsoll a mundia, the other w 
sannyasi and the third а yogi; 

Ono calls himself a brakmachari, and tho othor 
calls himself a yati 

One says ho is 

а Musalman; 

Ono declares he is а member of the Rafzi soot 
and the other prolesses to bo a follower of Imam Shafi 

But if you look carefully, they all belong to 
tho samo Man raoe. 

People call the ваше God by various namos; 

Some вай Him Karta, others Karim, somo Razik 
and others Rahim; 

Yet Не ів all one; let nono be deceived by the 
multiplicity of names. 

All are seryants of the samo God: Не is the 
guide of all. 

AN аге created in His Imaga; His light shines 
through all ayos. 

‘Tho tomplo and tho mosque aro ono, tho Hindu 
puja and tho Muslim namaz mean the samo thing, 











Hindu, the other says he is 





Mankind is one; differences aro but a delusion, 

Gods, demigods, demons, gandharvas, Hindus, 
‘Muslims aro but differences duo to different countries 
and climates. 

All baye the same eyes, the same ears, the 
same bodies and the samo organs of speech, + 

All aro crented out of tho same elemonts—earth 
air, fire and water. 

Allah and Adjeda aro both names of the 
same бой. 

‘The Puran and the Quran teach the same truths, 

All aro crested in the samo way and all serve 
the ваше purpose, 
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Yet today some of the followers of the same 
Granth Sahib and of the same Sikh Gurus raise 
objections to the taking of the name Allah or to 
the recitations from the Quran. 

The Sikb Gurus did not alter this all embracing 
character of their faith on account of any wrong 
act committed by any one else. They could not 
possibly do so, If they had done so, Sikhism would 
not have been what it is today. The Granth Sahib 
could not be altered. The Granth, which occupies 
a place of honour among the sacred books of the 
world, and which is а true and immortal guide for 
all time, could not be altered. 


Almost all the Sikh Gurus were scholars of 
Persian and have left excellent poetical composi- 
tions of their own in that language. The Granth 
Sahib itself is a treasure house of compositions in 
various languages then spoken in this land, Steady 
and unmoved, it is an ocean of love, unity and 
harmony. Even so, many Sikh friends today try to 
shun the Urdu language and the Persian script. 

At the gate of a Sikh gurudwara called 
Bangla Sahib in Delhi I was painfully astonished 
to find the Urdu words qayam hiya translated as 
pravesh kiya in Hindi. Any visitor who reads only 
the Hindi rendering and not the Urdu or English 
may easily misunderstand the real significance. 
qayam kiya ог атат kiya ог thahre are universally 
intelligible, while pravesh kiya is obviously misleading. 
The boycott of the Urdu language, the Urdu script 
or words of common use pertaining to any language 
and all such prejudice’ in the matter of language 
is contrary to the spirit of the Granth Sahib, ofthe 
Sikh tradition and of the noble Sikh Panth. 

The Sikh religion lays far greater emphasis on 
justice, goodness, forgiveness, generosity and other 
moral qualities than on mere form of worship. But 
today we have to confess with shame and sorrow 
that the followers of Sikhism have inno way lagged 
behind the Hindus or Muslims in committing 
the darkest crimes which have disgraced and 
humiliated us in the eyes of the whole world. 
Throwing out helpless victims from running trains 
has been a frequent occurrence up to the beginning 
of the current month, Sikhs have been по less 
guilty in this ignoble traffic, nor have they been 
free from the vices of drink and its attendants, 
We are writing all this with great reluctance and 
pain. We appeal to the leaders of the Sikh 
community, in all humility, to taise their voice 
against the evils, It is altogether a different matter 
to use arms against an armed opponent. There is 
bravery even in deeds of violence, But it is 
cowardice to butcher women, children, old and 
helpless people or minority groups who are not in 
a position to offer any resistance. Sin and crime 
cannot raise a nation. 

"Have the critic and the fault-finder as your 
next door neighbour, have his hut in your own 
yard,” is а well-known Sikh adage, But today some 
of the over enthusiastic followers of that noble 
cult send threatening messages even to those who 
as friends try to point out to them their error. 


‘There is no room for doubt that even now, if 
the Sikh community makes up its mind, it can 
become the medium of establishing real and abiding 
unity between the Hindus and the Muslims. It 
can irrigate with pure and flowing currents of love, 
brotherliness and harmony the whole field of our 
mutual relationships. We have repeatedly said that 
if people in general and especially those of the 
Punjab, would really follow the teachings of Guru 
Nanak, they would need no other guide, bacause 
there. could be none higher or nobler. In the 
present crisis the Sikh community, if it so chooses, 
can act as an Army of Peace. But it can only be 
possible if the leaders lead truly. 


New Dethi, 22-12-'47 SUNDARLAL 


INERT THAKUR BECAME A LIVING 
PRESENCE 


We started spinning just in fun as a recreation 
and a sport in which I and my chums could join. 
There were about fifty boys and girls and women 
with a sprinkling of men from three villages of 
Bhatialpur, Karatkhil, and Mogarpara to begin with. 
They were all more or less destitutes and constantly 
living under а pall of fear which threatened to 
shatter their nerves. The charm which saved them 
was provided by collective Ramanama kirtan and 
spinning. 

The story of the former I must reserve forsome 
future occasion, Suffice it to say that it sprang 
from ап experience of intense inner anguish and 
suffering which is of too personal and sacred a 
nature to be set down here. The effect was nothing 
short of miraculous, 

Spinning used to be done in front of a riot- 
ruined Thakurghar on bamboo taklis, which the 
spinners had made with their own hands, Carding 
was done by tunai, i.e. with the fingers without 
a carding bow. When seed cotton was used, gin- 
ning too was done by hand without any appliance. 
Nobody had an idea at that time as to how the 
yarn would be utilized. It was just a labour of love 
and, therefore, its own reward —a joy for ever. 

‘An opportunity, however, soon presented itself 
when the people of Mogarpara decided to install 
the Thakur in their Thabwghar. They wanted a 
note from me ro enable them to obtain a piece of 
cloth from the Government Relief Officer for an 
asana (altar cloth). Their request made me feel 
very sad. " Have we come to this,” I said to myself, 
“that even our Thakur has to live on the sufferance 
of the ration office ?" " No, we shall do better. I 
shall show you the way,” I told them. I asked 
them ro collect all the tali yarn that we had spun. 
Tt was turned into a piece of cloth — 4 cubits long 
by 26" wide overnight by a nath (scheduled caste) 
weaver of Кага! who is a devotee himself. 
Weaving at such short notice was made possible by 
doubling the yarn and turning it into dosuti. Not 
a thread was wasted of the very first yarn spun by 
these novices, 

In the same way, not а pie was spent on prasad. 
Thakur's favour cannot be purchased for money, I 
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told them. It is not a thing to be bought and sold, 
itis obtained by our "sweat, blood and tears". 
For some time past we had started cocoa-nut oil 
production as a supplementary home craft. 
Necessity was the mother of invention. With rice 
selling at Rs. 28 per таший, the little boys and 
girls, who used to go to school with me and play 
with me and sleep with me, began to complain of 
empty stomachs. Their cry of distress in spite of 
their willingness to work wrung one's heart. Cocoa- 
nut oil provided the answer. It put into the pockets 
of every man, woman and child, who worked, 
from Re. 1 to Rs, 2/10/- per day. I suggested it 
to them that while daily they expressed oil for 
themselves, for one day they should do it for their 
Thakur. They agreed. Two hundred and fifty 
cocoa-nuts were accordingly purchased and distri- 
buted among various homes that evening and men 
and women and children set to work with a joy 
and an enthusiasm which had only to be seen to 
be believed. Kitchen fires kept burning in most 
homes till 11 and 12 o'clock that night. The net 
income from the operation came to Rs, 16 and odd, 
out of which Rs. 4 went to the purchase of Jaggety. 

The by-products of oil—machka and chhoba 
(butter and oil cake) were converted into delicious 
sandesh by the addition of gur and provided prasad 
at the evening ceremony in Such abundance as 
hardly to leave room, in the case of many, for the 
evening meal. That left a net saving of Rs. 12 and 
odd—Daritranarayan's gift to be enjoyed by his 
devotees Tena tyaktena bhunjitha FA TFT ge: 
(Enjoy by abandoning it). 








The Thaburgha* itself was erected mostly by 
voluntary labour, The earth for the plinth was dug 
out of the adjoining tank, thus deepening and 
improving it; the mats on which the congregation 
sat were woven by а widowed refugee sister from 
the village out of cane grown in her Рай. As an 
offering and mark of homage to the deity, the 
people of the village cleared their tank of water 
hyacinth and repaired its dilapidated embankment 
by working till late in the night although several 
of them were suffering from malarial fever. 


In the place of the image of the Thakur was 
installed the Gita. After the harikirtana, I explained 
to the gathering how through their labour of love 
they had converted the intert Thakur into a living 
presence which would keep them, if they kept 
their covenant with Him. Their Thabur had not 
deserted them as some of them had complained. It 
was they who had betrayed their Thakur by 
bartering Him for their miserable belongings and 
existence. They had lost Him, but He would come 
back to them and protect them if they pledged 
themselves never to ler that happen again even if 
it cost them their life. They had weathered out 
the dark days of lawlessness and terror by enveloping 
themselves in the protecting mantle of Ramanama 
which they recited daily. By what they had done 
then, they had given body to their prayer. They 
were faced by a precarious future, When East 


Bengal was constituted into a separate sovereign 
State they would have to live there as a permanent 
minority, entirely dependent for its safety and 
integrity on its inner resources, But a minority of 
опе can convert itself into a majority by alliance 
with God. What they had done that evening 
indicated the way how to do it. "Your Thakur will 
not only fill you with faith which dispels all fear, 
but also provide you with food and clothing so 
that you will never go naked or hungry if you 
continue to serve Him аз you have done on this 
Occasion." 


The pledge was accordingly taken by all by 
observing two minutes’ absolute silence. Cocoa-nut 
oil production during that season brought them 
nearly Rs. 1600 net income in addition to the share 
capital deposit of Rs. 905 and odd, kept on their 
behalf with their centre, 


In front of their Thaburghar, according to the 
latest report received by air mail today, 11 charkhas 
and 22 tablis are now plying daily. The total quantity 
of yarn spun so far by our spinners in five villages 
is over one maund and in a month or so, every 
опе of them will have at least one piece of cloth 
prepared our of selí-spun yarn. 


New Delhi, 22-12-47 PYARELAL 


Matter well Placed 


Compost is matter well placed, whereas rubbish 
and excreta, solid and liquid, агё matter misplaced 
when they are allowed to lie anyhow to the dis- 
comfort of the public and detriment to their health, 
It is a criminal waste depriving mother earth of 
her precious food. Thus says Shrimati Mirabehn in 
her leaflet reproduced in full in the Harijan of 
23-11-47, pp. 428-429: 


“We do not troat our Mother Barth properly. 
Sho does her best to foed us all, but we do not 
osi her in return. How can she sustain us, her 
children, if we do not serve her as dutiful children 
should serve а reverod Mother? Year after year wo 
plough, sow and resp harvests (rom the fields, bab 
very rarely do we give any manure to the soil, and 
even what we givo is usually halt kachcha rubbish. 
Tust as wo need well-cooked food, so does the soil 
need well-prepared manure,” 


‘The curious may get a copy of the leatlet from 
her at the Kisan Ashram, Rishikesh, near Haradwar. 











New Delhi, 29-12-47 M. K. G. 
NOTICE 

Files of Volume X of the three Harijan weeklies 

—the Harijan (English), the — Harijanbandhu 


(Gujarati) and the Harijansevak (Hindustani) of the 
year beginning with 10-2-46, and ending with 
26-1-47, bound in cardboard cover and khadi back 
are available at this office. 
Price Rs. 8-0-0; Postage & packing Re. 1-0-0 
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‘ GANDHIJ'S ADDRESS TO DELHI 

BUSINESSMEN 

FORCE or PUBLIC OPINION 
Addressing a meeting of businessmen at Hardinge 

Library this afternoon Gandhiji said that he agreed 
zhat control of prices was unsuitable for India, 
whatever might be the case elsewhere, least on 
food or cloth. The Ministers were their servants, 
They could do nothing against the express wishes 
of the people. They would not stay in office a day 
longer than the people wished. In the course of 
their struggle against the British for the last thirty- 
two years they had shown what public opinion 
could achieve. The British had the force of arms to 
back them ир. The present Government had no such 
thing to back them. But now they had much more 
if they had the force of enlightened public opinion, 

REASON FOR CONTROL 

The reason for control was the fear of dishonesty 
and profiteering. Why should а businessman get 
more for his labours than a labourer for his? 
In Gandhijí's opinion the truest control came from 
the honesty of growers, manufacturers and 
middlemen. It was up to the trading class and mill- 
owners to dispel suspicion. The businessmen wanted 
removal of control for the cake of the people and 
пог for the sake of profiteering. Therefore, they 
were bound to be cent per cent honest. The 
various associations of businessmen and mill-owners 
and ,the general public could strengthen each 
other's hands for the removal of control, They 
would chen be the mare real arm of the Government ? 
than the Civil Service, The Gita said, "please the | 
gods and they would please you.’ The devas there: 
did not live up in the sky. They were the devas 
as women were and were called devis, Only men's 
modesty prevented them from addressing themselves 
as devas. The men whom the Gita described as 
ihe devas were honest and pure of heart. Then 
would disappear all shortages. 

SELF-SUFFICIENCY IN CLOTH 

As for cloth particularly, Gandhiji was convinced 
chat the people could and should prepare their own 
cloth in their villages, Then and only then, crores 
spent on cloth would go in the pockets of the 
millions of villagers. That was real business. It did 
mot consist in merely making money anyhow. He 
saw in the hall a placard saying that the prosperity 
of India lay in decontrol. He agreed heartily because 
of his belief in the fundamental honesty of 
businessmen. Let them not belie his faith. 

Gandhiji said that he had heard that foreign 
cloth was on the increase and also that 
our cloth was being exported from India, In 
his opinion both things were wrong. India 
needed no ‘cloth from outside and so long as there 
was cloth shortage in India, there should be no 
export of mill cloth. He would welcome the export 
of all Indian mill cloth if the masses would be good 
and wise enough to spin and weave in their villages. 

‘Another placard said, " Beware of mill-owners 
tricks." Gandhiji said that he went further and said, 
* Beware of all strictly.” The caution applied to 
himself, the other public men and to the business- 
men before him. 
New Delhi, 28-12-47 
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`GANDHIJPS POST-PRAYER SPEECHES 
Birla House, New Delhi, 22-12-47 
No DESECRATION 

Not perhaps eight miles from hore is the mausoleum 
of Kutubuddin Babhtiyarkaki Chishtisaheb which is 
reputed to be second in sanctity to the ons in Ajmer. 
Both are visited not only by Muslims but by thousands 
of Hindus and other non-Muslims in equal yoneration. 
Hindu wrath visited the sacred place in carly September 
last, The Muslims in the surroundings felt compelled to 
vacate their favourite home whioh had been such for 
olose on four centuries. 16 would be unnecessary to 
mention this tragic occurrence but for the fact that 
the place is still deserted by the Muslims, however 
much they may be devoted to the mausoleum. It be- 
hoyes «the Hindus, the Sikhs, the officials immediately 
in charge and the Ministers to wipe out the disgrace 
aud reinstate the placo in all its original glory. What 
T bavo said lere is equally applicable to all the Muslim 
places of worship in and around Delhi aud elsewhere 
jn the Onion. 10 is high time that both the Govern- 
ments by their firm action mude it clear to their 
vespeotive majorities that they could no longer tolerate. 
doseeration of the places of worship, big or insignificant, 
АШ damage done to them should be repaired without 
delay, 





Dury oF THE UNION Музимѕ 

In view of the decision recently arrived at by the 
Muslim League meeting held in Karachi and in view 
of the meeting to be held in Lucknow at the instanca 
of Maulana Abul Kalam Алай, Muslim friends have 
boon asking me whether if they were members of 
the Muslim Lesgus, they should attend tho Lucknow. 
meeting, whether they should also attend the meeting 
of the League members to be held in Madras and in 
any event what the attitude of the members of the 
Muslim League in the Union should be. I have no 
doubt that if are invited specially or publiely, 
they should attend the Lucknow meeting as also the 
Inter meoting at Madras. At cach meeting they should 
express their views fearlessly and frankly. That the 
Muslims in Indis find themselves in в minority without 
protection from the majority in Pakistan is no dissdvan- 
tage if they ab all followed the technique of non-vio- 
Jenco during the past thirty years. It was not necessary 
for them to bave faith in non-violence to be able to 
appreciate the fact that в minority, however small it 
might be, never bas any cause for fear as to the 
preservation of their honour and all that must be 
near and dear to man, He is so made that if he 
understood his Maker and himself as made if His 
image, no power on earth could rob him of self-respect 
except he himself. A dear English friend in Johannes- 
burg, while I was fighting the mighty government of 
the Transyaal, told me that he always made common 
eanse with minorities. For, he said, they were hardly 
ever in the wrong aud if they wore, they could be 
‘weaned from it without difficulty, whereas’ majorities 
sould not be, owing to the intoxication that power 
gave them, The friend had uttered.a great truth, if 
by majority we would also understand the power that 
exclusive possession of weapons of destruction gaye an 
aggregate of men. We know to our cost that a handful 
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ot Englishmen were able to be the majority, keeping 
under their heels millions of Indians by possession of 
arms which India did not have and could not know 
how to wield them even if she had. Tt is a thousand 
ities that neither the Hindus nor the Muslims learnt 
tho lesson whilst the English power was in operation 
in our country, The Union Muslims are now free from 
the oppressivenoss they were under, whilst they were 
falsely proud of the Muslim majority in the West and 
the Bast. If they would realizs the virtue of being in 
® minority, they would know that they could now 
express in their own lives the best that is in Islam. 
Will they rememiber that Islam gave its best during 
the Prophet's ministry in Mecon ? Christianity waned 
when Constantine came to it. But I must not here 
carry this argument further. My advice is based upon 
implicit beliof in it, Therefore, if my Muslim friends 
do not share the belief, they will perhaps do well to 
reject the advice. 
BE OF тин CONGRESS 

In my opinion, while they should hold themselves 
in resdiness to join the Congress, they should refrain 
from applying for admission until they are welcomed 
with open arms and on terms of absolute equality. In 
theory at least the Congress has no major aud minor 
communities. Iè bas no religion- but the religion of 
humanity. Hor the Congress every man or woman is 
equal to any other. It is w purely secular, political, 
national organization in which Hindus, Muslims, Sikhs, 
Christians, Pursis, Jews are equal, Because the 
Congress has not always begu abla to live up to its 
professions, it lias appeared to many Muslims ав а 
predominantly caste Hindu organization. Any way, 
Muslims should have dignified aloofness so long as 
the tension lasts. They would be in the Congress 
when their services nre wanted by it. In the meantime 
they should be of the Congress even вз I am, That 
Т havo an influence without being a four anna member 
ie because I have served it faithfully ever since my 
return from South Africa in 1915, Every Muslim ean 
do so from now and he will find that his services are 
as much valued as mine. Today, every Muslim is 
assumed to be a Leaguer and, therefore, to be an enemy 
ot the Congress, Such unfortunately has been the 
teaching of the League, There is now not the slightest 
causa for enmity. Four months ate too short a period 
to be free from the communal poison. Unfortunately 
for this unhappy land, the Hindus and tho Sikhs mistook 
ihe poison for nectar and have, therefore, become 
enemies of the Muslims of India and havo to their 
isgraco retaliated and become so even with the Muslims 
оГ Pakistan, I would, therefore, urge the Muslim 
minority to rise superior tó tho poisonous atmosphere 
and live down the thoughtless prejudice by proving by 
their exemplary eondnot that the only honourable way 
of living in the Union is that they should bo foll 
citizens without апу mental reservations. Ié follows 
then that the League cannot remain a political organi- 
zation, oven as the Hindu Mahassbl or the Sikh Sabha 
ог the Parsi Sabha cannot. They may function as 
religious organizations for internal religious reform for 
the purpose of exploring the best and living the hest 
that is in their religions. Then they will purify the 

















atmospherg of all poison and vie with one another із 
well-doing. They will be friendly to one another and 
thus help the State. Their political ambition can 


anly be satisfied through the Congress, whether they 
are’ in it or not, The Congress will be в caucus when 
it thinks of those only who are in it. It has very few. 
such even now, It has as yet am unrivalled position 
because it strives to represent the whole of India 
unto 


without exception. Ib aims to serve "even 
this last,” 
Birla House, New Delhi, 23-12-47 
PRAYER TIME 

A friend had given a mote to Gandhiji sugg 
that in view of the increasing cold, prayers mi 
held at 5 р, m. instead of 5-80 р. ш. Gandhiji said 
that from the 21st Decomber the day would bo gradu- 
ally lengthened, but he would respect their wishes all 
the same. He asked those who wanted the prayers to 
be held earlier to raise their hands. A large number 
Wanted the prayers earlier, there was no dissentiont 
and it was, therefore, decided to put back the prayer 
timo by half an hour. 

Nox-Mosums IN BAHAWALPUR 

Some people from Bahawalpur had brought placards. 
to the prayer ground the day before on which was 
written: "Save the 70,000 Hindus and Sikhs of 
Bahawalpur.” Gandhij was silent, so ho referred to 
the subject today. Two friends saw him during the day 
in the same connection. They said that they were 
contemplating fasting before the Governor-Generals 
house till arrangements were made for the evacuation 
of the Hindus and Sikhs from Bahawalpur. Gandhiji 
said that such a step would help none. The Governor- 
General bad no power today except such as he derived 
from his Cabinet. He had mo longer tbe might of the 
British Empire at bis baok. Nor could he utilize his 
power as n fine warrior that he was, For the time being 
he had pub it in cold storage. He nevertheless agreed 
that arrangements should be made to bring the Hindus 
and Sikhs from Bahawalpur. Те was the duty of tha 
Nawabsaheb to make arrangements to send them wher 
ever they wanted to go outside Pakistan. Babawatpar 
was, he understood, made principally by tho Sikhs. Yet 
they and the Hindus bad to suffer terribly. The Nawab- 
sabeb could not disown responsibility in the matter. 
But let bygones һе bygones. He appealed {о the Nawab- 
sahob to make а declaration that not a hair of the. 
head of any Hindu and Sikh would be touched in the 
State till arrangements were made for their evacuation. 
During the interval they should be well looked after. 

REFUGEES IN PAKISTAN 
Tho day's Statesman says: 2 
"After boing in the grip of 9 cold wave for 

ihres days, when the minimum temperature 

fluctuated between 34° and 36°, Lahore bad its 

first shower on Saturday morning. Rain fell om 

Sunday and адаа today, mush to the misery and 

harassment of thousands of undernourished and 

scantly olothed refugees who have no bed and по 

rool except the overcast sky above them. Taking 

^ walk on the Mall yesterday, I could hear in the 

stillness of the night the moans and groans of these 

unfortunate people. 
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“ Until a taw days ago cholors was prevalent and 
from September 6 to dale nearly 2,500 cases havo 
courted in tho city, about w quartor proving fatal. 
Now smallpox of а virulent type has broken 
out and on an average is osusing 20 deaths соту 
day. In tho last three days 135 eases have boon 
торой to tho Health Department, 


“Outbreaks of epidemies are perhaps not 
surprising, especially when it is borne in mind that 
the most insanitary conditions still prevail hero, 
"Sweepors havo been brought from Murroo and 
othor places but, as the Health Officer ruolully 
admitted to mo today, his staff has not yot suocoeded 
in getting tho maximum work out of them. Tho 
‘unsightly heaps of garbage all over tho city and 
tho stonch whioh greets visitors to streots and Innos 
in thickly populated parts of the city aro wülficiont 
to convince опо that if sanitation doos not improvo 
soon disease is likely to take a heavy toll.” 
Ganghiji was of the opinion that it was wrong for 
the refugees to havo servants rendering tho nooossary 
sorvioo. Tho refugees should thamsslves attond to them 
and try to do some other work on behalf of the whole 
camp, They must turn their misfortune to tho best 
account. Tt was the duty of both the Governments to 
seo to their food, shelter and clothing, but novor to 
produce an army of sorvants for them. Whether thoy 
wero Hindus or Muslims or Sikhs, they should not 
shirk what was miseallad menial work including latrino 
loaning, nor must they bacome lazy. Poople must shod 
tho ovil habit of thinking that sanitary work was to bo 
confine to а special class of people. Tho audionco must 
'exouse him for showing во much саго about the Muslim 
relugeos in Pakistan. Ho could not make any such 
unmanly distinction. 
NEWS FROM NOAKHALI 

Gandhiji thon told the audience that his sosretary 
Pynrolalji had como to see him from Noakhali. Pynrulaljt 
and his colleagues had, in his opinion, done very good 
‘work there, They had stayed there at Gandhijt's instanoo 
even at the risk of their livos, ifnecossary. Tt had given 
great comfort and courage to the Hindus and it had also 
enabled the Muslims to realize that theso volunteers 
wore the frionds of all and wanted to restore реасо 
and goodwill, Pyarolalji had told bim of ono ineldont 
which he wanted to shara with thom in his own words: 

^ What may be termed tho first sct in restitu- 
tion in Bhahpur, which was the starting point and 
storm contre during the riots wud where I have 
been working for the last thirteen months in pursu- 
anco of Gaudhiji's " Do or Dio" mission in Noakhali, 
‘was perfarmod the other day when tho local Muslims 
with their own hands removed а mosque which 
thoy had orsotod on w sit belonging to the Hindus 
out of dismantled material of the bouso of а local 
Hindu businessman. Both the dismantled materinl 
and tbe site have beon restored to the rightful 
owners. In а signed declaration which the leading 
local Muslims have issued, they haye described tho 
act as "a gesture of goodwill towards our Hindu 
Drothren and a step towards their rababilitation. ” 
Tho мер was nòt takou without some vigorous hoart- 








sowohing and evan at tho oleventh hour thero was 
somo talk of having a joint mosting of the Hindus 
and the Muslims of tho locality to “ explore means " 
of “amicable” sobtlomont by "compromise". Bat 
thoy at ones saw the point when ft was pointed out 

. to them that compromiso could have no place in а 
mattor which culled for tostitulion oh the part of 
the majority community, specially, when it was tho 
offender. Even if thora were no demand on the part 
of the minority, still tho majority community would 
bo bound to do full redress, Balore tho dismantling 
commenced I told tho leading Muslims that unless 
thoy did the restitution from their hoart, I would 
far rathor that they loft it alone for the time being. 
Physical restoration was nothing unless it symbolized 
x heart chango nnd carried with it the guarantee 
of the goodwill of the majority community. On 
my part I assured them thet T would not lat the 
authorities use cooroion on them, so long as Т was 
tharo. They however, assured ma that they really 
meant to do the reparation from thoir how and 
proceeded with tho dismantling with Bismillah on 
thoir lips. Tho credit for tho performance was duo 
to tho commendable good sense shown by the local 
Muslims and the oxortions of the district offisars, 
partioularly tho District Magistrate, who is untiring 
in his efforts to promote peace nad goodwill betwoon 
tho two communities, This is not to say as yo 
that "God's in His hosvon " and “all's right with 
tho world” in Nonkhali. The "petty dono" only 
lends hope end encouragement in rogard to tho 
"' undone vasi", whioh bas yet to bo taeklod. " 


If aM in India and Pakistan followed this examplo, 
tho shape of things would be changed in no time. The 
key to the solution of tho tangle lay in everyone 
following tho bost in his own roligion and entertaining 
equal rogard for tho othor religions and their followors. 
Birla House, New Delhi, 24-12-47 
q Was Іт NON-VIOLENCE ? 


In his posirprayor spooch this evening Gandhiji 
said What somo Sikh (rionds had been coming to see 
him. And ho had seen somo newspaper cuttings. There 
soomed to bo a goperal improssion that he had become 
ап onomy of tho Sikhs. Thoy would not have worried 
much about that but for tho fact that his word вооой 
to carry weight with the world outside India. Tho 
‘world thought that India had won her independence 
through non-violence and if it was wo, it was a unique 
‘thing in history, How Gandhiji wished that it was so! 
But ho'had already said that it was not. Tho cowatily 
‘or tho weak and the lamo of heart could never practise 
nou-violence, Tho physically disabled could always 
Dractiso non-violence if they had the grace of God. 
Ho bad blindly thought that tho Indian fight was 
non-violent. Bub tho events that had taken place lately 
had oponed his eyos to the fact that thoirs was passivo 
resistance of the weak. If Indians һай really boon 
bravely non-violent, they could nover have indulged in 
the nots of which they were guilty. They had before 
them the instaneo of Prablad, the twelve year old boy, 
who had alone stood up against tho might of the king, 
his fathor. Ho would rely ob none but God. 
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MISPLACED ANGER 

Gandhiji said that he could not but laugh at the 
Anger of the Sikh friends. Thoy attributed to him many 
things that he had not said. He mado no distinetion 
between the Hindus, the Sikhs and tho Muslims. 
‘Ho had criticized the Sikhs for their drink habit and 
for tho atrocities that they wore reported to have 
committed. That did not mean that all the Sikhs had 
acted in the wrong manner. Nor did it mean that tho 
Hindus could be absolved. As they were w virile race, 
he cortsinly expected more from them. He had froaly 
acknowledged their many merits if ho had pointed out 
their faults. Those who tried to minimizo or overlook 
cruel deeds dona were onomios of the Sikhs; not ho, 
who owned no enemy, Whatever bo bad said, ho had 
said ав a staunch friond. He was not unaware of the 
lofty teachings of the Granth Sahib. The Sikh frionds 
should never fea that thay would be misjudged by 
tho world because of what ho had said. 

CHRISTMAS GREETINGS 

Gandhiji next referred to the Christmas day of the 
morrow, I$ was а fostival for the Christians as 
Deepavali was for the Hindus. Ho did not think that 
either festival was meant for indulgonco in drinks, 
dances шй merry-making. These were holy days 
making опо examine oneself and do botter next your, 
Ho offered greetings to all Christian friends in India 
and outside and hoped that thoy would enforoo in their 
own lives the teaching of Jesus Christ. He warned the 
Hindus, tho Muslims aud the Sikhs against-ontertaining 
any ill-will towards the Christians, who were a minority 
in India, Nor should they entertain any wish about 
converting them to Hinduism, Islam or Sikhism. Не 
did not believe in such conversions. He wanted tho 
Obristians to be good Christians, the Muslims to be 
good Muslims, tho Sikhs to be good Sikhs and the 
Hindus to be good Hindus under all ciroumstancos, 
That to him was real conversion. 

Ho bad seen in the newspapers that in view of tho 
faot that State patronage to Christianity or any 
other religion would not be given, 75% of the Churches 
in India would have to be closed down. Gandhiji said 
that religion could mover be served through monoy, 
Tho Christians should rejoice that an artificial prop 
was being removed. God was omnipresent. Our bodies 
wero the ronl temples rather than buildings of stone. 
The best place for congregational worship for any 
religion in his opinion was in the open with tho sky 
above as the озлору and mother earth below for tho 
floor. Every individual was the proteetor of his own 
religion against the whole world. 

Birla House, New Delhi, 25-12-47. 
"Tum QUESTION ОР KASHMIR 

In his post-prayor sposch this evening Gandhiji 
talked of Kashmir, He said that he had soen in the 
newspapers somo reference to mn arbitration over tho 
issue of Kashmir. Wore the Union and Pakistan always 
to depend on а third party to settle their disputes? 
How long would they go on quarrelling? 

Thore was some talk about the division of Kashmir, 
1% was fantastic, Tt was moro than enough that India 
had been divided into two, One would have thought it 
impossible for man to divide а country which God bad 
made one, Yet it bad happened and the Congress and the 











Teague had both decided upon it though for different. 
reasons. But that did not mean that the process of 
dividing should be further extended, If Kashmir was 
io be divided, why not other States? Where would 
this process end ? 

Те Was suid at first that Kashmir was attacked by 
raiders, But as time went on, it became clear that 
Pakistan was at tho back of tho attack. He had a 
passago of an Urdu daily, the Zamindar, read out to 
him that day. In thot the Muslims were openly invited 
for rooruitmont and join the jehad (crusade), Abuses 
were showered all round. Ho knew Maulana Zafar Ali 
Khan during tho Khilafat days. In those days too һә 
could curb his tongue with difficulty, Now ovidntly 
hho scomed to have no check on his tongue or pen. Did 
ho moan that tho Hindus, tho Muslims and tho Sikhs 
waro to be porpetunl enemies? Whatover the provoca- 
tion, Gandhiji advised the Hindus and the Sikhs not 
to retaliate. 

‘Tho facts soomed to be that Pakistan was at tho 
back of the attuok on Kashmir, The Union troops had 
gone there at the сай of the people of Kashmir as 
well as the Maharaja to һер them in defending the 
beautiful valley, He considered Sheikh Abdulla to be 
the real head of Kasmir, Everyone who had been to 
Kashmir had told bim what an unrivalled hold tho 
Sheikhssheb had on the Muslim masses end the fow 
non-Muslims in Kashmir. In these days an Indian 
Prince could remain ono only as the titular head even 
as the English king was. 

THE Jammu INCIDENT 

He had heard of the murders of numberless Muslims 
and abduction of Muslim girls in Jammu. The Maharaja- 
sahob must own the responsibility. The Dogra troops 
wore under his direot control, He had not yet become 
the mere constitutional head and, therefore, ho must 
bo held responsible for all the acts, good or bad, of 
people under his rule, Sheikh Abdulla had been to 
Jammu and had tried to allay passions. He would 
advise tho Maharaja to step asido along with his 
Minister in view of what had taken plaoo in Jammu 
and give the fullest opportunity to Sheikh Abdulla and 
the people of Kashmir to doal with tho situation, Such 
а graceful aot would become him as the hotd of a vory 
groat and important State in India. 

PRIDE оғ PAKISTAN 

Pakistan was proud of boing the biggost Islamic 
power in the world. But they could not be proud of 
themselves, unless thoy ensured justice to avery single 
Hindu and Sikh in that State. 

If Pakistan was to become a worthy Stato, lob еш 
and the Union representatives sit down and thrash out 
the Kashmir affair аз they had already done in the case 
ot many other things. If they could not do so, why 
could thoy nob choose from among themselves good, 
true persons who would direct their steps? Tho first 
stop was an open and sincor confession of past lapsos. 
Hearty repentance broko tho edge of a guilt and led 
the way to proper understanding. The Congress Govorn- 
‘mont could nover stand for the Princes against their 
people. 1 could only deal with tho Princes as trustees 
of their people. 

RECALLING GHAZNAVI 

Gandhiji next roferred to an Urdu magazine published 

in tho Union wherein was а verse to the effect that 
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everyone was talking of the Somnath temple that day, Bub 
in order to avenge the happenings in Junagadh а new 
Ghaznayi would have to come from Ghazni. It had 
deeply hurt Gandhiji. How could any Muslim worth 
the name in the Union entertain such thoughts? Why 
should he not be proud to associate himself with the 
пой of the renovation of Somnath ? Ho hoped that no 
trie Muslim would be proud of tho acts which aro 
imputed to Mahmood Ghaznavi. He had pledged his life 
to secure safety for the Muslims in the Union. Ho 
would not swerve from his pledge, because he believed 
in returning good for evil. He asked the Hindus and tho 
Sikhs not to be carried away by passions. But he asked 
his Muslim friends not to make the task of reconcilia- 
tion more difficult than it was. He would nob have 
referred to the mischievous couplet but for the fact that 
it was to be found in an important publication. 
Birla House, New Delhi, 26-12-47 

Та his post-prayer speach this evening Gandhijf" 
informed the audience that the prayer next day would be 
held at a village about cleven miles away from Delhi. 
Thero was s Panchayat established thero and he was 
told that people from that part would gather there to 
tako part in the prayor meeting. 

TIBIA COLLEGE 

Gandhiji then talked to thom about the Tibia College. 
at Delhi. Tt was an institution conceived and founded 
by the Inte Hakim Ajmal Khan. Hindu and Muslim 
princes as wall as the people had subscribed to the funds. 
Unfortunately, the Hindus and the Sikhs had, after 
the 15th of Augast last, come to look upon the Muslims 
as enemies, But it was nob so in the past. Muslim 
and non-Muslim students received training there, Thom 
were Muslims and non-Muslims among the trustees, the 
late Dr. Ansari being one of them. The college gave 
trained students in the Ayurvedic; the Unani and the 
Western systems. Today the collego had no students. 
Ts was situated in Karol Bagh and the Muslims 
could not enter the locality exeept at tho risk of 
their lives. It was a problem to find out which 
locality was safo for the Muslims today. Some Hindu 
friends had been to see him that day. Thoy wanted to 
know what was to become of this college, Gandhiji 
considered it a matter of sorrow and shame that tho 
college should be in that condition, Ho was trying to 
do what he could in the matter. Ho pleaded with the 
‘Hindus and the Sikhs not to work for their own destruc- 
tion. He who worked for the rain of another was bound 
to ruin himself. That was the law of life. Ha begged 
of them not to ruin themselves and their religion, 

AEDUOTED WOMEN 

Gandhiji next talked to them of another subject 
which could bear ropetition, Several thousand Hindu 
and Sikh girls had been, taken away by Muslims, The 
whereabouts of a few were known, but there were 
large numbers about whom he knew nothing. When 
contacted somo were reported to have said that they 
did not wish to return. They ware afraid that they would 
mot be accepted back by their society. Their husbands, 
parents and friends would look down upon them. 
Gandhiji wanted to say, with oll the emphasis at his 
command, that society should weloome those girls baok. 
Some of them were pregnant. Tt was no fault of theirs. 
"Their children, when born, should be treated with 


the samo rogard and respect as any other children. The 

religion of these children would bo that of tho mother. 

On growing up they wore to change it if thoy wished. 

If auy such girl camo to him sho would bo troated 

by him as any other girl in his party. То castigato 

these girls, for having fallen a victim to the lus of 
some monster, was loss than human. No shamo 
attached to them, 

Gandhiji had boon told that many Muslim girls had. 
boon abducted in Patiala and Kashmir and other places 
by Hindus and Sikhs. Some of them were girls from 
woll known families. If his voice could reach the 
places where these girls were, he would strongly 
advise the guilty parties to restore thom without delay. 
Thore was no doubt that they would be aecoptod back 
by thoir families, 

No BARGAINING 

He had hoard that some Hindu and Sikh girls wore 
with a Muslim Pir, who said that they would not bo 
Ш rented in any way, but that they would пор be 
returned till the Muslim girls were roturnsd. Could 
thoro bo а bargain in such matters? Both sides should 
тозопе und return the abducted girls at ihe aurliast 
opportunity, irraspective of what the other side was 
doing. Thon alone could they hope to live as rospoot- 
abla and respected citizens, Otherwise, they would 
bocome a nation of forty orores of yooudas. À society 
that tolorated such crimes would bo judged according 
to tho pattern of its goondas. 

Sammatha village (near New Delhi), 27-12-47 
ConsistENoy rs TuoUGH?, WORD AND ACTION 
Saturday evening prayer mosting was held at villago 

Sammalka where a Panchayatghar had boon built. Ho. 

was presonted with garlands at tha entrano, An 

address was also presented. Addressing the gathering 
after prayers, Gandhiji said that tho meeting was held 
for prayers, At such a mooling garlands, addresses and. 
shouts wero out of place, He would have beon pleased 
И thoy had omitted them. They had mentioned truth 
and non-violenoo in their address, but if they did not 
praotiso those virtuds, thoro was no point in talking 
about them. On tho contrary, more mention of them 
was harmful. Ever sinoo his return from South Africa 
he had visited thousands of villages. Не knew” how 
those addresses wore prepared. Someone wrote it out 
вай someone else read it parrotwise and that was the 
end of it, Thore must be consistency between one's 
thoughts, words and actions, Driving away the minority 
community or Ш trosting them did not fit in with the 
profession of ahimsa. Independence did mot moan that 
people could act in any way they liked. Could anyone 
pray for and work for tho Їгөвйош to commit murders 
Aud tell lios? That would be surrender to Satan 
instead of God. P 
Dory oP THE PANCHAYAT 

Gandhiji congratulated thom on having built a 
Panchayatyhar. Unless they did the work of tho 
Panchayat, the effort would be a waste of timo and 
labour. Distinguished travellers from the world came 
Хо India in the days of yore fm China and other 
countries. Phoy came in quest of knowledge and put 
up with great hardships in travelling. Thay had reported 
that in India thero was no theft, people waro honest 
and industrious, Thoy noeded no locks for their doors, 
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In those days there was no multiplicity. of castes ns ~ 


nt present, It was the function of the Panchayats to 
revive honesty and industry. If he asked them after 
опе year, would they show а clean record and would 
they show that they had no court save their Panchayat ? 
lt was the function of the Panchayats to teach the 
villagers to avoid disputes, if they bad to settle them. 
‘That would ensure speedy justice without any 
expenditure. They would need neither the police nor 
the military and they would not neod to trouble Shri 
Handhavasaheb except as a friend. 
CATTLE IMPROVEMENT 

Thon the Panchayat should see to ове improve- 
ment. They should show steady increase in tho milk 
yield. Our cattle had become a burden om the land for 
want of care. It was gross ignorance to blame the 
Muslims for cow slaughter, Gandhiji held that it was 
the Hindus who Killed the cattle by inches through 
ill treatment. Slow death by torture was far worse 
than outright killing. 

" ENRICHING THE SOIL 

"The Panchayat should also see to an increase in 
the quantity of foodstuff grown in their village. That 
was to be üccomplished by properly manuring the soil. 
"The Compost Conference recently held in Delhi under the 
inspiration of Shrimati Mirabehn had told them how the 
excreta of animals and human beings mixed with rnb- 
bish could be turned into valuable manure, This manure 
inoreased the fertility of the soil. Then they must see 
to the cleanliness of their village and its-inhabitants. 
They must be clean and healthy in body and mind. 

ВЕ AN IDEAL 

Gandhiji hoped that they would have no cinoma 
house. People said that the cinema could be & potent 
means of education. That might como truo some day, 
but at the moment he saw how much harm the cinema 
was doing, They had their indigenous games. They 
should banish intoxicating drinks and drugs from their 
midst. He hoped that they would eradicate untoucha- 
bility if thera was any trace of it still left in their 
village, "Tho Hindus, the Muslims, the Sikhs, the Parsoes 
and the Christians should all live ne brothers and sisters, 
И they achieved all ho had mentioned, they would 
demonstrate real independence and people from all over 
India would come to seo their model village and take 
inspiration from it, May God crown their endeavours 
with success. 
Birla House, New Delhi, 28-12-47 

MEETINGS IN THE OPEN 

In his after-prayer speech this evening Gandbiji 
told the audience that he had been to attend a meeting 
of businessmen in Delhi at the Hardinge Library. There 
was n very big crowd round the building. The hall was 
too small for the surging mass of people. When there 
was a noted man expected to address meetings, he 
would advise their being held under the canopy of the 
aky on a wide maidan so that all who cared could 
join, Ш they wore noisy and would not allow the 
meeting to be held, the meeting would disperse without 
doing its business in the open. And if the people became 
used to outdoor life, they would be spared the headache 





of finding houses for thousands and thousands. They 


could stay outdoor for most of the time or elsa build 
thatched houses for themselves in the open. z 
REMOVAL oF CONTROLS 

Gandhiji was daily recoiying telegrams and lottors 
congratulating him on the removal of controls. Tt bad 
a miraculous offect all round and the prices had gone 
down, Although the control on cloth was still thore, 
the prices of towels eto, ће was told, bad gone down. 
Tho businessman know that he (Gandhiji) was merely 
voicing the opinion of the millions when he said that 
the controls should go, The goods of black market were, 
therefore, coming into the open market and selling at 
reasonable prices. Ho was told, too, that thore was plenty 
of sugar to be һай. The price was He, 1 per seer and ib 
was lowored to As. 15 and even As. 14 very often. He was 
told that the removal of the control had brought much 
relist to the people. He could take no credit for what 
Šas happaning in tho matter of controls. Tho real oredit 
went to the masses whose wish he was voicing, If his 
personal voice had any effect, the unseemly communal 
trouble would have coased long ago, In this matter they 
dubbed him ns а visionary and a madosp. He knew 
that they were wrong and he was right. If ho had 
been right nnd practical on many oconsions in the past, 
why was he unpractioal in this matter of life and death ? 
Tulsidas had said that the essence of religion was 
moroy and forgivenoss. That was exaotly what Gandhiji 
ig them to follow. 
to the matter of controls, Gandhiji said 
that the controls on cloth, fire-wood and potrol should. 
also be romoved forthwith. He bad dealt with cloth 
control at the mosting of busiassmen. Ав for firewood, 
people were not going to consume more firewood than 
nocessary, if the control was removed, Removal of the 
control could not adversely affect tha poor in the 
matter of firewood. Tt was the control on petrol that 
was hitting them hard on all sides because he under- 
stood that it hampored road transport, They did not have 
enough railway transport, To make new railways and 
wagons was а long time project. Thay did not need new 
rellways, The removal of the control on petrol would 
make it wholly unnecessary. Swift road transport of 
foodgrains, cloth and salt would lower the prices of 
those articles. The sal tax had gone and yet salt had 
booome more expensive. than before. Ts was partly duo to 
transport difficulty and partly due to some bungling about 
contracts, À few contractors were said to be fattening 
A the exponso of tho consumers. The evil must be 
rectified. ‘Tho people should be taught to prepare sali 
wherever they could. He hold that it was the easiest 
thing to do, now that salt was free. 
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WANTED ACCURACY 


(By М. К. Gandhi) 
‘A correspondent from Malabar writes: 5 

“ Tho confidence with which Shri Dev Prakash 
Noyyar has written on tho ' Zutellertwal* Content of 
the ' Takli* in tho Harijan of 31-12-47 takes one's 
broath away. Не has mado out that all knowledge 
is contnined in the (аЁ# ог сап be derived from it 
or it ia the quintossonoe of knowledge. I um myself 
м spinner of log standing and a believer in the 
Gandhian philosophy of life, but I got the shock of 
my Шо in the said article. To say that the takli is 
the "end all" of knowledge and every conceivable 
subject сап bo derived from it is just like the 
proverbial pill of the quack which is claimed to 
оше all ills. Even Gandhiji does not claim such 
magical powers for the takli. No doubt, the takli, 
charkha and spinning havo a place in tho proper 
scheme of education especially Nayes Talim, but 
to say that the (aki naturally takes you to 
mathematics, physics, economies ete. is but ' senti- 
mental nonsense’, То exaggerate the virtues and 
usefulness of tho taki in the sphore of education 
is as bad or worse than denying its rightful place 
by othors. It is vory amusing to road that tho takti 
‘enables one to study the scientific laws of physics 
oto. Gandhiji brought in the takti and charkha 
fo servo an economia cause and аз а palliative for 
f poverty which, when put into use by masses of 

men, would resulf in moral uplift, Gandhiji thus 
claims for tho (00И economie and moral virtues 
only (which I noed not diseuss further), And that 
îs enough. But why claim more for the takli ? Whore 
is tho need? Tho tabl-onthusiasis need not carry 
thelr arguments in favour of spinning to n ridienlous 
exiont. Tho cause of spinning cannot bo ndvaneod 
that way.” 

The correspondent evidently has not read, as 
carefully as necessary, Shri Dev Prakash Nayyar's 
contribution on the rakli. As I read it, he bas 
advanced no such claim as the correspondent 
imagines. The author has not said that "all know- 
ledge is contained in " or that "it is derived from " 
the takli, nor has he said that it is "the quintes- 
sence of knowledge ". His thesis simply is that much. 
Knowledge that we derive from books can be better 
given by competent teachers through crafts. The 
fact that the correspondent who is a practised 
spinner of long standing is " shocked “ at Shri Dev 
Prakash Nayyars claim and calls it “sentimental 
nonsense” proves that education does not reside 
in the tali, but it does in an educationist who, like 

















Shri Dev Prakash Nayyar, having tested the possi- 
bilities of the ган is entitled to make the claim 
aboye mentioned. 

I fear I must deprive the correspondent of the 
smug satisfaction that not even I have attributed 
to the innocent looking tabli more than "economic 
and moral virtues", Even the modest claim, I am 
sorty, has not found universal acceptance. I was 
probably the first in India to ascribe what may be 
termed extravagant virtue to the takli and the like, 
Practical teachers along the line have found many 
more possibilities in handicrafts than 1 had men- 
tioned. All honour to them for it. 

T would strongly advise the correspondent humbly 
to accept Shri Dev Prakash Nayyar’s cautious claim 
and seek more information from him as to how in 
the course of his giving his pupils lessons in Nayee 
Talim, he came upon his discovery. If the discovery 
is only imaginary, the correspondent will soon find 
it out to Shri Dey Prakash Nayyar's discomfiture. 
The fall of an apple from its branch is said to have 
enabled Newton's rich mind to discover the law of 
gravitation, 

New Delhi, 2-1-'48 
IS IT DESERVED? 
(By М. К. Gandhi) 

In the course of a long letter which Reverend 
Dr. John Haynes Holmes had written to me before 
leaving the hospitable shore of India, he writes: 

"Of course you have been sad, well nigh 
overborne, by the tragedies of recent months, but 
you must never feel that this involves any breakdown 
of your life work. Human nature cannot bear too 
much — it eraeks under too groat a strain — and the 
strain in this caso was as forvific as ib was 
sudden. But your teaching remained as trae and 
yout leviorehip аз sound as over. Singlo handed 
you saved he situation, and broughë victory 
out of what seamed for the momant to be defeat. 

Т count these:last few months to be the crown 

зай climax of your unparalleled career You wora 

ever во great as in these dark hours.” 

I wonder if the claim can be proved. That 
much more than Dr. Holmes observed can be proved 
ofakimsa, I have not the slightest doubt. My diffi- 
culty is fundamental. Have I attained the requisite 
qualifications for exhibiting the virtues of ahimsa, 
even as Dr. Holmes has said? Knowing as I do 
the working of ahimsa, however imperfectly, I see 
every reason for the utmost caution in advancing 
claims that cannot be proved beyond doubt. 

New Delhi, 3-1 
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THE PILGRIMAGE OF PENANCE They were, however, no longer in a mood to 
us be aggressive. The results of what they had done, 
had been bad even for themselves. Many of them 

REHABILITATION 


As regards rehabilitation, except Nawadah 
where the work had been practically finished due to 
the initiative of local Congress workers, it had not 
progressed appreciably in the Sadar and Jehanabad 
Sub-Divisions. Roofless houses filled with debris 
and broken walls still disfigured beautiful lands- 
capes with their ugly yawn, An idea of the present 
state of rehabilitation can be had from the official 
figures, mentioned at Annexure A. 
Causes OF DELAY 
In the beginning due to the League propaganda 
people refused to go back to their villages. Other 
applications when they did arrive kept on piling, 
thanks to red tape. Then came the rains making 
the villages inaccessible and delaying reconstruction 
by anumber of months. Thus neglected, the roofless 
walls gave way to the depredation of the rains 
which immensely added to the damage already done. 
CONTRACTORS 
Some houses had been built by contractors. 
They were very badly Built. But the Government 
was being bled white, If the owners had them- 
selves built them they would have done so much 
more cheaply and more to the purpose, That atten- 
п го details which is so essential for the repair 
of a village house cannot be expected from a 
contractor. 











THe Way TO BUILD 

"The best thing would be to explain to the house- 
owners how it would be in their interest to build 
the houses themselves, The Government should have 
provided materials. The ideal thing would have 
been to persuade the villagers to build the houses 
of the sufferers as a mark of penitence, Failing that 
the house-owners could have been given labour 
charges in instalments, 

Another hitch was that estimates of damage 
and the building grant to be given were held up due 
to the lack of engineering staff. It is an instance 
how formalities create bottlenecks in Government 
departments. Everybody in the village knows how 
much the repair of a particular house would cost. 
So, if a member of the Peace Committee and the 
Relief Officer working in co-operation with the 
local Hindu and Muslim inhabitants had been au- 
thorized to do the job, they would have been able 
to do it fairly and accurately. If any loss occurred 
to Government on account of any error, it would 
have been more than made up by quicker empty- 
‘ing of camps. 

THE GENERAL ATMOSPHERE 

The general atmosphere was mot ideal but 
favourable to rehabilitation. There was no genuine 
repentance amongst the Hindus, Those who had 
looted property or to whom it had been sold very 
cheaply by the Muslims in panic, were not willing 
to return it. Since my visit, however, some progress 
has been made in this direction. 





were rotting in jails, Their children, their crops 
etc. were unattended to. Some had been killed. So 
it seemed they would never repeat what they had 
done. 

Some apprehension still by the Muslims may 
naturally be expected. But many visited their homes 
and their land. At such times they were entertained 
by the Hindus of the locality, and very often they 
stayed with them even singly at night. But the lure 
of free rations drew them back to the refugee camps. 

This was beginning to embitter the Hindu 
masses. They felt that what had been ‘procured’ 
from them at the point of the bayonet was being 
used to feed these ‘idlers’ or 'deceivers' 

But both the Hindus and the Muslims were begin- 
ming to realize their common interests. Peace was 
essential for both. Even before the League leaders 
issued an appeal regarding the withdrawal of cases, 
the parties were compromising cases on their own. 

АШ this was due to the horse.sense of the | 
masses, unaided by their leaders most of whom I 
found apathetic. The Congress was busy with its 
own decay, the League held aloof, simply critical 
of the Government as a face-saving device and 
mot very willing to face the masses. It is in this 
final inevitable assertion of the commonsense of 
the masses that the hope of humanity lies. 

APPENDIX A 
DAMAGE AND RECONSTRUCTION 
IN THE GAYA DISTRICT 
Figures ( Official ) 
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1. Sadar п 248 120 6 25, 44 
2. Jehanabad 49 232 185 561 84 = 
3. Nawadah 14 74 — 202 122* 43 
5 š š = š 
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za 59 
š i : 
NERA И 
1. Sadar Nil. (Reconstruc- 6,600 47 651 


tion charges: 
Rs, 14,802/11/-) E 
2, Jehanabad Rs, 510/ (apart 24,365/11/- 74 3,107 
from the cost of 
houses built by 
Government ) 
3, Nawadah Rs. 56663/2/- 
(apart from 
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materials received 
from the Relief 
Commissioner ) 

* Of the remaining 80 houses, 15 are under 
construction besides 2 mosques. 1 mosque and 45 
houses are pending for want of estimates by Reha- 
bilitation Engineer. ОЁ these 45 houses, 43 have 

f been inspected by R. E. recently, These are only 
partly damaged houses. 17 house-owners have not 
yet turned up and their intention, whether they 
will go back or not, is not known. 

+ Houses are either built by contractors or a 
house grant is given to the owners, and sometimes 
building material is also supplied. 

‘Note: Sadar figures are correct up to 13-10-47, 
Jehanabad up to 25-9-47 and Nawadah up to 
1-10-47. 

Patna, 4-11-47 DEV PRAKASH NAYYAR 

A MUCH NEEDED ADVICE 


As а carry over from British Imperialism we 
still have an illogical demand for foreign imprimatur 
even in matters in which intimate knowledge of 
the people and their environment is called for as 
in economics. We can grant that in any technique 
that foreigners may have developed expert advice 
of those skilled in that special line may be indented 
for. It takes time to outlive inferiority complex— 
a child of imperialism. 

‘The services of Mr: Colin Clark, an Australian 
economist, were obtined to advise on industrial 
planning in our country. He observed : “If I were 
an Indian Minister, I should say: ‘Have as much 
‘of your development in the form of cottage indus- 
try as possible. Regard the factory as a necessary 
evil’. 

This, of course; was not 
he has been sent off with a “ 











hat was wanted. So 
hank you ". 








f By SUFFERANCE 


The Industries Conference at New Delhi was 
only able to think of cottage industries as deserv- 
ing patronage in so far as large scale industries. 
wanted their help in repairs etc. Cottage industries 
would be allowed to live by sufferance. We have 
yet to realize that the position is just the reverse. 
We may resort to large scale industries only where 
village industries call for them. They are allowed 
to exist as necessary evils to cater to the needs 
of the industries of the people. If the blacksmith 
wants steel for cart tyres, the steel mills will have 
to provide the material. Village industries are the 
staple food of the masses while large scale industries 
are poisons that are sometimes used as drugs. We 
cannot live on morpbia and quinine ladus, but these 
latter may be used in strictly limited doses when 
the condition of the patient needs them. 

WHICH POWER? 

The industrialists are full of schemes to harness 
power, to produce more and more. To do this they 
want the Government to help in securing congenial 
circumstances and for obtaining machinery worth 
crores from abroad. They are thoroughly oblivious 


of the fact that millions of engines are standing 
idle at our doors unused. These have to have fuel 
whether they are used or not. Every human being 
is an engine that demands work and has to be kept 
alive by being fed, Is it better economy to use this 
engine or to leave it idle while feeding it all the 
while and at the same time importing mechanical 
devices to do the work? It does not require much 
business acumen to answer this question. Yet, the 
best of our men are guilty of taking the wrong 
decision, We can understand self-centred business- 
men wanting to make profit for themselves by the 
use of machinery while the nation has to bear the 
burden of supporting the lives of millions of unem- 
ployed and under-employed. Unfortunately, recent 
public speeches of our Ministers show that even 
our public men are carried away by the vociferous 
industrialists. 
CONSUMPTION 

One of the most important functions of the 
Government in supporting village industries is prac- 
tically forgotten. Government has to consume such 
articles as villagers make. The bulk of Government 
finance and power is derived from the masses and 
so it is but bare justice that these must be returned 
to the givers. The stores and supply department 
has to fall in line with the production policy of 
the Government. 

WANTED A POLICY 

The need of the moment is not hydro-electric 
schemes calling for astronomical calculations to 
determine their cost but the production of food, 
clothing and shelter for the masses. Government 
should focus all its resources on these. Governmental. 
powers and their finances should be hypothecated 
to this end. To use these powers vested in them 
to help the industrialist is a betrayal of trust. Shri 
G. D. Birla’s call to the Government to definitely 
declare their policy is not а moment too late. The 
people want to know whether they are entities in 
themselves or are mere pawns in the game of 
industrialization. 


Addressing the Associated Chambers of Com- 
merce at Calcutta Pandit Jawaharlal Nebru declared 
his policy which we hope will be implemented by 
the Government of which he is the head. He asked, 
? What opportunity for growth is there today for 
the vast number of Indians, whether they work in 
the fields or elsewhere ? I entirely agree that the 
peasants and ryots must have their first claim on 
us.” Our present struggle, he pointed out was for 
the economic wellbeing of the masses. He said, 
" The first thing to be considered was the good of 
the masses, Everything should be judged from that 
standard.” May we hope that this criterion will 
rule Governmental action in all the schemes that 
are now before the country ? These are crucial days. 
А government based on democracy must justify its 
existence by the service it renders to the people 
and not by the number of millionaires its policy 
creates, 
J. C. KUMARAPPA 
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AHIMSA NEVER FAILS 
The following correspondence between a 
European friend and Gandhiji is published for 
general information; 
The European friend writes: 

“ After carefully studying Roy Walker's thrilling 
story of your admirable work (Sword of Gold) 
I was satisfied that, lifelong as your struggle for 
non-violence had been, your unlimited devotiom had 
mot with success, at least as far as India's leaders 
and masses were concerned, and the fact that Britain 
retired from India in apparent goodwill and 
friendship, seemed to bear out the hope that appre- 
ciation of non-violence was no longor restricted to 
your own country, The first breach into the thick 
walls of violence seemed made, and the prospects 
for humanity seemed to havo grown more lucid 
than ever, 

"АШ the more depressing were your recent 
confessions, as reported in the last edition of Peace 
News by George Li. Davies. It grieves me to the 
heart to read that you had never experienced the 
dark despair that was today within you. And though 
it is certainly true that God does not demand success: 
but truth and love from a man, ib is u sad sight to 
behold mankind as deeply entangled by violence 
as not to yield to the vast extent of soul-forco and 

= ‘self-sacrifice given by you and your fow friends 
during a long life. 

“However, willingly admitting as I do that you 
are in в far better position to look into the heart 
of things than T am, T cannot bolieva that your 
hiorote offorts should he lost upon mankind, that 
ihe good seed yon have so untiringly sown in all 
your surroundings, by your words as well as by your 
example, should be wasted. 

" Be that as it may, I for one (and I am sure 
Т speak the heart of antold millions) feel it my 
bounden duty to express my deepest gratitude to 
you for giving the whole of your lifo to what you 
felt to be the one way to salvation for mankind." 
Gandhiji’s reply runs thus: 

"I have not seen the report you refer to. 
In any case, whatever I haye said does not refer 
in any way to the failure of ahimsa, but it refers 
to my failure to recognize, until it was too late, 
that what I had mistaken for ahimsa was not 
ahimsa, but passive resistance of the weak, 
which can never be called ahimsa even in the 
remotest sense. The internecine feud that is 
going on today in India is the direct outcome 
of the energy that was set free during the thirty 
years’ action of the weak. Hence, the proper 
way to view the present outburst of violence 
throughout the world is to recognize that the 
technique of unconquerable non-violence of the 
strong has not been at all fully discovered as 








yet. Not an ounce'of non-violent strength is 
ever wasted. I must not, therefore, flatter myself 
with the belief — nor allow friends like you to 
entertain the belief — that I have exhibited any 
heroic and demonstrable non-violence in myself. 
All I can claim is that I am sailing in that 
direction without a moment's stop. This confes- 
sion should strengthen your belief in non-violence 
and spur you and friends like you to action 
along the path.” 
New Delhi, 1-1-48 
CERTIFIED AND UNCERTIFIED KHADI 
(By М. К. Gandhi) 

The same friend, who suggests that khadi can 
remove cloth shortage, writes that India having 
attained independence, there is little difference now 
between certified and uncertified khadi, mill-cloth 
and foreign cloth. Khadi may have significance for 
him who spins and weaves to clothe himself, but 
people are unable to do so or even to spin the 
minimum quota of yarn prescribed for the purchase 
of khadi from the bhandars. No improvement is 
noticeable in the quality of pure khadi, while many 
useful varieties of uncertified khadi are available. 
Moreover, it is difficult nowadays to give what 
can be termed a living wage in the khadi industry. 
On these grounds the writer observes that the 
purchase of uncertified khadi should be permitted. 
He proceeds to argue that having regard to the 
acute shortage of cloth all over the country and to 
the fact that the Union Government itself imports 
foreign cloth, there should be no objection to the 
purchase of such cloth either, 

Thar such questions can be raised shows the 
change in the times. My answer is that only “certi- 
fied khadi" should be used. Let me indicate the 
meaning of this term, Even the Charkha Sangh's 
definition is incomplete. The term really implies 
that a reasonable wage is given to spinners and 
weavers and the price of khadi fixed with an eye 
on public good and not with a profit motive. Certi- 
fication of such khadi by the Charkha Sangh 
becomes necessary, as people have as š rule; to fall 
back upon the purchase of hadi in addition to 
self-made (эттәй) khadi Any other Флай 
is uncertified and open to objection and should 
not, therefore, be used. It is open to the public 
to suggest improvements in the conditions presented 
for the certification of khadi, but it would be defi- 
nitely wrong to abolish the distinction between 
certified and uncertified khadi, 

Again, how can one shut one's eyes to the 
distinction between khadi, mill-cloth and foreign 
cloth, or justify the import of foreign cloth because 
foreign rule has ended? We must remember that 
we opposed foreign rule because it involved the 
economic ruin ‘of the ‘country. The first fruit of 
freedom should, therefore, be to put an end to 
this curse, 

In fine it follows that pure hadi alone has place 
in Swaraj: in it lies the well-being of the people 
as well as true equality. 

New Delhi, 6-148 
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QUESTION BOX 


(By М. К. Gandhi) 

0. 1. It does not matter whether the lingua 
franca be called Hindi or Hindustani ; in any case the 
common language in actual use will remain Hindustani. 
It cannot, however, be gainsaid that in advanced lite- 
rature and science certain words will be necessary 
which can only be derived from Sanskrit, Where is 
the harm in making this clear to the public? 

А. The first part of the question would be 
correct provided the name adopted were accepted 
by all in the same light. The controversy arises 
not over the name but what it is meant to convey, 
In advanced literature and science we should not 
draw exclusively from Sanskrit. A small committee 
can be appointed to prepare a dictionary of current 
words irrespective of their original source, 

0. 2. With regard to the script, it would be 
burdensome to have to use two scripts ‘in the 
conduct of the affairs of the nation, Why not then 
adopt the Nagari script which is current in all 
provinces ? Does the twd-šcript proposal mean that 
the Central Government should use both the scripts 
in its correspondence and publications? Would 
telegraph and other offices also have to use both 
the scripts? 

I do not subscribe to the view often put for- 
ward that the two-script proposal is meant to 
appease the Muslims. Our concern should be to 
select the script which might be advantageous to 
the nation as a whole without wishing any injustice. 
It would not be correct to hold that the adoption 
of the Nagari script would be harmful to Muslim 
interests. As far as I can see, it would be necessary 
to adopt both the scripts, but only as a temporary 
measure — ultimately one script should be accept- 
able to all. How can this be disputed? 

A. With the adoption of rhe two scripts, 
the easier one will ultimately survive. All that is 
wanted is that the Urdu script should not be 
boycotted, as such boycott would imply discrimina- 
tion. A controversy arose over such discrimination 
and this has now been accentuated. With this 
background, we who believe in, unity and are 
opposed to civil strife are bound to adopt both 
the scripts, Again we cannot forget that many 
Hindus and Sikhs are ignorant of the Nagari script. 
There is no question of all people having to learn 
both the scripts. but only of those liable to serve 
outside their province. Nor is it suggested that all 
notices should be-issued by the Central Govern- 
ment in both the scripts— but only those meant 
for all. 

Having regard to the present communal antago- 
nism, the boycott of the Urdu script would! be 
regarded as an anti-democratic measure. 

The question whether telegraph and other 
offices would also have to use both the scripts is 
a minor one; When we get rid of the incubus of 
the English language and the Roman script, our 
minds will be clearer and we shall realize the 
futility of such controversies. ‘ 


While we must always refrain from an improper 
course with the object of appeasing others, there 
is no harm in conciliting when the course itself 
is intrinsically proper, If all accepted our script 
willingly, it would be so good, but even to achieve 
this end it is necessary to retain both the scripts 
at present, 

New Delhi, 4-148 
KHADI CAN REMOVE CLOTH 
SHORTAGE 
(By М. К. Gandhi ) 

A friend writes that khadi can help to remove 
the shortage of cloth is a matter of six months. 
For this two conditions will be necessary, viz. 
(1) that the Central and Provincial Governments 
should adopt the policy of encoursging spinning 
and weaving in every village, and (2) that provin- 
cial and all-India leaders should put forth greater 
efforts to popularize khadi. 

In my opinion it should be worth while and it 
is the duty of the Congress to fulfil these condi- 
tions for the sake of remedying cloth shortage, Our 
undoubted indifference in this respect shows that 
we have failed in our duty. The price of cloth 
having risen so high, the present is the most 
opportune time to get over this indifference. This 
can be done by the example and conduct as well 
as the wisdom of those who have unshakable faith 
in khadi. When the Government adopts the policy 
of promoting the cause of khadi, control over 
cloth and other commodities will automatically go. 
Meanwhile also, cloth should be decontrolled in the 
interests of the pont. 

New Delhi, 6-1-48 


Harijans in Hostels 

Apropos the recent legislation enacted by the 
Government of Bombay extending to the Harijans 
the right of admission to temples, wells, dharamshalas, 
schools, hostels etc, Shri Parikshielal wrices that 
though this automatically covers undenominational 
hostels as well, school and college hostels have not 
in actual practice been thrown open to the Harijan 
students. His experience has been that the school 
and college authorities have not adapted themselves 
to the spirit of the times to the extent the hostel 
students have. As the academic year will soon be 
over and fresh admissions will be made shortly, 
he has advised the authorities to do the needful 
before the Harijan students are forced to assert 
their legal right in the matter and has also suggested 
to me to recommend the throwing open of the 
hostels in Bhavanagar and other Kathiawad States 
to the Harijan students. 

T endorse his suggestion and would add that if 
the students in the hostels are sincere, they are 
sure to succeed in the matter, In the present age 
the autocratic will of the managing committees 
cannot prevail, particularly when, as in this case, 
they are in che wrong and the students are in the 
right. Be that as it may, the Harijan students should 
unquestionably be admitted to hostels with honour. 

New Delhi, 6-1-48 M. K. G. 
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GANDHIJI'S POST-PRAYER SPEECHES 
Birla House, New Delhi, 29-12-47 
"HAKIMSAHEN'S MEMORIAL 
Yesterday was the anniversary of the late Hakim 
saheb Ajmalkhan, ihe beloved of all the Hindus, 
Muslims, Sikhs, Christians, Parsis and Jews of India. 
A staunch Muslim, he served equally all the inhabitants 
of this fair ond. The best monument of his labours 
he loft was tho famous Tibia College end Hospital, 
which catered for all classes of students and provided 
for tuition in the Unani, Ayurvedic and Western systems 
of medicine. Communal frenzy has suspended even this 
non-sommunal activity, T suppose, simply because the 
originator and founder of the college was а Muslim, 
however great, good und universally respected he was. 
How I wish the lato lamented patrioy's memory could 
nt lenet give n new life to tho college, if it could not 
bury the present Hindu-Muslim [etd | 
Opes Am MEETINGS 
I touched yesterday upon the desirability of haying 
our public meetings and functions in the open under the 
canopy of the heavens. If this wera to become, an 
ordinary custom, it would requiro m well thought out 
lay-out. Thore would bo open squares, in big cities and 
small, designed for such usos. It must radically change 
our habit. Noises and disorder would give placa to 
stillness and order. Under the now habit, we would talk 
when we must and then in а low enough voice, never 
beyond the pitsh required for a given moment, We 
would respect our neighbours’ rights and model individual 
or group behaviour so аз not to encroach on others. This 
Would mean, at times, exercise of gtent solf-rastraint, 
Under such social behaviour wa would not have tho 
disgraceful noises and dirt in tho busiest parts of Delhi, 
Largo crowds would then move without jostle or jar. Let 
us not consider this to be impossible of nohioyement. 
Some group bas to mako a beginning in right earnest, 
Think of the saving of time, energy and expense under 
this rule of life | 





Казны Абаш 

I have heen taken to task for daring to say what 
I bavo said about Kashmir and the Maharajasabeb. 
‘Those who have dome so have eyidently failed to read 
my statement carefully. I have simply tendered advice 
which, I suppose, the lowliest ean do. To do so some- 
times becomes a duty as was the ease with me. What 
was it for? It was, if accepted, designed to raise the 
Maharajasabeb in his own and the world’s esteem. 
His and. his State's is today а most unenvinble 
position, He is a Hindu prince having under his sway 
a very large majority of Muslims. The invaders have 
called their invasion a holy war for the dofenos of 
Muslims reported to be ground down andor Hindu 
misralo! Sheikh Abdullassheb has been called by the 
ruler to his task at а most critical period. He is new to 
tho task and desorves every encouragement if he is 
considered fit by His Highness: Tt must be evident to 
tho outsider as it is to me that Kashmir must be lost 
to the invaders, otherwise called raiders, if the Sheikh- 
sahobs effort to hold together the Muslims and the 
minority fails. Ib would be a mistake to think that 
the Union army could do iñ. Tt was sent in answer to 
the combined importunity of the Maharsjasaheb and 


tho Sheikhsaheb in order to help ward off tho attack. 
Is it any wonder that I have advised the ruling authority 
to riso to the occasion and become lika tho King of 
England aud, therofore, usa his rule and his Dogra 
paltan in strict accord with tho advice of the Sheikh- 
Sahob and bis emergency Cabinet ? Tha instrument of 
һосовзїоп stands as it is. Tt confers or reservos certain 
rights on or for the rulor. I, as a private individual, have 
ventured to advise that ho should waive or diminish 
tho rights and parform the duty pertaining to the office 
of a Hindu prince. If I am wrong «s to my facts, T 
should be corrected. If I ore in my convoption of 
Hinduism and of the duty of a Hindu princo, I am out 
of court. I Shaikh Abdallasahob is erring in the discharge 
of his duty ns the chief of tho Cabinet or as а devout 
Muslim, he should certainly step aside and give place 
to a batter man, Tê is on the Kasimir soil that Islam 
And Hinduism ate being weighed. If both pull their 
weight correctly and in the same direstion, the оше 
aetors will cover themselves with glory and nothing 
сап move them from thair join; credit. My sole hope 
and prayer is that Kashmir should ' booome a beacon 
light to this bonighted sub-continent. 

So muoh for the Маһагајаззће and the Shoilh- 
sahob. Will not the Pakistan Government and the 
Union Government olose ranks and come to ап amioabla 
seitlamont with the assistance of impartial Tadians ? Or, 
has impartiality fled from India ? I am sure it has not. 

AN ACKNOWLEDGMENT 

T havo s money order for Rs. 50 from a sister in 
Mathura for blankets for the refugees. Sho does not wish 
to disclose hor name, not even to ше. She will be 
satisfied if T acknowledge the rooaipt in һ prayer speech, 
This I thankfully do now. 

STRANGE PROTESTS 

10 is strango shat I rosoivo tolegrams from the ryote 
of tho States, whose chiefs havo doolared thoir wish to 
morga in the Union. If a princa or а semi-prinso fools 
top isolated to carry. on aifisiontly, who ean compel him 
to do so? Thoss who waste monay on tolegrmns are 
advised not to do so. Thore seems to mo to ba some- 
thing wrong about the senders of such telegrams. Let 
them approach the Homs Minister for light and guidance, 

ADVICE TO UxION Моѕым= 

Many Muslims, principally from the Postal and 
Railway Departments say that thoy Һай opted for the 
sake of propaganda. Therefore, they would now like to 
rosonsidér their view, Thora aro Muslims who have 
baen discharged [roma thair posts, T presume, on the 
ground of suspactad anti-Hindu bins. My sympathy goss 
out šo all sushi man. But [fool that the right course is 
mot fo resenê pandonablo suspicion, althongh it may be 
‘unjustified in individual casas. I can only peosoribo my 
old, well-tried remedy. Only very few van be accommodated 
in the various government dapsetments. To got a govern- 
ment job should navor b» tha aim of life. Honest living 
is tho only worthy mim. This is always assured when 
and if ono is тезу to do any labour that comes to 
hand. Until the dominating and corroding communal 
poison is eliminated, T think it is пеоеввагу and dignified 
Tor Muslims not to aim at the loves and fishes in 
government employ. Power comes from sincere servioo. 
Actual attainment often debases the holder. To fight for 
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‘ik is unseemly. At tho samo tims it is surely the duty 
of а government to ensure bread labour for all un- 
employed men and women, no matter how many they 
gro, То do so intelligently pays the State instead of 
oosting it, assuming of course that the unemployed are 
physioally fit and are not shirkers but willing workers. 
Birla House, New Delhi, 30-12-47. 
Mass DISCIPLINE 

Gandhiji in postprayar address this evening begun 
with вр admonition fo those who crowd round him at 
the end of the prayer and mako it impossible for him 
even to have his evening walk in peace. Mass disci- 
pline was an essential condition for а people who aspired 
4o be a great nation, If the people learnt to behave 
im a disciplined mannor, there would be no noise or 
confusion even in » gathering of lakhs, He wanted all 
to inouleate the virtue of “military discipline '. 

HINDUS AND SIKHS IN BAHAWALPUR 

Gandhiji thon referred to а lotter which he bad 
recived and in which he had been requested to 
reiterate and ro-emphasizs what he ‘had already said, 
namely that such Hindus and Sikhs or апу other 
non-Muslims as wanted to go oat of tho Bahawalpur State 
should ba freely permitted to do во. The Nawabsaheb of 
Bahawalpur had declared that ho made no distinotion 
betwoen his Muslim and non-Muslim subjects, but held 
thom all in equal regard. Ho welcomed that declaration. 
He hopod that the Nawabssbeb would insure safo passage 
to thom to leavo his territory. They should be fres to 
ошту their bolongiogs with thom and in faot the State 
ought to provide them railway facilities for the purpose. 
What was done was dons und could jnot be undone, 
semarkod Gandhiji, but if the Nawnbsaheb did that 
much, he would deserve the congratulations of all. 

Nos-MUSLIMS rN SIND 

And what he had said about Bahawalpur, proceeded 
Gandhiji, applied equally to Sind too. From the reports 
which һе bad received, i4 seemed clear that no Hindu 
or for that matter any non-Muslim could today remain 
in Sind, and feel аме. Evon educational institutions 
ware being requisitioned and respootable, well-to-do 
people wore being asked to vacate their premises to 
make room for in-coming “refugees” from tha Union. 
‘Members of the so-called depressed classes were not 
permitted to leave Sind, He would appeal to Quid-e-Azam 
Finish and the Prime Minister of Sind and his Cabinet 
to remedy this state of affairs. All those who wanted 
to go out of Sind should be free to do во. Thab was 
the only way of retaining or regaining the confidence 
of the minorities. With the return of normal conditions. 
in Sind, even those who had gone away might feel lika 
returning to their homes. Compulsion, on the other 
hand, would have just the opposite effect and defeat its 
purpose. It would not rodound to the oredit of Pakistan. 
if it was made impossible for non-Muslims to remain 
in it as free citizens and they could remain there only 
as serfs and helots. 

THE VirHOBA TENPLE 

A telegram to Gandhiji stated that although the trust- 
«ees of the Vithoba temple of Pandharpur in Maharashtra. 
had desided to throw it open to the Harijans, soma 
members of the priestly class — whose number was by 
mo menns small —had taken exception and had even 




















started в hunger strike in protest. He would tell these 
that theirs was a very an- 
becoming attitude. Tt was un-Hindu. The Vithoba temple 
was ono of the most sacra shrines in Maharashtra. Tho 
Gocision to throw if open bad been taken by the 
trustees ator due deliberation. Nobody had opposed it 
then. If his voice could reach the hunger strikers, he 
would tell them ín all humility but with firmness that 
by what thoy wore doing they were ill-serving Hinduism. 
In the all-ombraein shrine of Vishnu thare was room 
for all, Even the impure beoame pure in His sacred 
prosonoe. How could tho admission of the Harijans 
defilo it? In his opinion it was a blasphemy to regard 
tho Harijans as impure, There were black sheep and 
white in all communities and it was just the same 
with tho Harijans. So long as a single Hindu, йтеврөо- 
tive of ‘his oaste or creed, was “excluded from the 
Vithoba temple, if was an inert, lifeless shrine, The real 
Dran pratishiha was performed only when tho tomple was 
thrown орап to all—inolading the Harijans. The 
present hungar strike by the priestly class, therefore, 
said Gandhiji, was not а pious aot, but ап impious one 
—it was a sin, Gandhiji hoped that they would realize 
thoir mistake and give up their hunger strike. 











RATIONING IN BOMBAY 


Lastly, Gandhiji referred to a complaint which ho 
had revaived in connection with some rationing order 
that was suid to be in foroe in Bombay. Under it, it 
was alleged that one could get only ono pound of rice 
in а weok: This entailed groat hardship on ths Madrasi 
and the Maharashtra communities residing in Bombay. 
lf; driven by desperation, they obtained. the nsoessary 
supply of rise for themselves [rom outside, they amo 
in for heavy fines and even imprisonment, Gandhi 
was of opinion that food rationing in the cities ought 
to be abolished forthwith, На was sure that if they 
did that, stringency in tho matter of foodgrains would 
disappear and food prices come down, as had happened. 
in tho ease of other arüiolos that bad been dooontralled. 
That would pat an end to the blaok market in food 
which had become опе of the biggest headaches of tha 
administration. 
Birla House, New Delhi, 31-12-47 
No RETURN WITHOUT CHANGE ОР HEARTS 

Gandhiji began his post-prayer address this evening 
by answering a few questions. In reply to the question 
ае to how he could advise the refugees from the West 
Punjab to return when even in Sind the Hindus aud 
Sikhs could not live in pease and honour, Gandhiji 
Obssryed that the question did not arise since he had 
already made it clear at a recent meeting that he was 
tinsble at present to advise the refugees to return to 
the West Punjab, though some Muslim friends had 
brought this suggestion. He had been informed that 
thore wate 251 porsons awaiting evacuation from Chitral 
and the surrounding parts as in Sind thousands were 
awaiting it. The Union Government could not rest 
content until those who wished to do so were enabled 
to migrate, He agreed with the questioner that there 
could be no return without change of hearts. Unless 
tho Dominions turned a new leaf; both were doomed. 
‘Tho trouble Һай no doubt started in West Pakistan, 
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but some parts of the Indian Union hed resorted to 
retaliation, The question, therefore, of time and extent 
‘was now beside the point. If either Dominion behaved 
correctly, the other would follow suit and both would 
be saved. 

No REAL PEACE WITHOUT RETURN OP THE REFUGEES 

Gandhiji оша never bring himself to accept the 
proposition of a permanent exchange of population. Even. 
if the refugees were well settled, they would bgrk back 
to their old homes. Therefore, he could not envisage 
real peace without the parties returning to their homes, 

REFUGEES AND HONEST LABOUR 

‘Tho samo questioner had suggested that the rofugees 
should be provided with work so that they might not 
beoome beggars. Gandhiji would welcome such a demand 
from all the refugees. The Government could desire 
nothing better, if only to save the crores spont on feeding 
and clothing the refugees, Gandhiji invited the questioner 
to propagate his view. ‘If the refugees took to honest 
labour, there would be а decided improvement in the 
present disturbed condition. 

Here the speaker gave ап instance of a sister who 
had complained that during her absence during the day, 
her house had been broken open end occupied by some 
Sikhs. АШ the culprits but опе were takan into custody. 
Gandbiji advised all to live by the sweat of their brow, 
as honourable citizens, ovon if this involved a degree of 
discomfort, 

BROADCASTING THE WHOLE PRAYER 

Proceeding Gandhiji read from a letter suggesting 
that not only his speech but the prayer songs too be 
recorded for the benefit of the wider public, The Broad- 
casting Department bad offered to record his speech 
їп the public interest, but he would be ploused if it 
were found possible to record the verses atid songs as 
well, though these might not be ав molodious ns cinema 
songs. He selected only such persons to recite and sing 
who, he thought, were imbued with а prayerful spirit. 
Gandhiji, however, wanted his speech itself to be regard- 
‘ed and listencd to ан an integral part of the prayer. 

EXAGGERATION БЕРРАТЕ PURPOSE 

In conclusion Gandhiji referred to the exaggerated 
accounts sent to him of the atrocities perpetrated in 
Ajmer and Junagadh. He had already dealt with the 
Junagadh exaggerations, 1 was true that there had 
been murder, loot and arson in Ajmer but the Duryah 
Sharif was regarded as quite safe. No harm had been 
dons to it. Exaggeration defeated its own object. They 
hurt the Muslim cause and made amity much more 
difficult than it wı 

Birla House, New Delhi, 1-1-48 
. Srmrtuat, Foon 

In his post-prayor address on tho Муу Year's day, 
Gandhiji expressed pleasure at the large size of the 
gathering, bub regretted that seven minutes had to be 
ost in making seating arrangements for women, Even 
One minute Jost by a mosting meant so many minutes 
lost to the nation. Men should learn to give place to 
women and community or country in whieh women 
were not honoured сой not be considered civilized. 
Having attained independence, all of us should from 











moy on belave as citizens of a free and proud country, 
Gandhiji hoped that the gathering would be even 
larger in future, if all who attended would come in a 
prayerful mood, for prayer was the food of the spirit. 
Не hoped that those present would not only maintain 
silence, but would сагу shanti with them to their homes. 
HARUANS AND LIQUOR 

Gandhiji next referred to а Harijan Conference 
recently held in the U. P, where n Minister is said 
to have counselled the Harijans to give up dirty 
clothes and liquor. Upon this eame в spontaneous 
retort ftom a Harijan that the Government could burn 
all dirty clothes, if they would cub off the toddy trees 
root and branch, and olose all liquor dens. Gandhiji 
admited the courage of this Harijan brother, but ho 
‘would advise the Harijans and the general public that 
the remedy lay in their own hands ond that oven if 
liquor were being sold, they should avoid it as poison. 
Indeed, liquor was worse than poison. While the latter 
killed the body, the former destroyed the awareness of 
tho spirit and all that was noble in man inaluding the 
sovereign quality of self-control At the samo time 
Gandhiji advised the Government to convert liquor 
dens into restaurants for the supply of clean and 
‘wholesome refreshments and to provide instructive 
literature and other recreation to wean the addicts 
from the lure of intoxicants. From experience gained 
in шалу а country, reinforced by his own observation 
im Indi and earlier in South Afrion, Gandhiji was 
confident that abstinenca from intoxicants would 
materially enhance the physionl and moral strength of 
the workers as well as thoir earning capacity. Prohibition 
was therefore included in the Congress programme 
inco 1920 and noy that (roedom has heen won, the 
Government should proceed to implement that pledge 
and be prepared to renounce the tainted revenue, In 
tho end, in fnot, there would be no loss of revenue, 
зый the gain to individuals would be very great, That 
way lay the path of progress for our nation. 

Birla House, New Delhi, 2-1-'48 
Tur Молкнл HAT 

Tê was raining on Friday evening when Gandhiji 
arrived ab tho prayer ground, wearing his now famous 
Noakhali hat to the amusement of the audience. So 
he began his post-prayor talk with a humorous reference 
to his straw hat — of the type worn by the kisans in 
Noakhali as shelter against the sun— which be valued 
both ав a present from a Muslim kisan and as a oheap. 
substitute for an umbrella, all made of local material 

Тнк BHAJAN 

Gandhiji next commended the melodious tune of the 
song sung at the prayer, This song was, however, more 
appropriate to the morning time, being an appeal to 
the Lord to wake and grant darshan to the waitiog 
devotees. God of course never slept but the song voiced 
a deyotee's. feelings. 

Distavst DENOTES ÜOWARDICR 

Proceeding Gandhiji referred to а letter recently 
received from Allahabad, According to the writer, bar- 
ing а few honourable exceptions, no Muslim could һе 
trusted to remain loyal to the Indian Union, more 
specially in the event of an interdominion war and 
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the majority of Muslims, with the exooption of а Io 
nationalists should, therefore, he turned out, Gandhi 
observed that it behoved man to trust the word of his 
fellow men in the absence of any ovidenoe to tho con- 
trary. Ошу last week, nearly а lakh of Muslims had mot 
in Lucknow and made an unequivocal declaration of 
their nationalism. If а man was demonstrably disloyal 
or dishonest, he could even be shot though that was 
not his way. But needless distrust was a sign of igno- 
ranco and cowardice and it had led to communal hatred 
and bloodshed and migration on a colossal scale, Its 
continuance would only result in perpetuation of tho 
division of India and the eventual destruction of tho 
Dominions. If war broke out, which God forbid, he 
would not like to live but if tho people shared his faith 
in ahimsa, thoro would be no war and all would yet 
bo well. 
Wavell Canteen, New Delhi, 3-1-'48 
TRUE Peace RESIDES WITHIN 

On Saturday evening Gandhiji held the prayer at 
tha Wavell. Canteen where а largo crowd had assembled 
to listen to his post-prayor address. Gundhiji expressed 
ploagure at boing able to fulfil an old engagement and 
address tho refugees at this Camp. He was happy that 

















-the audience included as many women as men and 


invited all his hearers to join him in the prayer that 
розов and amity may return to our land and the 
universe. Peaca doos not come from outor possession 
suoh as wealth or palacos but from within. All religions 
have proclaimed this truth. When а man attains such 
penco, his eyes, words and actions bear witnoss to it. 
Such a man is content to live in а cottage and does 
not ‘cate for the morrow. God alone knows what 
tomorrow will bring. As a man, like us, Sri Ramachandra 
had no knowledge that he would bo oxiled just: when 
it was expected that he would ascend the gadi. But he 
kuow that trus peace was independent of externals and 
was supremely unaffected by the prospect of his exile. 
Tí the Hindus and Sikhs had known this truth, this 
wave of madness would not have swept over them and 
they would have remained in peaos, inrespootive of 
what the Muslims had done. If these words wont home 
to the Hindus and Sikhs, the Muslims would assuredly 
make ап automatic response, 
Iouan ОР САМР LIFE 

Procosding Gandhiji observed that he had heard 
that this Camp was run satisfactorily, but he could 
not quite endorse this claim until and wnloss tho 
rofugeos co-operated to maintain better order and sanita- 
tion in the Camp thau one noticed in the streets of 
Delhi, He was aware of the sufferings they had 
undergone. Some of them belonged to the higher strata 
of society but for them to hope for the samo standard 
of comfort here would be futile. Thoy should all learn 
to adapt themselves to the naw conditions and to 
improve them as far as possible. Gandhiji:rocalled tho 
migration of Englishmen from the Transyaol to Natal 
on the ave of the Boor War in 1899. They know how 
to make the best of the situation and all lived as equals. 
Ono—an engineer —lived and laboured as a earpenter 
with bim. We lack such training, haying remained 
subjeot to alion rule for centuries, Now that we w 
freo—and what a priceless gift is freedom | — бапа! 








expected the rofugoes ta tum their misfortune to good 
account and to transform the Carp into an ideal опо 
— such that visitors from all over India, if not the 
world, would be proud of it, Tho mantra recited in 
tho course of the prayer eallod upon us to dedieate all 
we had to God and to draw only what we really 
hooded. If we translated this mantra into our lives, 
not only this Camp but Delhi, which had of late 
acquired n bad name, would be renovated and our lives 
would bo filled with inner happiness. 
Birla House, New Delhi, 4-1-48 
Inprtcattions ОР WAR 

Та his posi-prayor addross on Sunday evening Gandhi 
expressed pleasure ab the fair attondanoo despite the 
rain and hoped that so many had come with а sincero 
dosire to join the prayers and not through idle curiosity. 
Unhappily people wore talking ovarywhore about the 
possibility of a war betwoon tho two Dominions. Gandhiji 
was amazed to вве that the Government of Pakistan 
disputed the voracity of the Union's representation to 
tho U, N. O. and the charga that Pakistan hada hand 
in the invasion of Kashmir by the raiders. More denials 
sut no ico. Tt was incumbent upon the Indian Union 
to go to the resone of Kashmir Shen tho latter sought 
lis holp in oxpolling tho raiders and it was the duty of 
Pakistan to co-operate with the Union. Bub while 
Pakistan profossed its willingnoss to co-oporate, it took 
mo eonrete steps in that direction. Gandhiji would like 
to impress on the leaders of Pakistan thut partition 
having been conceded, there was no justifigation for 
animosity. Partition was demanded on religio-communal 
grounds and it was therefore the duty of Pakistan, 
its name implied, to remain olean in all its dealings, 
Both Hindus and Muslims had rosorted to érusl cts 
and made grievous blanders but that did nob mean bhat 
this mad raco should go on, culminating in war. A war 
‘would bring both tha Dominions under tha sway of n 
third power and nothing could be worse. Gandhiji, 
therefore, pleaded for amity and goodwill which could 
enable the Union's representation to the U. N, O. to 
bo withdrawn with dignity. This tho U. N. O, itsolf 
would welcome, He invited all to join in this prayer. 
Tho understanding should howover bo genuine, To 
harbour internal hatred might be even worse than wat. 

WORSE THAN COWARDICE 


"Pho spoakor next roforred to an incidont whieh had 
ocourrod in Delhi the previous night. A party of rofugoos 
had ‘ried to offect unauthorized ошту into vacant 
Muslim houses, The polise arrived on the scene and 
had to disperse the orowd with tear gas, Today wo had 
our own Government, How could it funotion satisfactorily 
if the publio behaved lawlessly? What was worso, 
‘women and children were placed in front of tho party 
to evade remedial. action by the police. This amounted 
do an affront to womanhood and cowardice on the part 
of men, possibly worse than a similar use of cows by the 
‘Muslims in bygone times in thoir fight with the Hindus, 
Gandhiji again appealed io the rofugoos to maintain 
poses and order, particularly at the present time when 
the relations between the two Dominions ware strained, 
and thus help in the preservation of our new-born 
freedom, 
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NOTES 
‘The Aligarh Urdu Magazine 
In an article published elsewhere, under the 
caption Mahmood Ghaznavi we have referred to 
а couplet printed in the Aligarh Urdu Magazine. 
Under Gandhiji's advice the attention of Nawab 
Mobammad [smail Khan, the Vice-Chancellor of 
the University was drawn to the couplet in question. 
We give below the English translation of the 
relevant portion of the reply received from the 
Nawabsaheb. He writes: 


"lam sorry that tho rhyme, whioh grieved 
Mahatmaji and patriots like you, appoared in tho 
magazine. With God's help we shall be careful in 
future. Please convey my sorrow to Mahatmaji and 
assure him, on my behalf, that we do not ín the 
least sympathize with such views, nor do we in 
any way regard them as justifiable. I hope you 
know that Rashid Ahmad Siddikisaheh is himself 
a staunch nationalist, and сап never tolerato a 
thing of this type. 1% appears there has been some 
oversight бг mistake.” 
Gandhiji was pleased when he heard Nawab 
Mobammadsaheb’s reply- Any of us can be guilty 
_ of oversight or even mistakes, especially in the 
Present atmosphere. We believe that with a little 
cate, the Aligarh Urdu Magazine should be able to 
render useful service to the country. In the present 
atmosphere, such mistakes are unpardonable. 
New Delhi, 4-1-48 SUNDARLAL 
Public Conveyances 
A news item states that the Madras Government 
desite to ban rickshaw pulling on humanitarian 
grounds. We have come to such straits that man 
has had to compete with beasts of burden to eke 
out a living, We hope the other provinces will 
follow suit. 





Local transport is one of the occupations that 
shouldbe open to che masses. Replacing tangas 
and jutkas by buses is a bad economy, Tanga 
building is a flourishing industry in Lahore, 
Peshawar and many such cities. Every bit of the 
money spent on these circulates in the country 
bringing food and clothing to thousands of homes. 
Similarly, the maintenance of horses also helps to 
bring employment to thousands of persons including 
women and children. The running of buses on the 
other hand exports employment abroad, Lakhs of 
rupees are spent on the vehicles, the fuel and 
accessories and only a few drivers and cleaners find 
Occupation. Petrol being a commodity in demand 
internationally, ít forms the main bone of contention 
between nations and forms the focal point of global 
wars. Hence, we would do well to take note before 
we plunge headlong into mechanized means of 
transport. 

Even in this short time a great many transport 
services have developed into monopolies, This 
is a danger to be guarded against before it 
overwhelms us. 


J. C. K. 


MAHAMOOD GHAZNAVI 


In an Urdu quarterly published from the Aligarh 
University a poem has appeared under the caption 
Farzandan-e-Qaum Se, i.e. ‘To the Sons of the 
Community’. The following is the English rendering 
of one of the lines in that poem 

‘The voice of Somnath is again resounding in 
the air, Therefore, produce another Mahamood of 
Ghazni from some modem Ghazni. 

Evidently the poet is referring to the news that 
appeared in the Press that it is proposed to 
resuscitate the temple of Somnath, Whether 
Mahamood ever reached Somnath or not is, a 
separate question, but we must confess we were 
pained to read this line. 

Our questioning the history of Mahamood’s 
invansion of Somnath may astonish some of our 
readers, But who could suspect fifty years back 
that the story of the Black Hole of Calcutta was 
a pure myth ? How many will suspect even now 
that the story of the massacre of Bibigarh in 1857 
and of the ‘well’ in Cawnpore may after all be 
a ‘shameful fabrication’. The words in commas are 
from the statement of a responsible Englishman in 
the Times dated 25th August, 1858, So-called 
recorded history may yet give us many such occa- 
sions for astonishment. We quote the following 
from Shri С. V. Vaidya's well-known History of 
Medieval Hindu India. Referring to Mahamood's 
invansion of Somnath he says: 

“Unfortunately, we havo no mention of this 
expoditin, the highest achievement of Mabamood, in 
tho work of Uthi though ho lived up to 420H (1029 
A. D) as stated before, i. o. four years after this 
ovont, Nor does Rashiduddin, who wrote more than 
two centuries lator, mention the Somnath expodi 
ое Hamidullah Mustafi who followed him twenty 
увага lator (E. IL. p. 480-481). The first description. 
is found in Ibn Asir, and later writers havo only 
embellished his account (ditto p. 468), Aud thera is 
no mention whatever of this great calamity which. 
overtook Gujarat in the palmy days of the Solanki 
rulers whose acount is fully given by many Gujarat 
Jain and Hindu chroniélers from the tima of tho 
founder Mulraj who came to the throne of Anbilwad, 
as Will bo shown lator on, in 961, sixteen years 
before Subuktagin. Wo do not also find the slightest 
hint about this calamity in any inscription found 
up to this time, Under these circumstances опо is 
disposed to doubt whether this expedition was 
actually undertaken by Mahamood in distant Gujarat 
where he must hayo strived after traversing s 
wide desert.” (p. 87) 

Even after this Shri Vaidya is of the opinion 
that there must be some truth in Mahamood's 
invasion of Somnath. His argument is as follows: 

" Hindu writers would be lothd to mention this 
disaster tò ono of their greatest gods and kings 
and that writers though writing centuries nter the 
event bad certain Muslim uocounts before them and 
fare not likely to invent a wholly imaginary story." 
After this Shri Vaidya gives a brief English 

rendering of the account by Ibn Asir. But before 
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doing so Shri Vaidya again says concerning Ibn 
Asir's account: 

“Wo may ub the outset stato that this account, 
exaggerated ns it must bo, still more inoroased in the 
marvellous element in Inter writers who added imn- 
inary stories to it, chiefly from n desire to heighten the 
religious greatness of Mahamood. The story, for ins- 
tance, —a story told by even Gibbon — that immense 
treasure was concealed within the idol of Somnath, 
that brakmanas offered пз ransom sovoral crores of 
rupees to Mahamood which his generals advised him 
to асверї nnd that Mahamood refused saying that 
he would like to bo known on the Judgment Day 
as an idol-breaker and not as an idobseller—is a 

. fabriention of somo ono, if not ‘of Farishta himself. 
Wilson, as quoted by Elliot, (П. p. 476) commenting 
оп this embellishment of the story of Somnath, 
observed: ' The earlier Mohamedan writers say nothing 
of the mutilation of the features of the idol, for in 
fnot it had nono; nor of treasures it contained, which, 
could not have boon within it. 

Farishta invents the hiddon treasures of rubies and 

ройїїз with quite as little warrant’ This story is 

plainly absurd, as the lingo of Somnath must have 
been a solid block of stone. Similarly the story that 

Mabamood wis led into a waterless desert by а 

ireeherous Hindu guide and that Mahamood 

eventually by prayer wus able to find water, as also 
the story that Mahamood wished to remain in 

Gujarat аз й was а fortile country possessing gold 

mines, but was induced to give up this iden on the 

representation of ministers that Khurasan was the 
country inherited from his father and the best for 

lim to live in, are ingrediblo.” 

Similarly, Shri Vaidya questions the truth of 
some other anecdotes current in connection with 
this expedition. Most of these are embellishments 
of the story given by Ibn Asir, and Shri Vaidya 
regards Ibn Asir’s account also as exaggerated, 
Every student of the history of medieval India knows 
that most Muslim writers of the period, whenever 
they describe the exploits of Muslim kings, greatly 
exaggerate stories of the demolition of temples, 
of the breaking of idols and of forcible conversions 
by their heroes, in order to demonstrate their zeal 
for the spread of Islam, Even if the story of 
Mahamood's invasion of Somnath be true and there 
are valid reasons to doubt it—there can be no 
doubt that most of the incidents mentioned in that 
connection are not historical. 

We would now like to describe the character 
of Mahamood as depicted by Shri Vaidya in his 
own words. He says: 

“We, indeed, think that Mahamood was 
one of those great men whom nature produces at 
intervals, mon of exceptional qualities and unparal: 
leled capseftios, mon who like Akbar or Shivaji 
Napoleon or Peter the Great creato new epochs in 
ihe history of the world and change the destinios 
of mations, As а man Mahamood wis w person of 
strict discipline and stern conduct, In all his expedi- 
ions we do not road, along with the plunder of 
towns and templos and oven slaughter and onslave- 
mont of fightors, the slaysing or ravishing of women. 















‘And ho loved justico and hinted oppression so 
thoroughly that he was ready to destroy his own 
son if caught in the ась of ndultery. He was а good 
ruler and administrator and laboured to promote 
the wellbeing of bis people in every way, protected 
commerce by the suppression of robbery and kept 
the communications between distant provinces free of 
danger во that ‘caravans passed freely between 
Khorasan and Lahore’ (Uthi) He appointed good 
governors to the provinces and exereised strict 
supervision ovar them so that they did not oppross 
tho people. Uthi is not a flatterer when he praisos 
Mahamood as "the glorious lord of the poor who 
displayed the face of level equity between the widow 
and the wealthy so that the door of boosting and 
oppression was closed’, "And he charged an 
examiner of weights and moasuros to go among the 
market people and gunrà tho standard of weights 
and measures, : . . . formerly the зен of the 
basaars wore not covered and the market people 
wore vexed by dust and rin. Ho ordorod the roofs 
of the bazaars to bo connected, . . ~ . the city was 
entirely covered with roofs, with  light-affording 
devioos inter-woyen, so that all may be gladdenod 
by the penetrating of the rays of the sun’ 
(р. 486), ' He expended yearly nearly one-hundred 
thousand dinars in promoting justiee and gladness 
for the people and in honourable and рош 
liberalitie: Mahamood did not perpetrato 
those inhuman massnores of innocent and helpless 
human beings which Changis and Timur perpotratod. 
+++, He spent evory year vast sums on tho 
encouragement of letters and had founded а well- 
endowed college with salaried professors where 
students wore fed at State expense... . The 
story told nboub Firdausi... shows tho great 
encouragement which Mahamood gave to literature 
and the preservation of the ancient history of 
Persia. Tho fec that Firdausi, though a Shia 
and perhaps a heretic, was entrusted with this 
work of immortalísing the history of fire-worshipping 
Persian kings, brings out Mahamood's unalloyod 
love of letters. ' Mahamood, himsel a Sunni, still 
extended patronage to Persian literature and learning 
‘nd developed it even at the expenso of Arabio 
institutions” Mabamood's patronage of 
Alberuni shows that he did not object oven to tho 
study of Sanskrit literature, philosophy and science. 
At any rate, the galaxy of learned men, pools, and 
philosophers of unique ability; like Firdausi and 
Albaroni which illumined the court of Mahamood 
should mako him as ronownod as Akbar of modern 
вай Vikramaditya of ancient fame .... Mahamood 
himself, like Babar, wrote memoirs in the midst of 
his wars and sent thom home .... Mahamood's 
civil and military administration was well-ordered 
and strong . . . ‚ To sum up, we think that Gibbon 
is right when he says that Mahamood was ono of 
the greatest kings of the world. He was an intrepid 
soldier and a consummate commander, a lovor of 
justice nnd a patron of learned men, a sovereign 
who l&boured for the peace, and prosperity of his 
people and strove to extend education and commerce. 
As a man, Mahamood was a person of strict disci- 
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pline and was поё by mature oruel or avaricidus*but® 

waa tomperate, and genorous.” 

Shri. C. V. Vaidya also says: 

“ Tha story that Mahamood removed the Sandal 
gatos of the temple of Somnath to Ghazni has not 
boen eredited hy modern soholars and the gates 
whioh were brought by the English in 1843 after 
thoir conquest of Afghanistan aro lying unnotiood in 
the Fort at Agra (Sardesai), 

Mahmood’s army included a good number of 
Hindus who followed their own religion. One of his 
Hindu generals was Tilak by name. With the help 
of Tilak and his Hindu soldiers Mahamood defeated 
several of his Muslim opponents outside India. In 
his invasions of India whenever he could get a 
good amount as tribute from the worshippers of a 
temple, he protected the temple instead of dem 
lishing it. In trying to extend his empire he didin 
India mostly what he did in Tatar, Khorasan, Balkh 
and Isfahan, 

Yet it has to be admitted that in his invasions 
of Hindustan Mahamood demolished temples and 
forcibly converted people, specially prisoners of war. 
Neither Akbar nor Shivaji was ever guilty of such 
behaviour towards people of other faiths, This makes 
no small difference in their character. All that we 
have said above is intended to bring out two things. 
Firstly, that we may not give credit to every story 
that may be found in so-called recorded histo 
Secondly, that in the character of so many in 
viduals their vices conceal many virtues and vice 
versa. History should be studied with a good amount 
of circumspection, sympathy, patience and freedom 
from bias. Thus alone can we reach truth and 
derive real benefit from such study. 

Again, any form of compulsion in the matter of 
religion is against the precepts of the Quran and 
the life and example of the great Prophet. The 
Quran unequivocally lays down : " There should be 
mo compulsion in religion" (2-256). As for those 
whom some people xem besides del one God, 
the Quran expressly lays down the following for 
CPU EEE n 

“Do not speak ill of those (gods, goddesses or 
idols) whom they worship besides the one Сой" 
(62107). How can the Quran permit the breaking 
of the objects of another's worship when it does 
not permit even speaking ill of such objects? No 
sentence from the Quran can be quoted against 
this clear injunction, The Quran enjoins upon its 
followers the duty of propagating its religion, but, 
as forthe method of propagating it, it again clearly 
says: "Explain to those of other faiths with good 
sense and in a sweet manner and whenever you 
discuss things with them do it in all sweetness” 
(16-125). The whole life of the Prophet of Islam 
was an example to those who want to live up to 
these principles. During the first thirteen years of 
his career as the propagator of Islam, the Prophet 
lived in Mecca and during all chat period whenever 
it was possible for him to do so he said his prayers 
within the precincts of the Kaba, which was then 
full of idols. The Prophet was against idol worship 














ånd preached accordingly. Yet not once during 
those thirteen years did he in any way insult any of 
those idols nor did he ever lay his hands upon any 
of them, nor did he permit any Musalman to do 
зо. Even long after these thirteen years, when hé 
performed his second pilgrimage to Mecca, all the 
three hundred and sixty idols were present inside 
the Kaba, Neither the Prophet nor any of his two 
thousand followers did anything derogatory to the 
honour ог respect of any of those idols, or any- 
thing which could injure the feelings of any of the 
worshippers of those idols. It was just this tolerance 
and this consideration for the feelings of others 
which within the next few years brought the whole 
people of Mecca within the fold of Islam, No 
doubt, Islam permits the breaking of idols, The 
Prophet himself got all the idols of the Kaba 
uprooted and thrown away. But it was done only 
when not one person was left who still believed 
in the worship of those idols. Only those who had 
become converts to Islam could throw away after 
conversion their erstwhile objects of worship. 
Whenever the Prophet sent out missionaries to 
preach the worship of one Gdd to other people, 
he gave them the same instructions with regard to 
the objects of those people's worship. Similarly, 
instructions were given to Ayash when he was sent 
out to preach [slam to people of Yaman. We need 
not add other illustrations. 

In spite of his other great and good qualities, 
Mahamood's use of compulsion in the matter of 
religion, while dealing with peoples of other faiths 
whatever йз extent, could be justified neithér by 
the principles of Islam nor by the code of ordinary 
human morals. It would be good if we concentrate 
our attention on the good points in the character 
of all great leaders of humanity, to whatever period 
or country they might have belonged. We can well 
ignore the failings of others, great or small, with 
profit to ourselves. The editor of the Urdu magazine, 
while publishing this little poem, has ignored his 
responsibility as a journalist, nor has he taken into 
consideration the present atmosphere in the country. 
We must all be much more cautious, more rational 
and much more regardful of each other's feelings 
if we want to solve our country’s difficulties. 

New Delhi, 29-12-47 SUNDARLAL 
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Two ANNAS 








AN ALL-IN FAST 


Two prominent*Muslim Leaguers were relating 
to Gandhiji how the Indian Union Musalmans were 
eager to join the Congress. Gandhiji felt hurt, "I 
do not like this stampede to join the Congress," 
he told them. “They should—it is their right to 
join the Congress. But the time for it in my opinion 
is not Yet. I would rather that they waited till the 
Congress was ready to welcome them with open 
arms. Today, thar warmth is lacking. Under the 
circumstances, it would be best for them to serve 
the Congress from outside — even as 1 am doing." 
To another Muslim friend he remarked that he 
would stand up for’ Hindustani as the national 
language in spite of the decision of the Constituent 
Assembly to the contrary, even if he stood alone. 
Nor can I forget the moral indignation with which, 
talking about the accession of an Indian State, he 
told another Muslim leader that if it involved the 
sacrifice of any moral principle he would not care 
if—leave alone that State—the whole of the 
Princely order acceded to Pakistan in preference 
to the Indian Union. 

‘An India reduced in size but purged in spirit 
might still be the nursery of the non-violence 
of the brave and take up the moral leadership of 
the world, bringing a message of hope and delive- 
rance to the oppressed and exploited races. But 
an unwieldy, soulless India would merely be an 
imitation, and a third rate imitation at that, of the 
Western military States, utterly powerless to stand 
up against their onslaught. He had no desire to 
‘outlive the India of his dreams. " We are steadily 
losing hold on Delhi;" he remarked to still another 
friend, expressing his concern about the communal 
stuation in Delhi. “If Delhi goes, India goes and 
with that the last hope .of world peace.” It was 
intolerable to him that a person like Dr. Zakir 
Hussain, for instance, or for that matter Shaheed 
Suhrawardy should not be able to move about in 
Delhi as freely and with as much safety as himself. 
When а deputation of the Muslims of Delhi waited 
‘upon him setting forth to him their grievances, he 
immediately arranged a meeting between them and 
important Cabinet members in his presence and 

** later the police chief saw them and promised them 
the fullest redress. But his agony continued. 

‘That did not mean that he was indifferent to 
the sufferings of the minority community in the 
other Dominion. On the contrary, their sufferings 
only accentuated his impatience. He would have 
liked to be able to go to their succour — in Sind, in 














the Western Punjab, in the N. W. F. P. But with 
what face, with what confidence could he go there 
when he could not guarantee full redress to the 
Delhi Muslims ? He felt helpless and helplessness 
he has never pur up with in all bis life, 

And so from the depths of his anguish came 
his decision to fast. Unlike some of his previous 
fasts, it is an all-in fast. As he has already stated 
it came to him ina flash. It left no room for 
argument; so much so that he gave no inkling of 
what was passing in his mind to Sardar Patel and 
Pandit Nehru who saw him only a couple of hours 
before the announcement of the fast yesterday. 

"I have а lot to say against your undertaking 
the present fast,” wrote a correspondent in а note 
addressed to him on getting the news of his decision 
to fast, " but I have had no previous warning. .... 
My main concern and my argument against your 
fast is that you have at last surrendered to im- 
patience, whereas the mission which you have 
undertaken is essentially one of infinite patience. 
You do not seém to have realized what a tremen- 
dous success you have achieved by your inexhaustible 
and patient labour. It has already saved lakhs upon 
lakhs of lives and could save many more 
still. But your patience seems to haye suddenly 
snapped. By dying you will not be able to realize 
what you would have realized by conserving your 
life. I would, therefore, beseech you to pay heed 
to my entreaty and give up your fast.” 


To this Gandhiji replied: "I am not prepared 
to concede that my decision to undertake the fast 
was hasty. It was quick no doubt.... The statement 
was of the nature of heartsearching and prayer. 
Therefore, it cannot be dubbed as “hasty” in any 
sense of the term, 

“T did not need to hear any arguments as to 
the propriety of the fast. The fact that I did listen 
to arguments only bespeaks my patience and 
humility... , 

“Your worry as well as your drgument are of 
no use. You are, of course, my friend and a high- 
minded friend at that. Your concern is natural and 
lesteem it, but your argument only betrays 
impatience and superficial thinking. I regard this 
step of mine as the last word on patience. Would 
you regard patience that kills its very object, as 
patience or folly? 

"I cannot take credit for the results that haye 
been achieved since my coming to Delhi, It would 
be self-delusion on my part to do so. Mere man 
cannot judge as to how many lives were really 
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saved by my, labours, Only the Omniscient and All- 
Seeing God can do that. Does it not betray sheer 
ignorance to attribute sudden loss of patience to 
one who has been as patience personified right 
from the beginning of September last? 

"It was only when in terms of human effort, I 
had exhausted all resources and realized my utter 
helplessness that I put my head on God's lap. That 
is the inner meaning and significance of my fast, 
If you read and ponder in your mind the epic of 
Gajendra Moksha, you might be able properly to 
appraise my step. 

“Тһе last sentence of your note is a charming 
token of your affection. But your affection is rooted 
in ignorance or infatuation. Ignorance does not 
cease to be ignorance because of its repetition 
among persons, no matter how numerous they are. 

"So long as we hug life and death it is idle to 
claim chat it must be preserved for a certain cause. 
‘Strive while you live’ is a beautiful saying, but 
there is a hiatus in it. Striving has to be ina 
spirit of detachment. 

"Now you will understand why I cannot accept 
your counsel. God sent me the fast, He alone will 
end it if and when He wills. In the meantime it 
behoves us all to believe that whether He pre- 
serves my life or ends it, it is equally to the good 
and we should act accordingly. Let our sole prayer 
be that God may vouchsafe me strength of spirit 
during the fast so that the temptation to live may 
not lead me into a hasty or premature termination 
of the fast.” 

On а previous occasion when the late Ali 
brothers had complained and asked him if it was 
nora breach of loyalty to his colleagues not to have 
consulted them before deciding to go оп а twentyone 
days" fast, his reply was that it was not, for had 
not he and his colleagues pledged their loyalty to 
God? How could he be guilty of disloyalty to them 
while keeping his covenant with God? But both 
the Sardar and Pandit Nehru in the present case 
were far more understanding and full of sympathetic 
insight. Neither they, nor the Maulanasaheb and 
other friends and colleagues who saw him later, 
tried to strive with him but set about to tackle 
the problem constructively. 

“Brave deeds and not vain laments—should be 
our motto,” remarked Gandhiji to a sister who 
Came to seek guidance. Equally characteristic was 
his reply to a Sikh friend, who saw him soon after 
the commencement of the fast yesterday, “ My fast 
is against no one party, group or individual exclu- 
sively and yet it excludes nobody. It is addressed 
to the conscience of all, even the majority community 
in the other Dominion. If all or any one of the 
groups respond fully, I know the miracle will be 
achieved. For instance, if the Sikhs respond to my 
appeal as one man, I shall be wholly satisfied. I 
shall go and live in their midst in the Punjab for 
they are a brave people and I know they can set 
an example in non-violence of the brave which 
will serve as an object lesson to all the rest." 

New Delhi, 14-1-48 PYARELAL 








REFLECTIONS ON SIND 

Sind is known to be the land of Sufis, Shah 
Abdul Latif and Sami, Bekas and Bedil, Bhagat 
Kanwar and Dalpat have flourished in Sind and 
left in immortal verse their message of unity in 
diversity, of love and harmony exemplified in their 
‘own lives, The current of Sufi thought has trickled 
down to the mass mind and until recently, Hindus 
and Muslims were found worshipping in the same 
shrines and participatipg in .a fraternal spirit in 
the same festivals. In almost every home, the 
Hindus worship Guru Nanak who taught fellowship 
of faiths. They are not caste-ridden and are known 
foritheir culture and catholicity all over the country. 
Untouchability as such hardly exists. Unhappily 
they lack cohesion and organized unity, but 
even this failing seems to have a sort of a 
causal connection with their cosmopolitan. outlook 
and their comparative freedom from narrow 
communalism and provincialism. 

Since 1937, however, with the introduction of 
provincial autonomy, the province has been drawn 
into the vortex of power politics, Communal 
electorates — that deadly gift of Britain to India 
— not only widened the gulf between the Hindus 
and the Muslims but drove a wedge into the ranks 
of each community. Extremists on either side, in 
their lust for power, began to woo the ignorant 
masses and inflame their minds against the forces 
of nationalism. After the general election of 1946 
the Congress entered into a coalition with a 
sprinkling of Nationalist Muslims and though this 
coalition commanded a small majority, the pro- 
League British Governor invited the leader of his 
favourite party to form the Government. The 
position of the League Government was, however, 
precarious and it, therefore, moved cautiously. At 
the same time the League leaders used their power 
to consolidate their influence with Muslim 
masses and when a fresh appeal was made 
to the electorate early in 1947, the League 
party was returned with an, absolute majority, Ie 
then threw off its mask and adopted a blatantly 
communal policy in all spheres— legislative, 
administrative and executive, With the annoünce- 
ment of the partition plan, the middle and upper 
class Muslims began to feel and behave as if they 
were members of the ruling race and the Hindus 
their subjects. Sind became the first citadel of 
Pakistan and Karachi received the dubious honour 
of being selected as the capital of the new State. 
The earlier pronouncements of Quaid-e-Azam Jinnah 
following his appointment as Governor-General, 
stirred new hopes—not unmixed with doubts and 
fears—in the minds of the Hindus, The situation, 
however, soon changed for the worse and the 
holocaust in the Punjab and Quetta brought matters 
to а head. Quaid-e-Azam Jinnah and his lieutenants 
now began to speak of an Islamic State and the 











hopes of the minorities for just and honourable , 


treatment, based on common citizenship, were 
dashed to the ground. There was an outbreak of 
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communal frenzy in September, the target of a-cick 

being the Sikhs of the .Nawabshah District. This 
had its inovitable repercussions on the Hindus and 
the exodus of the Hindus and the Sikhs began, The 
position was aggravated by wanton attacks on 
innocent passengers in trains, humiliating searches 
of evacuees and unlawful seizure of houses in the 
capital of Pakistan. So far out of a total of thirteen 
lakhs, over three lakhs of Hindus and Sikhs have 
migrated, the majority of these being original 
residents of adjacent provinces and States who had 
settled in the hospitable regions of Sind, The stream 
of migration continues, but it is hindered by lack 
of transport facilities, The Sind Government has 
also begun to realize that the wholesale evacuation 
of the Hindus will upset the economy of the 
province, but unlike the Government of the Indian 
Union, it does preciouslittle to protect the minorities 
beyond issuing a spate of verbal assurances. Instead 
of putting down the lawless elements, it threatens 
to dismiss Government servants who send away 
their families on the charge of disloyalty ! Without 
creating peaceful conditions it bans the migration 
of sweepers and washermen under the Essential 
Services Ordinance and issues watrants of arrest 
against the Harijan workers! On the top of all 
this have come the recent attacks, without any 
Provocation, on innocent Hindus and Sikhs in 
Hyderabad and Karachi, attended by large scale 
killing and extensive loot, It must be confessed to 
our shame that, the plight of our Muslim brethren in 
several parts of the Indian Union is equally sad and 
our hearts go out to them no less in the inhuman 
suffering inflicted on them by our co-religionists. 
This note, is however, confined to Sind and it 
cannot be gainsaid that Hindus and Sikhs can 
по longer live in peace and honour in that 
province. 

No wonder, therefore, that even Gandhiji who 
is devoting every ounce of his energy td the 
restoration of normal conditions in both the Domi- 
nions has been forced by the compulsion of events 
to take a realistic „view of the situation and has 
in his recent post-prayer talks underlined the 
urgency of evacuating the Hindus and Sikhs from 
Sind. The Government of India should, before it 
gets too late, take energetic measures, with what 
co-operation it can get from the sister Dominion, 
to provide full facilities for the immediate evacua- 
tion— on a voluntary basis though — of the Hindus 
and the Sikhs from Sind, special attention being paid 
to the poorer classes including the Harijans who 
are exposed ro the danger of forcible conversions. 
We have the right to demand this, We have made 
no mean contribution to the winning of Indian 
freedom. We now feel, not without reason, that 
we have been left in the lurch as a result of the 
„acceptance of partition by the Congress. Hence we 
demand, not as charity but as a right, that the 
Congress Government should rise to the occasion 
and accept courageously the logical consequences 
of the division, It should immediately proceed 
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to arrange on a planned basis not only for the 
evacuation but for the relief and rehabilitation 
ОЁ members of the minority communities who wish + 
to migrate to the Indian Union. As visualized in 
the recen A, 1. С. С. resolution such plans should 
take into account the social and cultural affinities of 
Sind то the province of Bombay and the adjoining 
States for be it remembered, Sind was not long ago 
an integral part of Bombay and until yesterday, 
its educational institutions were affiliated to the 
Bombay University. 


To the people of che Indian Union also, who 
had the good fortune to be born on this side of 
the border, we have a friendly appeal to make. We 
love Sind and love Mother India as well, It would 
be a wrench to us to be uprooted from our homes 
but our honour and safety leave us no other alter- 
native, We now ask that all displaced Indians from 
Pakistan be welcomed as equal citizens —with the 
same rights and responsibilities as the original 
residents of the Union—and not treated as un- 
wanted intruders. All of us must get rid of narrow 
provincialism: which, like communalism, threatens 
to disrupt the unity of the Union. 


‘At the same time the Sindhi Hindu must learn 
to adapt himself ro the new conditions and co 
merge his life in the life of the province or State 
in which he is placed. He cannot both eat the cake 
and have it. Above all, he must strive to preserve 
intact the rich heritage of Sufi culture and refuse 
to lose his balance in the prevailing turmoil, as 
unhappily he did in Ajmer. The upper class Hindu 
must once for all shed snobbery and superiority 
complex and scrupulously refrain from offering 
pugree to monopolize housing accommodation to 
the prejudice of the just rights of the poor. He 
may not expect anything like the degree of comfort 
to which he was used. And all of us must prove 
our mettle and work hard in co-operation with 
out neighbours to contribute to the prosperity of 
the motherland and thus help co lighten the colossal 
burdens so suddenly thrown on her in the infancy 
of her freedom, 


New Delhi, 11-1-48 





Р. В. CHANDWANI 


Racing and Betting 

A-corresponilent from Madras writes a pathetic 
letter on the subject of betting on the race-course 
and holds that the two go together. If betting 
went, horse racing probably would fall flat. It is 
wholly unnecessary for the sake of the love of 
horse flesh to have horse races and all their 
attendant excitement. They pander to the vices of 
humanity and mean a waste of good cultivable soil 
and good money. Who has not witnessed as I have, 
the ruin of fine men caused by the gamble on the 
race-courses? It is time to leave alone the vices 
of the West and to strive to adopt the best that 
it has to give. 
New Delhi, 12. 








M. K. G. 
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HOW DEMOCRACY WORKS 
(By M. K. Gandhi) 


А valued correspondent has written to me two 
letters, one issuing a timely warning about the 
ill effects of hasty decontrol and the other about 
the possibility of an outbreak of Hindu-Muslim 
riots. I have dealt with both the letters in a letter 
which has become unexpectedly argumentative and 
gives my view of democracy which can only come 
out of non-violent mass action. I, therefore, repro- 
duce the letter below without giving at the same 
time the letters to which it is in answer. There 
is enough in the answer to enable the reader 'to 
know the purport of the two letters. I have pur- 
posely refrained from giving the name of my 
correspondent and the scene of action, not because 
the letters are confidential, but because nothing is 
to be gained from disclosing either : 

“ You still write as if you had the slave mind, 
though the slavery of us all is abolished. If 
decontrol has produced the effect you attribute 
to it, you should raise your voice, even though 
you may be alone in doing-so and your voice 
may be feeble. As a matter of fact you have 
many companions and your voice is by no means 
feeble unless intoxication of power has enfeebled 
it. Personally, the bogey of the shooting up of 
prices by reason of decontrol does not frighten 
me. If we have many sharks and we do not 
know how to combat them, we shall deserve to 
be eaten up by them. Then we shall know how 
to carry ourselves in the teeth of adversity. Real 
democracy people learn not from books, not from 
the government who are in name and in reality 
their servants. Hard experience is the most 
efficient teacher in democracy. The days of 
appeals to me are gone. The cloak of non-violence 
which we had put on during the British regime is. 
no longer now necessary. Therefore, violence 
faces us in its terrible nakedness. Have you also 
succumbed or you too never had non-violence ? 
This letter is not to warn уой against writing to 
me and giving me your view of the picture, but 
it is intended to tell you why I would swear by 
decontrol even if mine was a solitary voice. 

“Your second letter about Hindu-Muslim 
tension is more to the point than the first. Here 
too you should raise your voice openly against 
any soft handling of the situation or smug satis- 
faction. I shall do my part but I am painfully 
conscious of my limitations. Formerly I 
could afford to be monarch of all I surveyed. 
Today I have many fellow monarchs, if I may 
still count myself as such. If I can, I am the 


least among them. The first days of democracy 
are discordant notes which jar on the ear and 
give you many headaches. If democracy is to 
live in spite of these killing notes, sweet concord 
has to rise out of this seemingly discordant 
necessary lesson. How I wish that you would 
be one of the masters who would contribute to 
the production of concord out of discord | 


" You will not make the mistake of thinking 
that your duty. is finished when you have 
apprised me of the situation in your part of the 
country.” 

New Delhi, 11-1248 


URDU HARIJAN 
(By М. К. Gandhi) 

Two weeks ago I hinted in the Gujarati 
„columns that the Harijan printed in the Urdu 
script was likely to be stopped as its sale was 
steadily dwindling. Apart even from financial 
considerations, I saw no meaning in publishing it, 
if there was no demand for it. The dwindle to me 
was a sign of resentment against its publication. 
I would be foolish if I failed to profit by it. 





My view remains unalterable especially at this 
critical juncture in our history. It is wrong to 
ruffle Muslim or апу other person's feeling when 
there is no question of ethics. Those who take the 
trouble of learning the Urdu script in addition to 
the Nagari, will surely lose nothing. They will gain 
a knowledge of the Urdu script, which many of 
our countrymen know. If it was not for cussedness, 
this proposition will be admitted without any 
argument. The limitations of this script in terms 
of perfection are many. But for elegance and grace 
it will equal any script in the world. It will not 
die so long at least as Arabic and Persian live, 
though it has achieved a status all its own without 
outside aid. With a little adaptation it can serve 
the purpose of shorthand. As a national script, if 
it is set free from the bondage of orthodoxy, it is 
capable of improvement so as to enable one to 
transcribe Sanskrit verses without the slightest 
difficulty. 





Lastly, those who in anger boycott the Urdu 
script, put a wanton affront upon the Muslims of 
the Union who, in the eyes of many Hindus, have 
become aliens in their own land. This is copying 
the bad manners of Pakistan with a vengeance, I 
inyite every inhabitant of India to join me in a 
stern refusal to copy bad manners. If they will 
enter the heart of what I have: written, they will 
prevent the impending collapse of the Nagari and 
Urdu editions of the Harijan. Will Muslim friends 
rise to the occasion and do two things — subscribe 
to the Urdu edition and diligently learn the Nagari 
script and enrich their intellectual capital ? 


New Delhi, 11-1-48 
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TO THE PEOPLE OF GUJARAT 
To 
The Men and Women of Gujarat, 

I am dictating this from my bed early on 
Wednesday morning. Te is the second day of the 
fast though twentyfour hours have not been 
completed since the fast commenced. It is the last 
day of posting for this week's Harijan. Hence, I 
have decided to address a few words in Gujarati to 
the people of Gujarat. 

I do not regard this fast as an ordinary fast. I 
have undertaken it after deep thought and yet it 
has sprung not from reasoning but God's will that 
rules men’s reason, It is addressed to no particular 
section or individual and yet it is addressed equally 
to all, There is no trace of anger of any kind 
behind it nor the slightest tinge of impatience, 
But behind ic is che realization that there is а time 
for everything and an opportunity, once missed, 
never returns, Therefore, the only thing that now 
remains is for every Indian to think as to what 
his or her duty in the present hour is. Gujaratis 
are Indians. So, whatever I write in Gujarati is 
addressed equally to all the people of India. 

Dalhi isthe Metropolis of India. If, therefore, 
we really in our hearts do not subscribe to the 
two-nation theory, in other words, if we do not 
regard the Hindus and the Muslims as consticuting 
two distinct nations, we shall have to admit thar 
the picture that Delhi presents today is not what 
we have envisaged always of the capital of India. 
Delhi isthe Eternal City, as the ruins of its fore- 
runners — Indraprastha and Hastinapur testify. It is 
the heart of India. Only a nit-wit can regard it as be- 
longing to the Hindus or the Sikhs only. Itmay sound 
harsh but it is the literal truth. From Kanya Kumari 
to Kashmir and írom Karachi to Dibrugarh in 
Assam, all Hiadus, Muslims, Sikhs, Parsis, Christians 
and Jews who people this vast sub-continent and 
have adopted it as their dear motherland, have an 
equal right to it. No one has a right to say that 
it belongs to the majority community only and that 
the minority community can only remain there as 
the underdog. Whoever serves it with the purest 
devotion must have the first claim. Therefore, any- 
one who wants to drive out of Delhi all Musalmans 
as such must be set down as its enemy No. 1 and 
therefore, enemy No. 1 of India. We are rushing 
towards that catastrophe. It is the bounden duty 
of eyery son and daughter of India to take his 
or her full share in averting it. 

What should we do then ? If we would see our 
dream of Panchayat Raj, i. e. true democracy 
realized, we would regard the humblest and lowest 
Indian as being equally the ruler of India with the 
tallest in the land. This presupposes that all are 
pure or will become pure it they are not. And 
parity must go hand-in-hand with wisdom. No 
one would then harbour any distinction between 
Community and community, caste and out-caste. 
Everybody would regard all as equal with oneself 
and hold them together in the silken net of 
love. No one would regard another as untouchable. 
We would hold as equal the roiling labourer and 
the rich capitalist. Everybody would know how to 











earn an honest living by the sweat of one’s brow 
and make no distinction between intellectual and 
physical labour. To hasten this consummation, we 
would voluntarily tura ourselves into scavenge 
No one who has wisdom will ever touch opium, 
liquor or any intoxicants, Everybody would observe 
swadeshi as the rule of life and regard every 
woman, not being his wife, as his mother, sister or 
daughter according to her age, never lusc after her 
in his heart. He would be ready to lay down his 
life when occasion demands it, never want to take 
another's life. If he is a Sikh in terms of the 
commandment of the Gurus he would have the 
heroic courage to stand single-handed and alone — 
without yielding an inch of ground — against the "one 
lakh and a quarter” enjoined by them. Needless to 
say, such a son of India will not want to be told 
what his duty in the present hour is. 
New Delhi, Yours ete, 
Makar Sankranti, 14-1248 М. K. GANDHI 
(From the Gujarati) 
LUCKNOW MUSLIM CONFERENCE 
The Indian Muslim Conference, held at Lucknow 
on the 27th and 28th of December, was a step in 
the right direction. In his presidential address, the 
first thing which Maulana Abulkalato Azad empha- 
sized was that all political organizations formed on 
communal lines should be liquidated. The Maulana 
was only addressing the seventy thousand Muslims 
who had gathered to follow his lead. But the truth 
of his remarks applies equally to all communal 
organizations — Hindu, Muslim, Sikh or any other. 
As the Maulana rightly pointed ош, nobody can 
object to organizations which merely look to the 
religious or cultural progress of a particular com- 
munity. So long as we do not regard all life and 
property, without regard to religion, as equally 
sacred, we can neither have peace in this country 
nor maintain the glory and dignity of our respective 
creeds. All communal distinctions defeat the very 
object of religion and spell ruin to the entire society. 
While expressing his well-known views on the 
partition of the country and on the two- 
theory, and advising all the Musalmans of India to 
join the Indian National Congress, the Maulana, in 
a gathering held with a particular objective, wisely 
refrained from raking up bitter memories or stray- 
ing into the field of controvertial poli 
"The Conference, in its resolutions, unanimously 
accepted the lead given by the Maulana, The 
resolution on communal organizations could well 
have been passed by any national gathering, with 
afew verbal changes. Maulana Ahmad Saheed, 
while moving rh» resolution, deplored the sad 
consequences of the propagation of che two-nation 
theory. Dr. Syed Mahmood rightly warned the 
Hindus and Sikhs that if any one community was 
finished, it could inevitably mean the ruin of all. 
Several speakers like Syed Abdulla Brelvi, Prof. 
Humayun Kabir and Maulana Hifzur Rahman 
‘suggested thar the Musalmans should join the Indian 
National Congress en masse, also to help that body 
to maintain its truly national character. 
New Delhi, 11-1-'48 SUNDARLAL 
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GANDHIJI’S POST-PRAYER SPEECHES 
Birla House, New Delhi, 5-1-'48 
RESULTS OF DECONTHOL 
From the numerous letters and wires giving me 
thanks for the decontrols and pleading for more, I 
pick up, the following written in English from а well- 
Known businessmen, He reduced to writing his thoughts 
at my instance; 
"As desired by you I am giving below the 
following data about sugar, gur, shakkar and various 
other foodstuffs showing their present and past prices 


before decontrol : 
Present Rates 





Rates prevalent during 
the month of November 
before decontrol of sugar 
was taken up by you. 


Sugar Ва 37-8  permaund Re. 80 to 85 per maund 
Gur Pansera Rs. 130015) R&30 to 2, u 
Shabhar — Relitol8 yy R&37 oto 4) а u 


Sugar Cubes As. Ш рег packet. Re. 1-8 to 1-12 per packet 
Sugar Desi Ва. 30 to 35 per maund Rs. 75 to 80 per maund 

“Thus there is 60% fall in prices of sugar And 
its allied products, 





Боор GRAINS 
Wheat Rs, 18020 permaund. Rs 40 to 50 per maund 
Rice Baswmati Rs. 25 Rs 40 to 45 5 
Maize Ra 15 to 17», Rs 0 nm 32 ono n 
GRAMS 
Grams Bs. 16to 18permaund Rs. 38 ro 40 per mound 
Ме Ез » Rew 8. n 
Urad Rey ВЕ to 3 „ < 
Атђаг Ва. 185919 „ n REW to 3 n v 
Purses 
Gram Pulse Rs. 20 permaund Жа 30 ro 32 per maund 
Mem u REI. „ BED MS 
Urd „ Re26 . Rs 37 E 
Arhar „ Reino Rs, 32 
ons 


Sarson Ва 65 pec maund — Rs 75 permaund 
WOOLEN AND Бик CLOTH 

"' Due to decontrol of woollen and silken cloth the 
markets ate flooded with silk and woollen cloth. The 
prices in silk end woollen cloth have fallen by 80% wt 
Teast and even 66% in some case 

CorroN CLOTH AND YARN 

“In anticipation of the decontrol of the cotton 
cloth and yarn, the prices are gradually falling. In the 
atmosphere created by the docontrol of sugar, the 
prices of cloth are also coming down. If cotton cloth 
is deconttolled altogether; the prices of cloth are sure 
to fall by ut least 60% and the quality of the cotton 
cloth will also improve. Mill-ownors will have to vie 
with one another. The supply will be available in 
abundance as is the case now with woollen and silk 
cloth which ware decontrolled long ago. In ease cotton 
cloth is docontrolled, its export to foreign countries may 
be totally prohibited for at least three years to make 
the docoatrol of cotton cloth m thorough success, 

*“ The jugglery of tho departmental statistics should 
not stand in the way of the decontrol of entire food 
grains, cotton oloth and yarn. 

PETROL RATIONING 

"The rationing of potrol was only в war measure 
and is no longer needed now. Аз а matter of fact it is 
only entiching enormously а few transport companies 
and they only want it. The teeming millions have 
nothing to do with it. Needless to say that the owner 











of one veliole who has got a licenvs for even a single 
route is earning ten to fifteen thousand rupees per 
month on a single vehicle. If there is no petrol 
rationing aud there is no monopoly system of the 
plying of vehioles, one vehicle owner cannot earn more 
than Rs, 300 per month. So much so that a regular 
trade is going оп for the obtaining of petrol permits 
for vehicles. For a petrol permit for a lorry, a man 
сай easily obtain rupees ten thousand by simply 
selling his permit to the transport dealer, ТС petrol 
rationing is removed, transport; food, cloth, housing 
snd various other problems confronting the country af 
present will bs solved. Patrol rationing and the monopoly 
system of transport are only enriching the transport 
companies, but have upset the lives of the masses. 

"ро come to the rescue of suffering humanity by 
gatting the controls removed. The country will become 
worth living not only for the favoured few but for 
the unfayoured millions. Controls were only war 
measures. Thoy should have no place in ° Froo India'.” 

The figures seem to me to be unchallongoable. This 
bolieť may be due to my ignoranse, If so, the wise 
ones will please remove it by producing counter-fucte 
which сап be tested. I have ventured to accepi the 
foregoing statements boause they have found general 
support from those who are in the know. 

Surely, timidity has по placo in democracy when 
people in general beliovo in and want m particular 
thing. Their representativos have but to give shape to 
their demand and make it feasible, A favourable mental 
attitude of the multitude has been found to go a long 
way in winning battles. 

Tadia is suid to receive only one por cont of tho 
whole output of petrol in the world. That is no cause 
for despair or despondeney. Our motors run in spite of 
it. Does it show that not being a warlike country, we 
need no more and that if wo did and the petrol output 
remained stationary, the world would starve for want 
of petrol 2; Let the oritio not scoff ai my gross iguorance: 
T seek light, I cannot do it, if T hide my darkness. А 
Pertinent question atises: if our quota of potrol is poor, 
how is it that the black market supply is inoxhaustibla 
and that unnecessary traffic goes on without hindrance? 

‘Tho facts addused by my correspondant are startling, 
if true, "This control blesses thé rich and ourses tho 
poor in whose behalf it is maintained. If monopolios 
fare a fact and work in the manner stated, they have 
to go without  second’s thought. 

OLorm CONTROL 

As for cloth control, there is not a single argument 
io support if, if khadi which bas been acclaimed as 
ths ‘livery of our freedom ' has not gone into oblivion. 
We have cotton enough and capable hands enough to 
ply the charkha and the loom in our villages. We can. 
clothe ourselves comfortably and without (use and 
without heavy transport facilities. Our railways in tho 
dead regime were first a military necessity, thon for 
transporting cotton bales to the ports of export and 
distribution of calico manufactures imported from foreign. 
paris, АШ this centralisation becomes a superfluity 
when our haud-spun calico called khadi is manufactured 
and mostly used in our villages. Lot us not swear at 
опг villagers to conceal our laziness or igaoranaa or both. 
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Birla House, New Delhi, 6-1-48 
SQUEEZING MUST STOP 

In his post-prayer spoech on Tuesday evening 
Gandhiji said tha he bad heard that several refugees 
were still trying to oseupy vacant Muslim houses and 
the police was using tear gas to disperse the crowd. Tt 
was true that the refugees wore faced with great 
hardship. Tt was hard to lie in the open in tho biting 
cold of Delhi. When it ruined, tents were not sufficient 
protection. He would understand the rofugeos clamouring 
for houses, if they would not maka the Muslim houses 
their target. For instance, they could come to Birla 
House and turn him and the owners including s sick 
Indy out and occupy the house. ‘That would be open 
dealing, though not gentlemanly. The squeezing out of 
the Muslims that was going on was crooked and 
ungentlemanly, To scare away tho already frightened 
Muslims and then ocoupy their houses would not be 
good for anyone. He had heard that that day tho 
authorities had offered some housing accommodation to 
the refuges elsewhere, but they insisted on occupying 
Muslim houses. This was a clear indication that it was 
not necessity which was the driving foros, but the 
wish to get Delhi cleared of the Muslims, If such 
was the general wish, ib would be much better to 
tell the Muslims to go, instead of driving them away 
indireotly. They should understand the consequences of 
such a step in the capital of the Union 

SRIKE PLAGUE 

Gandhiji then referred to the news from Bombay 
that dock labourers and others were thinking of going 
on m strike. Не nppealod to all concerned, whether they. 
belonged to the Congress, the Socialist Party—if the 
latter could be counted apart from the Congress—or 
the Communist Party to desist. This was no time for 


strikos, Such strikes were harmful to all concerned and 
to the country as a whole. 


TRUE DeMocnscy 

Proceeding Gandhiji remarked that tho Rajasabeb 
of Aundh had given Responsible Government to his 
people several years ago. His son, Appasaheb also had 
devoted his life to the service of his people, The Raja- 
saheb and some others had almost decided to accept 
the Merger Scheme. The Sardar had said that the rajas 
would gel a pension, but Gandhiji believed that the Raja- 
saheb of Aundh would not osre to be a burden on the 
people. He would wank to earn by his servie of tho 
people what he got. The Rajasaheb had written to 
Gandhiji asking whether the Panchayat system that ho. 
bad introduced in his State could not continuo to funtion 
im spite of Merger. Tho Rajssaheb bad been told that, 
the form of Government in his State after merging 
must conform to that in the rest of India, In 
Ganübijíe opinion, there was no law which could stop 
a Panchayat from functioning wherever the people 
wanted it. Anndh may cease to be a State, it would 
not cease to be a special group of villages named 
Aundh. Every such group or its member could have 
the panchayat system whether the rest of India hud 
it or not. True rights onme ns a result of duty done. 
No one could snateh away such rights. The Panchayat 
was there to serye the people. In the tua demooraey 
of India, the unit was the village. Even if ono villaga 
wanted Panchayat Raj, which was called republic in 


























English, no one could stop it, True democracy could 
not be worked by twenty men sitting nb the centre. 
Те had to be worked from below by the people of 
every village. 
IMPORTS AND EXPORTS MUST BALANCE 

In the ond Gandhiji referred to a letter which a 
friend had written to him saying that in any happy 
and prosperous country, the imports and exports should 
balance ench other, He, therefore, suggested that’ 
India should limit her imports so that they were & 
little less than her exports, If things went оп as 
they were today, India would soon exhaust her 








resources. He, therefore, suggested cutting down toys 
and the like unnecessary things being imported. Again, 
up till now India Һай boon exporting taw materiala 


and importing finished products, That was bound 
lo disturb the balance and impoverish the country in 
more senses than опе Gandhiji agreed with the 
correspondent that India should bocome self-sufficient 
ae for as possible and that the trade between India 
and other countries should be based on the principle 
of mutual help and never on exploitation. 
Birla House, New Delhi, 7-1-48 
А WRONG Fast 

Та his after-prayer address on Wednesday evening 
Gandhiji referred to a note received by him in which 
the writer said that he had undertaken w fast whioh 
would be continued. Gandhiji said that he considered 
the fast to be wrong, He was of opinion that during 
his life time those who undertook such fasts should 
consult him. 





Sropents’ блики 
Gandhiji had seen in the newspapers that tho students 
in Delhi proposed to organize в strike on the 9th instant, 
Ha һай told them tho day before that this was no 
time for strikes. Strike by students, ha considered generally. 
io be wrong. He had conducted many strikes during 
his life, more or less successfully. But he could tell 
thom that all strikes wore not right and certainly not 
non-violent. If the students would listen to bim, they 
would give up the idea of the proposed strike. 
GRIEVANCES OF PAKISTAN REFUGEES 
Next, Gandhiji referred to the visit of several re- 
presentutives of the refugees from Pakistan. They asked. 
him why he did not take more interest in the removal 
of their grievances. Little did they realize that he was 
in Delhi for that very purpose. But he was nob во 
effective today as he used to bo before the advent of 
independence. In the past he was the leader of Indi 
non-violent rebels. Although everyone did mot follow 
his advice, large numbers did so. Today his was a 
voice in the wilderness. The great teachers hod said 
that опе should go on proclaiming the truth as ons 
saw if, even though no one listened to it. He was not 
running the Government. Those at the helm of affairs, 
it was true, were his friends. But he did nob want 
anyone to accept his advice out of friendship or regard 
for him, They should do so only if it went home. If 
tho Ministers and their secretaries and the lower staff 
including the police would listen to bim, things would 
bo very different. But that could not be. The Ministers 
bad inherited the old machinery from the British rulers 
and they were making the best of it. 
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Dory or THE REFUGEES 

‘The refugees wore, however, entitled to food, eloth- 
Ing and shelter. They were their own kith and kin. It 
was utterly unjust that they should not get what, for 
instance, he could. What were they to do? He had 
told them that tho only way was for all to gratefully. 
аосер& whatever accommodation was offered. А grass 
mattress could very well serve the purpose of a cotton 
mattress. For tha food, clothing and sholter supplied to 
thom, they should do such work as was entrusted to 
thom. A labourae could not sit at the table and write, 
but w man who bad worked at the table all his life 
sould certainly teke to physical labour, Tf thay developed 
the right mentality, Indi. could easily absorb the few 
Inkhs that had come and moro. 

HAPPENINGS IN KARACHI 

‘Thay all know of the happenings in Karachi, Although 
many people had said that Sind was quiet nnd people 
could continue to stay there, he had bis doubts. His 
encs had omo trus, Not only the Hindus and Sikhs, 
but othar non-Muslims also wore not safo in Sind today. 
Tho Pakistan Government had said that they had been 
powerless to prevent the disurbances, but they were 
ing to suppress them as fast as thoy could. His 
ndvice to the Pakistan Government and to the Union 
Government: was that if they were powarlass to prevent 
the outhroak of violence, they should resign. That might 
mako things worse for a while, bub ultimately thoy 
would improve. The only condition on whioh they should. 
continue to hold the reins was that things should 
begin to improve, however slowly, There should be no 
set back. 

To the refugees and the indus and Sikhs in gonoral, 
he would say that they must ош their desire for 
revenge. They should be neithor frightened, nor become 
upset and panicky by the happenings in Karachi. Tho 
only correct reply to such a thing was cent por cent 
correct behaviour in the Union. 

Birla House, New Delhi, 8-1-48 

Bofors tho prayars started savoral slips were passed 
to Gandhiji by members of the audienco. One of them 
bad complained that he bad sont а note the day before 
which Һай not been replied to. Gandhiji said thut it 
was impossible for him to rend all the letters that he 
received every day. If there was anything important, 
the friend should huve repeated his question, 

HARUANS AND DRINK. 

Another friend referred to what Gandhiji had said 
about the Harijas and the drink habit. The friend 
asked why the Harijans should be лакей to give up 
liquor while the soldiers and the rieh continued to 
indulge in it. Gandhiji's reply was that the question 
was unnecessary. If the rich would waste money on 
drink, that was no resson for the poor to. йо likewise. 
There was no reason why. anyone should copy 
the evil habits of others. So far as he was concerned, 
he was of the opinion that the upper classes had less 
reason to drink than the lower. The latter tried to 
drown their poverty and miséry in drink. For the 
former thera was no such excuse. T£ might be said 
that the soldiers could not do without drink, Gandhiji 
did not agree with that, He knew of soldiers, both 
Indians end Englishmen, who did not toch liquor. 
The prohibition вує would make no distinction 




















between the rich and the poor, the Harijans and the 
others. But they should not wait for the prohibition 
laws to bo passed before giving up the evil habit. Drink 
‘wrought mora havoo amongst the Harijans and the 
labour class than any other class of society. Hence his 
special appeal to the Harijwns to give it up, 

WHY хот SATYAGBARA ? 

‘Another friend had asked him why he did not go 
to Pakistan. He snid that he had already told them 
that ho could not do so fill things wore parfeotly all 
right in the Indian Union, As to another question 
Gandhiji said that it was in their hands to enable him 
to go to Pakistan. He would want to go there when 
Delhi showed а clown slato. Ths same friend bad also 
contended that if satyagraha was а potent remedy for 
all ills, why it should not ho tried in Pakistan. Gandhiji 
agreed that if the Hindus and Sikhs in Pakistan could 
resort to satyagraha, it would prove efficacious for 
all their troubles there. But where was that satyagraha 
today ? He saw no satyagraha anywhere in India on 
any appreciable scalo. Everywhere people wanted the 
police and military for their protedtion. We seemed 
to have displaced God nnd preferred tho military. 

Хо COMMUNALISM IN THE UNION z 

The same friend had asked furthor that Pakistan 
was determined to drive away all the Hindus and 
Sikhs unless they remained thore as кона. Therefore, 
the writer said that unless all the Muslims or at least 
аш even number left the Union, how could the non- 
Muslim newcomers be accommodated? Gandhiji said 
that an even number of Muslims had probably already 
loft the Union. But there were large numbers of Muslims 
in the Union still Seventy thousands had collected at 


the Conference called by the Muulanasaheb, They were 
the representatives of the Union Muslims, Were these 


‘Muslims to be driven away or exterminated ? Gandhiji 
could never be а party to that. There was no bravery 
in such а course of notion. Whatever others might do, 
he did not want the Union to become communal in 


its outlook. One should copy the good in others, nevor. 
the evil. 





„ PARTIES AMONG STUDENTS 

Gandhiji then refered to a letter by some students 
saying that tho proposed students’ strike on the 9th 
was being organized by the Communist students, not 
Congress students. Gandhiji said that while he oongratu- 
latel the Congress students who һай dissociated 
‘thomselves from the proposed strike, he would reiterate 
what he bad already said about such strike, vir. that 
for the students there should bo no party politics. 
Thero should be no socialist, communist, Congress and 
other groups among students. They should be all 
students first and last determined to gather as mush 
knowledge as possible and that for the sake of the 
service of the people, not for the sake of getting jobs. 

DEPUTATION FROM BAHAWALPUR 

Lastly, Gandhiji referred to a deputation from the 
Bahawalpur refugees. Thero wore also some people from 
Mirpur, Pandit Nehru came in while the Mirpur men 
and women were with him. Pandit Nehru assured 
them that all efforts were being made to resoue the. 
Hindus and Sikhs from Mirpur. But there were 
insurmountable difficulties in the way. He was, however, 
trying to do his best for them. The Bahawalpur 
deputation said that while those from the West Punjab 


| | | 








January 18, 1948 


HARIAN 


521 





and the N. W. F. P. ete. could apply for employment, 
the applications of people from Bahawalpur wore being 
rejected on tho ploa that they wore Stata subjects. 
They said that Sardar Patel had issued orders that 
there should be no discrimination of this sort, but 
Mill it was going on. Gandhiji could not believe it. He 
was sure that if any such thing had happened, it 
must have been the result of some misunderstanding 
somowhore. He ' would gladly inquire and toll their 
spokesman if he called in the next day, The members of 
both the doputetions were restrained in their statements, 
Birla House, New Delhi, 9-1-'48 
NEED FOR BRAVERY AND PATIENCE 

To his after-prayer speech on Friday evening Gandhiji 
said that ho had met the head pujari of the mandir 
at Bahawalpur during the day. He had narrated to 
Gandhiji how a large number of tha Hindus took 
Aheler in the temple when the massacro started. 
They were not safe in this either and so thoy had 
fled by the back door along with the pujari. Ho said 
that he had tried to save as many men and women 
за he could, but ho could not savo all. Ho appealed to 
Gandhiji to do something for those left behind. Gandhiji 
assured him that he was doing all that was possible for 
опе man. He had no power. The country having been. 
divided into two, one dominion could not very well 
intorforo with the working of the other. Times were such 
that cach one of them must have utmost bravary and 
utmost patience, No omo could dishonour mon and 
women who were ready to lay down their lives for 
their honour and virtue, Desth must come sooner or 
later. Ho appealed to them to shed all fear and have 
faith in God. He was All Powerful and not a blade of 
grass moved without His will 

PROBLEM ОР HOUSING ACCOMMODATION 

Some refugees bad been to seo him during the day. 
They wero better off han many and had been ablo to 
bring away somo money with them: Some Muslim 
friends of theirs had a houso in Delhi. Thoy had left 
Dolhi and told their Hindu friends from Pakistan to 
occupy their house at Delhi. Now the Government had 
asked thom,to vacate it. The Government had tho right 
to requisition any house. But they must see that the 
lawful occupants got somo housing sccotmodation in 
its place. They could not ask them to go and sit on 
tho rond-side. The Government bad to turn ont those 
who ‘had forcibly occupied Muslim houses. But the caso 
he had mentioned was different and required different 


treatment. 





А MISENDERSTANDING 
Gandhiji then referred to w letter in which tho 
writer said that Gandhiji had remarked abont a woek 
ago that in Bombay people were getting ono sear of 
Tice per day in rationing. The friend said that the 
quantity was not one eser but one quarter per day. 
Gandhiji feared that the writer had msde a mistake, 
It memory did not betray him, he ba mentioned one 
seer per week. This was less than a quarter seor per day. 
How could any one get one soer of rice a day in these 
days of rationing ? 
Way AT Вгагл HOUSE) 
Another friend had written to hiin that many 
poor people could not come to attend his prayers on 
ihe Birla House grounds. He asked why Gandhiji 


was noi staying at the Bhangi Colony вз before. 
Gandhiji had explained the reason on his arrival at 
Delhi. Bat ho would repeat it, When be arrived in, Delbi, 
Delhi was like a dand city. The riot had just broken 
out and the Bhangi Colony was full of rofogees. The 
Sardar, therefore, decided to pat him at the Birla House 
instead, Gandhiji did not know if the Bhangi Colony 
was vacant now. Even if it was, he did not think it 
would he right for hint to shift thoro. His main object 
in staying in Delhi was to give to the Muslims what- 
ever comfort and nid ho could: That object was sarvod 
bettor by his staying at the Birla House. The Muslim 
frionds felt safer in eotning hore than in the poor 
quarters of Delhi. Moroovor, it was much easier for 
members of tho Cabinet to come to see him at the 
Birla House as most of bhom were staying close by. 
They wore all very busy men und going lo tho Bhangi 
Colony world sequire much more time than coming to 
the Birla House. 
GENTLEMEN THIEVES 

He appealed to the people to maintain pews in the 
Capital of Indis. He had heard that there were many 
thioves and thugs, who wont about Delhi dressed as 
gentlemen. Such w stato of affairs should be remedied 
without delay, 
Birla House, New Delhi, 10-1-48 

NERD FOR DISCIPLINE 

Prior to Gandhiji's post-prayer speooh on Saturday 
evening, a man in sadku's clothes atood up and wanted 
to read a note that be had written for Gandhiji. 
Gandhiji asked him to deliver {һе note to him, bus 
the sadhu insisted on boing allowed to read it in front 
of the audience thom aud then, It was alter some 
argument that he at last sat down, In his speech 
Gandhiji ssid that it was an indication of the present 
deterioration that men who claimed to be sadhus, who 
claimed to praotise restraint in all walks of lifo and 
studied tho holy scriptures, should bebayo in that 
fashion. Ib was good that the friend had sat down in 
the end, bat why sholild ho havo nosdod any persuasion 
and argument? 

То BAHAWALPUR FRIENDS 

As Gandhiji had walked to tho prayer ground, the 
refugees from Bahawalpur had staged a demonstration 
amd shouted slogans asking for help for the 70,000 
Hindus and Sikhs left behind in Bahawalpur, They 
julet when Gandhiji sat down for the 
commended their exemplo to all. Ho 
had been told that the pooplo from Bahawalpur would 
disturb tha prayer meeting that day. He bad not 
believed it and according to his expectation they bad 
maintained perfeot silence during the prayers. Tt ploasod 
him to note how peaceful the prayer gathering thos 
daya were. The sufferors from Bahawalpur had given 
expression to their anguish in a rostrained manner. He 
knew their sufforings, He assured thom that everything 
possible was being done for the Hindus and the Sikhs of 
Bahawalpur. He had the word of the Nawabssheb shat 
though he could not bring the dead back to life, the 
remaining Hindus and Sikhs could livo thore in peace 
вай safety. No ono would interlero with their religion. 
The Union Government was also alive to its duty 
and was doing all that was possible. Не wanted them 
to bear in mind that thero was a far largor number 
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of the Hindus and the Sikhs in Sind including « large 
number of Harijans. They did not feel safe there. He 
had just read a telegram from Sind saying that what 
had token placo in Karachi was far worse than the 
newspaper reports 191 ouo to believe. His advice 
to them all was not to lose patience and courage. 
"They should never accept defeat. The word "defeat * 
should be deleted from their dictionary. For that it 
‘Wis necessary that they should curb their anger and 
‘Patiently think out their duty under the circumstances. 
He bad been explaining it to them every day. 
Tran AND INDIA 
Gandhiji then told the audience that the representa- 
five pf Persin bad been to вее him that day. Tho 
Ambassador said that India and Persia had been very 
old friends, and that they were from the same Aryan 
stook, India, he added, was the biggest power Asia 
and they felt great іп India's greatness. The visitor 
wanted Persia and India to be bound in ties of 
genuine friendship. Gandhiji reminded the audience 
that Gurudev (Tagore) had been to Persia at their 
invitation and had been very pleased nt what he. saw 
there. He had said, "the Persians arp our own people." 
The Persian Ambassador was anxions that tho relations 
‘betwoen India and Pei should not become strained 
in any manner. Gandbiji asked him what made him 
think of such a possibility. Then he told him that some 
ranis had been molested and oven killed in Bombay. 
‘People had gone mad, In the frenzy of the moment, 
ome people might have injured some of the Tranis too 
вв Muslims. But the Iranian Ambassador had assured 
him that the Bombay Government had taken prompt 
action to put down the trouble. He was very satisfied 
‘with the attitude of the Provincial as well as the 
Central Government. On behalf of his own Government, 
he assured India that although there were some people 
Who wanted trouble in view of the exaggerated reports 
‘of the happenings in India, the Persian Government 
was watchful and did not h to lose India's friend- 
‘ship on any account. He said that the Hindu, Muslim 


and Sikh traders in Parsia wera living in porfect peace 
һай amity во far. 


Exercise Your OWN Jupaxcexr 
Lastly, Gandhiji referred to a friend's lottor saying 
‘that although many people had congratulated him on 
moval of controls, the measure was not an unmixed 
blessing. Gandhiji advised him to share his thoughts 
with the people. After all Gandhiji's eyes, ears and 
hands wore the people. He had to rely оп 
what they told him. Therefore, he could mot ignore 
large numbers of letters and telegrams welcoming 
removal of controls. He did not believe that they were all 
by selfish motives. However, he did want to 
‘the other side too. He advised the people not to 
anything for granted because he advocated it. If 
Îr awn experience told thom otherwise, they should 
stick to thair ERE їп defiance of twenty 
"hen alone will they be able to make 
° independence (if one could сай it by that 

that had come e Indin. 
New Delhi, 11-1-48 

PEACE IN PRAYER MEETINGS 
Sunday, much larger number attended 
“Phe women and children wore very 
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noisy. Speaking after prayers Gandhiji said that it was 
only the day before that be had congratulated them on 
maintaining perfect peace during the prayer meetings. 
Tí the women must talk or if they had not trained 
their children to keep quiet during prayers, they should 
nd away from the rest so as поў to disturb the 
prayer gathering, God was omnipresent and omnipotent, 
He was all merciful and long suffering. Tt was unbe- 
coming to abuse His generosity by creating a disturbance 
in the prayer meetings. There was no fun, he said, in 
their coming to see the old man or merely to hear his 
voice. If they found somo senso in what ho said, they 
should try to practise it in their own lives. 
A LETTER FROM ANDHRA 
Gandhiji then referred to a letter from Andhra, He 
gaye the following relevant extracts from tho letter: 
“T hate to point out the shortcomings of an 
individual, but to shut one's eyes to the terrible 
consequences of the rot set in in the individuals of 
^m organization like the Congress, noble in its origin 
and admirable in its achievements, would be heinous, 
This rot in the Congress is that of the peoples’ 
representatives in tho legislative bodies of the pro- 
vinees who nre tha prototype of the rank and file. 
Thoy are vociferous about stopping the wide-spread 
corraption, but they themselves resort, to worse 
corruption, They take money from the people to ges 
licences of every desoription, indulge in black 
marketting of the worst tyne, trade on the ignorance 
‘of the masses, and corrupt the sources of justico, and 
foroo the administrative machinery to gst transfers for 
the administrativo personnel. The people are crushed 
between those two sets of people. Two hundred and 
fifty of these legislators let loose on the people in в 
province without opposition ate, in my opinion, the 
‘worst plague. Ts it alter all for roplacing the White 
rapscity by the Biack that many noble souls who 
aro no more with us suffored and sacrificed everything 
worth living for in their lives ? There must be an 
escapo out of this morass. If those legislators are 
mol so numerous, the evils would be less. Fitty 
mombers in the lowor hons and half that number 
in the upper house for each province which is going 
to be smaller on the linguistic basis would reduoe 
the nuisance, Will the constitutionalists embody 
this principle of loss the number the better in the 
constitution of our country and save us from the 
rapacious legislators and incidentally from top heavy 


‘expenditure ? “' 
APPEAL To PARTIS. 


Ho had a confirmatory letter from ап old andaged 
Andhra friend from Andhra. Gandhiji wppealed to all 
whether Congressmen, Socialists or Communists to live 
and work for the good of India. If they all ran after 
power, where would India be? They should think of 
the interests of the country rather than their own or 
of those of their friends. 

SUICIDAL TENDENCY 
then mentioned tho visit from some Muslim 
friends. They asked how long they were to put up with 
pin-pricks. If the Congress could not protest them, thoy 
should say so in plain language so that the Muslims 
might go away and be spared the daily insults and 
possible physical violence. Those friends were speaking 
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for the Delhi Muslims in general. Gandhiji advised 
them to hold their place. He wanted all Nationalists 
not to mix religion with politics. They wore Indians 
first and last in all secular matters. Reli 
personal affair of the individual concerned. Times were 
hard. In Pakistan tho Muslims bad gone mad and had 
driven away most of the Hindus and the Sikhs. If the 
Hindus in the Union did likewise, they would spell 
their own ruin, To try to suppress another was always 
suicidal, АШ right-thinking men should work against 
this tendency. 
Birla House, New Delhi, 12-1-48 
Gop THE SUPREME COUNSELLOR 

One fasts for heulth's sake under laws governing 
health, fasts as n penance for a wrong done and felt 
ав such. In these fasts, the fasting one need not believe 
in ahimsa. There is, however, а fast which a votary 
of non-violence sometimes feels impelled to undertake 
by way of protest against some wrong done by society 
and this he does when he as s votary of ahimsa has no 
other remedy left, Such an occasion has come my way. 

When on September 9th I returned to Delhi from 
Caloutta, it was to proceed to the West Punjab. But 
tat was not to be. Gay Delhi looked а city of the 
dead. As I alighted from the train I observed gloom 
on every face I saw. Even the Sardar, whom humour 
and the joy that humour gives never desert, was no 
exenption this tims. The cause of it I did not know. 
He was on the platform to receive me, He lost no 
time in giving mo the sad news of the disturbances 
that had takon place in the Metropolis of the Union. 
At once Т saw that T bad tobe in Delhi and ‘do or die’ 
There is apparent calm brought about by prompt 
military and police action. Bub thera is storm within the 
breast, Tt may burst forth any day. This I count as no 
fulfilment of the vow to ‘do’ which alone can keep me 
from death, the incomparabledriond. I yearn for heart 
friendship between the Hindus, the Sikhs and the 
Muslims. It subsisted between them tho other day. Today 
it is non-existent. Tt is w state that no Indian patriot 
worthy of the name cin contemplate with equanimity, 
‘Though the Voice within has been beckoning for 
long time, I have boon shutting my ears to Tt, lest it 
may be the voice of Satan otherwise called my weakness. 
I never like to feel resourceless, a satyagrahi never 
should. Fasting is his last resort in tbe place of the 
sword — his or other's. I have по answer tó return to 
the Muslim friends who see me from day to day as to 
what they should do, My impotence has been gnawing 
at me of late, Tt will go immediately the fastis undor- 
taken. I haye been brooding over it for the Inst throe 
days. The final conclusion bas flashed upon me and it 
makes me happy. No man, if he 18 pure, bas anything 
more precious to give than his life. T hope and pray that 
I have that purity in ше to justify the step. 

Wortiy ОР BLESSING 

I ask you all to bless tho effort and to pray for me 
and with me. The fast begins from the first meal 
tomorrow. The period is indefinite and I may drink 
water with or without salts and sour limes. It will end 
when and if I am satisfied that there із a reunion of 
hearts of all the communities brought about without any 
outside pressure, but from sn awakened sonse of duty. 



































The reward will be the regaining of India's dwindling 
prestige and her fast fading sovereignty over the heart 
of Asia and there through the world. I flatter myself 
with the bəlief that the loss of her soul by India will 
mean the loss of the hope of the sching, storm-tossed 
and hungry world. Let no friend, or foe if there be 
one, be angry with me. There nre friends who do not 
believe in the method of the fast for the reclamation of 
the human mind. They will bear with mo and extend 
io me the same liberty of astion that they claim for 
themselves. With God as my supreme and solo coun- 
sellor, I felt that I must take the decision without any 
other adviser. If I have made a mistake and discover 
it, I shall “have no hesitation in proclaiming it from 
the housetop and retracing my faulty step. There is little 
chance of my making such а discovery, If there is 
clear indication, as I olaim there is, of the Taner Voice, 
it will not be gainsaid. I plead for all absence of argument 
and inevitable endorsement of the step. If the whole 


of India responds or at least Dolhi does, the fast 
might be soon ended. 


No BorrNESS 

But whether it ends soon or lute or novar, lot there 
be no softness in dealing with what may be termed as a 
crisis, Orities have regarded some of my previous fasts as 
coercive and held that on merits the verdict would have 
gone against my stand but for the pressure exorcised 
by the fasts. What value овп an adverse verdict have 
when the purpose is demonstrably sound? A pure fast, 
like duty, is its own reward. I do not embark upon it 
for the sake of the result it may bring. I do зо becauso 
I must. Hence, I urge everybody dispassionately to exa- 
mine tho purpose and let ine die, if I must, in peace 
whith I hope is ensured. Death for ше would be а 
glorious deliverance rather than that I should be a 
helpless witness of the destruction of India, Hinduism, 
Sikhism and Islam. That destruction is certain if 
Pakistan ensures no equality of status and security of 
life and property for all professing the various faiths 
of the world and if India copies her. Only then Islam 
dies in the two Indias, not in the world. Bus Hinduism 
and Sikbism have no world outside India, ‘Those who 
differ from ms will be honoured by me for their 
resistance however implacable, Let my fast quicken 
conscience, not deaden ít, Just contemplate the rot that 
has set in in beloved India and you will rejoice to think 
that there is an humble son of hers who is strong 
enough and possibly pure enough to take tho happy 
stop. If he is neither, he is a burden on earth. The 


sooner he disappears and clears the Indian atmosphere 
of the burden the better for him and all concerned. 

I would beg of all friends not to rush to Birla 
House nor try to dissuade me or be anxious for me. 
Tam in God's hands, Rathér, they should turn the 
searohlights inwards, for this is essentially а testing 
dime for all of us. Those who remain at their post of 
duty and perform it diligently and well, now more so 
than hitherto, will help me and the causo in every 
way. The fast is a process of self-purification. 

CALL TO SELF-PURIFICATION 

I told you yesterday of two letters from Andhra. 

‘One wus from the aged friend, no other than Desha- 


bhakta Konda Venkatappayya Garu. T give here extracts 
from it : 
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"The one great problem, apart from many 
other political und economic issues of very complit 
cated nature, is the moral degradation into which 
ihe men in Congress cireles have fallen, I cannot 
say much about other provinces, but in my provinee 
the conditions are very deplorable. Tho taste of 
Political power has turned their heads. Several of 
the M. D. As and М. D. Св are following the 
policy of make hay while tho sun shines, Making 
money by the use of influence, even to the extent 
of obstructing the administration of justice in the 
criminal courts presided over by Magistrates, Even 
the District Collectors and other revenue officials 
do not feel free in the dischargs of their-duties on 
account of the frequent interference by the M. D. Аз 
and M. D. Оз on behalf of their partisans. A 
striot and honest offigar cannot hold his position 

- for, false reports aro carried against him to the 
Ministers who easily lend their ears to these 
unprincipled self-seckers, 

Swaraj was tho only all absorbing passion 
which goaded men and women to follow your 
leadership. But now that the goul has been reached, 
all moral restrictions have lost their “power on 
moat of the fighters in the great struggle who are 
joining hands even with those who were sworn 
opponents of the national movement and who, now 
for their persona] ends, enlist themselves as Congress 
members, The situation is growing intolerable every 
day with the result that the Congress as well as 
the Congress Government have come into disrepute. 
The recont municipal elections in Andhra һай 
proved how far and how fast the Congress is losing 
its hold upon the people. The municipal elections 
in the town of Guntur were suddenly ordered to 
be stopped by an urgent message from the Minister 
for Local Bodies (Madras) after every preparation 
was made for carrying on elections: Only a nominated 
council was in power for, I believe, the Jast ten 

for nearly в year now the 








а Commissioner. Now the talk provails that the 
Government would soon nominate councillors to 
take charge of the municipal affairs of this town. 1, 
old, decrepit, with a broken leg, slowly limping on 
crutches within the walls of my house have no 
axe to grind. I no doubt ente certain strong 
views: against somo of the Provincial and District 
Congress Committees now stand divided. And I 
have made no secret of my views. 
in the Congréss circles, the 
nonay-making activities'of several of the M. L. Ал 
and M. L. Cs and:the weakness of the Ministers 
have been oreating m rebellious spirit amongst the 
people at large, The people have began to say that 
the British Government was much better and they 
are even cursing the Congress.” 
Let the people of Andhra and the other Provinces 
measure the words of this self-ssorificing servant of 
India, As he rightly says that the corruption deseribed 


by him is no monopoly of Andhra. He could only give 
first-hand evidence about Andhra. Let us beware. 


My Bahawalpur friends I have asked to be patient, 
Sardarsaheb saw me only at noon. Being silent and 














preocoupied, I could вау or write nothing. Shri Shanzar 
from his office was too busy to come so that I could 
mot place your case before him and possibly save the 
Sardar’s precious time, 

Birla House, New Delhi, 13-148 

Gandhiji attended the prayers us usual this evening. 
He warned the audience against being surprised that 
he had walked to the prayer ground us usual. A fast 
weakened nobody during the first twentyfour hours 
after а meal, It did good generally to everybody who 
fasted occasionally for twontyfour hours. 

The day following it might be айбаш for him to 
walk to the prayer ground. But if they were enger to 
attend the prayers all the same, they could come and 
the girls would recite the prayers with them even 
though. he was not present. 

BAHAWALPUM REFUGEES 

Gandhiji then referred to his written message of 
Monday. In that he had said that Shri Shankar of 
Sardar Patel's department would mot come to see him 
because Shrimati Manibehn had said that he was busy. 
She informed him that there was some misunderstabding, 
Sho had only said that Shri Shankar could not come 
at 3 p. m. but he could at some other time, He was 
sorry that he did not correctly cath tho message or 
forgot it, He had not taken it amiss thut he was busy 
the whole day. He would not expect Government 
servants to go to private persons. As it was, Shri 
Shankar was ready to oblige him another time, He 
mentioned this incident only to console the Bahawalpur 
refuges. 

Wxo Is BLAMEWONTHY ? 

A question was asked as to whom Gandhiji considered 
blameworthy for the fast. He blamed no individual or 
community. He did believe, however, that if tho Hindus 
and Sikhs insisted on turning out the Muslims from 
Delhi, they would be betfaying India and their own 
faiths. And that hurt him. 

Some people had taunted him that he had sympathy 
forthe Mustims only and that he had undertaken tho fast 
for theit sake, They were right. But ull his life he had 
stood, as everyone should stand, for minorities or those 
in need, Pakistan had resulted in depriving the Muslims 
of the Union of pride and self-oonfidonce. It hurt him 
to think that this was so. Tt weakened a State which 
kept or allowed апу class of people who had lost self- 
confidence. His fast was against tho Muslims too in tha 
sense that it should enable them to stand up to 
their Hindu and Sikh brethren. In terms of the 
fast Muslim friends had to work no less than the 
Hindus and the Sikhs. Thus they were in tho habit of 
singling out Pandit Nebra and him for praise and by 
contrast blaming Sardar Patel. Some twitted tho Sardar 
for his remark that Muslim Leaguers could not become 
friends overnight. They should not blame him, as he 
did not, for the remark. Most Hindus held this view, 
What ho wanted his Muslim Teague friends to do 
was to live down the Sardurs remark and by their 
conduct, not, declarations, disprove it. Let it be 
remembered that Panditji though he had not the same 
method and manner аз the Sardar claimed him as bis 
valued colleague, If the Sardar was an enemy of the 
Muslims, Panditji could ask him to retire, The Sardar had. 
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not consed to bo his (Gandhiji’s) esteemed friend though he 
Was no longer his "yes man" as ho was once popularly 
and affectionately nick-named, His friends should also 
know the character of the Cabinet, I was responsible 
for every official uet of every member of the Cabinet. 
Ho expected а thorough cleansing of hearts, That boing 
assured, there would be mutual respect and trust. 
Thoy were all of tho Union and by right it belonged 
to them. Не could not break the fast for less. They 
must dethrone Satan from their hearts and enthrono 
God. 
Dury or zu» HINDUS AND Sus 

What was the duty of the Hindus and Sikhs? 
"They had just heard Gurudey's favourite song, "If no 
one responds fo your сай, walk alone, walk alone.” 
Gandhiji liked it very much and it was sung almost 
every day during hia walking pilgrimage in Noakhali, Ho 
would repeat with his last breath that the Hindus and 
the Sikhs should be brava enough to say that whatovor 
happened in Pakistan, they would not raise their little 
finger against a single Muslim in the Union, They 
would never again indulge in cowardly’ nots, howover 
grent the provocation. 

DELHI ox Turn 

Tf Delhi bacama peaceful in the real sonse of the 
torm, he would then bresk tho fast. Dolhi was tho 
capital of India. The ruin or downfall of Dolhi he 
would regard as the ruin of India and Pakistan. Не 
wanted Delhi to be safo for all Muslims, oven for опе 
like Shaheed Suhrawardy, who was looked upon as 
the chief of goondas."Tat all proved goondas be rounded 
wp. But he (Gandhiji) was witness to tho fact that 
Shaheedsahob had worked for рәме in Calcutta in 
all'sincerity. He had pulled out tho Muslims from 
Hindu houses which they had forcibly occupied. Ho 
was living with bim. He would willingly join the 
prayer but Gandhiji would not expose him to the risk 
of being insulted. He wanted him, as he did evory 
Muslim to fool as safo im Dolhi us the tallest of 
thom. 

Не did nob mind how long it took for real poses 
io be ostablished. Whether it took one day or one 
month, it was immaterial. No one should say or do 
anything to lure him into giving up his fast prematurely. 
The object should not be to save his Ше. It should 
be to save India and her honour. He would feal happy 
and proud when ho saw that India's placo was not 
lowered as it had become by the recent happonings 
whieh he had no wish to recall. б 

Birla House, New Delhi, 14-1-48 

Gandhiji had dictated а message to be тей out to 
tho prayer audience this afternoon, but lator on ho dooídod 
io go to the meeting and address the gathering. Ho said 
that ha had como in spite of the doctor's objections, 
But from the похо daysho would probably not bo able to 
walk to tho prayer ground. He had the strength that day 
and he used it though the doctors had advised him to 
conserva it. Ho was in God's hands, If Ho wanted 
him to live he would not die, Ho did not want his 
faith in God to weaken. 

Spare ОР MrssAGES 

Continuing his spocoh without any reference to the 

iotatod notes, Gandhiji said, " Cablograms and telograms 
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are pouring in Irom [ae and near. Some, in my opinion 
weighty aud congratulating me on my resolve and 
entrusting me to God. Some others in friendliest terms 
appealing to me to abandon the fast and assuring mo 
that they would befriond their neighbours irrespective 
of oaste and ereed and try to curry out the spirit of my 
message that nocompanied tho fast. I am asking Shri 
Pyarelalji to give в few selections, from the abundance 
which is hourly increasing, бо the Press. They’ are 
from Hindus, Muslims, Sikhs and others, If those who 
havo given mo assurances — some of the sanders represent 
associations and groups—eatry thom out faithfully, thoy 
‘will certainly have contributed largely to the hastening 
of the stoppage of tho fast, Shrimati Meidulaben asks the 
following question from Lahore, whero she is in touch with. 
the Pakistan authorities as also the common Muslims : 
“There aro friends hore who ara very anxious about 
Gandhiji'a health and are eager to know what Gandhiji 
would like them to do on this sida and what ho 
expeots from his Muslim friends in Pakistan, including 
those who nre in political parties and їп Government 
service.” Th is pleasing to think that thoro are Muslim 
ronds who are anxious about my health and more 
so to know that they nre enger for the information that: 
Shrimati Mridulabon seeks. To all sondors of the messages 
and to the seokers in Lahoro, I wish to say that the 
fast is a process of solf-purification and is intended to 
invita all who aro in sympathy with the mission of 
the fast themselves to take part in tho process of 
self-purifieation, whether they are in the service of 
the Pakistan Government or whethor they are medabars 
of political parties or others. 

















A WORD TO PAKISTAN 

"You have heard of the cowardly attack on the 
Sikhs in Karachi. Innoeont mon, women and children 
wore butchered, looted und others have һай to loo. 
"Now comos the nows of an attack on а rofugeo train 
at Gujarat. Tho train was carrying non-Muslim refugoos 
from the Frontiar Province. Large numbers are reported 
to have boon killed wad womon nbdueted. T distrossos 
mo. How long cam tho Union put up with such things ? 
How long oan I bank upon tho ресе of tho Hindus 
and Sikhs in spite of my fast? Pakistan has to pub a 
stop to this state of affairs. Thoy must purify their 
laris und plolgo themselves that thoy will not 
test fill the Hindus and Sikhs can return und live in 
safoty in Pakistan. 

“Supposing that there is а wave of self-purification 
throughout India, Pakistan will become pak. Tt will bo 
a Stato in which past wrongs will have boon forgotten, 
past distinctions will havo been buried, the least and 
tho smallest in Pakistan will command the same 
respect and the same protection of life and proporty 
that the Qaid-e-Azam enjoys, Such Pakistan can never 
dio. Then and not till thon shall I repont that T ever 
called it s sin, as I am afraid I must hold today, it 
is, Í want to live to soe that Pakistan nob on papor, 
not in tha orations of Pakistani orators, but in tho 
daily lifo of every Pakistani Muslim. Thon the inhabi- 
tants of the Union will forgot that there ever was any 
enmity between them and if I am not mistaken, the 
"Union will proudly copy Pakistan and if I am alivo I 
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shall usk her to excel Pakistan in woll-doing. The fast 
is a bid for nothing less. Be it said to the shamo of 
those of us who aro in the Union that wo havo readily 
copied Pakistan's bad mannors, 
My Drean 

“Boforo I over know anything of politics in my 
early youth, T dreamt the dream of communal unity 
of the hoart. I shall jump in the evening of my ifo, 
like а child, to fool that tho dream has boon realized in 
this lifo. The wish for living tho full span of life portrayed: 
by’ tho soors of old and which they permit us to set 
down wi 125 yours, will then roviye. Who would not risk 
sacrificing his life for the realization of such a dream ? 
Then we shall have teal Swaraj. Thon though logally 
amd geographically we may still bo two Statos, in daily 
life no oue will think that we wore seperate. States. 
‘Tho vista before mo seems to me to be, as it must bo to 
you, too glorious to bo true. Yet like a chill ina 
famous picture, drawn by a famous painter, I shall 
nob bo happy till I have ‘got it. I live and want to 
live for no lesser goal. Let the sookers from Pakistan 
help mo to come as near tho goal as itis humanly 
possible, A goal ceases to bo ono, when it is reached. 
Tho nearest approach is always possible. What I have 
said holds good irrespootive of whether others do it or 
not. Tt is open to every individual to purify himself 
ог horselí so as to render him or her fit for that land 
of promise. I remember to have read, I forget whothor 
in tho Delhi Fort or tho Agra Fort, when I visited 
them in 1896, a verse on one of the gates, which when 
translated reads: “If there is paradise on earth, it is 
hero, it is here, it is hore.’ That Fort with all its 
magnificence at its bost, was no paradise in my estimation, 
But I should love to geo that vorso with justieo insoribod 
оп the gates of Pakistan at all the entrances. In such 
paradise, whether it is in the Union or in Pakistan, 
there will be neither paupers nor beggars, nor high nor 
low, neither millionaire «employers nor hall-starved 
employees, nor intoxieuting drinks or drugs. There will 
be the same respect for women as youchsafed to mon 
and the chastity and purity of men and women will 
bo jealously guardo Where every woman except one's 
wifo, will be treated by men of all religions, as mother, 
sister or daughter mecording to her age. Where thoro 
will be no untouchabiliy and whero there will be 
equal respeot for all faiths, Thoy will be all proudly, 
joyously and voluntarily bread labourers. I hope overy- 
one who listens to me or reads thoso lines will for- 
give mo if stretched on my bed and basking in the 
sun, inhaling fife-giving sunshine, I allow myself to 
indulge in this ecstasy. Let this assure tho doubters 
and sceptics that I have not the slightest desire that 
the fast should be ended as quickly as possible, 16 
matters little if the eestatie wishos of a fool like mo 
aro nover realized and tho fast is never broken. I am 
content to wait as long as it may bo nevossary, but 
it will hurt me to think that people havo acted merely 
in order to захо mo, Tolaim that God hus inspired this 
fast and it will be broken only when and if ho wishes 
it. No human agency has ever been known to thwart, 
nor will it ever thwart Divine Wi 




















ISLAM AND IDOL WORSHIP 


Islam is strictly a monotheistic faith. It prohibits 
idol worship. It enjoins upon its followers the wor- 
ship only of the ‘One Supreme God '. Under the 
conditions then prevailing in Arabia and the world 
around, the Propher realized that the root cause 
of the people's weakness, degradation and misfor- 
tunes was tbe multiplicity of their gods and their 
many superstitious beliefs and practices. All through 
his life he preached against these evils and laboured 
to bring all men round to the simple worship of 
the One True God. 


This preaching was by no means new in religious 
history. In recent times in Indie, Kabir Sahib, and 
Guru Nanak, Raja Ram Mohan Roy and Swami 
Dayananda have openly and even vehemently 
preached against all forms of idolatry. In his well- 
known Persian letter to Aurangazeb the last ofthe 
Sikh Gurus has with justifiable pride styled him- 
self a butshiban, i. e. an iconoclast. Hundreds of 
saint-reformers, especially since the fifteenth 
century, have preached the same thing all over the 
country. 

But on account of the sad doings of some over- 
zealous and fanatic Muslim rulers, Islam has, in 
the eyes of many people, become associated with 
a type of aggressive and offensive iconoclasm. 
Unfortunately a number of educated , Musalmans 
also take pride in such acts of their supposed 
heroes. Let us, therefore, tty to find out the actual 
position of Islam in this mattef, and the example 
the Prophet has set before us. 








The Quran definitely enjoins upon its followers 
"mot to speak ill of those (gods, goddesses, idols 
etc.) whom other people worship besides God 
(6107)." Hence, offering insult to or breaking an 
idol, which any person adores, is against the injunc- 
tions of the Quran. ' 

Just a few years before the birth of the Prophet, 
the Christian Governor of the Province of Yaman, 
which was then under the Emperor of Abyssinia, 
invaded and tried го demolish the great temple of 
the Kaba which contained 360 idols worshipped by 
the people of Mecca and adjoining territories. This 
act of the Governor has been referred to in the 
Quran-as sacrilegious and the calamity which over- 
took the infidel invaders has "been described as 
*God-sent punishment '. 

Let us now look to the example set by the 
Prophet. During the first thirteen years of his career 
as the Messenger of God, the Prophet always 
performed his namaz, whenever possible, within'the 
precincts of the Каба, and advised his followers 
accordingly. But never once did he offer any 
insult to any of the idols in the building, nor did 
he allow any of his followers to do so, Whenever 
he referred to the Kabu, he did so in language full 
of respect, and whenever he tried to wean the 
people from the worship of the idols, he did so in 
the sweetest manner possible. 

Six years after his voluntary exile from Mecca, 
the Prophet again visited the sacred city at the 
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head of about 1400 Musalmans, all unarmed as was 
the custom for the pilgrims. The Prophet claimed 
for himself and his people the right of pilgrimage 
to the Kaba. There were. negotiations with the 
Quresh, An agreement was arrived at, The Musal- 
mans had to go back, but could return for the 
pilgrimage the ne$t year and stay in the city for 
three days. Accordingly the Prophet again visited 
Месса the next year at the head of about 2000 
Muslims. For three days the Prophet and his 
followers stayed in the sacred city, and performed 
all the ceremonies of the pilgrimage including seven 
times going round the Kaba, when all the 360 idols 
were there. The Musalmans went round the Kaba 
all right. The idols were inside and could not be 
seen, But when they came to’ perform the 
ceremonies pertaining to the sacred hills of Safa 
and Merva, the Musalmans hesitated, because the 
two idols on those hills were in the open and 
visible, Just then a fresh revelation was added to 
the Quran— "There is no blame on those who go 
round Safa and Merva as these two are among the 
signs of God." + 

Before his followers entered Mecca, the Prophet 
had instructed them not to commit ап act or say 
a word that might wound the feelings of any of the 
worshippers at the sacred house (Bukhari). The 
instructions were fully carried out. It was this 
exemplary tolerance, this high regard for the feelings 
of others, which during the next few years, brought 
the whole of Mecca within the pale of Islam. 

On the occasion of the Prophet's next visit to 
Mecca, each one of the 360 idols was removed from 
its place of honour and put aside, under the 
Prophet's orders. But these orders were given only 
when all Mecca had embraced Islam, and when 
hardly a man was left throughout Arabia who 
cared for the old worship. 

Tufail, the chief of the Banu Doss tribe, was 
allowed to burn the "log of wood ° which his tribe 
used to worship, only when the entire tribe had 
embraced Islam and none believed any longer in 
the worship of the old God. 

Ayash, when deputed to: go and preach Islam 
to the three great tribes of Yaman, was definitely 
instructed by the Prophet to set fire to the three 
sticks before which the people prayed, only when 
they had all given up idol worship and had adopted 
in its stead the worship of the ' One True Сой". 

Examples can be multiplied. Destruction of a 
material object of worship is permitted in Islam 
only when none is left who believes in that worship, 
and then too with the consent of those who once 
worshipped it. As the ruler of Arabia, the Prophet 
again and again declared it the duty of the 
Musalmans to protect the places of worship of 
non-Muslims who had entered into any sort of 
terms with the Government of Medina, even when 
those places were full of idols which people 
worshipped. Y 

We repeat. Islam is strictly monotheistic. It 
Prohibits idol worship as do so many other Indian 





la 
and foreign creeds. Yet all insult to idols worshipped 
by others, much more breaking of them, whether 
by a past arrogant ruler or a present misguided 
fanatic, is against the injunctions of the Quran, 
against the example set by the Prophet and a 
disgrace to that great faith. 
So far we have described the spirit of Islam proper. 
As for the Sufis, they go even a step further. The 
universally respected saint Mubibullah ‘ahabadi, 
when questioned by Dara as to the true meaning 
of ' La-llah-ill-Allah ° said that it meant — there is 
no object of worship but God, i. e. that all objects 
of worship are God. Dara again asked if the three 
famous deities of pre-Islamic Arabia, viz. Lat, Uza 
and Mannat were also God. Muhibullah answered 
in the affirmative and explained how after all it 
was a matter of emphasis and outlook. Similarly, 
the great and learned author of the well-known Sufi 
book named Mashhad-i-naz, also called Gulshan-i-raz, 
when asked about the nature of an idol and of 
the sacred thread, replied as follows: 
" Tho idol is the symbol of the love and unity 
of God. 
“The putting. on of the sacred thread is the 
girding up of loins for thé service of God, 
"АП objects are but manifestations of the same 
One Existence , Ë 
"The idol is also one among those objects. 
The worshipper of an idol was ealled à kafir 
in Islamio law, 
"Only because he did not see in the idol any- 
thing but the outward form, 
“Thou too, wilt not deserve to bo called a 
Muslim, 
"1f thou dost not soon perceive the God of 
Truth len behind the idol.” 
New Delhi, 3-1-48 
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“A NATIONAL COMMUNITY ^: | 





Prof. Mubmmad Habib is one of those men 


whose faith in the unity of India has survived great 
ordeals and even persecution. He is Professor of 
History at the Aligarh Muslim University, He isa 
man of deep scholarship. In December last he 
presided over the tenth session of the Indian 
History Congress at Bombay. In the course of his 
address he is reported to have s 
"Mhe Unity of India has been one of the 
fundamontal postulates of Indian moral eonseious- 
moss, and the longing for û centralized administration 

‘one of the most visible and persistent demands of 

tho political spirit of the Indians throughout the ages- 

"Tho breaking up of India into two separate States 

or law-making organizations with exclusive citizen 

ship, , 2. and the monstrosity of the establishment 
of States on purely religious and communal basi 
have noyer been known to the history of our lund. 

He declares that 

“The reunion of India should be one of our 
primary aims." 

He also says that 

"If tho universal verdict of history is of any 
value, this reunion should be brought about by 
peaceful methods. . . . . Force in modern times 
creates more problems than it solves, and the 
alternative to penco is death. " 

Prof. Habib believes that “wise, statesmanlike 
and patient guidance, even on one side," will in- 
evitably lead us to this goal. He speaks of the 
religious and cultural tolerance of ancient India, 
and says that “religious persecution is totally alien 
to the spirit of our land.” He suggests the creation 
of “a national culture group", or "a national com- 
munity” “which may inherit all that is best in 
the culture groups of old", and the development 
of a common " Indian culture." 

Prof. Habib's language all through is that of a 
true son of the soil, taking just pride in all its 
past history. With regard to the ' reunion of India’, 
we may make it clear that non-Muslims never 
wanted partition. It was only the Muslims who did 
it, barring, of course, sections like the Nationalists, 
the Ahrars the Ulemas and others. Again, partition 
was demanded in the interests, real or supposed, 
of the Masalmans of India. It is, therefore, for the 
Muslims, if and when they may be so minded, to 
say that they want reunion. Any such movement 
among the Hindus may only increase difficulties 
and postpone indefinitely the fulfilment of Prof. 
Habib's desire. The best thing that the non-Muslims, 
and especially the Hindus, can do in the meantime 
is to find out and eliminate from their own 
thought and practice all that may have contributed 
19 the birth of the two-nation theory. 
They must purify their hearts of all anger, all hatred, 
all feelings of revenge or retaliation, and untouch- 
ability in its manyfold forms, They must do their 
best to see thar both the sisrer-Dominions —so lon 
as they are separate—are happy, prosperous an 
friendly to each other. It is perfectly right that if 
the reunion is ever to come for the good of the 
down-trodden millions, it must be through ‘peaceful 
means’, i.e. through non-violence. 























* As for Prof. Habib's desire for `a national culture 
Фор, 'a national country’ and а common 
"Indian culture’, the entire trend of Indian history 
is in that direction and destiny points to no other 
goal. For this too we should like to make a few 
suggestions. The boycott of the Urdu script by the 
Governments of the United Provinces and Behar is 
wrong. Equally wrong is the desire to over- 
sanskritize the common national language of India. 
These reactionary steps, taken in a spirit of anger 
and retaliation, conscious or unconscious, are bound 
to be retraced. But in the meantime why should 
not our Muslim brethren help by exhibiting better 
sense and greater toleration? If in the past an 
AlBerouni or a Faizi could pride himself on his 
Sanskrit learning, if Khusro, Rahim and Raskhan 
could be regarded as progenitors of Hindi language 
and literature, if even today a Nazrul [slam can 
compose much more sanskritized Bengalee poetry 
than any Hindu, and a Mirza Abul Fazal can translate 
all the four Vedas from original Sanskrit, again if 
Musalmans can take pride in their knowledge of 
the English language, why should not every Indian 
Muslim, in this critical hour of our country's life, 
make it а point to learn the Nagari script and try 
to acquire a knowledge of Hindi language and 
literature comparable to that of any Hindu ? Surely, 
nobody can kill the Urdu language or literature 
if only those Hindus and Muslims, who know its 
beauty and utility, whatever their number, decide 
to keep it alive. The present phase of communal 
fanaticism and madness must pass, unless we are to 
perish under its dead weight, But we are confident 
that it is only thus that our Muslim brethren can 
help in that consummation. 

One more point, Educated Muslims: can talk 
appraciatively of Jalinoos and Aristotle, of Plato 
and Socrates, but not so of Dhanvantari and Kanada, 
of Gautama and Patanjali, The former were Greeks 
and the latter Indians, all equally honoured names 
in the realms of medicine, science and philosophy. 
All were equally non-Muslims or even equally idol 
worshippers. We hope that the neglect is not 
deliberate. It is due to lack of knowledge. We may 
not go into other causes at present: But the defect 
has to be cured. Similar chings may be said of the 
Hindus. If all of us, Hindus, Muslims and others 
in this country, really develop à common Indian 
outlook and a common Indian culture of Prof. 
Habib's dream, then and only then can we con- 
tribute our due share ro the development of a world 
culture and of human brotherhood. 

New Delhi, 11-148 SUNDARLAL 
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GANDHIJPS POST-PRAYER SPEECHES 
Birla House, New Delhi, 15-1-48 
DEATH A DELIVERANCE 

Gandhiji was too weak to walk to the prayer 
ground this evening, He however wanted to say a few 
words to the udienoe fom his bed. Tho radio 
microphone was arranged near bis bed, but as thore 
жаз no loud-speaker, his voice could not reach the 
prayer audience. A Hindi translation of his dictated 
message was read after the prayers. 

In his spoken messags at the radio misrophone 
Gandhi expressed regret that his voioe could nob roach 

T, арки utens, нао he wanta: йа шук 
ow words to the invisible audience sitting in their 
homes, as he knew that it would comfort them to hour 
his voleo, although if he had known that bis voice would 
not reach the prayer audience, ho would not have spoken, 
He hid diotatod a message for tho prayor gathering 
that day. He did not know whether he would be fit 
enough to do so the next day. 

Gandhiji appealed to the people not to bother as 
to what the others were doing. Each one of them 
should turn the searchlight inwards and purify his or 
hor һм ав far as possible. He was convinced that if 
the people sufficiently purified themselves they would 
help India and help themselves and also shorten the 
period of his fast. Nono should be anxious for him. 
‘They should think out how best they could improve 

1 themselves and work for tho good of the country, АШ 
must die some day. No ono could escape donth. Then 
why be afraid of it? In fact death was a friend which 
brought deliverance from sufferings, 

KILLING BY INCHES 

In his dictated message Gandhiji said : 

" Newspaper men sent me a message two hours 
alter my prayer speech of last evening, asking to see 
mo, as they had some doubts to be cleared. Alter a 
heavy day's work I felt disinclined out of some 
‘exhaustion to seo them for discussion. I, therefore, told 
Shri Pyarelaljl to inform them to excuse me and farther 
tell them that they should put down the questions in 
writing and send them to me next morning. Thoy did 
во. This is the firstzquestion : 

“Why have you undertaken the fast when there 
was no disturbance of any kind in any part of the 

< Indian Dominion ?' 

^" What was it if it was nob a disturbing disturbance 
for a crowd to make an organized and a determined 
effort to take forcible possession of Muslim houses ? The 
disturbaneo was such that the Police had reluctantly 
to resort to tear gas and oven to а little shooting if 
only overhead, before the сок dispersed. It would 





have boon foolish for mo to wait till the last Muslim 
had beon turned out of Delhi by subtle undemonstrative 
methods, which I would describe as killing by inches.” 





THE SARDAR 

“The second question is 

“You havo stated that you could not giva апу 
reply to the Muslims who came to you with thoir 
tale of {ваг and inseourity and who have complained 
that Sardar Patol, who is in chargo of Home Affairs, 
is anti-Muslim, You have also stated that Sardar Patel 
is no longer а “увв-шап" as ho used to bo. Those 
factors столі the impression that the fast is more 
intended to bring about a change of haart in the 
Sardar and thereby amounts to condemnation of the 
policy of the Home Ministry: It would be helpful it 
yon can clear the position, 

"Ав to this I fedl that my reply was prooiso, nob 
admitting of more interpretations than опо, The suggested 
interpretation never crossed my mind. If I had known 
ibat my statement could boar amy such interpretation, 
I should havo dispelled tho doubt in anticipation, 
Many Muslim friends had complained of tho Багага 
so-called anti-Mualim attitude. T had, with a degree of 
‘suppressed pain, listened to them without giving any 
explanation. The fast freed mo from this self-imposed 
restraint and І was ablo to assure tho oritics that they 
were wrong in isolating him from Pandit Jawaharlal 
Nehru and mo, whom they gratuitously raise to the 
sky. This isolation did them no good. The Sardar had 
^ bluntuoss of speech which sometimes unintentionally 
hurt, though his heart was expansive enough to sooommo- 
date all. Thus my statement was meant deliberately to 
froo a life-long and faithful comrade from any unworthy 
reproach. Lest шу hearers should go away with tho 
ides that my compliment carried the meaning that T 
could treat the Sardar as my "yos-man' as ho was 
affootionately desoribed, T balanced the compliment 
by adding tho proviso that he was too masterful to 
bo anybody's ° yes-man’, Whon ho was my 'yes-man', 
фе permitted himself to be so named because whatever 
Í sail instinctively appealed to him. Great as ho was 
in his own field and a very ablo administrator, ho 
was humble enough to begin his political education 
under me because as ho explained to me hé could not 
take to tho polities in vogue nt the time I began my 
public career in India. When power descended on him, 
he saw that he couldn longer successfully apply the 
method of non-violence which he used to wild with 
signal success, І have mado the discovery that what 
I and the people with mo һай termed non-violence 
was not tho genuine article but а weak copy known as 
passive resistance, Naturally, passive resistance cam 
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avail nothing to a ruler. Imagine а weak ruler being 
abla to represent any people. He would only degrade 
his masters who, for the time being, bad placed them- 
solves under his trust. I know that the Sardar could 
"over betray or degrade his trast, 

ОвдЕОТ OF THE Fast 

"I wonder if with a knowledge of this background 
to my statement, anybody would dare call my fast a 
condemnation of the policy of the Home Mi ry. If 
there is any such person, I can only tell him that he 
would degrade and hurt himself, never the Sardar or 
me. Have I not before now said emphatically that no 
outside power can really degrade а man? He only can 
degrade himself. Though I know that this sentence is 
irrelevant here, it is such a truth that it bears repeti- 
tion on all occasions. My fast, as I have stated in 
plain language, is undoubtedly on behalf of the Muslim. 
minority in the Union, and therefore it is necessarily 
against the Hindus and the Sikhs of the Union and the 

[uslims of Pakistan. It is also on behalf of the 

inorities in Pakistan as in the case of the Muslim 
minority in the Union. This is a clumsy compression 
of the idea I have already explained. І cannot expect 
the fast taken by a very imperfect and weak mortal, as 
I truly confess T am, to have the potency to mako 
its proteges proof against all danger, The fast is a 
process of self-purification for all. It would be wrong 
to muko any insinuation against tho purity of the step.” 

No Боом ron DISTORTION 

" The third question is: 

"Your fast has been undertaken on the ave of the 
meeting of the United Nations Seourity Gouneil and 
soon after the Karachi riots and tho Gujarat massacre, 
"What publicity the latter incidente received in the 
foreign Press is not known. But undoubtedly, your fast 
has oversbadowed all other incidents. And Pakistan 
representatives would not be worth their reputation if 
they do not seize the opportunity to declare that the 
Mahatma has undertakon tho fast to bring sanity among 
bis Hindu followers, who have been making the life of 
the Muslims in India impossible, Truth takes a long 
time to reach the four corners of the globe, But in the 




















meantime your fast may hava the unfortunate effect of 


prejudicing our case in the eyes of the United Nations; 
" This question does not demand or need any elabo- 
rate answer. From all I havo known of the powers and 
peoples outside India, I make bold to say that tho fast 
has created only а healthy impression. Outsiders who 
Are ble to tako an impartial and unbinssed view of 
what is happening in India cannot distort the purpose 
of the fast, which is meant to bring sanity to all those 
who inhabit both the Union and Pakistan. Th is itm- 
possible to snvo tho Muslims in the Union if the Muslim 
majority in Pakistan do not behave as decent men and 
women. Happily for the oause, the Muslims of Pakistan, 
as Shrimati Mridulabehn's enquiry of yesterday mado 
less, havo become wide awaka to а sense of their duty. 
The United Nations know that my fast aids thom to 
come to а right decision and to give the right guidance 
to the nowly made two Dominions.’ 
Birla House, New Delhi, 16-1-48 
GRACE OP Gop 
Before Gandhiji's dictated massage was read out to 
the prayer audienco, he addressed them on the micro- 








phone from his bed. Не said that ho had not espeoted 
that ha would be able to speak to them that day but they 
would be pleased to learn that if anything, his voice 
Was less feeble that day than the day before. Ho could not 
explain it except for the grace of God. Ho had novor 
falt so well on the fourth day of the fast in the past. 
If all of them continued to partioipato in the process 
of solf-purification, ho would probably haya tho strongih 
to speak to them till the ond, He was in по hurry to 
break the fast. Hurry would spoil matters, Ho did nob 
want anyone to come and toll him thet things had 
boen set right while the procese was incomplete, If 
Delhi became peacoful in the real sense of ihe term, 
it would have its roporoussions all over the country 


Ho һай no wish to live unless peace reigned in the 
two Dominions. 




















уати GOODWILL 

Та his mossage to tho prayor gathering Gandhiji suid : 

“Tt is never a light matter for any responsible 
Cabinet to alter a deliberute sottled policy. Yot our 
Cabinet, responsible in evory sense of the term, has 
with oqual deliberation yet prompiness unsettled their 
settled fact, They deserve tho warmest thanks from the 
whole country, from Kashmir to Cape Camorin and 
from Karachi to the Assam frontier And I know that 
all the nations of the earth will proclaim this gesture 
as опо which only a large-hoartol Cabinet liko ours 
could riso to. This is no poliey of xppeasemont ol tha 
Muslims, This is à polioy, if you like, of solf-appeasoment. 
No Cabinot worthy of being roprsentative of a large 
mass of mankind can afford to take any step rüorely- 
because it is likely to win tho hasty applause of an 
unthinknig public. In the midst of insanity, should nol 
our best representatives retain sanity and bravely provent 
^ wrosk of the ship of State under their manage- 
mont ? What than was the actuating motive? It was 
my fast, Tt changed the whole outlook. Without the 
fast they could nob go beyond what the law pormitted 
and required them to do. But tho present gosturo on 
the part of tho Govornmont of India is ono of unmixed 
goodwilLIt has put the Pakistan Government on its honour, 
Tt ought to lend io an honourable sottlament not only 
of tho Kashmir question, but of all the differences 
betwoon the two Dominions. Friendship should теріне 
tho present enmity. Demands of equity supersede tho 
lottor of law. Thore is в homely maxim of law which 
has boon in practice for conturies in England that whan 
common law seams to fnil, oquity comes to the roseus. 
Not long ago there ware even separate courts for the 
administration of law and of equity. Considered in this 
setting, there is no room for questioning the uttar 
justice of this act of tho Union Govaramant, If wa 
Want precedent, there {за striking ono at our disposal 
in the form of what is popularly known as the MacDonald 
Award. That Award was really tho unanimous judgment 
of not only the members of the British Cabinet, but 
also of the majority of the members of tha Second 
Round Table Conference, It was undone overnight аз ё 
result of tho fast undertaken in Yernvda prison, 

Ёттизт Answins TO FAST 

“I havo beon asked to end the fast bocause of this 
groat not of tha Union Government. I wish I could 
persuade myself to do so, I know that the medical 
friends who, of their own volition and at considerablo 
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suorfjn, motioulonsly examine ma from day to day 
ae gotting moro and moro anxious as the fast is 
prolonged, Beonuse of dofootive kidney funtion they 
droad not so much my instantaneous collapse as 
permanent aftor-offacts of any further prolongation. 
I did not embark upon the fast after consultation 
ith шойса] mon, be thoy however able. My solo 
guido, ovon dictator, was God, the nalla and 
© Omnipotent: TE Ho ha any farther use. for thia frail 
body of mino, He will koop it im pita of the progno- 
stieatious of medical mon and women, I am in His 
hands. Thorafore, I hops you will boliove ma whon I 
say that T draad naithor death nor permanont injury, 
even if T survive, But T do feel that this warning of 
medical friends should, if the country has any uso for 
ше, hurry tho pooplo up to close their ranks. And 
liko bravo man and women, that we ought to bo under 
hhatd-oarned froodom, wo should trust oven those 
whom wo may suspect as our enemies, Brave people 
disdain distr, ‘The leltor of my vow will be 
satiafiod if tho Hindus, Muslims and Sikhs of Delhi 
bring bout a union, which nob even a conflagration 
I Sd them in all tho thar paris of Indi or 
Pakistan will be strong enough to break. Happily, the 
peoplo in both the Dominions seem to have inatincti- 
voly renlizod that tho fittest answor to the fast should 
bo à comploto friendship botwoon the two Dominions, 
sueh that members of all communities should be able 
to go to cithor Dominion without the slightest (oar 
of malestation. Self-purifieation demands nothing less. 
Tk will bo wrong for the rest of the two Dominions 
io pat в һевту strain upon Delhi. Alter all, the inha- 











bitante of the Union are not superhuman, In the 
namo of the people, our Government hayo taken a 
liberal step without counting tho cost, What will be 


Pakistan's counter gesture? Tho ways аге many if 
thoro is the will. Is it thoro?" 


Birla House, New Delhi, 17-1-48 
t CLEANSING OF HEARTS 
MT repeat what I bavo said boforo — nothing is to bo 
done under prossure of tho fash I havo observod be- 
fore that things dono under pressure of в fast have 
been undone after tho fast is over. If any such thing 
happens, it would ho n tragedy of tho highest dogroo. 
Thero is no occasion for it at any time. What spiri- 
tual fast does expect is cloansing of the heart, Tho 
cleansing, if it is honest, does not ocase tà be when 
the cause which induced it ceases. Tha cleansing of а 
wall scen in the form of а whitewash does not couse 
hen tho dear one has como and gone. This material 
eléansing is bound to require renovation aftor somo 
time, Cleansing of tho heart once achieved only dios 
with one's death. Apart from this legitimate and laud- 
ble pressure, the fast has по other funotion which 
сап be described ав propor. 
A Wonn то PAKISTAN 
"Tho number of telegrams coming from Rajas, Mahn- 
таўга and tho laity continues to increase, Thore are 
elegrams from Pakistan too. They are good so far as 
they go. But as а friend and woll-wisher Т must say to 
all those who reside in Pakistan and mould its fortune 
that they will fail to make Pakistan permanent if 
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thair consoionee is not quiokened and if they do not 
admit tho wrongs for which Pakistan is responsible, 

" This does not mean that T do nob wish a voluntary. 
re-union, but T wish to remove and resist the idea that 
Pakistan should bo re-united by foroa of arms. T hope 
that this will not be misunderstood ns a note of diseord, 
whilst T am lying on what is truly a deathbed, T 
hope all Pakistanis will realizo that T would bo untrue 
to thom and to myself if, out of weakness and for fear 
of hurting their feelings, 1 fail to convey to them 
what T truthfully feel. If T am wrong in my estimate, 
I should be so told and if I am convinced, I promise 
that I shall rotract what I have said hare. So far us 
T know, the point is not open to question. 

Harry IN PASTING 

"My fast should not bo considerod а political move 
in any senso of tho term. It is in obedience to tho 
peremptory сай of conscionco and duty. I comes ош 
of felt agony. T call to witness all my numerous Muslim. 
friends in Delhi. Their ropresontatives meot me almost 
everyday to report tho day's events, Neither the Rajas 
and Maharajas nor the Hindus and Sikhs or any others 
would sorva themselves or India as а whole, if wt this, 
what is fo me a sored juncture, they mislead mo 
with a view to terminating my fast, Let them know 
that I feel nover so happy as when I аш fasting for 
the spirit, This fast has brought me higher happiness 
than hitherto. No one noed disturb this happy stato, 
unless he oan honestly claim that in his journey he 
has turned deliberately from Satan towards God.” 
Birla House, New Delhi, 18-1-48 

Tum Task Анвар 

Speaking on tho mierophone from his bed nt 5-20 
р. m. on Sunday, Gandhiji said that he had earlior 
dietated a message for tho prayer audience which would 
be rend out to thom, 

Tt was а happy day for him aud for all of thom. 
Ho wos glad that duo to their kindness ho could break 
his fast on the auspicious day of Guru Govind Singh's 
birthday anniversary, Ho could never forgot the kindness 
which was daily being showored on him by the inhabi- 
tants of Delhi, tho Pakistan sufferers and tho Government. 
and administrative authoritios, since tho fast hogan. 
Не had exporionoed tho same love at Caloutts. Не 
could not forget the help that hs had received from 
Shiaboedsiheb in restoring pênco in Onloutta. But for 
him, be (Gandhiji) would nob have stopped in Calcutta. 
Peoplo Май miny suspicions bout Shaheodsaheb's 
bonafides still. Thoy should forgot tha past and learn 
the duty of having friondly feelings towards all and 
being inimical to none. Tho crores of Muslims ware 
not all angels nor wero all the Hindus and the Sikhs. 
There were good and bad specimens among all 
comrunitios. Would thoy be less than friendly towards 
the so-called criminal tribes amongst them ? 

Muslimsfwero a numorous community sonttored all 
over tho world. There was no resson why thoy, who 
stood for friondship with the whole world, should not 
bo friends with tho Muslims. He was not a fortune- 
taller, but God had giyan him intelloct and tnderstand- 
ing onough to know that if for some resson or other 
they could not be friends with tho Muslims of tho 

(Continued on p. 584) 
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THE BREAKING OF THE FAST 


The feverish anxiety into which the whole 
city of Delhi and the country at large had been 
plunged was terminated when Gandhiji broke his 
fast at Birla House, New Delhi, today at 12-45 p.m. 
with due solemnity. Earlier in the day, representa- 
tives of all the important groups and organizations 
in the city, including representatives of the refugees 
and from the three worst affected parts of the city, 
namely, Karol Bagh, Sabzi Mandi and Pabarganj, had 
assembled under the chairmanship of Dr. Rajendra 
Prasad at the latter's residence and put their 
signatures to a seven-point declaration covering 
the conditions laid down by Gandhiji for breaking 
his fast The document was recorded in both the 
Persian and Devanagari scripts at Gandhiji’s special 
insistence. At the meeting were also present Maulana 
Azadsaheb and Major General Shah Nawazkhan, 
Delhi Muslims were represented by Maulanas Hifzur 
Rahman and Ahmed Saeed of the Jamiat-ul-Ulema 
and Maulana Habib-ur-Rahman, Goswami Shri 
Ganesh Dart, Shri Basantlal and Shri Narain Das 
represented the Rashtriya Sewak Sangh and the 
Hindu Mahasabha. There were too the representa- 
tives of the various Sikh organizations, They then 
all repaired (numbering over 100) to Birla House, 
where they assembled in Gandhiji's room, to request 
him to break the fast. Maulanasaheb and Pandit 
Jawaharlalji had arrived there already and Janab 
Zahid Hussainsaheb, the Pakistan's High Commis- 
sioner, came in a little later. 





Dr, Rajendra Prasad opened the proceedings by 
narrating to Gandhiji how they had all assembled 
оп the previous night at the former's residence and 
after full discussion decided to sign the declaration 
then and there. But a3 representatives of some 
organizations were not present in that meeting, 
they felt that they should not go to Gandhiji 
immediately with the signed document but wait 
till the remaining signatures were obtained, They 
had accordingly met again in the morning when all 
those who were absent during the previous night's 
meeting came and gave their signatures. It was 
found in the course of the morning meeting, 
Dr. Rajendra Prasad reported, that even those who 
had some lingering doubts or the previous night were 
now confident that they could ask Gandhiji with a 
full sense of their responsibility to break the fast. As 
the President of the Congress, Dr. Rajendra Prasad 
said that he had signed the document in view of the 
guarantee which they had all jointly and severally 
given, Janab Khurshid, the Chief Commissioner, and 
Shri Randhawa, Deputy Commissioner of Delhi, who 
were present, had signed the document on behalf 
of the administration. It had been decided to set 
up a number of committees to implement the pledge. 











Dr. Rajendra Prasad hoped that Gandhiji would 
now terminate his fast. 

ShriDeshabandhu Gupta, speaking next, described 
some touching scenes of fraternization between the 
Hindus and Muslims which he had witnessed when 
а procession of about 150 Muslims was taken out 
that morning in Subzi Mandi and was received with 
ovation and offered fruit and refreshments by the 
Hindu inhabitants of that locality. 

Gandhiji replying said that what they 
had told him had touched him deeply. They 
bad given him all that he had asked for. 
But if their words meant that they held themselves 
responsible for communal peace in Delhi only and 
what happened in other places was no concern of 
theirs, then their guarantee was nothing worth and 
he would feel and they too would one day realize 
that it was a great blunder on his part to have 
given up his fast, As an illustration he referred to 
the report of the happenings in Allahabad that had 
appeared in the Press. Representatives of both the 
R. S. S. and the Hindu Mahasabha were among the 
signatories to the seven-point declaration. If they 
were sincere in their professions, surely, they could 
not be indifferent to outbreaks of madness in places 
other than Delhi. It would be a fraud upon God if 
they did so. Delhi was the heart of the Indian Domi- 
nion and they (the representatives gathered there) 
were the cream of Delhi. If they could not make 
the whole of India realize that the Hindus, Sikhs 
and Muslims were all brothers, it would bode ill for 
the future of both the Dominions. What would 
happen to Hindustan if they quarrelled with one 
another ? 

Here Gandhiji broke down owing to overwhelm- 
ing feeling as he explained on resumption. 
What he had said was repeated aloud by me and 
partly by Dr. Sushila Nayyar. 

Resuming his remarks after the interval, Gandhiji 
again appealed to them to search well their hearts 
so that they might not take any step which they 
would have to regret afterwards. The occasion 
demanded of them bravery of the highest order. 
They should clearly realize the implications of 
their pledge. It was nothing less than that what 
they had achieved in Delhi had to be realized in 
the whole of India. That did not mean that the 
ideal could be realized in a day. But it did mean 
that whilst in the past they had turned their face 
towards Satan, they had now resolved to turn it 
Godward. If, in their hearts, they did not accept 
what he had placed before them or if they had 
made up their minds that it was beyond them, 
they should plainly tell him so. 

There could be nothing more wrong on their 
part, continued Gandhiji, than to hold that Hindustan 
belonged only to the Hindus and the Muslims could 
have no place in it or on the reverse that Pakistan 
belonged to the Muslims only and the Hindus and 
Sikhs could have no place in it. He wanted the refugees 
to understand that if they set things right in Delhi, 
as he had suggested, that was the only way to set 
things right in Pakistan too. He reminded them 
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that he was not a man to shirk another fast, 
should he afterwards discover that he had been 
deceived or had deceived himself into breaking it 
prematurely. They should, therefore, act with 
circumspection and cent per cent sincerity, He 
invited the representatives of Mussalmans who had 
been meeting him frequently to tell him whether 
they were satisfied that the conditions in Delhi 
were now such as to warrant breaking the fest on 
his part. 

Addressing next а few words to the Muslims 
especially, he asked if thereSwas any ground for the 
suspicion that the Muslims did not regard India as 
their country. They lived in it in the midst of the 
Hindus because they could not help it, but one day 
they had to part company, He hoped thar that 
suspicion was baseless, Similarly, if there was a 
Hindu who regarded the Muslims as yavanas or 
asuras incapable of realizing God, he was guilty of 
the worst blasphemy, which could possibly have no 
room in the covenant which they had signed. 

He then referred to a book which a Muslim 
friend had lovingly presented him at Patna. In that 
book the writer had propounded that according to 
the Quran, kafirs (ie. Hindus) were worse than 
poisonous reptiles and fit only to be exterminated. 
Not only was there no sin in using every conceivable 
variety of force or fraud to compass that end, it 
was meritorious in the eyes of God. He was sure 
that no God-fearing Muslims could subscribe to 
ot even secretly sympathize with that creed. Some 
dubbed Hindus as image worshippers, proceeded 
Gandhiji, But it was not the stone image which 
they worshipped but the God within, without Whom 
пог a particle of matter existed. If a devotee saw 
God in an image, it was not a thing for anyone to 
cavil at. Granting that his belief was a delusion, it 
deluded nobody but himself. It required magnanimity 
and breadth of outlook to understand and appreciate 
the religious convictions and practices of others. 
It was the same thing if they considered the Quran 
ог the Granth Saheb as God, 

Concluding, Gandhiji remarked that if they fully 
accepted the implications of thelr pledge, they 
should release him from Delhi so that he might be 
free to go to Pakistan. In his absence they should 
welcome such refugees from Pakistan as might want 
to return to their homes, The latter were none too 
happy over there just as the Hindus in the Indian 
Dominion were none too happy to lose large 
numbers of Muslim artisans and craftsmen. It was 
not easy to reproduce in a day traditional skill 
that had been acquired through generations. It was 
a loss on both sides which no sane people would 
like willingly to perpetuate. 

Gandhiji ended by once more asking them 
to turn the searchlight inward and not to deceive 
themselves or others by asking him to give up his 
fast, if what he had said did not find a responsive 
echo in their hearts, й 

Maulanasaheb Abul Kalam Azad, being next 











* asked to say something, remarked that so far as 


the guarantee of communal peace was concerned 
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it could be given only by the representatives of the 
citizens of Delhi, He, however, did not want to 
leave unchallenged the Muslim friends! observation 
to which Gandhiji had referred, as it referred 
to the teachings of Islam, He had no hesitation 
in characterizing it as a libel on Islam. He quoted 
a verse from the Quran which was to the effect 
that all mankind sre brethren, itrespective of their 
race ог religion. The remarks to which Gandhiji 
had referred were abhorrent to the teachings of 
Islam, They were only indicative of the insanity that 
had of late, seized some sections of the people. 

He was followed by Maulana Hifzur-Rahman- 
saheb, who categorically repudiated the allegation 
that his co-religionists did not regard India as their. 
country which claimed their full and. undivided 
allegiance, but only as а place where they were 
forced to live by expediency and by the compulsion 
of circumstances. Their thirty years’ unbroken record 
of service of the nationalist cause gave the lie to 
that charge, They regarded it as an insult to their 
nationalism to be asked to reiterate their loyalty to 
India, He recalled how during the recent disturbances 
at one stage their Congress friends and colleagues 
had offered to provide a safe asylum to them out- 
side Delhi as they were not sure that they would 
be able to give them adequate protection in Delhi. 
But they had declined that offer and had preferred 
to stay in and go about the city without any police 
escort, trusting то God alone, Speaking of the 
Jamiat, he could say that its members were 
staunch followers of :Maulana Azadsaheb and 
the Congress. Those who had left for Pakistan 
had done so out of fear for their lives and worse, 
They all wanted to remain in India as citizens 
of India with self-respect and honour, in their 
Own right, not on the mercy or sufferance of 
anybody. He asserted that if India were to be 
attacked they would all defend it to the last man 
as their country. They had plainly said on more 
than one occasion that those who were not prepared 
to do so should leave India and go to Pakistan. 

Describing next the change that had come over 
the city as a result of Gandhiji’s fast, he said that 
they regarded it as a happy augury and а presage 
of things to come. They were satisfied that the tide 
Һай definitely turned and was now fast flowing in 
the direction of communal harmony and peace 
when previously bitterness and hatred ran riot. 
Now that the administration had underwritten 
the assurance given by the representatives of the 
people, they were satisfied that they would be 
implemented, though it might take some time. He, 
therefore, joined Dr. Rajendra Prasad in his appeal 
that Gandhiji should break the fast. 

After Shri Ganesh Datt had on behalf of the 
Hindu Mahasabha and the R.S.S reiterated that 
appeal Janab Zahid Hussainsaheb addressed a few 
words to Gandhiji. He was there, be said, tolconvey 
to Gandhiji how deeply concerned the people in 
Pakistan were about him and how they were daily 
inundating him with anxious inquiries about his 
(Gandhiji’s) health. It was: their heart's desire that 
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circumstances might soon prevail which would 
enable him to break the fast. If there was anything 
that he could fittingly do towards that end he was 
ready and so were the people of Pakistan. 

Janab Zahid Hussainsaheb was followed by Janab 
Khurshid and Shri Randhawa who on behalf of the 
administration reiterated the assurance that all the 
conditions mentioned in the citizens’ pledge would 
be duly implemented, and no effort would be spared 
to restore to the Indian capital its glorious old 
tradition of communal harmony and peace, 

Sardar Harbans Singh endorsed on behalf 
of the Sikhs what his predecessors had said. 
Gandhiji then expressed his readiness to break the 
fast, which was done with the usual ceremony of 
prayer at which texts from the Japanese, Muslim and 
Parsi scriptures were recited followed by the mantra: 

"Lead me from untruth to truth, 

From darkness to light, 

From death to immortality.” 

A Hindustani hymn and the Christian hymn: 
"When I survey the wondrous cross", were then 
sung by the girl inmates of the ashram followed 
by Ramadhun. The glass of fruit juice was handed 
by Maulanasaheb and Gandhiji broke the fast 
after fruit was distributed to and partaken by all 
present, 

New Delhi, 18-1-48 





PYARELAL 


An important Recommendation 

The Village Oil Industry and Crushing Sub- 
Committee of the Oil Seeds Committee of the 
Government of India which met recently at Nagpur 
under the chairmanship of Sir Datar Singh has 
suggested that the mills should make use of non- 
edible oils for making soap so as to release land 
for food purposes. 

Tt may be noted that in Berar alone there are 
about five lakhs of neem trees on the roadsides, the 
seeds from which can be crushed and made to yield. 
about three lakhs tins of oil and about three lakhs 
of maunds of oilcake which will become useful as 
manure. This indicates the enormous possibilities 
in this line. 

We would suggest that in addition to soap 
making if these non-edible oils are decolourized and 
deodourized, various commercial uses such as the 
supply of hair-oils, etc. can be undertaken. Here is 
a line of work which will give an acceptable 
alternative to the oil-mills which ate today producing 
nakli ghee or vanaspati. 

J. C. K. 


NOTICE 

Files of Volume X of the three Harijan weeklies 

—the Harijan (English), the Harijanbandhu 

(Gujarati) and the Harijansevak (Hindustani) of the 

year beginning with 10:2-46, and ending with 

26-1-47, bound in cardboard cover and khadi back 

are available at this office. 

Price Rs. 8-0-0 : Postage & packing Re, 1-0-0 
MANAGER 








GANDHIJI'S POST-PRAYER SPEECHES 
(Continued from p. 331) 

of the whole world would bs 

loss India, Then India 

would oce again pass 


Union, tho Muslims 
antagonized and they would 
including both the Dominions, 
under foreign domination. 

He had received the good wishes and blessings of 
mumberless men and women. Ho Һай boon assurod that 
tho Hindus, Muslims, Sikhs, Parsis, Jews, Christians and 
others who lived in Delhi would all live togothor as 
brothers, They would noyor quarrel among themsolyes 
‘again and in this assurance sufferers from Pakistan had 
also joined. This was no small mattor. If tho anspici- 
ous beginning was continued, it was bound to ensure 
Peaca in India and thence in Pakistan. This wns nob 
one man's work, bub all, young and old, men and 
women, had to co-operate sincerely in the effort. If this 
was not tho moaning of tho broaking of his fast, һе 
had not done well in breaking i, Thon they would 
havo fulfilled tho lottor and killed ‘tho spirit, What 
was possible in Delhi was possible in the rost of tha 
Union and if communal peaco reigned in tho whole of 
tho Union, Pakistan was bound to follow suit, They 
should shod all fear. Evory Muslim ehild should fool 
safo among tha Hindus and Sikha. Up till now our faca 
was turned towards байм; fow ho lopod it would bo 
tumed Godward. If tho dl so, tho Union would load 
tho way to world pense. Hè did not wish to live for 
‘any othor purpose. Maro lip sorvico was по good. They 
must install God in their hears. God was ono, what- 
ever the namo given to Him. ‘The realization of this 
truth should end all enmity and intoleranco. 

Tot the Hindus decido once for all that thoy would 
not quarrel. Ho would advise the Hindus and the Sikhs 
to таай tho Quran as they road tho Gita and the Granth 
Saheb. "To tho Muslims he would say thut they should 
ond the Gila and tho Granth Sahab with the sume rover- 
enco with which they read the Quran. They should 
understand tho moaning of what they read and have 
quit rogus for wll religions. This was his lifelong 
prastioo and ideal. Но claimed to bé а sanatani Hindu, 
though he was not an idolater in th acooptod sense. 
But he could not dospise those who worshipped idols. 
"Tho idol worshippor saw God in the stone image: God 
was omnipresent. If it was wrong to seek God ina 
sione how was it right to вовк Him in о book called 
tho Gita, the Granth Saheb or tho Quran! Was not 
that also idol worship? By cultivating tolerance and 
respect they would bo able to learn from all. Then 
thoy would forget the communal differences and live 
togethor in pono and amity, The disgraceful incidents 
whêre mon and women wero thrown out of moving 
trains, would then conse to oceur. Peoplo would freely 
amd foarlossly move about in the Union, He would 
mover bo at posco with himself till Pakistan was just 
as salo for the Hindus and Sikhs and the Pakistan 
sulforers could гейт to thoir homes with honour and 
dignity, and the Muslims to theirs in the Union. 

BREAKING ОР THE FAST 

Та his written message Gandbiji said: 

"TI embarked on the fast in the namo of Truth 
whose familiar name is God. Without living Truth 
God is nowhere. In the name of God we have indulged 



















hout cating whether 
rero fnmosent or guilty, mon or women, children 
. We havo indulged in abductions, forcible 

sions and wo havo done all this shamelessly. I 
‘ware if anybody has dono theso things in 
‘of Truth, With that same name on my lips 
‘brokon tho fast. The agony of our people was 
Rashtmpati Dr. Rajendrababn brought over 

people representing the Hindus, Muslims, Sikhs, 

of the Hindu Mohasabha, the Rashtriyn 

m Sovak Sangh and rupresontatives of refugeos from 

njab, the Frontior Provinca and Sind. Tn this very 

ntative company wore present Zahid Hussain- 

the High Commissioner for Pakistan, the Chief 

om ‘of Dolhi and the Dopaty Commissioner, 
Genel Shah Nawazkhnn, representing the Azad 
Hind Кош} ( N. А). Pandit Nehru, sitting liko a 
E. жаз of courso them, ns also Maulanasahob. 
De. Rajendra Babu read а document in Hindustani eignet 

‘by those representatives, asking me not to put any 
‘farthor strain on them and end the agony by breaking 
‘tho Inst. Tolograms altor tolegrams hayo come from 
‘Pakistan and the Indinn Union urging me to do the 
мше. J could not resist the counsel of all those 
floods, I could not disboliove their pledge: that como 
what may, thoro would be complete frinndship between 
Hho Hindus, Muslims, Sikhs, Christians, Parsis and Jews, 


















“a Iriandship not to be broken, "To brosk that friendabip 
‘would be to boak tho nation, 


Semir or тик Vow 
“An T write, eomforting tolograms аго doluging me, 
How I wish that God will koop mo fit enough aud 
"ae enough to render {the service of humanity that 
_ Wes in front of mo! И the solemn pledge mado today 
— dn fulfilled, 1 aenure you that. it will revive with rodoublod 
dores my intense wish and prayer before God that I 
“should bo wnabled to live tho full span of life doing 
service of humanity ЫЙ the last moment. That span 
_ wweconling to learned opinion is wt loast ono hundred 
“twontyfive years, sowie say ono hundred thirtythree. 
‘The letter of my vow has boon {ollilled early beyond 
_ ао, through the great goodwill of all the 
sitizons of Dolhi, including the Hindu Muhosabla 
lesders and tho Rashtriya Sovak Sangh. Tho result could. 
‘nat be othorwise when I find that thousands of relugoos 
and others have beon fasting since yesterday. Signed 
__ surance of beart friendship have been pouring in 
"pon mo from thousands. Telagraphic ‘blessings have 
“com from all over the world. Can thoro he a better 
шш of God's hand in this aet of mine? Bul beyond 
the letter of fulfilment of my solemn vow lies its spirit 
Without which the letter killoth. The spirit of tho vow is 
Hacer friendship between the Hindus, Muslims and 
Sikhs of the Union and a similar friendship in 
Pakistan. Tf tho (из is sured, the second must follow, 
һа sure ns day follows night. If thoro is darkness in the 
Union, it would be folly to oxpect light in Pakistan. 
But if tho night in tho Union is dispolled beyond the 
shadow of a doubt, it cannot be otherwise in Pakistan, 
‘Ror are signs wanting in that direction, Numerous 
‘messages have come from Pukistan, not ono of dissent. 
May бой, who is Truth, guide us as Ho bas visibly 
guided us during all thoso six da 
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Birla House, New Delhi, 19-1-48. 
CONGRATULATIONS AND CONCERN 

" My thanks go out to tho senders of numerous wires 
from all over the world from Indians and non-Indians 
expressing their goodwill and amsiety. These show tho 
correctness of the step Í had taken. Not that I bad 
tho slightest doubt about it. I had nono about this as 
I never havo had about е reality that God Is nnd 
that His most graphic name ів Trath. Now has begun 
a stream of wires of congratulations heaving relief. 
"Those friends will forgive mo for not sending personal 
acknowledgmonts. It is physically impossible to do so. 
Т hope too that no such acknowledgment is oxpoctod 
by the senders. T feel constrained to single ont two— 
опе from tha Promior of tho West Punjab ond the 
other from the Nawabsabob of Bhopal. Thoy are today 
labouring under geavo distrust. Let the oxiractod 
passages speak for thomselves. If the sendors wero not 
sincero, thoy would have spared thomsolves and mo on 
tho solomn occasion that tho fast was. 

Hore is from the Nawabsaheb of Bhopal 

“Your appeal lor в reunion of hearts of all 
communities cannot fail to find support from all 
People of goodwill in both Dominions ns will also 
any appeal for an undorstanding and friendly relations. 
between India and Pakistan. Wo in Bhopal have 
boon able happily to faco our troubles during tha 
past yoar in a spirit of concord, amity and goodwill 
botweon all communities with the result that not 
a single untoward incident has ocourrod to mar the 
peace of the Stato. Wo assure you thak we shall 
strive to further this frlondly spiri with all our 
strovgth at our command." 

T give the fall toxt of tho wiro from the Premier of 
the West Punjab: 

“The Wost Punjab Ministry expresses доор 
‘admiration and sincere appreciation for your great 
gesture for the furthemncs of в noble cause. This 
Ministry has always stood for the principle of doing 
everything possible to protect the lives, honour and 
property of the minorities, nnd giving them equal 
rights of citizenship, Wo assure „you that this 
Ministry will follow tbi policy With redoubled 
vigour. We aro anxious to see an immediate 
improvement in the situation throughout tho Indian 
aub-continont which may enable you to break your 
fast. No efforts will be sparod in this province to 
holp in saving m Ше us procious ms yours.” 

qm, A Wanita 

“In t senseless imitation my warning is 
that it тоб foolish for anybody to embark on such 
‘a fast expecting idontical results in an identically short 
space of timo. If anyone doos, he will face severo 
disappointment and will disoredit what is a hoary and 
infallible institution. Two severe qualifications are 
necessary — в living faith in God and a felt peremptory 
call from Him. I am tempted to add а third, but it 
is suporfinons, A peremptory call from God within 
presupposes the rightness, timeliness and propriety of 
the cause for which tho fast is taken. It follows that 
a long previous preparation is required. Let no ono, 
therefore, lightly embark on such a fast. 

‘Task BEFORE THEM 

“The citizons of Dolhi and the refugees have a heavy. 
task in front of them. Let them seek occasions [or 
meeting together as often as possible in poríect mutual 
rust. li was a soul stirring sight for me to moot 
‘Muslim sisters in large numbers yesterday. Girls in my 
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party told me that tho sisters ware sitting in Birla 
House uncertain whether they could come to me, They 
wero in purdsh, most of them. I asked them to be 
brought in and they came. I suggested that they would 
not have the рахда» before their fathers or brothers. 
Why should they think me less ? And off Went the 
purdah withont excoption, This is not tha first time 
that the purdah has disappeared bofore me. I mention. 
the incident to illustrate what genuine love, as I claim 
mino to be, is able to do. Hindu and Sikh, women 
shoul go to tho Muslim sisters and establish friendship 
with them. They should invite them on ceremonial 
occasions and be invited. Muslim girls and boys should 
be attracted to common schools, not communal They 
should mix in sports. Not only should there be no 
boycott of Muslims but thay should be induced to 
resume their previous occupations. Delhi is poorer for 
the disappearance of the exquisite workmanship of the 
Muslims, It is a miserable and miserly thing for the 
Hindus and the Sikhs to wish to take away from them 
their means of livelihood. On the ons hand there 
should be no monopoly and on the other thore should 
bo no attempt at deprivation. In this great country of 
ours there is room for all. The Peace Committees that 
have been formed must not go to sloop ns many 
committees unfortunately do in all countries, The 
condition of kesping me in your midst is that all the 
‘communities in India live at peace with one another, 
not by force of arms but that of love than which thore 
is no better cement to’ be found im the world,” 


DANGER SIGNALS 

1 have read your correspondent's strictures on 
my article on the takli. 

In the famous Whistler-Ruskin controversy, the 
counsel for Ruskin remarked that surely Mr. Ruskin 
knew. He had spent his lifetime among pictures. 
Whistler retorted that by that standard the sentinel 
in the Art Gallery must be the finest critic. The 
fact, therefore, that even "a spinner of long standing" 
should have the "shock of my (his) life" at tbe 
"arrogant ` attributions to the tabli, is no argument 
against what I have written, It is, however, signi- 
ficant. It betrays the contempt, based on prejudice 
and ignorance, with which crafts are regarded. And 
to regard crafts only as a means of putting a few 
coppers in the hands of the poat, haying perhaps 
also some moral values, grudgingly b. 3 appears 
to me as nothing less than contempt them. As 
such the crafts could not be what Gandhiji would 
have us believe, the dynamic centres of a non- 
violent social order. The problem before Gandhiji 
was how to so utilize the common, inescapable life 
of the masses as to make a dynamic nation which 
would not only overthrow the mightiest imperialist 
power, bur also show to the war-weary world a 
way of justice, peace and happiness—the way to 
Rama Rajya, as he would put it. His answer was 
Nayee Talim. Nayee Talim teaches us so: to live 
the ‘inescapable life" аз to discover it and to dis- 
cover ourselves in the process. The way to live 
thus is to turn the eye of wonder, investigation and 














discovery on things we cannot escape from. Clothes 
we all must have. If we produce them ourselves 
and keep a scientist's eye open while we produce 
them, we not only clothe ourselves more effectively, 
“the why and wherefore’ of things also leads us 
into the haloed realms of knowledge. And this also 
more effectively. Current education, which calls for 
intellectual exercise only in the study room or the 
laboratory, is not so effective as this constant watch 
on the "little common things of life” in creating 
that spirit of observation and inquiry which leads 
to discovery, invention and progress. The usual 


sleepiness’ and unawareness of everyday life of the 
scholar is proverbial. 


The correspondent seems to be a man of edu- 
cation so-called. He has been plying the tabli for 
а long time and yet, obviously, he has never asked 
himself: Why the takli rotates? Why does it fall? 
Why is the disc circular? Why is the rod circular? 
What is the radius of the disc? What is the dia- 
meter of the rod? and a host of simple questions 
which are bound to arise in any mind with even 
a grain of curiosity. The answers to them would 
have brought in all those things, which the corres-| 
pondent calls ' sentimental nonsense’ so naturally 
that they would not have taken away his breath 
except-for wonder: how much knowledge lay before 
him just to be noticed! Wordsworch’s lines: 

"То mo the meanest flower that blows ean give 
Thoughts that do often lio too desp for tears" 
show the deep penetration of a mind which had 
drunk deep at the fount of life, Most minds trained 
in contact with life develop something of this 
penetration. Knowledge has been derived from life 
and yet would imply that life directly observed 
could not give knowledge. Talli is a solid. Why 
should it take anybody's breath away if sameone 
says that.it has the geometry of solids, their physical 
and chemical properties? 1с rotates. Why should 
it be ` shocking’ to hear that it obeys the laws of 
motion? Te is a means of producing cloth which 
consumes, perhaps, a fair part of the income of the 
toiling millions who constitute the sub-continent 
of India. It is most natural that any mind worth 
the name should enter che sacred realm of economics 

in connection with this simple instrument. 

The violent reaction of the correspondent to 
the most obvious fact of Basic Education should be 
regarded as a'danger signal by the leaders of the 
experiment, It shows the colossal ignorance which 
prevails about the richest gift Nayee Talim has 
given the country, Books containing instructions in 
the manner suggested in my article in question 
should be written out in full. Things will have to 
be made fool proof, it seems, before we can carry 
the country with us. 

New Delhi, 9-1-48 








DEV PRAKASH NAYYAR 
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